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1 Peter 5
1. Therefore, I exhort the elders among you, as your fellow elder and witness of the sufferings of Christ, and a partaker also of the glory that is to be revealed,

“Therefore, I exhort the elders among you”  “We probably should explain the logical relationship as follows.  The suffering and persecution faced by believers (4:12-19) puts a strain on the entire community.  Both leaders and those who are younger must, in such a situation, respond appropriately to others in the church.  More specifically, since judgment begins with God’s household (vv.17-18), those in the church are exhorted to live in a way that pleases God, so that they can avoid the judgment that will be imposed on the ungodly (Schreiner 231).”
“therefore”  “The text actually begins with a conjunction (oun) that could be translated as ‘therefore,’ ‘then,’ or ‘so (RSV).’   The NIV omits it entirely, probably because it is difficult to see how it related to the preceding verses (Schreiner 231).”  “The content shifts from suffering imposed from outsiders to matters within the community (Schreiner 230-231).”  “People undergoing the experiences and faced with the challenges of ch.4 will need wise and skillful pastoring (Wheaton 1383).”

“I exhort the elders among you”  “When Peter has urged his readers to steadfastness in suffering, he now turns to the officers of the Church to urge upon them faithfulness in the discharge of their duties (Erdman 82).”  “The elders are now addressed because as leaders they may face the brunt of persecution first.  Perhaps there is even an echo of Ek 9:6, for the judgment that commences in God’s temple begins with the elders.  Or it may be that the elders are addressed first simply because they are leaders of God’s flock (Schreiner 230).”
“elders”  The Greek word “presbyteros is capable of many meanings.  It can signify ‘older’ (Lk 15:25); ‘men of old (Heb 11:12); a Jewish leader, whether local (Lk 7:3) or national (Ac 4:23), i.e., a member of the Sanhedrin.  But here, as frequently in the NT, it must mean a ‘leader of the church’ (Polkinghorne 1562).”  “Another identical term is ‘presbyter,’ and the band of elders formed the ‘presbytery,’ or Church court (Erdman 82).”  “It seems to have been derived from the synagogue (Lk 7:3; Thomas 233).”  “It is first used of Christian ministry in Ac 11:30, though we have no trace of the actual origin and first appointment (Thomas 233).”  “The most common NT term for church leaders is ‘elders.’  Apparently elders served as leaders in all the churches including those in the northern part of Asia Minor, showing that this was the typical form of leadership in NT churches (Schreiner 2412).”  “The church or churches in Jerusalem had elders (Ac 11:30; 15:2,4,6,22-23; 16:4; 21:18).  According to Ac 14:23 Paul and Barnabas appointed elders in all the churches visited during their first missionary journey.  When a contingent of leaders visited Paul from Ephesus, they were called ‘elders’ (Ac 20:17; Schreiner 231).”  “The Pastoral Epistles show that elders functioned in Ephesus (1Tm 5:17) and were to be appointed in Crete (Ti 1:5).  Every piece of evidence we have shows that elders were widespread in the early church.  They are mentioned by different authors: Luke, Paul, Peter, and James.  They stretch over a wide region of the Greco-Roman world: from Jerusalem, Palestine, the whole of Asia Minor and Crete.  It is also likely that elders functioned as a plurality in the churches since the term is always plural, and Ac 14:23 says elders were appointed ‘for them in each church.’  Further, the elders who visited the sick in James were plural, but the elders who visited were almost certainly from one local church (Schreiner 231).”

“The elders were appointed to office; i.e., Ac 14:23, where the verb ‘ordain’ means ‘to appoint by the raising of hands.’  Apparently each congregation had the privilege of voting on qualified men (Wiersbe 427).”  An elder’s duty “was to exercise spiritual oversight and authority over its members (Wuest 124).”  “Elders were appointed from earliest times to take spiritual charge of the infant churches which came into being with the spread of the gospel (Ac 14:23; 29:17).  Ac 15:2 shows that the Jerusalem church had elders at an early date.  The role probably derived from Jewish precedent.  Their task was primarily a pastoral one (Wheaton 1383).”  “’Elder’ refers to the maturity of the officer (Wiersbe 427).”  “Not all elders were older men (1Tm 4:12; Polkinghorne 1562).”  “But v.5 implies also that they were actually older men (Hunter 147).”
“your fellow elders”  Literally, in the Greek this is sympresbyteros: “fellow-presbyter (Raymer 855).”  “Peter, who is an apostle also serves as a fellow elder (Schreiner 2412).” “Mark the modesty and humility of the title.  Peter might have styled himself ‘an apostle;’ instead, he calls himself their – ‘fellow elder’ one who knew and felt the responsibilities and difficulties of an elder (Hunter 147).”  “As an elder, Peter was speaking from experience (Raymer 855).”  “Peter, who identified himself as an apostle at the beginning of his letter (1:1), chooses now to identify himself with the elders of the churches (2Jn 1; 3Jn 1).  This would be heartening to them in light of their great responsibilities and the difficult situation faced by the churches.  The churches for which these elders were responsible were scattered across much of Asia Minor (1:1), so if Peter was a local church officer, he must have been officially related to one of them (Burdick 1819).”  “’Fellow elder’ is not found elsewhere in the NT, but is not an unusual word in this context, where Peter is keen to emphasize his oneness with those he is encouraging (Wheaton 1383).”

