1 THESSALONIANS

Author:


K. Eckart and W. Schmithals propose 1Thes to be a composite letter of several letters Paul had written (Carson).  Best finds this hard to justify (Carson).  The letter claims Paul as its author (Carson) and few have ever rejected his authorship (Barker).  The Tubingen school did raise objections about Pauline authorship, but they did not win acceptance (Carson).  Testimonies of early church fathers to Pauline authorship date back to Marcion in A.D. 140 (Barker).  Paul signed 2Thes and the similarities between the two letters are striking (Carson).  Paul's stylistic characteristics are apparent in comparisons between 3:1-2,8-11 and 2Co 11:28 (Barker).  The vocabulary is typically Pauline (Carson).  There are similarities in the life of Paul as recorded in Acts and 1Thes (2:14-16; Ac 17:5-10; Barker).  It is quite possible that Timothy and Silas had a responsible role in composing the letter with Paul (Bruce 1982).  The pronoun "we" is found in 1Thes and 2Thes more often than any other letters written by Paul, and infers that Silas and Timothy helped him write them (1:1; Buttrick).  "Paul wrote for them (Silas and Timothy) as well as for himself (Walvoord)."  Silas and Timothy share Paul's concern for the Thessalonians and also share in the responsibility for the contents of the letter (Buttrick).  The authenticity of 1Thes has been so generally recognized by all modern scholarship that it is not necessary to discuss that question here (Buttrick)."  Paul wrote this from Corinth (Barker).

Date:  


The letter depicts a church that had no complex organization, which points to an early date, as "does the discussion of the fate of those who die before the parousia" (Carson).  Weighty support for a date of A.D. 51 relies on an inscription discovered at Delphi, Greece, dating Gallio's term as proconsulship at c. 51-52 placing Paul there at the same time (Ac 18:12-17; Barker).  Lindsell feels a date of A.D. 50 is possible, while May suggests a date in the early 50's.  If an early date for Galatians of c. A.D. 48-49 is rejected, then 1Thes is Paul's first canonical letter (Barker).  Some scholars, particularly those in Britain, have suggested that Gal may have been written earlier (Bruce, Lindsell).  1Thes and 2Thes were written within a short time of each other (Lindsell).


1 Clement and Ignatius may reflect some passages of 1Thes, but not clearly (Carson).  1Thes is quoted by Ireneus by name and is included in both Marcion's canon and the Muratorian Fragment (Carson).  Both 1Thes and 2Thes seem to have been accepted by the church in very early days (Carson).

Historical Background:


Macedonia was a province located in what is today northern Greece and southern Albania (Mills).  Timber and precious metals were major aspects of the region's produce (Mills).  Rome conquered Macedonia in 167 B.C. (Mills and Walvoord date this at 168 B.C.) and organized it into a province in 166 B.C. (Buttrick).  Initially it was divided into four Roman republics, an arrangement which was detrimental to Macedonian unity (Mills).  The province was once again united in 146 B.C. with Thessalonica becoming the capital and residence of the provincial governor, the proconsul (Buttrick; Mills dates this at 148 B.C.).  Macedonia, as an imperial province under Roman rule experienced the presence of a Roman garrison and accompanying troops (Buttrick).  Rome extended her control to Greece from Macedonia, devastating Athens, Corinth and other Greek cities and bringing the whole area into one province (Mills).  In 42 B.C. Thessalonica was rewarded the status of a "free city" for its support of Octavius, later to become Caesar Augustus, and Antony in the defeat of Brutus and Cassius at Phillipi (Buttrick; Walvoord).  In 27 B.C., Caesar Augustus ordered two provinces to be formed from Macedonia; Macedonia and Achaia (Mills).  That same year Macedonia became a senatorial province, resulting in the removal of both the troops and garrison (Buttrick).  In A.D. 15, during an unsettled period, Macedonia reverted back to a military province, a status it held until A.D. 44, when it again became senatorial province, administered by a proconsul (Buttrick).


A fire at the end of the 19th century A.D. destroyed all the remains of the Roman period, making an accurate description of the Thessalonica of Paul's day difficult (Mills).  Originally named Therma, for the hot springs in the area (Mills; Walvoord), Thessalonica lay in the coastal plain (Mills).  Rebuilt and founded in 315 B.C. by Cassander, a Greek general under Alexander the Great, the city was named Thessalonica after his wife, the half sister of Alexander the Great (Lindsell; Walvoord).  Thessalonica was the capital and largest city of Macedonia with a population of approximately 200,000 (Barker).  Thessalonica's seaport locaton at the head of the Thermaic Gulf on the Aegean Sea, combined with a location where the Via Egnatia, also known as the Overland Military Highway, junctioned with the road north to Danube, created a center for communication and trade (Barker; Buttrick; Lindsell).  The Egnatian way extended east through Byzantium, modern day Istanbul, as the main Roman road to the Orient (Walvoord).  A Roman naval station and docks made Thessalonica the leading harbor of Macedonia (Buttrick).  In comparison to other harbors on the Aegean Sea, the Thessalonian harbor was exceeded in busyness only by Ephesus and Corinth (Mills).


Most of the citizens were native Greeks, with the population supplemented by Romans, Jews and Orientals (Walvoord).  The citizens governed themselves by a system of politarchs (at the time of Paul's visit there were 5), translated as "city officials" (NIV) and "city authorities" (NASB; Ac 17:6), a senate and a public assembly, a political system much like a Greek city-state (Mills; Walvoord).  Thessalonians had considerable autonomous power (Mills).  The Roman proconsul would only interfere in local matters when there was clear violation of Roman law (Mills).


Thessalonica was the home of two mystery religions found throughout the eastern, or Hellenic, half of the Roman Empire (Buttrick).  The first religion worshipped the dying and rising god Dionysus, while the other was a somewhat reformed Dionysiac cult worshipping Orpheus. (Buttrick).  Both religions were fertility cults, complete with phallic symbols, sexual indulgences, orgies and extravigant fantasies (Buttrick).  Also present, and of similar character, was the primitive cult Cabiri (Buttrick).  Emperor worship, centered in Beroea where the high priest lived, was also practiced at this time (Buttrick).  Roman morals of the first century were very loose (Carson).  "It has been said that the only completely new virtue that Christians brought into the world was chastity (Carson)."  The pagan religions whetted the apetite for spiritual reality among the Thessalonians (Walvoord).


During this historical period, wherever commerce flourished, Jewish businessmen were ever present (Walvoord).  They were a very influential group who, because of Judaism's high standards, quite likely attracted disillusioned Greeks, Romans and Orientals as proselytes.  Members of the influential Jews, plus their pagan proselytes would have been present when Paul preached in the Thessalonian synagogue (Walvoord).


Paul's arrival in Thessalonica was part of his second missionary journey.  His traveling companions were Silas and Timothy (Ryrie).  Philippi was the first place Paul preached the Gospel in Europe.  The Philippian experience had not been a pleasant one (2:2).  Thessalonica was the second European opportunity for Paul to spread the Gospel (Ryrie).  Like other communities, Paul began his ministry at Thessalonica in the synagogue as recounted in Ac 17:1-2.  In the synagogue, Paul knew he would find others who had much in common with his respect for the OT, his theological concepts and his cultural practices (Walvoord).  Additionally, Paul's training would have allowed him to speak in the synagogue (Walvoord).


The description in Ac 17:1-10 leads us to the conclusion that Paul's visit to Thessalonica was brief.  Ac 17:2 mentions that Paul was there for three sabbaths.  Lindsell, Walvoord and Buttrick feel that Paul stayed in Thessalonica several months.  Carson refers to Paul's stay as no "more than a matter of months".  The mention of the three sabbaths refers to the times that Paul taught in the synagogue, but because the church had many Gentile converts, this may not reflect the actual length of their stay (Buttrick).  2:8 infers time-developed relationships (Buttrick).  Paul, Silas and Timothy supported themselves and did not live off the Thessalonians (2:9; 2Thes 3:7-8).  Paul most likely derived income from tentmaking (Ac 18:3).  Due to a recent famine throughout Greece and Macedonia it would have been necessary for them to support themselves and not rely on local support (Buttrick).  Paul also sought to contrast himself from the teachers and prophets of the day who were willing to sell their words as wares (Buttrick).  While at Thessalonica, the Philippian church sent two gifts to support Paul's ministry (Php 4:16; Walvoord).


