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1 Corinthians 10
16. The cup of blessing that we bless, is it not a participation in the blood of Christ?  The bread that we break, is it not a participation in the body of Christ?
“It is assumed that partaking of the Lord’s Supper brings us into communion with Christ (Hodge 185).”  “Since the body and blood of Christ are received by faith, they are not received by unbelievers (Hodge 186).”  “Holy Communion signifies the connection with Christ’s suffering and death (Grosheide 232).”  “There is on the one hand a reference to the shedding of the blood, signifying a violent death and on the other to the destruction of the body (Grosheide 232).”  “Partaking of the bread and wine in the Lord’s Supper symbolizes the participation of a believer in all the benefits of Christ’s atoning work and in the spiritual life which He imparts to all who are united with Him by faith.  To, too, this joint participation in Christ’s work and Christ’s life constitutes all believers one; they form one loaf, one body; and of this unity the sacrament is always a symbol (Erdman 93).”  “If a man really intended in his heart what he professed in this ordinance, he would participate in the Savior’s blood shed, and His body broken for the sins of the world (Henry 111).”

“What the evidence does not seem to allow is a sacramental understanding of the meal itself, as if they were ‘participating in the Lord’ by the actual eating of the food, as though the food were the Lord Himself.  Neither the language and grammar not the example of Israel nor the examples from the pagan meals allow such a meaning (Fee 467).”  “When it is asked, what is the nature of this participation, the answers given are radically different.  The Reformed answer, negatively, that it is ‘not after a corporal or carnal manner.’  That is, it is not by the mouth, or as ordinary food is received.  Affirmatively, they answer that it is by faith, and therefore by the soul.  This, of course, determines the nature of the thing partaken of, or the sense in which the body and blood of Christ are received.  If the reception is not by the mouth, but by faith, then the thing received is not the material body and blood, but the body and blood as a sacrifice, i.e. their sacrificial virtue.  Hence all Reformed churches teach (and even the rubrics of the Church of England), that the body and blood of Christ are received elsewhere than at the Lord’s table, and without the reception of the bread and wine, which in the Sacrament are their symbols and the organs of communication, as elsewhere the Word is that organ (Hodge 185-186).”  “Bruce concludes that ‘neither the blood nor the body has a material sense here; the point is that in the Eucharist the communicants partake jointly of the life of Christ (Vaughan 104).”  Evans “Concludes, ‘the bread and wine, after their benediction or consecration, are not indeed changed in their nature, but become in their use and their effects the very body and blood of Christ to the worthy receiver (Robertson 212).”
“It is evident from 11:18ff that the mention of the cup before the bread here does not imply that in celebrating the rite the cup ever came first.  Here he is not describing the rite, but pointing out a certain similarity between the Christian rite and pagan rites (Robertson 213).”  “Here, as in Lk 22:17, and in the Didache 9, the cup is mentioned first, and this order is repeated (v.21); but in the account of the Institution (11:23) the usual order is observed.  This may be in order to give prominence to the Blood-shedding, the characteristic act of Christ’s sacrifice, and also to bring eating of the bread into immediate juxtaposition with the eating at heathen sacrifices (Robertson 213).”

The Lord’s Supper “is not the focus of Paul’s concern; the sacred pagan meals addressed in vv.19-21 are (Fee 465).”  In both pagan and Jewish sacrificial meals, the presence of the deity was assumed.  “This is especially true of the Christian meal.  Not only did Jesus Himself host the first of such meals, but the early Church understood Him to be present by the Spirit in their gatherings (5:3-5; Fee 466-467).”
“The cup of blessing that we bless, is it not a participation in the blood of Christ” “The rhetorical question: ‘it is not,’ … expects an affirmative answer from those who are wise (Grosheide 231).”  “To share in a sacrifice offered in our behalf is to share in its efficacy; and as Christ’s blood means His sacrificial blood, to partake of His blood no more means to partake of His literal blood, than when it is said His blood cleanses from all sin, it is meant that His literal corporeal blood has this cleansing efficacy.  When we are said to receive the sprinkling of His blood (1Pe 1:1), it does not mean His literal blood (Hodge 189).”  “Would they not allow that the cup of wine which was used in the Lord’s supper to represent spiritual blessings, and as an act of praise and thanksgiving to God, after it had been blessed and set apart by prayer for that purpose, was a token of their communion in the blood of Christ, and partaking the benefits procured thereby, as the atonement for sin (Henry 111)?”  “Did not the joining in that ordinance imply a profession of faith in Christ crucified, and of adoring gratitude to Him for this purchased salvation (Henry 111)?”

