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1 Corinthians 7

“Paul in 1Co 7 is addressing himself to a church in which the idea prevailed that the future had already been realized and the resurrection had already taken place (Ridderbos).”  “The lofty (and haughty) spirituality of some believers in Corinth expressed itself – in relation to concrete, physical things – in the attitude ‘everything is permissible’.  That same spirituality could also express itself in an ascetic attitude, the rejection of all physical, sensual aspects of life.  That is apparently the view with which Paul does battle in most of chapter 7.  Not only did some reject marriage as such as unworthy of ‘true spirituality’; some even rejected the expression of sexual desire within marriage.  And for still others, divorce seemed to be desirable as a means for developing their spirtuality apart from the sexual intimacy of marraige (Kaiser).”

1. Now concerning the things about which you wrote, it is good for a man not to touch a woman.

“The inspired, authoritative word of the apostle may be either normative for Christian life and faith generally, transcending all times and situations, or it may be corrective, intended to address a particular issue in a particular context, without necessarily intending to have universal application (Kaiser).”

“Now”  “Having in the 2 previous chapters warned the Corinthians against the danger of Gentile licentiousness, he here makes a stand against a spirit of Gentile asceticism (Robertson).”

“the things about which you wrote”  “The Corinthians had written Paul, asking him a number of vexing questions (8:1; 12:1; Barker 1669).”  “Though Paul does not explicitly tell us what they wrote, we have a good general idea about what the issues were for which they sought his advice or counsel (Kaiser).”  “The Corinthian Christians must have felt the difference between the standards required of them as professing Christians and those of the pagan community of which they were also members (Buttrick).”  “In this chapter Paul is not writing a treatise on marriage but answering questions which had been sent to him.  We have only one side of the correspondence (Ryrie).”  “Apparently one of the questions the church asked was, “Is celibacy [remaining unmarried] more spiritual than marriage (Wiersbe).”  “The Corinthians had written, asking at least 2 questions concerning [marriage] that is the topic of the entire chapter.  The first was whether a Christian should get married at all (7:1) and the second was whether virgins should get married (7:25; Mare).”

“It is good for a man not to touch a woman”  This is “a quotation from their letter, with which Paul would be in some agreement.  But he does not agree with how they are using it (Fee).”  “There can be little question that the statement is promoting an ascetic ideal (Fee).”  “As Mitchell says, this argument is clever, since Paul does not address the ascetic or libertine factions in the Corinthian ekklesia directly, though he quotes the view of the ascetics at the outset (Witherington 174).”  “According to v.5, there seem to have been Corinthians who were averse altogether to marriage or who abstained from sexual intercourse in marriage.  Such people might appeal to Paul’s statement in v.1 and so they must be made to see that not only their appeal was unwarranted but that there was also great danger that they would lapse into fornication.  If that should be the case there would be nothing ‘good’ about it (Grosheide 156).”

“In such a case, their position would have gone something like: ‘Since you yourself are unmarried, and are not actively seeking marriage, and since you have denied porneia in your letter to us, is it not so that one is better off not to have sexual intercourse at all?  After all, in the new age which we have already entered by the Spirit, there neither marrying nor giving in marriage.  Why should we not ‘be as the angels’ now?  Besides, since the body counts for nothing, if some wish to fulfill physical needs there are always the prostitutes (Fee).”


“Another possible interpretation is that Paul is again quoting a slogan of the Corinthians suggesting it was good for a man not to have sexual relations with a woman.  He refutes this idea in v.2 by stating that sexual relations have their proper expression in marriage (Barker 1669).”  “Here again Paul is using a deliberative form of argumentation and urging behavior that leads to peace.  He urges the Corinthian Christians to do what is for their benefit (v.35), that is, what allows couples to be united and individuals to be sure of what their marital status ought to be (Witherington 173-4).”  “The apostle makes clear that his aim is not to abolish the ordinance of marriage which God created (vv.5,9), since he does full justice to human nature, but, reckoning with sin, he points out that it may be useful not to possess or not to indulge in natural propensities (Grosheide 155)."

“It is good”  “Kalon has here no moral meaning; it merely signifies ‘salutary’ (Olshausen 116).”  “In v. 2 Paul indicates why his rule cannot be an absolute one, why it is only ‘good’.  That is why he refers to fornications and limits his ‘good’ by ‘because of fornications’ (Grosheide 155).”  “’Good’ to Paul means being able not to use one’s liberty (Grosheide 155).”  “The concept ‘good’ plays a prominent part in this chapter.  The context determines its meaning.  It does not mean: morally good, i.e., ordered by the law of God, as appears in v. 28 … it rather denotes an attitude which is commendable but not strictly commanded (Grosheide 154).”  “The word ‘good’ here means expedient, profitable (Hodge).”  “Probably some of [the Corinthian Christians] of Jewish origin thought it obligatory [to marry], while other members of the church thought it undesirable, if not wrong (Hodge).”  Celibacy is “a good state and not to be depreciated (Walvoord).”  “Paul’s view is that the unmarried are free to serve God without the cares attendant on the married state (Morris).”  “Our Lord commanded the rich young ruler to sell all that he had, but this does not imply that all ownership of goods is an evil (Morris).”  “Paul replied that it is good to have the gift of celibacy, but the celibate state is not better than marriage (Wiersbe).”  “That the Apostle does not mean to teach either that marriage is morally an evil as compared with celibacy, or that as a general rule it is inexpedient, is evident.  Because in the following verse he declares directly the reverse (Hodge).”  “Paul may seem to agree completely with those who argued for a celibate life, and this in contrast to Ge 2:18, ‘It is not good that the man should be alone’ and the usual Jewish view in favor of the married state.  The rabbis considered that marriage was an ‘unqualified duty for a man’.  But Paul’s statement of 7:1 is not to be taken absolutely; it is his suggestion specifically for Corinth because of some present crisis there that he refers to in 7:26 (Mare).”  “Paul cannot be understood in a sense which would make him directly contradict the word of God.  Because throughout the Scriptures marriage is spoken of as honorable … and is used to illustrate the relation between God and His people, and between Christ and His Church (Hodge).”  Paul “never says that celibacy is morally superior to marriage (Morris).”  “If men can express their obedience in such complete self-control and abstinence, this is well; but marriage is no sin, and if it is entered into it must be full marriage, physically consummated (Barrett).”

“for a man”  Paul “does not say, ‘for a husband’ (Robertson).”

“not to touch a woman”  The NASB, RSV and KJV translate this “not to touch a woman.”  The NIV translation is “not to marry”.  “Paul’s own Jewish environment would have immediately brought to mind the verbal counterpart from Gn, ‘It is not good for a man to be alone’ (Prior 114).”  This is “a euphemism for sexual intercourse (Gn 20:6; Pr 8:29 LXX; Grosheide 155).”  “Paul was induced by circumstances to dwell on the negative side [of marriage].  Recent investigators rightly attach weight to the positive side, namely, the spiritual union, on which the bodily union and the consequent procreation of children, rest on their basis (Olshausen 116).”  “The circumstances of the period rendered an unmarried life relatively desirable, yet several of the apostles (9:5) were married (Olshausen 115-6).”  Paul wrote these “because of the crisis at Corinth (26,28).  Elsewhere Paul spoke strongly in favor of the married state, and in 1Ti 4:1-3 he taught that forbidding to marry would be sign of the end-time apostasy (Barker 1669).”  The NLT translation is “It is good to live a celibate life.”  “If one [thinks] that Paul saw human sexual relations as somehow base or as less than a good thing, indeed bordering on sin, one has badly misunderstood Paul, not only in this passage but elsewhere as well (1Th 4:3-8).  To the contrary, verses like 1Co 7:14 show that Paul saw marital love as a cleansing or sanctifying force on the unbelieving partner (1Th 4:3f; Witherington 174).”  “In Roman Corinth, one who advocated singleness as a better state than marriage would hardly be seen as one who was baptizing the status quo.  Some emperors, especially Augustus, had done all they could to encourage Romans to marry and have many children.  Augustus even put into law penalties on women who remained unmarried too long after being widowed (Witherington 174).”

