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2 Corinthians

1. And working together with Him, we also urge you not to receive the grace of God in vain –
2. for He says, “At the acceptable time I listened to You, and on the day of salvation I helped You.”  Behold, now is the acceptable time,” behold, now is “the day of salvation”
“Isa 49:8 [is] quoted here (Lindsell 1707).”  The quotation is from the Greek OT version; the Septuagint (Ryrie 1759).  “In the OT the meaning was that God had heard the plaint of the servant that his work had brought no fruit or reward (Filson 346).”  “In its original context the quotation belongs to a section of Isaiah 49 (vv.7-9) where Yahweh directly addresses His Servant who has been ‘deeply despised, abhorred by the nations (Isa 49:7 RSV),’ promising Him vindication before men in due time and calling on Him to carry out the work of restoration after the return from exile (Harris 355).”  “The time of favor in the context of Isa 49 is the point when God answers the prayers of His servant and comes to his aid (Belleville 163).”  “The context of this prophecy is that of the humiliation and the exaltation of the Lord’s Servant, the Messiah (49:7).  Through Him, God restores the people of Israel politically by setting them free from captivity in exile and spiritually by sending them the Messiah (Kistemaker 210).”  “Paul’s citation is part of the second Servant Song (49:1ff.), in which the Servant of the Lord is called to proclaim the restoration of Israel and the salvation of the world: ‘It is too light a thing that you should be my servant to raise up the tribes of Jacob and to restore the survivors of Israel; I will give you as a light to the nations, that my salvation may reach to the end of the earth (Isa 49:6).’  This is the passage that is so determinative to Paul’s understanding of his own apostolic commission to the nations (Gal 1:15-16).  The “verbatim citation of Isaiah 49:9 LXX, … stresses the eschatological timing of this grace (Scott 143).”  “The quotation from Isa 49:8 … describes the day of grace in which all the promises are to be fulfilled; the mention of it is intended to awaken reciprocal love in believers, and at the same time invite them to make true use of a period so full of blessing (Olshausen 327).”  “Isaiah’s statement referred originally, to the Messiah; Paul applies it to believers (Ro 10:15; Harrison 670).”  “Paul’s quotation from Isaiah 49:8 was a rebuttal to Judaizers who wanted to impose the Mosaic Law as a means of obtaining righteousness (Lowery 568).”  “It is likewise intended to remind them that a difficult hour of temptation may arrive, in which they may not be able to stand, should they not have diligently employed the day of salvation (Olshausen 327).”  “Isa 49:8 … is cited to support Paul’s plea to the readers to accept and hold fast to the gospel of reconciliation (Filson 345).”


“Plummer suggests that Paul may have turned to this passage in Isaiah because Isaiah’s case resembled his own (Garland 305).”  “Paul, like Isaiah, is announcing God’s final deliverance and warning of the consequences of turning from it (Haffeman 249).”  “In the Isaian context (Isa 49:1-6), the prophet presents his credentials.  The Lord formed him from his mother’s womb to be His servant, to reconcile Israel to be a light to the nations, so that God’s salvation may reach to the end of the earth (Gal 1:15).  But when the prophet delivered his message, he met with a less than enthusiastic response from the people.  He expresses his bitter disappointment, ‘I have labored in vain’ (49:4), while also expressing his confidence that his cause is with the Lord: ‘For I am honored in the eyes of the Lord and my God has been my strength’ (Isa 49:5).  Plummer writes, ‘Although men despise him, God will honor him by confirming his message; and the God who has had compassion on Israel in spite of their sins, will have compassion on all the nations … Word for word this is true of the Apostle.’  Danker thinks that Paul understands himself to be like the servant in Isaiah who invites ‘Israel to share in the benefits of the new age and at the same time proclaims the grace of God to the Gentiles.’  As God raised up Isaiah to speak through him and call the people out of Babylon, so God has raised up Paul as a mouthpiece to comfort and admonish the Corinthians (Garland 305).”  “Unlike Isaiah, for whom God’s deliverance was still to come, Paul announces that it has arrived (Haffeman 249).”


“In the original context of Isa 49:8, the prophet is addressing Israel, who, in exile, is herself the suffering servant of Yahweh, ‘in whom I will display my splendor’ (Isa 49:3).  For ‘in the time of [God’s] favor’ (i.e., on the future day of her salvation), Israel will become ‘a covenant for the people’ (i.e., the means by which God will bring about His eschatological salvation among the Gentiles; Isa 49:8; 42:6-7).  It is equally striking, therefore, that her Paul pictures the Corinthians, as the people of the new covenant/new creation, to be a fulfillment of Isaiah’s expectation.  As part of the history of redemption framework established in 3:6-18, the people of the new covenant, here portrayed as part of the people of God restored after the exile, are now experiencing, in response to Paul’s gospel, the very ‘day of salvation’ promised in Isaiah 49:8.  As such, they too, as an extension of Paul’s ministry, are becoming the means by which salvation is being brought to the world (10:15-16; Haffeman 249).”

