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2 John
“The opening salutation of a first century letter commonly followed a basic three-point formula: A to B, greeting.  This common formula was used by Christians and non-Christians alike (Ac 15:23; 23:26).  Each part might be modified or expanded according to the circumstances and purposes of the writer.  The contents of the salutation at once make it clear that this is distinctly a Christian communication.  Each part of the salutation manifests distinctive characteristics and arouses intriguing questions of interpretation (Hiebert 290).”  “In the present case, as with Christian letters generally, the greeting (v.3) is extended, and becomes a specialized address to the recipients (Dn 4:1; Smalley 317).”
Andreas (c. 7th century) “John is either writing to a church, or else to a particular woman who has ordered her household spiritually, according to the commandments of God.  He writes this letter to one of the women who has accepted the proclamation and exhorts her to do two things.  The first of these is to walk in love, and the second is to avoid welcoming false teachers.  John also tells us that the overall purpose of his letter is to keep her informed until he is able to come to her in person (Bray 232).”  “The supreme purpose of 2Jn is to caution Christians against extending hospitality to certain enemies of the Church (Erdman 153).”

1. The elder to the elect lady and her children, whom I love in truth, and not only I, but also all who know the truth,

“‘Truth’ as John understands it leads to ‘love’ (Morris 1411).”  “Those who love truth and piety in themselves, should love it in others; and the Christians loved this lady, not for her rank, but for her holiness (Henry 875).”  “‘All who know the truth’ love the local church.  This statement could hardly be made of an individual lady (Orr 1587).”
“The elder to the elect lady and her children” “Why would the elder write so cryptically?  One reason would be to bring out his theology of the Church, making it meaningful by making it personal.  Another reason would be to avoid naming names that would identify the church for Roman authorities.  If this letter fell into the wrong hands it would look like a relatively innocent personal letter, while it was really a letter supporting a church (Davids 746).”  “At this time Christianity was not favored by the Roman authorities (Smalley 318).”
“The elder to the elect lady” “Perhaps the informal and more intimate use of elder instead of ‘apostle’ lends support to the view that the letter is addressed to an individual rather than to a church (Ryrie 1031).”
“The elder” “Dodd notes that ‘it would be difficult to cite a precise parallel from known Greek correspondence of the period (Hiebert 290).”  “This term (πρεσβύτερος), whether in pagan or Hellenistic Jewish usage, referred both to an elderly man (in the comparative degree) and to the office or dignity occupied by such.  A number of elders commonly exercised functions of leadership in the local churches of this period (Wilder 303).”  “The letter is from an aged servant of Christ and the Church (Barclay 137).”  “His position is more important than his name (Smalley 317).”  The term “the elder” “is used here, as in early Christianity generally, for an authoritative teacher and leader, usually, though not always (1Pe 5:1), distinguished from an apostle (Ac 15:2,4,6,22-23; 20:17; 1Tm 5:17; Ti 1:5; Jm 5:14; Johnson 147).”  “Elder” had acquired the significance of ‘leader’ or ‘overseer’ (Smalley 317).”  “There were several elders in each church, and it would be strange to find one them singling himself out with the designation ‘the elder’ and addressing other churches with authority (Bruce 135).”  Jerome (347-420) writes: “Originally ‘presbyters’ and ‘bishops’ were the same.  When later on one was chosen to preside over the rest, this was done to avoid a schism.  For apart from ordination, what function is there which belongs to a bishop which does not also belong to a presbyter (Bray 231-232)?”  “In the NT the elders are the officials of the local churches.  They were the first of all the church officials, and Paul ordained elders in his churches on his missionary journeys, as soon as it was possible to do so (Ac 14:21-23).  The word cannot be used in that sense here, because these elders were local officials, whose authority and duties were confined to their own congregation, whereas The Elder of this letter clearly has an authority which extends over a much wider area.  He claims the right to advise congregations in places where he himself is not a resident (Barclay 137).”  “The influence which he seems to have exercised implies that his position was similar to that of a modern bishop or superintendent (Smalley 317).”  

Presbyteros “can mean an old man, a senior person deserving respect, or a senior official of a local church (Ac 11:30; 14:23; 1Tm 5:17).  A special use of the word in the early church was to designate a church officer who had been a personal follower of one of the apostles.  The author of this brief letter must have been so well known to those he was writing to that the title ‘elder’ immediately identified him.  That he assumes authority over them, though he is obviously not a member of their church, suggests that he was more than a local pastor.  He probably held an influential position (like that of a bishop) in the region where his readers lived.  Also he was probably so well established with his audience that he could simply call himself ‘the elder’ (Barker 361).”  “This means that the writer was ready to identify himself as a bearer and deliverer of the apostolic tradition, against the heretical inroads which were threatening his community (Smalley 317).”

“The author’s use of this unique designation and the conscious sense of authority in dealing with his readers in both of these short letters are in full agreement with the early church tradition concerning the closing years of the apostle John at Ephesus as the sole survivor of the 12 apostles (Hiebert 290).”  “Almost certainly this letter was written in Ephesus in the province of Asia.  In the church there, ‘Elder’ was used in a special sense.  The elders were men who had been direct disciples of the apostles; it is from these men that both Papias and Irenaeus, who lived and worked and wrote in Asia, tell us that they got their information.  The elders were the direct links between the second generation of Christians and the followers of Christ in the flesh.  It is undoubtedly in that sense that the word is used here.  The writer of the letter is one of the last direct links with Jesus Christ; and therein lies his right to speak (Barclay 137-138).”  “It is quite likely that the self-designation of the writer of 2 and 3Jn … in the circle in which he was best known was given the affectionate and respectful title ‘the elder’ both because he was older than the other members of the circle and because his personal knowledge of the Way went back so much farther than theirs (Bruce 136).”

“The word appears in another specialized sense in the second-century Christian literature, of church leaders in the generation after the apostles, particularly those who were disciples of apostles or of ‘apostolic men,’ and were therefore guarantors of the ‘tradition’ which they received from the apostles and delivered in turn to their own followers.  This sense may have been borrowed from the OT references to ‘the elders who outlived Joshua (Js 24:31; Jg 2:7).  “Irenaeus, for example, mentions what he heard ‘from a certain elder (presbyter), who had heard it from those who had seen the apostles, and from those who learned it (from them),’ and cites him again as ‘the elder;’ later he quotes ‘an elder, a disciple of the apostles, who appears to have been in even closer touch with the fountain-head of Christian teaching, and is probably to be identified with one at whose feet Irenaeus sat in his boyhood, Polycarp of Smyrna, who in his turn had been acquainted with ‘John and the others who had see the Lord.’  Irenaeus’ other elder, whose contact with the apostles was indirect, may have been his predecessor as bishop of Lyons, Pothinus, who died a martyr in AD 177 when he was over 90 years old (Bruce 135-136).”
“That all three epistles come from one and the same writer is … scarcely to be doubted (Bruce 136).”  “The only known titles for these letters, ‘of John,’ support that view (Hiebert 290).”  Neither 2Jn or 3Jn were “ever said to have been written by anyone other than the apostle John.  The language of both resembles that of the first letter and of the fourth gospel.  In the present state of our knowledge it seems best to accept the traditional view and see the apostle John as the author (Morris 1410).”  “He calls Himself simply ‘the elder,’ which indicates marked humility in one who was the most eminent member of the Christian Church, one who might have styled himself, at least, ‘the apostle.’  This modest title, however, may carry with it the suggestion of age, for the writer has outlived all his fellow apostles, and his words are weighty with the experiences of years; and, further, the word ‘elder’ designated a high office in the Christian communion (Erdman 155).”  This is a reference to “the simple and solitary dignity of the last surviving apostle of Christ.  The epithet is appropriate to the purpose of the Letters, dealing as they do with church leadership (1Pe 5:1; Orr 1587).”  “In his later years, John functioned as an elder, perhaps of the Ephesian Church.  The apostle Peter held a similar position (1Pe 5:1; Burdick 1838).”  “The elder’s loving yet commanding tone reveals him as the ruling teacher of a region which included many congregations or house churches.  He sent his emissaries to visit them (3Jn 5-10), and he himself planned to do so (v.12, 3Jn 14).  We also hear of the schismatic false teachers sending out their traveling representatives to the remaining churches still loyal to the Elder in his territory (2Jn 7,10; Johnson 147).”  Smith writes: “John is writing as one of these men grown old in the Christian faith.  And yet, an examination of the two letters, 2 and 3Jn, discloses the fact that he was exercising authoritative supervision over a wide circle of churches, he was corresponding with and visiting them, interfering with their disputes and settling these by his personal and solitary arbitrament, and sending deputies and receiving them (Wuest 199).”   “It may thus be concluded that John writes with the authority of age, of official position, and of a personal knowledge of Christ (Erdman 155).”

“The writer calls himself ‘the elder,’ which may be an indication of age or possibly of an official position in the church (Morris 1410).”  “It is unlikely that this is simply a reference to age.  In 1Jn the author distinguishes the older from the younger as ‘fathers’ and ‘young men (1Jn 2:13-14).  Rather, the title seems to apply to the authoritative tradition-bearers in the community (cf. the group designated by the ‘we’ of 1Jn 1:1-4) among whom our author may have stood out, at least in His own estimation, but also probably in the estimation of the recipients of his letter (Painter 1525).”
“the elect lady and her children” “Her children” are “either the congregation - if the chosen lady was a local church – or her natural offspring – if she was an individual Christian (Ryrie 1886).”  Scholars who see this as a specific woman argue “that is the most natural way of taking the words, that it s contents are rather slight for an address to a congregation, and that ‘your house (v.10)’ looks like a reference to the home of an individual (Morris 1410).”  “The letter is to a noble Christian matron, and her children; it is well that the Gospel should get among such: some noble persons are called.  Families are to be encouraged and directed in their love and duties at home (Henry 875).”

