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2 Corinthians 4:16-18
16. Therefore we do not lose heart.  Though outwardly we are wasting away, yet inwardly we are being renewed day by day.
“Therefore we do not lose heart”  Paul is “repeating the statement in v.1  The intervening paragraphs explain why the apostle continues to have a cheerful heart, and the remaining verses of the chapter summarize the argument he has developed (Barker 1694).”  “Under these circumstances we see him exhibiting great sensibility to suffering and sorrow; a keen susceptibility in reference to the conduct and feelings of others towards him; a just appreciation of his danger, and yet unshaken confidence in his ultimate triumph; a firm determination not to yield either to opposition or to suffering, but to persevere in the faithful and energetic discharge of the duty which had brought on his all his trials, and a heroic exultation in those very afflictions by which he was so sorely tried (Hodge 106).”  “The light of eternity shines in the Christian’s hear (v.6), a light which no affliction can extinguish (Hughes 154).”  “God had given him ‘this ministry (v.1)’ and God – the triumphant Son (2:14, the glorious Spirit (3:18), and the powerful Father (4:7) – was at work in it.  God was also the assurance of his resurrection (4:14).  Because of all this Paul did ‘not lose heart (i.e., ‘give up;’ v.1; Lk 18:1; Lowery 564)’.”  “We do not become discouraged and give up the conflict (Hodge 102).”  “The KJV is “For which cause we faint not.”  Paul “was sustained by the assurance that the life of Christ secured his life; that if Jesus rose, he should rise also; and by the firm conviction that the more he suffered for the sake of Christ, or in such a way as to honour his divine master, the more glorious he would be through all eternity.  Suffering, therefore, became to him not merely endurable, but a ground of exceeding joy (Hodge 106).”
“therefore”  Paul offers confidence in his “cause” “because we are sure of a glorious resurrection, and are satisfied that our present sufferings and labours will advance the glory of God (Hodge 102).”
“outwardly we are wasting away”  “It is one thing to fulfil one’s apostolic vocation in the light of the treasure of the Gospel, another to do so with reference to the fragility of the earthenware vessel in which the treasure is contained, and the suffering one incurs in the work of evangelism (Barrett 145).”  “Paul was not suggesting that the body is not important, or that we should ignore its warnings and needs.  Since our bodies are the temples of God, we must care for them; but we cannot control the natural deterioration of human nature (Wiersbe 643).”

“outwardly … inwardly”  These “refer to the man of this age and the man of the age to come (Barrett 146).”  “It was customary for philosophical thought – Pythagorean, Stoic, Neoplatonic – to distinguish in a dualistic manner between the inward man of the rational soul and the outward and evil covering of the material body in which the former was confined during this earthly existence.  Such a dualistic concept is, however, entirely alien to the though both of Paul and of Scripture as a whole.  It constituted, indeed, a serious threat to the theology of the early Church under the forms of Docetism, Gnosticism, and Philonism during the first century, and later on in the Neoplatonism which flourished especially in the schools of Alexandria, and in the extravagances of Manichaeism.  Thus we find Augustine replying to Faustus the Manichaean that, although Paul speaks here of both an outward and an inward man, ‘we nowhere find him making these two different men, but one, which is all made by God, both the inward and the outward … The whole of this man,’ he continues, ‘both the inward and the outward part, has become old by sin and liable to the punishment of death.  There is, however, a restoration of the inward man when it is renewed after the image of its Creator in the putting off of unrighteousness, that is, the old man, and the putting on of righteousness, that is, the new man.  But when that which is sown a natural body shall rise a spiritual body, the outward man to shall attain the dignity of a celestial character; so that all that has been created may be created anew, and all that has been made be remade by the Creator and Maker Himself.  Paul’ terminology in this verse, then, affords no indication that he has come under the influence of contemporary philosophical modes of thought, as some scholars have suggested.  It is, indeed, by no means certain that the Apostle was even deliberately making use of current philosophical expressions, though there can be little doubt that he was well aware of the dualism prevalent in the Hellenistic thinking of his day.  It may well be, however, that he was consciously removing certain terms and expressions from the erroneous context of paganism and transferring, and thereby transmuting, them into the sphere of Christian truth within which alone they can take on a valid significance, as he seems to have done, for example, in his earlier letter to the Corinthians (1Co 2:6ff; Hughes 155).” “With Paul … it is not at all a question of different parts or functions, but of an indivisible personality, seen from without or seen from within, after the experience of regeneration (Hughes156).”