“for He says”  “When God is making His appeal through His messengers, and they are God’s fellow workers, then it follows that God Himself is speaking through the words of the OT messianic prophecy of Isa 49:8 (Kistemaker 210).”  “Paul quotes the Isaianic passage verbatim from the Septuagint and introduces it with the formula, ‘For He says.’  Isaiah also has an introductory formula, ‘This is what the Lord says.’  These formulas disclose that God speaks with divine authority both through the prophet Isaiah and through the apostle Paul as he addresses the people of Israel and Corinth (Kistemaker 210).”  “The subject must be supplied from the context, namely, God the speaker through His servants (5:20).  Similar omissions occur elsewhere (Ro 9:15; Heb 1:5-7,13), and in these instances translators must supply a noun (‘God’) as the subject (Kistemaker 211).”  “The introductory formula to the citation (legei gar) can be translated either ‘For He [sc. God] says’ (so NIV) or ‘For it [sc. Scripture] says’ ( D. A. Koch; Ro 9:17; 10:11; 1Tim 5:18) in the original context of Isaiah, however, Paul’s citation is introduced by ‘Thus says the Lord,’ and so Paul most likely understands God as the unexpressed subject of 2Co 6:2a.  The Lord Himself, whom Paul represents and whose grace he has just mentioned, makes a pronouncement in the OT that has application in the present.  Evidently, Paul understands the authoritative interpretation of Scripture as one way in which God makes His appeal through the apostle (Scott 143).”  “Because of who it is that addresses us, and the seriousness of what He says, it is appropriate to urge upon the hearers acceptance of the offer of forgiveness while it remains open (Barnett 124).”  “In the context of the Isaiah quotation, God addressed His Servant whom the nations had despised promising eventual vindication and urging Him to restore His people (Constable 60).”

“for”  The Greek word is gar; the reason for (Scott 143).

“at the acceptable time I listened to you”  “The acceptable time (‘the time of favor’) is when God mercifully answered prayer and acted for Israel’s salvation (Garland 304).”  “In Isaiah God announced that salvation would be universally offered not only to stubborn Israel but also to the Gentiles (Isa 49:6)  The quotation underscored the fact that ‘salvation ‘ is God’s initiative (Lowery 568).”  “Paul emphasizes that ‘now is the time of God’s favor’ when God will hear them (Barnett 123).”

“time”  The Greek word is kairos (Martin 168).  “The interconnectedness of God’s call and His requirement is seen in Mk 1:15 where the kairos, the time appointed for the kingdom to appear is matched by the summons to repentance and trustful obedience to God (Martin 169).”

“listened”  The Greek word is epekousa, ‘listened’ from epakouein, which may be a technical term for hearing prayer (Martin 168).”

“on the day of salvation I helped you”  “The messianic era commenced with the coming of Jesus Christ who inaugurated the new era.  The old things passed away, and through Him all things became new (5:17).  God reconciled the world to Himself at the acceptable time and in the day of salvation.  Nevertheless, as God sent His Servant to His own people, they did not receive Him (Jn 1:11).  “Jesus inaugurated this message of God’s grace in His ministry (Lk 4:18-21) and Paul communicated it (Lowery 568).”  “This may be seen in the way Paul combines his themes of help from God and servanthood.  For one thing, the Corinthians could testify that God’s grace had come to them (and in essence He had heard their prayer).  Next, Paul the ambassador of God with the message of reconciliation was also an example of God’s grace (expressed, so Paul thought, in his ministry as well as in his action toward the offender).  Also, the concept of Jesus as the servant, the one responsible for the implementation of the age of reconciliation, the ‘acceptable time,’ could be suggested in Isa 49:8.  Therefore Isa 49:8 reminds the Corinthians of their acceptance of grace, made possible by Paul, in the transforming power of their Savior.  ‘In the faithful discharge of his apostolic office Paul, the servant of the Servant, had made himself their servant; they had been brought into the participation of the eschatological messianic kingdom and all its blessings (Martin 168).”  God “sends Paul to the Corinthians with the message of reconciliation.  As Jesus during His earthly ministry constantly prayed to God the Father, so Paul and his co-workers ask for help.  And God’s affirmative reply is: ‘At a favorable moment I heard you and in the day of salvation I helped you (Kistemaker 210).”  “’Now is the day of salvation ‘ when God will help them (Barnett 123).”