“As a fellow elder [Peter] assumes no favored position among his colleagues.  He makes no claim to being the first among the apostles.  He makes no mention of his peculiar relationship to Jesus.  He assumes no superior position.  On the contrary, he places himself on an equality with his fellow elders and modestly assumes his part in the pastoral oversight of God’s people.  How the impetuous and boastful Peter has been changed (Homrighausen 148)!”  “The constraining power of the love of Christ no doubt gave Peter his pastoral concern (Homrighausen 148).”
“witness of the sufferings of Christ”  Peter offers “a delicate hint of his higher rank and claim on their respect (Hunter 148).”  “Peter had been with Jesus from the early days of His ministry and was a witness of all its phases and aspects, including the climactic events of His suffering (Mt 26:58; Mk 14:54; Lk 22:60-62; Jn 18:10-11,15-16).  In this letter he bears notable witness to Christ’s sufferings (2:21-24; Burdick 1819).”  “Peter it not merely claiming to have seen the crucifixion, but to have been retained to give testimony concerning what he had seen (Wuest 124).”  “The sufferings of Jesus must have made a deep impression upon Peter.  By his denial he had contributed to that burden (Mk 14:29,32-42,50,54,66-72; Lk 22:31,61; Homrighausen 148).”  Peter “speaks of himself as an official witness called to testify by God (Wuest 124).”

“Some argue that the point is that he was a recipient of the early tradition that transmitted Christ’s sufferings and observe that Peter was not an actual witness since he fled the scene (Schreiner 232).”  “The fact that the lists of those present at the crucifixion (Mt 27:55-56; Mk 15:40-41; Lk 29:49; Jn 19:25) mention only the women followers could suggest that Peter was not present.  John is not mentioned either, but we know that he was present (Jn 19:26,27).  Peter could also have been there without specific reference to him.  In any case, he would already have seen much of Jesus’ sufferings (Lk 22:28, 54-62; Jn 18:15-27; Wheaton 1383).”  “Peter was not insisting that he observed every moment when Christ suffered.  Peter did actually observe Christ in His ministry, saw the opposition mount against Him, was present when He was arrested, and may have found his way to the cross after denying Him.  Even if he was not present at the crucifixion, he would have received the tradition incredibly early from John the Apostle, the Lord, mother, and other witnesses (Schreiner 232).”
“witness”  The Greek word is martys, martyr (Paine 983).”  “It does not refer to the act of seeing, but to the act of testifying to what one has seen (Wuest 124).”
“sufferings of Christ and a partaker also of the glory that is to be revealed”  “Peter often reminds those to whom he writes that suffering precedes ‘glory’ (1:6-7,11,21; 2:4,7,19-20; 3:13-14,18; 4:6,13; 5:4,6,10; Schreiner 2412).”  “Peter had just made the point that those who share in Christ’s sufferings will also share in His glory (4:13).  Peter further identified with His readers by referring to His own suffering for Christ’s sake (Ac 5:40; Raymer 855).”  “We lead by serving, and we serve by suffering.  This is the way Jesus did it, and this is the only way that truly glorifies Him (Wiersbe 431).”  “In God’s appointed time, just as Christ suffered and entered into glory, so all His people, after their sufferings, will participate in His future glory (Burdick 1819).”  “The apostle never fails to indicate that behind and beyond the sufferings of Christians in this world there is an ultimate glory.  He is a man of invincible hope (Homrighausen 148).”
“a partaker of the glory that is to be revealed”  “Peter witnessed Christ’s glory in His ministry in general (Jn 1:14; 2:11), and, as one present at the transfiguration (Mt 16:27; 17:8), he had already seen the glory of Christ’s coming kingdom (Burdick 1819).”  “This might mean that Peter was an heir of the promise of glory made by Jesus in such a saying as Mt 19:28.  But Selwyn is probably right in finding here a reference to the Transfiguration, when Peter, James and John had been granted a foretaste of the glory that shall belong to Jesus and the redeemed at His final triumph.  Peter ‘had experienced, and was known to have experienced, a special revelation of the glory which had been restored to Jesus at the ascension and would be manifested to all when He came again at the end’ (Hunter 148).”  “Not only had he observed the Master’s passion and death; he had become a witness to His Pentecostal presence and power (Homrighausen 148).”  “Peter wrote these words, inspired by the Spirit of God, out of His own personal experience with Jesus Christ.  He had a vital and growing relationship with Christ, and this made it possible for Him to minister effectively to God’s people (Wiersbe 428).”

