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2 Corinthians 5
17. Therefore if anyone is in Christ, he is a new creature; the old things passed away; behold, new things have come.
“therefore”  “Paul draws a general conclusion (hoste) from the fact that, since his encounter with the resurrected Lord on the way to Damascus, he no longer knows Christ according to the flesh as a crucified messianic pretender (Scott 135).”
“if anyone is in Christ”  “Paul … states the second outcome of the death and resurrection of Christ (vv.14-15; Harris 353).”  “What was true in Paul’s case, must be true in all analogous cases.  If the revelation of Christ, the apprehension of His glory and love, had wrought such a change in him, the same illumination must produce a like change in others (Hodge 140).”“In this next verse Paul makes four crisp antithetical statements.  They are launched by a condition (Garland 286).”

“anyone”  “The pronoun ‘anyone’ seems to imply that Paul has individuals in mind.  In the context, he is talking about changing one’s way of looking at things; and this change, which occurs at conversion, is a subjective experience (Garland 286).”
“in Christ”  “This phrase is a favorite of his that more often than not means ‘to belong to Christ’ (Belleville 155).”  “This phrase ‘in Christ,’ can mean several things that are not mutually exclusive: that one belongs to Christ, that one lives in the sphere of Christ’s power, that one is united with Christ, or that one is part of the body of Christ, the believing community (Garland 286).”  “In Christ” “signifies the intimate fellowship believers enjoy with their Lord and Savior (Kistemaker 193).”  “This means being “united with Christ through faith in Him and commitment to Him (Barker 1696).”  Paul “was ‘in Christ” (a phrase Paul used repeatedly in his epistles to speak of a believer’s spiritual relationship to Christ) because he believed the message of the gospel and was identified by faith with Christ (vv.14-15; Ro 6:3-4; Gal 2:20; 6:14; Lowery 568).”  “Being ‘in Christ’ (1Th 2:14; 5:18; Gal 1:11; 2:17; 3:26; 5:6; 1Co 1:4; 15:22; 2Co 3:14) or ‘in the Lord’ (1Th 5:12; Gal 5:10; 1Co 7:22,39; 11:11; 15:58; 2Co 2:12) results from having been baptized into Christ by faith (Gal 3:27), so that one now forms part of the Church, which is the ‘body of Christ (1Co 12:12-31; Ro 12:4-8; Col 1:18,24; 2:16-19; 3:15; Eph 1:23;4:4-16; 5:23).  Believers are personally united with Christ, who is a corporate figure like Adam and indeed his typological counterpart (1Co 15:22,45; Scott 135).”  “The thrust of this statement is that when a person is ‘in Christ,’ he or she is part of the new creation (Kruse 1987, 125).”  “To Paul the Christian is, in his favorite phrase, ‘in Christ,’ and therefore the old self of the Christian died in that death and he arose a new man, as new as if he had been freshly created by the hands of God (Barclay 209).”  “The capacity to see both our fellow men and Christ in their true light comes from this inner transformation wrought by being ‘in Christ.’  The phrase … describes a mystical experience in which we live because Christ lives in us (Gal 2:20).  This mystical union in its degree is fond in al intimate friendships, and need not be regarded as being beyond the experience of the ordinary man.  ‘A man in Christ’ is Paul’s definition of a Christian.  Nothing less is adequate, for it implies an inner change which is equivalent to a new creation (Reid 338).”  “No one who has not submitted himself to the experience of God in Christ is competent to make a pronouncement on the world and on human life.  Such an experience not only makes the world new, but adds to the world its most vital element.  The knowledge of Christ, and the experience of His love, like the acquisition of a new and transforming friendship, enrich and interpret all other experience (Reid 339).”  “For converts, the life in Christ is a constant source of daily joys and blessing; the body of believers provides them with ready support and help; and self-assurance and trust certify the genuineness of their composure (Kistemaker 193).”