“The cup of thanksgiving was the third cup in the Passover.  Jesus, on the night prior to His death, reinterpreted the significance of this cup so that it pointed to the shedding of His blood on the cross and was the means of establishing a participation in the benefits of His death.  He did the same with the bread which was broken to express the same participation (Winter 1177).”  “Since, therefore, the cup is specifically interpreted by the Lord (Mk 14:24), and continued to be so understood in the early Church (1Co 11:25), as ‘My blood of the covenant,’ this language almost certainly refers to their sharing in the provisions and benefits of that covenant (Fee 468).”  “The new covenant was to be ratified by His death (Fee 468n).”  This was “a memorial symbol of fellowship with the crucified Christ, not a literal drinking of His blood.  When the Lord’s Supper was instituted, Christ had not yet poured out His blood.  The Lord’s Supper is to remind us of Him (v.11; Mare 1675).”
“The cup of blessing that we bless” “The addition of ‘which we bless’ in our Christian assemblies shows that the phrase is used with a fuller meaning (Robertson 212).”  “The Jews used to pronounce a benediction when they drank from a goblet.  So they did when eating the Passover (Grosheide 231).”  At a Jewish common meal, “after saying, ‘Let us pronounce the blessing,’ [the] chief guest takes the cup of blessing and with his eyes on it pronounces a blessing which consists of four benedictions (Fee 468n).”  “This benediction contains a thanksgiving for the fact that God has given the cup (Grosheide 231).”  “‘Thanksgiving (NIV; Gr eulogia)’ therefore refers not to the cup but to the prayer over it.  This is made clear by ‘for which we give thanks (eulogoumen; Mt 26:26-27; Mk 14:22,23; 1Co 11:23ff; Marsh 1369).”  “Jesus gave thanks for the cup (Mt 26:27; Mk 14:23; Lk 22:17).  The earliest Christian observance of the Lord’s Supper imitated this custom (Thielman 2205).”  “‘Having given thanks,’ in such connections means ‘having with thanksgiving implored the blessing of God.’  The cup therefore is blessed by the prayer, in which we ask that God would make it answer the end of its appointment (Hodge 188).”  “Every time, through our benediction of God as Christ has prescribed it, the cup becomes a special cup (Grosheide 231).”
“The cup of blessing”  “The phrase, therefore, the ‘cup of blessing,’ so far as the signification of the words is concerned, may be rendered either – the cup of thanksgiving (the eucharistic cup), or the cup of benediction, the consecrated cup.  The latter is no doubt the true meaning, because the explanation immediately follows, ‘which we bless’ (Hodge 187).”  “The ‘cup of thanksgiving’ (‘cup of blessing,’ AV, RSV), which refers to the cup of the Lord’s Supper, is so called because a thanksgiving was pronounced over it.  The phrase does not mean ‘the cup that brings blessing’ (Vaughan 103).”  This is “one of the cups drunk at the Jewish Passover, at which time the Lord’s Supper was instituted (Mt 26:17-30; Mk 14:12-26; Lk 22:7-23; Mare 1675).”  This is “a Hebraism, the name given to the third cup of the Passover feast over which a prayer of thanks giving was pronounced (Marsh 1369).”  “The ‘cup of blessing’ was the technical term for the final blessing offered at the end of the meal.  This was the cup that our Lord blessed at the Last Supper (11:25), ‘after supper’) and interpreted as ‘the new covenant in My blood.’  Hence the early Church took over the language of this blessing to refer to the cup of the Lord’s Table, adding only that it is ‘the cup of blessing which we bless,’ to distinguish it from all others (Fee 468).”  “The idea of consecration is necessarily included (Hodge 187).”  “Even our ordinary food is said to ‘be sanctified by the Word of God and prayer (1Tm 4:5),’ because it is set apart by a religious service to the end for which it was appointed.  So the cup of blessing is the cup which by the benediction pronounced over it, is ‘set apart from a common to a sacred use’ (Hodge 187).”
“blessing” “The Greek word denotes ‘eulogy,’ ‘benediction’ (Grosheide 231).” “The word εύλογέω, ‘to bless,’ means, 1. To speak well of. 2. To praise and thank; as when we bless God.  3. To confer blessings, as when God blesses us.  In virtue of the second of these meanings, the word is used interchangeably with έύχαριστέω, ‘to give thanks’  That is, the same act is sometimes expressed by the one word and sometimes by the other.  In Mt 26:26 and Mk 14:22, what is expressed by saying, ‘having blessed,’ in Lk 22:17,19 and 1Co 11:25 is expressed by saying, ‘having given thanks.’  And in the account of the Lord’s Supper in Mt and Mk, the one word is used in reference to the bread, and the other in reference to the cup.  They therefore mean the same thing, or rather express the same act, for that act was both a benediction and thanksgiving; that is, it was an address to God, acknowledging His mercy and imploring His blessing, and therefore may be expressed either by the word benediction or thanksgiving.  It is not necessary to infer that in these cases εύλογήσας, ‘having blessed’ is used in the restricted sense of εύχαριτήσας; ‘having given thanks.’  This cannot be the fact, because the object of εύλογήσας, at least in some of the passages, is not God, but the bread or the cup (Hodge 187).”
“that we bless” “This is the explanation of the preceding clause.  The cup of blessing is the cup which we bless; which can only mean the cup on which we implore a blessing; that is, which we pray may be blessed to the end for which it was appointed, viz. to be to us the communion of the blood of Christ.  That is, the means of communicating to us the benefits of Christ’s death.  Just as we bless our food when we pray that God would make it the means of nourishing our bodies (Hodge 188).”  “It is clear from εύχαριστήσας (11:24) that St. Paul does not mean to limit εύλογουμεν to the cup (Robertson 213).”