This “probably refers to a local congregation and its members (Yarbrough 2441).”

“It becomes evident that a message is herein contained which is applicable to all Christians and to all churches (Erdman 156).”  “The figure of ‘land and her children’ implies motherhood, and tradition tells us that the Church is called ‘mother’ because of her power to bring forth new life (Hoon 303).”
“the elect lady”  Orr suggests a better translation is “a chosen lady” asserting that “there are many such” ladies (1587).”  There is no direct article in the Greek (Marshall 947).  Morris comments that this “might also be understood as ‘an elect lady’ (Morris 1410).”  “The Christian reader would understand it to mean that the ‘lady’ is ‘chosen by God (Ep 1:4ff; Orr 1587).”

“The obvious meaning of Scripture is usually the correct meaning and there is nothing in the simple content of the letter actually to discredit the popular view that the phrase denotes some Christian woman of distinguishing gifts and graces (Erdman 155).”  “All that we know about this Christian lady must be gleaned from the letter written to her by John.  Clearly she was some well-known Christian lady, apparently a widow, known for her exemplary character and Christian hospitality.  She was probably a lady of some means, having a house large enough to entertain traveling preachers.  It is probable that her house was the meeting place for the church in her community, according to the custom of those days when as yet there were no separate church buildings.  She had a family of grown children, at least some of whom John had learned to know as devout Christians.  She had a sister, perhaps now deceased, with whose children John was personally acquainted; he was in contact with them at the time of the writing of this letter and includes their greetings to their aunt.  Her place of residence is unknown, but apparently she lived not too far from Ephesus, and John had previously visited her home (Hiebert 291).”  “The contents of the letter make it obvious that the adjective ‘elect’ was more than an expression of respect or flattery but is descriptive of their true spiritual status.  The source of their election was God’s grace, not human will (Eph 1:4-5), but they had freely responded to God’s call in their hearts and lives through the preaching of the Gospel (Hiebert 291).”
One “view of the letter [is] ‘to the elect Kyria, Kyria = ‘Lady’ being the Gk equivalent of ‘Martha’ (Orr 1587).”  Greek terms might be a proper name, which opens up several possibilities: ‘Electa the Lady,’ ‘the elect Kyria’ or ‘Electa Kyria.’ But the ‘elect lady’ is probably correct (Morris 1411).”  “It has been suggested that ‘The Elect Lady’ is Mary, the mother of our Lord.  She was to be a mother to John and he was to be a son to her (Jn 19:26,27), and a personal letter from John might well be a letter to her (Barclay 138).”  “All attempts to identify her as Mary, the mother of our Lord (because of Jn 19:27 and her traditional residence in Asia), or Martha (which is Aramaic for ‘lady’ or ‘mistress’) are pure conjecture (Stott 203).”  “But if this letter is written to an individual, it is much more likely that neither word is a proper name and that the RSV is correct in translating the phrase ‘the elect lady’ (Barclay 138).”  “If the recipient was an individual, she was no doubt an anonymous ‘chosen lady’ (Stott 203).”  “There is no definite article with this Greek term, so it is unlikely that it is a proper name (Davids 745).”  Brook writes: “The combination of terms is a natural expression of Christian courtesy (Stott 203).”  

This is “either an unknown Christian woman in the province of Asia or a figurative designation of a local church there (Burdick 1838).”  “The general nature of the epistle’s content is most appropriate to a community.  Thus, while the possibility that a particular Christian woman is addressed cannot be totally excluded, it is preferable to treat the letter as addressed to a church (Hodges 905).”  “This does not suggest that finality is attainable on this question; so long as either interpretation claims the support of serious students of the document, the question must be treated as an open one (Bruce 137).”  Hiebert points out that “the letter apparently was personally delivered to the reader by John’s messenger (291).”  “While it is true that John does address a group in this letter (note the plural in 2Jn 6,8,10,12), it is also true that he addresses an individual (2Jn 1,4-5,13).  Perhaps the solution is that a Christian assembly was meeting in this home, along with the family of the ‘elect lady,’ so that John had both the family and the congregation in mind (Ro 16:5; 1Co 16:19; Cl 4:15; Pl 2).  He was concerned that this godly woman not permit anything false to come into her house (2Jn 10) or into the assembly (Wiersbe 534).”  “The problem seems insoluble with the information at our command, though perhaps it is a little more likely that it is a letter an individual it does seem rather slight for a letter to a congregation (Morris 1410).”
John may be writing not to “a person but a Christian society (Erdman 155).”  “The phrase is … more likely to be a personification than a person – not the church at large but some local church over which the elder’s jurisdiction was recognized (Stott 204).”  “In the present verse the allusion is to the Church in its local expression, as an ‘elect’ congregation (Smalley 318).”  Hilary of Arles (401-449) writes: “The elect lady is clearly a church to which the letter is written.  It is elect in faith and mistress of all virtues (Bray 231).”  “In support of the view that the letter was destined for a church, it is urged that the subject matter is more appropriate for a church than for an individual, and that the letter lacks personal characteristics – in which it stands in contrast to 3 John.  Most scholars see the letter as written to a church (Morris 1410).”  “The situation envisaged is no more suggestive of an individual than is the language, unless we are to imagine that she was a widow with a large family of children, only some of whom (v.4) were following the truth, while others had fallen into error, although none is named.  The message of vv.7-11 about the treatment of itinerant false teachers may be applicable to every Christian home, but is more likely to have been addressed to a Christian community than to a single home in it (Stott 204).”  “The unconscious transition from the second person singular to the second personal plural … seems to betray the fact that the author is thinking of a community rather than an individual (Stott 204).”  “The personification of nations and cities as female personages is common in the Bible,” i.e., ‘daughter of Zion’ (Hodges 905).”  “Jerusalem is often seen in both testaments as a mother (Isa 54:1-8; Gl 4:25; Rv 12:17; 21:2).  Furthermore, the Church is viewed as the bride of Christ (2Co 11:2; Ep 5:22-32).  In fact, if she is His bride, the title here is especially apt, for she is certainly chosen in that she has heard and responded to the call of God, and she is therefore a ‘mistress’ (the more archaic translation of the Greek term translated ‘lady’), which is the feminine form of ‘lord’ (‘lord’ in Greek is kyrios and ‘lady’ is kyria).  She participates in the rule of her husband.  As in the biblical passages in which a city’s or a nation’s citizens are her children (such as Mt 2:18 citing Jr 31:15), so the individual church members here are the children (Davids 746).”  “It becomes clear from the conclusion (v.13) that this is a reference to a sister church and its individual members (Painter 1525).”  “For another example of personification of a church as a ‘chosen lady’ – also apparently for security reasons – see 1Pe 5:13 (Orr 1587).”
“Nevertheless, the community addressed is a particular one (Smalley 318).”  “The Johannine community as a whole seems to have included several house churches (in Ephesus).  The recipients of 2Jn belonged to the same group as that for which 1Jn was written (v.7; 1Jn 2:18-19).  But they formed a distinct unit on their own; and evidently the addressee of 3Jn was the leader of another such unit (Smalley 319).”

“elect”  The church “is called ‘chosen’ because it was composed of God’s elect, ie., Christians (Hodges 906).”  In this context the term could also mean ‘excellent’ (Smalley 318).”
“her children” This is a reference either to the “children of that Christian lady or members of that local church (Burdick 1838).”  “‘Her children’ are united with her in the salutation, so that, in either case, it is evident that in this epistle more persons than one are addressed (Erdman 155).”

“The children are the members of the church.  For use of an associated figure to denote constituent members, cf. ‘bride’ and ‘guests,’ (Rv 19:7,9; Orr 1587).”