“To be in Christ is the common scriptural phrase to express the saving connection or union between Him and His people.  They are in Him by covenant, as all men were in Adam; they are in Him as members of His body, through the indwelling of His Spirit; and they are in Him by faith, which lays hold of and appropriates Him as the life and portion of the soul (Ro 8:1,9; Gal 5-6).  This union is transforming (Hodge 140).”  “If we are united to Him so as to be interested in the merits of His death, we must also be partakers of His life.  This is the foundation on which the apostle builds his whole doctrine of sanctification as developed in the sixth and seventh chapter of his epistle to the Romans (Hodge 141).”

“The expression ‘in Christ’ sums up as briefly and as profoundly as possible the inexhaustible significance of man’s redemption.  It speaks of security in Him who has Himself borne in His own body the judgment of God against our sin; it speaks of acceptance in Him with whom alone God is well please; it speaks of assurance for the future in Him who is the Resurrection and the Life; it peaks of the inheritance of glory in Him who, as the only-begotten Son, is the sole heir of God; it speaks of participation in the divine nature in Him who is the everlasting Word; is speaks of knowing the truth, and being free in that truth, in Him who Himself it the Truth.  All this, and very much more than can be expressed in human language, is meant by being ‘in Christ’ (Hughes 202).”

“he is a new creature”  “The next statement is very terse and reads literally ‘new creation.’  The subject and the verb must be supplied.  Translations usually choose between two options: ‘his (NIV),’ implying that the person is a new being, or ‘there is (NRSV),’ implying that a new situation has come into being (Garland 286).”  “The Greek may mean, by the power and act of God ‘a new creation’ ‘has taken place’ (4:6; Filson 338).”  “Translating the words literally, ‘new creation,’ without inserting a pronoun would allow for both options since the eschatological reality of the new creation effected by Christ’s advent makes possible that subjective change in individuals who become new creations in Christ (Garland 287).”  “The translation ‘there is a new creation’ would mean that the new creation does not merely involve the personal transformation of individuals but encompasses the eschatological act of recreating humans and nature in Christ.  It would include the new community, which has done away with the artificial barriers of circumcision and uncircumcision (Gal 6:15-16; Eph 2:14-16) as part of this new creation (Garland 287).”  “The apostle was a new creation.  In this changed state, he began to look at people differently.  Prior to coming to Christ, Paul would not have thought about the Corinthians much.  He certainly would not have worked and sacrificed for the Gentiles in that church.  But now the shadow of Christ’s cross fell across his view every time he looked at other people.  He saw believers as new creations in Christ and unbelievers as people in need of Christ.  This perspective shaped his ministry (Pratt 358).”

“For individuals to become a part of this new creation, they must choose to be in Christ (Garland 287).”  “Whenever a person comes to be a part of the body of Christ by faith, there is a new act of creation on God’s part (Harris 353).”  “To be in Christ is to be ‘a new creation (Gal 6:15).’  “Paul’s declaration is the corollary to his earlier affirmations that we are being transformed (3:16,18; 4:16-17) – so much so that the believer becomes a new creation (Garland 287).”  “He is not merely improved, or reformed, or altered in any way which implies no more than an external change, however great; he is remade.  He is different even from what he was at his best.  The change is radical; it goes o the roots of his being (Reid 338).”  “This new creation is brought about by the Holy Spirit, the Agent of regeneration (Titus 3:5) and the Giver of divine birth (Jn 3:3,6-8; Lowery 568).”  “For believers, the new creation means they have become ‘brand new persons’ in Jesus Christ by regeneration or the new birth (Eph 2:10; Lindsell 1707).”  “The grace of God not only justifies but also makes ‘a new creation’ which results in a changed style of life (v.15; Ryrie 1759).”  “In this newness of life he has acquired a new set of standards (Barclay 209.”  “Instead of serving the ego, the Christian follows Christ and responds to the law of love for God and the neighbor (Kistemaker 193).”  “The tense is aorist, and thus indicates the definitive change that took place at regeneration.  The same verb tense (pererchomai) is used of the catastrophic passing away of heaven and earth at the final conflagration (Mt 5:18; Lk 21:32,33; 2Pe 3:10; Harrison 669).”  “Later rabbinic texts refer to proselytes becoming new creatures, and a similar idea may have been part of Paul’s thinking (Garland 286).”  “Scholars debate whether Paul borrowed the phrase ‘a new creation’ from the rabbis of his day.  Even if he did, these Jewish teachers never associated this phrase with moral renewal and regeneration.  According to them, renewal occurred with respect to remission of sins, but not in the sense of the transformation that Jesus Christ brings about in the life of believers (Kistemaker 193).”  “No one was more able to reflect on that transformation than Paul who switched from a persecutor of Christ to a proclaimer of Christ (Ac 9:5,20-22; Lowery 567).”  “The apostle is detailing his own experience, unfolding the principles on which he acted, and showing the effect which the apprehension of the love of Christ had on him and must have on others (Hodge 141).”