“outwardly”  The KJV and NASB’95 read: “outward man.”  “Outward man” “corresponds to the ‘earthen vessels’ of 4:7 and the ‘earthly house’ of 5:1 (Harrison 665).”  “The ‘outward man,’ which corresponds to the ‘earthen vessels,’ the ‘body,’ and the ‘mortal flesh,’ mentioned by Paul in vv. 7,10-11, must not be confused with the ‘old man’ of which Paul speaks in Ro 6:6; Ep 4:22; and Cl 3:9, which the Christian is enjoined to ‘put off’ and to reckon as having been crucified with Christ on the cross.  The connotation of the latter is strongly ethical, referring to the old unregenerate nature and its desires; whereas the connotation of the ‘outward man’ here is not moral but physical, referring to man’s, and in particular the Apostle’s, mortal frame which is undergoing decay and moving towards the grave (Hughes 153).”

“The ‘outward man’ should not be understood in a merely material sense, for it indicates the human constitution with all its faculties and energies, mental as well as muscular, perceptive as well as practical (Hughes 153).”
“wasting away”  The NASB’95 is: “decaying.”  The KJV is “perish.”  “The idea in vv.10-11 is again repeated here, only instead of the σŵμα, the έξω άνθρωπος is employed, and instead of the dying, the stronger διαφθείρεσθαι (perishing) is made use of (Olshausen 312).”  The Greek word is διαφθείρεται which Marshall translates as “being disabled (717)” and Hodge defines as “utterly worn out and wasted away by constant suffering and labour (102).”  “The present tense indicates a steady and irreversible process (Hughes 153).”  “The seeds of decay and dissolution are in the body from birth (Harrison 665).”  “The Christian life was a protracted dying (Hodge 104).”  Paul is “decaying” “because of the hardships to which he is subjected (Barker 1694).”  “This process is especially and even startlingly marked in the case of the Apostle because of the extreme severity of his sufferings (Hughes 153).”  “Paul was not immune to discouragement in his ministry (1:8).  In fact, Titus’ failure to meet him in Troas disturbed him deeply (2:13; 7:5-6).  It was just one of many experiences (4:8-9; 11:23-29) which wore him down and reminded him of his mortality (4:11; Lowery 564).”  “Paul’s sufferings, while not fatal, were destroying his body (Constable 46).”  “Indeed, there is no doubt that the significance of the expression is to be found most simply and adequately in terms of that aspect of Paul’s being which, being outwardly manifested, is visible to his fellow-men: it is what they see of him (Hughes 153).”
“wasting away … renewed”  “The present tense in both verbs indicates simultaneous action (Harrison 665).”  “Paul has been speaking of his continual dying-while-living experience, and now he is about to consider the implications of the total dissolution of the earthen vessel of his body by death, with special reference to the heavenly body with which every believer is to be clothed at Christ’s return (Hughes 152).”  “Though physically [Paul] was decaying, spiritually he was still developing (Ep 3:16; Constable 46).”  “Over and over again, Paul describes his ministry in apparent paradoxes – strength in weakness, glory through shame, life through death, riches through poverty.  He creates these paradoxes partly to show that there are two opposing powers struggling in this world for control of humankind – God in Christ, and the god of this world, Satan, who has blinded unbelievers and can afflict even apostoloi like Paul.  Yet strangely, this pattern of apostolic suffering can also be seen as a matter of being conformed to the image of Christ.  Perhaps most striking of all, Paul seems to believe that [as Savage writes,] ‘the very existence of Christ’s power in Paul depends on his humility and weakness.’  Where there is arrogance and boasting of the wrong sort, by definition there can be no divine power.  Paul believes this because he believes that the power to change the world has come through the cross and through preaching of it in the preacher’s life and words.  When he empties himself or is emptied of all but Christ, then indeed he becomes a true and open vessel, a true conduit of power, light, and life in Christ.  The Corinthians needed a whole new conceptual framework to evaluate what did and did not amount to being a true agent of Christ (Witherington 390).”