“children”  “‘Children’ is teknon, ‘born-ones’ (Wuest 200).”
“whom I love in truth, and not only I, but also all who know the truth” 2Jn exemplifies “the warm mutual relationships among churches (Davids 746).”  “John claims that he is not ‘alone’ in the ‘love’ which he has for the members of this congregation (Smalley 319).”  “Not only does John especially love her, but all those who have come to know experientially the truth and as a result have it in their knowledge, also love her (Wuest 200).”  John “clearly brings out the truth that all genuine believers love all other believers (Greene 224).”  “The assertion ‘and not I only’ (kai ouk egō monos) emphatically denies that this declared love for the readers is true of ‘the elder’ alone; ‘but’ (alla) strongly marks the contrasted reality, that ‘also all they that have known the truth’ (kai pantes hoi egnōkotes tēn alētheian) share his love for the recipients.  John’s ‘all’ insists that this is true without exception of those ‘that have known the truth.’  The articular perfect participle designates a distinct group characterized by having experientially come to know ‘the truth’ and as a result are now in possession of it.  It includes all orthodox believers, as opposed to the heretics, concerning whom John writes to warn this chosen lady (Hiebert 293).”  Bede the Venerable (c.672/673-735) writes: “John is writing against the heretics who have departed from the truth.  He rightly recalls that there is a love in the Holy Spirit which is common to all who know the truth.  By mentioning the unanimity and the large number of catholic Christians he frightens those few who have separated themselves from their number.  Look how all catholic Christians everywhere follow a single rule of truth, whereas heretics and unbelievers do not all agree on what they reject and attack each other just as much as they attack the truth (Bray 232).”  “‘Truth is the sphere which determines who are the real Johannine Christians (as opposed to those false teachers who have left the community) and, therefore, the area in which brotherly love is to be exercised (Johnson 148).”  
“Here is a congregation of believers which has its basis in the truth of Christ, and which is bound together by mutual love.  Their truth and love are, or should be, typical of the Church in general (Smalley 319).”  “John and the other believers loved this lady and her children because they loved the truth.  All true believers, possessors of the truth and the love of God, rejoice in the presence and the fellowship of other believers.  Truth draws individuals, families, neighborhoods, and communities together in warm affection one for another (Greene 224-225).”  “The love received by the community comes from all who know the truth.  The community of love is as encompassing as the truth that is believed and lived (Barker 3652).”  “All Christians would love the family if they had the same relationship as John did (Ryrie 1031).”  “For this household or Christian society John expresses His true affection, which He declares is felt also by all who hold the truth, as it springs from a common faith (Erdman 156).”  “The affection of ordinary friendship is raised to a holy level among Christians by the bond of mutual faith in the truth of the Gospel.  Comradeship in truth is always noble, but comradeship in Christian truth excels all else (Hoon 303).”  “The former is characterized by loyalty; the latter is characterized by love (Hoon 303).”  John’s “love for her had to do with Christian relationships in the Church life and work (Wuest 200).”  “The truth of which the Church is custodian unites all members in love, because as a ‘dynamic impulse’ love begets those attitudes which alone can reconcile differences.  Here lies the key to the problem of uniting Christendom.  Differences of ecclesiastical tradition, theological viewpoint, cultural background, church government, cannot be reconciled by outward contrivance or adjustment.  True solidarity expressed in catholicity will come only through love – manifest in attitudes of humility, open-mindedness, brotherliness – that issues from unreserved devotion to the truth in Christ.  Only by coming closer to Christ can Christians come closer to one another (Hoon 303-304).”

“It is the home that must that must instill in children a love for truth and the knowledge of God’s truth (Wiersbe 535).”


“Such an assertion is a further indication that the elder is here addressing a church, and not an individual (Smalley 319).”
“whom I love in truth” “It was ‘the truth’ which bound John in love to this church, especially the truth about Christ in opposition to the ‘lie’ of the heretics (1Jn 2:21-23; Stott 205).”  “The writer, at the very outset, places himself over against the heretics, who have no love for the truth (vv.10-11; 3Jn 4; Smalley 319).”
“whom I love”  “The particular word [John] chooses is agapaō, not phileō.  Had he used the latter word, he would have been expressing a human fondness for her, which would have been a grave mistake in a man of John’s position in the Church.  He tells her that he loves her and her children with a Christian love, a love produced in his heart by the Holy Spirit, a pure, self-sacrificial, heavenly, non-human love devoid of any sex relation.  It is as if he said, ‘I love you in the Lord’ (Wuest 200).”
“whom” This word “is plural, denoting the lady and her children (Orr 1587).”  “‘Whom’ is in the masculine gender, referring to both sons and daughters, and to the Lady herself (Wuest 200).”

“I love in truth”  Other ways of stating this phrase are: I love “truly” or I love “in all sincerity (Stott 205).”  John “is not satisfied with thus carefully delineating his love for her by the use of agapaō.  He adds the qualifying phrase, ‘in the truth.’  It is locative of sphere.  That is, the love with which he loved this well-known woman of position in the Church was circumscribed by the truth as it is in Christ Jesus.  It was in connection with the Word of God that he loved her (Wuest 200).”  “The love of John and others for this community of believers was founded and predicated on God’s truth (Hodges 906).”  “The themes of love and truth, important in the body of the letter, are introduced in the affirmation that the writer loves the recipients in truth, as do all who know the truth (Painter 1525).”
“love in truth” John “expresses his greeting in terms of ‘love’ and ‘truth,’ the two commitments most essential for their unity and strength (Johnson 148).”  “The presbyter is saying that he loves his readers in a way that accords with the truth of the Christian Gospel, in which mutual love is an obligation (v.6; 1Jn 3:11), and it takes its content from the love of God revealed in and exemplified by Jesus Himself (Smalley 319).”  “Lenski holds that ‘truth’ without the article marks the love as qualitative, ‘never separated from the objective verity of the gospel.’  It was prompted by their mutual adherence to the divine truth revealed in the incarnate Son of God (Hiebert 292).”  “We should not miss the connection between Christian ‘love’ and Christian ‘truth’ (Morris 1411).”  “‘The truth’ and love are inseparable in the Christian life from beginning to end (Greene 224).”  “The Truth is the foundation of love for all believers (Ryrie 1032).”  “Christian truth tells us the reason for the obligation of love (Barclay 139).”  “Truth is not only an objective revelation from the Father, but also a subjective experience in our personal lives.  We cannot only ‘know’ the truth, but we can ‘love in the truth’ and live ‘for the truth’s sake’ (Wiersbe 534).”  “Christian truth tells us the way in which we ought to love (Barclay 139).”  “Christian love is by no means mere sentimentalism or humanistic compassion, but is motivated by a knowledge of the truth which has been revealed in Christ.  Truth is the basis of love.  It is precisely this truth, on account of which the church is loved, that the church must be careful to guard (Hodges 906).”  “It is of significance that John writes in love to warn (Barclay 139).”  “Since Christian love is founded upon Christian truth, we shall not increase the love which exists between us by diminishing the truth which we hold in common.  In contemporary movements towards unity we must never compromise the very truth on which alone true love and unity depend (Stott 206).”

“The author is speaking in clear contrast to the heretics.  They do not have the truth nor do they know what it means to be in the community of love (Barker 362).”
“I”  The placement of “I” in the phrase is emphatic (Morris 1411).”

“love” “‘Love’ either noun or verb, occurs four times in the first six verses (Morris 1411).”  “‘Love’ is another key word of this epistle, being found twice as a noun and twice as a verb (Vaughan 12).”  “God is love (agapē; 1Jn 4:8).”  The “personal bond that keeps churches in crisis together is ‘love’ (Johnson 148).”  “John’s verb, which has been called ‘the characteristic word of Christianity,’ is not the term which denotes personal friendship and affection (phileō) but rather that high ethical love, characteristic of the nature of God Himself (1Jn 4:8,16), which is prompted to act by its desire to further the highest welfare of those loved (Hiebert 292).”  “Agapē is the word for Christian love.  Agapē is not passion with its ebb and flow, its flicker and its flame; nor is it an easy-going and indulgent sentimentalism.  And it is not an easy thing to acquire or a light thing to exercise.  “Agapē is the word for Christian love.  Agapē is undefeatable goodwill; it is the attitude towards others which, no matter what they do, will never feel bitterness and will always seek their highest good.  There is a love which seeks to possess; there is a love which softens and enervates; there is a love which withdraws a man from the battle; there is a love which shuts its eyes to faults and to ways which end in ruin.  But Christian love will always seek the highest good of others and will accept all the difficulties, all the problems and all the toil which that search involves (Barclay 139).”  “It was a purifying love in the midst of a corrupt environment where love was the damaged casualty of the times, as it is today (Blaiklock 115).”
“in truth” “In truth” “means ‘doctrinally correct when it comes to the basic truth about Jesus Christ,’ i.e.,, in agreement with the Elder that Jesus Christ is fully human (v.7; 1Jn 4:2; Johnson 150).”  “‘Truth, which here means ‘sincerity,’ is one of the key words of this epistle (vv.1-4).  ‘The truth’ (v.1) is the truth of the Gospel, the revelation of God in Christ (Vaughan 12).”  “The term here could possibly simply mean ‘in reality’ (Hiebert 292).”  “We must not only learn the truth with our minds, but we must also love the truth in our hearts and live the truth by our wills.  Our total persons must be yielded to the truth (Wiersbe 535).”
“all who know the truth”  “This seems to suggest that the church was well known in Christian circles (Hodges 906).”  John “writes to a house church in the midst of a ‘truth crisis,’ as was happening throughout the Johannine churches at this time (Johnson 148).”  “This [statement] excludes the opponents (Painter 1525).”  “Because the false teachers pose a threat to its central teaching, the community must close ranks in an intimate fellowship that minimizes the danger of the continuing secession (vv.8-10; 1Jn 2:19; Johnson 148).”  “Those ‘who know the truth’ are the remaining members of the community who are agreed on the basic Christological doctrine under fire in the schism (Johnson 148).”
“know the truth”  Stott asserts the translation as “literally ‘have come to know it’ (205).”  “Truth can be known (Morris 1411).”  “To ‘know the truth’ is to accept the Christian message, and to express that commitment in active love.  The perfect tense of έγνωκότες (literally, ‘have known’) indicates a knowledge (of God in Christ) which has its origin in the past, and effects which continue into the present (Smalley 319).”  “‘Knowing the truth’ is much more than giving assent to a body of doctrines, though that is important.  It means that the believer’s life is controlled by a love for the truth and a desire to magnify the truth (Wiersbe 534).”
“the truth”  “‘Truth’ occurs “five times in the first four verses (Morris 1411).”  This is “a striking redundancy unless the author is deliberately emphasizing it, and that is precisely John’s intent (Johnson 148).”  “It is difficult to think that ‘the truth’ described in this way can be separated from our Lord Jesus Christ who said, ‘I am … the truth’ (Jn 14:6; Morris 1411).”  “The word ‘truth’ is prominent in John’s greeting, perhaps because early Christians saw themselves as being in close communion with Jesus, who called Himself ‘the truth’ and whom they acknowledged as such, and perhaps because John knows he will shortly write about the untruth of spiritual deceivers (vv.7-11; Yarbrough 2441).”  Basically “truth” means ‘reality’ as opposed to mere appearance, the ultimate that is the basis for all that we see around us (Wiersbe 534).”  “For John, ‘truth’ signifies what is ultimately real; and in the end this means God Himself, as He has been revealed in Jesus, and the expression of that reality in the Christian proclamation (1Jn 1:8; 2:21; 3:19; Smalley 319).”  “‘Truth’ in these writings and in John refers to reality as known in the gospel.  Where the article is used before it, reference is usually to the gospel message itself (Wilder 303).”  “It was a rich truth which they held, no mere philosophy or code.  It was a reality as personal as the Lord, dominating thought, words, action (Blaiklock 115).”