“Peter spoke of a future glory here, not something observed in the past.  The glory to be revealed therefore is at the second coming of Christ (Schreiner 233).”  “Words from the ‘revelation’ word group also point toward the second coming of Christ in the future coming of Christ in the letter (1:5,7,13).  Two verses in particular show that revelation and glory refer to the future coming of Christ.  In 1:7 the testing of faith will ‘result in praise, glory and honor when Jesus Christ is revealed,’ and in 4:13, ‘Rejoice that you participate in the sufferings of Christ, so that you may be overjoyed when His glory is revealed.’  Further, in 1:11 the ‘sufferings’ of Christ precede the ‘glories’ that follow, which matches the suffering and glory in 5:2.  All of the parallels here make it quite certain that the glory promised in 5:1 is the eschatological reward that will be given when Christ returns.  Peter encouraged the elders to follow Christ’s example, enduring suffering in the present so that they will receive the eschatological reward in the future (Schreiner 233).”
“glory”  “Elsewhere in 1Pe ‘glory’ (doxa) is usually the future reward either believers will receive or that Christ received after His sufferings (1:7,11,21; 4:13-14; 5:4,10; Schreiner 233).”
“a partaker”  The NIV reads: “one who will also share.”  The Greek word is koinōnos (1Pe 4:13; Raymer 855).”
2. shepherd the flock of God among you, exercising oversight not under compulsion, but voluntarily, according to the will of God; and not for sordid gain, but with eagerness;

“shepherd the flock of God among you, exercising oversight” “In the early days of the church they were called elders, indicating their status, and also episkopoi (bishops, overseers’) to describe their function (Wheaton 1383).”  “The terms ‘shepherd’ and ‘exercising oversight’ emphasize the function of elders, i.e., they are to feed and watch over ‘the flock,’ while the title ‘elder’ focuses on the office (Schreiner 2412).”  “This picture is picked up in v.2 and Ac 20:28 uses the two words interchangeably (Wheaton 1383).”  “It is clear from this passage, as well as from Ac 20:17,28, that the three terms ‘elder,’ ‘overseer’ and ‘shepherd’ all apply to one office (Burdick 1819).”  “Notice that the shepherd is both ‘among’ and ‘over’ (Wiersbe 429).”  “Because He is one of the sheep, the pastor is ‘among’ the members of the flock.  But because He is called to be a leader, the pastor is ‘over’ the flock (Wiersbe 429).”  “To ‘tend’ means to nourish with a proper diet, to protect with vigilant watchfulness, to heal from the bramble hurt, and to strengthen for the possible assault.  Tending refers to the whole vast range of service which God requires for the spiritual maturing of His people.   Those who engage in this work ought to be equipped to undertake its heavy responsibility and its exacting service; and they ought to remember too that they are working at holy things, and that they are working with God.  In the task allotted to them they have been entrusted with an ‘inheritance.’  Theirs is a part of God’s heritage, assigned them as a plot to cultivate with utmost care (Homrighausen 150).”

“To that end God gave to kings and religious leaders the responsibility of being undershepherds (2Sam 5:2; 7:7; Jr 12:10; Ek 34:1ff).  But they often exploited the flock and turned traitor to their trust (Jr 23:1; Ezk 34:1-10; Isa 56:11; Zc 11:16ff).  In such a case God Himself will be the Shepherd of His flock (Jr 31:10; Ek 34:15) and provide dependable shepherds for it (Jr 23:4; Ek 34:23), until one day a princely counselor will tend the flock of God (Mc 5:2ff; Homrighausen 149).”
“shepherd the flock of God”  
“shepherd the flock”  “In the NT Jesus the Messiah calls Himself the shepherd (Jn 10:14ff; Lk 15:3-6; 19:10) and His band of disciples the ‘little flock’ (Lk 12:32; Mt 10:16; Hunter 149).”  “Peter is fulfilling Christ’s command to feed His sheep as he writes this letter (Burdick 1819).”  These words are “also Paul’s charge to the elders at Ephesus (Ac 20:28; Ps 78:70-72; Wheaton 1383).”  This phrase is reminiscent of Jn 21:16 (2:5; Thomas 234).”  “Elders are entrusted with the responsibility to ‘shepherd the flock’ (Schreiner 2412).”  “The encouragement to ‘tend the flock of God’ in 5:2 has deep biblical roots in OT traditions in which God is the shepherd who tends His people Israel (Stanton 1502).”  “The term ‘shepherd’ is an OT metaphor as well (Ek 34:1-10), where the Lord holds the leaders of Israel responsible for failing to care for the flock (Burdick 1819).”

