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4-6  “These lines of the letter reveal careful rhetorical crafting, not casual forming of phrases; thus, in the triadic rhetoric one sees both Paul’s purposefulness and his purpose in writing (Soards 257).”  “In these verses [4-11] several matters concerning spiritual gifts – their common origin, their rich variety, their one purpose, their sovereign distribution – are interwoven to such an extent that it is difficult to make a continuous outline of the passage (Vaughan 126).”  “This section of Paul’s argument puts the subject of gifts into proper theological perspective (Constable 131).”  “Although there is only one Holy Spirit, He gives many different abilities to different people.  Everything in this periscope revolves around these two ideas (Constable 131).”  “The apostle turns to a consideration of the various spiritual gifts and services concerning which the fellowship in Corinth was exercised.  In a sense he is reverting to the points he sought to emphasize at the beginning of his letter.  There he attempts to put the ‘instruments’ into their right relationship with the message they were appointed to bear, and to stress the latter as possessing supreme (3:5-15; Short 149-150).”  “Vv.4-6 consist of a three-part, crescendoing sequence of statements which balance carefully an emphasis on the varieties of gifts and their common source in God (Barton 1340).”  “Paul expresses [his] idea through a carefully constructed piece of rhetoric in which he uses both repetition and variation of terminology (Craig 149).”  
“different kinds”  The Greek word is diaireseis.  It “occurs nowhere else in the NT.  Here it is possibly used in the sense of apportionings, or distributions, as suggested by the use of the verb in v.11.  In the LXX it is regularly used for the ‘courses’ of the priests (Marsh 1374).”  “The word ‘diversities’ also signifies ‘distributions’ (Erdman 108).”  “’Different kinds’ is the translation of a word whose root expresses the idea of division (Vaughan 127).”  “Arndt and Gingrich … suggest the rendering ‘allotments of spiritual gifts’ … however, they explain that ‘difference’ or ‘variety’ is also a possible meaning (Vaughan 127).”  Robertson notes that “dealings out” might be a viable translation (262).”  “In all three cases here the word refers to the gifts being distributed among different individuals rather than to the distinctions between the gifts themselves.  Both meanings are true; but it is the dealing out of the gifts, rather than the variety of them, that is insisted upon here (Robertson 263).”
“The emphasis on diversity is conveyed with some subtlety.  There is the repetition of ‘varieties;’ the variation of terminology for the gifts themselves (as ‘gifts,’ ‘services’ and ‘activities’); and the corresponding variation in terms for God (‘gifts’ corresponds with ’Spirit,’ ‘services’ correlates with “Lord [Jesus],’ and ‘activities’ correlates with the [activating] ‘God’).  The profound implication is that Christian community is not totalitarian: the gifts/services/activities are not uniform but multifarious; they are given by a God who is experienced in various ‘implicitly Trinitarian ways (as Spirit/Lord/God; 8:6; Barton 1340-1341).”  “The Apostle … point[s] out the essential oneness of these very varied gifts (Robertson 262).”  “Unity does not mean uniformity, and therefore within the Church there are differing gifts and differing functions (Barclay 108).”  “Diversity, not uniformity, is necessary for a healthy church, and God has seen to it that diversity exists (vv.6,7,11,18,24,28; Constable 131).”  “No person, no gift is a replica of another.  God never imitates; that is Satan’s nature, when he attempts to mimic all the good gifts of God with his own counterfeits.  In fact, the nine gifts specifically mentioned in vv.8-10 are exactly paralleled in spiritualist practices.  Any desire, let alone any effort, to extinguish or diminish this rich diversity is not inspired by the Holy Spirit.  Just as the grace of God is ‘many-colored,’ so is the way He distributes His gifts and creates us as individuals (Prior 196).”
“gifts … service … working”  “With each person of the Trinity [Paul] associates one aspect of the spiritual gifts which had been granted to the Church (Erdman 108).”  “There words, though representing different perspectives, all refer to the same thing.  What is from one point of view a gracious bestowal (gift) by the Spirit is from another a service (ministration), and from still another an operation of power (working).  These then are not separate classes of spiritual things but varied names for them (Vaughan 127).”  “Most likely they are simply three different ways of looking at what in v.7 Paul calls ‘manifestations’ of the Spirit (Fee 587).”  “The three terms – gifts, service and working – relate closely to one another, but they are not synonymous.  Each item is the source of the one that follows: service comes from gifts, and working from service (Pratt 214).”  “All are ‘gifts’; yet at the same time they are activities involving effort on the part of those receiving them.  This activity is suggested first by the word ‘service’ and then by the most general term possible – ‘working’ (Craig 150).”  “Just as the Spirit, Lord, and God are distinct yet closely related in vv.4-6, so are gifts, ministries, and effects.  We should probably not view these words as representing entirely separate ideas but as facets of God’s work in and through the believer (Constable 131).”  “Distinctions between the functions of the Godhead, in ‘gifts,’ ‘service’ and ‘working,’ must not be pressed (Marsh 1374).”  “Chrysostom: “Gifts, service and working all amount to the same thing in the end, for they are different forms of the same ministry (Homilies on the Epistles of Paul to the Corinthians 29.4; Bray 121).”
“Spirit … Lord … God” “In tracing these gifts to their divine Origin, Paul mentions, as one and equal, God the Father, God the Son, and God the Holy Spirit (Erdman 108).”  “The grace and the gift cannot be divided according to the persons of the Father, Son and Holy Spirit but must be understood as constituting the one work of the undivided unity and nature of the Three (Commentary on Paul’s Epistles; Bray 120-121).”  “Gifts, service and working are different forms of the same ministry (Cyril of Jerusalem, Chrysostrom) of the triune God (Ambrosiaster) whose gifts cannot be artificially separated as to persons of the Godhead.  There is only one God, whose grace is distributed by the Spirit to individuals as He wishes, according to His incomparable justice and power (Ambrose) not according to the merits or will (Jerome) of any particular person (Ambrosiaster; Bray 119).”
“Diversity and unity coexist (Pratt 214).”  Uniformity of experience and service is not to be expected; unity lies ultimately in the Spirit who gives, the Lord who is served, the God who is at work – the Trinitarian formula is the more impressive because it seems to be artless and unconscious (Barrett 284).”  “The authorization by the triune God indicates the unity that exists within the great varieties (Pratt 214).”  “Paul referred to God, Jesus, and the Holy Spirit in v.3.  Now in reverse order he stressed the unity of the Godhead in relation to the different spiritual gifts (Lowery 533).”  “The order of the three differs … as well … from that in Mt 28:19 (Craig 150).”  “Since ‘Spirit,’ ‘Lord’ and ‘God’ are used successively in stating this idea, they are not entirely distinct and different sources (Craig 150).”  “Diversity in the human sphere exists, relates to, and is unified by unity in the sphere of the divine (Soards 257).”  “Variety exists in the unity of the Church because of the reality of the divine that is manifested in such complex coherence (Soards 257).”  “As each of these [gifts] is energized by the Spirit, the Lordship of Jesus is demonstrated in as many diverse ways as there are people who possess this energy (Prior 197).”

“Paul does not formally enunciate the doctrine of the Trinity, but passages like this are distinctly Trinitarian in character (Morris 169).”  “He is not in this first-century correspondence doing full-blown fourth-century Trinitarian reflection – such as was done later in great Church councils and Christological discussion (e.g. Nicea and later still at Chalcedon) – Paul makes a remarkable statement about the diversity in the unity of the divine in order to underscore the godliness of diverse expression of God’s gifts in the life of believers in the Church (Soards 256).”  Paul “teaches that the Trinity is involved in administration of these gifts (2Co 13:13; Ep 4:3-6; Mare 262).”  “Note the strong Trinitarian emphasis in connection with the distribution of spiritual gifts in the Church (Marsh 1374).”  “From the same Spirit, Lord and God, comes a variety of gifts, services and activities – the Church would do well to follow the example of Paul in using all three terms (Winter 1180).”  “Just as [‘gifts,’ ‘service’ and ‘working’] are complementary ideas expressing one complete experience, so ‘Spirit,’ ‘Lord’ and ‘God’ emphasize unity of function (Marsh 1374).”  “In order to set forth the diversity and the unity of the gifts of the Spirit the apostle mentions first the work of Christ in His church and afterwards the work of God in creation.  Everywhere there is difference and yet it is God who ‘works all things in all.’  The Church sees and knows this; let her see it also in regard to the gifts of the Spirit (Grosheide 284).”
“Spirit … Lord”  “The radical criterion of spiritual phenomena can be laid bare in a few words: it is the work of the Spirit of God to bear witness to the lordship of Jesus Christ (Barrett 283).”
4. There are different kinds of gifts, but the same Spirit.
“different kinds of gifts”  “Christians differ from each other, not only in natural make-up but in the spiritual gifts distributed to each (Barrett 284).”  “This accounts for the plural here, for Paul does not refer to the one work of the Spirit as He is distributing His gifts but rather to the various distributions of these gifts (Grosheide 282).”  “The idea is one of distribution and this implies that no one gets everything (Grosheide 283).”  “Cyril of Jerusalem: The Holy Spirit adapts Himself to each person He sees the dispositions of each.  He sees into our reasoning and our conscience, what we say, what we think, what we believe (Catechesis 14.22; Bray 120).”  “Timothy is urged by Paul to ‘rekindle the charisma of God that is within you (2Tm 1:6).’  Peter urges his readers: ‘As each has received a charisma, employ it for one another.’  The modern Greek word means ‘a birthday present,’ which maintains the important emphasis of a love-gift, even if it also suggests the personal possession, for private enjoyment, of the receiver.  Paul wants his readers to understand that all the variety of God’s grace is not a matter of earning His favor or attention: out of His love God gives to everyone in His Church (196).”  “Every Christian may have more than one charisma, just as Paul himself did (7:7; 14:18; Grosheide 284).”  “Chrysostom: “Whatever measure of the Spirit has been given to you, it is for your benefit, so there is no reason to complain of what seems like a small gift (Homilies on the Epistles of Paul to the Corinthians 29.5; Bray 121).”

“Gifts are not distributed to believers in such variety, in order that they may be kept in isolation from each other (Calvin 260).”  “The harmony of the Church lies in the fact that it is, so to speak, a unity of many parts; in other words, when the different gifts are all directed to one and the same end, just as in music different parts are adjusted to each other and combined so well that they produce one harmonious piece.  It is only right, therefore, that gifts should be distinguished from each other just as much as offices, and that they should, nevertheless, be all combined in a unity (Calvin 259-260).”
“gifts”  Charismata is “a typically Pauline word (used only once by any other NT writer, 1Pe 4:10), signifying special endowments of the Spirit to men.  A ‘grace-gift,’ it is taken from the same root as charis – grace (Marsh 1374).”  “As Paul writes generally about gifts, one can see that he is thinking of concrete manifestations of the Spirit and not of natural, birthright propensities.  Gifts and talents may ultimately be related, but they are not one and the same thing (Soards 256).”  “Charismatōn, gifts, is the usual word for one of the extraordinary endowments the Spirit confers on men (Morris 168).”  “The word is used here in its technical sense of spiritual gifts (Harrison 628).”  “Basically it stresses the freeness, the bounty of the gift.  It might be used in a general sense of God’s gifts to men (Ro 11:29, or of the ‘spiritual gift’ that Paul wished to impart to the Romans (Ro 1:11).  But characteristically it is used, as here, for the special operations of the Holy Spirit within men (Morris 168-169).”  Barker defines this term as “gifts of grace produced by the indwelling Holy Spirit (Barker 1678).”  “The term ‘gifts’ appears frequently in this epistle with reference to the various manifestations of the Holy Spirit in the lives of believers.  The ‘gifts’ of the Spirit empower each Christian to function in the body of Christ (Pratt 214).”  “As to their quality and source they are gracious bestowals, talents, abilities (Erdman 108).”  “Paul [is] saying that all special gifts (charismata) come from God and it is his belief that they must, therefore, be used in God’s service (Barclay 108).”  “That they are abilities is clear from how Paul described them here and elsewhere (Ro 12; Constable 131).”

“Men are also called ‘gifts’ in the Scriptures.  Every faithful servant of the Lord is ‘God’s gift’ to the church to administer the gifts for special service (DeHaan 141).”
“Not all gifts possess the same value.  Some are more helpful than others.  But there are certain aspects common to them all (Short 150).”  “Recognition is given [here] to one great overriding reality that puts all variety and difference of gifts and their manifestation into due proportion and order.  Recognition is given explicitly to the fact that none possesses any gift or grace that he has not received.  God is the source and giver of every good gift.  What we possess is not ours, it is His.  Paul implies that a due acknowledgment should be made of this great truth.  Such acknowledgment will help to deepen and enrich the sense of fellowship one with another.  In any case, the greatest of all gifts, with which he will deal almost immediately, is available to every member of the community (Short 150).”  “The Corinthians had apparently used the ‘gifts’ as a means of fomenting division.  They regarded the possession of such ‘gifts’ as a matter for pride, and set up one against another on the basis of the possession or otherwise of this or that.  Paul insists that this is the wrong attitude (Morris 169).”
“We note … the telltale terminological shift from pneumatika (which is probably the Corinthians’ term) to charismata (vv.9,28,30-31; Barton 1340).”
“but the same Spirit”  “Though [Paul] recognizes that there is diversity in the endowments conferred by the Spirit, yet it is ‘the same Spirit.’  The Spirit does not fight against Himself.  The gifts He gives to one are to set forward the same divine purpose as the different gifts He gives to another (Morris 169).”  “Chrysostrom: Even if the gift bestowed on you is less than the gift bestowed on someone else, the Giver is the same, and therefore you have equal honor with Him.  It is the same Fountain from which you draw refreshment (Homilies on the Epistles of Paul to the Corinthians 29:4; Bray 119-120).”  “Ambrose: This does not pertain to the fullness nor to a portion of the Spirit, because neither does the human mind grasp God’s fullness, nor is God divided into any portions of Himself.  But He pours out the gift of grace of the Spirit in which God is adored, as He is also adored in truth, for no one adores Him except he who draws in the truth of His godhead with pious affection (The Holy Spirit II.72; Bray 120).”  “Every one of them is a gift of the same Spirit and designed, not for the glory of the individual member of the Church, but for the good of the whole (Barclay 108).”


“Hilary of Potiers: Just as a faculty of the human body will be idle when the causes that stir it into activity are not present, so with the soul.  The eyes will not perform their functions except through the light or the brightness of day.  The ears will not comprehend their task when no voice or sound is heard.  The nostrils will not be aware of their office if no odor is detected.  It is not that the faculty is lost because the cause is absent.  Rather the employment of the faculty comes from the cause.  It is the same with the soul of man.  If the soul has not breathed in the gift of the Spirit through faith, even though it will continue to possess the faculty for understanding, it will not have the light of knowledge.  The one gift, which is in Christ, is available to everyone in its entirety, and what is present in every place is given insofar as we desire to receive it and will remain with us insofar as we desire to become worthy of it.  This gift is with us even to the consummation of the world.  This is the consolation of our expectation.  This, through the efficacy of the gifts, is the pledge of our future hope.  This is the light of the mind, the splendor of the soul.  For this reason we must pray for this Holy Spirit (Trinity 2:35; Bray 120).”  “The Spirit which bestows all these special gifts is the same as that which enables Gentile or Jew to confess Christ (Robertson 263).”
“Spirit”  “The giver of varied gifts is God the Holy Spirit (Hilary of Poitiers, Chrysostom; Bray 119).”  “The ‘Spirit’ is put first because it is the term which Paul will use throughout the section (Craig 150).”  “The Holy Spirit is the down payment or guarantee of every believer’s future inheritance (Ep 1:13-14).  So all believers receive the Spirit (Pratt 214).”  “Careful attention should be given to this verse in order to counter fanatics, who think that the name Spirit does not refer to anything essential, but only to the gifts or activities of divine power (Calvin 260).”  “The name Spirit is certainly very often transferred by metonymy to the gifts themselves, and so we read of the Spirit of understanding, judgement, might, moderation.  But Paul makes it quite plain here that judgement, and understanding, and gentleness and all the rest proceed from the one source.  For it is the function of the Holy Spirit to send out the power of God, and keep it at work, by bestowing these gifts on men, and distributing them among them (Calvin 260).”  
5. There are different kinds of service, but the same Lord.
“different kinds of service”  “Though this service differs from person to person it is ‘the same Lord’ in them that does the work (Morris 169).”  “Chrysostrom: One who hears about gifts might be upset if someone else has a greater one.  But when it comes to service, things are the other way round.  In this case, labor and sweat are implied.  Why do you complain if they have been given more to do so as to spare you (Homilies on the Epistles of Paul to the Corinthians 29.4; Bray 120)?”
“service”  The Greek word is diakonia – “the use of the gift.  The word, cognate diakonos, ‘servant,’ is used frequently of the work of the apostles and other believers; (16:15; Ep 4:12; Ro 11:13; Cl 4:17; 2Co 4:1; Ro 15:31; Marsh 1374).”  The NASB’95 translates this word as “ministries.”  Other translations include: “administrations (Harrison 628).”  Constable suggests the understanding of “opportunities for service (131).”  “’Service’ derives from terminology that Paul used frequently to describe a variety of ministerial activities occurring within the church (Pratt 214).”  Spiritual gifts “are intended to be used in a Christ-like attitude of servanthood (Blomberg 243).”  “The thought of service might be that of service rendered to Christ.  But, since in the previous and the following sections it is the action of the divine within the believer that is described, we should probably understand this verse of the service that the indwelling Christ enables His people to render, or perhaps of the service to which He calls them (Morris 169).”  “The Greek word in its various forms is used to indicate service to the Christian community, such as serving tables (Ac 6:2-3); it is also the word used a little later in the first-century Church for the office of deacon (Pp 1:1; Barker 1678).”  “The word has both a general and a special meaning: (1) any Christian ministration or service (Ro 11:13; Eph 4:12), whether of an Apostle or of the humblest believer; (2) some special administration, as of alms or attendance to bodily needs (16:15; 2Co 8:4).  ‘Special service of an official kind’ is not included in the meaning, but may be implied in the context (Robertson 263).”

“’There are varieties of service,’ of diakoniai, i.e. of ways in which we can be deacons, servants of one another, or our neighbors, of God.  Paul is here emphasizing the attitude of mind towards the things of the Spirit which he wants the Christians at Corinth to develop.  They probably tended to see the church as an arena for demonstrating their own talents and prowess, almost a stage on which to perform.  The temptation remains with us today, but Paul is reminding us of our essential calling to be servants one of another.  The attitude of mind supremely points to Jesus as Lord.  There are infinitely diverse ways in which the Spirit will inspire willing servants to this kind of diaconate (Prior 197).”