“inwardly we are being renewed day by day”  “The inward man experiences constant renewal (Barrett 147).”  “Paul is speaking of the great Christian reality, of the remarkable fact that the advance, evident to all, in outward decay is accompanied, day after day, by the experience of an inward renewal (Hughes 153-154).”  “It is the new person or the new creation, the spiritual part, which is constantly being renewed in the life of the Christian (Witherington 389).”
“inwardly”  The KJV is “inward man” and the NASB’95 is “inner man.”  “Paul clearly believed in a nonmaterial part of the human personality (Witherington 389).”  “The significance of the expression the ‘inward man’ should not be sought in terms of anatomy or psychology: it indicates that which is hidden from the gaze of the man of this world and inaccessible to his analysis (Hughes 153).”  Hodge feels this term refers to the “spiritual nature (102).”  “This does not mean that [Paul] endorsed the Greek idea of the immortal soul or of the body as the prison of the soul (Witherington 389).”  “It is clearly impossible to treat the inward man (or new) man as a purely eschatological being, belonging to the future; he already exists, since he ‘is being renewed day by day (Barrett 146).’”  “By ‘inward man’ is not meant simply the soul as distinguished from the body, but his higher nature – his soul as the subject of the divine life (Ro 7:22; Ep 3:16; Hodge 102).”  
“being renewed day by day”  Paul’s “heavenly destiny was also increasingly evident (vv.17-18; Lowery 564).”  “He was becoming increasingly like Christ (2Co 3:18), a prelude to what will be (Ro 8:23; 1Jn 3:2; Lowery 564).”  “Of no unholy man could it be said in the sense of the apostle that his inward man was daily renewed (Hodge 102).”  “This constant renewal of strength is opposed to fainting (Hodge 103).”  “The supplies of strength came without fail and as they were needed (Hodge 103).”

“For the unbeliever, of course, the decay of the outward man is also a fact of experience; but his heart is darkened, he knows no inward renewal, and his way becomes more and more confined until it brings him to the narrow limits of the grave and the grim reality of judgment.  ‘In the reprobate also the outward man decays, but without anything to compensate for it,’ says Calvin.  So, too, Denney observes that ‘the decay of the outward man in the godless is a melancholy spectacle, for it is the decay of everything (Hughes 154).”
“being renewed”  “Here Paul thinks of the daily renewal of Christian existence, which is not guaranteed by an act of faith, or by baptism, in the past, but continues only in virtue of continual contact with the Lord (Barrett 147).”  Hodge describes this as “receives new life and vigour (102).”  “While physically [Paul] grew weaker, spiritually he experienced the renewing (Ro 12:2; Cl 3:10) work of the Holy Spirit ‘day by day’ (Lowery 564).”  “It is not of renewed supplies of animal spirits or of intellectual vigour that the apostle speaks, but of the renewal of spiritual strength to do and suffer (Hodge 102-103).”  Paul reports that he is “being renewed” “because of the inextinguishable flame of the resurrection life of Jesus burning within.  Moreover, the inward renewal overcomes the outward destruction, and ultimately overcomes even death itself (Barker 1694).”
“day by day”  “This is a Hebraism (Gn 39:10; Ps 68:19) familiar to our ears but foreign to Greek usage (Hodge 103).”