“Jesus Christ’s death and resurrection (vv.14-15) had had another effect besides altering Paul’s viewpoint (v.16).  Whenever a person experiences conversion, as Paul did, he or she really becomes a new person.  It is not just his or her viewpoint that should change and can change, but many things really do change.  Certain old conditions and relationships no longer exist (parelthen, aorist tense), and others take their place and continue (gegonen, perfect tense; Constable 56).”  “A Christian is one who has ‘put on the new man which is after God,’ in contrast to the old man which is after the flesh, ‘created in righteousness and holiness of truth (Eph 4:24; Hughes 202).’”

“We should note, however, what is not said about the new creation.  It does not mean ‘living happily ever after’ or a trouble-free existence.  The new creation in no way immunizes people from life’s problems or pain (Barnett 113).”
“The concept of a new creation appears prominently in Jewish apocalyptic texts that picture the new age as inaugurating something far more sweeping than individual transformation (Garland 286).”  “In the OT, (Isa 43:18-19; 65:17) the effects to be produced by the coming of the Messiah are described as a making all things new (Hodge 141).”  “God’s plan of salvation, while primarily concerned with humanity, encompasses the whole created order (Ro 8:21; Kruse 1987, 125).”  “Paul also conceives that Christ’s death and resurrection marks a radical eschatological break between the old age and the new.  Christ is the divider of history (Garland 286).”  “When a person is ‘in Christ’ he or she has become already part of that new creation (Kruse 1987, 125).”  “The inward spiritual change in every believer is set forth in the same words, because it is the type and necessary condition of this great cosmical change.  What would avail any conceivable change in things external, if the heart remained a cage of unclean birds?  The apostle therefore says that if any man is in Christ he experiences a change analogous to that predicted by the prophets, and like to that which we still anticipate when earth shall become heaven (Hodge 141).”  “God’s new creative work, begun in each one who believes in Christ, will one day be consummated on a universal scale (Rev 21:4-5; Lowery 568).”  “The final consummation of the Redeemer’s kingdom in heaven is described in the same terms.  ‘He that sat upon the throne said, Behold, I make all things new (Rev 21:5; Hodge 141).’”  “In Isaiah, the expectation of Israel’ restoration as a second exodus redemption included the idea that God would make ‘new heavens’ and a ‘new earth (Isa 65:17-19; 66:22-23; 1En 45:4-5; 72:1), and that there would be a return to the ideal conditions in Eden (Isa 51:3; Jub 4:26 [no sin]).  Within this new creation, ‘all flesh’ would come to Zion in order to worship God (Isa 66:22-23).  Obviously, we are dealing here with much more than individual transformation (2Co 5:18 [‘the world’]; Scott 136).”  “Paul’s radical distinction between the old ‘(ta archaia) and the new (kaina) is also drawn from Isaiah.  This is the context of Israel’s future redemption from exilie, which recalls the exodus from Egypt, Isa 43:18-19 reads: ‘Do not remember the former things, and do not consider the old things.  Look, I am doing new things which will now spring up, and you will know them.  And I will make a road in the desert and rivers in the dry land.’  This OT text plays a major role in the NT (Scott 136).”  “The eschatological hope of a new life in ‘a new heaven and a new earth’ was vivid to Paul, as it was to the writer of Rv 21:5 (Filson 339).”  “For the universe, the new creation means a new heaven and a new earth (Isa 65:17; Ro 8:20,21; 2Pe 3:13; Lindsell 1707).”  “Redemption is the restoration and fulfillment of God’ purposed in creation and this takes place in Christ, through whom all things were made (Jn 1:3; Col 1:16; Heb 1:2) and in whom all things are restored or created anew (Ro. 8:18-23; Eph 2:10; Barker 1696).”  “’New creation’ describes those who follow Christ because they have begun the transformation that will eventually lead to their full enjoyment of salvation in the new heavens and new earth.  Christ’s death and resurrection introduced a foretaste of that new world to come (Pratt 357).”  “Paul calls believers a ‘new creation’ (Gal 6:15) because they, with the rest of creation (Ro 8:19-22), undergo a physical and spiritual transformation (4:7-5:15), which is an act of creation on a personal level (see the allusion to Gn 1:3-4 in 2Co 4:6; Scott 136).”  “Redemption in Christ is nothing less than the fulfillment of God’s eternal purposes in creation, so radical in its effects that it is justly called a new creation (cf. 4:6 where Paul has already related the enlightenment of regeneration to the activity of God at creation) (Hughes 202).”  “To be in Christ is to be participating already in the new creation (Kruse 1197).”
“For Paul this change does not lead to a super-spirituality in terms of spiritual experience, but to the consequences summarized in 5:17b.  Rather than still belonging to this world and its ways, all those in Christ are a ‘new creation,’ which means that they have already participated in the passing away of the old age and the arrival of the new (lit. ‘new things’).  The ‘new things’ that have happened in Christ, however, are not private, spiritual experiences, but a new way of life that derives from the reorientation described in 5:15.  Becoming a ‘new creation’ does not refer to becoming a new kind of ‘super-spiritual’ human being, but to becoming like Christ.  The contours of the new creation are moral, not ecstatic (Hafemann 242).”