“The shepherd had many tasks to perform in caring for the flock.  He had to protect the sheep from thieves and marauders, and the pastor must protect God’s people from those who want to spoil the flock (Ac 20:28-35; Wiersbe 428).”  “A faithful shepherd not only protected his flock, but he led them from pasture to pasture so that they might be adequately fed.  The shepherd always went before the flock and searched out the land so that there would be nothing there to harm his flock.  He would check for snakes, pits, poisonous plants, and dangerous animals (Wiersbe 428-429).”  “Sometimes it was necessary for a shepherd to seek out a wayward sheep and give it personal attention (Wiersbe 429).”  “At the close of each day, the faithful shepherd would examine each sheep to see if it needed special attention.  He would anoint the bruises with healing oil, and remove the briars from the wool.  A good shepherd would know each of his sheep by name and would understand the special traits of each one (Wiersbe 429).”

“Our Lord enriched and fulfilled (‘filled to the full’) the image.  He regarded Himself as the good Shepherd, who was to give His life for the sheep (Jn 10:11).  He was no hireling whose major concern was financial pay and the avoidance of physical danger while protecting the sheep from their enemies (Jn 10:11-18).  He came to seek and to save the lost (Lk 19:10).  And other sheep He had which were not of that flock.  To them all He would be the door of the fold through which they might go in freedom to find pasture and through which they might return in safety after the long day to find succor and rest (Homrighausen 149).”

“shepherd” The Greek word poimainō, means “’to tend sheep; to act as a shepherd’ (Jn 21:16; Ac 20:28; Ep 4:11), from which the English verb and noun ‘pastor’ is derived (Latin ‘pastor’ means ‘shepherd;’ Schreiner 2412).”  “Shepherd” is “a metaphor that our Lord Himself had employed (Jn 10:1-8; Lk 15:3-7) and that must have been etched on Peter’s mind (2:25; Jn 21:15-17; Burdick 1819).”  “Sheep are notoriously ignorant and prone to wander away if they do not follow the shepherd.  Sheep are defenseless, for the most part, and need their shepherd to protect them (Ps 23:4; Wiersbe 428).”
“the flock of God”  “The term ‘the flock of God’ has been used uniquely in the Hebrew-Christian tradition to describe the people of God (Homrighausen 148).”  “The words ‘God’s flock’ remind the elders that the congregation does not belong to them.  It is God’s Church, and they are given the privilege and responsibility of shepherding it (Schreiner 233).”
“of God among you”  The phrase “’that is under your care (NIV)’ could also mean ‘to the best of your ability’ (Wheaton 1383).”

“oversight not … compulsion … voluntarily … will of God; not for … gain … eagerness”  “Social or financial pressures should not be substituted for the pure motivation to do God’s will and to serve Him freely and eagerly (Raymer 855).”
“exercising oversight not under compulsion, but voluntarily”  Elders “must be volunteers not pressed into service by other Christians (Polkinghorne 1562).”  The tackling the task of elder is not be approached “grudgingly as a duty but willingly as of free choice (Wheaton 1383).”  The ministerial danger of officialism is mentioned; “that is constraint and compulsion in service instead of spontaneity and desire of will.  Doing duty simply because it must be done (Thomas 234).”  “When a man has a pastor’s heart, he loves the sheep and serves them because he wants to, not because he has to (Wiersbe 429).”
“exercising oversight” Episkopountes literally means “being a bishop” [which] provides a further instance of the NT practice of identifying the terms elder and bishop (Polkinghorne 1562).”  Erdman’s literal translation is: “doing the work of bishops (82).”  Εpiskopeō “is the verb form of the noun ‘overseer’ (episkopos), which is another title for those who serve as elders (Ac 20:28; Schreiner 2412).”  An Overseer is “one who looks over for the purpose of leading (Wiersbe 429).”  Overseer “connotes both a spiritual and physical guardianship (Raymer 855).”  “Broadly speaking, those who are elders are charged with the responsibility of leading the immature into the full meaning of the Christian way of life (Homrighausen 150).”  Note that the title overseer “is applied to Christ in 1Pe 2:25 (Wiersbe 427).”
“not under compulsion”  “’Not because you must (NIV)’ suggests a false sense of unworthiness, a reluctance for responsibility, or a desire to do no more than is absolutely necessary.  Any one of these attitudes can lead to an unwillingness to take on the task or discharge it adequately (Wheaton 1383).”  “Elders are to ‘shepherd’ the church gladly or willingly, in accord with God’s will (Schreiner 2412).”  “Those who serve only because they feel they must will lose their joy, and the church will suffer as a consequence (Schreiner234).”  “One cannot be forced into a ministry of compassion.  Since it is a ministry of love, it cannot be coerced.  It is the love of Christ that constrains the true minister and priest.  It is an inward necessity that is laid upon him (1Co 9:16).  The shepherd’s heart is learned from the heart of Christ, who had compassion upon the multitudes that were ‘as sheep having no shepherd (Mt 9:36).’   The gift of pulpit speech, the capacity for theological intelligence, the grace of personal charm, the clerical ancestry of one’s forebears, do not make the real pastor.  Nor can the ecclesiastical laws and pronouncements of church courts and clergymen make of an official minister or nominal churchman a real pastor or a burden-bearing member of Christ’s family.  The inner constraint is necessary (Homrighausen 150).”