“‘Blessings’ offered to the Creator for His bounty were a common part of Jewish meals (Fee 467).”  “Indeed, such blessings were mandatory. Cf. b.Ber.35a: ‘It is forbidden to man to enjoy anything to this world without a blessing; he who enjoys anything of this world without a blessing commits a violation.’  H.W. Beyer (TDNT II, 760) thus describes the Jewish common meal: ‘The main part is opened with a blessing usually pronounced by the head of the house with a piece of bread in hand.  The others confirm it with an Amen.  After the head of the house breaks the bread and distributes to those who sit at table with him … There is no question of blessing the food and transforming it into something different.  He rather praises the Creator who controls the fruits of the earth.  At the conclusion of the meal there is a common thanksgiving or praise for the food.  Usually the head of the house asks the chief guest to pronounce this (Fee 467-468n).”
“a participation in the blood of Christ” “To partake is to share in, according to Paul (Johnson 621).”  “Their very act of participation in the cup declared their association with the sacrificial death of Christ (Marsh 1369).”  “The ‘fellowship,’ therefore, was most likely a celebration of their common life in Christ, based on the new covenant in His blood that had previously bound them together in union with Christ by His Spirit.  But while their ‘fellowship’ was with one another, it basis and focus were in Christ, His death and resurrection; they were thus together in His presence, where as host at His table He shared anew with them the benefits of the atonement (Fee 467).”
“participation”  The Greek word is koinōnia (Thielman 2205).”  “The basic meaning of the word is ‘to share with someone in something’ (Fee 466n).”  It is “variously rendered, ‘communion,’ ‘partnership,’ or ‘fellowship.’  It is used to express our relationships on a human level (2Co 1:7; 8:4; Hb 10:33; 1Jn 1:7), as well as the divine (1:9; Pp 3:10; 2Pe 1:4; 1Jn 1:3).  Participation on both levels may be expressed in terms of identification, or association of oneself with the object defined Marsh 1369).”  “The linguistic and literary evidence indicates that koinōnia has to do with the worshipers themselves; but the basis and focus of their worship were the deity, who in most cases was considered to be present among them (Fee 466).”  “The difference between ‘participation’ and ‘fellowship’ or ‘communion’ is the difference between having a share and having the whole.  In Holy Communion each recipient has a share of the bread and of the wine, but he has the whole of Christ (Robertson 212).”  “Ellicott says that this distinction between μετέχειν and κοινωνειν ‘cannot be substantiated.  All that can properly be said is that κοινωνειν implies more distinctly the idea of a community with others:’ and that is sufficient (Robertson 212).”
“Christ” “Our Lord is called Christ because His suffering is viewed as His official work, as an act of propitiation, which again implies that His people are called upon not to have communion with anything that is foreign to Him (Grosheide 232).”
“The bread that we break, is it not a participation in the body of Christ” “Although there is not evidence for it in the NT itself, the close association between the ‘broken bread’ and Jesus’ ‘broken’ body on the cross caused the bread eventually to be interpreted in this way (Fee 469).”  “The whole service, therefore, is often called the ‘breaking of bread (Ac 2:42; 20:7; Hodge 189).”  The early Church “did not consider their table to be an altar where sacrifice was taking place, but a fellowship meal where in the presence of the Spirit they were by faith looking back to the singular sacrifice that had been made and were thus realizing again its benefits in their lives (Fee 468).”  “To partake of His body, is to partake of the benefits of His body as broken for us (Hodge 189).”  Paul is affirming that through Christ’s death they are ‘partners’ in the redeemed community, the new eschatological people of God (Fee 469).”
“The bread that we break, is it not … the body of Christ” Evans writes: “There is little evidence that the food of sacred meals was understood to be an eating of the deity (Fee 468).”  “How the sacramental bread becomes in its use and effects the body of Christ, is a thing that passes all understanding: the manner is a mystery (Robertson 214-215).”  
“The bread that we break” “The breaking of the bread is a sign of Christ’s suffering upon the cross (Grosheide 232).”  “If the bread was not broken it could not be distributed as this should be done with communion bread (Grosheide 232).”
“bread” “Christ did not use meat but bread (Grosheide 232).”

“body of Christ” “‘The body of Christ’ cannot here mean the Church, because His blood is mentioned in the same connection, and because in the institution of the Lord’s supper the bread is the symbol of Christ’s literal, and not of His mystical body (Hodge 189).”
“body” “The word ‘body,’ in distinction from ‘flesh,’ contains the thought of unity; it refers to an organism (Grosheide 232).”
17. Because there is one bread, we who are many are one body, for we all partake of the one bread.
“This explanation is what indicates most strongly that koinōnia refers to the common sharing in the Lord’s Supper that binds them together as a unique, eschatological community (Fee 469).”  “The meaning seems to be that we all have a share which is taken from the one bread, and there is possibly a suggestion that the one bread remains after all have received their shares.  All have communion with the Body, but the Body is not divided (Robertson 214).”  
“Ramsey thinks that [Paul] names the cup first ‘partly because the more important part of the pagan ceremony lay in the drinking of the wine, and partly because the common food in the pagan ceremony was not bread, but something eaten out of a dish,’ which was one and the same for all.  To this we may add that in the heathen rite it seems to have been usual for each worshiper to bring his own loaf.  The worshippers drank out of the same cup and took sacrificial meat out of the same dish, but they did not partake of the same bread (Robertson 213).”  “This is said to be ‘the usual practice of simple Oriental meals, in which each guest has his own loaf, though all eat from a common dish.’  There was therefore less analogy between the heathen bread and the Christian bread than between the heathen cup and the Christian cup, and for this reason also the cup may have been mentioned first (Robertson 213).”  “The single loaf is a symbol and an instrument of unity, a unity which obliterates the distinction between Jew and Gentile and all social distinctions (Robertson 213).”
“Because there is one bread, we who are many are one body” “After Jesus gave thanks for and broke the bread, He said, ‘This is My body which is for you (11:24).’  The Church is also Christ’s body (12:12,27; Ep 1:22-23; 4:15-16; 5:23,29-30).  The Lord’s Supper, therefore, is an occasion when members of the Church declare their unity with each other because of their common unity with Christ (Thielman 2205).”  “Christians by this ordinance, and the faith therein professed, were united as the grains of wheat in one loaf of bread, or as the members in the human body, seeing they were all united in Christ, and had fellowship with Him and one another (Henry 111).”
“Because there is one bread” “We are not said to be one bread; but we are one body because we partake of one bread (Hodge 190).”