The Jewish leaders, angered that Paul's teaching was converting Jews, accused Paul of encouraging the people to support Jesus as king, instead of serving only Caesar (Ac 17:6-7).  This accusation was similar to the one the Jews had used against Jesus and Stephen (Walvoord).  Dragged out of his house by a mob, Jason, in whose home Paul and Silas were staying, and others were brought before the city officials to give a pledge (post bond).  Jason and the others were then released (Ac 17:9; Ryrie).  Paul, Silas and Timothy escaped to Berea (Ac 17:10).  When those people upset by Paul's activities in Thessalonica heard that Paul and company were at Berea they persued him there, seeking to incite a riot (Ac 17:13).  This persecution caused Paul to move on to Athens, leaving Silas and Timothy behind to strengthen the new church started at Berea (Acts 17:14).  From Athens Paul summoned Silas and Timothy to join him (Ac 17:15).  After his own attempts to return to Thessalonica had been thwarted (2:18), Paul sent Timothy back to see how the new believers were doing (Ac 3:2,5).  The letter, known as 1Thes was written upon Timothy's encouraging report to Paul at Corinth (3:6), where Paul was staying following his brief stay in Athens (Ryrie).  Some scholars feel that Timothy returned with a letter from Thessalonica, and therefore Paul is writing 1Thes in response to points that were raised in that letter (Carson).


Ac 17:4 states that the church was made up of Jews, Greeks/Gentiles and several prominent women.  1:9 asserts that a significant portion of the Thessalonian church had converted from paganism.  It can be assumed from 1:9 that the church was largely comprised of Gentiles.  Common to cities in that time period was the "insula:" a row of shops facing the street, while owners and employees lived either behind or above the shops (Carson).  The insulas formed a natural community for Christians to work and teach in (Carson).  The young body of Thesslonian believers appears to have been free from heretical teaching and experiencing spiritual growth (Wenham).  News about the growth of the Thessalonian church had spread to other areas (1:7-8).  However, there was likely turmoil between the Gentiles and Jewish converts (Lindsell).  Church members were experiencing persecution (2:14; 2Thes 1:4).  Sexual immorality was a temptation (4:3-8).  There were concerns about eschatalogical issues (4:13-18) and a tendancy to give church leaders less than their due respect (5:12-13).


Macedonia would be located in northern Greece today (Taylor).  Achaia would be located in southern Greece today (Taylor).  Thessalonica now boasts a population of approximately 300,000 and is currently known as Salonica or Thessaloniki (Walvoord).

1.  1. Paul, Silas and Timothy,


To the church of the Thessalonians in God the Father and the Lord Jesus Christ: Grace 
and peace to you.


"Letters written in first-century Greco-Roman culture began with 3 statements which are found in the opening verse of 1Thes: the name(s) of the writer(s), the name(s) of the addressee(s), and a word of formal greeting (Walvoord)."  While this introduction is quite simple, they could be quite lengthy, as evidenced by Ro 1:1-7 and Gal 1:1-5 (Best).  Paul's shortest greetings are found in the Thessalonian letters (Best).  Paul's letters usually were addressed to specific Christian communities (Best).  The exceptions to Paul's usual address are 1Ti, 2Ti, Tit and Phlm.  The communal letter's character were neither public or private, but probably intended to be read aloud when the addressed group gathered together (Best).  In vs. 3:4-5, Paul shifts from the first person plural, to the first person singular.


"Paul" was "a Jew, born in Tarsus of Cilicia" (Ac 22:3a).  He "was thoroughly trained in the law of our [Hebrew] fathers and was just as zealous for God as any of you are today" (Ac 22:3b).  Paul further described himself as being "circumcised on the eighth day, of the people of Israel, of the tribe of Benjamin, a Hebrew of Hebrews; in regard to the law, a Pharisee, as for zeal, persecuting the church; as for legalistic righteousness, faultless" (Php 3:5-6)  He had been "advancing in Judaism beyond many Jews of my own age" (Gal 1:14), eventually becoming a Pharisee (Ac 26:5).  The story of Paul's dramatic conversion is accounted by Luke in Ac 9:1-30.  Later recounts Paul's testimony in Ac 22:1-21 and 26:12-17.  Prior to conversion, Paul refers to himself as "a blasphemer and a persecutor and a vilent man" who "acted in ignorance and unbelief (1Tim 1:13)  Originally named Saul, a Hebrew name which means "asked for", after Ac 13:9 he is referred to as Paul, a Roman name meaning "little" (Walvoord).  Paul's name change may be related to his success in preaching to the proconsul Paulus (Ac 13:7) or a name change accompanying his ministry shift toward a Gentile focus about same time (Barker).  It was common to have a Hebrew, Jewish name such as Saul, and then later obtain a Roman, Hellenistic name such as Paul (Barker).  


Typically, when opening a letter, Paul would have referred to his positional authority as an apostle (Rom 1:1; 1Co 1:1; 2Co 1:1; Gal 1:1; Eph 1:1; Col 1:1; 1Tm 1:1; 2Tm 1:1; Ti 1:1).  The lack of such a title in 1Thes and 2Thes may be evidence of the deep intimate relationship Paul had with the Thessalonian church (Bruce 1986; Buttrick).


"Silas" and Silvanus are generally regarded as the same person (Buttrick).  Lindsell sees Silvanus as a Latinized/Roman form of Silas.  Since Paul always refers to himself by his Roman name, this may explain why he also refers to Silas by his Roman name (Best).  Silas was the companion who aided Paul in preaching the Gospel to the Corinthians (Ac 1:19).  Silas, along with Judas, was chosen by the church at Jerusalem to accompany Paul and Barnabas to Antioch where he could verbally attest to the authenticity of the letter Paul and Barnabas were carrying from the church in Jerusalem. (Ac 15:22,27).  Silas is described as a leader among the brothers and one of the prophets of Jerusalem (Ac 15:22, 32).  Silas was chosen to replace Barnabas on Paul's second missionary journey and was Paul's primary associate on that journey (Ac 15:39-40).  Silas is associated exclusively with Paul's ministry in Macedonia and Achaia, accompanying him to Antioch and on through Corinth (2Cor 1:19; Buttrick).  Like Paul, Silas was a Roman citizen (Ac 16:37).  Though his name does not appear elsewhere in Paul's story, this Silas is generally accepted as the same person that helped Peter write 1Pe (1Pe 5:12; Buttrick).


"Timothy" whose name means "honored by God" or "God-honorer", was the son of a Greek father and believing Jewish mother (Ac 16:1; Walvoord).  Paul met Timothy in Lystra (Ac 16:1).  His mother and grandmother trained Timothy in the way of the Lord (2Tim 1:5; 3:15)  The believers at both Lystra and Iconium spoke well of him (Ac 16:2).  Paul circumcised Timothy because of area Jews, who knew Timothy's father was a Greek (Ac 16:3).  Paul and Timothy traveled from town to town passing on the decisions reached by the Jerusalem leaders, while strengthening the churches they visited both numerically and spiritually (Ac 16:4-5).  Timothy was one of Paul's most constant and trusted co-workers (Buttrick).  He is mentioned a over 18 times in Paul's letters of 1&2Thes and 2Co, more often than any other person in Paul's letters (Buttrick).  Paul described Tiimthy as "my son whom I love, who is faithful in the Lord" (1Co 4:17 NIV).  In Php 2:22, Paul wrote that "Timothy has proved himself, because as a son with his father he has served with me in the work of the gospel" (NIV).  Timothy was a frequent messenger for Paul to the Corinthian church (1Co 4:17; 16:10).  Paul sent greetings on behalf of Timothy in Ro 16:21.  Timothy was with Paul at the writing of 2Co, Col, Phm, and Php.  "Timothy was the only one then with Paul who was of 'like mind' with him in his concern for 'the things of Christ'.  Timothy vindicated Paul's confidence in him by his loyal companionship, and by his constant, faithful, and effective service throughout the apostle's missionary career (Buttrick)".