“new”  “The word kainos, new, unimpaired, uncontaminated, is an epithet of excellence; a new song, a new nae, new heavens, new earth, the new Jerusalem, the new man, a new creature, are scriptural expressions which will occur to every reader (Hodge 141).”  “Kainos (new) denotes what is fresh or newly made (Belleville 154).”  This word “denotes that which is qualitatively better as compared with what has existed until now (Belleville 155).”
“creature”  “Paul never uses the noun ‘creation (ktisis) to refer to an individual person (Ro 1:2,25; 8:19-22,39; Garland 286).”


“This expression indicates not only the greatness and radical nature of the change effected, but also its divine origin.  It is a divine work, i.e. one due to the mighty power of God.  It is therefore called a creation, the commencement of a new state of being (Eph 1:19; Hodge 141).”
“the old things have passed away”  “When Paul declares that for the Christian old things have passed away, the tense of the verb (aorist) points back to a definite moment or event, namely, the experience of the new birth.  It is then that the old things- the distinctions, prejudices, misconceptions, and enslavements of the former unregenerate way of life – assume the character of pastness (Hughes 203).”
“The point is that the Corinthians as Christians should no longer be evaluating Christ by worldly or external standards (Witherington 395).”  “The values of the world were evidently still having their way in the Corinthian community, influencing their judgments (5:12) and their behavior (12:20-21).  Critiqued by the world’s standards, Paul comes out looking like the underdog of humanity instead of the servant of Christ.  In part, this is the fault of rival missionaries, who reasoned from outward conformity to the world’s standards and values to ministerial credibility (Belleville 154).”  “This phrase can be interpreted to refer to the ‘old order’ or to everything that controlled the individual’s pre-Christian existence.  Both are true.  The old order is passing off the stage (1Co 7:31).  The individual’s whole being, value system, and behavior are also changed through conversion.  We are dead to sin but alive to God in Christ (Ro 6:11).  Denney writes of Paul: ‘The past was dead to him, as dead as Christ on his cross, all its ideas, all its hopes, all its ambitions were dead in Christ, he was another man in another universe’ (Garland 287).”
“’The old’ may refer to the desires and purposes of the self-centered life (Reid 338).”  “’Passed away’ is … pointing … to the end of the former life of the person who is now in Christ (Barnett 1997, 297).”  “In the experience of this new creation the standards and pretensions of this world sink into insignificance.  Hence Paul tells the Galations that, through the cross of our Lord Jesus Christ, the world having been crucified to him and he to the world, former distinctions, such as that between circumcision and uncircumcision, are of no consequence, but only a new creation (Gal 6:14ff; Hughes 202).”  “The old state of sinfulness and perverted outlook that resulted in an all too human point of view … has passed away (Filson 338).”  “Adam was the head of the old creation, and Christ (the Last Adam, 1Co 15:45) is the Head of the new creation.  The old creation was plunged into sin and condemnation because of the disobedience of Adam (Wiersbe 648).”  “For converts to the Christian faith, the old things no longer attract, for new things have taken their place through Christ.  Although temptations always surround them, believers pray the sixth petition of the Lord’s Prayer, ‘And lead us not into temptation, but deliver us from the evil one (Mt 6:13), and they know that God supplies strength to resist evil (Kistemaker 194).”  “The old life of slavery to self and sin has gone (v.16; Ro 6:6-14; Eph 4:22; Col 3:9; Lowery 568).”  “Old things are passed away (aorist tense indicating the decisive change salvation brings) (Ryrie 1759).”  “He no longer judges things by the standards the world uses.  There was a time when Paul had judged Christ by human standards and had set out to eliminate the Christian faith from the world.  But not now.  Now his standards are different.  Now the man whose name he had sought to obliterate is to him the most wonderful person in the world, because he had given to him that friendship of God which he had longed for all his life (Barclay 209).”