17. For our light and momentary troubles are achieving for us an eternal glory that far outweighs them all.


Meyer and DeWette propose this translation of v.17: “Our light afflictions work exceedingly, i.e., are beyond measure efficacious in securing or producing an eternal weight of glory (Hodge 105).”

“For”  “The conjunction ‘for’ shows that what Paul says here is explanatory of what has immediately preceded: the astonishing fact that the decay of the outward man is accompanied by the renewal of the inward man is not merely an experience; it has an inner logic (Hughes 156).”
“light”  This word is used in contrast to “weight” [outweighs] later in the verse (Harrison 665).”  Paul viewed all “his heavy continuous burdens” as “light (Lowery 565).”  The Greek word is elaphron, which Lowery translates as “light in weight, easy to bear (565).”  Barrett translates this “momentary lightness (147).”  Elaphron is “used in the NT only twice: here and in Mt 11:30 (Lowery 565).”  “This is the reason why we faint not.  Our afflictions are light, they are momentary, and they secure eternal glory.  Every thing depends upon the standard of judgment.  Viewed absolutely, or in comparison with the sufferings of other men, Paul’s afflictions were exceedingly great (Hodge 103).”  “Paul’s afflictions were not light in the sense of giving little pain.  The Bible does not teach, either by precept or example, that Christians are to bear pain as though it were not pain, or bereavements as though they caused no sorrow.  Unless afflictions prove real sorrows, they will not produce the fruits of sorrow (Hodge 103).”
“momentary”  This word acts in contrast with “eternal” later in the verse (Harrison 665).”  “When the apostle says that his afflictions were for a moment, it is only when compared with eternity.  They were not momentary so far as the present life was concerned.  They lasted from his conversion to his martyrdom (Hodge 104).”  The Greek word is parautika which Lowery defines as “brief, for the slight moment, on the spot (565).”  “As [Paul] elsewhere reminded the Corinthians, the world and its present sufferings are passing away (1Co 7:31; Lowery 565).”  “A moment is long,’ says Calvin, ‘if we look at the things around us; but once we have raised our minds to heaven a thousand years begin to be like a moment’ (Hughes 159).”
“troubles are achieving for us an eternal glory”  “Paul well knew what it was to suffer in ministering for Christ.  His distress at not finding Titus in Troas had been a part of that suffering.  Remembrance of that painful experience (2:12-13) and God’s provision of comfort (7:5-6) touched off this intervening meditation (2:12-7:4) on the greatness of the New Covenant ministry (Lowery 565).” “Afflictions are the cause of eternal glory.  Not the meritorious cause, but still the procuring cause.  God has seen fit to reveal His purpose not only to reward with exceeding joy the afflictions of His people, but to make those afflictions the means of working out that joy.  This doctrine is taught in many passages of Scripture (Mt 19:29; Ro 8:17; 2Tm 2:12-13; 1Pe 1:6, 4:13; Rv 7:14; Hodge 104).”  “Merit implies a correspondence of effort nad reward.  How can something that I light and momentary be said to merit what is eternal and weighty and ‘beyond all comparison (ARSV)?’  Nothing could be more vain than to spin distinctions, as do the Roman Catholic theologianx, between merit of condignity and merit of congruity; for Paul is speaking here of contrast, not of correspondence.  In other words, it is his purpose to extol the inexpressible magnitude of the grace of God, which, so far from being bestowed because of man’s deserts, is bestowed solely because of God’s mercy (Hughes 156-157).”  “This is the sense in which the Apostles learnt that ‘through tribulations we must enter into the kingdom of God (Ac 14:22).  “The burning flames of affliction are also flames resplendent with glory.  Paul’s theme throughout this epistle is that the frailty of the human frame and the afflictions which it sustains in the cause of the gospel magnify, by reason of the astonishing contrast, and provide the opportunity for experiencing, the all-transcending glory and power and grace of Almighty God (Hughes 157).”