“One reason for uncertainty in translating this passage is that the Greek word for a woman and wife is normally the same.  It was also common in Greek not to use a pronoun when referring to one’s spouse, so the sentence can be rendered literally – ‘It is good for a man not to touch [his] wife.  The preference for the second translation is the use of the verb in the sentence which means ‘to touch.’ (Carson).”  “Since for Paul sexual intimacy and the covenant of marriage clearly belong together, the term ‘to touch a woman’ can legitimately refer to marrying (Kaiser).”  “The affirmation ‘It is good for a man not to marry’ does not necessarily or logically lead to the conclusion ‘It is not good for a man to marry’ (Kaiser).”  “The phrase ‘not to marry’ may be an overtranslation of the Greek phrase ‘not to touch a woman.’  Paul probably intended it as a euphemism for sexual intercourse.  This too may have been a slogan for some in Corinth who argued that even those who were married should abstain form sexual intercourse (Walvoord).”  “The general nature of this expression shows that Paul does not speak about what should happen in marriage but about the question whether or not one should marry (Grosheide 155).”  “The idiom ‘to touch a woman’ occurs 9 times in Greek antiquity, ranging across 6 centuries and a variety of writers, and in every other instance, without ambiguity it refers to having sexual intercourse.  There is no evidence of any kind that it can be extended or watered down to mean, ‘It is good for a man not to marry’ (Fee).”  “The Corinthian rigorists had reacted so strongly against the sexual license of the city, that they had swung over completely to the other side, forbidding what God had created for us richly to enjoy (Prior 115).”  “On the basis of the slogan that it is good not to have sexual relations, they were arguing for abstinence within marriage; and since abstinence might be difficult for some, then divorce was being recommended as a viable alternative – most certainly so when the marriage partner ‘one touches’ is an unbeliever (Fee).”  “Marriage, says Paul, is the gift and plan of God.  Sex is the gift and plan of God (Prior 115).”  “What the slogan – whether a citation from the Corinthians’ letter to Paul or Paul’s summary of their views – clearly reveals is an attitude about marriage and sexual expression within it that advocates asceticism (Kaiser).” “The Corinthians, or at least some of them, had suggested that, if a man was going to be a Christian in the fullest sense of the term, he must have done with physical things and must refuse to marry altogether (Barclay).”  “To reject both [sex and marriage] as though they were evil is as much a deviation from the will of God as to indulge in sexual intercourse outside of marriage (Prior 115).”  [Paul] is not dissuading from marriage or full married life; he is contending that celibacy may be good (Robertson).”  “There is undoubtedly an increase of worldly care and anxiety connected with marriage, and therefore it may be expedient for those to remain single to whom freedom from such cares is specially important (Hodge).”  “Paul favored celibacy, though he approved marriage (Ryrie).”  “Marriage is a divine institution … and therefore must be a good (Hodge).  “To depreciate marriage would be to go contrary both to nature and revelation, and such depreciation has never failed to be attended by the most injurious consequences to the Church and to the world (Hodge).”

“Roman marriages were for the most part arranged and involved little personal choice on the part of the participants, at least among the prosperous.  The disposition of property was all-important, and marriage was still basically an asymmetrical relationship with the husband wielding greater power and authority (Witherington 170).”  “The phrase ‘buying a wife’ was still common during the empire.  The relationship between husband and wife was often much like that between father and daughter or uncle and niece, because a man was often considerably older than his wife.  When Quintilian writes that a notable trait of a good husband is moderatio (restraint) in his relationship with his wife and that this is a sign of his caritas, he is voicing common assumptions about the dominant position of the husband (Witherington 170).”  “Because most marriage s were arranged ‘there could never at the outset be any assurance of harmony between husband and wife, and in the likely absence of any strong affective tie characteristic of modern marriage, the potential for discord was always as great as that for concord’ (Witherington 171).”  “Whether because of work or because of arranged marriages, Romans frequently looked outside the home for pleasure and for much else that we would associate with home and family (Witherington 173).”  “Unlike modern Christian practice, the basis of a Roman marriage was the intent to live together in a marital state.  It did not require a formal ceremony, though many preferred to have one.  Equally, there was no public act required to dissolve a Roman marriage.  Normally divorce occurred when the husband declared the formula tuas res tibi habeto (‘take your things [and go]’).  Women had the same rights to divorce as men, at least officially (Witherington 171).”

“woman”  Paul does not “say: no woman, or: his wife, but : a woman (Grosheide 155).”


“While the more well-to-do women of Roman Corinth might not have to work outside the home, many women did.  ‘Graffiti from Pompeii, tomb carvings from Ostia, and occasional references in the literature show us women at work as weavers, dressmakers, copyists, midwives, physicians, grocers, innkeepers, barmaids, entertainers, and barbers.  Such women would have been free of some constraints of traditional rectitude: their economic contribution to the family was too important, and their background, whether in the slums or the dormitories of a house where they had been slaves, would not have socialized them to the niceties of aristocratic femininity’ (Willington 172-3).”

2. But because of immoralities, each man is to have his own wife, and each woman is to have her own husband.

“Having said that it would be good under the present circumstances not to get married, Paul hastens to add that the general rule for marriage should apply (Mare).”  “Paul affirms that one of the purposes of marriage is the legitimate expression of the God-given drive toward physical union (Kaiser).”

“But because of immoralities”  “The words: ‘because of fornication’ are meant to be a warning at the very beginning of this passage (Grosheide 156).”  “V.2 states the reason why that which is commended in v.1 cannot be practiced under all circumstances (Grosheide 155).”  “If there were no fornication the rule of v.1 could receive greater stress.  But first of all it is necessary to prevent sin, especially in Corinth where Paul had issued so urgent a warning against unchastity.  V.2, therefore, has no other significance than that it elaborates upon v.1 and restricts its sense.  (Gorsheide 155).”

“The plural refers to various cases of fornication (Grosheide 155).”  “The word [for immorality] is plural, pointing to many immoral acts.  This made it harder to remain chaste.  Harder, too, for them to persuade others that they were, in fact, chaste (Morris).”  Paul “is obliged to see marriage in the light of the perversions of it that were all too common at Corinth (Barrett).”  For “example: the temple of Aphrodite on the Acrocorinth, the rocky eminence above Corinth, at one time had in service 1,000 prostitute priestesses (Barker 1669).”  “In Corinth, as today, sexual activity was (in the popular mind) ‘doing what comes naturally’ (Prior 119).”“For certain Christians at Corinth, the very thought of abstaining from sexual intercourse would have been faintly ridiculous, if not totally idealistic.  Their former trend to sexual licentiousness, prior to conversion, would not have disappeared with baptism, however powerful their experience of the power of God’s Spirit.  To such people Paul’s one exception to the mutual self-giving of a Christian couple would have come as something of a challenge (Prior 117).”  “The drift of the letter suggests that a good deal of disreputable behavior penetrated even the church in Corinth (Barrett).”  “This plethora of sexual temptation inevitably produced a general opposition to marriage as ‘a reaction against the licentious manners which reigned in that city’ (Prior 115).”  “Paul’s answer is extremely practical.  In effect he says, ‘Remember where you are living; remember that you are living in Corinth where you cannot even walk along the street without temptation rearing its head at you.  Remember your own physical constitution and the healthy instincts which nature has given you.  You will be far better to marry than to fall into sin (Barclay).”  “In a society so full of temptations, he advises marriage, not as the lesser of 2 evils, but as a necessary safeguard against evil (Robertson).”  “One purpose for marriage is to avoid fornication (Wiersbe).”  “The temptation might effect either sex (Mare).”  “For that reason Paul encouraged people to marry (Walvoord).”  “For an individual to try to maintain a celibate state apart from the enablement of God would lead to immorality (Walvoord).”  “Paul grants [the] validity [of their position] but states that marriage is better for those who might be overcome by the practices of the evil society in which they live (Ryrie).”  “The celibate state is not better than marriage, nor is it the best state for everybody (Wiersbe).”

“each man is to have his own wife”  Fee translates this: “Let each man who is already married continue in relations with his own wife.”  “The general rule is that men be married (Morris).”  “All experience teaches that it is, as a general rule, necessary to the full development of the character of the individual, and [is] absolutely essential to the virtue and the well-being of society (Hodge).”  “Marriage with sexual intercourse was much more common (Walvoord).”  “In [the] view of Paul’s Jewish background where marriage was obligatory for all men except the sexually impotent (Walvoord).”  “Celibacy, as you say, is good.  But temptation abounds.  It is inevitable.  The right solution is for ‘every man’ to be married (Morris).”  “Scripture states that a man should have one wife (Lindsell).”  This verse “makes it clear that God does not approve either of polygamy or homosexual ‘marriages.’  One man married to one woman has been God’s pattern from the first (Wiersbe).”

“is to have”  This statement “is not a permission.  It is a command (Morris).”  “Because of the problem of sexual temptation ‘each man should have’ (it is a command) ‘his own wife’ (Carson).”  “The verb ‘have’ is also a synonym for sexual relationships (Carson).”  This “does not say that people should get married, a verb Paul is obviously willing to use in this section when he intends that.  Second, there is no known evidence that the idiom ‘to have a wife’ means ‘to take a wife.’  In fact this idiom is common in biblical Greek and usually means either to ‘have sexually’ or simply to be married or to be in continuing sexual relations with a man or woman (Fee).”  “’Having one’s own spouse’ means full, mutual sexual relations (Fee).”  “’Let have’ implies that monogamous marriage is a commandment (Grosheide 155).”