“It is … quite natural to assume that Paul after mentioning the breaking of the bread also refers to its unity (Grosheide 233).”  “Paul’s concept of the unity of the body of Christ is clearly expressed through the analogy of the one loaf, a symbol preserved by many churches at the Lord’s Supper (Marsh 1369).”

“one bread” “‘One loaf’ is mentioned because in NT times a single loaf was used in celebrating the Supper (Vaughan 104).”
“we who are many are one body, for we all partake of the one bread” “At the table they all share a common loaf, which the Lord had identified as His ‘body’ (11:24; Fee 469).”  “By common ‘participation’ in the single loaf, the ‘body of Christ,’ they affirm that they together make up the ‘body of Christ’ (Fee 470).”  This may imply “that they are one body because they derive nourishment form the same source (Fee 470).”  “There can be little doubt that Paul intends to emphasize the kind of bonding relationship of the worshippers with one another that this meal expresses (Fee 466).”  “The Apostle’s aim is to show that all who partake of the one bread have fellowship with Christ (Robertson 214).”  Paul “is not suggesting that they become that body through this meal; in 12:13 he says that happened through their common ‘immersion’ in the Spirit.  Rather, by this meal they affirm what the Spirit has already brought about through the death and resurrection of Christ (Fee 470).”  “What Paul wishes to do is to prove the unity of the body by means of the unity of the loaf (Grosheide 234).”  “The design of the apostle is to show that every one who comes to the Lord’s supper enters into communion with all other communicants.  They form one body in virtue of their joint participation of Christ (Hodge 190).”  “In the word κοινωνία, ‘communion,’ as used in the preceding verse, lies the idea of joint participation.  ‘The bread which we break is a joint participation of the body of Christ; because ('ότι) it is one bread, so are we one body.’  The thing to be proved is the union of all partakers of that one bread (Hodge 190).”  “The idea is, ‘Partaking of the sacrament is communion, ‘because’ we the many all partake of one bread’ (Hodge 190).”  “Just as the loaf, before it is broken, is a unity and remains a unity even after it is eaten since all pieces have the same quality and the same origin, so also is the congregation one, because it is one body although consisting of many members (Grosheide 233).”  “Each member eats a piece of the loaf and in that way partakes of the load in its entirety (Grosheide 233).”  “The act of many believers partaking of one loaf of bread symbolizes the unity of the body of Christ, the Church, which is nourished by the one bread of life (Jn 6:33-58; Mare 1675).”  “Perhaps in v.17 Paul wants to point out, in spite of the fact that he is directing himself mostly to the weak, that the church is a unity after all, as I clearly demonstrated at the Lord’s table and that for this reason his words are for the stronger brethren as well (Grosheide 234).”
“we who are many are one body” “Paul now asserts that the ‘body’ in that identification is to be understood analogically as the Church, who even though they ‘are many’ are ‘one body’ because there is one loaf at the table (Fee 469).”  “In diversity there is unity (12:12-31; Ep 4:1-6; 1Jn 1:7; Marsh 1369).”  “There is only one Body, the Body of Christ, the Body of His Church, of which each Christian is a member (Robertson 213).”
“one body” “‘One body’ here [is] not the body of Christ, for the apostle does not speak about that point, but rather of the organic unity of the congregation (Grosheide 233).”
“we all partake of the one bread” “It is this communion which makes us all one (Wesley 562).”
18. Consider the people of Israel: are not those who eat the sacrifices participants in the altar?