"church"  The Greek word is "ekklesia", which Thomas defines as: an assembly, a religious congregation or church.  The word "church" may suggest a more formal structure to the modern reader than what actually existed at that time (Best).  Buttrick defines "church" as; "a group of people 'called out' to form an assembly".  Walvoord's definition is that "a local church is a group of people called out by God from the mass of humanity to a life of separation to Him."  The Greek translators of the OT used "ekklesia" to describe the people of God whether assembled or not (Best).  "Ekklesia" is derived from "kaleo", meaning "to call" (Bromiley).  In the NT "ekklesia" can refer to either a community congregation (Ro 16:1; 1Co 1:2), a house church (Ro 16:5; 1Co 16:19; Col 4:15) or the universal body of believers (1Co 10:32; 12:28; Col 1:18,24; Best; Bromiley).  Christ's church, as a whole, appears in a variety of units in different locations (Best).  The NT church is not a neutral concept, but always has definite religious implications (Best).  The word church never refers to a building (Douglas).  Obviously here, as in many of his letters, Paul is addressing a specific local congregation, the people who compose the church (Buttrick).  Elsewhere in Paul, the plural and singular use of "church" seems to be interchangeable, as if to infer that whether Paul is discussing a local church or a group of churches, they are all part of the church (Bromiley).  "To be a member of the Christian community, the church, is to participate in the salvation which has been achieved by God through Christ (Best)."  Christian community has a special relationship to Christ as His body (Best).  The NT church is the fulfillment of the OT assembly (Bromiley).  The church is Christ's body, of which He is the head (Col 1:18, 24; Eph 1:22-23; 5:23).  God's wisdom will be known through the church (Eph 3:10).  1Co 12 describes the church as the sum of its individual parts and their vitally important interrelationship with each other.  The church is subordinate to Christ (Eph 5:23).  Eph 5:23-32 compares the relationship between Christ and His church to a husband and his wife.  Christ will present His church as holy and blameless before God, however this virtue is derived only from the redemptive work Christ has done on the church's behalf (Eph 5:25-27).  This was Paul's desire for the local church at Corinth as well (2Co 11:2).  


"in"  This small word is indicative of the relationship Christians have with both the Father and the Son (Jn 14:23; 17:21; Barker).  Believers are in God, through Christ, by faith (Bromiley).  Nowhere does Paul refer to a believer being in God in a spatial sense (Best).  Paul rarely uses the phrase "in God", though he frequently uses the phrase "in Christ" (Best).


"God the Father"  Paul refers to God as Father 7 times in the letters to the Thessalonians.  The Greek word for father is "pater" (Wigram transliterates this "pateer").  "Patriarchy is the sociological background of the religious use of father (Bromiley)."  Father is the most distinctive name Christ used for God (Mills).  Christ's use of the term Father for God, and His instruction for His disciples to use it as well, is distinctive, since God had never been referred to so intimately before (Best).  Jesus' referral to God as Father encompasses all the OT terms, such as Lord, King and Judge, into one comprehensive, but simple term (Bromiley).  Jesus claims no greater power or knowledge than God the Father (Bromiley)  "When Jesus calls God Father, God's lordship is implied in his fatherhood (Bromiley)."  The truth about Jesus the Son is revealed by God the Father (Mt 16:17) and it is Christ who gives true belief in the Father (Bromiley).  God, because He is the Father of Christ, is also the Father of believers (Bromiley).  The kingdom of God is a household fellowship with God the Father as Head (Bromiley).  The norm of judgment is the Father's will (Mt 7:21).  Jesus the Son of God will judge in His Father's name (Mt 25:31-32).  God is the Father of the Lord Jesus, the Father of the Christ who is Ruler and Judge (Bromiley).


"God the Father and the Lord Jesus Christ:"  Only in this letter and 2Thes does this phrase appear in the NT.  The Thessalonian church had its reality and meaning in God and Christ (Buttrick).  "Paul regularly puts God the Father and the Lord Jesus Christ together without distinguishing their function in salvation (Best)."  These words point to the close connection of God the Father and Jesus the Son in the Trinitarian relationship (3:11; 2Thes 2:8; 2:16; 3:5; Barker; Bruce 1986).  Best disagrees with this assertion, feeling that it indicates God's relationship to men.  Christ's authority and knowledge comes from His relationship as Son to God the Father (Bromiley).


"in Christ"  "For the believer salvation lies in what God accomplished by Christ's life, death and resurrection (Best)."  Christ is an inclusive personality (Best).  The faithful are positionally in Christ (Schnackenburg).  "Christ forms such a unity with those for whom He appears that it can be said that they are 'in Him' (Ridderbos)."  Believers, in Christ, by virtue of their relationship to Him, are identified with Him (Ridderbos).  What once took place and what was accomplished in Christ concerns others, is applicable to them and benefits them (Ridderbos).


The new humanity is headed up and represented by Christ (Ladd).  "Believers are in Christ not only as individuals but as a people (Ladd)."  In Christ all are in One (Ridderbos).  Since in Christ all can be made alive, Christ is both an individual and corporate personality, the spokesperson who represents His kingdom (1Co 15:22; Ridderbos).  Frequently Paul refers to those in Christ as part of the body of Christ (Barker).  "So in Christ we who are many form one body (Ro 12:5)."  For Paul, how deeply rooted a/the church is rooted in its foundation, Christ, is the sole determining factor of its existence (Bromiley).  Christ is the manifestation of God to man, so Christ, who is head of His body the church, is the manifestation of man to God (v. 10; Elwell 1989).  We are baptized in Christ, baptism being recognized as an initiation into His church (Berkley).  The phrase, "in Christ," commonly indicates the complete union of the believer with Christ and His church (Eph 2:21-22; Bruce 1986).  Believers are one in Christ (Gal 3:28).  Jews and Gentiles come together in Christ and partake of the same promise (3:6; May).


Spiritual blessings are found in Christ (Eph 1:3).  In Christ, God has made a new covenant with His people (Jer 31:31-34; 1Co 11:25; Heb 9:15; 12:24).  God has freely bestowed His grace to us in the One He loves (1Co 1:4-5 Eph 1:6;).  Forgiveness from God is found in Christ (Eph 4:32).  Believers are those who have put their faith in Christ (Patzia).  God sees believers as "in Christ," linked to Him (Bruce 1961; Thompson).  We are sons of God through faith in Christ (Gal 3:26).  Through faith, believers find redemption in Christ (Ro 3:24; Eph 1:7).  "Because the old man was condemned and put to death in Christ's death on the cross, the body of sin, the flesh, the old mode of existence of sin, has lost its dominion and control over those who are in Him (Ridderbos)."  Christians crucify and bury the old nature in Christ's death and rise as a new creation in Christ's resurrection (Ridderbos).  "If anyone is in Christ, he is a new creation; the old has passed away, behold, the new has come (2Co 5:17)."  Christ stands as the entrance to the new creation (Ridderbos).  Justification by faith is found in Christ (Gal 2:16).  Righteousness is found through faith in Christ (Ro 3:22).  The world is reconciled to God in Christ (2Co 5:19).  Sinners are brought near to God in Christ (Eph 2:13).  Sanctification takes place in Christ (1 Co 1:2).  Believers are incorporated into the body of Christ through baptism and must apply themselves to the faith they have in Christ (Ridderbos).  "In Christ shall all be made alive (1Co 15:22)."  God's character is found in Christ (Thompson).  Encouragement is found in Christ (Phil 2:1).  "And the peace of God, which surpasses all comprehension, shall guard your hearts and your minds in Christ Jesus (Phil 4:7 NASB)."  Protection is found in Christ (1 Co 4:15).  Christians find their confidence in Christ (Thompson).


Christ indwells the believer (Gal 2:20; Col 1:27).  Christ lives in us as we live in Him (Jn 15:4-5).  "All that the believer has spiritually is based upon Christ's being within (Erickson).  Spiritual vitality is drawn from Christ's indwelling presence (Erickson).  Spritual leaders minister in Christ (1Co 4:15).  "Paul speaks the truth in Christ (Ro 9:1; Ladd)."  Paul finds reason to boast in Christ (Ro 15:17).  Believers die in Christ (4:16).  "Our hope of glory is Christ in us (Erickson; Col 1:27)."  "In Christ" refers to the entire Christian life, always, with varied connections, yet related to the church distinctly (Ridderbos).  "We are to grow up in all aspects into Him (Eph 4:15 NASB)."  The Christian's existence is totally grounded and completed in Christ (1 Co 4:17; Schnackenburg).