“‘Truth,” “in these letters,” “has to do with a most fundamental matter, the identity of Jesus Christ (v.7; 1Jn 2:22; 4:2; 5:5,5; Jn 14:6; Johnson 148).”   “Jesus Christ is ‘the truth (Jn 14:6)’ and God’s Word is ‘truth (Jn 17:17).’  God has revealed truth in the person of His Son and in the pages of His Word.  He has given us ‘the Spirit of Truth’ to teach us and to enable us to know truth (Jn 14:16-17; 16:13; Wiersbe 534).”  “‘Truth’ is used in three distinct senses in one sentence: paraphrase: ‘whom I love’ (i) in sincerity, ‘and not I only, but also all who know (ii) the Gospel, ‘because of the’ abiding presence of (iii) Christ by the Spirit (Orr 1587).”
“truth”  This is “the Gospel message (Ryrie 1886).”
2. because of the truth that abides in us and will be with us forever:

“It may seem that John is merely repeating here the fact that he shares the ‘truth’ with all orthodox believers (1Jn 2:20-23).  But although repetition for emphasis is characteristic of the writer’s style in these letters (1Jn 2:12-14), John always uses restatement as an opportunity to deepen and develop the point he is making.  This is true in the present verse (Smalley 319-320).”  “In the present verse he claims that the love which he exercises is ‘on account of (διά) the truth (Smalley 320).”  “This language is reminiscent of the words in which our Lord promises His Spirit to the disciples in the upper room: ‘He abides with you and is (or will be) in you (Jn 14:17).  There is nothing surprising if what is said of the Spirit in one place is said of ‘the truth’ in another place: ‘it is the Spirit that bears witness, because the Spirit is the truth (1Jn 5:7).’ It is through ‘the Spirit of truth’ that He who is Truth incarnate dwells perpetually in and with His people (Bruce 138).”  “This same truth abides in the bosom of every believer, ‘and shall be with us for ever’ (Greene 225).”  John’s love “arose ‘because of the truth, which lives in us and will be with us forever’ (Hodges 906).”  
“Not only do faithful disciples remain in ‘the truth,’ but ‘the truth’ remains in them.  Similarly, Jesus lives in the believer, and the believer lives in him (Jn 15:4,7; Johnson 149).”  “The elder is once more associating himself with those of his readers who, in fellowship with all orthodox believers, know and accept the truth.  So long as the truth endures, in us and with us, so long reciprocal love will endure,” i.e., “for ever” (Smalley 320).”  “We not only posses the truth, but the truth will abide with us forever.  The believer is born of God, indwelt by the Holy Spirit; Christ is in the believer, the believer is in Christ; therefore truth is in the believer and the believer is in truth.  If we are born again, truth abides with us every day, every moment of every hour of our lives here on earth, and will abide with us through eternity – ‘forever.’  The heart of every born again believer is a permanent home for truth, and truth is welcome there (Greene 225).”

“The phrase ‘with us’ stands emphatically forward to stress that the believer’s relationship with ‘the truth’ is not a temporal relationship.  God’s truth, embodied in Christ and vitalized in our hearts by the Holy Spirit, by its nature is unchanging (Hiebert 293).”  “Because it is the truth of God, it also has no temporal limitation.  It exists without end.  Love and truth are themselves no passing sentiments; nor are they dependent on depths of emotional feeling or the strength of personal commitment that some believers might or might not possess.  Love and truth originate in God.  Like Him, they endure without changing, and their splendor never fades (Barker 362).”  “Fellowship in love and truth among Christians transcends time and place, and partakes of eternity.  Shared life in Christ has within it now intimations of immortality that will be fully consummated in the world to come (Hoon 304).”  “Truth” “lives in believers and ‘will be with’ them ‘forever’ (Morris 1411).”  “Although assured of its eschatological permanence, believers need again and again to grasp anew this truth as a living reality in personal experience (Hiebert 293).”  “Truth” “is one source of their confidence and spiritual security (1Jn 3:19-24; Johnson 149).”  “It is indeed this united acceptance of Christian verities which ever forms the firm basis of abiding friendships.  Such friendships will endure; for this fellowship with the truth is imperishable: ‘it shall be with us for ever’ (Erdman 156).”  “This solidarity of the universal Church, a felicitous reminder of ecumenical responsibility, rests on the fact that ‘the truth … abides in us’ as a dynamic impulse and ‘will be with us forever,’ like the Paraclete (Jn 14:16; Wilder 303-304).”  “Heretics may leave us and go out into the world (v.7; 1Jn 2:19), but in the Christian society the truth will remain secure (Stott 206).”
“Since the truth will be with us forever, we certainly ought to get acquainted with it now and learn to love it.  Of course, all truth centers in Jesus Christ, the eternal Son of God, with whom we shall live forever (Jn 14:1-6).  It is wonderful to contemplate the fact that we shall spend eternity surrounded by truth, growing in our knowledge of truth, and serving the God of truth (Wiersbe 534).”
“because of the truth that abides in us” “John goes on to explain why the community of love can be so inclusive (Barker 362).”  “If we are Christians, we are to love our neighbors and even our enemies; but we are bound to our fellow Christians by the special bond of truth.  Truth is the ground of reciprocal Christian love (Stott 205).”  “John and all those who have come to know the truth, love her ‘for the truth’s sake’ (Wuest 200).”  This verse makes “clear that ‘truth is the motivation as well as the context of all Christian love’ (Hiebert 293).”  “For the truth’s sake we love all who are of the truth.  There may be instances where we do not love everything that every individual does, but we love the individual ‘for the truth’s sake, which dwelleth in us (Greene 225).”  “We love each other not because we are temperamentally compatible, or because we are naturally drawn to one another, but because of the truth which we share (Stott 206).”  “Truth, for [John], is more than what is objectively known.  It is that which indwells the believer, permeating His whole existence (Barker 362).”  “Christians love one another not merely because revealed truth includes the divine command to do so (1Jn 2:7-8; 3:11), but also because of the truth which ‘remains’ in the Church and in the believer, and provides an inward compulsion toward the activity of loving (Smalley 320).”  “The truth (or Christ) and the Spirit make love for the elect lady and her family possible (Ryrie 1032).”  “They loved her because of her Christian character which exemplified the truth as it is found in the Word of God (Wuest 200).”

“This verse provides further evidence for the limitation of love in the Johannine epistles to those who have remained, amid the controversy, loyal disciples of the Elder.  It is not that the letters of John reject the broader concepts of love for neighbor or love for the enemy; it is, rather, that these more inclusive concepts are not at issue in the conflict with the secessionists and that the Elder is concerned to heighten commitment among those who remain (Johnson 148-149).”  
“because of the truth” “The phrase διά τήν άλήθειαν(‘on account of the truth’) is to be taken with άγαπω (‘I love’) in v.1 (Smalley 320).”  “It is ‘because of the truth’ that [‘the elder’] loves and writes to the church (Barclay 130).”
“truth that abides in us” “The Gospel that unites John and his readers is personally present (Yarbrough 2441).”  “It ‘remains in us’ (ένήμιν, meaning the writer and his readers in common with orthodox Christians in general), as a personal influence.  The members of the Johannine community ‘know the truth (1Jn 2:21), and they are called to abide ‘in Him who is the truth (1Jn 5:20a; Jn 14:6).’  Furthermore, the true God remains in them (1Jn 4:16; 5:20b) by the true Spirit of Jesus (1Jn 3:24; 5:7).  The writer’s concept of ‘truth’ throughout is not speculative; it involves the possibility of an intimate and ongoing relationship with God in His Son, and consequently with other people (vv.4,7,10-11; Smalley 320).”  “John has just spoken of all those who ‘know the truth’ as an objective reality; that truth is now appositionally portrayed as also indwelling the believer (tēn menousan en hēmin, literally, ‘the one abiding in us’).  Christ’s promise to His disciples in Jn 14:16-17 that the Holy Spirit, who is ‘the Spirit of Truth,’ would abide in them is here applied to ‘the truth’ itself.  The indwelling Holy Spirit mediates the consciousness of the indwelling truth in the life of the believer, making it morally dynamic in life and character.  This Spirit-vitalized indwelling of ‘the truth’ in the life of the believer produces an intimate and ongoing relationship with the Father and the Son.  It is the distinguishing mark of the true believer (Hiebert 293).”
“abides” “The word is menō, which is used often in the Gospels of one living as a guest in the home of another.  Thus the truth is a welcome guest in the heart of the Christian (Wuest 201).”
“in us” This could also be translated “among us (Yarbrough 2441).”