“With the Jews, as with other nations, only a portion of most sacrifices was consumed upon the altar; the residue was divided between the priest and the offerer (Lv 7:15; 8:31; Dt 12:18).  To eat of the sacrifices in the way prescribed in the Law of Moses, was to take part in the whole sacrificial service (Hodge 191).”  “When the people of Israel sacrificed at the altar and ate part of the sacrifice (Lv 7:15; 8:31; Dt 12:17-18), they participated in and became a part of the sacrificial system and worship of God (Mare 251).”  “The example of Israel confirms the fellowship of the worshipers with the deity (Johnson 621).”  “Those admitted to eat the offerings, partook of the sacrifice itself, as made for them, therefore were held to worship God, and to be in alliance or covenant with Him, even the God of Israel, to whom the sacrifice was made (Henry 11-112).”  “The Jews in eating sacrifices from the altar associate themselves with all that the altar signifies (Marsh 1369).”  “The participants identified with what was sacrificed and with each other (Lowery 527).”  “The fellowship of priests with the altar in the OT is cited as the grounds for establishing the relationship in vv. 19-20 (Lv 3:3; 7:15; Winter 1177).”
“The distinctively religious nature of these feasts indicates that worship of the deity was involved, and therefore that they most likely considered him/her also to be present in some way at the meal.  This is especially so in Judaism, in which the Israelites are expressly commanded to eat ‘in the presence of Yahweh.’  This at least means in His sanctuary; since sacrifice preceded the meal, Yahweh Himself was probably understood to be ‘present’ at that meal in a unique way (Fee 466).”  
“the people of Israel” This is “literally, ‘Israel after the flesh.’  The Israel of history is distinguished from the spiritual Israel of God (Gl 6:16, Pp 3:3; Marsh 1369).”  This refers to “the Jews, as a nation, as distinguished from Israel ‘after the Spirit, or the spiritual Israel or true people of God.  As Israel was a favorite term of honor, Paul rarely uses it for the Jews as a people without some such qualification (Ro 2:28; 9:8; Gl 4:29; 6:16; Hodge 191).”
“‘The people of Israel’ (lit., ‘Israel after the flesh;’) is the nation Israel as distinguished from Christians, the Israel of God (Gl 3:29; 6:16; Pp 3:3), Israel after the Spirit (Vaughan 104).”
“are not those who eat the sacrifices participants in the altar” “To swear by the Temple is to swear by Him that dwelleth therein (Mt 23:21; Robertson 215).”  “Is not this an act of communion with that God to whom they are offered (Wesley 562)?”  “The language ‘eat the sacrifices’ refers to the meal that followed the actual sacrifice, in which they together ate portions of the sacrificed food.  Since there is not the remotest hint in Judaism that the sacrificial food represented God in some way, Paul can only mean by ‘sharers in the altar’ that the participants shared together in the food of the altar.  Paul’s emphasis seems to be that by this meal they were thus bound together in their common worship of Yahweh (Fee 471).”  “The apostle says that those who eat of the sacrifices are ‘partakers of the altar;’ that is they are in communion with it.  They become worshippers of the God to whom the altar is dedicated.  This is the import and the effect of joining in these sacrificial feasts.  The question is not as the intention of the actors, but as to the import of the act, and as to the interpretation universally put upon it.  To partake of a Jewish sacrifice as a sacrifice and in a holy place, was o necessity an act of heathen worship.  As all who attended the Jewish sacrifices, to which none but Jews were admitted, professed to be Jews and to be the join-worshippers of Jehovah, and as they could not be in communion with the altar without being in communion with each other, therefore all who attended the sacrificial feasts of the heathen brought themselves into religious communion with the idolaters (Hodge 191).”  “Partaking at a religious table, whether Christian (vv.16-17), Jewish or heathen Gentile (vv.19-21), involves fellowship in the being to whom the worship is directed.  Therefore, a Christian must not partake of meat offered to idols in a pagan feast; there is no liberty here (Johnson 621).”  “If the Lord’s Supper involves the participation (koinōnia) of believers with Christ risen and present, and if the sacrifices of Israel involve the participation of the people with the One (i.e., God) in whose presence the sacrificial food is eaten, is table fellowship in pagan temples in the presence of idols permissible (Barton 1335).?”  “The altar in the OT was a table on which food was sacrificed to God, and the priests ate from the offerings (Lv 6:17-18; 7:32-35).  The altar, therefore, provided an apt analogy to ‘the table of the Lord (1Co 10:21)’ since in both instances the benefits of the table belonged to the priests, inasmuch as believers in Christ are priests to God (1Pe 2:9; Rv 1:6; Thielman 2205).”  “When the people of Israel ate part of the sacrifice made at the altar (Lv 7:15; 8:31; Dt 12:17-18), they participated in the worship of God, who established the sacrifices and whose altar it was.  Likewise when the pagans sacrificed, they did so to demons (vv.20-21; Mare 1675).”  “Paul’s point is that partaking in a religious feast means fellowshipping with the one worshiped at that feast (Ryrie 1740).”

“‘Participation’ sometimes refers to fellowship with Jesus Christ (1Co 1:9) or the Holy Spirit (2Co 13:14; Pp 2:1); sometimes it means aligning oneself with someone else’s plight or cause (Ro 15:26; 2Co 8:4; 9:13; Gl 2:9; Pp 1:5; 3:10).  Since this context emphasizes the incompatibility of participating in meals in pagan temples and participating in the Lord’s Supper (v.21), Paul probably means that those who eat the Lord’s Supper align themselves with Jesus, share His sufferings (Pp 3:10), and benefit from His death (Thielman 2205).”


“Some practices which are merely questionable under certain conditions may be actually wrong.  They may in themselves be matters of moral indifference, but when practiced with persons who are godless and in places associated with sin, they may so identify a Christian with the enemies of Christ as to grieve the heart of his loving Lord (Erdman 92).”


“This passage gives no ground for the opinion that the Lord’s Supper is a sacrifice.  This is not the point of comparison.  The apostle’s argument does not imply that, because the Jewish and heathen feasts were sacrificial feasts, therefore the Christian festival had the same character (Hodge 191).”  “The probable reason for this second example is that it is more closely analogous to the pagan meals, which also involved sacrifice, followed by a meal in which the sacrificial food was eaten.  The Christian meal was only an analogy of a sacred meal; their sacrifice had been offered once-for-all, and though now celebrated at the meal, was not a part of the meal, as in the Jewish and pagan meals (Fee 471).”
“those who eat the sacrifices” “Not only the priests are meant, for there were sacrifices from which the offerer also ate (Lv 7:15,16; Grosheide 234).”
“participants”  The Greek word is koinōnoi, a term closely related to koinōnia (Thielman 2205).”
19. What do I imply then?  That food offered to idols is anything, or that an idol is anything?