“but the same Lord”  “The same glorified Lord … called [the Corinthians] to various services (Grosheide 283).”  “Here there is no antithesis between the many and the one: the two facts are stated as parallel.  One the one side are the apportionments of ministrations; on the other is He who ‘came not to be ministered to, but to minister (Mk 10:45),’ but who counts all service to others as service done to Himself (Mt 24:40).  ‘Ye serve the Lord Christ (Cl 3:24):’ it is He who is glorified by the diverse distribution of ministries (Robertson 264).”  “’Gifts’ are not occasions for boasting, but opportunities for service, to the community and through the community to the Lord), ‘and the same Lord,’ to whom ultimately all the services are rendered, since Christians are His slaves (4:1; Ro 1:1; Barrett 284).”
“Lord”  “The term kyrios (‘Lord’) is used by LXX to translate Jehovah in the OT (Mt 16:16; Jn 4:2,3,15; Mare 261).”  “’Lord,’ as usually in Paul, refers to Christ.  This passage reveals something of the high place Paul assigns to Him (Morris 169).”  “There is one God whom we are bound to serve, no matter what service we are engaged in (Calvin 261).”  “How, then, does the Spirit of God underwrite and spell out the fundamental fact that Jesus is Lord?  By enabling the Church to embody His presence in the world in a variety of ways, through each individual member, but always pointing to Jesus as Lord (Prior 195).”  “The Church is the means by which Jesus Christ is uniquely present and distinctly expresses Himself in the world (Prior 196).”
6. There are different kinds of working, but the same God works all of them in all men.
“working” The Greek word is energēmatōn – “the energizing of the gift (Marsh 1374).”  The word occurs again in v. 10, but nowhere else in biblical Greek: it is almost co-extensive with χαρίσματα, but it gives prominence to the idea of power rather than that of endowment (Robertson 264).”  The NASB’95 translates this word “effects.”  Other translations include “operations, or supernatural workings (Harrison 629).”  Calvin suggests “faculties (261).”  “’Working’ (energema) is an uncommon noun in the NT.  Its verb form generally connotes effectual work.  Thus, it may be better to translate the noun as ‘results’ or ‘effects’ rather than as ‘working’ (Pratt 214).”  ’This word “conveys the idea of power (v.10; Marsh 1374).”  “It means something like ‘activity.’  The thought is that of God’s power in action (Morris 169).”  “As to their effect, they are working or operations or manifestations of divine power (Erdman 108).”  “The Greek word indicates power that is in operation.  Spiritual gifts produce results that are obvious (Barker 1678).”
“God’s energy [is] going to work within Christians and spilling out into the life of the community.  Here Paul is stressing the sheer power and inherent energy in each Christian.  The operation of God’s Holy Spirit is not a theory and we must not reduce it to a matter for theoretical debate.  The Spirit produces results, varied results which can be noticed: changed lives, transformed relationships, increasing congregations, effective testimony, released talents (Prior 197).”
“the same God works all of them in all men”  “The primary function of Paul’s word here is to argue for a legitimate diversity of gifts, which the Corinthians were not acknowledging, based on the very nature of God Himself (Blomberg 249).”  Paul discusses “the fact that the many gifts are from the one source, God, who has made them available for the common good (Winter 1180).”  “Paul means that even if believers are well equipped with different powers, … all these powers have their source in the single power of God.  In the same way the words in this verse, ‘worketh all things in all,’ are not traced back to God’s general providence, but to the generosity which He shows us in thinking everyone is worthy of some gift.  What it amounts to is that men have nothing good or praiseworthy except what comes from God alone (Calvin 261).”  “The Operator is always God: every one of the gifts in every person that manifests them is bestowed and set in motion by Him (Robertson 264).”  “All the gifts alike are from God.  They are the gifts of His grace.  His is the Spirit who inspires them in all their varieties.  Paul is concerned that there shall be frank and glad recognition of this fact by the members of the church (Short 150).”   “The Holy Spirit gives a diversity of gifts (vv.7-9,11) so that individuals can serve the Lord and His body, the Church, in various ways (vv.7,27) all empowered by God and exercised under His aegis (vv.18,24; Lowery 533).”  The manifestation of spiritual gifts “are the result of God’s powerful working in a person’s life (Blomberg 243).”  “Although humans perform services in the church, only God the Father brings about the results of the ‘gifts’ that are used in service (Pratt 214).”  “The emphasis of the entire paragraph is upon the fact that all gifts come from the same source and all of these activities draw their energizing stimulus from the same power (Craig 150).”  “Not only is there diversity in unity, but also broad distribution of gifts.  God causes all these results ‘in all men.’  In other words, all kinds of people – men, women, old, young, Jew, Gentile – receive gifts of the Spirit and perform ministries in the Church through which God produces results.  The OT prophet Joel predicted this democratization of the Spirit’s blessings (Jl 2:28-29), and Peter sax this OT hope fulfilled in the church (Ac 2:17-18).  Paul’s outlook spoke powerfully to the Corinthian church because some believers felt that their particular gifts (especially tongues) were more important than others (Pratt 214).”
“The fault of the Church, in modern times at least, is that it has interpreted the idea of special gifts far too narrowly.  It has too often acted on the apparent assumption that the special gifts which it can use consist of things like speaking, praying, teaching, writing – the more or less intellectual gifts.  It would be well if the Church would realize that the gifts of the man who can work with his hands, are just as special gifts from God (Barclay 109).”  “Because all Christians are part of and necessary to the body of Christ, God blesses all Christians with gifts, ministries, and results (Pratt 214).”  “Ambrosiaster: Paul is emphatic in asserting that the distribution of gifts is not to be attributed to human causes as if they were achievable by men (Commentary on Paul’s Epistles; Bray 120).”  “The source of the gift is God; the sphere for administering the gift is from God; and the energy to use the gift is from God.  Why then glorify men?  Why compete with one another (Wiersbe 607)?”
“the same God works all of them”  “Paul shows quite clearly here that there is ‘one essential’ power of God, from which all His activities proceed (Calvin 260).”  “The divine activities are manifold, but ‘it is the same God’ (Morris 169).”  “Paul’s point is driven home through declarations about the reality of God and the gifts, service, and work that manifest God’s own rich, complex, diverse, and unified presence among the believers (Soards 257).”  “It might well be that Paul intends a double nuance, both to stress the diversity in God’s church and to maintain the focus of the whole chapter on God’s sovereign action in His Church (Prior 196).”  “From beginning to end, from the smallest detail to the broad scope of Church life, God is in control.  That ensures variety, because He is infinitely rich in mercy and grace, always working out creatively new ways of demonstrating His love and truth (Prior 196).”  “It is God who is responsible for our abilities, our opportunities for service, and the individual ways in which we minister including the results (Constable 132).”  “The varied gifts of the Holy Spirit and the grace of the Lord Jesus are the work of one and the same God (Commentary on Paul’s Epistles; Bray 120).”  “Since the gifts come from the same source they should not be the occasion for rivalry, discontent, or feelings of superiority (Vaughan 127).”
“but the same God”  “We again have a contrast between the oneness of the Operator and the multiplicity of the operations, as before in v.4 (Robertson 264).”  “God who is the originator ought also to be the goal (Calvin 260).”
“God works all things in all”  “The reference may even be in general to all the forces which God has given, not only those that work in His kingdom (cf. ‘all things in all;’ Grosheide 283).”  “The first ‘all’ is neuter, and means ‘all things.’  The second might be either masculine or neuter, ‘all things in all men,’ or, ‘all things in all things.’  As the emphasis is on the working of God within men the former is to be preferred (Morris 170).”  
“all men”  The fact that gifts are given to all men “distinguished gift from office (Harrison 629).”

7. Now to each one the manifestation of the Spirit is given for the common good.
“The emphasis is on the first word and the last  One and the same Divine Unit6y works throughout, as Spirit, Lord, and God: ‘but to each one is being given the manifestation of the Spirit with a view to profiting’ (Robertson 264).”
“to each one the manifestation of the Spirit is given”  “V.7a teaches the important principle that all Christians receive at least one spiritual gift.  Some may receive more than one, at the same time or at different times in life.  It is even possible that individual gifts may be rescinded (e.g., through disuse; but cf. Ro 11:29), although that is in a different context) but never so as to leave a believer without any (Blomberg 249).”  “Each member of the Church has a gift; none is excluded (Barrett 284).”  “It is not clear whether we should understand ‘the manifestation of the Spirit’ as meaning ‘that which the Spirit makes manifest,’ or ‘that which makes the Spirit manifest’ (Morris 170).”  “The difference is not important in this context: in either case ‘manifestation’ is the subject of ‘is given’ so that the action of the Holy Spirit is in view.  The Apostle may very well have both the subjective and the objective in mind (Grosheide 284).”  Either way the thought is of the spiritual gifts, and of the exercise of the spiritual gifts as something public and open, which others than their possessors perceive (Morris 170).”

This “statement … summarizes the entire argument of chs. 12-14 (Barton 1341).”  “Paul’s point was not that each believer has a gift, though that is true (1Pe 4:10).  His point was that the Spirit manifests Himself in a great variety of ways (Constable 132n).”  “When the Spirit of God provides us with any gift, He unlocks His treasures, in order to reveal to us things, which would otherwise be hidden and beyond reach (Calvin 261).”  “The particular gift which a person receives is not of his own choosing but is determined by the Spirit.  Hence, there can be no ground for pride in respect to what is entirely a matter of grace (Craig 151).”  “All three of these things [‘gifts, ministries, and the manner and extent of God’s blessing’] manifest the Spirit’s presence, not just the more spectacular ones in each category (Constable 132).”
“Paul speaks in support of this variety of gifts in Ro 12, so that nobody may obscure the distinction which the Lord has made, by boldly usurping somebody else’s place.  Paul therefore urges individuals to be content with their gifts, and to make the most of them.  He forbids them to overstep their own bounds by selfishly striving to get something else.  In a word he encourages each one to consider how much he has been given, the nature of his allotted share, and what he has been called to do (Calvin 260).”  “Like 1:7, this verse discourages an approach to the Christian life that is forever looking for some new gift or experience or that claims conversion alone is inadequate to equip believers for immediate service to the Church (Blomberg 249).”

“They are not for individual enjoyment, but for corporate employment.  The Corinthians especially needed this reminder, because they were using their spiritual gifts selfishly to promote themselves and not to prosper the church.  When we accept our gifts with humility, then we use them to promote harmony, and this helps the whole church (Wiersbe 608).”  “Believers who have spectacular gifts, ministries, or effectiveness are not necessarily more spiritual than Christians who do not.  Each believer makes a unique contribution to the common good, not just certain believers (vv.12-27; 3:4-10; Constable 132).”  “Each member of the Church has [a gift] appropriate to himself (Barrett 284).”  “Each believer regardless of his or her gifts, ministries, and the manner and extent of God’s blessing demonstrates the Holy Spirit through his or her life (Constable 132).”  “As Bittlenger says, ‘It is not a matter of waiting till something comes over me and forces me, but a readiness to give out what God has placed in me’ (Prior 197).”  “Since it is given ‘to each,’ every member of the fellowship is important and has a contribution to make (Barton 1341).”  “The important truth here stressed is that individual Christians are intended to demonstrate that they have the Spirit of God within them.  Tom Smail has written: ‘The Spirit must not be ‘spiritualised.’  He operates in the body and His business there is to produce visible glory, which all who have eyes for reality can see’ (Prior 198).”

“to each one”  “Spiritual gifts are not to the select few (Marsh 1374).”
“the manifestation of the Spirit”  This “may mean, ‘that which the Spirit makes manifest,’ or ‘that which depends on the Spirit (NEB),’ depending on whether the genitive is taken as objective or subjective.  Both refer to the spiritual gift; one as producing it, the other revealing Him through it (Marsh 1374).”  “Paul did not speak only of the Spirit’s indwelling presence here, but of the ‘manifestation of the Spirit.’  This terminology indicates that every believer has some display of the Holy Spirit’s presence in his or her life (Pratt 215).”  “Findley comments that ‘these charisms, blossoming out in rich, changeful variety, disclose the potencies of the Spirit ever dwelling in the church’ (Vaughan 127).”  “Since each one receives as a gift a ‘manifestation of the Spirit,’ what each one offers is a revelation, not of human prowess, but the power of the divine (Barton 1341).”  Hilary of Poitiers: “There is a manifestation of the Spirit in the bestowal of what is profitable (Trinity 8.29; Bray 121).”
“manifestation”  “The MLB uses the word ‘evidence’ instead of ‘manifestation’ (Vaughan 127).”
“given for the common good”  “This might in English be understood to mean ‘that he might profit thereby,’ but the Greek is more indefinite, ‘for profit’ (Morris 170).”  “With his treatment of the charismata Paul thus comes back to the leading principle of our letter.  That principle is throughout that everything one possesses or is allowed to use must be used in such a manner that it is to the glory of God and the well-being of one’s fellow-creatures (Grosheide 284).”  “Such was the demand of God (Craig 151).”  “He does not lavish them upon us for nothing, and He does not intend them to be used for show (Calvin 261).”  “The gifts had a unity in source (vv.4-6), and they also had a unity in purpose [for] … the building up of others (1Co 10:24;14:12; Lowery 533).”  Spiritual gifts are given to individuals “so that the Church might derive benefit from them (Calvin 261).”  “While it is true that a man who has a spiritual gift is thereby profited, the advantage is wider.  Other people are also profited.  Indeed, that is the point of it.  Spiritual gifts are always given to be used (Morris 170).”  “Such manifestations are given to each, not for their own benefit, but for the benefit of all (Barton 1341).”  “All [spiritual gifts], therefore, were to be regarded as sacred gifts from God, and all were to be used wisely as intended for the well-being of men (Eerdman 108).”  “The ‘welfare’ of others in secular life was the object of benefactions, and Paul here uses the same word to stress that what each has been given is for others.  In secular Corinth the elite paraded their gifts and abilities believing that it was these that gave them status and significance.  This false notion appears, in some cases, still to exist after conversion and in ministry (Winter 1180).”  “Probably there was a tendency, such is human nature, for some members to rank the gift which they themselves possessed above that with which others were endowed.  Men may be equal in the sight of God, but they are not equal in respect of their endowment.  Some have greater mental ability, others have more imagination, and others have greater force of will.  So it is in the Christian community (Short 150).”  “The ‘common good’ is in view, not the advantage or self-glorification of the gifted individual (Marsh 1374).”  “All the gifts are intended to build up the members of the Christian community (1Pe 4:10-11; Barker 1678).”  “The main points are that there is a variety of gifts, and that God is the giver of them all.  Recognition of that truth should prevent any unseemly pride or boasting among those who image in themselves more richly endowed than others.  The glory belongs to God alone (Short 150).”  “What does any of us possess that we have not received (Short 151)?”

“Something momentous is at stake here.  It is a shift from understanding spiritual power as the property of the one exercising it (and therefore something to boast about) to understanding the spiritual power ‘as a gift’ of divine grace (charis) (and therefore something for which to thank God and to use in the service of Christ (Barton 1340).”  The Holy Spirit “intends to make Himself felt and known through His gifts, as well as by His fruit.’  Often the reason for the Church’s lack of credibility as the community of the Holy Spirit lies precisely here.  Many Christian do not, or cannot, manifest their distinctive gifts in the life of their local church.  The rich variety of the Christian community is thus hidden, and its corporate life appears to the outsider as dull and conformist, instead of diverse and colorful (Prior 198).”  “Paul is countering two destructive tendencies: the tendency to exalt one gift only along with those who exercise that gift, and the tendency to overlook the unifying intention of the gifts as gifts of the one God (Barton 1340).”

“Paul reveals his deep sense of the nature of the Christian fellowship.  It provides him with a sure test of the value of particular instances.  His test is: How do these affect the life of the fellowship?  Are its life and witness thereby enriched (Short 150)?”  “In [Paul’s] view every manifestation of the Spirit is meant to benefit both the individual concerned and the entire community of which he is a member. Individual benefit involves something other than mere self-display or self-gratification; the benefit to the individual concerned is obviously such as will enhance his value as a member of the community (Short 151).”  “Ambrosiaster: Each person receives a gift so that, governing his life by divine constraints, he may be useful both to himself and to others while presenting an example of good behavior (Commentary on Paul’s Epistles; Bray 121).”  “Our responsibility is to recognize that something has been given us, and that we are expected to exercise due stewardship with regard to it as those who must render an account to God.  What has been given, no matter what the nature of the gift may be, is to be used for the good of the community and not for any selfish purpose.  Even so do we acknowledge Him who is the source of every good and perfect gift (Short 151)?”
“for the common good”  “Basil: Since no one has the capacity to receive all spiritual gifts, but the grace of the Spirit is given proportionately to the faith of each, when one is living in community with others, the grace privately bestowed on each individual becomes the common possession of the others … One who receives any of these gifts does not possess it for his own sake but rather for the sake of others (The Long Rules; Bray 121).”  “Paul’s idea in this section is to stress the essential unity of the Church.  The Church is the Body of Christ and the characteristic of a healthy body is that every part in it performs its own function for the good of the whole (Barclay 108).”


“Paul expects the Church, even the divided and arrogant church of Corinth, gradually to provide a model of Christian community (Prior 196).”
“good”  “Paul goes on to declare that many spiritual gifts are given by the Spirit for the total good or profit (sympheron) of His Church (Mare 262).”