The phrase "in Christ," stands for salvation history (Ladd).  God's choosing is done in Christ (Eph 1:4, 11).  All things were created in Christ (Col 1:15).  God's redemptive work appears in Christ (Ridderbos).  Christians were chosen, even before they were created, to be redeemed through Christ's work, which had not yet taken place (Patzia).  Since God's chosen are those chosen in Christ, they are inseparable from Christ (Schnackenburg).  "For we are His workmanship, created in Christ Jesus for good works, which God prepared beforehand, that we should walk in them (2:10).  God's purposeful plan comes to fruition in Christ (Patzia).  In Christ, God and humanity meet and are at peace (Elwell 1989).  In Christ describes the cause, the modality, the place and the purpose of salvation (Barth).  "Christ is the center of God's plan (Barker)."  Redemptive history once occurred in Christ and those who are in Him continuously participate in His saving work (Ridderbos).  Renewal is a process effected in Christ's work and is continually being worked out (Ridderbos).  "Whether the universe or the individual Christian is in view, it is only in relationship to Christ that there is a meaningful future destiny (Barker)."  Heaven and earth will be united in Christ (May).


"Lord Jesus Christ"  Throughout the NT period, after Christ's ascension, the declaration of Jesus Christ as Lord is a constant assertion of the church (Ac 2:36; Buttrick).  Paul reminds his readers that God the Son is also the sovereign Lord (Walvoord).  God has made Jesus both Lord and Judge (Mt 25:31-46).


"Lord"  In Paul's day the word Lord had both religious and non-religioius implications (Best).  In the LXX it referred to the divine name and even in the non-Jewish religions it could also refer to deities (Best).  Lord was used to describe the Roman emperor's divine honors (Best).  Paul would not necessarily be equating Jesus with God in his use of the word Lord, but Paul may have been suggesting that he saw God expressed in Christ (Best).


"Jesus"  "Iesous" is the Greek form of the fairly common OT name Joshua (Ex 17:9-10; 1Sam 6:14; 2Ki 23:8; Hg 1:1; Zch 3:8-9; Bromiley).  In Hebrew, the full name "Jesus" is a sentence name, which means "Yahweh saves" (Mt 1:21; Bromiley).  "Jesus" expresses Christ's humanity (Bromiley).  Jesus is the Author of life (Ac 3:15), the Christ of God (Jn 1:23-29), Lord (Php 3:8) and Savior (Lk 2:11) and God's Son (2Co 1:19; Bromiley).


"Christ"  "Christos" means "smeared on," "annointed," and "ointment" (Bromiley).  Paul uses "christos" 379 times (Bromiley)!  "'Christ' is the Greek translation of 'the Messiah' of the OT and means 'Annointed One' (Walvoord)."  "Because of its Jewish origin it must have been applied to Jesus from the earliest period of the Palestinian Christian community (Best)."


"Grace"  Grace is a central concept in Paul's greetings (Bromiley).  As a common greeting of the day, grace meant 'greetings' or 'rejoice' (Walvoord).  Paul returned to the OT meaning of "grace," as opposed to the secular definition of the day (Best, Bromiley).  Paul's inclusion of the word grace in his salutation had theological implications (Best).  Grace is God's kindness, unmerited favor and forgiving love (Barker).  God freely gave grace to people who did not deserve it (Alexander).  Grace is the eternal wealth of God, who is the originator of grace (Eph 1:7).  God's grace is displayed in "chrestotes"; "kindness"' a kindness that denotes love in action, personal pity and help rendered to man's need (Foulkes).  Morris has said that "grace has two basic strands in its makeup.  There is the thought of the freeness of God's gift, and there is the thought of the power that God gives" (Best).  Throughout our lives we are dependent on God's grace (Alexander).  Obedience is our human response to God's grace (Alexander).  Salvation's source is not found with man but in God's grace (Walvoord).  "The grace of God is seen most fully in the coming of Jesus (Alexander)."


"grace and peace"  Though grace and peace are words that were commonly used in secular greetings of the NT era, Paul inferred a spiritual dimension, noting that true grace and peace come only from the Father and from the Son (Gal 1:3; Eph 1:2; Barker).  As frequently used in Paul's salutations, grace and peace together designate unimpairedness, wholeness, and a relationship of communion resulting in a state of equilibrium balancing the claims and needs of two parties (Best).  Grace and peace do not refer to an inward feeling, but rather the relationship between man and God (Best).  Paul is concerned about the relationship his reader's have with their Creator, not the relationship Paul's readers have with him (Best).  Paul desires that his readers be wholly one with God (Best).  Grace and peace imply "the fulness of God's free unmerited gift of salvation and a relationship between man and God which has been created by God through the Christ-event, which does not depend on any effort by man and which enables him [man] to live as a Christian" (Best).  Paul's word order is of interest since God's grace precedes His peace (Walvoord).

"and peace to you"  Peace was a common Hebrew greeting (Barker).  The Hebrew word "means 'wholeness' and describes fullness of life in every aspect" (Alexander).  Peace can refer to a long life ending in natural death (Alexander).  Other inferences of the word include: safety and harmony for both the individual and the community (Alexander).  "In Greek peace is equivalent to the Hebrew 'salom' meaning 'favor,' 'prosperity,' and 'well-being' (Walvoord)."  Isa 9:6 proclaims Christ "the Prince of Peace."  In Jn 14:27 Jesus describes a peace only He can give that will reside in all believers; a "total well-being and inner rest of spirit, in fellowship with God" (Barker).  Jesus used the greeting; "Peace be with you," when He first greeted the gathered disciples following His resurrection (Jn 20:19).  Those who are at peace with God stand before Him, justified by Christ through faith (Rom 5:1-2).  Christ's grace and peace were part of Paul's own spiritual experience (Buttrick).

2. We always thank God for all of you, mentioning you in our prayers.


"always"  "The Thessalonians are never far from the prayers and thoughts of Paul and his companions (Best)."


"thank"  This entire passage is permeated by an attitude of thankfulness (Buttrick).  Prayers of thanksgiving were typical following the salutations in letters of the day (May).  Paul has expanded this usage to a more Christian manner (May).  Paul repeatedly uses prayers of thanksgiving for his reader's response to the Gospel in opening his letters (Ro 1:8; 1Co 1:4; Php 1:3-5; Col 1:3; 2Thes 1:3; 2Ti 1:3; Phm 4).  Though Paul is aware that still much needs to be accomplished, he is thankful for the faith and perseverance of the Thessalonian church (May).  Paul is thankful for the actions of the Thessalonians, for their active love and work that demonstrate their faith, and for their persistent hope in Christ (Lindsell).  An important element of the Christian life is a life lived out before God in thanksgiving (Lindsell).  The Greek word is "eucharisteo."  Paul uses it to describe Christ's act of giving thanks as He introduced the ordinance of communion (1Co 11:24), which is probably why it came to be known as the eucharist (Best).


"thank God"  While Paul's prayers were nearly always directed to God, the prayer "Come, O Lord," found in 1Co 16:22, is an example of a prayer directed to Christ (Best).


"all of you"  These words show Paul's interest not only in the corporate body of believers at Thessalonica, but the individual members as well (Best).


"prayers"  Thankfulness to God is an integral part of prayer life (Lindsell).  Thanksgiving in prayer includes adoring God (Lindsell).  Paul, Silas and Timothy not only fondly remember the Thessalonians, they remember them in prayer (Buttrick).  "The plural 'prayers' suggests a number of acts of prayer (Best)."  

3. We continually remember before our God and Father your work produced by faith,your labor 
prompted by love, and your endurance inspired by hope in our Lord Jesus Christ.


"continually"  The KJV translates this word "without ceasing", while the NASB, NRSV, TNT and RSV translate it "constantly".  Thomas defines this Greek word, "adialeiptos," (Wigram transcribes it "adialiptos") as: incessantly, constantly, unceasingly, without ceasing.  Marshall's NIV interlinear translates this word "unceasing", even though the NIV does not!  "Adialeiptos" is used only 4 times in the NT, all in Paul's writings, 3 of the 4 in this letter (1:3; 2:13; 5:17; Ro 1:9)!  3 of the 4 times "adialeiptos" appears it is used specifically in connection with prayer (5:17; Rom 1:9-10)  The TNT, RSV and NRSV, along with Marshall's NIV interlinear, place this word in v.2.  Buttrick and the editors of the RSV and NRSV see it more related to the prayers of v.2, than the remembering before God of v.3.


"before our God and Father"  "Not only are Paul's prayers offered to God, but .... his thoughts are always directed to Him; [Paul] 'thinks' before God as much as he acts before Him; [Paul's] whole life is continually held in the presence of God (Best)."  Because Paul's thoughts are before God, there is a certainty that his view of the Thessalonians does not reflect partiality or prejudice (Best).