“This is evidently intended to guard against a false inference from this mode of reasoning.  It was not to be inferred from what he had said, that he regarded the professed objects of heathen worship as having the same objective existence as the God whom Jews and Christians worshipped; or that he considered the heathen sacrifices as having any inherent power (Hodge 192).”  “‘I do not say the gods of the heathen have a real existence, that there are any such persons as Jupiter or Minerva’ (Hodge 192).” “Although there are no such beings as those whom the heathen conceive their gods to be, and although their sacrifices are not what they consider them, still their worship is real idolatry, and has a destructive influence on the soul (Hodge 192).”  
“do I imply … that food offered to idols is anything” “The food was not changed as to its nature; was fit to be eaten as common food (Henry 112).”  
“food offered to idols is anything, or that an idol is anything” “The είδωλόθυτον was just a piece of flesh and nothing more, and its being sacrificed to a being that had no existence did not alter its quality; the meat was neither the better nor the worse for that (Robertson 215).”  “A sacrifice offered to a so-called god [is not] anything, because the idol is nothing and the god being worshiped is no god at all (Mare 1675).”  “Both are shams (Robertson 215).”  “As a sacrifice to a god, and as the image of a god, the είδωλόθυτον and the ε’ίδωλον had no reality, for there was no such being as Aphrodite or Serapis.  Nevertheless, there was something behind both, although not what was believed to be there (Robertson 215).”
“food offered to idols” “Some vessels and cups found by archaeologists in Corinth have the names of particular gods on them (Winter 1177).”  “Eating [food] as part of a heathen sacrifice, was to worship the god to whom it was made, and have fellowship or communion with him (Henry 112).”
“do I imply … that an idol is anything” Paul “has to void the impression that He is contradicting the gnōsis he affirms in 8:4-6, that idols do not exist and that there is no God but one (Barton 1335).”  “Paul denies that the idol is anything, i.e., that it is a real deity (Mare 1675).”  “The ε’ίδωλον was just so much metal, or wood, or stone, and its being supposed to represent a being that had no existence did not alter its value; it was neither more nor less useful than before (Robertson 215).”
*****Fee to here
20. No, I imply that what pagans sacrifice they offer to demons and not to God.  I do not want you to be participants with demons.
 “God’s people are warned that if they do eat meat sacrificed to idols, they should not eat it with pagans in their temple feasts, for to do so is to become ‘sharers in demons’ (Mare 1675).”  “Therefore, believers must not fellowship at pagan feasts since they may thereby open themselves up to demonic attacks (Ryrie 1740).”
“what pagans sacrifice they offer to demons and not to God”  “The sacrifices … are offered … not to God (v.20)’ perhaps is better read ‘they sacrifice … to a no-god’ (Vaughan 104).”  ‘“The fact that the Gentiles did not bring their sacrifices to the one true God was clear in itself (Grosheide 235).”  Paul quotes Scripture here (Dt 32:17).  In its original context in the Song of Moses, this is an accusation, not against pagans, but against Israel for her unfaithfulness in falling into idolatry: ‘They made Him jealous with strange gods … They sacrificed to “demons,” not God, to deities they had not known … They made me “jealous” with what is no god, provoked me with their idols (Dt 32:16-21).’  This quotation provides the warrant for the shift in 10:19ff from references to idol food and idols to references to ‘demons’ (Barton 1335).”  “It should be remembered that there was no clearcut demarcation between the theogony and the cosmogony of the Greeks.  The myths of gods and heroes had their place in national history.  The Greeks, upon becoming Christian, found it hard to abandon all those stories and they continued to maintain the existence of those gods and heroes.  Paul had no zeal to strengthen them in that error (Grosheide 235).”  “Paul knows that ‘demons’ delight in the worship of any ‘god’ but the one true God and therefore take a special interest in idolatry.  In Dt 32:17-18 sacrifice to false gods, called ‘demons’ there, is contrasted with worship of God, who is called ‘the Rock (1Co 10:4).’  False religions are not merely the result of human imagination and human energy but generally have demonic power behind them.  Not everything that seems supernatural is from God (Thielman 2205).”
“what pagans sacrifice they offer to demons” “Through his minions ‘the god of this age’ blinded unbelievers and kept them from the truth (2Co 4:4; Lowery 527).”  “The heathen did not intend to worship devils, and yet they did it; what would it avail, therefore, to the reckless Corinthians, who attended the sacrificial feasts of the heathen, to say that they did not intend to worship idols?  The question was not, what they meant to do, but what they did; not, what their intention was, but what was the import and effect of their conduct.  A man need not intend to burn himself when he puts his hand into the fire; or to pollute his soul when he frequents the haunts of vice.  The effect is altogether independent of his intention.  This principle applies with all its force to compliance with the religious services of the heathen at the present day.  Those who in pagan countries join in the religious rites of the heathen, are just as much guilty of idolatry, and are just as certainly brought into fellowship with devils, as the nominal Christians of Corinth, who, although they knew that an idol was nothing, and that there is but one God, yet frequented the heathen feasts (Hodge 194).”  “The thing sacrificed was professedly an offering to a god, and the idol was supposed to represent a god (Vaughan 104).”  “We must understand the apostle, therefore, as saying on the one hand, that the gods of the heathen were imaginary beings; and on the other, that their sacrifices were really offered to evil spirits (Hodge 193).”  “The idea that evil spirits are worshipped, when idols which represent non-existent pagan deities are worshipped, was common among the Jews, and passed over from them into the Christian Church, with the support of various passages in the OT and NT (Robertson 216-217n).”  “While idols and things sacrificed to them are nothing, yet they are used by demonic forces to lead men away from the true God (Dt 32:17,21; Johnson 621).”  “Idolotry is a medium through which satanic power is particularly manifest (1Jn 5:19,21; Marsh 1369).”  “In reality, demons (not gods) were the objects of idol worship (Mare 1675).”  “Behind the idols are the demons they represent, even, to speak figuratively, demons of lust and cruelty and ignorance with which idol worship is identified (Erdman 93).”  “The heathen certainly did not intend to worship evil spirits.  Nevertheless they did it.  Men of the world do not intend to serve Satan, when they break the laws of God in the pursuit of their objects of desire.  Still in so doing they are really obeying the will of the great adversary, yielding to his impulses and fulfilling his designs.  He is therefore said to be the god of this world.  To him all sin is an offering and an homage.  We are shut up to the necessity of worshipping God or Satan; for all refusing or neglecting to worship the true God, or giving to any other the worship which is due to Him alone, is the worshipping of Satan and his angels.  It is true therefore, in the highest sense, that what the heathen offer they offer to devils.  Although their gods have no existence, yet there are real beings, the rulers of the darkness of this world, wicked spirits in heavenly places (Ep 6:12), on whom their worship terminates (Hodge 193).”
“demons”  “‘Devils (KJV)’ in v.20 should be read ‘demons.’  There is only one devil (diabolos), but there are many demons (daimonia), who are to be understood as evil spirits or fallen angels (Vaughan 104).”  “The words δαίμων and δαιμόνιον were used by the Greeks for any deity or god, or spirit, and generally for any object or reverence or dread.  The only case in the NT where they have this sense is Ac 17:18.  Elsewhere they mean fallen angels (Hodge 192).”  “Demons” are “the real force behind all pagan religion; attested not only by the OT and NT, but by missionary experience (Marsh 1369).”