******** Fee only 599-600 vv.8-11
8. To one there is given through the Spirit the message of wisdom, to another the message of knowledge by means of the same Spirit,
“To one there is given through the Spirit”  “Paul now goes on to add a list, that is to say, he details particular kinds of gifts, not all gifts of course, but sufficient for his present purpose (Calvin 262).”  “Paul mentioned nine ways in which the Spirit manifests Himself through believers.  The list is representative rather than exhaustive as is clear when we compare this list with other similar ones (vv.12-27,29-30; 7:7; 13:1-3,8; 14:6,26; Ro 12:4-8; Ep 4:11; Constable 132).”  “There is a general progression in this list from the more common to the more uncommon and esoteric gifts (v.28).  The more unusual gifts that appear toward the end of this list attracted the Corinthians.  Some gifts were probably more common at one place and in one church than were others depending on the Spirit’s sovereign distribution (1:4-5).  Some were probably more common at some times than at others, too, as the Spirit bestowed them (Constable 134-135).”
“The Holy Spirit gives different gifts to different people.  None of the gifts described in [these] verses is given to all believers (Lindsell 1693).”  “These words “connote at least two things: (a) a strong sense of the presence of the Spirit energizing all the believers and distributed in ways neither predictable nor conventional (cf. the women prophets in 11:2-16); and (b) an eschatological self-understanding according to which the life of heaven is anticipated in the Corinthians’ own common life, especially in the practice of inspired speech, and in the working of miracles and healings as signs of the Kingdom (Barton 1341).”  “We are not to regard these gifts as mere varying natural aptitudes, but as actual spiritual endowments (Erdman 110).”
“message of wisdom … knowledge”  These two gifts are “not easily distinguished.  While the latter indicates an intelligent grasp of Christian principles and facts, the former expresses an understanding of their application (Marsh 1375).”  “The difference in the utterances probably lies in wisdom representing a mature perception of what is true to reality (1:24; 2:6-13; 14:6) and knowledge standing for understanding of God’s mysteries (revelations) in particular (13:2; 14:6; Constable 132).”  Augustine wrote: “’Wisdom refers to the knowledge of divine things, and knowledge to human science (Bray 121).”  Severian of Gabala feels: “the utterance of wisdom means understanding what God has said through the prophets and evangelists and communicating this to those who are listening.  The utterance of knowledge is the revelation of things which have been forgotten, which someone learns for the first time and then shares with others (Bray 121).”  These are “gifts that meet the need of the Christian community when knowledge or wisdom is required to make decisions or to choose proper courses of action (Barker 1678).”  These gifts were “precisely the things valued highly be the Corinthians (chs.1-4,8; Barton 1341).”

As far as the difference between these gifts is concerned, knowledge or comprehension (scientia vel cognito) and wisdom are used in various ways in the Scriptures, but here I understand them as expressing a difference of degree, as in Cl 2:3, where they are also in conjunction, and where Paul teaches that ‘all the treasures of wisdom and knowledge are hidden in Christ.  Accordingly, I take knowledge to mean an understanding of holy things; but wisdom a thorough-going grasp of them.  Prudence is sometimes given a kind of intermediate position between them, and then it means skill in turning knowledge to some practical purpose.  Those two words are indeed very closely related to each other, but all the same one can see a difference between them, when they are set side by side.  Let ‘knowledge’ therefore be understood as the ordinary grasp of things, but ‘wisdom’ as including an insight, by their unveiling, into things of a more secret and lofty nature (Calvin 262).”
“Spirit”  “’The Spirit’ is referred to 6 times in vv.7-11 (Lowery 533).”
“message of wisdom”  Ryrie defines this as: “the communication of spiritual wisdom (1743).”  “’Wisdom’ refers to insight into doctrinal truth.  Paul exercised and expressed this gift in this letter (2:6; Lowery 533).”

Harrison feels this was “probably a temporary gift like apostleship [which] had to do with the communication of spiritual wisdom, such as is contained in the Epistles.  It was necessary in the early days when the Church possessed no NT (Harrison 628).”
“message”  The NASB’95 translates this “word”.  The Greek word is “logos.”  “In this verse there is no definite article before the word ‘word’ in either of its uses.  This probably points to Paul’s referring to an utterance of wisdom or knowledge, namely, a wise or knowledgeable utterance (1:17-2:16; Constable 132).”
“wisdom”  The Greek word is sophia.
“another”  This gift list “consists of 9 manifestations’ which can be divided into three groups, taking our cue from the twofold use of a different Greek word for ‘other’ (heteros rather than allos; Barton 1341).”
“message of knowledge”  Ryrie defines this as: the communication of practical truth (1743).”  “’Knowledge’ refers to the ability to apply doctrinal truth to life.  Paul also exercised and expressed this gift in this letter (12:1-3; 11:3; Lowery 533).”  Ambrosiaster wrote: “In other words, he is given knowledge not by book learning but by the enlightenment of the Holy Spirit (Bray 121).”
It “was a temporary gift.  The Word of God is sufficient now (Harrison 628).”
“knowledge” The Greek word is gnōsis.

“Interestingly, the gifts in [vv.9-10] … are the ones commented on in chs. 13-14 (Barton 1341).”  
9. to another faith by the same Spirit, to another gifts of healing by that one Spirit,

“faith”  “Faith is trust in God.  Every Christian has some faith just as every Christian has some wisdom and knowledge.  However some believers have more God-given ability to trust than others just as some have more God-given wisdom and knowledge than others (Constable 132).”  “As in one sense all have knowledge (8:1), so all have faith, but not of the order of charismata (Marsh 1374).”  “The word ‘faith’ is used here for a particular kind of faith, as the context will soon make plain.  This is the type of faith, which does not lay hold of Christ in His wholeness for redemption, justification and sanctification, but only in so far as miracles are performed in His name.  Chrysostom makes a slightly different distinction, calling it the ‘faith relating to miracles (signorum), and not to Christian teaching (dogmatorum), but there is not much divergence between that and the interpretation, which I have given (Calvin 262).”  Ryrie describes this as: “unusual reliance on God (1743).”  Harrison calls is: “unusual deeds of trust (628).”  “’Faith’ as a spiritual gift is probably an unusual measure of trust in God beyond that exercised by most Christians (13:2; Lowery 533).”  This is “not saving faith, which all Christians have, but faith to meet a specific need within the body of Christ (Barker 1678).”  Marsh refers to it as “the special gift of ‘mountain-moving’ faith that defies the ‘impossible (13:2; Mt 17:20; 21:21; Marsh 1374).”  “The faith of a George Mueller, or a Hudson Taylor, would qualify (Harrison 628).”

Cyril of Jerusalem wrote: “This faith which is given by the Spirit as a grace is not just doctrinal faith but a faith which empowers activities surpassing human nature, a faith which moves mountains … For just as a grain of mustard seed is of little bulk but of explosive energy, taking a trifling space for its planting and then sending out great branches all around, so that when it is grown it can give shelter to the birds, so in like manner the faith present in one’s soul achieves the greatest things by the most summary decision.  For such a once places the thought of God before his mind and as enlightenment of faith permits it, beholds God.  His mind also ranges through the world from end to end, and with the end of this age not yet come, beholds the judgment already, and the bestowal of the promised rewards (Bray 121-122).”
“gifts of healing” This is literally “’gifts of healings.’  The double plural may suggest different kinds of illnesses and the various ways God heals them (Barker 1678).”  “The ‘gifts of healings’ by definition refer to abilities to cause healing to take place.  Evidently there were various types of healings that those so gifted could produce, for example, physical, psychological, and spiritual healings.  Counselors and medical doctors have a degree of ability to produce healing today (Constable 132).”  Ryrie includes “restoration of life” in the range of meaning (Ac 9:40; 20:12; Ryrie 1743).”  “This gift of healing provided restoration of life, which is beyond the power of ‘divine healers (Ac 20:9).’  “’Healing’ is the ability to restore health (Ac 3:7; 19:12) and also to hold off death itself temporarily (Ac 20:9-10; Lowery 533).”  The Word teaches ‘divine healing according to a pattern (Jm 5:14,15); it does not contemplate ‘divine hearers (Harrison 628).’”  ”In the OT and NT healings were infrequent and occurred in only a few special instances (e.g., through Moses, Elijah and Elisha, Jesus, and the apostles).  We must not exaggerate their occurrence (1692).”  These are “not to be confused with the work of so-called divine healers today (Harrison 628).”  Marsh notes they were “frequently evident in the NT period and used by Paul himself (Ac 19:11,12; 20:9-12; Marsh 1374).”  It is questionable whether God has “given the ability to restore people to health instantaneously today as He did in the early Church (Constable 133).”
“gifts”  “Some say that sign gifts (healing, tongues, miracles, etc.) ceased at the end of the apostolic age.  Nowhere does Scripture affirm this notion.  However, others give the impression that these gifts abound.  This too is incorrect (Lindsell 1692).”  “Apart from the traditional Pentecostal movement, the Church at large showed very little interest in this paragraph until the outbreak of some of these phenomena both in Roman Catholic and in traditional Protestant circles in the late 1950’s.  the result has been a considerable body of literature, both scholarly and popular, on the gifts enumerated in vv.8-10.  Most of this literature assumes that such gifts enumerated in vv.8-10.  Most of this literature assumes that such gifts are available to Christians in all ages of the Church.  Although some have taken a dim view of the phenomena, most have been moderately cautious, suggesting openness to what the Spirit might do, but usually offering correctives or guidelines as well.  However, there has also been spate of literature whose singular urgency hs been to justify the limiting of these gifts to the first-century Church.  It is fair to say of this literature that its authors have found what they were looking for and have thereby continued to reject such manifestations in the Church.  It can also be fairly said that such rejection is not exegetically based, but results in every case from a prior hermeneutical and theological commitment (Fee 600).”  “They may no longer be granted to Christians, but their counterparts are found in the various and differing talents possessed by the followers of Christ (Erdman 110).”

“These gifts were necessary before the Word of God was written (Ryrie 1743).”  “With the possible exception of faith, all these gifts seem to have been confirmatory and foundational gifts for the establishment of the church (Heb 2:4; Ep 2:20) and were therefore temporary (Lowery 533).”

“All believers should seek to cultivate wisdom, knowledge, and faith, but some have a larger God-given capacity for one or another of them than other Christians do (Constable 132).”
10. to another miraculous powers, to another prophecy, to another distinguishing between spirits, to another speaking in different kinds of tongues, and still to another the interpretation of tongues.

“miraculous powers”  The NAS’95 is “effecting miracles.”  Literally this is “deeds of power (Barker 1678).”  “Miracles are mighty works that alter the natural course of events.  Probably all types of miracles beside healings are in view.  God gave the ability to do miracles to His Son and to some Christians in the early Church to signify that He was with them and empowering them (Lk 4:14-9:50; Gl 3:5; Heb 2:4; Constable 133).”  “Accordingly, miracles were most evidently acts of power (Ac 5:1-11; 13:11; Marsh 1374).”  “In the early Church, ‘miracles’ were a part of the credentials of God’s servants (Heb 2:1-4).  In fact, miracles, healings, and tongues all belong to what theologians call ‘the sign gifts’ and belonged in a special way to the infancy of the Church, and we may assume that they were no longer needed once that foundation was completed (Wiersbe 608).”
“’Miraculous powers’ may refer to exorcising demons (Ac 19:12) or inducing physical disability (Ac 13:11) or even death (Ac 5:5,9; Lowery 533).”  Calvin comments on “powers to effect miracles (de facultatibus potentiarum), or, as others render it,’the workings of powers’ (operationibus virtutum).  I am however inclined to think that it is the power (virtutem) which is exercised against demons, and also hypocrites.  Thus when Christ and the apostles authoritatively subdued demons or put them to flight, that was ένεργήμα, effective working.  Other instances are when Paul brought blindness upon the magician (Ac 13:11); and when Peter caused Ananias and Sapphira to fall dead upon the ground simply by speaking to them (Ac 5:1-11).  Therefore the gifts of healing and miracles are both channels of God’s goodness to us; but in His severity He uses miracles for the destruction of Satan (Calvin 262-263).”
“miraculous”  “In Scripture a miracle is an action that cannot be explained by natural means.  It is an act of God intended as evidence of His power and purpose (Barker 1678).”

“powers”  The Greek word is dynameis.
“prophecy”  “’Prophecy is the ability, like that of the OT prophets, to declare a message of God for His people (1Co 14:3; Lowery 533).”  Ryrie considers this term as “the ability to proclaim new revelation from God (1743).”  This is “a communication of the mind of God imparted to a believer by the Holy Spirit.  It may be a prediction (cf. Agabus, Ac 11:28; 21:10-11) or an indication of the will of God in a given situation (14:29-30; Ac 13:1-2; Barker 1678).”  The term prophecy means “that unique and outstanding gift of revealing what is the secret will of God, so that the prophet is, so to speak, God’s messenger to men (Calvin 263).”  “The gift of foretelling and forthtelling new revelation from God was also temporary, needed when the canon was incomplete.  No further revelation is now needed; the proclamation and teaching of the completed revelation is the task of the church today (Harrison 629).”
This is “primarily not foretelling, but telling forth the Word of God with power to meet a specific need (14:1; Ro 12:6; 1Th 5:20; 1Tm 1:18; 4:14)  This was the function of both OT and NT prophets.  However, the element of prediction must not be excluded (Marsh 1374).”
“Prophecy has a three-fold meaning in the NT.  Prophets foretold future events.  They also declared things known only by special new revelation from God.  Third, they uttered under the Spirit’s prompting some lofty statement or message in praise of God, or a word of instruction, refutation, reproof, admonition, or comfort for others (11:4; 13:9; 14:1,3-5,24,31,39).  Evidently the first and second of these abilities passed out of existence with the composition of the NT books (Constable 133).”

“’Prophets’ were NT spokesmen for God whose messages came immediately from God by the Spirit.  Their ministry was to edify, encourage, and comfort (1Co 14:3).  Their messages were tested by the listeners to determine whether they were truly from God (1Co 14:29; 1Th 5:19-21).  Ep 2:20 makes it clear that apostles and prophets worked together to lay the foundation of the Church, and we may assume that they were no longer needed one that foundation was completed (Wiersbe 608).”
“distinguishing between spirits”  Origen wrote: “In the distribution of spiritual gifts, it is also added that ‘discernment of spirits’ is given to some.  It is a spiritual gift, therefore, by which the spirit is discerned, as the apostle says: ‘Test the spirits, if they are from God (1Jn 4:1; Bray 122).’”  “The ability to distinguish between spirits (i.e., the spirit of the prophet through whom a higher spirit or the Holy Spirit spoke) was apparently a gift of discernment.  It enabled a person to tell whether a propounded prophecy was genuine or counterfeit, namely, from the Holy Spirit or a false spirit (14:29; 1Th 5:20-21; Constable 134).”  “The discerning of spirits was important in the early Church since Satan tried to counterfeit the work of God and Word of God (Wiersbe 608).”  “The ‘discerning of spirits’ was an acuteness in weighing up men who were making out that they were people of consequence.  I am not speaking about the normal common-sense, which we make us of in forming judgements; but this was a special perspicuity, bestowed on a few people as a gift of God.  This spiritual judgement was used, not simply to prevent their being deceived by the lying faces or false airs, but rather to enable them to make out the difference between the true ministers of Christ and the false, as it they had marks to distinguish them (Calvin 263).”  The “ability to distinguish between spirits is the gift to differentiate the Word of God proclaimed by a true prophet from that of a satanic deceiver (2Co 11:14-15; 1Jn 4:1; Lowery 533).”  “Since there can also be false prophecies that come from evil spirits, this gift is necessary in order to distinguish the true from the false (1Jn 4:1-6; Barker 1678).”  “Today, the Spirit especially uses the written Word to give us discernment (1Jn 2:18-24; 4:1-6).  Since there are no prophets in the Church today, we need not worry about false prophets; but we do have to be aware of false teachers (2Pe 2:1; Wiersbe 608).”
This is “an attitude demanded of all believers (1Th 5:20,21; 1Jn 4:1), but a gift granted only to some (Marsh 1374).”  “If the Corinthians possessed this gift (1Co 1:7), it was not being put to good use (Lowery 533).”
“speaking in different kinds of tongues, and still to another the interpretation of tongues”  “These come at the end of Paul’s list although their use was probably the most prized in the Corinthian church (Marsh 1374).”  Ryrie describes these as the “ability to speak and interpret languages unknown to the speaker or the interpreter (1743).”  “While some speakers could also interpret (14:5,13), to others it was a separate gift (14:27,28; Marsh 1375).”  “They did not at that time acquire these gifts by hard work or studying; but they were theirs by a wonderful revelation of the Spirit (Calvin 263).”  “Tongues and interpretations were also temporary, having to do with known languages rather than with ecstatic utterances, although the question of speaking in tongues is a moot one (Harrison 629).”
“speaking in different kinds of tongues”  “The Corinthian church was especially enthralled with the gift of tongues.  Paul carefully places that gift in the lowest order or enumeration.  When he says the Corinthians must ‘strive for the greater gifts (v.31),’ he means that there are more important gifts than speaking in tongues (Lindsell 1693).”  Chrysostom wrote: “The Corinthians boasted of their speaking in tongues, which is why Paul put it last in this list (Bray 122).”  “The plural ‘kinds’ points to considerable variation within this experience (Marsh 1375).”
“tongues”  “Since the Greek word for ‘tongues’ means ‘languages’ or ‘dialects,’ some understand it to refer to the ability to speak in unlearned human languages, as the apostles did on the day of Pentecost (Ac 2:4,6,11; 1Co 14:9-10).  Others believe that in chs. 12-14 the term ‘tongues’ refers to both earthly and heavenly languages, including ecstatic languages of praise and prayer (13:1; 14:2,10; Barker 1678).”


“As one of the charismata the gift of tongues was supernatural and therefore does not refer to human languages, which could be learned and interpreted without divine aid, but rather to an ecstatic experience granted to some, not all.  This is a miraculous spiritual language for communion with God (Marsh 1375).”


“’Tongues refers to the ability to speak an unlearned, living language (Ac 2:11; Lowery 533).”


“The languages do not seem limited to human languages (13:1).  Nevertheless they were intelligible with interpretation (14:10-14).  They were not gibberish (Constable 134).”
“interpretation of tongues”  “The person with the ability to interpret tongues could translate what a tongues-speaker said accurately so others present could know the meaning of what he or she said (Constable 134).”  This refers to “the communication of the message spoken in a tongue so that hearers can understand and be edified (14:5,13,27-28; Barker 1678).”  “The ‘interpretation of tongues’ was different from the knowledge of tongues, for those who had the latter gift often did not know the language of the people with whom they had to have dealings.  Interpreters translated the foreign languages into the native speech (Calvin 263).”  “’Interpretation’ was the ability to translate an unlearned, known language expressed in the assembly (1Co 14:27; Lowery 533).”
*********
11. All these are the work of one and the same Spirit, and He gives them to each one, just as He determines.