Paul “believes that resurrection life or God’s power is already manifested in this life, and this is especially evident when one is afflicted, suffering, or weak.  Furthermore, his labors and sufferings are not just the unfortunate cost of apostleship or occasions to demonstrate his faith, but they at the heart of his witness.  He portrays the dying of Jess in this manner, so that his life is part of the preaching (Witherington 390).”  “It must be stated quite emphatically that no ground is offered here for the doctrine that merit is acquired through suffering, though this verse has been claimed in support of such teach (Hughes 156).”  “We are, therefore, not to seek afflictions, but when God sends them we should rejoice in them as the divinely appointed means of securing for us an eternal weight of glory.  Our Lord calls on those who were persecuted to rejoice and be exceeding glad (Mt 5:12); so does the apostle Peter (4:13), and Paul often asserts that he gloried or rejoiced in his afflictions (Pp 2:17; Cl 1:24; Hodge 104).”
“troubles”  This word is contrasted with “glory” later in the verse (Harrison 665).”  The Greek word is thlipseos, which Lowery defines as “pressures, hardships” (1:4; 565).”  “Paul is writing of real suffering.  Because he describes it as ‘light affliction’ it should not be concluded that the tribulations he endured were inconsiderable in the intensity of their force and duration (Hughes 157).”  “Part of the means used by God in this transforming, renewing process is suffering (1Pe 4:1,13-14; Lowery 565).”  “Paul introduces another paradox.  Suffering now will result in glory later (Constable 46).”  It is not, however, suffering in itself considered which has this effect; and therefore not all suffering; not self-inflicted suffering, not punishment, but only such sufferings which are either endured for Christ’s sake, or which when imposed for the trial of our faith are sustained with a Christians spirit (Hodge 104).”  Hughes notes; “The Apostle [does not] mean that all suffering is productive of glory, as though it were an infallible means to this end.  The history of the Church has shown that such a concept leads to an unscriptural self-interest and to a misconception of the true character of Christian suffering.  Paul is concerned here with suffering for Jesus’ sake (v.11; Ac 9:16), which means suffering in which there cannot possibly be any self-interest.  It is precisely as the ‘I’ decreases that Christ increases (Jn 3:30; Constable 46-47).”

“Few passages in Paul’ writings exhibit so clearly his inward exercises in the midst of sufferings and under the near prospect of death.  He was, when he wrote what is here written, in great affliction.  He felt that his life was in constant and imminent danger, and that even if delivered from the violence of his enemies, his strength was gradually wearing away under the uninterrupted trials to which he was subjected (Hodge 106).”  Paul “was poor, often without food or clothing; his body was weak and sickly; he was homeless; he was beset by cruel enemies; he was repeatedly scourged, he was stoned, he was imprisoned, he was shipwrecked, robbed, and counted as the off-scouring of the earth; he was beyond measure harassed by anxieties and cares, and by the opposition of false teachers, and the corruption of the churches which he had planted at such expense of time and labour (1Co 4:9-13; 2Co 11:23-29).  These afflictions in themselves, and as they affected Paul’s consciousness, were exceedingly great; for he says himself he was pressed out of measure, above strength, so that he despaired even of life (1:8).  He did not regard these afflictions as trifles, nor did he bear them with social indifference.  He felt their full force and pressure.  When 5 times scourged by the Jews and thrice beaten with rods, his physical torture was as keen as that which any other man would have suffered under similar inflictions.  He was not insensible to hunger, and thirst, and cold, and contempt, and ingratitude (Hodge 103).”

“achieving for us an eternal glory”  “Paul spoke of the glory as something that he could increase by continuing to suffer, the result of following God faithfully (Constable 46).”
“achieving”  The KJV read “worketh.”  The verb, katergazomai is translated by Arndt as: “to bring about, produce, create.”  This verb is found 7 times in this epistle (5:5; 7:10,11; 9:11; 12:12; Harrison 665).”  “’Produces’ is not simply a futuristic present; the glory is already in part present, in the daily renewal of our inward man (Barrett 148).”