“his own”  These words “imply a monogamous relationship (Grosheide 155).”  “The use of the definite articles indicate that the reference is to the relation of one man to his own wife and vice versa.  Moreover, our epistle does not seek to combat polygamy.  Nor was that practice in vogue among the Greeks of this period, generally speaking (Grosheide 156).”  “It is … possible that people converted out of a virtually amoral lifestyle would have regarded Paul’s insistence on monogamy as unrealistic (Prior 115).”

3. The husband must fulfill his duty to his wife, and likewise also the wife to her husband.

“The husband must fulfill his duty to his wife”  “A husband has certain duties toward his wife other than the usual ones of support, protection, and care.  They are: (1) to love her; (2) to live considerately with her; (3) to be faithful to her ; (4) to live with her for life.  A husband’s duty to his wife precedes his obligations to parents and children; it is second only to his duty to God (Lindsell).”  “For Corinthian husbands, so wedded to their own rights, this very earthy instruction must have been something of a body-blow (Prior 116).”  “’They shall be one flesh’ not merely one spirit (which all believers are), and one soul (which all friends likewise are) (Oldhausen 116).”


“The apostle aims at disclaiming the ascetic attitude as it was propagated and practiced by some of the Corinthians.  Paul reproves such an attitude (Grosheide 156).”  “Married couples should have normal sexual relations (Barker 1669).”  “’The present imperative , “render,” indicates the habitual duty’ (Prior 116).”

“duty”  “The word duty in English carries with it the idea of an unpleasant task.  But the message conveyed by the Greek word is that ‘of a debt.’  It is not the conferring of a favor (‘Okay, I’ll accommodate you’) but the payment of a debt that is owed (Dillow 47).”  “Sex is not an unpleasant duty but a privileged responsibility (Dillow 48).”  “The language of obligation, literally “the payment of what is due,” implies that married couples are indebted to one another sexually (Fee).”  “This passage arises from a suggestion from Corinth that if married people are to be really Christian they must abstain from all intercourse with each other.  This is another manifestation of that line of thought which looked on the body and its instincts as essentially evil (Barclay).”  “The mutual recognition of conjugal rights is the normal condition, and it is not the conferring of a favor, but the payment of a debt (Robertson).”  “In the mutuality of marriage, each partner has rights of his or her own and debts to the other (Ryrie).”  “Paul stressed the equality and reciprocity of the husband and wife’s sexual relationship by emphasizing the responsibilities of each to satisfy the other (Walvoord).”  “The husband has an obligation to engage in sexual relationships with his wife, and the wife has the same commitment (Carson).”  Paul “does not stress the duty of either partner at the expense of the other, but puts them on a level (Morris).”  “The husband and wife must not abuse the privilege of sexual love that is a normal part of marriage (Wiersbe).”  Paul points “out that the aim is to be, not self-gratification, but the fulfillment of a duty which each owes to the other (Robertson).”  The grammar “indicates the habitual duty (Morris).”  Paul “raises the matter from the physical level to the moral level (Robertson).”  “Probably the abandonment of marital duties on the part of some in Corinth had contributed to the immorality [Paul] had just described (Walvoord).”  “There are times when the duty aspect needs to be heard for the sake of the marriage.  And Paul’s emphasis, it must be noted, is not on ‘You owe me,’ but on ‘I owe you’ (Fee).”

“likewise”  “God created the human species as male and female, with and for each other, in complementary polarity.  Aloneness ‘is not good’; God creates the woman ‘corresponding to him (Ge 2:18).’  Therefore the man and the woman are united in the covenant of marriage and become ‘one flesh (Ge 2:24; Kaiser).’”  “Married people are supposed to live as such and each of them has the same rights and the same obligations (Grosheide 156).”  “Not only does the wife appear here dependent on her husband, but the husband likewise dependent on his wife (Oldhausen 116).”  

“the wife to her husband”  “God gave us the gift of sexual need.  God’s word commands – it does not suggest – that we meet our mate’s sexual needs because we both have these needs.  Sexual passion is a God-given gift.  You may not view it as a gift, but just as good health and children are gifts from God, so is our ability to be one with our husbands through physical union.  When we grasp hold of this and begin to do all we can to meet our husband’s need, the relationship will be blessed with intimate oneness and physical pleasure (Dillow 47).”

4. The wife does not have authority over her own body, but the husband does; and likewise also the husband does not have authority over his own body, but the wife does.

“husband does not have authority over his own body”  “The household setting of the ekklesia … meant that ‘sexuality and sex roles … represented an area Christians themselves could influence and control, whereas the public world was outside their control (Witherington 173).”  Bruce writes “By the marriage vow each relinquishes the exclusive right to his or her own body, and gives the other a claim to it (Prior 116).”  “Paul puts sexual relations within Christian marriage on much higher ground than one finds in most cultures, including the church, where sex is often viewed as the husband’s privilege and the wife’s obligation.  For Paul the marriage bed is both unitive and an affirmation that the 2 belong to one another in total mutuality (Fee).”  “Once [a man] is married, he must not engage in sexual intercourse with another woman.  It is not possible to find another reference in the literature of the ancient world which teaches that the husband surrenders his body exclusively to his wife on marriage.  In fact, in the secular world, it was traditional on the wedding day to declare to the bride that when her husband committed adultery with a prostitute or a woman of easy virtue, it was not a sign that he did not love her, but simply a way of gratifying his passions (Carson).”  “The husband must never regard the wife simply as a means of self-gratification.  The whole marriage relationship, both in its physical and spiritual sides, is something in which both are to find their gratification and the highest satisfaction of all their desires (Barclay).”

“have authority over”  The Greek word is exousiazo, which Marshall translates “have authority over.”  “The verb … literally means ‘has rights over’; that is, ‘has exclusive claim to’ (Mare).”  This word “signifies ‘to exercise power’ (Vine).”  “Through the unique giving of oneself in Christian marriage one comes under the authority of the other (Fee).”  “When we marry, we actually participate in a gift exchange.  The wife gives the gift of her body to her husband, and he gives the gift of his body to her.  Each gives up the right to his or her own body and turns that authority over to the other.  This is an awesome concept.  Sadly, we quickly learn that one of the easiest ways to hurt our mate is to withhold the gift of our bodies.  But God makes it clear that we do not have this right (Dillow 47).”  “Paul is saying, not that each partner has a right to the body of the other, but that each forgoes power over his or her own body.  The exhortation, then, is to mutual service in marital questions too (Bromiley).”  “In wedlock separate ownership of the person ceases (Robertson).”  “Marriage is a partnership.  The husband cannot act independently of the wife, nor the wife of the husband (Barclay).”  “If the husband has authority over his wife, his wife has equal authority over him (Barrett).”  “Neither wives nor husbands have the right to use their bodies completely as they will (Morris).”  These striking assertions “must be borne in mind as we follow Paul’s arguments about the relations between man and woman (Barrett).”  “They have obligations to each other.  In view of the widespread exaltation of celibacy Paul’s recognition of the indispensability of the sexual act in marriage is all the more noteworthy (Morris).”

“body”  “The spiritual must govern the physical: for our bodies are God’s temples (Wiersbe).”

“We have already seen that in Greek thought there was a strong tendency to despise the body and the things of the body [ascetism]; and that that tendency could issue in a position where men said, ‘The body is utterly unimportant; therefore we can do what we like with it and it makes no difference if we allow its appetites to have their fullest play.’  But that very tendency could issue in a precisely opposite point of view.  It could move a man to say, ‘The body is evil; therefore we must bring it into subjection; therefore we must completely obliterate, and if that is not possible, we must completely deny, all the instincts and desires which are natural to it.’  It is the second way of looking at things with which Paul is dealing here (Barclay).”

“the husband does”  “If she is married [the woman] has lost her right to the extent that her husband has the disposal of his wife’s body.  Marriage, then, determines how the wife is to use her right which she does not lost in any absolute sense (Grosheide 157).”

“likewise”  “The main thing here is that the husband and wife possess the same rights (Grosheide 157).”  “Throughout this passage Paul talks in terms of absolute equality within marriage, which was not at all normal in his day (Prior 116-7).”  “Both husband and wife have conjugal rights and exclusive possession of the other in this area (Barker 1669).”  “By the conjugal bond, each spouse acquires a right over the person over the other.  Consequently, each alienates a portion of personal independence.  Partners deprive each other in marriage by failing to give, especially to give what God wants us to give.  Paul here nails the selfishness or inconsiderate excess in the physical aspects of marriage.  This whole approach to equality and mutuality in the marriage-relationship was completely revolutionary in Paul’s day, remained so for many centuries afterwards, and continues to be so in virtually every modern culture (Prior 116).”  “The way to correct an abuse of mutual relations is not to make demands on the offending party only, but to emphasize the mutual responsibility of each (Fee).”  “Equality between the sexes is indicated by using the same expression respecting both, thus correcting Jewish and Gentile ideas about women (Robertson).”  “The whole epistle assumes that every Christian keeps his rights but that he shall use them voluntarily according to God’s commandments and according to the principle of love for his fellow-men (Grosheide 157).”