“not to God”  “The rendering ‘not to God’ introduces a superfluous thought: ‘there was no need to declared that sacrifices to idols are not offered to God.  But “to a no-god” has point’ (Vaughan 105).”
“to God” “We must translate: ‘to a god,’ and not: ‘to God.’  The absence of the article before ‘god’ is conclusive proof of the correctness of this translation (Grosheide 235).”  “Another argument in favor of this interpretation is the fact that Paul clearly refers to Lv 17:7 in the Septuagint; a passage which mentions the things that are vain and non-existing (Grosheide 236).”
“I do not want you to be participants with demons” “The obvious conclusion is that to participate in a feast at a pagan temple is to share in the worship of the idol Vaughan 103).”  “Being ‘participants with demons’ was unthinkable for those who are participants with Christ (v.16; Lowery 527).” 

“The idol itself is nothing, but it can be used by Satan to lead you into sin (Wiersbe 597).”  “The practice of questionable pursuits may become so identified with the spirit of greed and selfishness and godlessness, that to follow it may be to disown our Master and to grieve the heart of the Lord who loves us (Erdman 93).”  
“to be participants with demons” “‘And I do not wish that you should become fellows of the demons:’ ‘have fellowship (AV)’ or ‘have communion with (RV) does not give the force of γίνεσθαι.  The [Greek] article shows that ‘the demons’ are regarded here as a society, into which the worshipper of idols is admitted (Robertson 217).”  Grosheide translates this phrase: “to have communion with demons [which] does not mean to be companions of the idols but rather to be partners of, to belong to, the world of the evil spirits, to be connected with the powers of darkness.  That is the horrible character of idolatry and that is the reason why we should flee from it (v.14; 236).”  “In this sense the worshippers of idols have fellowship with evil spirits.  They are united to them so as to form one community, with a common character and a common destiny.  Into this state of fellowship they are brought by sacrificing to them; that is, by idolatry, which is an act of apostasy from the true God, and of association with the kingdom of darkness (Hodge 194).”
“to be participants” “We are said to have fellowship with those between whom and us there are congeniality of mind, community of interest, and friendly intercourse.  In this sense we have fellowship with our fellow Christians, with God and with His Son (Hodge 193).”  

“demons”  
21. You cannot drink the cup of the Lord and the cup of demons.  You cannot partake of the table of the Lord and the table of demons.