"your work produced by faith"  "Faith produces action (Barker; Ro 1:5; Gal 5:6; 2Thes 1:11; Jas 2:14-26)."  As a person responds to God in faith, obedience is evident in action (Best).  Paul refers to the continuing manifestation of the power of the Gospel through their work (Buttrick).  What exactly this work, or activity(ies) was is not clearly delineated (Best).  Regardless of specifics, the work demonstrated their loyalty to Christ in the face of the tribulations referred to in v.6 (Best).  Since Paul is opposed to salvation by works, this phrase may seem contradictory (Best).  However, this is "work" singular here, not plural (Best).  The Greek word is "ergon", used in its singular form by Paul in a positive light in Ro 2:7; 13:3; 14:20; 1Co3:14.  In Paul's usage here, work refers to faith that is worked out daily in the life of a believer, not works that are done in an attempt to gain salvation (Best).


"Faith"  Faith, hope and love are a recurrent triad in the NT (5:8; Ro 5:2-5; 1Co 13:13; Gal 5:5-6; Col 1:4-5; Heb 6:10-12; 10:22-24; 1Pe 1:3-8; 21-22).  They are not virtues to be contemplated, they are virtues to be expressed (Best).  The Greek word is "pistis," virtually always translated faith, though it can be translated pledge or proof (Thomas).  "Faith is more than an intellectual agreement to a theoretical truth (Lockyer)."  Right standing with God can only be found by faith, not through human effort (Alexander).  Faith comes from God.  The God who gives faith, is Himself faithful (Barth).  The faith by which we are saved is only viable because of God's faithfulness (Barth).  Paul never says that a person is saved because of faith, rather by or through faith (Rom 1:17; Eph 2:8; May; Pfeiffer).  Faith is a necessity for right standing before God (Barker).  Proclamation and faith work cooperatively (Bromiley).  Faith involves knowledge of the Gospel, acknowledgement of the truth of its message and personal reception of the Savior (Ryrie).  Grace is accessed by faith (Rom 5:2).  Faith is how we accept God's grace (Bruce 1961).  Faith is accepting Christ's saving work as it is proclaimed in the Gospel (Bromiley).  Faith is not a work, it does not merit salvation, it is the only means by which one accepts God's free salvation (Walvoord).  No human effort can contribute to our salvation, it is a gift of God (Barker).  Works have no part in the production of salvation, otherwise through works we could raise ourselves to the proper place (Elwell 1989).  Works would be an act of independence from God (Elwell 1989).  Even faith merits no credit toward salvation (Howley).  We could never experience saving faith, except through the power of the Holy Spirit (Bruce 1961).  Sinful people can do absolutely nothing to save themselves (Alexander).  C. Brown wrote "let man be abandoned by God and he is absolutely hopeless.  It is the voice of God that arouses, that awakens, that causes a man to think and enquire; it is the power of God that gives strength to act; it is the same power which makes provision for the need of the new life (Foulkes)."  Schurmann says that "faith makes the impossible possible" (Best).  Sinners must depend solely on what God has done for them through Christ (Alexander).  "Faith means having confidence and trust in God (Alexander)."  Paul gives the prerequisites for faith in "that if you confess with your mouth Jesus as Lord, and believe in your heart that God raised Him from the dead, you shall be saved; for with the heart man believes, resulting in righteousness, and with the mouth he confesses, resulting in salvation" (Rom 10:9-10 NASB).  Foulkes describes faith as "turning to God with a sense of need and weakness and emptiness and a willingness to receive what He offers, to receive the Lord Himself.  "My grace is sufficient for you, for my power is made perfect in weakness (Rom 12:19)."  Faith in Christ requires faith in His resurrection, an event that was preceded by His death for sin (4:14; Rom 4:24-25; Phil 2:8-9; Bromiley).  We trust in God because we believe Him to be trustworthy (Alexander).  Faith, as it is introduced in the life of the believer, begins a life of faith (Alexander).  In order to live a life pleasing to God, we must wholly trust in Jesus and rely on His Spirit for guidance (Alexander).  Paul sees faith as man's total response to God's goodness demonstrated in the death and resurrection of Christ (Best).  The word faith "includes believing, obeying, trusting, hoping, and being faithful (Bromiley)."  The primary reference of faith is faith in Christ (Bromiley).


"labor"  Paul frequently uses the term labor to refer to missionary work (3:5; 1Co3:8; 2Co 10:15)  In 1Co 15:58, Paul encourages believers to give themselves "fully to the work of the Lord".  By using the word labor Paul infers that the work of the Lord did not come easily (Bruce 1986).  The choice of the word labor emphasizes either the fatiguing nature of the work or the enormous amount of effort to accomplish the task (Best).  Labor have included wage earning labor as well as spiritual activity (2:9; 4:11; 5:14; 2Thes 3:6-8,11-13; 1Co 4:12; Buttrick).


"prompted by love"  "Now about brotherly love we do not need to write to you, for you yourselves have been taught by God to love each other.  And in fact, you do love all the brothers throughout Macedonia (4:9-10)."  The Thessalonians were obviously zealous in their love (Best).  Loving, as related to labor, does not fatigue (Best).


"love"  The Greek word is "agape".  As Christians began to search for a way to express their idea of love, they chose a Greek word that was not greatly used, therefore having no specific direction connected with it (Best).  This allowed the believers to set the directional connection themselves (Best).  Agape love is not merely a warmth toward others, since so many people have no natural attraction, yet it contains warmth, for otherwise love for another person would be a burden (Best).


"your endurance"  Webster's dictionary clearly includes pain in its definition of endurance.  The Greek word is "hupomone," translated "steadfastness" in the NASB, NRSV and RSV.  The KJV almost universally translates this word as "patience".  In the NIV "hupomone" is translated not only as endurance but also as "stand" or "persevance" (Lk 21:19; Heb 10:36).  "Hupomone" is used in the NT to describe the trials believers face (2Co 6:4; 2Ti 3:10-11; Rev 1:9; Best) and to give direction on how to face them (Ro 12:12; 2Thes 1:4; Heb 12:1).  The benefits of enduring are also specified (Ro 2:7; 5:3-4; 2Co 1:6; Col 1:11; Jas 1:3-4).  Endurance is a virtue to be sought after and developed (2Thes 3:5; 1Ti 6:11; Tit 2:2; 2Pe 1:5-6).  "Hupomone" is used in an eschatological understanding (Ro 8:25).  Frequently it is paired with hope (Ro 5:4; 8:25; Best).  Encouragement is given for the believer to endure to the end, so that they will receive their reward (Lk 21:19; Heb 10:36).  Christian endurance through persecution and trials does not refer to the ordinary stresses of life, but rather the opposition that naturally occurs when the believer strives toward spiritual growth and the expansion of the Gospel (Best).  Paul makes mention 6 times in the 2 letters to the Thessalonians about their enduring through difficult circumstances (1:6,14; 3:3; 2Thes 1:4, 6,7 ).  They were being persecuted not only by the Jews, but the Gentiles who were influenced by the Jews (2:14; Ac 17:5).  The endurance of the Thessalonians was probably an encouragement to Paul as he himself endured hardship in Corinth (3:7; Ac 18:5-12; Bruce 1986).


"hope"  Paul's reference to hope underlines the strong eschatological tone of this letter (Best).  Our hope is not a mere chance that everything will work out in the end, but a well-grounded hope in what God has done for us in Christ (Ro 5:1-5; Best).  Our hope is personified by Christ (Heb 6:18-20).  Our hope is the sure confidence of the sufficiency of Christ and His imminent return (Ro 8:24-25; 1Co 15:19-24; Barker).


"our Lord Jesus Christ"  Our hope has an object and that object is "our Lord Jesus Christ," through whom God has made known His nature (Best).

4. For we know, brothers loved by God, that He has chosen you,


"For we know"  Paul knows the evidence of God's choosing (Best).  Selection and behavior "are two aspects of the same reality: God chooses and man responds" (Best).  The evidence of the sovereign choosing of the Thessalonians by God gives Paul further reason for thanksgiving, not to the Thessalonians, but to God (Best).  Without God's action there would be no faith, love or hope among the Thessalonians for which Paul could rejoice (Best).