“helped”  The Greek word is eboethesa (Martin 168).

“The day of salvation”  “’The day of salvation’ applies to the deliverance from sin’s captivity through Jesus’ cross and resurrection (Garland 304).”  “The day of salvation is the present Age of Grace (Lowery 568).”  Paul’s “readers are able to understand that the Messiah was indeed humiliated by suffering, death, and burial.  But after rising from the dead and ascending to heaven, He completed His mediatorial work and took His place of honor at God’s right hand.  Therefore the Corinthians should see that for them the time of reconciliation has arrived; the era of God’s good pleasure has come (Lk 4:19,21; Isa 61:2).  And this era continues until the consummation of all things occurs (Kistemaker 210).”

“you”  “Directed, so it appears, to only some of the Corinthians, this appeal is made necessary by their present uncertainty about Christ and the gospel which has been created by the newcomers.  Some at least are now interested in the ‘other Jesus’ as proclaimed by them in ‘a different gospel (11:4)’.  There is now the serious danger that the original response to the apostolic gospel may have been in vain.  Thus Paul is recalling them to the true Jesus and the authentic gospel (Barnett 123).”

“Behold”  “The particle idou is intended to arouse the attention of the listener: ‘Look! [NIV ‘I tell you’] Now is the time’ (Belleville 163).”  “The twofold ‘Look, now (NIV)’ in 6:2 reveals a sense of urgency in Paul’s authoritative, ambassadorial exhortation to the Corinthians (Scott 144).”  “The sense of urgency is unmistakable (Belleville 163).”

“now is the acceptable time”  Paul “introduces an element of urgency in order to prompt the erring Corinthians to mend their ways speedily (Barnett 123).”  “Plummer is probably correct in stating that this is more an exhortation to act than a fear expressed of the shortness of time.  But this urgency is also predicated by Paul’s view that his preaching is part of the eschatological event itself.  His coming to the Corinthians with the Gospel, the message of reconciliation, provides the word of the cross that creates a crisis in the sense that one must respond to the demands of the age that was initiated with the resurrection of Christ (Martin 169).”  “As he begged unbelievers to receive God’s reconciling grace (5:20), Paul now urged his readers to respond quickly and positively to God’s grace to them.  Paul quoted Isa 49:8 to stress the importance of responding immediately.  The ‘acceptable time’ will not last forever (Constable 59-60).”  “Paul is not talking about chronological time, but about the new era in which God is favorably disposed to His people (Kistemaker 210).”  “Paul uses the quotation to establish that the gospel era (‘now’) is ‘the day of salvation’ when God’s favor is shown to men (Harris 355).”  Here is “an affirmation that is true in a general sense of all God’s saving acts in the history of His people, but that finds its particular fulfillment in the present age of grace between the two comings of Christ.  This understanding does not exclude from grace and salvation those who lived before Christ’s coming, for the believers of the OT period received the promises that in due course were fulfilled in Christ (1:20) and they saw and welcomed their fulfillment from a distance (Jn 8:56; Heb 11:13; Barker 1696).”


“But we cannot leave 6:2 without point out that salvation is probably not the only issue in Paul’s mind.  In view of his emphasis on the need to live a life worthy of God (5:9,10,14,15) and in view of our understanding of 6:1 (not to receive God’s grace in vain), Paul is probably urging the Corinthians to rededicate their lives to the Christian ideal.  Paul’s preaching does not end with the call to be reconciled to God; his preaching is also directed to the goal of guiding people on their path in Christian living, which he will later elaborate (6:14-7:1).  Since the ‘now’ signifies the acceptable time for God’s grace, the opportunity to receive his favor, the ‘now’ also declares an age of responsibility.  The one reconciled to God is also called upon not to receive God’s grace in vain by despising both the message and the messenger.  God, through Paul, has opened the way to ‘eschatological existence’, in a divine moment when He has chosen to act in saving power (Martin 169).”  “Rather than squabbling among themselves over Paul the readers needed to get on with the ambassadorial work that God had given them to do (Constable 60).”