“There is another reason for Peter’s injunction to serve willingly.  Leaders of congregations in those days were often singled out by the authorities for persecution.  As a result, there were some who avoided the pastoral office because of the danger involved.  To volunteer was an invitation to trouble.  Nevertheless, urges Peter, enlist in the army of Christ.  The call to Christian leadership si never an invitation to untroubled comfort (Homrighausen 151).”

“according to the will of God”  “’As God wants you to be’ is a possible translation.  The Greek could also mean ‘as God would do it,’ recalling the Shepherd of souls in 2:25; Ps 23; and Jn 10:11; Wheaton 1383).”
“not for sordid gain, but with eagerness” “It is perfectly proper for the church to pay the pastor (1Co 9; 1Tm 5:17-18), and they ought to be as fair and generous as possible.  But making money must not be the main motive for his ministry (Wiersbe 429).”  “He must not be a lover of money nor devote himself to pursuing money (Wiersbe 430).”  “They must be eager or enthusiastic, not motivated by the salary offered by the church (1Tm 3:3; 5:17ff; Polkinghorne 1562).”  They are not to tackle the task of eldership “greedily thinking of the reward but with [a] ready heart for the Lord and those they serve (Wheaton 1383).”  “The leaders of God’s flock do not serve because they have to, as if it were simply another job, nor do they serve to skim off money for themselves (Schreiner 235).”
“not for sordid gain”  “The worker, to be sure, is worthy of his hire.  The minister is to live by its serve.  Peter is not speaking about a ‘paid ministry’ as over against one that is supported by the work of its own hands or by voluntary offerings.  He warns against the use of the office of the ministry for mere material gain, for personal prestige, or for popular acclaim (Homrighausen 151).”  “Their positions of leadership are a responsibility, not a privilege by which they advance their own status (Schreiner 236).”  “The elders were probably paid, on the dominical principle that ‘the laborer is worthy of His hire (Lk 10:7),’ and the Pauline one that ‘they which preach the Gospel should live of the Gospel (1Co 9:14; Hunter 149).”  Elders are to serve not out of greed or for ‘shameful gain’ (Schreiner 2412).”  “The pastor is not to commercialize his ministry (Wuest 125).”  “In the NT false teachers are often indicted because of their love of money (2Co 2:17; 11:7-15; 1Tm 6:5-10; 2Pe 2:3,14-15; Jd 11; Schreinder (235).”  The Greek word is aischrokerdōs, defined as: “in fondness for dishonest gain, greedily (Schreiner 2412).”  “The danger exists that they will resort to dishonest gain and embezzle funds in some fashion (Schreiner 234).”  “’Greedy for money (NIV)’ does not imply that the elders were receiving a stipend, but that there were opportunities for the unscrupulous to make personal gain from ministry.  This spirit could also apply to the love of reputation or position (Wheaton 1383).”  “The religious man is easily self-deceived.  He may be doing effective work in a church and fail to realize that his real ambition is to make a ‘success’ of the church rather than a Christian congregation of the flock of God.  There is no escaping this perennial temptation to make the church of God into an institution of man.  The danger of professionalism is ever present in the life of every servant of Christ.  The only antidote to the poison of ambition is to cultivate the read, the ‘zealous’ mind, which seeks only to serve Christ (Homrighausen 151).”  “Shepherds who serve with false motives care only for themselves and devour the flock (Ek 34:2-3; Raymer 855).”  “Leaders who run away in times of difficulty are only proving that they are hirelings and not true shepherds (Jn 10:12-14; Wiersbe 427).”  “This is the difference between a true shepherd and a hireling: a hireling works because he is paid for it, but a shepherd works because he loves the sheep and has a heart devoted to them (Wiersbe 430).”
“sordid gain”  In Greek this is “base or dishonorable gain (Wuest 125).”
“but with eagerness”  “Those who serve as elders are not to serve under compulsion but with a whole-hearted desire (hekousiōs), which is God’s will for them (Schreiner 234).”  Elders “are to do the work ‘eagerly’ (Schreiner 2412).”  Eager “is the same word Paul used in Ro 1:15 – ‘I am so eager to preach the Gospel (NIV).’  It means a willingness to serve because of a readiness and an eagerness within the heart Wiersbe 430).’”  “Genuine leaders, on the other hand, have an eagerness (prothymōs) in doing the work.  The word ‘eagerly (NRSV)’ here is another way of stating the word ‘willingly’ (hekousiōs; Schreiner 235).”
3. nor yet as lording it over those allotted to your charge, but proving to be examples to the flock.