“will be with us” “John’s use of the future, ‘shall be’ (estai), conveys an expression of assurance and future certainty (Hiebert 293).”  In this clause, “with us” is in “emphatic position (Ryrie 1032).”  “In saying ‘with us,’ John again unites himself with those who have this blessed assurance for the future (Hiebert 293).”
“with us” “The words μεθ ήμων (literally, ‘in us’) are synonymous with έν ήμιν (‘in us’) in the earlier part of the verse (Smalley 320).”
#[Smalley only ‘til here]

“forever” “‘For ever’ (eis ton aiōna, literally, ‘into the age’) assures that this relationship will continue into the future age of eternity which has no end (Hiebert 293).”
“Only 2Jn (a) uses the phrase ‘will be with us,’ (b) calls “Jesus the Father’s Son,’ and (c) delimits the sphere of the blessing as ‘in truth and love’ (Johnson 149).”
3. Grace, mercy, and peace will be with us, from God the Father and from Jesus Christ the Father’s Son, in truth and love.

“Skillfully John turns the traditional epistolary salutation into a strong testimony of Christian assurance (Hiebert 293).”  “How did this elect lady and her children come to know the truth and become children of God?  Through the grace and mercy of God (Wiersbe 534).”  “John is here praying that ‘grace, mercy and peace’ ‘in truth and love’ will be displayed and made manifest to and through this family to whom he writes, that through their testimony others might come to know the grace, mercy, and peace which are ours from God through Christ Jesus (Greene 226).”  God “has channeled His mercy and grace to us in Jesus Christ (Wiersbe 534).”  John turns the traditional greeting “into a promise that God’s mercy and grace will be ours if we truly remain in His truth and love (Barker 362).”  John “thus reminds his readers that ‘these three virtues (grace, mercy and peace) flourish in an environment where truth and love prevail (Hiebert 296).”  The promise of “grace, mercy and peace” are “conditioned upon a right state of mind and heart; ‘in truth and love’ (Erdman 157).”  “Instead of just wishing ‘grace, mercy, and peace’ for his readers, John announced that they would be experiencing these things ‘in truth and love’ (Hodges 906).”  “God’s blessings – favor (charis), compassions (eleos), and inner harmony and tranquility (eirēnē) – are enjoyed in an atmosphere where ‘truth’ and ‘love’ are in control (Hodges 906).”  “The qualities of truth and love are precisely the ones John enjoined his readers to maintain.  If they do maintain them, then they can expect to enjoy the ‘grace, mercy, and peace’ which come ‘from God the Father and from Jesus Christ’ (Hodges 906).”


“This may mean either that we shall experience grace, mercy and peace from Gather and Son only if we remain in truth and love, or that grace, mercy and peace from Father and Son will express themselves, work themselves out, in truth and love.  Whether truth and love are the conditions or the consequences, or merely the accompaniments, of our receiving grace, mercy and peace, they are clearly essential marks of the Christian life (Stott 207).”  
“Grace, mercy, and peace will be with us, from God the Father and from Jesus Christ the Father’s Son”  Fisher writes: “The repetition of the preposition ‘from’ indicates the separate personality of Father and Son, while the titles used indicate their unity (Hiebert 295).”  “The repeated use of the preposition ‘from’ (para with the ablative) stresses the true source from which these three blessings enter human experience.  “The construction pictures them as flowing down upon us from alongside the divine presence (Hiebert 295).”  The gifts of “grace, mercy and peace” “are from the Father and His Son Jesus Christ (Painter 1525).”  “Of course all these find their ultimate source in Deity, but the personal, immediate source is emphasized here by John (Wuest 202).”  “These come from the presence of God the Father and from the presence of Jesus Christ, the Son of the Father (Wuest 202).”  “Westcott says that ‘it serves to bring out distinctly the twofold personal relation of man to the Father and the Son (Wuest 202).”  Bede the Venerable (c.672/673-735) writes: “Because the heretics of that time, people like Marcion and Cerinthus, denied that our Lord Jesus Christ was the true Son of God and claimed that He was born in a merely human way, John rightly recalls that He is the Son of God the Father in order to refute these blasphemers.  He also bears witness that grace, mercy and peace come from the Son in exactly the same way as they come from the Father, thereby demonstrating that the Father and the Son are equal and consubstantial with each other (Bray 233).”
“Grace, mercy, and peace will be with us, from God the Father” “It was God the Father who so loved us that He was willing to send His only begotten Son to die for us (Greene 226).”
“Grace, mercy, and peace will be with us” “Literally, it begins, ‘There will be with us grace, mercy, peace’ (Johnson 149).”  This is an “unusual mode of greeting, probably suggested by ‘with us’ in the preceding verse (Ryrie 1032).”  “In every other NT letter the greeting is in the form of a wish or a prayer (Barclay 140).”  “Here the greeting is a statement (Barclay 140).”  “The verse is not a prayer or a wish but a statement of confident assurance (Vaughan 12).”  “The future indicative verb ‘shall be,’ standing before the usual epistolary greeting, underlines that true believers will continue to experience these blessings (Hiebert 294).”  “John’s unique statement includes the writer in this assurance of the continuing presence of these triple blessings with true believers (Hiebert 294).”  “John is so sure of the gifts of the grace of God in Jesus Christ that he does not pray that his friends should receive them; he assures them that they will receive them.  Here is the faith which never doubts the promises of God in Jesus Christ (Barclay 140).”  “Grace for daily living as the Holy Spirit ministers to the spiritual needs of the yielded saint, mercy in the form of God’s care over the physical needs of the saint, and peace in the form of heart tranquility, shall be with us, John says (Wuest 202).”  “Here the enjoyment of these blessings is not, as usual, the substance of a prayer, but of a prediction: ‘shall be with us’ (Erdman 156).”  It is “unusual for it to be said that these qualities will be ‘with us;’ in a salutation one expects ‘with you.’  This appears to be the only salutation in the NT that reads this way.  It is an expression of solidarity linking writer and readers.  All alike need ‘grace, mercy and peace’ (Morris 1411).”  John is not writing “in ‘wishful’ terms but as a statement of what will be (Painter 1525).”  These words are “a confident assurance of blessing (Ryrie 1032).”

“The use of the future tense may imply that not all of the house churches in the Elder’s orbit are actively enjoying God’s blessing: some have joined the schismatics; others are in conflict, perhaps divided about whether to remain with the Elder or to side with the ‘new wave’ (v.9) secessionists.  The threefold blessing will belong to those who remain ‘in truth and love’ (Johnson 149-150).”
“Grace, mercy, and peace” These terms, “because of their familiarity, are in danger of losing their deep significance (Erdman 156).”  “The addition of ‘mercy’ to ‘grace’ and ‘peace’ in the greeting is unusual in the NT.  [It] is found elsewhere only in 1,2Tm.  It strengthens the idea in ‘grace’ which points to the freeness of God’s gift in Christ (Morris 1411).”  
“According to Westcott, ‘the succession “grace, mercy, peace,” marks the order from the first motion of God to the final satisfaction of man’ (Bruce 138).”  “Bengel tersely summarizes: ‘Grace’ removes guilt; ‘mercy,’ misery; ‘peace’ expresses a continuance in grace and mercy’ (Hiebert 295).”  “When you receive grace and mercy from God, you experience His peace (Wiersbe 534).”  “Put together, peace indicates the character of salvation, mercy our need of it and grace God’s free provision of it in Christ (Stott 207).”  These words “include all the blessings known to believers, from their source in the ‘unmerited favor’ of God, to their ultimate issue in the peace ‘which passeth all understanding.’  “The word we translate as ‘grace’ is characteristic of Greek greetings but has taken on a new meaning with the two other terms and in relation to the characteristically Christian understanding of the grace of God.  If ‘grace’ comes from the Greek world, ‘mercy and peace’ are characteristically Jewish.  In their company ‘grace’ takes on a new sense but appears only in the opening greeting.  It is not only by associating grace with mercy and peace that a distinctive Christian sense is given (Painter 1525).”

“‘Peace’ implies the abiding in grace and mercy.  It includes the testimony of God’s Spirit, both that we are His children, and that all our ways are acceptable to Him (Wesley 874).”