“Obviously there is both continuity and discontinuity that takes place at conversion (justification).  Paul was not denying the continuity.  We still have the same physical features, basic personality, genetic constitution, parents, susceptibility to temptation (1Co 10:14), sinful environment (Gal 1:4; Constable 56).”  “Since sin and its outworkings have not yet been abolished, everyone will continue to undergo, in varying degrees, difficulty and hardship – including those in whom the new creation has begun (Barnett 113-14).”  “It is true that for the time being the old still persists and the new has not yet fully come (Ro 8:18-25; Gal 5:16-26).  However, in the present passage it is the newness of life in Christ now which is being stressed, not the tension involved in participating in the new creation while still living as part of the old (Kruse 1197).”  “It should be noticed, too, that while the new is so different from the old that the latter can be said to have passed away, yet there is a radical continuity between them, so that it is also possible to way that the old has become new (Hughes 205).”
“old things”  “Paul calls this way of viewing things ‘the old’ way.  Archaos, when used of things, as here, means ‘old fashioned,’ antiquated’ or ‘worn out’ (ta archaia).  This old way of thinking about things, Paul says, ‘has gone’ (parelthen).  The aorist points to something that has passed out of existence (Belleville 155).”  “’The old order’ means the old world of sin and death, but also the realm of the ‘flesh’ (Martin 152).”
“passed away”  The old order “has ‘gone’ in the sense that its regime is broken, though its power remains (Gal 5:16-21,24) to be neutralized in Christ (Martin 152).”
“behold”  “The NIV omits the particle ‘behold (idou) that prefaces this statement, probably because is sounds archaic, and inserts an inserts an exclamation mark instead.  This word, however, ‘is ordinarily used by biblical writers to mark an unusual moment or deed (Rev 21:5).’  ‘Behold’ also prefaces Paul’s interpretation of Isa 49:8 in 6:2: ‘Behold, now is the time of God’s favor, behold now is the day of salvation’ (Garland 287-288).”  “With an emphatic ‘behold’ that rings with exultation, Paul declares that in Christian faith, fellowship and service for Christ ‘the new and right relationship to God and life ‘has come’ (Filson 338).”  “This response of delight and wonderment cannot fail to be evoked in the hearts of those to whom the miracle of God’s new creation is revealed.  It is present in prediction – ‘Remember ye not the former things , neither consider the things of old: behold, I will do a new thing (Isa 43:18ff)!’  - and it is present in fulfillment – ‘The first things are passed away … Behold, I make all things new (Rev 21:4ff)!’  And meanwhile it is present in the hearts of all who, though still in this world, have already become by God’s grace members of the world to come (Hughes 203).”
“new things have come”  “If a person is in Christ, not only does that person’s worldview change, but he or she also realizes that the world itself has changed as a result of Christ’s objective death and resurrection.  There is no business as usual any longer (Witherington 395).”  “Reconciliation with God through Christ (5:18-21) is the beginning of the eschatological redemption of the world, the inbreaking into this evil age of the ‘new creation’ to come (Isa 43:18-19; 65:16b-23; 66:22-23; Hafemann 243).”  The tense this time is perfect, “indicating that the old things became and continue to become new; for the newness of God’s new creation is not newness that in course of time palls and grows old and outmoded; it is a newness that is everlastingly new (Hughes 203).”  “Paul believes that the ‘new thing’ that Isaiah foretold God would do has come to pass in Christ.  It is greater than the exodus from Egypt (Ex 14-15) and greater than the deliverance from Babylon (Isa 48:18-19).  God has now delivered us from the bondage of sin and led us back from the exile of our estrangement from God to a new reconciled relationship (Garland 287).”  “The new heaven and new earth and the complete transformation of the believers remain a future hope, but for Christians they are so certain to be fulfilled that their lives are controlled by this new reality that still awaits consummation (Garland 287).”  “If in relation to humanity generally the new creation was inaugurated at the first Easter, in relation to individuals it begins with the acceptance of the message, ‘Be reconciled to God’.  For both mankind at large and individuals in particular the full force of the ‘new creation’ will not be experienced or seen until the end of history, at the return of Jesus in glory (Barnett 113).”  “Paul can rejoice that the beginning of the new age has come.  In Christ and what He has done for en the transformation has already begun.  ‘The new has come.’  He who believes finds that even now Christ is able ‘to deliver us from the present state of evil (Gal 1:4; Filson 339).’”  “New views of truth, new principles, new apprehensions of the destiny of man, and new feelings and purposes fill and govern the soul (Hodge 141).”  “This participation in the new creation is reflected in the changed outlook of which v.16 spoke and in a new holiness of life (1Co 6:9-11), and will culminate in the renewal of the whole person by resurrection to immortality in the new created order at the parousia (Isa 65:17; 66:22; Ro 8:19-23; Kruse 1987, 125-126).”  This truth, which, as we have already seen, applies to the relationship between the believer’s present earthly body and his future glorified body, operates on a cosmic scale.  The redeeming work of Christ is effective not only in the experience of the believer but also throughout the whole order of God’s creation: the consummation of all things I not merely a renewed humanity, but new heavens and a new earth, a renewed cosmos.  The believer, in his capacity as the re-created man-in-Christ, is the dynamic guarantee that all God’s purposes in creation are unfailingly being brought to full fruition (Hughes 204).”