“but the wife does” “Tacitus intimates that for various men he knew …. What was really critical was the public image of the marriage, not its inner life, since in the Roman hierarchy of values what made a marriage good was that it was ‘a source of social distinction and an aid to advancement.  This was a male centered point of view, and it comports with what we have noted earlier about public honor being part of the male ideology (Willington 171).”  Paul’s “egalitarian treatment of the rights of each partner is remarkable and would have amounted to a serious qualification of the status quo.  Few Romans could have conceived of arguing that the husband’s body belonged to the wife (Witherington 175).”  “Paul explicitly talks of rights; and, so far from being any kind of male chauvinist, he accords to the wife precisely the same rights to enjoy her husband’s body as he accords to the husband (Prior 116).”

“In … such an intimate relation[ship] one party may not arbitrarily make a decision which may affect so vitally the other partner (Buttrick).”  “Paul teaches us here that a woman in conjugal matters has the same rights as a man so that she may do with her body according to her own will (Grosheide 156).”

5. Stop depriving one another, except by agreement for a time, so that you may devote yourselves to prayer, and come together again so that Satan will not tempt you because of your lack of self-control.

“Paul is encouraging Christian partners to be in tune with each other in matters both spiritual and physical (Wiersbe).”

“Stop depriving one another”  “V. 5 contains strong language, warning us not to take back the gift of our body given on our wedding day.  God has said that with the gift comes a privileged responsibility to allow the other to enjoy the gift (Dillow 47-48).”  “The Bible clearly promotes the value of regular sexual release, so it is important to examine the role pleasurable touch plays in satisfying a couple’s sexual needs (Dillow 209).”  “The apostle therefore discountenances the opinion that such intercourse was only allowable for the express purpose of begetting children.  He sees in it only the outward expression of true inward affection (Oldhausen 116-7).”  “This … shows the biblical stress on the importance of sexual intercourse as part and parcel of the fabric of marriage.  It was not given simply for the purpose of procreation, nor is it dishonorable (Carson).”  “Paul seems almost certainly to be forbidding something that is already doing on (Fee).”  “Some in Corinth were trying to practice celibacy within marriage.  Each must be considerate of the other.  Sexual love is a beautiful tool to build with, not a weapon to fight with.  To refuse each other is … to invite Satan to tempt the partners to seek their satisfaction elsewhere (Wiersbe).”  “The text literally says, ‘Do not commit fraud by taking back what has been pledged’ (Dillow 48).”  “V. 5 not only prohibits the ‘defrauding’ of one another in this matter, but also, by the very fact of the mutuality argued for in vv.3-4, prohibits the holding back of sexual relations as a means of manipulation within the marriage relationship.  That both abuses sex and destroys mutual love and respect (Fee).”  “The harm that can be caused by enforced abstinence in respect of cohabitation is well known.  The consulting rooms of psychiatrists are thronged with people who suffer in various ways as the outcome of sex frustration.  Such abstinence can whither the marriage relationship (Buttrick).”  “The honorableness of Christian marriage is at one and the same time an adequate medium both of expression and of discipline for the full sex life of men and women (Buttrick).”  [Paul’s] underlying concern is that the marriage should be happy and helpful to both partners (Buttrick).”  “Sexual relations between a husband and wife are God-ordained and commanded.  Failure of either to yield sexually to the authority of their spouse brings dishonor to God because it dishonors marriage (Dillow 48).”

“depriving”  The Greek word is “apostereite in the prohibition … indicates that some at Corinth were practicing a kind of celibacy within marriage (Mare).”  The RSV translates “deprive” as “refuse.”  The NIV translates apostereite as “cheat, defraud, failed to pay, robbed.”  The NASB translates it either defraud or deprive.  “After what has been stated it is evident that refusal amounts to fraud, a withholding what is owed (Robertson).”  It is a perjorative word for taking away what rightfully belongs to another (Fee).”  “Partners must not ‘defraud’ or ‘refuse’ one another over sexual intercourse is probably a deliberate echo of the litigation-issue in 6:1-8.  The Corinthians had grown accustomed to asserting their rights with such tenacity, that they were constantly parading their sense of being defrauded in the public courts.  To have Paul talk to them bluntly about not defrauding their marriage partners about conjugal rights must have really cut them down to size, or, to us a metaphor more apt for Corinthians, pricked the balloon of the arrogance (Prior 116).”  “Because God gave us the gift of sex, and we gave our individual bodies as gifts to our husbands, we are indebted to each other (Dillow 48).”  “Marriage is to be real marriage, and any attempt to spiritualize it by one partner means that the other is being robbed (Barrett).”  It “may mean that some of the Corinthians, in mistaken zeal, had been doing this (Robertson).”  “In view of current debates with Roman Catholic moral theologians on the purpose of sexual intercourse within marriage, it is worth noting that this discussion or married responsibilities has no hint of any procreative function being necessarily linked to intercourse (Prior 117).”

“except by agreement”  “This alone would prevent the all-to-common habit of an over-spiritual partner seeing anything but prayer as somehow not pure enough for a God-centered marriage (Prior 117).”  Apparently “refraining from sex within marriage was a unilateral decision of one partner, not a mutually agreed-on decision (Walvoord).”

“except”  “3 conditions are required for lawful abstention: it must be by mutual consent, for a good object, and temporary.  It is analogous to fasting.  Even so, the advice is given very tentatively.  Temporary abstention for a spiritual purpose is advised in OT, but it is an exception for certain circumstances, not a rule for all circumstances (Robertson).”

“by agreement”  The Greek word is sumphonos, which means “calling out together (Thomas 1568).”  “Both husband and wife must be acting, not simply ‘by agreement,’ but ‘in symphony’ – literal translation (Prior 117).”

“for a time”  “The Greek word kairos always refers to a key period in the timing of God, and that is exactly what Paul has in mind: a special need (perhaps in the family, in the local church in the nation or on the mission field) demands that husband and wife drop everything in order to give themselves to special prayer (Prior 117).”  “The expression pros kairon naturally conveys the idea, ‘for a short time;’ but the idea of the shortness is again determined by the nature of the relation (Olshausen 117).”  The Greek word is kairon, which Mare defines as “a specific period of time”.  The RSV translates this as “season.”  “It should also be ‘for a season,’ not indefinitely but for a fixed period of time (Grosheide 157).”  “The husband and wife … must not use this as an excuse for prolonged separation (Wiersbe).”  The husband and wife must “agree beforehand on a time period at the end of which normal intercourse would be resumed (Walvoord).”  “Such harmonious agreement about sexual abstinence should be only ‘for a season,’ i.e. because this is precisely the right time to do this, not because (for example) ‘we haven’t done it for months or even years’ (Prior 117).”

“so that you may devote yourselves to prayer”  “Against the ascetic view, Paul says that sex should be abstained from only in a time of prayer (Witherington 175).”  Marshall’s translates this phrase “ye may have leisure for prayer (671).”  “It should be noted that ‘prayer’ has the definite article in the Greek, which implies that a certain prayer is meant (Grosheide 157).”  “The expression ‘scholazein tay proseuche,’ moreover, contains an indication of the requirement of stated festivals in the ordinary course of life.  Probably it was an early custom, previous to the festivals, especially before Easter, for people to devote themselves some time (for this is indicated in the expression) to solitary prayer, in which beautiful custom originated Lent (Olshausen 117).”  The purpose of refraining from intercourse “was to enable them to devote themselves to prayer in a concentrated way (Walvoord).”  “More [than] likely it indicates that the early church placed value on concerted times for prayer, uninterrupted by other normal pursuits (Fee).”  “As those who are also united to Christ, they may exercise their rights and privileges in communing with God (Mare).”  “This deserves closer study, because the Scriptures consistently see marriage as a unique opportunity for prayer in pairs: and this kind of prayer is attended with special promises and special power, according to Jesus (Prior 118).”  “If shared prayer is fundamental to Christian marriage, then Satan will do his worst in undermining it (Prior 119).”  “Nowhere in the NT is any form of retreat demanded (Grosheide 157).”  “This passage, however, gives the impression that conjugal intercourse is a hinderance to the serious exercise of prayer; but the Christian should lead a life of prayer, consequently this act must always be considered as a hinderance, although a necessary one in the present state of sinfulness.  If indeed the Christian’s life were presented in an absolutely pure form, man would not require a time thus set apart for payer, but it never does appear on earth in this pure form (Olshausen 117).”  “Married life may place such heavy demands on a person’s life that he no longer has opportunity to pray.  That should not be, and if a situation like that would exist, abstinence would be required (Grosheide 157).”  “But man has need of such periods to suspend or to restrict the ordinary occupations of life, and so it is also with conjugal intercourse.  From these words, therefore, no conclusion can rightly be drawn prejudicial to the apostle’s view respecting sexual intercourse and its injurious effect on the spiritual life (Olshausen 117).”  “Paul has nothing else in view than a brief interruption of the marriage relations if such a marriage would harm the relationship to God for lack of an opportunity for prayer (Grosheide 157-8).”