"brothers"  Papyri from this era demonstrates that the word brothers or brethren was a frequently used term (Buttrick).  The Greek word for brother; "adelpho" and more often its plural "adelphos" are used 28 times in 1Thes and 2Thes.  "Adelphos" is used approximately 30 times in Ac and approximately 130 times in Paul's writings (Bromiley).  Originally used only to refer to family members, the use of brother had been expanded in both Greek and Jewish contexts (Best).  Brother could refer to members of the same guild or those who were "closely associated in some form of activity" (Buttrick).  Jews regarded other Jews as brothers (Ro 9:3; Best).  Jesus used the word brother in Mt 5:22; 23:8; 25:40; Mk 3:35 to identify believers.  The early church used the term brother to identify fellow-Christians (Best).  The use of the word brother when speaking of fellow-Christians is evident in every NT writing except 2Jo and Jude.  Paul's use of brother indicated his feelings "of close and sympathetic fellowship with these" new believers (Buttrick).  Brother is a word depicting unity in Christ (Barker), a concept also found in the Greek word "philadelphia", meaning brotherly love (Thomas; 4:9).  Bromiley briefly defines "adelpho" as "spiritual brotherhood".  "The Christian  community knew itself as 'the brotherhood'" of believers (1Pe 2:17; Best).


"loved"  The Greek word is "agapemenoi".  The perfect verb form indicates a past action whose results continue in the future (Best).  Marshall's Interlinear translates "agapemenoi" as"having been loved".  There is nothing weak about God's love (Barth).  God's love is demonstrated through the love of the Messiah who delivered Himself to death for man's sake (Barth).  "We love because He first loved us (1Jn 4:19).  God's love is unconditional (Rom 5:8; Lincoln).  God's love springs from Himself, not being called for by anything in us, for He loved us in our spiritual ruin (Howley).  Since sinners are spiritually dead before God, they have nothing to commend them to God (Walvoord).  This is why Paul described God's love as great. (Eph 2:4; Walvoord).  Love is a part of God's character which evokes a response to man's predicament. (Elwell).  God's love stands out against the background of His wrath toward sin in v10 (Bruce 1961).


"loved by God"  This phrase provides the prelude for affirming the election of the Thessalonian believers (Buttrick).  The brotherhood link between the Thessalonian believers is found in their relationship to God (Best).  Paul's primary motivation for addressing the Thessalonians is not his own love for them, but God's (Best).


"chosen"  The Greek word "ekloge": a divine selection, choice, choosing, those chosen, is taken from "eklego": meaning to select, choose, chose, chosen or select (Thomas).  Both of these words relate to "eklegomai": to make a choice, which in the perfect passive means choice or chosen (Bromiley).  God told Ananias that Paul was His chosen instrument (Ac 9:15), so it is not a surprise that one of Paul's consistant themes is divine election (Ro 8:29-33; 9:6-26; 11:5,7,28; 16:13; Eph 1:4,11; Col 3:12; 2Thes 2:13; Tit 1:1).


The non-Reformed view, called the prescient view, places a high emphasis on God's foreknowledge (Sproul).  It is the foreknowledge of God that allows Him to know what individuals will choose Him (Sproul).  The prescient view sees salvation ultimately resting in human behavior (Sproul).  The Reformed view places salvation totally in the hands of God, regardless of human action (Ro 9:16; Sproul).  No place in the Scriptures "is there any suggestion that anyone other than God elects" (Best).  The Reformed view asserts that no sinful person would choose God (Sproul).  The NT contains elements of individual election which came to be stressed in later theology (Ac 9:15; Ro 1:1; Ro 9:11-12; Gal 1:15; Best).  "Free preaching of the Gospel reveals those who are chosen by God (Bruce)."  Only those who are chosen by God will respond to His Gospel by faith, a faith that is a gift from God (Sproul).  "No one can be a Christian through his own achievement but only because a gracious God enables that person through the death and resurrection of Christ (Best)."  God does not choose people at the time they choose Him (Best).  Elected persons choose God only by nature of His first choosing them (Sproul).  Election is an aspect of the grace of God (Best).  "In relation to believers, God's choosing is sovereign (Ro 9:11), it is pretemporal (Eph 1:4), it is for salvation (2Thes 2:13) and it is proved by the fruits which accompany salvation (Col 3:12; Ryrie)."  God's choosing is irrevocable (Ro 11:28-29).  Election implies a pre-historical choice, unrelated to a historical situation (Eph 1:5; Best).  God is free to choose whoever He will, but mysteriously, this does not exclude human responsibility (Bromiley).  Paul asserts in Ro 9:32-33; 10:3; 11:2-4, 23 "that those who are not chosen have themselves rejected" God's will (Best).


The Thessalonians did not elect themselves to be Christians (Best).  God's choosing is more for historical mission than salvation (Ge 12:2-3; Isa 42:6; Ro 8:28; 10:14-16; Best; Bromiley).  In the negative sense, Esau, Pharoah and Judas were chosen by God for His purpose (Ro 9:13, 17; Jn 6:70; 13:18).  Best asserts that the biblical emphasis on election for service does not allow us to conclude that election is synonymous with eternal salvation, since salvation and election are rarely related.  Sproul does not see it that way.  Sproul says that in its basic meaning, predestination asserts that a person's final destination, either heaven or hell, is decided by God before they are born (Ro 8:30; Sproul).  God controls our ultimate destiny (Sproul), "in order that God's purpose in election might stand: not by works but by Him who calls (Ro 9:11-12).  God chose some to be saved and others to follow the consequences of their sin to an eternal hell (Sproul).  "The non-elect receive justice.  The elect receive mercy.  No one receives injustice (Sproul)".  God is never unrighteous toward anyone (Sproul).


Recognition of God's sovereign choosing can enable believers to endure and persevere through "all types of suffering persecution and even death" (Best).  Israel was God's chosen people of the OT, and this divine choosing transfers to, but not out of (Bromiley), the church in the NT (May).  The Thessalonian church had been chosen to share in the blessings of God (Buttrick).  In this verse Bromiley feels that God's choice relates to Christian community, a choosing which can only take place through the power of the Holy Spirit.


The idea of God's sovereign choosing is repulsive to people because it implies exclusion of their will to accept or reject Christianity (Ro 9:19; Best).  Both "loved" and "chosen" speak of God's electing love (1Co 1:26-28; Eph 1:4; Col 3:12; 2Thes 2:13; Barker; Bromiley).  Best states that Paul did not teach that God's election of some results in God's outright rejection of others.  "Popular misrepresentation of election depicts God as an arbitrary tyrant playing with the lives of men; God acts because He loves men and elects some to serve Him that He might save all (Best)."  While Ro 11:1-2; 32 may support Best's statement, Barker's comment on Ro 9:13 draws legitimate question to Best's assertion.  

5. because our gospel came to you not simply with words, but also with power, with the Holy 
Spirit and with deep conviction.  You know how we lived among you for your sake.


"because"  Based on Bruce's earlier quote, "Free preaching of the Gospel reveals those who are chosen by God," the Greek word "hoti" indicates that we are now given an explanation of how Paul, Silas and Timothy knew the Thessalonians were chosen by God (Best, Bruce).


"our gospel"  Paul and his companions are not the authors or objects of the Gospel, they are simply its mediators (Best).  Here Paul refers to the Gospel he, Silas and Timothy had preached to the Thessalonians (Bruce 1986).  Luke records Paul's preaching in the Thessalonian synagogue as "explaining and proving that the Christ had to suffer and rise from the dead.  'This Jesus I am proclaiming to you is the Christ'" (Ac 17:3).  More than just words, the Gospel is the work of the saving power of God (May).  Later in this letter, Paul refers to the Gospel as the Gospel of God (2:8,9).  The Gospel of Christ was the Gospel that Paul, Silas and Timothy had individually received by faith (Barker).  God originated this Gospel and it is His (2:8; Barker).  Paul challenged the Corinthians that any other gospel, than the one he had preached to them, was not gospel at all (2Co 11:4; Lockyer)!  The Gospel is Christ's because it is based in His atoning death for us (3:2; 2Thes 1:8; Barker).  Best sums it up well in saying, "The Gospel originates with God, is about Christ, and is presented by Paul and his associates".