“Grace, mercy” “God is rich in mercy and grace (Eph 2:4,7; Wiersbe 534).”  “Grace and mercy are both expressions of God’s love, grace to the guilty and undeserving, mercy to the needy and helpless (Stott 206).”  “Grace brings mercy, and apart from grace there is no mercy.  Grace is unmerited, unearned favor, and grace bestows mercy where no mercy is due (Greene 225-226).”  “Grace meets man’s need in respect to his guilt and lost condition; mercy, with reference to his suffering as a result of sin.  Trent says: ‘in the divine mind, and in the order of our salvation as conceived therein, the “mercy” precedes the “grace” (Wuest 201).”  Trent continues: “But in the order of the manifestation of God’s purpose of salvation, the grace must go before the mercy and make way for it.  It is the truth that the same person are the subjects of both, being at once the guilty and the miserable; yet the righteousness of God, which it is quite as necessary should be maintained as His love, demands that the guilt should be done away before the misery can be assuaged; only the forgiven may be blessed.  He must pardon before He can heal.  From this it follows that in each of the apostolic salutations where these words occur, grace precedes mercy (Wuest 201-202).”
“grace” “In all the NT epistolary greetings, ‘grace’ (charis) is always named first, except in the epistle of Jude which uses ‘mercy, peace and love.’  In the Christian life the reality of grace is foundational (Hiebert 294).”
Ryrie defines “grace” as “the favor of God toward sinners.  The word occurs elsewhere in John only in Jn 1:14,16,17; 3Jn 4; Rv 1:4; 22:21; Ryrie 1032).”  “Grace is the free and unmerited favor of God bestowed upon guilty and unworthy individuals in and through Jesus Christ (Hiebert 294).”  “The ‘grace’ of God was displayed in the ‘love’ of God, love that allowed Jesus to take a body of flesh, and in that body taste death for every man and bear the sins of the whole wide world (Greene 225).”  “In the ethical terminology of the pagan Greeks, charis (grace) referred to a favor conferred freely, with no expectation of return, and finding its only motive in the bounty and free-heartedness of the giver.  Of course, this favor was always done for a friend, never for an enemy.  When charis is taken into the NT, it leaps an infinite distance forward, for the ‘favor’ God did at Calvary in becoming sin for man and paying the penalty instead of man, was done for a race that bitterly hated Him, a race, unlovely, and humanly speaking, unlovable (Wuest 201).”  “Only those who receive [God’s] abundant grace experience salvation from sin (Wiersbe 534).” 
“mercy” “‘Mercy’ … is God’s forgiving goodness (Johnson 149).”  Vincent writes: “‘Mercy’ is the compassion of God for us in our misery.  John uses this word only here (Ryrie 1032).”  Mercy “denotes God’s pity and compassion for those in trouble and distress (Hiebert 294-295).”  “Mercy (eleos) is God’s ‘kindness and goodwill toward the miserable and afflicted, joined with a desire to relieve them’ (Wuest 201).”
“peace” “Peace”  describes (a) harmonious relationships between men (Mt 10:34; Ro 14:19; (b) between nations (Lk 14:32; Ac 12:20; Rv 6:4); (c) friendliness (Ac 15:33; 1Co 16:11; Hb 11:31); (d) freedom from molestation (Lk 11:21; 19:42; Ac 9:31 - KJV ‘rest’ - 16:36); (e) order, in the State (Ac 24:2 – KJV quietness); in the churches (1Co 14:33); (f) the harmonized relationships between God and man, accomplished through the Gospel (Ac 10:36; Ep 2:17); (g) the sense of rest and contentment consequent thereon (Mt 10:13; Mk 5:34; Lk 1:79; 2:29; Jn 14:27; Ro 1:7; 3:17; 8:6; Vine 464).”  “‘Peace,’ as the third term in this Christian formula of greeting, flows from the experience of grace and mercy and denotes that inner sense of tranquility and well-being which is the sure result (Hiebert 295).”  “Peace is that restoration of harmony with God, others and self which we call ‘salvation’ (Stott 206).”  “‘Peace’ is the condition of believers, who have received God’s grace and mercy in Jesus Christ, who Himself has overcome the world (Jn 14:27; 16:33; 20:19,21,26; Johnson 149).”  “Peace is eirēnē.  The verb is eirō, ‘to bind together.’  Thus, our Lord made peace through the blood of His Cross when He made it possible for a holy God in perfect justice and holiness to bind together a believing sinner and Himself in an indissoluble, living union (Wuest 202).”  “‘Peace’ is the resultant state of wholeness when sin and misery are removed (Ryrie 1032).”
“will be with us” In the Greek, this clause precedes the words ‘grace, mercy and peace.’  John “places first in the sentence an emphatic estai, which should be translated not as a prayer, ‘be with you (AV),’ but as a declaration (RSV, NEB, NIV; Stott 206).”
“from God the Father and from Jesus Christ the Father’s Son, in truth and love” Smith notes: “The Son has interpreted the Father to man, ‘not merely in truth,’ enlightening the intellect, but ‘in love,’ engaging the heart (Wuest 202).”
“from God the Father and from Jesus Christ the Father’s Son” “The fact that these blessings stem from both the Father and the Son affirms the deity of Christ (Hodges 906).”  “The repetition of ‘from’ (para) emphasizes the distinctiveness of the persons of the Father and the Son (Ryrie 1032).”  “Brooke comments: ‘The Fatherhood of God, as revealed by one who being His Son can reveal the Father, and who as man (Jesus) can make Him known to men’ (Wuest 202).”  
“from”  “The Greek preposition translated ‘from’ is not apo, speaking of ultimate source, but para, referring to immediate, personal source (Wuest 202).”  
“God the Father and from Jesus Christ the Father’s Son” “In this formulation the role of the Father is stressed in relation to the Son, who is named Jesus Christ, the double name being characteristic of 1Jn but uncommon in the Gospel (1:17; 17:3; Painter 1525).”  “It is significant that at the very outset of his second letter John affirmed the deity of Jesus Christ.  He did so by joining ‘the Lord Jesus Christ’ with ‘God the Father’ (Wiersbe 534).”  John desires “to emphasize the equality of the Son with the Father as the fount of all blessing (Stott 207).”  “They are equally God (Wiersbe 535)!”  “The family/relational terminology and the linking of ‘Father’ and ‘Son’ with the Elder’s community subtly underscore the unity of the loyal Johannine Christians with God, a point that is elsewhere made explicit (1Jn 4:6; Johnson 149).”
“Father” “‘Father was a word already used in the OT and in Judaism to describe God, but only in Christianity was the thought of God’s personal, loving relationship to the individual developed (Hiebert 296).”
“from Jesus Christ the Father’s Son, in truth and love” This “experience is only for those who accept Christ as the divine Son of God, and walk in love toward Him and toward their fellow men (Erdman 156).”
“Jesus Christ the Father’s Son, in truth and love” Jesus “is the Son of the Father in truth and love (Painter 1525).”
“Jesus Christ the Father’s Son” “Jesus is here called ‘the Father’s Son’ – an expression found only here in the NT.  He is not to be thought of in isolation from the Father (Morris 1411).”  This “unique expression [is] apparently connecting the revelation of the Father closely with the Son (Ryrie 1032).”  “This further identification makes clear the true nature of the person of Jesus Christ as the incarnate revelation of the Father (Hiebert 295).”  “The phrase ‘Jesus Christ, the Son of the Father,’ is unique, but the truth it expresses is attested throughout the NT and is basic to John’s argument (v.9; 1Jn 2:23; Bruce 138).”  “The man Jesus is not only the Messiah Christ, but the only Son of the Father (Stott 207).”
“in truth and love” “‘Truth and love,’ which do not commonly occur in opening salutations, are the distinguishing words in this greeting; and significantly so, for they are the essential words of the epistle which follows (Erdman 156).”  “Westcott remarks, ‘Truth and love describe an intellectual harmony and a moral harmony; and the two correspond with each other according to their subject matter.  Love is truth in human action; and truth is love in regard to the order of things’ (Hiebert 296).”  “The linking of ‘truth’ and ‘love’ is of great importance.  Because John’s readers are in the truth – i.e., they know Jesus as the Christ, the Father’s Son – they are also the recipients of God’s love as it is known and manifested in the community of faith (Barker 362).”  Smith notes that these words describe something “not merely apprehended by the intellect but welcomed by the heart (Weust 200-201).”  “They belong together in Christian faith and experience (Hiebert 296).”  “Someone has said that the community of love is as wide as the community of truth, which is a significant comment (Morris 1411).”
“The fellowship of the local church is created by truth and exhibited in love.  Each qualifies the other (Stott 207).”  “The Elder’s community is a fellowship of both ‘truth and love.’  Neither can be minimized; both are at the core of what it means to be Christian (Johnson 150).”  “On one hand, our love is not to be so blind as to ignore the views and conduct of others.  Truth should make our love discriminating (Stott 207).”  “So the Christian fellowship should be marked equally by love and truth, and we are to avoid extremism which pursues either at the expense of the other.  Our love grows soft if it is not strengthened by truth, and our truth hard if it is not softened by love.  Scripture commands us both to love each other in truth and to hold the truth in love (Stott 207).”  “Truth and love must … be kept in balance for a vital Christian fellowship to flourish in a Christian community.  A united adherence to the revealed truth is essential when the Christian community is faced with the falsehood of heretical teachers or when it encounters open attack upon its faith from an unbelieving world.  The active love of believers toward one another will unite them in spiritual unity and demonstrate to the world that they are indeed one body in Christ (Hiebert 296).”  “Where ‘truth and love’ coexist harmoniously, we have a well-balanced Christian character (Eph 4:15; Bruce 139).”
“truth and love” “The combination of ‘truth and love’ occurs only here in the NT (Hiebert 296).”  “The words ‘truth and love’ provide the transition to the next section, where they become the chief topic (Barker 362).”

“[in] love” “In ‘love’ means ‘not part of the secession.’  Those who left the community (1Jn 2:19) broke the ‘love’ command, and thereby demonstrated that they were not really Jesus’ disciples, since the latter are to be characterized by ‘love’ for one another (Jn 13:34-35; 1Jn 3:11,16-18,23; 4:7,11,21; Johnson 150).”
4. I rejoiced greatly to find some of your children walking in the truth, just as we were commanded by the Father.
“These young men were conducting themselves in accordance with the truth which they had learned in their childhood and youth, they were ordering lives according to the precepts of the Gospel, they were observing the command, the holy will, of the heavenly Father (Kretzmann 580).”
“I rejoiced greatly to find some of your children walking in the truth” “There is much in the local fellowship to give [John] cause for rejoicing (Stott 208).”  “Evidently John had encountered members of this church somewhere and was delighted to observe their obedience to the truth.  He used their fidelity, which he had observed, as a positive starting point (Hodges 907).”  Hilary of Arles (401-449) wrote: “The saints are always overjoyed to see the results of truth at work (Bray 234).”  Oecumenius (6th century) wrote: “It is always a cause for the greatest joy when we find someone making progress in the faith of Christ without any drawbacks (Bray 234).”  
“The situation envisaged is no more suggestive of an individual than is the language, unless we are to imagine that she was a widow with a large family of children, only some of whom were following the truth, while others had fallen into error, although none is named (Stott 204).”  “John does not explain why only some of the children are obeying God’s command.  John may mean that some people obey this command while others are accepting the heretical teaching of false prophets.  However, this news would give John only partial joy (Kistemaker 377).”
“Children may be beloved for their parents’ sake.  It gave great joy to the apostle to see children treading in their parents’ steps, and likely in their turn to be instrumental to support the Gospel (Henry 437).”  “How pleasing the contrast to numbers who diffuse irreligion, infidelity and vice, among their descendants and in their respective circles (Henry 437).”
“I rejoiced” “‘I rejoiced’ is chairō, expressing a glad surprise (Wuest 202).”  
“I … find some of your children walking in the truth” “The character of the lives which these children were living demonstrated to John that this was no spasmodic thing, but a practice with them, for the present results of the perfect tense are not lost sight of here (Wuest 203).”