“eternal glory”  Paul is referring to “the eternal and inconceivable excellence and blessedness of heaven (Hodge 104).”  Paul is speaking here of “his eternal reward (Constable 46).”

Paul’s “troubles” were nothing in view of the “eternal glory” that would be his when he would be in Jesus’ presence’ (4:14) and would be like Him (1Co 15:49; Pp 3:21; 1Jn 3:2; Lowery 565).”  “This eternal perspective and hope in things to come sustained Paul in the midst of the temporary sufferings that marked his ministry (Lowery 565).”  “The temporal will be replaced by a ‘glory that will never fade away (1Pe 5:4),’ an ‘eternal glory in Christ (1Pe 5:10; Lowery 565).’”
“eternal”  “Only the eternal things of the spiritual life will last (Wiersbe 644).”  “Faith looks at life from the long view, not the short one of the present situation.  Since afflictions are temporary and limited, wise Christians look at things unseen, which are eternal (Lindsell 1706).”
“glory that far outweighs”  “In Hebrew the same word signifies ‘to be heavy,’ and ‘to be glorious,’ and the literal meaning of the Hebrew word for glory is ‘weight,’ which may have suggested the peculiar expression ‘weight of glory’ (Hodge 104).”  F.F. Bruce writes: Paul’s “choice of the expression ‘the weight of glory (NASB’95, KJV, RSV)’ may be influenced by the fact that in Hebrew ‘weight’ and ‘glory’ come from the same root kbd.  It is because the coming ‘glory’ is so ‘weighty’ that the present ‘affliction’ seems to ‘slight,’ just as the eternity of the coming ‘glory’ makes the ‘affliction’ seem ‘momentary.’  It is not simply that the ‘glory’ is the compensation for the ‘affliction (Ro 8:18)’ … rather, the ‘glory’ is the product of the ‘affliction,’ produced in measure ‘beyond all comparison’ (Constable 46).”  Barrett phrase this “eternal load of glory (147).”

“The earnest of the Spirit within (1:22; 5:5) assures him that present sufferings are not even comparable with the glory to be revealed at last (Ro 8:18; Hughes 154).”  “It was only by bringing these sufferings into comparison with eternal glory that they dwindled into insignificance (Hodge 103-104).”
“glory”  “The ministry triumphed in Christ (2:12-3:6), was glorious because of the ministry of the Spirit (3:7-18), and its power from God (4:1-15; Lowery 564).”
“that far outweighs them all”  “What is the longest life to everlasting ages (Hodge 104)?”  “Affliction for Jesus’ sake, however crushing it may seem, is in fact light, a weightless trifle, when weighed against the mass of that glory which is the inheritance of all who through grace have been made one with the Son of God.  And this is a present reality, even though it is only hereafter that it will be experienced in its fullness (Hughes 157-158).”  “The eternal glory exceeds all limits (Hodge 105).”  “Seen in the perspective of eternity, the Christian’s difficulties, whatever they may be, diminish in importance (Barker 1694).”  Christians “know that what lies before them is infinitely greater than anything they dreamed of.  In light of this, whatever they suffer here and now means nothing (Lindsell 1706).”  “By comparison, the eternal glory is far greater than all the suffering one may face in this life (Ro 8:18; Barker 1694).”  “Paul could consider the afflictions he had undergone as a servant of Christ as ‘light’ only in comparison with the heavy weight of glory he would receive at Christ’s judgment seat (11:23-27; Constable 46).”
“far outweighs”  The NIV translates hyperbolen “far beyond” in 2Co 1:8.  Hyperbolen literally means “extraordinary unto the extraordinary (Lowery 565).”