“Against its OT backdrop, Paul’s affirmation that the new creation is being realized ‘in Christ’ does not refer simply to a potential for the future.  It also includes the life-transforming reality that has invaded this age, determining the lives of those who are now a part of it (5:14c-15; Gal 1:4).  The new creation, like the kingdom of God, is already here, but not yet here in all its glory.  Within the dawning of the new creation, the revelation of God’s glory among a restored people results in a life of growing obedience by the power of the Spirit in contrast to Israel’s continuing hard-heartedness and the wickedness of the nations (2Co 3:14-18; 4:3-4).  As an outpost of the ‘new creation’ in Christ under the new covenant, the Corinthians testify by their obedience and separation from evil that the Spirit is truly at work among them (1Co 5:1-6:20; 2Co 6:14-7:1; Hafemann 244).”  “By implication, one can legitimately argue that the personal transformation brought about by the Spirit in 3:18 is the evidence that one is part of the new creation spoken of in 5:17.  Though the consummation of the new creation is still to come, the Spirit wrought transformation pictured in 3:18 is the foundation of Paul’s assertion here that the death and resurrection of Christ have already inaugurated the eschatological ‘new creation’ (Hafemann 244).”

“There is also, however, an important aspect of the new creation which does not lie within our conscious experience, and which we apprehend by faith and hope.  This is ‘the building from God, an eternal house in heaven, not built by human hands (5:1),’ which God began to construct when we began to be ‘in Christ.’  This process of ‘edification’ or ‘upbuilding’ continues quietly and unseen throughout our lives until, at death, when ‘the earthly tent we live in’ is pulled down, God presents us with a new home.  When that occurs, the new creation, which to that point had been spiritual and psychological, will become physical and visible.  The two aspects will be fused together in a perfect and indissoluble union (Barnett 114).”


Paul “recalls the ‘old covenant’ and the ‘new covenant’ mentioned in 2Co 3:6,14, which is also understood in the traditional context of the second exodus redemption.  The condemnation of the law that sent Israel into exile under the ‘old covenant’ (and expelled Adam from Eden) is also being reversed (Scott 136).”  “There is even an ontological dimension to Paul’s thought, suggesting that with Christ’s coming a new chapter in cosmic relations to God opened and reversed the catastrophic effect of Adam’ fall which began the old creation (Martin 152).”