"Gospel"  The Greek word is "euaggelion," meaning "a reward for bringing good news" or "good news" (Lockyer).  That the word Gospel is used more than 75 times in the NT, is indicative of its distinctly Christian connotation (Douglas 1982).  In the Gospel, God has not changed His way of relating to people, so that the NT is set over against the OT (Douglas).  The Gospel is the fulfillment of God's plan of salvation, not a new plan (Lockyer).  The first detail of God's plan was given immediately after the fall of Adam and Eve (Ge 3:15).  The Gospel was announced in advance to Abraham (Gal3:8) and promised through the prophets (Ro 1:2).  In the Gospel, God has fulfilled His promises to Israel (Is 29:18-19; 35:5-6; 61:1; Lk 4:17-21) and opened the way of salvation to all (Douglas 1982).  That way, the Gospel, came to fruition in Christ (Lockyer).  Jesus, in Lk 4:18, stated that He had been appointed to "euaggelizo," to preach good news.  "Jesus is more than a messenger of the Gospel, He is the Gospel (Lockyer).  The Gospel of God is found in the life, teaching and atoning death of Christ (Lockyer).  The Gospel "is the power of God for the salvation of everyone who believes" (Ro 1:16).  "For in the Gospel a righteousness from God is revealed, a righteousness that is by faith (Ro 1:17a)."  "The Gospel is the saving work of God in His Son Jesus Christ and a call to faith in Him (Lockyer)."  "The Gospel is both a historical event and a personal relationship (Lockyer)."  Paul felt that he had been entrusted with the Gospel (1Ti 1:11), was compelled to preach it and requested prayer that he might preach it fearlessly (1Co 9:16).  In 2:2 Paul mentions that they had procalimed the Gospel despite opposition.  The Gospel is made known by the church (Lockyer).


"power"  The power that delivered the Thessalonians from the bondage of sin and death is the power of the Holy Spirit (Ro 15:13,18-19; 1Co 2:4-5).  Power also resides in the Gospel itself (Ro 1:16).


"deep conviction"  This conviction was an outward expression of the inward presence of the Holy Spirit (Barker).  "Plerophoria" is an infrequently used word in the NT with a variety of meanings (Buttrick).  It is only used 4 times in the NT; twice in Paul's writings and twice in Hebrews.  Bromiley translates this word "supreme fulness".  Thomas and Wigram translate it "full assurance".  The KJV translation is "much assurance", which also is the translation in Marshall's NIV interlinear.  The NIV, NASB, RSV, TNT, NRSV and GNB all translate "plerophoria" as conviction in this passage.  In Col 2:2 Paul uses "plerophoria" in association with the riches of understanding (Buttrick).  Paul is asserting his conviction that the Gospel that they had preached, and which the Thessalonians had responded to, was indeed the true Word of God (Buttrick).  Cousins feels that the Greek word "plerophoria" refers here to the freedom Paul, Silas and Timothy felt in Thessalonica (Bruce 1986).


"you know"  Despite statements to the contrary, the Thessalonians knew first hand how Paul, Silas and Timothy had conducted themselves while they were among them (Buttrick).


"how we lived among you"  The NASB, RSV and TNT translate this phrase; "what kind of men we proved to be among you".  Of course the NRSV substitutes "persons" for "men".  Paul further elaborates on their behavior among the Thessalonians in 2:3-12.

6. You became imitators of us and of the Lord; in spite of severe suffering, you welcomed the 
message with the joy given by the Holy Spirit.


"became"  The aorist tense of this verb indicates a decisive moment (Bruce 1986).


"imitators"  The Thessalonians were imitated by the believers in Achaia and Macedonia (v.7).  The churches in Judea were imitated by the Thessalonians (2:14).  All believers are encouraged to imitate their leaders (1Co 4:16; 11:1; 2Thes 3:7,9; 1Ti 4:12;Titus 2:7; 1Pe 5:3).  Paul sought to imitate Christ (1Co 11:1).  Paul encouraged the Ephesians to imitate God (Eph 5:1).  Part of the Thessalonian Christians' imitation of Paul was their response to the Gospel in the face of persecution (Ryrie).


"and of the Lord"  The addition of this clause gives clarity to the instruction and modeling that Paul had given.  They were not only imitators of Paul, Silas and Timothy, but of the Lord.


"in spite of severe suffering"  (Cf. 2:14; Ac 17:5-14)  Paul's writings make it clear that the Christian life has a cost to it (1:6,14; 3:3-4; 2Thes 1:4, 6-7).  Christ also endured great suffering (Mk 15:24; Php 2:8).  Augustine said, "He shewed us in the cross what we ought to endure, He shewed in the resurrection what we have to hope" (Duduit).  "But rejoice that you participate in the sufferings of Christ, so that you may be overjoyed when His glory is revealed (1Pe 4:13; Cf. Rom 5:3-5)."  


"message"  This word, as it is frequently found in the NT, refers to the Gospel (Bruce).


"joy"  Joy is a fruit of the Holy Spirit (Gal 5:22).  The Thessalonians recognized their suffering with joy, because they saw the manifestation of the Holy Spirit through it (Buttrick).

7. And so you became a model to all the believers in Macedonia and Achaia.


"model"  The Greek word is "typos", which can also be translated "example" (NASB, NRSV), form, image (Ac 7:43), imprint (Jn 20:25), pattern (Heb 8:5) or type (Thomas).  "Tupos" is derived from the Greek word "tupto" meaning the mark of a blow, an impression or a stamp made by a die (Thomas).  Paul also refers to himself as a model to the church in Phil 3:17 and 2Thes 3:9.  Paul is not trying to set himself up as an ideal, but rather a pattern which God has designed (Bromiley).  Through faith this pattern, submitted to Christ, can be effective, as Paul's lifestyle bears witness to the indwelling of the Holy Spirit (Bromiley).  The lifestyle of faith cannot be genuinely imitated, nor can it be forced, for it is the freedom of faith that Christ promised us we would have (Jn 8:32; Bromiley).


"Macedonia and Achaia"  These were the two Roman provinces in Macedonia at this time (Ac 19:21; Ro 15:26; Barker).

8. The Lord's message rang out from you not only in Macedonia and Achaia - your faith in God 
has become known everywhere.  Therefore we do not need to say anything about it,


"rang out"  The NASB, RSV, NRSV and Marshall's NIV Interlinear translate this Greek word "execheo" as sounded forth.  "Execheo" is used only once in the NT (Buttrick; Thomas).  "The basic meaning is clear: Paul is thinking of the fargoing report of the character and spirit of the Thessalonian disciples (Buttrick)."  The perfect Greek verb tense indicates that the process is continuing. (Bruce 1986).


"has become known everywhere"  The TNT, RSV and GNB affirm this translation, but the NASB, NRSV and Marshall's NIV Interlinear translate this every place.  The Greek word is "topos" which Bromiley gives only one possible definition: place.  While Thomas also lists this as the primary definition, the NASB translates "topos" as: areas, locality, occasion, opportunity, parts, passenger, place, reef, regions and room.  The translation of "topos" as place(s) is used 81 times in the NASB, as opposed to 12 for the other definitions combined (Thomas).  The people of Thessalonica had obviously heard about the Thessalonian Christians' faith, because of the resulting persecution (2:14).  Obviously, Paul, Silas and Timothy probably talked about the church in Thessalonia as they traveled about as well (Barker).  Thessalonica's prime location accelerated the spread of the news about the Christian church there (Barker).  Buttrick feels "everywhere" refers to areas outside of Greece.  Note that the faith of the Thessalonians has become known everywhere, not because of their missionary activity but, because of their Christian lifestyle (Buttrick).


"Therefore we do not need to say anything about it."  Paul, in Corinth, probably was hearing from those who had traveled through the regions surrounding Thessalonia and were then reporting to him what had become common knowledge about the Christian community there (Buttrick).

9. for they themselves report what kind of reception you gave us.  They tell how you turned to 
God from idols to serve the living and true God,


"they themselves"  This refers to the report that Paul has heard (Buttrick).  

"you turned"  Hogg and Vine assert that conversion takes place as an individual voluntarily responds to a presentation of the Gospel (Bruce 1986).

"to God from idols"  Remember that this church was heavily comprised of converted pagans (2:14; Ryrie).  Worshipping only the one true God is a mark of authentic conversion (Barker).


"to serve"  "  Another mark of authentic conversion is fully devoted service to God (Barker; Bruce 1986).

"the living"  This phrase emphasizes the high number of pagan converts as it underlines serving a living and true God, as opposed to idols who can do nothing (Isa 40:18-19; 41:22-23; Hab 2:18-19; 1Co 8:4; Bruce 1986; Ryrie).