“far”  The KJV reads “far more exceeding.”  The Greek is “excessively to excess (Marshall 717).”  The NASB’95 translation is “far beyond comparison.”  The RSV and ESV is similar to NASB’95, eliminating the word “beyond.”  Barrett’s option is “out of all proportion (147).”  “The afflicted Apostle finds, moreover, that the inward glory is constantly advancing in intensity towards the measure of its eschatological completeness – ‘more and more exceedingly,’ or, as Alford renders it, ‘in a surpassing and still more surpassing manner’ (Hughes 158).”
18. So we fix our eyes not on what is seen, but on what is unseen.  For what is seen is temporary, but what is unseen is eternal.

“So we fix our eyes not on what is seen, but on what is unseen”  “The reason why the latter, and not the former class of objects do thus engross the believer, is that the things seen are temporal, or rather, temporary, lasting only for a time; whereas the things unseen are eternal (Hodge 106).”  “Therefore, unlike the Israelites, [Paul] will be keeping watch not on visible and transient things but on things that are unseen and permanent (Witherington 390).”
“So we fix our eyes … on what is unseen”  “The gaze of faith is focused upon eternal realities which are no less real because they are unseen (He 11:1; Hughes 158).”  “‘Looking’ here means making things unseen the goal on which our eyes are fixed, the end toward which the attention, desires and efforts are directed (Hodge 105).”  “Despite afflictions, perplexities, and catastrophes, the Christian’s gaze is concentrated on the glory within and beyond; his treasure is not on earth, but in heaven, and there accordingly his heart is also; he knows himself to be united in destiny with his risen and glorified Saviour, the supreme Sufferer, now everlastingly exalted above all principalities and powers (Hughes 159).”  This eternal glory “is not for the worldly, but for those whose hearts are set on things above (Hodge 105).”  “Like the saints in He 11, [Paul] is looking for a city whose foundations are not material or visible (Witherington 390).”  “The present momentary visible things of life paled for the apostle as he considered the future eternal invisible things on ahead.  These things included his fullness of joy, his completed salvation, and his heavenly inheritance.  By keeping these unseen realities in view he could avoid discouragement when what he could see tempted him to feel discouraged (Cl 3:1-2; Constable 47).”
“So we fix”  The KJV and NASB’95 translation is “while we look” which “represents the present participle of skopeo (a verb that occurs elsewhere in the NT only in Lk 11:35; Ro 16:17; Gl 6:1; Pp 2:4; 3:17 (Harrison 666).”  Barrett renders this “as we keep,” describing this action as “the future glory is prepared, and it is in a measure experienced (148).”
“So”  Other translations used the word “while” or “because.”  “The participial clause with which this verse begins may have a causal force.  ‘Our light afflictions are thus efficacious because [RSV/NRSV] we look not at the things which are temporal.’  This, however, is hardly true.  The afflictions of Christians do not work out for them eternal glory, because their hearts are turned heavenward.  It is therefore better to understand the apostle as simply expressing the condition under which the effect spoken of in v.17 is produced.  This is the idea expressed in our version by the word ‘while.’  Afflictions have this salutary operation while (i.e., provided that ) we look at the things which are eternal (Hodge 105).”
“we”  “This clause thus serves to designate the class of persons to whom even the severest afflictions are light, and for whom they secure eternal glory (Hodge 105).”

“fix”  “The word translated “look [KJV, NASB’95],” σκοπέω, is derived from σκοπός (scopus, scope), meaning the mark or goal on which the eye is fixed, as in Pp 3:14; κατά σκοπόν διώκω, ‘I press toward the mark’ (Hodge 105).”  “The verb translated ‘to look at’ here has the force ‘to fix one’s gaze upon’ or ‘to concentrate one’s attention upon’ some object (Hughes 158).”