“Christian leaders, rather than domineering and manipulating others for their own ends, are to be an example, giving what they can to them in the way of advice and character-building (Wheaton 1385).”  Elders “must be exemplary Christians, not lords of the flock, which is not theirs but God’s (Polkinghorne 1562).”  “Followers of Jesus are to use their authority to serve, and in that way they imitate the example of Jesus Himself (Mt 20:28; Mk 10:45; Schreiner 235).”  Elders are to tackle their task by “not flaunting their position, but using every opportunity to give the flock an example (Wheaton 1383).”  “Elders are not to enter the ministry so they can boss others around but so they can exemplify the character of Christ to those under their charge (Schreiner 235).”
“nor yet as lording it over those allotted to your charge”  “Power corrupts even the religious man.  And there is no corruption so odious as the abuse of that which purports in public to be benevolent and disinterested.  There is nothing so disreputable as a corrupt religion (Homrighausen 151).”  “The warning in 1Pe 5:3 about ‘lording it over’ the saints reminds us of Christ’s lesson about true greatness in Lk 22:24-20, as well as the other times that He taught His disciples about humility and service (Wiersbe 428).”  “This does not do away with a God-ordained, properly exercised authority which should be administered in the local church by the pastor and the elders (1Th 5:12; 1Tm 5:17; Wuest 125).”  “Though Peter has full apostolic authority (v.1), he does not lord it over his readers in this letter, but exemplifies the virtues he recommends (Burdick 1819).”  The ministerial danger of pride is mentioned; “temptation to ambition and domineering instead of a conciliatory spirit (Mt 2:25; Thomas 234).”  Some parsons have usurped “the central place which belongs to the Good Shepherd, and exploiting for their own prestige and power what is not theirs but God’s (Homrighausen 150).”  “’Lording it’ is often the attitude of the worldly superior (the same word is used in Mk 10:42; Wheaton 1385).”  “Therefore, nobody has to act important and ‘lord it over’ God’s people (Wiersbe 430).” Elders are “not to use their place of leadership as a means to be domineering (Schreiner 2412).”  This type of activity “is forbidden a true shepherd (Wuest 125).”  “Ezekiel indicted false shepherds: ‘You have ruled them harshly and brutally.  So they were scattered because there was no shepherd (Ek 34:4-5; Raymer 856).’”  “The contrast is between dictatorship and leadership.  You cannot drive sheep; you must go before them and lead them.  It has been well said that the church needs leaders who serve and servants who lead (Wiersbe 430).”  “Pastors are to be ‘overseers and not ‘overlords’ (Wiersbe 430).”

“The power motive knows no limits, and its spirit is an ever-present threat to every church.  Authority there must be, but even in churches that are ruled by bishops, the dominating spirit of undemocratic autocracy and tyranny must not obtain.  The church of Christ is no civil government.  The authority of God’s household is one of truth and love that leads to persuasion.  It must be commensurate with the nature of the Good Shepherd and His dealings with His sheep.  And should it come to pass that strong action is needed to deal with elements that would disrupt and pervert the flock of God, let the authority then exercised for the peace of the church be done in the truth and the love of the great Shepherd Himself.  Every elder must combine within himself the qualities of loving care nad genuine authority.  The history of the church abounds with examples of men, [as Shakespeare writes: ‘dress’d in a little brief authority,’ who usurped the place which should be occupied by the Shepherd.  There are differences of gifts in the church, but they issued from the same Spirit.  There is no place for ‘bosses’ who run it as a government or a business.  While Christ is no friend of disorder and chaos, He might well decry the efficiently successful church that has lost its democratic nature (Homrighausen 151).”  “Where elders have served others sacrificially they have again and again wielded a power beyond that of rulers who dominated men by force (Homrighausen 152).”
“lording it over”  Wuest prefers the translation “being lords over (125).”  “The word translated ‘lording it over’ (katakyrieuontes) includes the idea of domineering as in the rule of a strong person over one who is weak (Mt 20:25; Mk 10:42; Ac 19:16; Raymer 856).”  “The Greek text speak[s] of a high-handed autocratic rule over the flock (Wuest 125).”
“allotted to your charge” The NIV is “those entrusted to you.”  “The KJV reads: “God’s heritage.”  “The word means ‘to be chosen by lot,’ as the dividing up of land (Nb 26:55; Wiersbe 430).”  “Our word ‘cleric’ comes from this Greek word, and … was contracted to ‘clerk,’ which in ecclesiastical writings referred to a pastor of a church (Wuest 125).”  The Greek word ‘klēroi means ‘your appointed portions:’ klēros, from which we get our ‘cleric,’ was originally an allotment of land; then it referred to an office assigned by lot, and here refers to the flock assigned to a particular pastor (Wheaton 1384).”  Alford’s translation is “the portions entrusted to you (Wuest 125).”  “It denotes ‘an allotted sphere of pastoral care,’ a charge (Hunter 149).”  “Let elders, then, tend the particular flock of God that is in their immediate care.  The local church is not to be despised; it is part of the great church (Homrighausen 150).”  “The Lord assigns His workers to the places of His choosing, and we must all be submissive to Him.  There is no competition in the work of God when you are serving in the will of God (Wiersbe 430).”  “Each elder has his own flock to care for, but the sheep all belong to the one flock of which Jesus Christ is the Chief Shepherd (Wiersbe 430).”  “We pastors must be careful how we minister to God’s sheep, because one day we will have to give an account of our ministry (Wiersbe 428).”
“proving to be examples”  “Let the elders or pastors therefore take seriously their duty to be examples (Homrighausen 147).”  Elders “were not to drive God’s people, but to lead them by their examples of mature Christian character (Raymer 856).”  “While they may not be fully mature themselves – who can claim maturity in Christ if men like Paul could not fully achieve it? – because of their age and experience they cannot avoid assuming roles of leadership in the growing Christian community (Homrighausen 150).”