“This [phrase] is usually taken to denote a passing opportunity.  ‘Malleable moments,’ as Meredith calls them, do occur when the soul is susceptible to spiritual impressions.  There are tides in the emotional life when we see clearly and feel deeply, and these tides need to be caught if we would grow in God’s fellowship or accomplish His will.  For lack of the venture of faith in response to these moments of vision the development of the spirit may be arrested, the experience of Christ may lose reality, or faith in Him may even fade out.  The story of the foolish virgins is a warning.  Those who were ready went in and the door was shut (Mt 25:1-13).  But Paul means something more than this.  He means that the new age is here; the day of salvation has dawned; God’s new day for the world has come.  His words are a call to realize the truth that the power of God’s new creation is available.  They sound a note heard constantly throughout the NT.  It rings at the heart of all the apocalyptic literature of Jew and Christian alike.  It is the dominant theme of so-called eschatological elements in gospel and epistle.  Every day is filled with all the possibilities of the last day, every moment big with eternity.  All in readiness.  Then what?  The most tragic thing in the world is to see slaves who refuse freedom, sick persons who refuse healing, and exiles in bitter need who will not see that the Father’s door stands open.  This is the situation that fills Paul’s heart with yearning love (Reid 346).”

“now”  “The adverb ‘now’ is placed first for emphasis (Belleville 163).”  “Paul’s emphasis is on the ‘now’ (Ryrie 1759).”  “Now” “refers to something even greater than the return from exile in Babylon.  The ‘now’ refers to the eschatological change of the ages inaugurated by Christ’s death (Ro 3:21,26; 5:9,11; 6:22; 7:6; 8:1; Garland 304).”  “’Now means while the Gospel is being preached and before the end comes.  It is a word of urgency: ‘now,’ without delay, before it is too late (Filson 346).”  Nun marks the time when both the triumphal joy and the dutiful exhortation belong together (Martin 170).”  “Cullman takes the nun to mean not only the moment, but the interim period as well.  There is a time-frame, with its before and after, for each individual, as well as for humankind (and creation) as a whole.  For Paul God has acted; men and women must accept.  There was a beginning point before Christ came, and for each individual (set by death Heb 9:27) as well as for creation (Mt 13:24-50) there is a termination point (Martin 169).”  “Everyone must recognize the urgency of the times in which we live (Pratt 362).”  “Once a person and a congregation have accepted the gospel it has become the no-time; the day of salvation has dawned.  We may suppose, therefore, that Paul would have sounded this urgent note both in his initial appeal at the point of conversion as well as in his pastoral exhortation to wayward believers.  The writer to the Hebrews makes a similar appeal: ‘Encourage one another daily, as long as it is still called Today, so that none of you may be hardened by sin’s deceitfulness.’  Furnish writes that ‘for Paul, the “day of salvation” heralded by the gospel is also a day of decision for those who addressed it, and the claim, as well as the gift, is renewed every day that the believers continue to live in the world (Barnett 123).”

“acceptable”  Paul “describes this era as ‘a specially welcome time’ (MLB).  The Greek word he uses, euprosdektos, is the compound form of the term dektos (acceptable).  Although it is commonly translated as a synonym, it conveys nonetheless the meaning ‘welcome’ (Kistemaker 211).”  “The term euprosdektos (and its cognates) is used in the LXX of what is pleasing to God.  It stands in parallel with ‘the day of salvation’ in the next clause (Belleville 163-164).”  “The acceptable time (‘the time of God’s favor,’ NIV) refers to God’s timetable that completely ignores what is acceptable or timely to humans (Garland 304).”  “Paul is claiming that prophecy has been fulfilled (Martin 168).”  “’The day of salvation’ … correspondingly refers to the new era.  The gift of salvation that God makes available to mankind is the restoration of peace with Him (Kistemaker 211).”  “The time of God’s favor is in effect the day of salvation.  It pleases God to display His good pleasure through human agents (‘ambassadors’ (5:20); ‘coworkers’ 6:1’ ‘servants,’ 6:4), whose job it is to proclaim that the day of salvation has arrived (Belleville 163-164).”  “The implication would be clear to those in Paul’s age who were familiar with the cliché ‘to seize the day.’  To become acceptable to God, one must accept God’s offer of reconciliation.  Yet hearing the promise is no guarantee that the promise will be received.  They must obey as long as it is still called ‘today’ (Heb 3:13; Garland 304).”