“The two sections together emphasize the eschatological centrality of Christ.  ‘In Christ’ the old ends and the new – a new creation – begins.  But this eschatological centrality is tightly connected with the soteriological centrality of Christ.  Christ is the ‘one’ who ‘died and was raised for all,’ the ‘one’ in and for whom ‘all’ who have ‘died’ now ‘live’ (vv.14-15).  The crucified and risen Christ is the divine agent of universal salvation, the divider of history into two aeons, the ‘no longer’ aeon when all things were ‘old’ and the ‘now’ aeon when all things have become, and are, ‘new’ (Barnett 1997).”
“new things”  “Paul identifies these ‘new things’ with the redemptive work of Jesus Christ in the world (Scott 136).”  “The important ‘new thing’ is God’s reconciliation that enables us to become the righteousness of God (5:21) and brings us salvation (6:2; Garland 288).”  “Whatever the ‘new things’ are in 5:17, they must certainly include a new life of growing obedience to God brought about by the Spirit.  As the ‘second Adam’ reflecting the image of God, Christ brings his followers back to the glory associated with Adam before his fall into disobedience.  Thus, for Paul, the real evidence of the glory of the new creation is not spiritual ecstasy (v.13), but moral transformation (v.17; Eph 2:10; Hafemann 244).”  “’The new’ [refers] to the desires and purposes of the Christ-centered life (Reid 338).”   This is stated in the “perfect tense indicating abiding results of the new life in Christ (Ryrie 1759).”  “The new creation means righteousness and salvation because of the obedience of Jesus Christ (see Ro 5:12-21 for the explanation if the ‘two Adams’).  Because we are part of the new creation, everything has become new (Wiersbe 648).”  “The new life of devotion to Christ means that one has new attitudes and actions (vv.14-15; Ro 6:4; Eph 4:23-5:2; Lowery 568).”  “For one thing, we have a new view of Christ (Wiersbe 648).”  “Love was now the controlling motive (v.14) in place of hate.  Serving the one who died for him had taken the place of selfishness (v.15).  True understanding of Jesus, His identity and achievement, have replaced ignorance and error (v.16; Barnett).”  “The essential difference is an inner change in which or thoughts and ambitions are no longer focused on ourselves, but on Christ and on the interests of others (Reid 338).”  “The new man lives in a new world because his outlook is changed; for the world we live in depends on our outlook.  When we are made new, some of the things we once valued lose their appeal (Reid 338).”  “Knowledge ‘from a worldly point of view’ has given place to knowledge in the light of the cross (Gal 6:15; Harris 353).”  “Money, pleasure, position cease to have the old attraction for us.  On the other hand, love, duty, brotherhood, service, which may have counted for little in our scheme of things, become important and attractive.  There is a transformation of values.  Suffering, disappointment, hardship, instead of being mere doom or black misfortune, become the mean of God’s challenge, or of His discipline, like the tools of the potter which give the cup its shape both for use and beauty.  