“Any honest survey of the prayer-life of Christian couples would establish two common factors: one, that couples often find praying together the most difficult part of their whole relationship; tow, that it is the husband particularly who encounters the greatest problems in getting down to prayer with his wife.  The reasons for this are not obvious, but are probably linked with the immense natural pride of the male in not wanting to reveal any lack of self-dependence in front of his spouse, and prayer par excellence expresses a dependence on Someone who is greater and stronger (Prior 119).”  “1Pe 3:7 demands of men that they dwell with their wives according to knowledge to the end that their prayers be not hindered (Grosheide 157).”  Peter suggests “that the most profound purpose in Christian marriage is to release the power of God through a truly united prayer-partnership.  To be constantly deepening that will involve special times devoted to prayer, to the exclusion of any joyful expression of the one flesh relationship which is also so vital to God’s plan for marriage (Prior 118).”  “It was recognized in Judaism that a newly married man was excused from the obligation of saying the Shema, - for the evident reason that his mind would be otherwise occupied, so that he could not give proper attention to his prayer (Barrett).”


“The reading scholaseche, and the omission of te nesteia before te proseuche, are fully confirmed by the great majority of critical authorities.  The mention of the fasting (KJV) is quite in accordance with the meaning; but it is also, after the ancient Christian custom, necessarily comprised in the idea of prayer, as a lengthened exercise of prayer (Olshausen 117).”  “Prayer must be unhurried.  In the rush of life it may be necessary sometimes to take exceptional measures to secure a quiet, leisurely intercourse with God (Prior 118).”  “We’ve heard a myriad of reasons why women don’t want to have sex, but prayer is not on their lists (Dillow 48).”

“so that you may”  “What follows is intended as a concession – and a hypothetical one at that – to the prohibition.  In this case, Paul is thus allowing their point of view, but only by concession (Fee).”  “This stands quite over against the perspective of the NIV, which implies that the emphasis lies with the exception, rather that with the prohibition itself (Fee).”

“devote”  The Greek word is “scholasete; we get our word ‘school’ from this verb (Morris)..”  Literally it means “that you have leisure for (Morris; Marshall).”  “Prayer must be unhurried.  In the rush of life it may be necessary sometimes to take exceptional measures to secure a quiet, leisurely intercourse with God (Morris).”

“come together”  “Paul’s stress on the indispensability of sexual intercourse for the success of a Christian marriage is all the more striking (Prior 117).”  “The words: ‘may be together again implies that husband and wife were entirely separated for a while in order to refrain more easily from sexual intercourse (Grosheide 157).”  This “interruption [for prayer] should not be a long one under a mask of piety for that would lead a man to sin.  Its goal from the beginning must be to come together again.  Normal matrimonial relations must be continued (Grosheide 158).”  “Marriage moreover must be real, and not ‘spiritual’ marriage (Barrett).”  “They must ‘come together’ (another verb for sexual intercourse) again because of the temptation to infidelity (Carson).”

“Satan will not tempt you”  “If true giving to each other in sexual intercourse is the essence of a union where God has joined two individuals together, then Satan will do his worst in inhibiting, spoiling, robbing it of its purity and its fulfilling potential.  Satan is always active in a Christian marriage, to quench shared prayer and to reduce the joys of sex to his own, debased, level (Prior 119).”  “We have already seen the powerful reasons adduced by Paul for honoring the sanctity of sex and the call to glorify God with our bodies.  It is clear that Satan deliberately concentrates much of his subtlety in sexual temptation.  Such a perspective would certainly have been rejected out of hand by the libertines in the church at Corinth: for them the body (and therefore sexual activity) was morally neutral: it had no relevance for the activity of the Holy Spirit: it had not relevance for the activity of Satan.  On the other end of the scale, the rigorists would have seen Satan everywhere in sex-ridden Corinth; for them the only way to avoid contamination (or worse) was to avoid all sexual activity completely.  For such it would have been almost shocking to hear Paul’s uninhibited instruction to Christian couples, having had a special period to prayer, to avoid Satan’s tamptations by enjoying sexual intercourse again (Prior 119).”  This “passage makes it clear that sex in marriage is a deterrent to temptation (Dillow 9).”  “Permanent abstention deprives the other partner of his or her natural right and may be conducive to temptation (Barker 1669).”  “The Christian deprived of normal sexual activity with his or her marriage partner may be tempted by Satan to sexual immorality.  The normal God-given sexual drive in the human being is strong (Barker 1670).”  “Men and women have sexual urges, and if they are expressed within the institution that God Himself has appointed they are less likely to be expressed in ways that God has forbidden (Barrett).”  [Paul] warns that Satan is a voyeur who can sexually tempt a partner (Carson).”  “If we refuse to make love for other reasons, we open our marriage to satanic temptations.  As has been said, the Creator who gave us our sexual desire knows this, so He instructs us to participate actively and regularly in sex with our mate.  Biblically, sex is not a debatable issue.  It is an integral part of marriage (Dillow 48).”  “This is why they must stop defrauding one another in this matter – precisely so that it will not put one’s spouse at the ready disposal of the Tempter (Fee).”

Paul’s “concern is that some have been yielding to the temptations of Satan, the believers’ ancient foe, who is intent on separating people from God through disobedience (Fee).”  “Satan, the enemy of Christians, is present to motivate the people of God to use even good and normal processes wrongly and so to displease God (Mare).”  If sexual desires do not find their legitimate outlet, Satan will tempt the married but unsatisfied partners to express them in fornication (Barrett).”

“because of your lack of self-control.”  “A couple called to be one flesh in the Lord lay themselves open to all kinds of akraisa, or lack of self-control, if they continue to abstain from sexual intercourse beyond the limits of the kairos impressed uponthem by the Holy Spirit (Prior 118).”  “The incontinence exists always and everywhere and seeks expression.  Satan uses it by urging people to give it an illicit expression.  And then sin is near.  It is therefore necessary to prevent temptation (Grosheide 158).”  “Paul recognizes the strong but normal sexual drive in the human being (Mare).”  “God-given sexuality is a strong force.  It if is not given its proper context for expression, it is in danger of spilling over into sexual immorality (Kaiser).”  “The sense of irrepressible desire for sexual relations must be presupposed; if the couple did not have this incontinence they would presumably not be married (Barrett).”  Practicing celibacy within marriage “sometimes led to immorality on the part of the other mate (Walvoord).”  “When husband and wife are yielded to the Lord, and when they seek to please each other in the marriage relationship, the marriage will be so satisfying that neither partner would think of looking elsewhere for fulfillment (Wiersbe).”  In 1 Co 6:12-20, it appears Paul was concerned that some members were going to prostitutes (Fee).

“your”  This admonition is “not only [for] the Corinthians but of people in general since the apostle supposes that generally speaking a person does not possess the gift of continence (Grosheide 158).”

6. But this I say by way of concession, not of command.

(no Prior on v. 6)

“Celibacy is permitted, but not commanded (Wiersbe).”  “Paul had to answer questions that Jesus never discussed; but when a question arose that the Lord had dealt with, Paul referred to His words.  Instead of disclaiming inspiration, Paul claimed that when he wrote was equal in authority to what Christ taught (Wiersbe).”

“this I say”  “The nearest and proper antecedent of touto (‘this’) at the beginning of v.6 is the concession of abstinence during a time of prayer.  This is why he has just said that marital partners should only abstain for a specific limited period of time (Witherington 175).”  “’This refers to vs. 6-7 and not vs. 1-5 (Carson).”  “But this is not the obvious reading of the text, and it requires the variant ‘for’ in v.7 in order for it to work (Fee).”  Mare feels that “it is better to understand ‘this’ to refer to v. 2, indicating that though marriage is desirable and is according to God’s creation plan, it is not mandatory.  That this is Paul’s meaning is evident from v. 7 where he says he really wishes all men were single like him (Mare).”  “The most natural reference is to v. 2, and to what follows.  His saying, ‘Let every man have his own wife and every woman her own husband, and let them remember their mutual obligations,’ was permissive and not a matter of command.  Marriage in other words, is permitted, not commanded (Hodge).”  “Another suggestion however seems to fit the context better.  We may suggest that ‘this’ refers to the whole of v. 5, where unless itself introduces a concession of some kind.  You should (Paul’s advice runs) not rob one another of your rights, but I will make this concession to the ascetics among you (whose voice is heard in v. 1): If husband and wife both wish, they may agree not to cohabit for a short time, in order to give themselves without distraction to prayer.  But note: this is concession, not command, and if you do practice abstinence in this way it must be for a limited time, and with a view to returning to each other (Barrett).”  “Despite protests to the contrary, the verbs in v.2,3 and 5 are in fact imperatives (Fee).”  “For Paul, the temporary setting aside of sexual intimacy in marriage is ‘a concession, not a command.’  The norm in marriage is the mutual right of the partners to each other in physical union.  The concession seems to be for the sake of the Corinthian ascetics, who probably wanted to abstain totally (Kaiser).”