“to find” “I have found (Wuest 203).”  This verb is in the “perfect tense; what John found continued to be true (Ryrie 1033).”
“some of your children walking in the truth” “We have no reason to believe that John was hinting that others of the children had gone astray after the false teachers (Wiersbe 535).”  
“If by ‘children’ John was including the members of the ‘house church,’ then it is possible that some of them had left the fellowship and joined with the deceivers (Wiersbe 535).”  “John knew that not all the church members were living consistently (Stott 208).”  John “clearly realizes that they have not fully attained and that some have backslidden.  His quiet realism, however, and his confidence in their perseverance serve as the strongest possible spur to faithfulness (Hoon 304).”
“your” “The ‘you’ of vv.4,5 and 13 is singular, indicating the lady alone (Orr 1587).”
“children walking in the truth, just as we were commanded by the Father” “No believer who loves God would ever consider His commandments to be harsh and unbearable (Wiersbe 536).”  “What [the ‘children’] “were doing was precisely what ‘the Father commanded (NIV)’ (Hodges 906).”

“children walking in the truth” This expression “is very nearly equivalent to ‘living the Christian life.’  That it is put this way shows the stress our writer places on the truth (Morris 1411).”  “Wherever these children go, they so live that their faith can be seen by all (Lindsell 1836).”

“children” “John uses the word teknon, born ones,… a most tender word (Wuest 203).”
“walking in the truth, just as we were commanded by the Father” “This truth is … defined by John as being the commandment received from God as to how a Christ should conduct himself (Wuest 203).”  “The Christian life is here viewed from the standpoint of commands (Stott 210).”  “To go astray from revealed truth (whether in doctrine or morals) is not just an unfortunate error, but an active disobedience, for we are to walk in the truth ‘just as the Father has commanded us.’  God has not revealed His truth in such a way as to leave us free at our pleasure to believe or disbelieve it, to obey or disobey it.  Revelation carries with it responsibility, and the clearer the revelation, the greater the responsibility to believe and obey (Am 3:2; Stott 208-209).”  “God’s commandments focus ‘the truth’ on specific areas of life.  ‘The truth’ can be vague and general if we are not careful, but ‘the commandments’ make that truth specific and binding (Wiersbe 536).”  “To follow the truth is not simply an option selected by some people as desirable, but a response to the command of ‘the Father’ (Morris 1411).”  “Believers who are ‘walking in the truth, that is, living in response to what God has revealed, love each other (Hodges 907).”  ’“See here … the rule of true walking – the commandment of the Father.  Our walk is true, our converse right, when according to the Word of God (Henry 437).”

“The commandment received from the Father is explained in v.5 as the commandment of love and in v.7 as belief in the Son (1Jn 3:23; Barker 363).”
“walking in the truth” “To walk in the truth is to be obedient to the truth God has made known (Hodges 906).”  “To ‘walk in the truth’ includes both believing it, especially the central truth of the incarnation, and obeying it, seeking to conform our lives to it.  It lives in us (v.2); we also walk in it.  The truth seems thus to be likened to a path along which we walk, by which we keep course, and from which we should not deviate (Stott 208).”  “The expression here has much the same sense as to walk in the light’ (1Jn 1:7; Wilder 304).”  “Walking in the truth” is “ordering one’s life by the Word of God (Ryrie 1886).”  “Walking in the truth” refers to “living in a manner pleasing to God (Yarbrough 2441).”  “Our conduct must conform to that of Jesus, for ‘whoever claims to live in {God} must walk as Jesus did’ (1Jn 2:6; Kistemaker 378).”  “It is much easier to study the truth, or even argue about the truth, than it is to practice it (Wiersbe 535)!”  John’s concern is with his readers’ practical lives as Christians (Yarbrough 2441).”
“walking” “‘Walking’ is peripateō, ‘to order one’s behavior, to conduct one’s self’ (Wuest 203).”  “‘Walk,’ prominent in this section, refers to everyday ethical conduct (Yarbrough 2441).”  “We should not miss the idea of steady progress that is implied in the twofold ‘walk’ (Morris 1411).”
“in truth” “‘In truth’ is the locative of sphere.  [The lady’s] children were conducting themselves in the sphere of the truth as it is in Christ Jesus.  That is their actions and words were circumscribed by the Word of God.  Their conduct was governed by the Word of God (Wuest 203).”

“truth” “Since the word ‘truth’ (alētheia) is not accompanied by the article, it is more ‘truthfully,’ meaning ‘authentically.’  However, NIV may be right in disregarding that possibility here in view of the usage of the word in v.2, where it occurs with the article and refers to the truth as the ‘divine reality’ (Barker 363).”
“as we were commanded by the Father” “Note that the commandments are given by ‘the Father.’  Each commandment is an expression of love and not simply law.  The will of God is the revelation of God’s heart (Ps 33:11), not just His mind.  Consequently, obedience to His Word should be a revelation of our love, not an expression of fear.  ‘For this is the love of God, that we keep His commandments: and His commandments are not grievous’ (1Jn 5:3; Wiersbe 536).”
“commanded” “In 3 verses here we have ‘command,’ either as the verb or the noun, 4 times (Morris 1411).”
5. And now I ask you, dear lady – not as though I were writing you a new commandment, but the one we have had from the beginning – that we love one another.

John “‘begs’ not that the congregation will raise the missionary apportionment or write their congressmen, but that first they grow in love (Hoon 305).”  “Windisch well cites a saying assigned to Jesus in the apocryphal Gospel of Hebrews: ‘Never, he said, ‘be joyful except when you are found in love with your brother (Wilder 304).”  “This appeal to a love that will override disaffection and schism is the chief practical aim of both I and II John.  It is enforced here also by insistence that the commandment of love is both an old commandment ‘from the beginning (1Jn 2:7; 3:11; Jn 13:34) and one that is the sum of all Christian instruction (v.6; Jn 15:12; Wilder 304).”  “The apostle’s plea is at the same time a commandment of the Lord, not one that has just been revealed to him for the first time, but one of which the converts were told, which they were taught, from the very beginning of their Christian life.  This commandment has been unchanged, and will be unchanged as long as the Gospel-truth remains (Kretzmann 580).”
“I ask you” “The elder does not enjoin but says ‘I ask,’ which is the language of polite request (Morris 1411).”  Erōtaō is “to request, entreat, beg, beseech (Wuest 203).”  “Erōtaō [is] a personal request, rather than parakaleō, a general request – which word is never used by John (Ryrie 1032).”  “Considering what the apostle entreats, the way of address is remarkable: it is not any particular boon or bounty to himself, but common duty and observance of the Divine command; here he might command or charge, but the apostolical spirit is, of all other, the most tender and endearing.  Love will often avail where authority will not; and we may often see that the more authority is urged, the more it is slighted.  The apostolical minister will love and beseech his friends to their duty (Henry 437).”
“dear lady” John “addresses the members of the church, which he metaphorically calls ‘dear lady’ (Kistemaker 378).”
“not as though I were writing you a new commandment, but the one we have had from the beginning – that we love one another” “A new commandment I give unto you, ‘That ye love one another (Jn 13:34).’  But John wrote that it was not a new commandment (1Jn 2:7-11; Wiersbe 536).”  Oecumenius (6th century) wrote: “John specifies that the commandment which he is talking about is that we should love one another.  This was given that we should love one another.  This was given from the beginning in order to prevent a situation in which we might be honoring “God in purely spiritual things but at the same time rebelling against Him and denying Him in more practical matters (Bray 234).”  “John exhorts them to Christian love, which, in one sense, is not ‘a new commandment,’ for it was strikingly set forth in the law of Moses; yet, in another sense it is ‘new,’ for Christ has given a new standard and a new example and a new motive to love (Erdman 157).”  “The commandment ‘Love one another’ is certainly not new in time, because even OT Jews were instructed to love their neighbors (Lv 19:18,34) and the strangers within their gates (Dt 10:19).  But with the coming of God’s Son to earth, this commandment is new in emphasis and in example.  Jesus Christ gave new emphasis to brotherly love, and He exemplified it in His own life.  It is also new in experience, for we have the Holy Spirit of God living within, enabling us to obey.  ‘But the fruit of the Spirit is love; (Gl 5:22; Ro 5:5; Wiersbe 536).”  “What the Father required (1Jn 4:7), the Son manifested (1Jn 3:16), and the Spirit makes available through life in Him (1Jn 4:13-15; Barker 363).”  “It is not that love precedes truth or belief but that love offers the clearest test of the truthfulness of the confession and the sincerity of the obedience given to God’s commands.  Belief may be feigned and confession only of the lips, but love is harder to counterfeit.  The elder is not requiring something new but that which has been the supreme and final word ‘from the beginning’ (Barker 363).”  
“This commandment of mutual Christian love may be said to be a new one, in respect of its new enactment and sanction by the Lord Christ; yet, as to the matter of it, mutual holy love, it is old (Henry 437).”  John “is not writing a new command but one we have had from the beginning (1Jn 2:7).  The command to love, which our writer immediately spells out, is an old command; from the very beginning of the Christian way its adherents were united in the bond of love (Morris 1411).”
“not as though I were writing you a new commandment, but the one we have had from the beginning” Oecumenius (6th century) wrote: “John’s purpose is to show that what he is saying is something which people already know in principle and have even had some past experience of it.  It is not something strange and unusual which they will find hard to grasp (Bray 234).”  “As in the larger epistle, the apostle encouraged his readers to follow the old ways as he sought to help them resist the innovations of the antichrists (v.7; Hodges 906).”  Augustine of Hippo (354-430) wrote: “Meanwhile let us continue in the way we have come along so far, until God reveals it to us if we are otherwise minded (Bray 234).”
“one we have had from the beginning” “Brooke well says: ‘The Elder who has the right to command merely grounds a personal request, as between equals, on the old command laid on both alike by the Master’ (Stott 209).”  This “commandment was always with the Christian Church ever since its beginning, and was with the individual saint from the beginning of His Christian experience (Wuest 203).”
“have had” “‘Had’ is imperfect tense, ‘which we were constantly having’ (Wuest 203).”
“commandment,… love one another” “Again the elder’s heart and pen turn to ‘love’ as the rule and spirit of Christian fellowship (Hoon 305).”  “We tend to use ‘love’ for an emotion and that cannot be commanded (Morris 1411).”  “Many people have the mistaken idea that Christian love is a feeling, a special kind of ‘religious emotion’ that makes us reach out and accept others.  Certainly emotion is involved, but basically, Christian love is an act of the will.  It simply means treating other people the same way God treats you!  In fact, it is possible to love people that we really do not ‘like.’  We may not be able to will our affections at all times, but we can will our attitudes and actions.  When people are rude to us, we can be kind in return.  When people persecute us, we can pray for them and, when the opportunity comes, do good to them.  If we followed our feelings, we would probably retaliate!  But if we ask the Spirit to control our wills, then we can act toward them as Jesus would have acted, in Christian love (Wiersbe 536).”  “It is impossible to divorce our relationship with God from our relationship with people.  If we say that we love God, but we hate our brother, then we can be sure that we do not really love God (1Jn 4:20).  If we obey God, then His love is perfected in us, and we have no problem loving our brother (1Jn 2:3-5; Wiersbe 536).”  “He who loves his neighbor has fulfilled the law (Ro 13:8 RSV).”  “So love and law are not incompatible; on the contrary, each involves the other (Stott 210).”  “Significantly, this injunction to love precedes [John’s] condemnation of anti-Christian deceivers in the following verses.  If there must be controversy, let it be within the atmosphere of love.  Love can win where argument fails (Hoon 305).”