“As is the clergy, so is the church.  The pastor is the person: the chief Christian person in the flock.  He is everyman’s Christian.  As the good Shepherd did not drive His sheep, but went on before them in the way (Jn 10:4), so must the pastor of a congregation.  It is no longer possible to say, ‘Do as I say, but not as I do.’  The spiritual level of a congregation will hardly rise any higher than the level of the spiritual integrity of the minister.  Word and life must correspond; the word without the life is sterile; the life without the Word is meaningless.  ‘Be ye followers of me, even as I also am of Christ (1Co 11:1; 2Th 3:9; 1Tm 4:12; Ti 2:7; Pp 3:7’ Homrighausen 152).”


“Thus Chaucer described the parson in his ‘Canterbury Tales:’

‘He was shepherd and no mercenary,

And tho’ he holy was and virtuous,

He was to sinful men full piteous.

His words were strong but not with anger fraught,

And love benignant he discreetly taught,

To draw mankind to heaven by gentleness, 

And good example was his business.

But if that anyone were obstinate,

Whether he were of high or low estate,

He would be sharply checked with altered mien.

A better parson there was nowhere seen.

He paid no court to pomps and reverence,

Nor spiced his conscience at his soul’s expense,

But Jesus’ love which owns no pride or pelf

He taught – but first he followed it himself’ (Homrighausen 152).”
“be examples”  “Under-shepherds should be living patterns or models of the Chief Shepherd, the Lord Jesus (Wuest 125).”  “The minister should be ever growing, always ‘becoming’ more experienced and so constantly affording a fuller exemplification of the true life (Thomas 234).”  “The elders must constantly be moving into new territories of study, achievement and ministry.  If the leaders of the church are not moving forward, the church will not move forward (Wiersbe 428).”
“examples”  “’Examples’ is the word typoi, denoting a model or pattern to be copied (see 3:21 for the derived word antitypon; Wheaton 1384).”  “’Example’ means ‘a print left as an impression after a blow has been struck, a pattern or model of something else’ (Wuest 125).”
4. And when the Chief Shepherd appears, you will receive the unfading crown of glory.

“In vv.2b-3 there is a threefold antithetical pattern: the elders are not to exercise oversight in that way but in this way (Stanton 1502).”  “As shepherds of their flocks, the elders are continuing the ministry of the Chief Shepherd (Stanton 1502).”  “The chief Shepherd is Jesus Christ, and when He comes again He will reward with glory every pastor who has served faithfully (Schreiner 2412).”  “Peter did not call on leaders ‘to sacrifice’ with no thought of reward.  He reminded them that their labor for others will have a great reward and will bring remarkable joy (Schreiner 236).”  “As Chief Shepherd, He alone can assess a man’s ministry and give him the proper reward (Wiersbe 430).”  “When He returns, He will reward those who have served as shepherds under Him (Burdick 1819).”  “We will have no desire for personal glory when we see Jesus Christ face-to-face (Wiersbe 431).”
“when the Chief Shepherd appears”  “Clearly Peter preserved an eschatological urgency.  He did not focus on when leaders die but on the coming of the Lord (Schreiner 236).”  “Since this is an epistle of hope, Peter brought in once again the promise of the Lord’s return.  His coming is an encouragement in suffering (1Pe 1:7-8) and a motivation for faithful service (Wiersbe 430).”  “The appearance of Christ refers, of course, to His second coming (1:7,13; 1Jn 2:28; 3:2; Cl 3:4), reminding the leaders that their positions of leadership are temporary (Schreiner 236).”  “None other than Peter warns and admonishes that the flock of God is God’s, not man’s; that Christ is its true Shepherd; that it is an organic life, not an organization of things; that under-shepherds occupy a responsible and privileged position in co-operation with and under the authority of Another; that the protection, nourishment, and healing of the flock is the undershepherd’s major responsibility; that shepherds care for only a small but integral portion of the great flock; and that in spite of the frequent irresponsibility of human shepherds, the good shepherd will not forsake His sheep (Homrighausen 150).”