“concession”  The Greek word is sungnomen, which Morris translates as “permission.”  Morris also defines it as “an opinion with, i.e. a concession as a result of fellow-feeling.”  This is the only time the word is used in the NT.  Sungnomen  is here to be distinguished from gnome in v.25, only so that the subjective opinion of the apostle, his good advice, comprises at the same time the accessory notion of a concession (Olshausen 118).”  Paul’s “concession is not a reluctant admission but a full approbation.  Here again it is a question of right.  The Christian possesses the right to marry.  Normal conditions dictate that he should use this right.  Still it remains a right, i.e., there may be circumstances in which it is not necessary to use it (Grosheide 158).”  “Paul presented this possibility for temporary abstention from sexual intercourse in marriage ‘as a concession’ if the preceding stipulations were met.  Paul is making “a considerate concession to human weakness (Barclay).”  “Temporary abstinence is only a concession (the only express concession in the paragraph!); even for something as worthy as prayer it is not a normal part of Christian marriage and is thus not a command (Fee).”

“not of command”  “In vs. 2-3, and 5 [Paul] issues 6 commands – ‘should’ in the NIV translates verbs of command (Carson).”  “St. Paul, however, does not regard all this (touto is not to be referred merely to v. 5, but also to the preceding verses) as a command, but as good advice, for it is all continually modified according to different relations and individuals (Olshausen 117).”  “Even such a good thing as temporary abstinence for prayer will not be raised to the level of command, precisely because of the difficulties that already persist in the church over this matter (Fee).”  Paul “did not want his advice construed as a command (Walvoord).”  “Although marriage is desirable and according to God’s plan, it was not mandatory under the difficult circumstances at Corinth (v.26).  In another situation (1Ti 5:14) Paul urges ‘the younger widows not to marry’ (Barker 1670).”  “The Apostle did not take sides in those times of persecution to whom God had given the requisite grace (Hodge).”

“command”  “Command is the reverse of concession (2Co 8:9; Grosheide 158).”

7. I wish that all men were as I am.  But each man has his own gift from God’ one has this gift, another has that.

“I wish”  “What he wishes cannot be mere celibacy in itself, but only that all might possess the capacity for resistance to sensual allurements, such as he indicates that he enjoyed for himself, and made it possible for him to live without marriage (Barrett).”  “Surroundings so licentious as the Apostle had a Ephesus and Corinth might well inspire him with a longing for universal celibacy (Robertson).”  “Paul … is ever careful not to invoke the authority of Jesus for what he feels is an expression of his own personal point of view (Buttrick).”  “He admits that his own personal feeling is not decisive; indeed, is not in accordance with conditions of society which have their source in God (Robertson).”  Paul’s preference for celibacy and his wish that others follow his example is strongly grounded in the early church’s expectation that the reign of God – which had broken into this present age in Jesus’ life, death and resurrection – would soon be consummated, perhaps even in their lifetime (Kaiser).”  “In light of this brevity of time, Paul is concerned that Christians who have the opportunity – because they are not yet, or no longer, married – be involved int eh work of the Lord, spreading the good news.  This eschatological urgency helps to explain Paul’s passionate commitment regarding the value of celibacy, while at the same time strongly arguing against the Corinthian ascetics in behalf of marriage and the expression of God-intended sexual intimacy within it (Kaiser).”

“as I am”  Paul is referring to his marital status: unmarried (Carson).  Robertson disagrees with Carson.  “We perhaps understand the Apostle’s wish better if we assume that it refers, not so much to the fact of remaining unmarried, as to the possession of the gift of continence, without which it was disastrous to remain unmarried (Robertson).”  Paul is referring “to that singular gift of freedom from th desire or need of sexual fulfillment that made it possible for him to live without marriage in the first place (Fee).”  “It is true that a celibate order of clergy or ministers or missionaries would to that extent be freed from certain anxieties and preoccupations (Buttrick).”  “It is difficult to hold, as some do, that Paul here is teaching against marriage because he felt the second coming of Christ was necessarily near.  If that were his position, he would naturally have argued against marriage in his other letters also.  In Ephesians 5 and 1 Timothy 3 he speaks in favor of marriage.  Further, in 1Ti 4:1-3 Paul states that ‘forbidding to marry’ is one of the signs of the approaching end-time apostasy (Mare).”


“We may be fairly certain that at some time Paul had been married.  We may be certain of that on general grounds.  He was a Rabbi and it was his own claim that he had failed in none of the duties which Jewish law and tradition laid down.  Now orthodox Jewish belief laid down the obligation of marriage.  If a man did not marry and have children, he was said to have ‘slain his posterity,’ ‘to have lessened the image of God in the world.’  7 were said to be excommunicated from heaven, and the list began, ‘A Jew who has not wife; or who has a wife but not children.’  God had said, ‘Be fruitful and multiply,’ and, therefore, not to marry and not to have children was to be guilty of breaking a positive commandment of God.  The age for marriage was considered to be 18; and therefore it is in the highest degree unlikely that so devout and orthodox a Jew as Paul once was would have remained unmarried.  On particular grounds there is also evidence that Paul was married.  He must have been a member of the Sanhedrin for he says that he gave his vote against the Christians.  It was a regulation that members of the Sanhedrin must be married men, because it was held that married men were more merciful (Barclay).”  Paul “might have been a widower.  It is difficult, however, to substantiate that he had been married on the basis that he was a member of the Sanhedrin.  It is uncertain that he was a member and also uncertain that members had to be married before 70 A.D. (Ryrie).”

“But”  Paul never really forces this question.  More generally, this must be left as a matter for the individual conscience (Buttrick).”

“own gift”  The Greek word is charisma, meaning “gift of grace” and “seems to mean the wholesome inclination given by God either to pursue marriage or to refrain from it (Mare).”  “Here charisma is used in the sense of a special gift of God, a special grace to an individual.  Origen points out that if celibacy is a charisma, so also is marriage, and those who forbid marriage forbid what has been given by God (Robertson).”  “Such gifts can neither be reduced to principle, nor can any one of them be required across the board for all, as apparently they were trying to do (Fee).”  “Not everybody has the gift of remaining celibate (Wiersbe).”  Paul’s “point here seems … to be that some have the gift of celibacy, and others, who lack this gift, and are therefore well advised to marry, have some other compensating gift or gifts (Barrett).”  Paul “is honestly facing the facts and laying down a rule which is universally true.  No man should attempt a way of life for which he is naturally unfitted; no man should set out on a pathway whereby he deliberately surrounds himself with temptations.  Paul knew very well that all men are not made the same.  ‘Examine yourself,’ he says, ‘and choose that way of life in which you can best live the Christian life, and don’t attempt an unnatural standard which is impossible and even wrong for you being such as you are’ (Barclay).”  “The question of marriage cannot be decided by applying one law to all.  Each must consider what is God’s will for him (Morris).”  “To vow perpetual celibacy, without certainty of having received the necessary charisma, is to court disaster.  Forcing it on the clergy prevents good men from taking Orders and causes weak men to break their vow (Robertson).”

“from God”  “It is not good that the man should be alone (Ge 2:18) is generally true for most people; but some have been called to a life of singleness for one reason or another.  Their singleness is not ‘subspiritual’ or ‘superspitual’.  It all depends on the will of God (Wiersbe).”

“and another that”  Paul recognizes “that opposite courses may each of them be right for different individuals (Robertson).”  “One expresses his obedience to God within marriage, another by remaining unmarried (Barrett).”  “In this context it is difficult to avoid the conclusion that sexual life in marriage is the ‘gift of another kind’ (Fee).”  “It can be rightly maintained that the marriage relationship involves character-enriching experiences which equip the man of God for his special tasks.  How can one who by virtue of his office is denied a normal home understand the special trials and temptations of those whose life is lived within the bounds of that relationship (Buttrick)?”

********

8. Now to the unmarried and the widows I say: It is good for them to stay unmarried, as I am.

“unmarried”  This “included divorced persons of both sexes as well as widowers, with widows mentioned separately (Walvoord).”

“stay unmarried”  For the unmarried “Paul affirmed the suitability of remaining single, if they had the appropriate enablement from God (Walvoord).”

9. But if they cannot control themselves, they should marry, for it is better to marry than to burn with passion.

“cannot control themselves”  “Paul does not say ‘if they cannot control themselves.’  Rather he say, ‘if they do not, or are not practicing continence.’  The implication is that some of these people are doing the same as some of the married in vv. 1-7, practicing ‘sexual immorality,’ that is, probably also going to the prostitutes.  The antidote for such sin is to get married instead (Fee).”