Calvin writes: “Believers are richly equipped with different gifts, but let every one acknowledge that the Spirit of God has given to him whatever he has, for He pours out His gifts, as the sun spreads its beams all over the land (262).”  “The three verbs in v.11 are all crucial for a proper approach to these gifts – He will, He inspires, and He apportions (Prior 209).”
“all these are the work of one and the same Spirit”  Calvin’s translation is: “the one and the same Spirit dividing to each one (263).”  “This section concludes with another reminder that though these manifestations of the Spirit vary they all indicate the presence and working of the Spirit of God (Constable 134).”  “There is a plan, a divine purpose, into which we are to fit sensitively without any attempted manipulation either of God or of others in the body.  The desire to make these gifts available to God for the service of others comes from God alone; it cannot be produced by purely human exhortation or pressure (Prior 209).”  “Only God can sustain such variety in unity (Prior 209).”  “Paul’s purpose here is to emphasize that the diversity of these gifts, distributed to different persons, could in no sense be pleaded as an excuse for division and discord among the believers, since all theses gifts come from one and the same Spirit.  The intention of the one God is that in the Church there should be diversity in unity, or unity in diversity; for God, being one, cannot be the author of division and strife (Edgcumbe 273).”  Paul’s constant repetition in vv.4-6,8-9 of their single divine source suggests that their attainment should not be the subject of rivalry or jealousy, for the divine distribution is ‘as He determines (Marsh 1375).’”  Ambrose wrote: “Thus there is no separation of the divine power and grace, for although ‘there are varieties of gifts, yet there is the same Spirit (Bray 123).”  Theodore of Cyr wrote: “Here Paul is comforting those who received the lesser gifts, pointing out that they too come from the Holy Spirit (Bray 123).”  ‘The most crucial – although obvious – point to stress in this whole area of ministry is the need to conform not just our thinking but our practice to the teaching of Scripture (Prior 209).”
“these”  “These” refers “to the preceding list of manifestations (Fee 599).”  The list of gifts Paul “gives is representative rather than exhaustive since elsewhere the lists differ (12:28-30; Ro 12:6-8; Ep 4:11-13; Barton 1341).”  “When you combine the lists, you end up with 19 different gifts and offices (Wiersbe 608).”  “The list is not random.  The gifts chosen are ones particularly prized by the Corinthians.  But Paul wants them to understand better what the gifts mean (Barton 1341).”  “These gifts might be the most startling but they were of far less help in the edification of the Church (Erdman 110).”  “While the gifts named are adequate for the ministry of the Church, God is not limited to these lists.  He may give other gifts (Wiersbe 608).”
“one and the same Spirit”  This phrase “echoes both vv.4-6 and 8-9, again emphasizing that the diversity is the product of the one God, who by His Spirit ‘works’ (the same verb that was used with ‘God’ in v.6 (Fee 599).”  Chrysostom writes: “The universal medicine of his consolation stems from the same root, from the same treasure, the same stream.  Therefore Paul occasionally dwells on this expression so as to level out apparent inequalities and console them (Bray 122).”  “Thus it is equally true that the Spirit never imitates Himself and that the Spirit never contradicts Himself (Prior 209).”
“He gives them to each one, just as He determines”  “The participial phrase ‘distributing to each person’ picks up the noun translated ‘different kinds of’ in vv.4-6, emphasizing here both the variety and the active work of the Spirit in apportioning out to the many these manifestations (Fee 599).”  “Thus the gifts, even though they are ‘given’ to ‘each person,’ are ultimately expressions of the Spirit’s own sovereign action in the life of the believer and the community as a whole (Fee 599).”  “Only God knows the best way for the body of Christ to be built up and to grow up into maturity: He inspires this variety (Prior 209).”  Grace-gifts “have a common source in the providential dispensation of God and they have a common purpose in ministering to the Church (Erdman 110).”  “Not everyone has the same gift or all the gifts (Barker 1678).”  The distribution of gifts “is firmly in the hands of the Spirit: He excludes no single member from His largesse, but the decision about which gift for which person at what time lies entirely within His discretion.  There is nothing either haphazard or discriminatory about this distribution of gifts (Prior 210).”  “Paul is again calling the Corinthians back to unity, when he reminds them that they have all obtained whatever gifts they have, from the one source; but at the same time he shows that no one has so much as to be self-sufficient, and not need the help of other people.  For that is what he means by saying, ‘dividing to each one severally even as he will (Calvin 263).’”

Theodore of Cyr writes: “These gifts were given to women as well as men, as the Acts of the Apostles makes plain (Bray 122).”  “All believers who want to receive gifts must remember that they are given according to God’s will (Lindsell 1693).”  “The gifts were not meant to be selected by individuals or personally solicited by them (Lowery 533).”  “The Holy Spirit sovereignly determines which gift or gifts each believer should have (Barker 1678).”  “That fact should remove from their possessors all pride and vanity and should make them realize their great responsibility for seeking the common good and advantage of their fellow men (Erdman 11).”  Ambrosiaster wrote: “Paul is here attributing to the Holy Spirit what he earlier attributed to all three persons (1Co 12:4-6).  Because they are of one nature and power, the Three do what the One does.  There is only one God, whose grace is distributed to individuals as he wishes, not according to the merits of any particular person but for the upbuilding of his church.  All those things which the world wants to imitate but cannot, because it is carnal, may be seen in the Church, which is the house of God, where they are granted by the gift and instruction of the Holy Spirit (Bray 123).”  “The Corinthians should not try to manipulate the Spirit but accept and submit to His distribution of the gifts as He saw fit (Constable 134).”  “No Christian should complain about his or her gifts, nor should any believer boast about his or her gifts (Wiersbe 608).”  “A situation liable to cause jealousy was where all the people who had outstanding gifts were keeping themselves quite apart from their brothers, by maintaining an attitude of superiority (Calvin 265).”  Theodore of Cyr wrote: “Here Paul is comforting those who received the lesser gifts, pointing out that they too come from the Holy Spirit (Bray 123).”  “The Spirit of God therefore distributes these gifts among us, so that we may all make our contribution to the common good.  He does not lavish everything on any individual, in order to prevent anyone from being so satisfied with his lot, as to cut himself off from others, and live to himself alone (Calvin 263).”  Augustine wrote: “For not everyone has all of them, but some have these and others those, although each has the Gift himself by whom the things proper to each one are divided, namely, the Holy Spirit (Bray 123).”  These “words are a key to the following section, showing those apparently more favored in the gifts that there is no self-merit in them, and those less favored that there is no lack of importance for them (Harrison 629).”

Cyril of Jerusalem wrote: “One and the same rain comes down on all the world, yet it becomes white in the lily, red in the rose, purple in the violets and hyacinths, different and many-colored in manifold species.  Thus it is one in the palm tree and another in the vine, and all in all things, though it is uniform and does not vary in itself.  For the rain does not change, coming down now as one thing and now as another, but it adapts itself to the thing receiving it and becomes what is suitable to each.  Similarly the Holy Spirit, being One and of one nature and indivisible, imparts to each one His grace ‘according as He will.’  The dry tree when watered brings forth shoots.  So too does the soul in sin, once made worthy through repentance of the grace of the Holy Spirit, flower into justice.  Thought the Spirit is one in nature, yet by the will of God and in the name of the Son, He brings about many virtuous effects.  For He employs the tongue of one for wisdom, illumines the soul of another by prophecy, to another He grants the power of driving out devils, to another the gift of interpreting the sacred Scriptures.  He strengthens the self-control of one while teaching another the nature of almsgiving, and still another to fast and humble himself, and another to despise the things of the body.  He prepares another for martyrdom.  He acts differently in differently in different persons, though He Himself is not diverse (Bray 123).”

“just as He determines”  “Perhaps the greater tragedy for the [modern] Church is that it should have lost such touch with the Spirit of God in its ongoing life that it should settle for what is only ordinary and thus feel the urgency to justify in this way [by limiting/restricting gifts].  Hope “lies with v.11, that the one and the same Spirit will do as He pleases, despite the boxes provided for Him by those on both sides of this issue (Fee 600).”  Only this “final clause is new: ‘just as He determines,’ which in this context might best be translated, ‘just as He sees fit (or please).  The emphasis is less on the Spirit’s deliberation in action as on His sovereignty in distributing the gifts, or perhaps manifesting Himself (Fee 599).”  “This is the Pauline version of ‘the wind/Spirit blows where it/He wills (Jn 3:8; Fee 599).”  “Note that the personality of the Spirit is implied here (Marsh 1375).”

“Thus, from beginning to end the single emphasis of the paragraph is the great diversity of gifts that the one God distributes/manifests through His one Spirit for the sake of the community.  The reason for such emphasis is not immediately clear from what is said here, but before Paul finishes, the Corinthians should have no doubt about Paul’s concern, and the corrective nature of this present argument (Fee 599).”  “In this opening sentence both [Paul’s] points are made: The body is one, yet the body has many members (Fee 602).”
12. The body is a unit, though it is made up of many parts; and though all its parts are many, they form one body.  So it is with Christ.

“This verse forms an excellent three-part summary of the rest of the chapter. (a) The human ‘body is a unit (cf. v.13 on the unity of the body of Christ).  (b) The human body has many parts, with a necessary diversity in its members (vv. 14-20).  (c) The parts of the human body work together as one, with a dependent mutuality as each part fulfills an important function (vv.21-26).  Likewise the body of Christ has a diversity of parts functioning together (vv.27-30; Lowery 533).”


“The argument is in three parts (vv.12-14,15-20,21-26).  This first paragraph sets forth the basic presupposition of the imagery (the body is one) and its urgency (but has many members).  This is followed by a twofold elaboration of the metaphor, the first part emphasizing diversity, the second unity (Fee 601).”
“For”  This introductory word is omitted in the NIV.  “The ‘for’ with which this sentence begins indicates that what follows is intended to offer further explanation of the point made in vv.4-11 (Fee 602).”
“The body is a unit, though it is made up of many parts”  “That was the Corinthian error, to think that uniformity was a value, or that it represented true spirituality.  Paul’s concern was for unity, but there is no such thing as true unity without diversity (Fee 602).”

“Here Paul describes the relationship of gifted believers to each other, using the analogy of the human body (Ryrie 1743).”  “The apostle illustrates [this] by drawing their attention to the human body, which is compounded of many members differing widely from each other in appearance and function (Edgcumbe 273).”  “This example illustrates the unity and diversity of the different spiritual gifts exercised by God’s people, who are all members of the one body of Christ (Barker 1678).”  “As in the human body, members of Christ are indissolubly associated with Him (Marsh 1375).”  This “same truth is taught by Christ in the figure of the vine (Jn 15:1-8; Marsh 1375).”
“body”  Paul’s explanation returns to the imagery of the Church as the ‘body of Christ,’ first used in 10?17 and picked up again in 11:29 (Fee 602).”  “’The body,’ introduced in v.12, perfectly illustrates these two themes of variety and unity (Prior 210).”  Paul “probably adapted the idea of the body politic, an essentially secular but commonly understood concept, to illustrate the church (Constable 135).”  “Not surprisingly, therefore, Paul appeals … to a metaphor well known in the political rhetoric of his day: the metaphor of society as a body.  Earlier he has used this metaphor briefly to inform and regulate relations between believers and unbelievers (6:15).  Now he develops it at length to inform relations within the fellowship itself (Barton 1341).”  “Once, long ago, when Menenius Agrippa wanted to reconcile the Roman people to the senate, against whom they were rebelling, he told a fable, which bore some resemblance to what Paul is teaching here.  But the situation is entirely different in the case of Christians, for they do not constitute a mere body-politic, but are the spiritual and mystical body of Christ, as Paul himself adds (Calvin 264).”  Paul compares “the body of Christ, the universal Church, though by extension the local Church as well, to a human body (Constable 135).”  “In so doing, as often happens with such rich metaphors, he also makes further points about attitudes that need correcting in Corinth (Fee 601).”  “The apostle spoke of this comparison in other epistles as well (Ro 12:4-5; Ep 4:11-13; Cl 1:18; 2:29; Constable 135).”  “Since good analogies by their very nature are open to independent application, and since this one is so well known in the Church, one must be especially careful to read the text with Paul’s concerns in view (Fee 601).”
“it is made up of many parts”  “Paul’s primary concern with this imagery is not that the body is one, even though it has many members, thus arguing for their need for unity despite their diversity.  Rather, his concern is expressed in v.14, that even though the body is one, it does not consist of one member but of many, thus arguing for their need for diversity, since they are in fact one body (Fee 601).”
“though all its parts are many, they form one body”  “In this passage the emphasis shifts to the many who make up the one body (Fee 602).”  Paul’s point is “made on the basis of the many of them eating of the one loaf at the Lord’s Table (Fee 602).”  “This is not what Paul will argue for, but argue from (Fee 602).”  “The wide diversity of gifts granted to its members was consistent with the unity of the Church; in fact it secured unity; for each gift was designed to contribute something which was necessary to the common life and growth (Erdman 112).”  “In this passage Paul is urging believers to bind themselves together by pooling their gifts for the benefit of each other; for their gifts were given them by God, not for every individual to nurse his own to himself, but so that they might help one another (Calvin 264).”  “Here the apostle stressed the fact that diversity among the members is an essential part of a unified body.  Evidently the Corinthians were striving for unanimity and did not appreciate that there can and must be diversity in a ‘spiritual’ church (Constable 135).”  “It is particularly important that the difference from one another, by which God binds us in dependence on each other, be properly preserved by us (Calvin 263).”  “The Spirit has formed a spiritual organic unity of the many dissimilar members of the body of Christ (Ryrie 1743).”  “Yet together they form a completely harmonious whole (Edgcumbe 273).”  “The Corinthians especially needed this reminder, because they were using their spiritual gifts selfishly to promote themselves and not to prosper the Church.  When we accept our gifts with humility, then we use them to promote harmony, and this helps the whole Church (Wiersbe 608).”  “Therefore, we who are members of Christ, even if we are equipped with different gifts, ought nevertheless to be concerned about that union with each other, which we have with Christ (Calvin 264).”  “The gifts are given for the good of the whole church.  They are not for individual enjoyment, but for corporate employment (Wiersbe 608).”
“The metaphor [of the body] was used widely in antiquity in speeches calling for social harmony; and Paul uses it to this end also.  The value of the metaphor lies in its potential for allowing the social imagination to conceive of the diversity (represented by the various parts of the body) between individuals and classes not as a threat to social and political unity but as making true unity possible through the contribution of the parts to the whole.  What Paul does is to take this well-known political metaphor and ‘Christianize’ it by applying it to the polity of the church (Barton 1341).”
“though”  “The Gk. Χαί has some degree of flexibility, but it can scarcely mean ‘though,’ which in this case yields a nonsensical tautology (Fee 600).”
“so it is with Christ”  “The Church is the body of Christ.  In fact, Paul even ventures here to identify the Church with Christ (Erdman 112).”  “This implies that the identity of the Church is inseparable from that of Christ (Barton 1341).”  “Just as the gifts are diverse but are derived from the one Spirit (4-11), ‘so is it with Christ,’ i.e., the Body of Christ (Winter 1181).”  “That Christ gives His name to the body is seen in [these] words (Harrison 629).”  The NASB’95 translates this phrase; “so also is Christ.”  “Having in the previous section emphasized that the Corinthians have a wonderful diversity of gifts which they have received from ‘the “same” Spirit’ and ‘for the “common” good,’ he now reinforces his argument by appealing to the Christological image of the ekklēsia as ‘the body of Christ.’  The link thus established is worth noting.  It may be that Paul is concerned lest the Corinthians’ enthusiasm for the Spirit and ‘spiritual things’ is not sufficiently informed by devotion to Christ (Barton 1341).”

“In saying ‘So it is with Christ,’ Paul is probably using metonymy.  Thus, ‘Christ’ means the Church as a shortened form for the ‘body of Christ.’  Clear evidence for this is found in v.27 … followed by v.28 (Fee 603).”  Chrysostom writes: “Paul talks about Christ when perhaps he might well have said the Church.  In doing so, he raises the level of discourse and appeals more and more to the hearer’s sense of awe (Bray 124-125).”  “The name of Christ is substituted for that of the Church, for the comparison (similitude) was to be applied, not to the only-begotten Son of God, but to us.  But because Paul calls the Church “Christ’ this verse is full of rare comfort.  For Christ invests us with this honour, that He wishes to be discerned and recognized, not only in His own Person, but also in His members.  So the same apostle says in Ep 1:23 that the Church is His fullness (complementum), as if He would be mutilated in some way, were He to be separated from His members.  And indeed, as Augustine neatly puts it somewhere in his writings, ‘Since in Christ we are a fruitful vine, out of Christ what are we but withered little branches?’  Our comfort lies in that, that as He and the Father are one, so we are also one with Him.  That is why He shares His name with us (Calvin 264).”

“It is important not so to identify Christ with His Church that we lose sight of His pre-eminence and transcendence.  Nevertheless, Paul is clearly referring here to the way Christ today manifests Himself by the Spirit to the world through His Church.  Bittlinger comments: ‘In order to accomplish His work on earth, Jesus had a body made of flesh that consists of living human beings.’  Paul is affirming both the rich variety and the deep unity in Christ Himself.  In this all Christians share as members of this ‘one body’ through this ‘one Spirit (Prior 210).’”
“Christ”  Literally this is “the Christ.”
13. For we were all baptized by one Spirit into one body- whether Jews or Greeks, slave or free – and we were all given the one Spirit to drink.
“This verse and the next pick up the two parts of v.12 by way of explanation/elaboration.  The present sentence further explains the presupposition ‘the body is one.’  In keeping with the preceding argument, as well as with the section as a whole, the explanation is given in terms of the Spirit (Fee 603).”  “Because of the gift of the Spirit, which is received at conversion, we are all members of the body of Christ.  Race, social status, wealth, or even sex (Gl 3:28) are neither advantages nor handicaps as we fellowship and serve the Lord (Wiersbe 609).”  “Baptism and drinking are both initiation experiences and take place at the same time.  In the first figure the Spirit places the believer into Christ, and in the second the Spirit comes into the Christian.  This is probably a case of Semitic parallelism in which both clauses make essentially the same point (Constable 135).”  “Such expressive metaphors (immersion in the Spirit and drinking to the fill of the Spirit) … do imply a much greater experiential and visibly manifest reception of the Spirit than many have tended to experience in subsequent Church history (Fee 605).”