“the Chief Shepherd”  “Note the threefold description of our Lord as Shepherd in the NT: The Good Shepherd Who dies  (Jn 1:11); the Great Shepherd Who is raised from the dead (Heb 13:20); the Chief Shepherd Who will come again (Thomas 235).”  “In the NT Christ is referred to as ‘the chief shepherd’ only in [this verse] and Heb 13:20 (Stanton 1502).”  Christ is also “the True Shepherd (Ek 34:11-16; Raymer 856).”  “That Christ is the Chief Shepherd is a concept unique and central to the Christian faith.  The shepherd-God is beautifully and satisfyingly celebrated in the classic sentences of Ps 23.  He is perfectly incarnate in the ministry of our Lord.  Jesus claimed the title for Himself and won His right to it by loving His own to the end, by giving Himself for the defense and the freedom and the life of His sheep, by offering them the food and the pasture that nourish unto life eternal, by providing them with His ‘substitute (i.e, Holy Spirit)’ continually to tend, feed, shepherd, lead, and unite them through His person, His love, His care.  None may assume His place.  All undershepherds must serve under His wise and faithful leadership.  The Chief Shepherd alone can glorify the undershepherd’s task (Homrighausen 152).”  “The designation of Jesus as the Chief Shepherd reminds the leaders that they are fundamentally servants, not autocrats (Schreiner 236).”  “As shepherds they serve under the authority of the Chief Shepherd, doing His will rather than theirs (Schreiner 236).”
“appears” “Peter has previously described the second advent in terms of an ‘unveiling’ or ‘revelation’ of Jesus Christ.  ‘Appears’ (phaneroō) brings out the consequence of that revelation, that Jesus will be visible in His glory to all (Rv 1:7; Wheaton 1384).”

“you will receive the unfading crown of glory”  “Theirs will be the highest prize which God can offer to any mortal (Homrighausen 152).”

“you will receive”  “The word translate ‘will receive (komieisthe) is also used elsewhere to designate either reward or punishment on the last day (2Co 5:10; Ep 6:8; Cl 3:25; Heb 10:36; 1Pe 1:9; Schreiner 236).”
“unfading crown of glory” “The only reward we ought to strive for is the ‘Well done!’ of the Savior and the unfading crown of glory that goes with it (Wiersbe 431).”  “Men like this will receive a reward from the returning Lord – a crown which, unlike the laurel wreath awarded to a victor in the games or worn as a festive garland, was as unfading and immortal as the saint’s inheritance (Polkinghorne 1562).”  “What a joy it will be to place the crown at His feet (Rv 4:10) and acknowledge that all we did was because of His grace and power (1Co 15:10; 1Pe 4:11; Wiersbe 431).”
“unfading” The Greek word is amarantinon meaning ‘of amaranth,’ a flower which took its name from the word amaranton (1:4) because it was thought to be unfading (Wheaton 1384).”  “When picked, it revived in water (Wuest 126).”  “If this interpretation is correct, we may here have a passing reference to the garden of the heavenly paradise (Hunter 151).”
“crown of glory”  “The word ‘glory’ is appositional to ‘crown’ (Schreiner 236).”  This “refers to the share in glory to be given to the wearer of the crown, as the ‘crown of life’ in Jm 1:12 and Rv 2:10 speaks of the eternal life enjoyed by the wearer (Wheaton 1384).”  “Faithful church leaders, who are often dishonored on earth, will receive glory in heaven from Christ, the chief Shepherd (Ryrie 1870).”  “What form this reward will take, is not stated.  Paul says that his crown of rejoicing at the coming of the Lord Jesus for His Church will be made of the souls He won (1Th 2:19; Wuest 126).”
“crown” “The Greek word translated ‘crown’ referred to a crown of victory in the Greek athletic games, a crown given for military valor, or a festal garland worn at marriage feasts (Wuest 125).”  “The crown to victors in either athletics or war was made of oak or ivy leaves, the festal garlands of the marriage feast, of flowers (Wuest 126).”  “It is difficult to know if the crown is equivalent to eternal life itself or if it is a special reward for elders.  In the other ‘crown’ (stephanos) texts the reward is entrance into heaven itself (1Co 9:25; 2Tm 4:8; Jm 1:12; Rv 2:10; 3:11; Schreiner 236).”  “Here it is the reward given to faithful shepherds of the flock of God (Wuest 125).”  
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