“There is a kind of parallelism in this verse.  First the ‘cup’ is mentioned as part of the meal, then the whole ‘table’ on which the whole meal rests.  This repetition strengthens the argument (Grosheide 237).”  “Paul had begun to discuss the communion established in the Lord’s Supper and after that the communion established through the sacrifice to idols.  In v.21 he asserts emphatically that those two are wholly incompatible and he may assume that now everyone agrees with that assertion (Grosheide 236).”  “The whole service had a religious character; all the provisions, the wine as well as the meat, were blessed in the name of the idol, and thereby consecrated to him, in a manner analogous to that in which the bread and the wine on the Lord’s table were consecrated to Him (1Sm 9:12,13; Hodge 194-195).”  “Paul proceeds upon the assumption that after everything he has written the congregation will recognize the absurdity of desiring to have communion with Christ through the Lord’s Supper and to have communion with the evil spirits through pagan sacrifices (Grosheide 236).”  “You cannot have communion with both” the Lord and demons (Wesley 562).  Paul is not speaking of “the physical impossibility, but the moral and spiritual incompatibility of participation in the Lord’s table and the table of demons (Marsh 1369).”  “The person who drinks from the cup and eats the bread has a spiritual communion with the fruits of the work of the risen Lord.  For that reason it is impossible to sit at the Lord’s table and at the same time to eat sacrificial meat with a burdened conscience (Grosheide 233).”  To behave in such a manner “was virtually renouncing Christianity (Henry 112).”  “One must be renounced, if the other was maintained (Henry 112).”  “Just as some of the Corinthians, on the basis of their gnōsis, are having recourse to the places where the prostitutes practice their trade, doubtless including the temples (6:12-20), some also (probably the same ones) are having recourse to the places where food and drink and conviviality are to be found, again including the temples.  Likewise, just as joining with a prostitute involves koinōnia across forbidden boundaries – physical, social and spiritual – by uniting a ‘member of Christ’ with a prostitute (pornē) in an act of porneia, so eating and drinking connected with idolatry involves koinōnia across forbidden boundaries with (i.e., in the presence of) demons (Barton 1335).”  “There could be no union for good between Christ and Belial (2Co 6:15).  So those who were the temple of God (1Co 3:16; 6:19) should shun the temple of idols (2Co 6:14-18).  No magical contamination was conveyed, but the corrupt character of the participants would be harmful for believers (1Co 15:33; Lowery 527).”  “Paul was again enforcing the important doctrine of separation from sin (2Co 6:14-7:1; Wiersbe 597).”  
“You cannot drink the cup of the Lord and the cup of demons”  
“the cup of the Lord” “‘The cup of the Lord’ is that cup which brings us into communion with the Lord (v.16; Hodge 194).”
“the cup of demons”  “‘The cup of devils’ is that cup which brings us into communion with devils (Hodge 194).”

“cup” “The reference is not exclusively or specially to the cup of libation, or to the wine poured out as an offering to the gods, but to the cup from which the guests drank at these sacrificial feasts (Hodge 194).”
“You cannot partake of the table of the Lord and the table of demons” “Only those who do not realize what the Supper is, or do not realize what an idol-feast is, could think of taking part in both (2Co 6:15; Mt 6:24; Robertson 217).”  “In the Osyrhynchus Papyrus XV there is a revealing sentence that says, ‘Chairemon invites you to a meal at the table of the lord Serapis in the Serapeum, tomorrow the 15th from 9:00 onwards’ (Mare 251).”  “The essential teaching of v.21 is that the Lord’s Supper is a feeding at the Lord’s table (i.e., the table presided over by Him) and an occasion of fellowship with Him.  Similarly, participation in a pagan feast in the idol temple is to eat at the table of demons and to have fellowship with them (Vaughan 105).”  “Paul speaks of ‘The Lord’s table’ – a term that the Corinthian converts from paganism would readily associate with ‘tables’ used for pagan idol meals (Mare 251).”  Paul is not writing “as if there would not be any difference between ‘the table of the Lord’ and ‘the table of demons.’  The latter is a sacrificial meal, the former is a meal to which the glorified Lord invites His people to remember His death (11:25; Grosheide 237).”  “Their singular existence as the people of God, bound together to their Lord through the benefits of the cross and experienced regularly at His table, makes all other such meals idolatry.  “Their singular experience as the people of God, bound together to their Lord through the benefits of the cross and experienced regularly at His Table, makes all other such meals idolatry.  Paul’s point, therefore, is not the unity of the body that this meal represents (although it probably anticipates that concern as well), but the solidarity of the redeemed community as one body in Christ that forbids all other such unions (Fee 469).” “What the apostle means to say is, that there is not merely an incongruity and inconsistency in a man’s being the guest and friend of Christ and the guest and friend of evil spirits, but that the thing is impossible (Hodge 195).”  “Sharing at the table of the Lord is a renunciation of demons; sharing at the table of demons is a renunciation of Christ (Vaughan 103).”  “It is as impossible as that the same man should be black and white, wicked and holy at the same time.  In neither case is this attendance an empty, ineffective service.  A man cannot eat of the table of demons without being brought under their power and influence; nor can we eat of the table of the Lord, without being brought into contact with Him, either to our salvation or condemnation.  If we come thoughtlessly, without any desire after communion with Christ, we eat and drink judgment to ourselves.  But if we come with a humble desire to obey our divine master and to seek His presence, we cannot fail to be welcomed and blessed (2Co 6:14-18; Hodge 195).”  “Every sin and idol be renounced by us, when we eat and drink at the Lord’s table; and that we seriously look to the sincerity of our profession of faith in Him and His atonement.  It is probable that many Corinthians made light of being at heathen feasts.  But the apostle bids them beware (Henry 112).”  “Union and communion with Christ and His people, by partaking His ordinances, should engage us to avoid all fellowship with the unfruitful works of darkness, and all conformity to the vanities of the world (Henry 112).”
“the table of the Lord” “‘The table of the Lord’ is the table at which the Lord presides, and at which His people are His guests (Hodge 195).”  “In Ml 1:7,12 “My table,’ i.e. the Lord’s table, means the altar; (Ek 41:22; 44:16).  Here it can only mean the Lord’s Supper, ‘table’ (as often) including what was on it, especially food (Robertson 217).”  
“partake … of the table of demons”  “Greek literature uses the word ‘table’ also of pagan altars.  The thought behind that was that the offerer pictured himself as sitting at a table with the idols during the sacrificial meal.  A view different from this is one which conceived of the idols partaking of the flesh which was offered.  The Corinthians were familiar with such views, which makes Paul’s argument a very strong one (Grosheide 237).”

“the table of demons” “‘The table of devils’ is the table at which devils preside, and at which all present are their guests (Hodge 195).”
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