“If all Christians have been initiated into and overwhelmed by the Spirit through the work of Jesus the baptizer, if Jesus has made all Christians drink of the Spirit, it is legitimate to ask today whether the Church as a whole or a particular local Church or an individual member is genuinely experiencing what Paul is describing (Prior 211).”
“For we were all baptized by one Spirit into one body”  “What makes the Corinthians one is their common experience of the Spirit, the very Spirit responsible for and manifested in the great diversity just argued for in vv.4-11.  For Paul the reception of the Spirit is the sina qua non of Christian life.  The Spirit is what essentially distinguishes the believer from the nonbeliever (2:10-14); the Spirit is what especially marks the beginning of Christian life (Gl 3:2-3); the Spirit above all is what makes a person a child of God (Ro 8:14-17).  Thus it is natural for him to refer to their unity in the body in terms of the Spirit.  Indeed, despite the considerable literature on this text suggesting otherwise, Paul’s concern is not to delineate how an individual becomes a believer, but to explain how they, though many, are one body (Fee 603).”
“In Spirit baptism the Holy Spirit baptizes (Gr. Baptize, lit. submerges) the believer into the body of Christ.  He makes us a part of it.  Water baptism illustrates this.  Every believer experiences Spirit baptism regardless of his or her race or social status.  We are now on equal footing in the sense that we are all members of the body of Christ (Constable 135).”  “By baptism, the Spirit transforms the identity of disparate types of people into a new unity, the ‘one body’ of Christ.  Baptism, in other words, is a ritual of social integration as well as of individual empowerment (Barton 1342).”  “Baptism by the Spirit is into one body where racial origins or secular status make no difference (Winter 1181).”  Ambrose wrote: “There is a unity of outlook which cannot be separated (Bray 125).”
“for”  “’For’ gives the reason for the union, the baptism of the Spirit ‘into one body (Harrison 629).’”  “The NIV omits the intensive χαί that goes with γάρ.  This would be acceptable here were it not for the parallel in v.14 (Fee 600).”
“all”  This word is constantly contrasted with ‘one.’  The extreme diversity of background, character and gift at Corinth find absolute unity in the Church- the body (Marsh 1375).  “What is represented here, particularly in its urban, Roman imperial context, is a pattern of ‘coming together’ of considerable social novelty and countercultural significance.  Herein lies its vitality, creativity, and witness but also its vulnerability to pressures without and within (Barton 1341).”  “The true benefactor in the Christian ekklēsia is not a wealthy patron but the Holy Spirit; and the gifts are given, not according to status or merit but in freedom by ‘the same Spirit.’  As such, they are for the building up of the church in the Spirit, not for its division into factions, i.e., a kind of spiritual elite versus the rest (Barton 1341).”
“baptized by one Spirit”  “Because of the verb ‘baptize,’ it is often assumed that Paul is referring to the sacrament of water baptism, and it is then often argued further that this text supports the close tie of the reception of the Spirit with baptism itself.  But that assumes more than is actually said.  While it is true that early on this verb became the technical term for the technical sense here.  In fact he does not use ‘baptized’ absolutely, which by itself would imply ‘with water,’ but specifically says, ‘baptized in the Spirit.’  Moreover, it is not baptism but the ‘one Spirit, repeated in both clauses, that in Paul’s present argument is the basis for unity (vv.4-11).  In any case, one is hard pressed to find an equation between baptism and the reception of the Spirit it Paul’s letters.  Both are assumed to be at the beginning of Christian experience, to be sure, but the two are not specifically tied together in such a way that the Spirit is received at baptism (Fee 604).”

“The baptism of the Spirit took place initially on the day of Pentecost (Ac 1:5; 2:33; 11:16).  Subsequently individual believers experienced Spirit baptism when they personally trusted Christ as Savior (Ac 11:15-17; Constable 135).”  “The baptism of the Spirit is experienced by all who believe, at the moment of salvation (Ro 8:9; Lowery 533).”  This is a reference to spiritual baptism, indicating regeneration by the Holy Spirit (Jn 3:3,5) and uniting the believer “with Christ as part of His body (Barker 1678).”  “Jesus is the baptizer, the Holy Spirit is the ‘element’ in which all Christians are baptized (Prior 211).”  “Baptism cannot refer “to the rite, but to the act of regeneration in the Spirit to which the ordinance bears witness (Marsh 1375).”  “They are to be immersed in the Spirit as in water (Marsh 1375).”

“This particular verse has been the focus of much diverse and contradictory interpretation.  Its context makes it clear that there can be no legitimate exegesis which divides Christians into two (or more) groups, let alone into first-class and second-class Christians.  This by itself precludes the classical Pentecostal interpretation, which asserts that Paul here describes a two-stage initiation into Christ: regeneration (the first part of this verse) followed by the ‘baptism of the Spirit’ (the second part) (Prior 210).”  Paul does not else where use this term, nor clearly point to such a second experience and the emphasis in this context, which is not on a special experience in the Spirit beyond conversion, but on their common reception of the Spirit (Fee 605).”  “Paul is referring to their common experience of conversion, and he does so in terms of its most crucial ingredient, the receiving of the Spirit (Fee 605).”
“Many persons today employ the phrase, ‘baptism of the Spirit,’ to indicate an experience subsequent to conversion, or to describe new increments of spiritual power.  It is probably more Scriptural to define such experiences by the phrase, “Filled with the Spirit.’  There may be many ‘fillings,’ but one ‘baptism.’  The latter is that initial activity of the Holy Spirit by which the believer is brought into union with the one, indivisible body of Christ, namely, the Christ Church, to which all believers belong (Erdman 112).”


“It is unfortunate that the term ‘baptism of the Spirit’ has been divorced from its original NT meaning.  God has spoken to us in Spirit-given words which we must not confuse (1Co 2:12-13).  The baptism of the Spirit occurs at conversion when the Spirit enters the believing sinner, gives him new life, and makes his body the temple of God.  All believers have experienced this once-for-all baptism.  Nowhere does the Scripture command us to seek this baptism, because we already experienced it and it need not be repeated.  The ‘filling of the Spirit (Ep 5:18ff)’ has to do with the Spirit’s control of our lives.  In Scripture, to be ‘filled by’ something means ‘to be controlled by.’  We are commanded to be filled, and we can be if we yield all to Christ and ask Him for the Spirit’s filling.  This is a repeated experience, for we constantly need to be filled with spiritual power if we are to glorify Christ.  To be baptized by the Spirit means that we belong to Christ’s body.  To be filled with the Spirit means that our bodies belong to Christ.  The evidence of the Spirit’s baptism at conversion is the witness of the Spirit within (Ro 8:14-16).  It is not ‘speaking in tongues.’  All of the believers in the Corinthian assembly had been baptized by the Spirit, but not all of them spoke in tongues (1Co 12:30).  The evidences of the Spirit’s filling are: power for witnessing (Ac 1:8), joyfulness and submission (Ep 5:19ff), Christlikeness (Gl 5:22-26), and a growing understanding of the Word of God (Jn 16:12-15; Wiersbe 609).”

“In v.13 Paul can appeal, not just to an event, but to an experience in the life of every Corinthian believer.  This event, this experience, transformed them from pagans to Christians, introduced them into the community of Christian believers, and began [as Snail writes:] ‘an experiential participation in the Spirit’s presence and power.’  “We need today to point one another with expectancy to Jesus the baptizer as the person who longs to take us all deeper and deeper into the reality of the Spirit’s power and presence.  It is not a question of one special experience to be imposed upon all; but it is a reality to be experienced, and that experience can be continuous and daily.  This expectant openness to experience the Spirit more and more on the part of every Christian will unite the body in eager dependence upon Jesus (Prior 211-212).”  “It is worth pointing out that people in cultures less dominated by the analytical and cerebral emphasis of western education seem far more free to enter expectantly into such experience of the Spirit (Prior 212).”  “The Corinthians tended to set great store by the non-cerebral (ch.14), and they needed to be taught the importance of a proper use of the mind (nous): a timely reminder that their experience of being baptized in the Spirit by Jesus did not guarantee either their wholeness or their spiritual maturity.  It is probable that the African/Latin American understanding (however instinctive) is far closer to that of the Judaeo/Christian perspective of the Bible (Prior 212).”
“baptized”  The Greek word is baptizo.  “Baptism to Christ is baptism in the Spirit of Christ, for the Spirit and Christ are inseparable (Ro 8:9f; 2Co 3:17; Beasley-Murray 147).”  “The aorist tense in ‘baptized’ clearly indicates that the action is a past fact true of all believers (even the carnal Corinthians; 1Co 3:1-3), never to be repeated.  In fact, the baptism that unites to Christ is not to be sought; it has been wrought already for all (Harrison 629).”  “It is likely that the word carries the double connotation of ‘being initiated into’ and ‘being overwhelmed by.’  For example, contemporary secular Greek sources spoke of a submerged ship being ‘baptized.’  That ship was not merely ‘initiated into’ water; it was thoroughly ‘overwhelmed by’ water.  Indeed, we can go on to say that it was ‘made to drink of’ the water: i.e. the water was inside the ship as well as the ship being underneath the water.  Paul seems, then to be saying both that Christians are in the Holy Spirit, and that the Holy Spirit is in Christians, parallel to our being in Christ and Christ being in us.  By reverting to another metaphor used to describe the Holy Spirit, wind or air or breath, we can see the same truth: a new body is surrounded by air, but must also breathe in the air, if it is to carry on living and growing (Prior 211).”
“by one Spirit”  Literally this is “in one Spirit (Mt 3:11; Lk 3:16; Ac 1:5 Harrison 629).”  The Greek word είς, which can either be local, indicating that into which all were baptized, or denote the goal of action, indicating the purpose or goal of the baptismal action (= ‘so as to become one body;’ Fee 603).”  These words express “the sphere of the union effected by baptism (Harrison 629).”  “The ‘One’ who gave the diverse gifts, the Spirit, was also the medium in which, by which, and with which (possible translations of the Gr. Preposition en; Mt 3:11) that unity exists (Lowery 533).”
“one body”  This is the end to which the activity of the gift is directed (Harrison 629).  Chrysostrom wrote: “He who formed the body is one, and the body which He formed is also one (Bray 125).”
“whether Jews of Greeks, slave or free”  “No statement of the unity of the Christian Church could be more clear than this, nor any more startling (Erdman 112).”  Ambrosiaster wrote: “Paul is teaching that we should not treat anyone with contempt, nor should we regard anyone as perfect (Bray 125).”  “Even such apparently changeless distinctions as existed in ancient society between Jew and Gentile, and slave and freeman, were done away by the operation of God’s Spirit, and all Christian believers were united in one body by the influence of this Spirit and made to share in one common life (Erdman 112).”  “The reference in v.13 to ‘Jews and Greeks, slaves and free,’ reminds us of the many-colored diversity of the body of Christ.  Corinth was a cosmopolitan seaport full of people from many different cultures.  That presented difficulties, but it offered immense potential for a full-blooded testimony to Christ.  The more we … draw on the richness of the world-wide community of believers, the more pungent and attractive will be our testimony (Prior 212).”
“whether Jews or Greeks”  “The Jews were reluctant to put other peoples on the same level as themselves (Calvin 265).”  “In Christ there is no racial or cultural distinction (Barker 1678).”  “Paul mentioned these two classes in order to point out that the difference in people’s condition is no obstacle to that sacred unity, which he is commending (Calvin 265).”  
“slave or free”  In Christ there is “no social distinction (Barker 1678).”

“we were all given the one Spirit to drink”  “The literal rendering of the Greek is, ‘we have been made to drink into one Spirit.’  It seems, however, that in order to prevent the two words έν (in) and 'έν (one) coming one before the other, Paul purposely changed έν to είς (into), as he is accustomed to doing quite often.  He does not therefore mean that ‘we have drunk of the same Spirit,’ but rather is pointing out once again that it is by the power of the Spirit of Christ that we are made to drink (Calvin 265).”  This statement is “in purely figurative language, symbolic of the indwelling of the Spirit at the new birth (3:16; Ep 1:13; Marsh 1375).”  “Union with Him necessarily involves the Spirit’s indwelling (Harrison 629).”  “God has given all His people the Holy Spirit to indwell them (6:19) so that their lives may overflow with the fruit of the Spirit (Gl 5:22-23; Jn 7:37-39; Barker 1678).”  “The figure of drinking of one Spirit recalls Jn 7:37-39 where Jesus invited the thirsty to come and drink of Him to find refreshment (Constable 135).”
“drink”  This verb conveys the idea of being saturated or imbued with one Spirit; and ‘irrigation’ of one’s inner life by the Spirit of God (Marsh 1375).”


This passage is addressed mainly to those who feel that their gifts are inferior and unimportant (Barker 1678).”  
14. For the body is not made up of one part but of many.
“This first paragraph sets forth the basic presupposition of the imagery (the body is one) and its urgency (but has many members).  This is followed by a twofold elaboration of the metaphor, the first part emphasizing diversity, the second unity.  Paul’s primary concern with this imagery is not that the body is one even though it has many members, thus arguing for their need for unity despite diversity.  Rather, his concern is expressed … that even though the body is one, it does not consist of one member but of many, thus arguing for their need for diversity, since they are in fact one body (Fee 601).”  “Though picking up that theme from v.12, this is not simply reiteration.  In v.12 it is stated matter-of-factly: ‘The body is one; the one body has many members.’  Here Paul mixes the two themes with a negative contrast: ‘The one body is not one member; rather, it is composed of many constituent parts (Fee 607).”  “The primary concern … is with the many parts (Fee 607).”


“The Corinthian church, as many churches today, was divided where it should have been unified and tried to be uniform where it should have been diverse (MacArthur 314).”  “The very idea of body implies many members (Robertson 274).”  “Human beings have ‘one body,’ but that body needs its ‘many parts’ (Pratt 219).”  “Both bodies, the physical human body and the spiritual body of Christ, consist of many members (Constable 136).”  “Diversity is not an accidental attribute of the body.  It is of its very essence (Morris 174).”  “It takes many members to make up one body (Morris 174).”  “We are not a mass of individual units, but a body completely identified with His in His death and resurrection, completely united in our spiritual life, in our ministry of redemption, in the whole purpose for which we are left here (Redpath 150).”  “God created the body in such a way that it has members and more particularly these members (Grosheide 294).”  “Paul now emphasizes the necessity of having diversity in a body for it to operate as one (Mare 265).”  “The whole body cannot be a single part, or it would not be a functioning body (Mare 265).”  “In the body diversity is not a problem to be overcome, but is essential for its existence (Marsh 1375).”  “The human organism presents a unity with a variety of parts, all of them organically and vitally related to the whole and all of them in various ways serving one another (Short 160).”  “As the human body must have diversity to work effectively as a whole, so the members of Christ’s body have diverse gifts, the use of which can help bring about the accomplishment of Christ’s united purpose.  Each must properly exercise his gifts or effectively use his position for the good of the whole (Barker 1679).”  “In societies where individualism is valued above corporate responsibility, the importance of the metaphor of Christ’s Church as a body looms large.  Paul’s emphasis on all of us needing every other believer greatly relativizes any hierarchy of status, rank, or privilege that we might otherwise try to establish (Blomberg 252).”  “The modern Church often uses this periscope to stress the importance of unity, which is a great need today.  However, Paul’s emphasis originally was on the importance of diversity (Constable 136).”  “The body needs different functions if it is to live, grow and serve (Wiersbe 609).”  Ambrosiaster wrote: ‘The unity of the body consists in the fact that its many members supply the things which the other parts lack (Bray 125).”  “Every member cannot have the same function, and therefore there must be higher and lower gifts (Robertson 274).”
15. If the foot should say, “Because I am not a hand, I do not belong to the body,” it would not for that reason cease to be part of the body.

“Paul elaborates and amplifies, in order to elucidate what he has just compressed into a few words.  Again, everything in this section corresponds to the fable of Menenius Agrippa (Calvin 266).”  
“the foot … part of the body”  “’The foot’ may very well be depressed at its inability to exercise the complicated functions of ‘a hand.’  But that does not put it outside ‘the body’ (Morris 175).”  “The foot has an office, and functions, and is connected with the body, and the body cannot get along without it.  No other member can take its place, and do its work (Clark 281).”  “Each has his place, his gift, and work, according to his capacity and ability, and no one can fill his particular place or do his individual work.  No one is unimportant in Christ’s estimation; there is no cause for discontent (Clark 281).”  “The ‘foot’ is right when it says that it is not the hand, for there is a difference between the members, but it is wrong if it does not like to belong to the body simply because it is not a hand (Grosheide 294).”  “If a rebellion were to break out in the body, the feet saying that they were not obliged to do anything for the rest of the body, and not only they but the stomach, eyes and hands as well, what would the result be (Calvin 266)?”

“Just imagine a foot going on strike, and some morning when you are getting out of bed and you go to put your foot on the floor it should say, ‘I do not like being a foot, I do not like always being shut up, having a stocking pulled over me and then a shoe, I have just as much right to be in the open as that hand.  I do not like it that the hand does all the writing, the painting, and the playing of the piano while I have to be hidden away all the time.  I do not like that kind of thing, and I am not going to function unless you train me to write and to play the piano.  I refuse to work any longer as a foot (Ironside 393).”
“If the foot should say, ‘Because I am not a hand’  “These parts carry on comparable functions in the body; there is no hint that one is superior to the other (Fee 610).”  Paul ‘puts into the mouth of the various members of the body statements which are absurd because they failed to appreciate the unity of the body, a unity which cannot be abolished (Grosheide 294).”  “Selfishness is never satisfied and envy is never content (MacArthur 315).”  “Paul is pressing one point here, viz. that each member should be content with its own place and relative position, and not be envious of others, since he makes a comparison between the superior members and those which have a lower value (Calvin 266).”  “Each part must be willing to perform its own function and not seek to function in a role for which it was not made (Mare 265).”  “Members with one gift should not repudiate that gift and complain that they do not have some other gift (Mare 265).”