“now is ‘the day of salvation’”  “Paul focused attention on Isaiah’s emphasis that in God’s timing salvation from the judgment of exile would come (Pratt 361).”  “As a text on the restoration of Israel, Isa 49:1ff. coheres with Paul’s emphasis in 2Co 5:16ff. on the new creation (Isa 65:17-19; 66:22-23), which has been inaugurated through Christ, the Suffering Servant of the Lord (Isa 53; Scott 143-144).”  “The present time is the time of both the ‘new creation’ and the ‘new things’ that God promised in Isaiah.  For Paul, the day of salvation and reconciliation that Isaiah prophesied has dawned (Scott 144).”  “Isaiah had said that in due time God would hear the cry of those who called him for help and would deliver them.  That time has now come in the Gospel age through the ministry of Paul and other evangelists (Lindsell 1707).”  “Paul pressed the significance of this prophecy on the Corinthian situation.  The days in which they lived, the days of the NT, were not to be ignored or taken for granted (Pratt 362).”  “If the time of the exiles’ return was a day of salvation, then the time when God acted in Christ to reconcile the world to Himself is the day of salvation par excellence (Kruse 1987, 131).”  “When Christ came to earth, He began to restore God’s people from exile.  After Christ ascended into the heavenly places, we continue to see Him fulfilling the hopes of restoration.  Christ will complete His saving work when He returns in glory (Pratt 362).”  “Because of the reconciling work of Christ on the cross (2Co 5:18-19), today is indeed ‘the day of salvation.’  There is no guarantee that any sinner will have the opportunity to be saved tomorrow.  ‘Seek the Lord while He may be found (Isa 55:6; Wiersbe 650).’”  “Moreover, since it is God Himself who makes His word plain to us, we should not presume that what is comprehended today will be clear to us tomorrow.  In God’s purposes we are not at all times equally receptive to the truth.  Therefore to the reader, whether already Christian or not yet one, we say with Paul, ‘Accept reconciliation with God now’ (Barnett 124).”  Paul says, “by implication, ‘Do not let it pass by’ (Kistemaker 211).”  “Paul uttered the same appeal to the Athenian philosophers when he said, ‘In the past God overlooked such ignorance, but now He commands all people everywhere to repent (Ac 17:30; Kistemaker 211).”

“The urgency of repentance is due to the time limit that God has set.  For us, that limit begins at the time the good news of salvation is heard and ends when we die.  We know the time when we first heard the gospel, but we do not know when we will leave this earthly scene.  God has set the date of our departure, for ‘man is destined to die once, and after that to face judgment (Heb 9:27).’  The call to repentance goes forth within the limits God has set for us.  Beyond death there is no salvation (Kistemaker 211).”  “We are in the day of great opportunity because the final saving work of God has come to earth.  Yet, we are in a day of great danger because failing to receive this salvation through enduring faith will bring a severe judgment.  The New Testament age is the climax of history.  There will be no possibility of salvation beyond the New Testament.  Paul wanted the Corinthians to prove faithful because of the critical moment in history they occupied (Pratt 362).”  “Paul was not certain that everybody in the church who professed to be saved was truly a child of God (2Co 13:5; Wiersbe 650).”  “Being a coworker with Paul and having communion and fellowship with unbelievers are mutually exclusive options (Witherington 397).”  “To underline his appeal [in v.1] Paul reminds them that this is now the day of God’s favor and implies that they should not receive this favor in vain (Kruse 1994, 1198).”  “Paul urged the Corinthians not to spurn that grace by turning to Judaistic legalism (2Co 3:12-16; Gal 3:1-6).  To do so would be to “receive God’s grace in vain (2Co 6:1; Lowery 568-569).”  “Salvation is now and not merely in the future.  The Corinthians must take this opportunity to be fully reconciled with both God in Christ and with Christ’s ambassador (Witherington 397).”

“It is not that Paul is applying some kind of psychological pressure on his readers, though evangelists have sometimes been guilty of this.  It is, rather, that in true evangelism God Himself draws near through the words of the human spokesman.  It is God who summons people to enter and remain in a relationship of reconciliation with Himself.  The day of salvation has dawned through the death and resurrection of Christ (Barnett 124).”  “However, the idea of the day of salvation is not exhausted by what is already present, for Paul and other NT writers looked forward to the parousia of Christ as the great day on which salvation would be consummated (Ro 13:11; 1Th 5:8-9; Heb 9:28; 1Pe 1:5; Kruse 1987, 131).”

3. giving no cause for offense in anything, so that the ministry will not be discredited,
4. but in everything commending ourselves as servants of God, in much endurance, in afflictions, in hardships, in distresses,
5. in beatings, in imprisonments, in tumults, in labors, in sleeplessness, in hunger,
6. in purity, in knowledge, in patience, in kindness, in the Holy Spirit, in genuine love,
7. in the word of truth, in the power of God; by the weapons of righteousness for the right hand and the left,
8. by glory and dishonor, by evil report and good report; regarded as deceivers and yet true;
9. as unknown yet well-known, as dying yet behold, we live; as punished yet not put to death,
10. as sorrowful yet always rejoicing, as poor yet making many rich, as having nothing yet possessing all things.
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