“Paul gave his judgment; if one lacks sexual control, he does not have the gift of celibacy, and should marry (Walvoord).”  “Paul concedes that this may not be possible and notes that in such cases a person should, i.e. must marry, for it is better to marry than to be filled with uncontrolled sexual desire.  Such a person should accept that God’s charisma for them is marriage (Carson).”  “There is no advantage in celibacy if it means only that one is to burn with sexual desire.  Paul does not regard the suppression of sexual desire as itself, meritorious, as some later writers have held (Morris).”

“it is better to marry”  “Paul is not so much offering marriage as the remedy for the sexual desire of ‘enflamed youth,’ which is the most common way of viewing the text, but as the proper alternative for shoe who are already consumed by that desire and are sinning (Fee).”

“burn”  “The usage is clearly metaphorical, but it could refer either to burning with desire or burning in judgment (Fee).”  “The question must finally be decided contextually, and by Paul’s usage in 2Co 11:29, which is almost certainly a metaphor for inner passion (Fee).”

10. To the married I give this command (not I, but the Lord): A wife must not separate from her husband.

“the married”  “Paul is presupposing … that both partners are believers (Fee).”

“a wife”  “The order of Paul’s concern, which is addressed first and primarily to the women, lends credence to the suggestion that the problem stems basically from some ‘eschatological women’ who were using their slogan to reject sexual relations with their husbands and arguing for divorce if it came to that (Fee).”

“command”  “Paul is citing a command from the Lord during His earthly ministry that married couples must stay together.  Paul probably heard such commands from other disciples or from Jesus himself by a special revelation (Barker).”  “If [Paul] does not appeal more often to the sayings of Jesus themselves, that is because such teachings are the presupposition of his own (Fee).”

“separate”  “Separate was commonly used in the vernacular as a term for divorce (Walvoord).”  “There is abundant evidence in the New Testament of the early manifestation of those principles of asceticism which soon produced such wide-spread effects, and which to so great a degree modified the reigning spirit of the church.  The idea that marriage was a less holy state than celibacy, naturally led to the conclusion that married persons ought to separate; and it soon came to be regarded as an evidence of eminent spirituality when such separation was final Hodge).”  “Just as they may not reject sexual relations within marriage, so they may not dissolve their marriages through divorce (Fee).”  “Divorce in Greco-Roman culture could be ‘legalized’ by means of documents; but more often it simply happened  In this culture divorce was divorce, whether established by a document or not.  Either the man sent his wife away (=divorce), or else either of them ‘left’ the other (=to separate; Fee).”  “Such an action by a woman was generally not allowed among the Jews.  Divorce was the man’s prerogative, and for almost any reason whatsoever (Fee).”  “Women could, and did, divorce their husbands in the Greco-Roman world, although for obvious socio-economic reasons it was not common for them to do so (Fee).”

11. But if she does, she must remain unmarried or else be reconciled to her husband.  And a husband must not divorce his wife.

“but if she does”  Fee paraphrases this “if for any reason this condition may possibly occur.”  “Paul accepts that there are occasions when that is necessary (Carson).”  “It is assumed that unrepentant immorality is the exception (Carson).”  “Paul does not mention the exception allowed by Christ on the grounds of fornication.  But he is not writing a sytematic treatise on divorce.  He is answering specific questions (Morris).”  “’No divorce’ is not turned into law, and the woman who does so is not put out of the community.  What is disallowed is precisely what one finds in the teaching of Jesus: no adultery (Fee).”

“must remain unmarried”  “The wife who may happen to divorce her husband may not use her present unmarried condition as an excuse for remarriage to someone else (Fee).”  “If separation does occur, the believer must either remain unmarried permanently or be reconciled permanently (Ryrie).”  “Paul argues that in the light of Christ’s command she (or he) is not to marry again (Barker).”  “There is little question that both Paul and Jesus disallowed divorce between 2 believers, especially when it served as grounds for remarriage (Fee).”

“must not divorce”  “According to both Paul’s and Christ’s teachings, believers should not divorce (Ryrie).”

“be reconciled”  “When problems occurred in a Christian marriage, the resolution was to be sought in reconciliation, not in divorce (Walvoord).”  “If [the wife] does plan to remarry, she must ‘be reconciled to her husband (Fee).”  “If the Christian husband and wife cannot be reconciled to one another, then how can they expect to become models of reconciliation before a fractured and broken world (Fee).”  “If one party was guilty of fornication, this could be grounds for divorce.  Far better that there be confession, forgiveness, and reconciliation; but if these are out of the question, then the innocent party may get a divorce.  However, divorce is the last option; first, every means available should be used to restore the marriage (Wiersbe).”

12. To the rest I say this (I, not the Lord): If any brother has a wife who is not a believer and she is willing to live with him, he must not divorce her.

“the rest”  This “must indicate those not bound in ties of Christian marriage (Morris).”  This “referred to Christians who were married to non-Christians (Walvoord).”  “All the [other] cases have been dealt with, the unmarried, the widows, and the married (Morris).”  “Paul has in mind marriages contracted before one of the partners became a Christian.  The requirement by implication that a Christian widow can only remarry a Christian suggests that Christians were not free to marry those who did not share the Christian faith (7:39: Carson).

“I, not the Lord”  Paul “does not mean, of course, that this is contrary to what the Lord would have ordered (Morris).”  “Paul is not quoting a direct command from Jesus here (Barker).”  “Christ did not give any teaching concerning spiritually mixed marriages, but Paul does, and his teaching is authoritative (Ryrie).”  “It must be remembered … that Paul gives clear commands in this section (Carson).”  “Moffatt points out that Paul’s careful discrimination between a saying of the Lord and his own injunction tells strongly against those who maintain that the early Church was in the habit of producing the sayings it needed and then ascribing them to Christ (Morris).”

“brother”  Morris writes that this is “almost a technical term for a Christian.”

“If any brother has a wife who is not a believer and she is willing to live with him”  “Paul regards unions entered into as pagans as being on a footing different from those entered into as Christians.  Here everything hinges on the attitude of the pagan partner (Morris).”  “What it also demonstrates is that not all conversions were household conversions, as in the case of Stephanas (16:15; Fee).”

“willing”  The Greek word is suneudokei, which Morris translates as ‘agrees with.’  “This places the initiative [of separation] with the unbeliever if the marriage is to be dissolved (Fee).”

“must not divorce”  “Some divorces may have been initiated because of the command of Ezra to the Israelites in Jerusalem after the Exile (Ez 10:11) to divorce themselves from pagan spouses.  Paul affirmed that the same principle should operate in a believer-unbeliever marriage as in a marriage of 2 Christians: as a rule, no divorce (Walvoord).”  “Having a partner who was not a Christian was not grounds for separation or divorce by the believing husband (Carson).”  “Since marriage is basically a physical relationship (‘they shall be one flesh’ – Ge 2:24), it can only be broken by a physical cause  Adultery and death would be 2 such causes (Wiersbe).”

13. And if a woman has a husband who is not a believer and he is willing to live with her, she must not divorce him.

14. For the unbelieving husband has been sanctified through his wife, and the unbelieving wife has been sanctified through her believing husband.  Otherwise your children would be unclean, but as it is they are holy.
“sanctified”  Believers “have been set apart for God.  The basic thought in ‘sanctified’ is that of relation to God, not that of moral uprightness – though this should follow.  The believer’s state of being set apart for God is not diminished because, before believing, he had contracted a marriage with a continuing heathen.  Rather, the good prevailing against evil, his sanctification in some way covers his wife.  It is not possible to give precise definition of what this signifies.  But it is a scriptural principle that the blessings arising from fellowship with God are not confined to the immediate recipients, but extend to others.  Paul teaches that the sanctification of the believing partner extends to the unbeliever. (Morris).”
In Paul ‘sanctified’ and ‘holy’ “ordinarily carry moral/ethical implications. The word in fact has already been used in 1:30 and 6:11 as a metaphor for salvation itself.  But whatever it means here, it cannot carry that force, not only because the idea that marriage can effect salvation for the pagan partner would be nonsense to Paul but also because v.16 completely disallows such a sense (Fee).”  “If we are correct in seeing v.1b as the grounds for some in Corinth to argue for sexual abstinence within marriage, then in the case of a pagan partner they have even stronger grounds, since Paul himself, … had told them not to have close associations with immoral people (5:9-11).  According to 5:10 they had interpreted that to mean “no intermingling with outsiders,’ of which the closest kind would be a believer’s sharing the marriage bed with a pagan. Thus they would have argued that such an association ‘defiled’ the believing spouse.  To the contrary, Paul now argues, it is not the believer who is defiled, but the unbeliever who is ‘sanctified’ in her or his relationship with the believer (Fee).”