“The seemingly inferior were not to envy the seemingly superior (Johnson 629).”  “The ‘foot’ envying the ‘hand’ and the ‘ear’ the ‘eye,’ probably reflect the condition of the weaker members in the Corinthian church envying the apparently higher and more responsible members with their spectacular gifts (Marsh 1375).”  “Would nature tolerate it, if the hands were spurred on by jealousy to refuse to do their work (Calvin 266)?”  We need one another … to enable each individual to operate at full potential (Prior 213).”
Ambrosiaster wrote: “Paul is saying that the person who is slightly inferior should not for the reason think that he is unnecessary to the body (Bray 125).”  “One might expect Paul to have reversed the perspective of this section, attacking those who valued themselves too highly rather than addressing those who had low opinions of themselves.  Paul probably took this approach for two reasons.  First, he wanted to make doubly certain that the arrogant Corinthians had no basis to discriminate against other Christians.  Second, he recognized the harm that such discrimination does to its victims, and he saw the need to build up those who had been abused (Pratt 219).”  “No member should compare or contrast itself with any other member, because each one is different and each one is important (Wiersbe 609).”  “M. Aurelias … says that we are made to co-operate with one another, as feet, and hands, and eyelids, and upper and lower jaws.  To act out in opposition to one another is unnatural (2:1).  Socrates points out how monstrous it would be if hands and feet, which God made to work in harmony, were to thwart and impede one another (Robertson 273).”
“Because I am not a hand, I do not belong to the body”  “Paul begins with a personification of some of the parts of the body, in which they are disallowed to say things either about themselves (vv.15-16) or others (v.21) because what is said is absurd in terms of the body (Fee 608).”  “Some believers feel very guilty because they possess gifts that do not put them into the limelight (Wiersbe 609).”  “Evidently the disputes at Corinth had depressed some of the less gifted members of the Church.  They wondered whether they had any right to belong to so august a body as the Church, including as it did men who possessed very wonderful and spectacular gifts (Morris 174).”  “Paul meant that Christians are not cut off from the body of Christ because they think they have no importance or place of service (Pratt 218).”  Ambrosiaster wrote: “This means that a weak brother cannot say that he is not a part of the body simply because he is not strong (Bray 125).”  “Diversity does not suggest inferiority (Wiersbe 609).”  “Though the gifts differ, there is no need to divide on the basis of these varieties.  There is all the greater need to keep the members together, for each requires the complement of the other (Craig 160).”  It is absurd “for one member of the church to envy those who possess gifts he lacks, and to refuse to render to the Church the service which it is in his power to give (Erdman 113).”  This “attitude does not reflect humility.  It is self-centered, selfish, and an affront to God’s wisdom and love (MacArthur 315).”  “The human ‘body’ needs all of its organs; each of these serves the function for which it is designed.  The whole body is weakened if any part is lost, for no other organ can completely take the place of the one that is lost.  Each has an indispensable function without which the body (i.e., person) is handicapped.  Therefore each member should honor the other, not in spite of varied gifts, but because of these differences (Craig 160).”  “Underlying the argument is the assumption that the hand does belong to the body (Grosheide 294).”  “Dissatisfaction with one’s function cannot mean that one ceases to be part of the body (Winter 1181).”
“I do not belong to the body”  “The NT recognizes no individual or ‘lone-ranger’ Christians who are not attached to some local Christian fellowship.  That is not to say it is impossible to be saved and uninvolved, merely that it is unhealthy (Blomberg 252).”  “’Not to be of the body’ means here, to have no dealings with the rest of the members, but to live for itself, suiting its own convenience.  Paul asks: ‘Because the hand is jealous of the eyes, does that give it any right to deny the other members its services (Calvin 266-267)?’”  “Will another assent to the demand of the hand to cut itself off from the rest of the body (Calvin 266)?”  “There can be no such thing as isolation in the Church.  Far too often people in the Church become so engrossed in the bit of the work that they are doing and so convinced of its supreme importance that they neglect or even criticize others who have chosen to do other work.  If the Church is to be a healthy body, we need the work that everyone can do (Barclay 114).”  “Any Christian who operates independently from others is reducing his own effectiveness and that of the body as a whole (Prior 213).”
“These things are said of the physical body, but they ought to be applied to the members of the Church, so that self-seeking, or distorting jealousy and envy may not give rise to bad feeling in our midst, with the consequence that someone occupying an inferior position is unwilling to give his services to those who are his superiors (Calvin 267).”  “Discontentment can only result in deformity (Marsh 1375).”  “The inferior member seems to suppose that the superior member certainly must belong to the body (Grosheide 294).”  “The saying so does not make it so (Clark 281).”
16. And if the ear should say, “Because I am not an eye, I do not belong to the body,” it would not for that reason cease to be part of the body.
“If the ear should say, ‘Because I am not an eye’  Both ear and eye are “sensory organs (Fee 609).”  “The stress … is on a wrong kind of independence which could be based either on feeling not needed and unimportant, or on resenting not having been made or gifted differently (Prior 213).”  “We should concentrate on using the abilities we have received rather than long to be different or insisting on doing things that God has not gifted us to do (7:26-27; Constable 136).”  “All service ranks the same with God (Barclay 114).”  “Oh that we might learn the lesson of knowing our own gift and our own place, and our own service and fulfilling our responsibility without looking at or judging others or making our experience the pattern for anyone else (DeHaan 144).”  Ironside writes: “When I think, ‘I should like to do so much that I cannot,’ is it not blessed to realize that He has set me right where I am, that I am in the place where He has put me, and He will give me grace to live for Him here (395)?”
“it would not for that reason cease to be part of the body”  “Disclaiming responsibility does not remove it.  Refusing to function as part of the body does not make us any the less a part of the body or any less responsible for ministering within it.  We have not right to remove ourselves from our God-given responsibilities just because we are dissatisfied with what we are and what we have.  Many Christians have never known the joy of ministry and of pleasing the Lord simply because they do not recognize or refuse to use the gifts and opportunities God has given them.  That is disobedience (MacArthur 315).”  “If a Christian who has the gift of healing should say, ‘Because I do not have the gift of tongues I am no member of the Church,’ he deludes himself, and his complaint has no validity.  He is as much a Christian as the man who speaks with tongues (Barrett 290).”  “All the parts serve an important function, regardless of any claims to the contrary (Blomberg 246).” “Because they were discontent and disobedient the Corinthian believers were also unproductive.  They did not use the gifts they had, and, in light of Paul’s repeated emphasis in vv.4-11 that every Christian is gifted, it seems apparent that some thought they did not have a gift at all.  In any case their gifts either were not being used or were being misused.  Churches often fall back on organization because the organism is not functioning right.  Because a hand is not doing its job, a foot is called on to dot that work, and so on.  If most of the congregation is inactive, the active members must do work for which they are not equipped.  The answer to an inactive organism, however, is not an active organization.  Carnality cannot be overcome by compensation.  No human substitutions can satisfactorily replace God’s plan and God’s power.  The only way the Church can function properly is by using the Spirit’s gifts in the Spirit’s power (MacArthur 316).”
17. If the whole body were an eye, where would the sense of hearing be?  If the whole were an ear, where would the sense of smell be?
Chrysostrom wrote: “Note that Paul couples the foot with the hand, which is mounted a little above it, and the ear with the eye likewise.  This is because we are prone to envy not those who are far above us but those who are only a little bit above (Bray 125).”  “Perhaps Paul chose the feet, hands, ears, and eyes as examples because of their prominence in the body.  Even though they are prominent and important they cannot stand alone.  They need each other (Constable 136).”  “There is … an implication that no member of the body can perform the function of another member.  The ear cannot see, but then the eye cannot hear either.  Both hearing and seeing are necessary if the body is to function normally (Morris 175).”
Paul “went into detail, indicating how the various members of the body function, and how ridiculous it would be for jealousy to arise between them.  The foot, the hand, the ear, the nose – each has its purpose and place (Van Gorter 118).”  “Common sense should have told the Corinthians that, as a fellowship of believers, they could operate more effectively with members performing different ministries.  With everyone doing the same thing, at best their life and service would be lopsided (MacArthur 315).”  “Foot, hand, ear and eye are mentioned in succession to show that a body would be crippled by the loss of any one (Craig 160).”  “Different functions as well as different members are necessary in the body (v.4).  Paul’s point was not the inferiority of some members, but the need for all members (Constable 136).”  “The foot serves the hand (v.15), and the ear serves the eye (v.16); so do all the other organs serve one another (Short 160).”
“If the whole body were an eye”  “Paul intends this … analogy to illustrate the point of v.14, ‘the body is not one member (= the whole body is not to assemble and only speak in tongues), but many (= the gifts mentioned in vv.8-10).’  The language of v.18 in particular indicates that the ‘application’ to their situation harks back to vv.7-11 and the insistence on diversity with regard to ‘gifts and manifestations of the Spirit,’ not to kinds of persons within the Corinthian community (Fee 609).”
“No one member is to be equated with the body (Morris 174).”  “’If the whole body’ were only one member the condition would be sad.  Then certain functions could not be performed (Grosheide 294).”  “Paul’s point here is found in the imagery itself: the apparently superior cannot say to the apparently inferior, ‘We can get along without you’ (Fee 609).”  “Without the diversity that comes from specialization of function, one no longer has an organism, merely one giant organ, unable to do anything (Blomberg 246).”  Theodoret of Cyr wrote: Even if the body had only its most important member, it would still be useless without the others (Bray 126).”  “If all the members tried to have the honor of the highest member, the body would be lost (Roberston 274).”  “To deprive the body of its members, or to make it consist of one or more conspicuous members, would be to destroy its organism, to throw it out of harmony with itself, and unfit it for usefulness (Clark 281).”  “This fact helps us realize our limited contribution to the larger organism.  A body composed of only one organ would be a monstrosity (Constable 136).”  “A ‘body’ all ‘eye’ or ‘ear’ not only eliminates other necessary functions, but ceases to be a body (v.19; Marsh 1375).”

“Paul dismisses that foolish straining after equality by showing that it is impossible.  He says: ‘If all the members were eager to have the honor that belongs to the eye, the inevitable result would be the destruction of the whole body.  For it is impossible for the body to remain healthy and sound, unless its members have different functions, and perform services for each other.  Equality is therefore in conflict with the well-being of the body, because it gives rise to confusion, which in turn leads to instant disaster.  What a piece of folly it would be, then, if one member, rather than give way to another, were to be responsible for bringing about not only its own ruin, but that of the body as well (Calvin 267)!”


“Instead of allowing ourselves to be cast in any one mold, we ought to relish the differences and learn to capitalize on them.  It is true of most churches that there are many round pegs in square holes: they become jammed.  Equally, there are many square pegs in round holes: they are either too big to belong or too small to fill the need.  There are also many pegs trying to fill several holes at once.  That leads to others lying around unused.  Another variation on the same theme happens when new pegs are forced to fit into existing holes, instead of being allowed to find their own niche of a totally new kind (Prior 214).”

“?”  VV. 15-16 “are not questions, but strong denials of the preceding declarations (Clark 281).”  “By two pointed interrogations Paul shows that the suppositions in the two preceding verses were preposterous and absurd (Clark 281).”
“where would the sense of hearing be?”  “We ought to respect each other.  In the body there is no question of relative importances.  If any limb or any organ cease to function, the whole body is thrown out of gear (Barclay 114).”  “We often tend to let each sub-group form its own unit and grow in isolation from other natural groupings (Prior 214).”  “We ought to realize that we need each other (Barclay 114).”  “Every part is important in its own right (Pratt 219).”  
“sense of smell”  “That Paul is thinking functionally … is seen by the fact that he speaks of ‘the sense of smell’ instead of the nose (Craig 160-161).”
18. But in fact God has arranged the parts in the body, every one of them, just as He wanted them to be.


“The overall thrust [of this passage] is toward the recognition of the full diversity of members as both God-given (vv.18,24,28a) and essential to the whole (Barton 1342).”  “We differ from one another and only God, who made us different, can hold us together (Prior 215).”  “Apparently the more spectacular gifts (such as tongues) had been glorified in the Corinthian Church, making those who did not have them feel inferior (Barker 1678).”

“but in  fact”  “Paul is responding to his own rhetorical questions.  The sentence also reminds the reader that Paul is still carrying on the argument that began in v.4, since it repeats so much of the language and ideas from v.11 (Fee 611).”
“God has arranged … just as He wanted”  “The foolishness of [the previous propositions] indicates that ‘God has arranged the parts’ of the human body according to His divine wisdom (Pratt 219).”  “This assertion returns to the thought that was expressed briefly in 12:11 – ‘one and the same Spirit … gives them to each one, just as He determines’ (Soards 264).”  “We differ from one another, because God wants those differences to be molded into a special unity which is demonstrably His own doing (Prior 214).”  “The Spirit is … the One who bestows spiritual gifts.  Christians at Corinth either did not know this truth or were ignoring it (Van Gorter 118).”  “Discontentment with their spiritual gifts, however, was much worse than lack of common sense.  By wanting gifts they did not have, the Corinthian believers questioned God’s wisdom and goodness by implying He had made a mistake (MacArthur 315).”  “Their primary problem was not intellectual but spiritual.  They did not see their gifts rightly because they did not see the sovereign God rightly.  They had not received their gifts by accident or whim.  Questioning our spiritual gifts is questioning God, and not using our spiritual gifts is disobeying God (MacArthur 315).”  “The aorists are preserved in RSV and NIV, pointing to God’s design of the human frame in creation.  The believer’s particular function in the church is the result of divine planning (Marsh 1375).”  “Even seemingly unimportant members have an important function.  The members of our human bodies have all been assigned a specific task by an all-wise God (Van Gorter 118).”  “God has so ordained it (Short 160).”  “Paul stresses the sovereign purpose of God in diversifying the parts of the body (Barker 1679).”  “It is God who has organized the body in the way He wants it.  The implication is that it is the same with the Church; according to God’s will, it is composed of many parts, so that it may function as one body – the body of Christ (Mare 265).”  Paul “is saying that God has arranged that different Christians in the body of Christ exercise different spiritual gifts, not the same gift.  And this diversity is intended to accomplish God’s unified purpose.  God’s method employs diversity to create unity (Barker 265).”  “It is sufficient that it is the will of the Spirit (v.11) and that each believer holds that relation which his Lord and Master would have him (Clark 281).”  “His wisdom and goodness are infinite and His right is unquestionable (Clark 281).”  “It was not our fellow-men who placed us in an inferior position, but God; and He did it, not to please us or our fellows, but in accordance with His will, which must be right.  Who is so disloyal as to gainsay what God willed to arrange (Robertson 274)?”  “A Christian who does not have a ministry is a contradiction.  He is disobedient and denies God the right to use him in the way He intends and for which has gifted him.  When we refuse to follow God’s will and God’s plan we deny His authority and Lordship as well as His wisdom and goodness (MacArthur 316).”
“God has arranged the parts in the body”  “God made unity, but not uniformity; He did not level all down to monotonous similarity (Robertson 274).”  “God gave to each of the members its special place in the body, making them a part of the body (Grosheide 294).”  This arrangement was “designed to fulfill His purposes – and God’s wisdom in so doing should not be questioned.  This divine coordination of diverse parts is so essential to the function of a body (Pratt 219).”  “It seemed good to God that the body should be composed of different members, and that they should be supplied with different functions and gifts.  Therefore any member that is dissatisfied with its own position, is waging war with God like the giants.  Let us bow our heads, then, to the order that God Himself has established, so that we will not be wasting our efforts by opposing what He wants (Calvin 267).”
“God has arranged”  Clark feels “God set or disposed” is “more exactly” the translation (281).”  “The gifts were not haphazardly distributed (v.11), but carefully ‘arranged’ according to the perfect will of God (Lowery 534).”  This “could sound like an argument for the orderly arrangement of the body; but not so.  The emphasis is on the fact that each member is there by divine placement.  In the Corinthian context, this probably refers back to vv.7-11, where the Spirit gives these various manifestations to ‘each person, just as He pleases.’  As in that opening paragraph, and as He will do again in vv.24 and 27, Paul emphasizes that the diversity, the ‘many parts of the body,’ is by God’s design (Fee 611).”  “The apostle shows that there should be no discontent, that there is no place for natural ambitions (Ironside 395).”
“the parts in the body”  “The whole is placed on the highest level with the reminder that ‘the members’ are not in the body at haphazard (Morris 175).”
“the parts”  Here Paul is referring to “the original constitution of the body at creation (Clark 281).”  “Body ‘parts’ are interdependent, no independent of each other (Blomberg 252).”
“every one”  Clark prefers “each one,” as per NASB’95, NCB, NKJV (281).”
“every one of them”  “’Every one of them’ brings out the point that God’s care does not extend only to the more important and spectacular.  He has extended His oversight and His arrangement to every member of the body (Morris 175).”  “The gifts of the Spirit extended to all classes of people, young and old, rich and poor, learned and illiterate (Van Gorter 118).”  “No believer, however lowly, lacks a God-given gift (Marsh 1375).”  “We need to discover how God has gifted us and to become as effective as possible where He has placed us (Constable 136).”  “We should concentrate on using the abilities we have received rather than long to be different or insisting on doing things that God has not gifted us to do (7:26-27; Constable 136).”
“just as He wanted them to be”  “The verb is in the aorist and the reference is to creation.  God made it so (Morris 175).”  “’As it hath pleased Him’ is really ‘as He willed.’  This is the way God has planned things.  There is a finality about the arrangement (Morris 175).”  “God’s good pleasure should be the end of argument (Clark 281).”  “Paul adds those last words in order to emphasize that we cannot explain why all things are the way they are (Grosheide 294).”  “Pride and discontent are quite out of place, for they are not only the outcome of selfishness, but also rebellion against God’s will (Robertson 274).”  “As members of Christ’s Body we are not to do our own will but the Lord’s.  The arm does not have one will, the foot another, and the eye still another.  Each is controlled by the head – the mind, will, and sprit.  It is possible for the body to be so remarkably coordinated only because it is directed by one will.  One will tells each part of the body to do what it is best designed and equipped to do, and consequently they work in marvelous harmony together.  How much more should the Lord Jesus Christ control His own Body, the Church, of which He not only is Head but Creator (MacArthur 316).”  “God has created us, re-created us, placed each of us in His Body exactly where He wants us to be, and equipped us to do exactly what He wants us to do (MacArthur 316).”  “Their place and their function derive from the divine appointment, and not from anything lower than that (Morris 175).”  Chrysostrom wrote: “God has placed each part of the body where He has chosen, so we must not enquire any further as to why He has done it the way He has.  For even if we could come up with ten thousand explanations, we would never find one better than this – that it pleased the Creator to make it the way He chose (Bray 126).”

We all have what God desires for us (Ro 12:3b) and are to receive the privileged gift with joyful thanks.  It is terribly tragic when believers are discontent with their spiritual gifts, their circumstances, or with anything the Lord has given them.  In God’s Body, which is also His family, there I no place for discontent, envy, selfishness, or conceit.  No Christian would be better off, or happier, with a showier or more prominent gift.  We cannot be happy except with what God has given us, because He gives each and every one of His children the very best possible.  What He has given another believer would not be His best for us (MacArthur 316).”  “It if foolish and immature not to be content with or use what the lOrd has given us.  We are not perfect, but His gifts to us are perfect and the ministry in which He has called us to use them is perfect.  His design for the Church is perfect and His gifting of the Church is equally perfect (MacArthur 316).”


“If the work of the Spirit appears to be the cause of disunity among some, it is certainly not the Spirit’s fault.  Our common fallenness unfortunately of the causes both pride and suspicion or distrust to prevail when it comes to the work of the Spirit.  Nonetheless, unity is the result of our common life in the Spirit, not our human machinations.  Is it our lack of the Spirit that has forced us to attempt unity on other groups?  Paul saw the Spirit as the key to everything in the Christian life.  It seems mandatory that such prevail again if there is to be effective Christianity in our day.  But let the one who ways that not force his/her own brand of ‘spiritual unity’ on the Church as simply another human machination.  Our desperate need is for a sovereign work of the Spirit to do among us what all our ‘programmed unity’ cannot (Fee 607).”
“wanted”  The Greek word is θελω (thelō).  Thomas defines this word as “to will, wish (1535).”  Schwandt, RSV and NRSV translate this word “chose (906).”  Marshall’s Interlinear is “wished (690).”  The KJV and NKJV is “pleased.”  The NLT is “wants.”  The NASB’95 is “desired.”  The TNIV is 
19. “If they were all one part, where would the body be?  