Other things, too, the beauty of the earth, the familiar blessings of life, the affections of home, the people we meet in business or in casual contacts, all appear in a new light (Reid 338).”  Paul “was stressing the elements of discontinuity: perspectives, prejudices, misconceptions, enslavements, etc. (Gal 2:20).  God adds many new things at conversion including new spiritual life, the Holy Spirit, forgiveness, the righteousness of Christ, as well as new viewpoints (v.16).  The Christian is a new creature (a new man, Ro 6) in this sense.  Before conversion we did not possess the life-giving Holy Spirit who now lives within us (Ro 8:9).  We had only our sinful human nature.  Now we have both our sinful human nature and the indwelling Holy Spirit.  This addition makes us an essentially new person since the Holy Spirit’s effects on the believer are so far-reaching.  We also possess many other riches of divine grace that contribute to our distinctiveness as believers (Constable 56).”
“A better way of looking at things … - a new set of standards and attitudes ‘has come to stay’ so that a person is now to be judged in a completely new light (Belleville 155).”  “The previous verses speak of a new estimate of people, not things.  It is the world’s way of evaluating people that will no longer suffice (Belleville 154).”  “Because ‘all things are become new,’ we also have a new view of people around us.  We see them as sinners for whom Christ died.  We no longer see them as friends or enemies, customers or coworkers; we see them the way Christ see them, as lost sheep who need a shepherd.  When you are constrained by the love of Christ, you want to share His love with others (Wiersbe 648).”  “We should also look at other Christians as a part of the new creation, and not evaluate them on the bases of education, race, finances or position in society (Gal 3:28; Wiersbe 649).”
“Tannehill has correctly noted that its eschatological change must not be transformed into a subjective one, as if it were merely the individual’s viewpoint which had changed.  ‘If Paul were only able to assert that ‘for me’ or ‘in my view’ the old world has passed away, he would not be able to argue as he does that others may no longer judge him according to the flesh, for they would be as entitled to their viewpoint as he is to his.  Paul’s own argument in these verses depends upon the reality of the presence of the new aeon’ (Martin 152).”

“In Isaiah 43:1-21 and 65:17-25 Israel’s restoration from exile is described with new creation language as part of the theme of Israel’s ‘second exodus’ that is developed throughout Isaiah 40-66.  Beale has therefore argued persuasively that ‘it is plausible to suggest that ‘reconciliation’ in Christ is Paul’s way of explaining that Isaiah’s promises of ‘restoration’ from the alienation of exile have begun to be fulfilled by the atonement and forgiveness of sins in Christ.’  The point is made abundantly clear by Paul’s allusion in v.17b to Isa 43:18f. (LXX): ‘Do not remember the former things.  Behold I make new things (cf. also Isa 66:17), which is an exhortation for Israel to forget their past sin and judgment but to look to God’s work of restoration/new creation (Hafemann 243).”
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