"and true God  The Greek word for true is "alethinos" from "alethes", and carries with it the context of being genuine, correct, sincere, sure, certain, valid and real (Bruce 1986; Bromiley).  That God is the one true God is an agelong Jewish belief (2Ch 15:3-4; Jer 10:10; Buttrick).

10. and to wait for His Son from heaven, whom He raised from the dead - Jesus, who rescues us 
from the coming wrath.


"and to wait for His Son from heaven"  Paul frequently speaks about the second coming of the Messiah in 1&2Thes (2:19; 3:13; 4:13-5:4; 2Thes 1:7-10; 2:1-12).  Hope for God's people is the imminent return of His Son (May).  


"whom He raised from the dead"  "He has set a day when He will judge the world with justice by the man He has appointed.  He has given proof of this to all men by raising Him from the dead (Ac 17:31)."  "The raising of Jesus from the dead was God's designation and vindication of Him as" deliverer (Buttrick).  Because Christ was raised from the dead, we have assurance for the hope of His return (Ryrie).


"rescues"  NASB and RSV translate this Greek word "rhuomai" as delivers, instead of rescues.  The one who delivers us is our Deliverer, even Jesus our Savior (Bruce 1986; Ryrie).  "The expression virtually means that at a given time in the future, Jesus the Son will be our deliverer from the wrath which is to fall on those who have not accepted him (Buttrick)."


"wrath"  (Cf. Ro 1:18)  Wrath, the Greek word is "orge," is essential to the NT view of God (Bromiley).  Wrath is not part of who God is, because it is directed at specific objects (Eph 2:3; Bromiley).  Wrath is an expression of who God is (Ridderbos).  Love and wrath are mutually inclusive in God (Bromiley).  God's wrath against sin works cooperatively with His redemptive work in Christ (5:9; Ridderbos).  God's mercy is measured by His wrath and vice versa (Rom 3:7; Bromiley).  "God's wrath places itself in the service of His love (Ridderbos)."  As God's love is confronted with resistance, it takes the form of wrath (2:14-16; Mk 3:5; Mt 18:33-34).  God's wrath is determined by His holiness and righteousness (Ridderbos).  It is not in contradiction with His reconciliatory will and love (Ridderbos).


Wrath does not refer to "anger or irritation, but justice" (May).  God's serious displeaure with sin is implied in the Greek word "orge" (Bromiley).  The full concept of punishment for sin is enveloped in the word wrath (Ridderbos).  Wrath, rather than an emotion, is the divine action of God against sin (Ridderbos).  The "wrath of God not only says something about what God does, but also about what he is in doing it" (Ridderbos).  In comparison to the heathen gods of the day, God's wrath is not uncontrolled vengeance (Ridderbos).


All persons are under God's wrath (Ro 3:23; 11:32; Bromiley).  The law of God has been established so all people will be accountable to God (Rom 3:19).  To achieve righteousness outside the work of Christ has been clearly shown to be impossible (Rom 3:20; Ridderbos).  God's law brings His wrath (Rom 4:15).  "God has become an enemy to man (Ro 5:10; 11:28; Ridderbos)."  "The root cause of wrath is despising God (Bromiley)."  God's wrath is seen in relationship to man's sinfulness (Rom 2:8).  Because they disregarded God's revelation in creation and followed a sinful path against God's will, people stand under God's wrath (Ro 1:18-20).  Wrath is demonstrated in God's reaction to false worship and despising His law (Ro 1:24-25; 2:8), and a lack of love or compassion for others (Mt 18:23-35; Mk 3:5).  Lack of faith and sin are as much a cause of God's wrath as they are an effect (Ro 1:18-32; Bromiley)  God abandons to error and sin those who reject Him (Ro 1:24; Ridderbos).  Alienation from God brings about the corruption and eventual destruction of sinful persons (Ridderbos).  Eph 2:1-2 defines an alienated spiritual standing before God as "dead."  In Eph 2:3, Paul defines those who are dead as "children of wrath."


John the Baptist, early in the NT, declares God's pending wrath (Mt 3:7).  To fall into the hands of God is a fearful thing (Heb 10:31).  God's wrath inflicts "pestilence, death, exile, destruction of wicked cities and nations, hardening of hearts and cutting off the people of God for idolatry or unbelief (Elwell 1984).  No one can stand at the Lord's wrath (Rev 6:17).  God has the power to destroy in hell both body and soul (Lk 12:5; Jms 4:12).  Calvin said, "For even if there be only a single sinner, what would the wrath of God be?" (Duduit).


God's wrath will last as long as His resistance to everything unholy (Bromiley).  Things that can be the objects of God's wrath are: sinful persons (Eph 2:3), the nations (Rev 11:18), the rich and mighty (Rev 6:15-17) and all who follow the antichrist (Rev 16:1,19).  Instruments of God's wrath include political powers (Ro 13:4).  Ro 9:22 and 1Thes 5:9 seem to "hint at an ordination to wrath" (Bromiley), though Cousins does not see this concept taught anywhere in the NT (Bruce 1986).  Cousins states that nowhere does he find a doctrine of election to damnation formally stated by Paul (Bruce).  By accepting God's mercy, demonstrated in Christ, people can be spared from God's wrath (Jn 3:36; Bromiley).  Those who distain God's mercy remain under God's wrath (Mt 8:10-12; 22:11-14; 24:48-51; Lk 14:24; Ro 2:4-5; Bromiley).  The thieves who were crucified on the cross are vivid examples of this principle (Lk 23:39-43).  Because people are created in God's image, a lack of love for others and a lack of love for God are virtually synonymous (1Jn 4:20).  God's love stands above, but yet alongside, His wrath, which is never depicted in the NT as an outburst of anger (Bromiley).  We should not attempt to take God's wrath into our own direction (Ro 12:19).


Ryrie and Cousins feel that here wrath refers to judgments to come (5:9; Rev 6:16; Bruce 1986).  Ro 1:18 describes God's wrath as "revealed from heaven."  "Revealed from heaven" implies that everyone will be able to see it (Ridderbos).  The descriptions of God's wrath are not present to satisfy or increase our knowledge about it, but to warn of the reality of its coming (Ridderbos).  Bromiley balances this by recognizing that there is a historical wrath already present.  Jesus is already the Holy judge (Bromiley).  In Christ a believer is found righteous by faith (Ridderbos).  God's present (Ro 1:18-25) and future (Mt 3:7; Ro 2:5) wrath are reality and work together, paralleling God present and future justification (Ro 2:5; 3:5; Bromiley).  Ignatius said, "We must either fear future wrath or love present grace" (Bromiley).  Through visible effects, God's effects are demonstrated in this life and the life to come (Elwell 1984).  God's wrath is slow, because it is delayed to demonstrate His mercy (Ro 2:4-5; 9:22; Bromiley).  Pointing to God's wrath also points to His love and grace toward people through Christ (Ridderbos).  Only a person who comprehends the magnitude of God's wrath can comprehend the magnitude of His mercy (Elwell 1984).  By preaching about the character of God's wrath, Christians give non-believers the opportunity to avoid it (Ridderbos).  To bring the unrighteous to knowing "the fear of the Lord" is a prime motivator for the believer to proclaim the Gospel (2Co 5:11; Ridderbos).  Only in the way of righteousness are redemption and and life possible (Ridderbos).  As people repent, turn to God, and receive His forgiveness and renewal, they are spared from God's wrath (Elwell 1984).  The NT calls for a response of faith, repentence and baptism (Elwell 1984).  The believer, because Christ has taken his judgment, will be spared in the day of the Lord, a day associated with anguish and tribulation (Mk 14:36; Ro 5:9; Eph 2:3-5; Ryrie).


NT images for wrath include a winepress (Rev 14:19), fire, for which there is not a specific reference, but often infers judgment and hell, both concepts that are included in the word wrath, cup/vessel (Ro 9:22; Rev 16:19), and wine (Rev 16:19).  Elwell equals God's wrath with Christ's reference to everlasting punishment, the fires of hell, a place where the worm never dies, and an unquenchable flame (Elwell 1984).  The wrath described in Ro 2:5 is the opposite of the treasure Christ describes in Mt 6:19-21.  Many NT passages support an eternal duration for God's wrath (Mt 18:34; Mk 9:43; Rev 14:10).
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