“No matter how important any one member may be, there can be no body formed from it alone (Morris 176).”  “Paul presses his concern even further, especially in light of their singular enthusiasm over tongues (Fee 611).”  “Hypothetically the apostle had placed on a par the whole body and one of its members.  Now he calls attention to the distinct nature of a member and of a body.  Suppose there were unity of all the members but that unity were ‘one member’ – then the whole could not be distinguished from its parts, but all the members would be one homogeneous mass.  That would mean that the unity, the organism of the body, would not exist (Grosheide 295).”  “If the whole body consisted of one gift, how would it cope (Winter 1181)?”  “If all were one part, there would be no body (Winter 1181).”  “As a body, performing the many duties of a body it would cease to be (Clark 281-282).”  Ambrosiaster wrote: “If everyone in the Church were equal, there would be no body, because a body is governed according to the difference in the functions of its members (Bray 126).”  “Paul means that God did not bestow different gifts on the members of the body without any purpose of reason, but that He did so because it had to be like that for keeping the body in being; for is such a well-balanced arrangement were done away with, then there would be the confusion and disintegration of chaos.  We ought to be all the readier to submit ourselves to the providence of God, therefore, seeing it has made everything serve our common interests so well (Calvin 267).”
“If they were all one part”  “The body is not just the total of the members, it is something different from the members (Grosheide 295).”  “Unity without diversity would produce uniformity, and uniformity tends to produce death (Wiersbe 609).”  “As a human body weakens, its ‘systems’ slow down and everything tends to become uniform (Wiersbe 609).”  “If every member of the body does its own work and does it well, the whole body is benefited thereby (Ironside 394).”  Ironside writes: “I think I shall never have the least inkling until I get to Heaven and stand at the judgment seat of Christ, how much I have owed to quiet saints shut away in hidden places who have bowed down on their knees before God and asked His blessing upon my ministry during these 43 years that I have been preaching the Gospel.  I have the public place, but I am sure that the greatest amount of the credit for work done goes to those hidden saints who have thought enough about me to bear me up in prayer, that God might keep me from sin and use my testimony for the glory of His name (394).”  Theodore of Cyr wrote: “Paul is pointing out that just as the body has many members, some of which are more important than others, so it is with the Church also.  But every member is necessary and useful (Bray 125).”  “Whenever we begin to think about our own importance in the Christian Church, the possibility of really Christian work is gone (Barclay 114).”  
“one part”  “’One member’ is taken to mean a uniform mass, unrelieved by any variations.  If God were to give our body the shape of a mass like that, it would be a useless lump (Calvin 267).”
“where would the body be”  “A church whose members all had the same gift and the same ministry would not really be a church (MacArthur 316).”  Clark’s wording is: “what would become of the organization of the body as a whole?  The body having its many members concentrated into one would be no longer a body, but a monstrosity (281).”

20. As it is, there are many parts, but one body.

“The generally accepted truth stated in v.12 is repeated again, this time with more certainty after what has been said.  The order is different from what it was earlier.  In v.12 Paul started with the unity, here with the diversity (Grosheide 295).”  “Not only has God brought the richness of diversity to the coherence of unity, but also God created unity through the deliberate arrangement of diversity.  Unity prevails and makes diversity meaningful (Soards 265).”  “Paul here by implication utters his last warning in the present letter against any tendency in the church fellowship that would create disunity (Short 160).”  “God has constituted the body a unity by giving each member a special privilege (Grosheide 296).”  The human body “has a variety of members, but it is one unified organism (Constable 137).”  “These [parts] all have their place, and go to make up the one body.  As in all organisms, there is plurality in unity, and all in harmony.  The perfection of the body consists in its many harmonious parts.  The loss of even one mars its unity (Clark 282).”  Ambrosiaster wrote: “The diversity in the members of the body unites for the purpose of ensuring that the body fulfills it potential (Bray 126).”  Chrysostrom wrote: If there were not great diversity among you, you could not be a body.  If you were not a body, you could not be unified.  If you were not one, you would not be equal in honor.  It is because you are not all endowed with the same gift that you are a body (Bray 126).”
“Paul drives this home so often because the heart of the whole matter lies in these words; viz. the unity of the body is of such a kind as can only be preserved by having a variety of members; and, on the other hand, while the members differ from each other in thief functions and abilities, it is in such a way that they are nevertheless connected to each other in order to preserve the unity of the body.  Paul is therefore teaching that no body can continue to exist as such, unless its many parts combine in harmony, so that we may know that each of us is consulting the common good as well as his own, by carrying out his own particular function (Calvin 267-268)
Vv. 21-26 are “addressed mainly to those who felt that their gifts are superior and most important.  These verses provide another indication that some gifts, like tongues, had been magnified as being preeminent (Barker 1679).”

21. The eye cannot say to the hand, “I don’t need you!”  And the head cannot say to the feet, “I don’t need you!”
 “The illustration here is the reverse of that in vv. 15-16 (Clark 282).”  “Up to this point Paul has been showing what the duty of the less honorable members is, viz. to give their services to the body, and not to be envious of the more outstanding members (Calvin 268).”
“the eye cannot say to the hand … the head cannot say to the feet”  “The parts of the body personified include three from vv.15-16 (eye/hand, feet), but in a new mix that has one of the sensory organs (the eye) speaking to one of the external limbs (the hand), while the ear has been replaced by the ‘head,’ which speaks to the feet (Fee 612).”  “V.21 draws a conclusion from the fact that the body is one.  If the body is a unity then the members are related just because they are the members of one organism.  Here again Paul mentions those members which are visible, external and most frequently functioning (Grosheid 295).”  “Both the direction and content of what is said imply a view ‘from above,’ where those who consider themselves at the top of the ‘hierarchy’ of persons in the community suggest that they can get along without some others, who do not have their allegedly superior rank.  That this is the thrust of the present analogy is made certain by the rest of the paragraph (Fee 612).”  “The implication of the analogy as Paul proceeds with it is that some people consider themselves superior to others, not that some gifts are superior, it seems more likely that one is to find the historical situation here addressed in a broader context within the church (Fee 612).”  “The most obvious setting, therefore, is that which immediately preceded this one, 11:17-34, where exactly this kind of problem is in view.  In that passage the ‘haves’ are abusing the ‘have-nots’ at the Lord’s Table and thereby despising the Church itself.  This suggestion seems all the more probably in light of Paul’s own use of ‘body’ imagery in 11:29 (Fee 612).”  “There may have been a tendency for those who possessed the more spectacular gifts to give themselves airs and to assume powers of authority and leadership for which they may not otherwise have been especially fitted.  Certainly in giving themselves airs they demonstrated their spiritual unfitness for the posts of true leadership (Short 161).”  Paul’s concern here is about “their abuse of others in the church, and [is demonstrated by] the inclusion of ‘whether slave or free’ in the affirmation in v.13 about their common experience of Spirit as [to] what makes then one body (Fee 612).”  “Moreover, nothing inherent in a person’s having one gift of the Spirit would necessarily lead to his/her thinking that he/she could get along without other members of the community.  They might have pride, but that does not mean eliminating the others, as the analogy in this verse specifically indicates.  Indeed, the ‘superior proud’ need the inferior around in order that their pride may have meaning for them.  But no so with regard to social status.  The ‘haves’ can get along very nicely without the ‘have nots’ as their equals in the same community (Fee 612n).”

“The principle here is the interdependence of the parts of the body in the one whole.  Christians in the body of Christ are mutually dependent as they exercise their distinctive functions (Barker 1679).”  “Too often because we differ ‘from’ each other we also differ ‘with’ each other (Constable 137).”  “Those with gifts of perception and thought cannot be dismissive of those with more practical gifts (Winter 1181).”  Origen wrote: “If the eye is healthy and one can see clearly, what joy will it have if the other members of the body are missing?  How would it appear to be perfect without the hands, the feet or the other parts of the body (Bray 126)?”  Jerome wrote: “The Church has real eyes: it s teachers and leaders who see in sacred Scripture the mysteries of God … It also has hands, effective persons who are not eyes but hands.  Do they plumb the mysteries of sacred Scripture?  No, but they are powerful in works.  The church has feet: those who make official journeys of all kinds.  The foot runs that the hand may find the work it is to do.  The eye does not scorn the hand, nor do these three scorn the belly as if it were idle and unemployed (Bray 126).”
“the head cannot say to the feet, ‘I don’t need you!’”  “the fact that one member of the body discharges its own functions well does not mean that it can dispense with the services of other members which discharge other services (Morris 176).”  “Christians need each other. There is no aristocracy of believers.  Each is a member of Christ’s Body, and each has his part to perform (Van Gorter 120).”  “The stench, it should be noted, is not simply in their pride.  One can sometimes tolerate that in the ‘aristocracy.’  Rather, it is both in their self-sufficiency and in their demeaning of others to the point of saying, ‘I have no need of you’ (Fee 613).”  “There can be no isolation in the Church.  Far too often people in the Church become so engrossed in the bit of the work that they are doing and so convinced of its supreme importance that they neglect or even criticize others who have chosen to do other work.  If the Church is to be a healthy body, we need the work that everyone can do (Barclay 114).”  “In the body there is no question of relative importances.  If any limb or any organ ceases to function, the whole body is thrown out of gear.  It is so with the Church.  ‘All service ranks the same with God.’  Whenever we begin to think about our own importance in the Christian Church, the possibility of really Christian work is gone (Barclay 114).”  “If the head does not lead the feet cannot walk (Grosheide 295).”  “Members of the church with their various functions need each other (Mare 265).”  “It is impossible for them to perform their task if any member is lacking (Grosheide 297).”  “One possessing superior gifts is not independent of one having inferior gifts; nor must he show pride because of his own, nor contempt toward those of the other (Clark 282).”  “Seemingly superior members must not disdain the seemingly inferior (Johnson 630).”  Ambrosiaster wrote: “The person who is greater in rank or dignity cannot do without those who are lower.  For there are things which a humbler person can do which an exalted one cannot, just as iron can do things which gold cannot.  Because of this, the feet perform an honorable function for the head (Bray 126).”  Chrysostom wrote: “What is lower than the foot?  Or what is more honorable or necessary than the head?  But the head, however important it is, is not self-sufficient, nor can it do everything by itself.  If that were so, there would be no need to have feet (Bray 126).”  “The head cannot afford to look down on the feet, for without them she is rapidly reduced to the same lowly level; and the body crippled (Marsh 1375).”  “It is apparent from this that as soon as someone wrongfully claims more than his allotted share, not only is the body destroyed and the natural arrangement turned upside down, but also that the authority of God is openly rejected (Calvin 268).”  “In the diversity of the bodily parts there was a corresponding mutual dependence.  A person with a seemingly greater gift should not imagine that he could function alone, since a bodily member cut off from the natural body would” rot away (Lowery 534).”
“the head cannot say to the feet”  “What foot – if we could conceive of a foot thinking or speaking for itself- would ever imagine that it did not belong to the body because it was not a hand (Craig 161)?”  “It is interesting that Paul used the head and the feet as examples, the top of the body and the bottom (Constable 137).”
“I don’t need you”  Grosheide paraphrases this as: “The members cannot say that they do not need one another for they all have to perform their own task in the organism of the body (295).” “In societies where individualism is valued above corporate responsibility, the importance of the metaphor of Christ’s church as a body looms large.  Paul’s emphasis on all of us needing every other believer greatly relativizes any hierarchy of status, rank, or privilege that we might otherwise try to establish (Blomberg 252).”  “So foolish is it for any member of the church to despise any less gifted member and to suppose that his own spiritual life will not suffer if he fails to honor those who appear less brilliant and admirable than himself (Erdman 113).”  “In their lofty eminence they thought that they could manage well enough without the unimportant contributions of lowly people (Morris 176).”  This was “the attitude of those possessing the apparently superior or more spectacular gifts, in contrast to the lowly members of vv.15-20 (Marsh 1375).”  “To the church at Corinth Paul writes that none shall despise a fellow member because his gifts are of a less dramatic or striking order than those of other members of the community (Short 161).”
22. On the contrary, those parts of the body that seem to be weaker are indispensable,

“on the contrary”    This phrase “introduces an antithesis which is not fully expressed (Grosheide 295).”  “In contrast with the negative the apostle presents the positive side (Clark 282).”
“those parts of the body that seem to be weaker are indispensable”  “Doubtless such is the frailty of human nature that some ‘gifts’ were more highly esteemed than others (Short 160).”  “Paul sees another aspect of his analogy worth stressing – the proper evaluation of the weaker and humbler members of the church (Craig 161).”  Paul “does not name any, but simply affirms a fact, the weaker members are necessary.  So there is no unnecessary gift or member in Christ’s body; the feeblest are necessary as well as the strongest (Clark 282).”  “It is difficult to say which members Paul has in view in this verse, perhaps the arms and legs which enable the hands and the feet to do their work, but seem to have no independent function outside of that.  One might also think of the intestines, without which no man can live (Grosheide 295).”  “Paul almost certainly has in mind the internal organs, which are full of ‘weakness,’ but are indispensable to there being any bodily functions at all.  Crucial to this argument is the fact that they only ‘seem’ to be weaker.  There is a sense, of course, in which that is true; they are weak and thus protected internally.  Paul’s point seems to be that such apparent weakness has no relationship to their real value and necessity to the body (Fee 613).”  “Appearances deceive, Paul is saying.  If one removed an organ because it appeared weak, the body would cease to be whole.  So with the church.  All the parts are necessary, no matter what one might think (Fee 613).”  “Christianity may exist without a Christian philosopher, or the brilliant pulpit orator, but the humble every-day Christian is necessary to the maintenance of the Christian Church … [which] could not exist without the prayers and godly lives of the great mass of its members in humble life (Clark 282).”
“parts of the body”  “Paul no longer personifies the members, but makes a general statement (Grosheide 295).”  “These members (vv.22-24) are not specified and indeed would vary in different cultures (Marsh 1375).”
“seem”  “Appearances are deceptive; human opinion is not always right, a fact which is often recognized upon further reflection (Grosheide 295).”

“weaker are indispensable”  “They cannot be dispensed with if we are to have a body (Morris 176).”  “No member is superfluous (Growheide 295).”  “All the gifts are gifts of His Spirit; all are indispensable for the attainment of His purposes (Short 161).”  “Every part is vital to the smooth and effective working of the human organism.  As we know even better than he knew, obscure glands do fulfill most important functions (Short 160-161).”  “The ‘haves’ in the church needed to remember that the ‘have nots’ were important for the effective operation of the whole organism (Constable 137).”  “Robertson and Plummer comment that in society the humbler workers are more necessary than those with higher gifts (Morris 176).”  Ambrosiaster wrote: No matter how elevated a person may be, if he has no one under him, his rank is worthless.  The greatest emperor still needs and army (Bray 127).”  “Christians who seem to have less important functions in the body of Christ are actually indispensable (Barker 1679).”  “The inconspicuous members of the church are essential – those who pray, those who work with their hands and bring their meager tithes into the church (Mare 265).”  “The inconspicuous members of the church – the poor, the despised, the less prominent – are to be cherished and nurtured (Mare 265).”  “They are indispensable to each other if the proper functioning and well-being of the body are to be maintained, so much so that, if one member suffers, all the rest suffer with it and the whole body is affected.  This should also be true of those who by faith and grace together constitute one body in Christ, however much they may differ from each other in spiritual gifts (vv.8-10) or in their respective functions (Hughes 273).”  “Let each then esteem the other, whatever his gift; so far as the Christian community is concerned, every gift is indispensable to its life (Short 161).”  “Their intrinsic worth, purely as part of the body, makes them indispensable (Marsh 1375).”
“weaker”  “Paul uses the word ‘weaker’ here for ‘contemptible,’ as he does in 2Co 12:9, when he says that he ‘glories’ in his weaknesses, meaning by this work things which were bringing contempt and humiliation upon him (Calvin 268).”  “’Feeble (KJV)’ is from asthenēs, which basically means ‘sick.’  So it comes to mean ‘sickly,’ ‘feeble.’  The word emphasizes the complete unimportance of the members so indicated (Morris 176).” All this assumes a comparison to other members (Grosheide 295).
“indispensable”  Paul does not speak of them as an ‘addition’ or even ‘a welcome addition.’  He says they are necessary (Morris 176).”
23. and the parts that we think are less honorable we treat with special honor.  And the parts that are unpresentable are treated with special modesty,

“parts that we think are less honorable we treat with special honor”  “The least attractive and least public members of the body are often the most needed for its existence (Van Gorter 120).”  “More importantly, one thought to possess a lesser gift should in fact be accorded greater attention by the other members of the body (14:1-5) just as in the natural body special deference in attention to dress is paid to those parts of the body deemed less presentable (12:22-24; Lowery 534).”  Ambrosiaster wrote: “Because our feet are lowly and lacking in dignity, we adorn them with shoes (Bray 127).”  “We bestow more honor on our less honorable parts by covering them up.  This makes our unseemly members more seemly (Constable 137).”  “Just as we give food to the stomach, though it is a less attractive part of the body, so we should give honor and support to the Christians in the church who have ordinary gifts in their functions (Barker 1679).  “The point is that we take special pains to honor our less esteemed physical members, and we should do the same in the Church rather than neglecting or despising them (Constable 137).”  Ambrosiaster wrote: “Some of the brothers who are poor and unseemly in their dress are nevertheless not without grace, because they are members of our body.  They go about in dirty little garments and barefoot.  Though they may look contemptible, they are more to be honored because they usually lead a cleaner life.  What men find despicable, God may find quite beautiful (Bray 127).”

“Paul is undoubtedly referring to the sexual organs, on which we bestow greater honor, and which therefore have greater decorum, because we cover them (Fee 614).”


Augustine wrote: “Aren’t the hairs of your head certainly of less value than your other members?  What is cheaper, more despicable, more lowly in your body than the hairs of your head?  Yet if the barber trims your hair unskillfully, you become angry at him because he does not cut your hair evenly.  Yet you do not maintain that same concern for unity of the members of the church (Bray 127).”