This verse “does not teach that the unsaved partner is saved because of the believing mate, since each person must individually decide for Christ (Wiersbe).”  “There is nothing unholy in the relationship.  On the contrary there is a sanctifying influence where the benefits of Christ’s blessings flow over to the other person (Carson).”  “Divorce was to be avoided because the Christian spouse was a channel of god’s grace in the marriage.  Within the one flesh relationship the blessing of God which came to the Christian affected the family as a whole (Walvoord).”  “The presence of a believer in the home sets the home apart and gives it a Christian influence it would not otherwise have.  A believing partner, therefore, should stay with the unbeliever (Ryrie).”  “The unbelieving partner is influenced by the godly life of the Christian partner; so that family is under the holy influence of the believer and in that sense is sanctified (Barker).”

“unclean”  If the wife’s becoming a Christian annulled the marriage, then the children in the home would become illegitimate (‘unclean’).  The Corinthians “have not only argued for the suspension of sexual relations by divorce, but most likely they have added the grounds that the pagan partner contaminates the marriage (Fee).”  “If the believer’s sanctification extended no further than himself, his children would be ‘unclean’.  The word is used of ceremonial uncleanness, ‘that which may not be brought into contact with the divinity.’  This is an unthinkable position (Morris).”  “Until [the child] is old enough to take the responsibility upon himself, the child of a believing parent is to be regarded as Christian.  The parent’s holiness extends to the child (Morris).”

“they are holy”  “The emphasis is on the influence of the godly partner (Wiersbe).”  “Salvation does not change the marriage state (Wiersbe).”  “If the relationship was an unsanctified one, then the children would be unsanctified too, but the fact is that they are ‘holy’ (Carson).”  ‘If the part of the dough offered as firstfruits is holy, then the whole batch is holy, so are the branches (Ro 11:16).’  “The consecration of the part, in the sense of ‘setting it apart’ for God, ‘sanctifies’ the whole.  Israel is not yet converted, but because the ‘firstfruits,’ and ‘root’ were ‘holy,’ that is, because Israel was originally thus ‘sanctified’ unto god, the Israel of Paul’s day, though still in unbelief, was nonetheless ‘holy’ in this special sense.  Precisely because they belonged to God in this special sense, Paul hoped for their eventually coming to faith.  That seems to be the same analogy put forth here (Fee).” “This does not mean that children born into such a home are automatically Christians.  They are holy in the sense of being set apart by the presence of one believing parent (Ryrie).”  The unbelieving spouse and children are “set apart in a special way that hopefully will lead to their salvation (Fee).”  “Paul is setting forth a high view of the grace of God at work through the believer toward members of his/her household, and for him that constitutes grounds enough for maintaining the marriage (Fee).”  “They at least have the advantage of being under the sanctifying influence of one Christian parent and so may be called holy.  Some believe that such children are called holy because they are included with their parents in the new covenant in Christ, just as the children of Abraham were included in the covenant with their father (and so were circumcised) (Barker).”  “This is one instance in the bible where the status of children of one or both believing people is declared.  Christians who come from societies where the primary emphasis is on corporateness, especially in the family, will tend to regard this as a declaration of the Christian status of their children.  Others from the West will take a different view, based at times on denominational distinction, and may reflect something of the unspoken beliefs of the particular era in which they were formulated (Carson).”

15. But if the unbeliever leaves, let him do so.  A believing man or woman is not bound in such circumstances; God has called us to live in peace.

“leaves”  The verb is chorizetai, which was translated “separate” in v. 10 (Walvoord).”

“let him do so”  “If the unbelieving partner chooses to separate, the believer must accept it, though everything should be done to prevent the separation (Ryrie).”  “At times the ancient world worried about the judgment of the gods if a person renounced them in favor of some new religion.  Women in the first century in Graeco-Roman areas in particular, could readily divorce their husbands.  They simply demanded their dowry back.  If it was not returned, then under Roman law, 18% interest on its value was charged until the husband complied.  If the woman wished to leave because her husband was a Christian then no obstacle was to be placed in her way, e.g. withholding the dowry (Carson).”

“not bound in such circumstances”  “The believer is under no obligation to try to continue living with the unbeliever (Barker).”  “Nothing is said about a second marriage for the believer (Ryrie).”

“A Christian who marries the innocent party to a divorce is not guilty of sin; but for a Christian to marry a divorced person who was the guilty partner or who was divorced for no biblical reason is to commit adultery in the eyes of heaven (Lindsell).”

“Should this occur, the Christian was not bound to maintain the marriage but was free to marry again.  Paul did not say, as he did in v.11, that the Christian in this case should ‘remain unmarried’ (Walvoord).”

“Christians … were not bound to that marriage and therefore by implication free to remarry, but only ‘in the Lord (v.39).  Divorce is permitted where one partner deserts the marriage because of the Christian conversion of the other partner (Carson).”  “This seems to mean that the deserted partner is free to remarry (Morris).”


“live in peace”  “Certainly withholding [the dowry], however well meaning it might be to seek to save the marriage, would ultimately result in the unhappiness of court proceedings (Carson).”  “If the unbeliever were forced to live with the believer, there would be no peace in the home (Barker).”  “Paul’s point was that a Christian should strive to preserve the union and to keep the peace, but with the understanding that marriage is a mutual not a unilateral relationship (Walvoord).”  “In some cases [peace] will mean living wit the heathen partner, in some cases it will mean accepting the heathen partner’s decision that the marriage is at an end (Morris).”

16. How can you know, wife, whether you will save your husband?  Or, how do you know, husband, whether you will save your wife?

“How can you know”  “While the hope may have been that the non-Christian partner would believe and thus every endeavor made to hold on to the marriage, there was no absolute guarantee that this would be the case (Carson).”  “It is uncertain whether a believing spouse will succeed in ‘saving’ the unbelieving if the marriage continues (Morris).”


“Exactly opposite conclusions have been drawn as to the force of this [statement].  Some feel that it means that a marriage should be retained as long as possible in the hope of conversion (Morris).”  “To others Paul’s meaning is that marriage is not to be regarded simply as an instrument of evangelism.  To cling to a marriage which the heathen is determined to end would lead to nothing but frustration and tension.  The certain strain is not justified by the uncertain result.  The guiding principle must be peace (Morris).”

‘whether you will save”  “Paul … stated a second and crucial reason why a Christian should stay married to a non-Christian.  God might use the Christian mate as a channel of blessing, leading ultimately to the point where the unbelieving spouse would believe the message of the Cross and experience salvation (Walvoord).”

***********

25. Now about virgins; I have not command from the Lord, but I give a judgment as one who by the Lord’s mercy is trustworthy.

26. Because of the present crisis, I think it is good for you to remain as you are.


“present crisis” “Part of this crisis may have been connected with possible times of persecution they might have to suffer for the Lord (Mare).”  “’The present crisis’ gave rise to Christians rethinking the appropriateness of engaged couples getting married.  There is firm archaeological and literary evidence which indicates that there had been food shortages in Corinth during this period.  These were inevitably accompanied by panic buying and riots because of social unrest and uncertainty about the future.  11 inscriptions to the same person who was 3 times in charge of the grain supply in Corinth have been uncovered from this period.  This office was only filled in times of famine, so there is good reason for connecting the crisis with the threat of famine.  Tacitus also records earthquakes and famines (Carson).”  “Reference to ‘crises’ need not be pressed to mean that the Corinthian Christians should not get married because the Lord was to come shortly (Mare).”

27. Are you married?  Do not seek a divorce.  Are you unmarried?  Do not look for a wife?

28. But if you marry, you have not sinned; and if a virgin marries, she has not sinned.  But those who marry will face many troubles in this life, and I want to spare you this.

29. What I mean, brothers, is that the time is short.  From now on those who have wives should live as if they had none;

30. Those who mourn, as if they did not; those who are happy, as it they were not; those who buy something, as if it were not theirs to keep;

31. Those who use the things of the world, as if not engrossed in them.  For this world in its present form is passing away.

32. I would like you to be free from concern.  An unmarried man is concerned about the Lord’s affairs – how he can please the Lord.

33. But a married man is concerned about the affairs of this world – how he can please his wife –.

34. And his interests are divided.  An unmarried woman or virgin is concerned about the Lord’s affairs: Her aim is to be devoted to the Lord in both body and spirit.  But a married woman is concerned about the affairs of this world – how she can please her husband

35. I am saying this for your own good, not to restrict you, but that you may live in a right way in undivided devotion to the Lord.

36. If anyone thinks he is acting improperly toward the virgin he is engaged to, and if she is getting along in years and he feels he ought to marry, he should do as he wants.  He is not sinning.  They should get married.

37. But the man who has settled the matter in his own mind, who is under no compulsion but has control over his own will, and who has made up his mind not to marry the virgin – this man also does the right thing.

38. So then, he who marries the virgin does right, but he who does not marry her does even better.

39. A woman is bound to her husband as long as he lives.  But if her husband dies, she is free to marry anyone she wishes, but he must belong to the Lord.

40. In my judgment, she is happier if she stays as she is – and I think that I too have the Spirit of God.
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