“seen … unseen”  “As usual with the apostle, he states both what is not, and what is, the absorbing object of the believer’s attention.  Not the ‘visible,’ but the ‘invisible;’ i.e., not the world and the things of the world, but the things that pertain to that state which is to us now invisible (Hodge 105-106).”  “Paul is still thinking of the afflictions that formed the visible part of his daily experience and the glory that was to come, and was already visible, though only to the eye of faith (Barrett 148).”  Kummel writes; “Here too the contrast is not the Hellenistic one between the visible world without and the invisible world within, but that between the transient present age and the abiding age to come, which in hope is already present; it is in this ‘Not yet’ and in the certain hope of the eschatological fulfillment that faith lives (Barrett 148).”  “Abraham looked for the heavenly city, he separated himself from Sodom; but Lot chose Sodom because he walked by sight and not by faith (Gn 13; He 11:10; Wiersbe 644).”  “All things here are temporary; the things that are there are eternal (Barrett 148).”
“We must not press this truth into extremes and think that ‘material’ and ‘spiritual’ oppose each other (Wiersbe 644).”  “When we use the material in God’s will, He transforms it into the spiritual, and this becomes a part of our treasure in heaven.  We value the material because it can be used to promote the spiritual, and not for what it is in itself (Wiersbe 644).”  

“what is seen”  “The things seen of which Paul is speaking are precisely his obvious human frailty and suffering (the outward man that is decaying) – the very things that the man whose values are of this world alone most wishes to forget and to avoid, since they cast a haunting shadow over all his ambitions (Hughes 158-159).”  “The things of this world seem so real because we can see them and feel them; but they are temporal and destined to pass away 644).”  “The experiences and circumstances of this life, often painful and perplexing, are what is visible to the Christian; but these are merely phenomena in the passing parade of our fallen age and are therefore temporary and fleeting.  To fix our eyes on these visible things would cause us to lose heart (Barker 1695).”  “The visible does not signify alone the physical visible world, but it rather stands as a synecdoche for all the attributes of mortality, even when not perceptible to the eye, such as fame, honour, etc. (Olshausen 312).”  “Therefore, Paul said, believers should look not on what is seen but, ironically, on what cannot be seen.  What the inner man ‘sees’ surrounds what physical eyes see (Lowery 565).”  Paul “presses on toward the heavenly goal (Pp 3:14), gladly enduring the present tribulations in the assurance that they are, in contrast to the prize, temporary, fleeting, transient: they are the things seen, the affliction of the preceding verse which is only for the passing moment (Hughes 159).”
“what is unseen is eternal”  “Another irony is that the physical things that we see now appear to be permanent, but really the spiritual things that we cannot see are permanent (He 11:1; Constable 47).”  “The life to which Paul’s observation leads is not one of abstraction, but of faith (v.7 Barrett 148).”  “In the world’s estimation the Apostle’s life was an unenviable failure – his conversion when in the full course of a brilliant career, his counting as loss the things that had been gain to him, his labours, journeyings, hardships, persecutions, and, finally, his ignominious death as a despised martyr – for it is only the outward man that the world beholds.  But Paul’s estimate is totally different, because his values are the direct antithesis of the world’s values.  So far from being a disappointed man, his way is one of joy and power and hope beyond description (Hughes 159).”  
“what are unseen”  “It is true that these imperishable verities are known by the Christian only imperfectly as yet; but he rejoices in the certainty that the day is coming when, seeing his Redeemer fact to face, he will be like Him, transfigured into the image of His glory, and will know even as he is known (3:18; 1Jn 3:2; 1Co 13:12; Hughes 159).”  “The things not seen are in one word the ‘glory’ f the preceding verse, and like that glory they are eternal (Hughes 159).”  “How can you look at things that are invisible?”  By faith, when you read the Word of God.  We have never seen Christ or heaven, yet we know they are real because the Word of God tells us so.  Faith is ‘the evidence of things not seen (He 11:1; Wiersbe 644).’”  “The unseen realities, which are no less real for being invisible (He 11:1,7,26-27) are eternal and imperishable.  Accordingly, we look up and away from the impermanent appearances of this present world scene (Pp 3:20; He 12:2; Barker 1695).”  
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