“honor”  “By ‘honor’ Paul of course means the clothing, which indicates at the same time our ‘modesty’ (Craig 162).”
“parts that are unpresentable are treated with special modesty”  “True the sovereign Holy Spirit has given some members gifts that appear more prominent than others.  But these members cannot function effectively without the supporting activity of those whose ministry is veiled and unobserved by human eye (Van Gorter 120).”  “Every organ, however lacking in beauty, is a necessary part of the body (Erdman 113).”  “Why is it that all the members are spontaneous in their concern for the reputation of a member, which is not sufficiently presentable, and unite to cover its shame (Calvin 268)?”  “From this Paul draws the conclusion that we honor most the least spectacular.  He does not mean that some gifts should be hidden under a bushel measure, but that the more spectacular are not on that account the more honored (Craig 161-162).”  “The least attractive and inconspicuous parts of the body are important and should be treated with respect (Mare 265).”  “Great services may indicate our talents and capacities, but small services indicate the depth and range of our consecration, and Christ wants that (Short 161).”  “Christians whose functions may be very obscure in the Church are to be given special respect (Barker 1679).”


“Paul may be referring to the private parts of the body in 1Co 12:23-24.  If so, then to bestow honor on them refers to the use of attractive clothing (Wiersbe 610).”  Ryrie feels this is a reference to covering with clothing (1743).”

“unpresentable”  Stanley writes: “’The weaker’ ‘the less honorable,’ and ‘the uncomely,’ are best left undefined, as the apostle has left them; the words being accumulated and varied designedly so as to include all parts of ‘the human frame, without specifying any’ (Clark 282).”
“treat”  “’Treat’ is used of clothing in Mt 27:28 (Marsh 1375).”  The KJV is “bestow.”  Clark suggests a alternative translation of “clothe (282).”
“The text division is not right at this point, for the first part of v.24, asserting that our comely members, e.g., our face, do not need any special care or cover, belongs to the thought content of v.23 (Grosheide 296).”
24. while our presentable parts need no special treatment.  But God has combined the members of the body and has given greater honor to the parts that lacked it,

“while our presentable parts need no special treatment”  This “first clause, which is a contrast of the preceding statement, rightfully belongs to the preceding verse (Clark 282).”  “The more honorable parts, such as our face, do not require special covering (Constable 137).”  Ambrosiaster wrote: “We do not have to add anything to those whose eagerness for expertise and respectability is obvious – the honor due to them is given already.  But an exhortation is necessary regarding the despised and lowly, to ensure that due honor is given to them, so that they may be seen as useful.  Otherwise, if these people are despised, they will become more negligent about themselves (Bray 127).”
“our presentable parts”  The KJV is “comely.”  There are our good-looking features (Morris 177).”
“presentable”  Literally this means: “well-formed, not needing the adornment of clothes (Marsh 1375).”

“But”  This interjection “begins a new sentence, and contrasts the divine side with the human (Clark 283).”  “The alla (‘but’) in the middle of v.24 brings the argument back to God’s sovereign purposes (Mare 265).”
“God has combined the members of the body”  “Remarkably, God’s authority and purposefulness lie behind both unified diversity and diversified unity (Soards 265).”  “It is sufficient for Paul that the body is so composed by God Himself (Fee 614).”  “A new thought flow in which the actual situation is attributed to the good pleasure of God.  This thought is another important link in Paul’s argument.  After pointing out in an elaborate figure of speech that unity and diversity can go together, yea that such is in the nature of things, the apostle makes clear that God has ordered it thus (vv.11,18).  The repetition of this thought indicates its importance (Grosheide 296).”  “Turning from what we do to the members individually, God, treating them as a whole with wise design, … caused its various parts to unite together in its organic structure (Clark 282).”  “Diversity in the body is an evidence of the God (Wiersbe 609).”  “He has brought the members of the body together in perfect harmony (Mare 265).”  “As it is with the body, so with the church.  What happens to one part effects the well-being of the whole (Mare 265).”  “Independence cannot exist in the body of Christ (Marsh 1375).”  “God has constructed bodies, both human and spiritual, so the different members can care for one another (Constable 137).”

“combined”  The KJV is “tempered.”  “’Tempered’ refers to the mingling of two elements so that they become a compound, such as wine and water (Johnson 630).”  “’Tempered’ means a harmonious blending.  The word may be used of mixing colors).  God’s arrangement of the members in the body does away with clashing and blends all into one harmonious whole (Morris 177).”  The NKJV is “composed.”  “This means that [God] has adjusted or attuned the members of the Body, so that they will function together smoothly (Van Gorter 121).”  “God mixed the members of the body.  The fact that the body is what it is, is due to God’s disposal, and we human beings ought not to find fault with it (Grosheide 296).”
“God … has given greater honor to the parts that lacked it”  Chrysostrom wrote: “Nothing in us is dishonorable, seeing that it is God’s work (Bray 127).”  “According to this analogy the seemingly inferior can expect from God the same equalization of dignity in the one body, the Church (Johnson 630).”  “It is not necessarily the greatly talented whose service will rank the highest with God (Short 161).”  “The least may rank the greatest in the sight of God (Short 161).”  “If there is to be any disparity in the amount of honor accorded anyone, then the less visible, less publicly acknowledged gifts, such as helping, service, or giving, merit greater acclaim (Blomberg 252).”  “Those who, according to this attitude, were less well endowed probably felt that as relatively humble members of the community they did not greatly count, and for any major purpose would not be missed should they fall out (Short 160).”  “He does not ignore any member but makes provision for each one (Constable 137).”  Chrysostrom wrote: “Paul points out that if division in the body is to be avoided, greater attention must be given to the lesser parts, so that they will not be harmed or feel excluded.  If they were badly treated they would be destroyed, and their destruction would be the ruin of the body (Bray 128).”  “Weak and unpresentable parts are treated with special honor and modesty compared with other parts of the body which need no special attention (Winter 1181).”  “We do not always see this in the human body, but it is true.  Likewise God’s honoring the less prominent members in the church may not be apparent now, but it will be at the judgment seat of Christ if not before then (Constable 137).”  This statement reminds Paul’s readers that God’s “sovereign choice (v.18) is matched by His tender care, an attitude to be emulated in Corinth (Marsh 1375).”
“greater honor”  “Most likely “Paul means that the parts that appear to be weak and less worthy are in fact accorded the greater honor of having important functions or receiving special attention (Fee 614).”
“lacked”  “This latter verb, which in the active means not to be ‘inferior’ but ‘in need,’ seems to pick up both kinds of bodily parts from the preceding sentences.  Both the ‘weak’ and the ‘less honorable’ are in their own way ‘in need’ (Fee 614).”
25. so that there should be no division in the body, but that its’ parts should have equal concern for each other.
“The contrast between ‘division’ and ‘equal concern for one another’ is especially appropriate to the situation of the Lord’s Table described in 11:17-34, where the ‘division’ is precisely in terms of some abusing others by not caring for their needs (Fee 615).”  “Not only does this context suggest that persons, not gifts, are in view (Fee 615).”  “Members of the spiritual body would demonstrate a mutual concern for the well-being of others (10:26,33) so that rivalry would cease (1:10; 11:18) and genuine unity would exist (Lowery 534).”
“so that”  These words introduce “a hina clause denoting the purpose for which God has balanced the body (Marsh 1375).”  “The goal of God’s work was that there should be no division in the body (Soards 265).”

“no division in the body”  “Paul has in mind the divisions at Corinth, and that they highly honored some gifts to the disparagement of others (Clark 283).”  “There were also class distinctions among them (11:22; Clark 283).”  “Instead of jealousy and mistrust, there should be mutual respect and helpfulness within the church (Craig 162).”  “The body is a unity (Johnson 630).”  “God does not want dissension in His body (Constable 137).”  “In His perfect blending of the parts of the human body it was God’s plan to prevent such dissension (Morris 177).”  There should be “no division of feeling or interest as in v.21 (Clark 282-283).”  “There should be no partiality, but each exercising the same interest toward all the others (Clark 283).”  Basil wrote: With those among whom harmony is not secured, however, the bond of peace is not preserved, mildness of spirit is not maintained, but there is dissension, strife and rivalry.  It would be a great piece of audacity to call such persons ‘members of Christ’ or to say that they are ruled by Him.  It would be the expression of an honest mind to say openly that the wisdom of the flesh is master there and wields a royal sovereignty (Bray 127).”  “Each member needs the other members, and no member can afford to become independent.  When a part of the human body becomes independent, you have a serious problem that could lead to sickness and even death (Wiersbe 609).”  “God’s desire is that there be no division in the church.  Diversity leads to disunity when the members compete with one another; but diversity leads to unity when the members care for one another (Wiersbe 610).’  “All this concern for the body is for the purpose of enabling it to operate in unity, so all its parts will mutually respond to each other’s needs (Mare 265).”  “The contrast between ‘division’ and ‘equal concern for one another’ is especially appropriate to the situation of the Lord’s Table described in 11:17-34, where the ‘division’ is precisely in terms of some abusing others by not caring for their needs (Fee 615).”

“no division”  “The crux of the issue is God’s intention that there should be no division, but rather equal concern for all (1:10; 3:3; 11:18; Winter 1181).”  “Not only can some parts not say that they can get along without others (v.21), but even parts that appear to be ‘lesser’ get special treatment, since all are so vital to one another (Fee 614).”

“division”  The Greek word is schisma, from which we derive our English word “schism (Mare 265).”  “Schism is not a very happy rendering in v.25; for the apostle was not thinking of the divisions discussed earlier in the letter, but of the jealousies resulting from the over-evaluation of certain gifts (Craig 162).”  “The meaning of this last word is not so much schism in our sense of the term as ‘dissension.’  Paul has already used the word in 1:10 of the dissensions which cuased factions within the Corinthian church (Morris 177).”  “God has arranged things in such a way that there should be no strife among the members of the body, who mutually need each other in order to function as a body (Fee 614-5).”  “The apostle was not thinking of the division discussed earlier in the letter, but of the jealousies resulting from the over-evaluation of certain gifts.  Instead of jealousy and mistrust, there should be mutual respect and helpfulness within the Church (Craig 162).”  “A humble acceptance of God’s appointment in the body (27-31) will restore harmony (Marsh 1375).”
“but”  The word is alla, which represents a “strong contrast in the Greek (Constable 137).”  Constable translates this as “rather (137).”  
“have the same care for one another”  These words “might be rendered more strongly ‘anxiety,’ ‘thoughtful trouble’ (Marsh 1375).”  “All this concern for the body is for the purpose of enabling it to operate in unity, so all its parts will mutually respond to each other’s needs – e.g., the brain sending nerve signals to the hand (Mare 265).”  “In the body all the members without distinction work for the good of the whole.  No special care is lavished on one member to the detriment of other members (Morris 177).”  Ambrosiaster wrote: Paul is saying that the human body is so organized that all its members are necessary, and because of this, all are concerned for one another.  One cannot exist without the other, and parts which are thought to be inferior are usually more necessary.  No one ought to be despised as useless (Bray 128).”  “The need for mutual dependence, respect, and care for each other is emphasized (Ryrie 1743).”  “Part of God’s plan (God … combined the members), [was] that members of the spiritual body would demonstrate a mutual concern for the well-being of others so that rivalry would cease (so that there would be no division in the body; 1:10; 11:18) and genuine unity would exist (Lowery 534).”  “How do the members care for each other?  By each one functioning according to God’s will and helping the other members to function (Wiersbe 610).”  “Just as some Corinthians failed to recognize the body in 11:29, so here they exercised their ministry in a way which had a negative effect on other members.  They showed partiality in their response to others – something which clearly happened in secular society (Winter 1181).”  “In a healthy human body, the various members cooperate with each other and even compensate for each other when a crisis occurs (Wiersbe 609).”  “We should be similarly ready to give special care to ‘weaker’ brothers and sisters, those who might feel readily dispensable but are in fact vital to the health of the body (Prior 215).”  “They were in danger of forgetting their Master, who came to be ‘servant of all’ (Short 160).”
“same”  “The insertion of ‘same’ guards against partiality (Morris 177).”

“care”  “Merimnaō, the word for care, often has the notion of anxiety.  It is a strong term, and denotes not tepid emotion (Morris 177).”
26. If one member suffers, all the members suffer with it’ if one member is honored, all the members rejoice with it.
“Care is expressed both by ‘rejoicing with those who rejoice’ and by ‘weeping with those who weep’ (Ro 12:15; Prior 215).”  “It is difficult for people to weep or rejoice with those to whom they do not feel close (Blomberg 253).”  “Implementing v. 26 will require every believer to be regularly and intimately involved with a network of Christian friends who commit to pray for each other and learn how to suffer and rejoice with each other through ‘thick and thin’ These pairs, trios, and small groups, ideally the outgrowth of one larger local church, can then be enabled to look beyond themselves via prayer lists of broader concerns, communication between sister congregations, networks of information about the Church of Jesus Christ locally and globally, and active missionary concerns, including regular correspondence, telephoning, fax, and travel from one part of the world to another (Blomberg 257).”  “God arranged the members of the body with all their diversity so that there was a mutual dependence and a harmonious unity, the result of which was that its parts should have equal concern for each other.  Thus, in their necessary diversity and in their mutually dependent unity, all parts of the body suffer, experience being honored, and rejoice together – exactly because of God’s design and exactly as the members of the body of Christ should also (Soards 265).”  “In terms of people, we must stop negating others as less important than ourselves.  That is destroy unity (Fee 616).”
“all the members suffer”  “Paul reminds the Corinthians of the discussion in 1:10-17.  As it is with the body, so with the Church (v.26).  What happens to one part affects the well-being of the whole (Mare 265).”  “In the body of Christ if one Christian suffers, all the Christians are affected (Ac 12:1-5 – the martyrdom of James and the imprisonment of Peter; Barker 1679).”  “If any one part of the body is affected, all the others suffer in sympathy because they cannot help it.  The Church is a whole.  The person who cannot see beyond his or her own organization, the person who cannot see beyond his or her congregation, worse still, the person who cannot see beyond his or her own family circle, has not even begun to grasp the real unity of the Church (Barclay 115).”  “When one member suffers in any way, it is essential for the body to feel the pain together.  ‘If pain causes us to go inward, there is no more communication with the world outside; if it causes us to got outward in retaliation, then we lose the message we bear. … If pain cause us to go forward, then we are not bearing the pain, we are using the pain (Prior 215).”


“Throughout the world today, the way the Christian community faces and uses suffering is crucial to the integrity of its testimony.  In the West we have become so accustomed to finding escape-routes from pain of all kinds that we can learn deep lessons from our brothers and sisters in other parts of the world, for whom suffering is normal and inevitable (Prior 215).”

“if one member is honored, all the members rejoice with it”  “If one member is healthy, it helps the others to be strong (Wiersbe 610).”  “It requires the grace of true humility to be genuinely glad when another is being blessed, used and praised (Prior 215).”  “Whenever we begin to think about our own importance in the Christian Church, the possibility of real Christian work is gone (Barclay 114).”  “There can be no such thing as isolation in the Church.  Far too often people in the Church become so engrossed in the bit of the work that they are doing and so convinced of its supreme importance that they neglect or even criticize others who have chosen to do other work.  If the Church is to be a healthy body, we need the work that everyone can do (Barclay 114).”

27. Now you are Christ’s body, and individually members of it.
“you are Christ’s body”  “The unifying member in the spiritual body is Christ (Lowery 534).”  Paul plainly states “that collectively in their common relationship to Christ through the Spirit they are His one body (Fee 617).”  “This statement means there is diversity among the Corinthian Christians in terms of their gifts, although they are united by God’s design and work among them (Soards 266).”  “The need for security is met in the assurance that ‘I belong to the body’. The need for identity is met in recognizing and working at the fact that ‘I have a distinctive contribution to bring to the body’.  The need for a proper sense of responsibility is met by assuming concern for others in the body: ‘I need you; I feel with you’ I rejoice with you’ (Soards 216).”  “They were tempted to withdraw, or actually withdrew, from any active role in the Christian meeting (Winter 1181).”

“you”  “This sentence, which ties all the preceding pieces together, spells out what the Corinthians must have known right along, that the foregoing analogies were all about them (Fee 617).”  “This letter was “addressed to the local church at Corinth.  Each local church is the body of Christ just as the universal Church is Christ’s body (Barker 1679).”  “Some felt superior and as a result others were made to feel inferior in their ministry.

“Christ’s body”  “Some have thought soma without the article … refers to the local congregation and is to be translated ‘a body [of Christ].  But the genitive form ‘of Christ’ (without the article) used with the word ‘body’ (also without the article) makes the whole phrase specific: ‘the body of Christ.’  Therefore, the entire Christian church is in mind.  Observe also the plural ‘apostles,’ indicating a wider reference than to Corinth alone (Mare 266).”  “When Paul comes to discuss the offering for the Jerusalem saints (16:1-4), he will extend this beyond the local community (Craig 162).”  “There is an ‘I,’ a personality, which gives unity to the many and varying parts of the body.  What the ‘I’ is to the body, Christ is to the Church.  It is in Him that all the diverse parts find their unity (Barclay 113).”  “Christ is no longer in this world in the body; therefore if he wants a task done within the world he has to find a man to do it (Barclay 113).”  “The body of Christ is placed in the world to serve.  Ministry is its daily vocation.  As the community is mobilized under the Holy Spirit within the real world, its throbbing vitality will be sustained (Soards 216).”  “Here is the supreme glory of the Christian [person] – he is part of the body of Christ upon the earth (Barclay 114).”

“individually members of it”  “The Scriptures speak of individuality, not of individualism.  The latter phenomenon is a perversion of our calling in Christ.  It plagues the church of God, spoiling its witness and shriveling individuals (Soards 216).”  “The Corinthians are the body of Christ and each one of them is part of it (Winter 1181).”  “As the next verses make plain, this means that individually they are members with a variety of ‘assigned’ parts.  As before, the emphasis lies on the many who give the one body its necessary diversity (Fee 618).”  “Encouraging all believers to major in the areas of their strengths, but in a context of intimate interdependence, also makes possible obedience to v. 26 (Blomberg 253).”  “Despite the differences, each one is a part of the body, and each and all are necessary for the good of the whole (Soards 266).”  “A body is healthy and efficient only when each part is functioning perfectly.  The parts of the body are not jealous of each other and do not covet each other’s functions.  From Paul’s picture we see certain things which ought to exist in the Church, the body of Christ (Barclay 114).”

“Not only has God brought the richness of diversity to the coherence of unity, but also God created unity through the deliberate arrangement of diversity.  Unity prevails and makes diversity meaningful.  Remarkably, God’s authority and purposefulness lie behind both unified diversity and diversified unity (Soards 265).”  “As the body of Christ operates in this way, so the individual members will find their real needs met (Soards 216).”  “So each individual grows as a person and as a Christian in direct relation to his finding his place as a member of the body (Soards 216).”  “This discovery of our individuality within the life of the Christian community remains as revolutionary a message in today’s world as it was in that of Paul and his Corinthian readers.  It is a radical alternative both to the tyranny of totalitarianism and to the empty dreams of personal fulfillment through individualism (Soards 216).”
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