“It is possible for someone to be a staunch defender of the truth of God’s Word and not show any love toward others.  He promotes Scriptures truth, its integrity and unity, and he professes its trustworthiness.  But in his relations with person who hold other views, he maintains a strict separation of truth and love (Kistemaker 379).”  “Although someone’s commitment to the truth may be impeccable, his love for others can be woefully inadequate.  Scripture teaches that love is not afraid of the truth, for love and truth are companions (v.3).  As Paul says, ‘Love always rejoices in the truth (1Co 13:6).’  And in another place he writes that the Christians ought to speak the truth in love (Ep 4:15; Kistemaker 379).”  “Obedience that does not lead to the life of love in which we love one another even to death is not obedience offered to God.  Not to love means to remain in darkness (1Jn 2:11) and in death (1Jn 3:14).  Hatred of one’s brother can never be defended as obedience to God.  It is rather obedience and gratification of one’s own sin – one’s own evil nature (1Jn 3:12; Barker 363).”

“commandment,… that we love” “God also gave them the command, ‘Love the Lord your God with all your heart and with all your soul and with all your strength’ (Dt. 6:5; Kistemaker 378).”  “The commands to love are not two individual precepts God gave the people of Israel.  Every command of God is a requirement to show love to Him and to our neighbor (Mt 22:36-40; Ro 13:8-10; Gl 5:14).  “Therefore love is the fulfillment of the law,’ says Paul (Ro 13:10).  When we obey God’s commands, we demonstrate our love to Him (Kistemaker 378).”

“we love one another” “John does not issue to the church a command from which he is himself exempt (Stott 209).”  
“love one another” John “is content to emphasize the obligation resting on Christians, namely that ‘we love one another.’  This is the central thing and it is emphasized in all John’s writings (Morris 1411).”  “The words ‘one another’ are a reciprocal pronoun in the Greek text.  That is, there must be reciprocity among the saints as to this love.  A saint must reciprocate the love shown him by a fellow-saint (Wuest 204).”  “Love issues in action, in caring and unselfish service (Morris 1411).”
This clause “may suggest there was dissent and discord among the readers (Yarbrough 2441).”
“love” “The verb is in the present subjunctive, stressing continuous action.  The distinctive word for ‘love’ here is agapaō (Wuest 203).”
“For John, while love certainly is warmly emotional, it is basically a response to God’s great love for us (Morris 1411).”
“The English word ‘love’ may mean any one of a dozen kinds of love (Wuest 203).”
6.  And this is love, that we walk according to His commandments; this is the commandment, just as you have heard from the beginning, so that you should walk in it.
Orr’s paraphrase of this verse is: “Love is the commandment, just as you heard from the beginning, for you to make your rule of life (1587).”  “Love is true living.  To love is to be true (Blaiklock 116).”  Love’s “meaning, very concretely, is that ‘we follow His commandments (1Jn 5:3; Wilder 305).”  “Specifically, as in v.6, love is the witness of Christian integrity in opposition to the ways of the world (Hoon 305).”  “Love is not a fleeting emotion but a lasting commitment (Kistemaker 379).”  “This love with which a saint should love another saint is produced by the Holy Spirit in the heart of the saint, and its amount and intensity are determined by the degree of yieldedness on the part of that saint.  It is self-sacrificial in its essence (Jn 3:16).  It is longsuffering in its character, kind self-abasing, humble, well-behave, altruistic, is not provoked, thinks no evil, does not rejoice in iniquity, rejoices in the truth, bears all things, believes all things, hopes all things, never fails (1Co 13:4-8; Wuest 204).”  “As we walk from place to place with confidence and assurance, so we ought to reflect steadfastness in obeying God’s commands to love Him and our neighbor (Kistemaker 378).”  “Love of God that does not result in obedience to the Word of God cannot be the love that is God’s gift in Jesus Christ.  Jesus’ own love was manifested by His obedience even to death.  Love of God can finally be expressed only in action and in truth (Barker 363).”  “In love, the bond of perfection, all Christians should stand shoulder to shoulder, in affectionate sympathy toward one another, in mutual help against their enemies from without (Kretzmann 580).”  “Brotherly love is part of the truth God has revealed and commanded (Hodges 907).”  “A Christian who truly seeks God’s best for his brothers and sisters can only do so by obeying what God has commanded him to do.  Love undirected by God’s revealed will may easily degenerate into unwise, sentimental activity (Hodges 906-907).”  “This is love to one another, to engage one another to walk in holiness; and this is the mark of our sincere, mutual, Christian love – that we walk after God’s commands (Henry 437).”  “This love is illustrated from its fruitful nature (Henry 437).”  “The commandments that the readers have ‘heard from the beginning’ must constantly steer their lives (Yarbrough 2441).”

“The apostle here is reasoning in a circle, but that fact gives his argument a peculiar force.  Christians will show their love toward their heavenly Father by living and conducting themselves so as to be in agreement with His holy will at all times.  That is the attitude of love at all times, to please those whom we love in every way that we know of.  And the entire will of God with reference to our conduct may be summed up in the one precept that we live in agreement with the doctrine which we heard from the beginning.  That is the essence and summary of brotherly love, that we walk according to the precepts of God, that we conduct ourselves in deed and in truth as it pleases our heavenly Father (Kretzmann 581).”
“And this is love, that we walk according to His commandments” “A speaker is understood in the definition his audience puts upon a word, unless he defines it himself (Wuest 203).” “‘This is love’ introduces something of a definition (Morris 1411).”  “As he had also done in 1Jn 5:2-3a, John defined Christian love in terms of obedience to God (Hodges 906).”  “Christian love belongs … to the sphere of action” rather than “emotion.  It is not an involuntary, uncontrollable passion, but unselfish service undertaken by deliberate choice (Stott 209).”  “Love in a controversial situation is respect for the sincerity of another’s mind, the seeking of another’s good at cost to oneself, forgiveness of erroneous opinions as well as wrong motives (Hoon 305).”  “Love and obedience are strengthened as we grow in our knowledge of truth (Wiersbe 537).”  “Love is not merely a matter of feeling; it is the action of doing the will of God (Ryrie 1033).”  “Love has a strong ethical dimension (Yarbrough 2441).”  “Love is ever fulfilling the Law (Erdman 157).”  “The test of our love to God is obedience to Him (Henry 437).”  “Obedience finds its motive in love.  Obedience is the fruit of love (Erdman 158).”  “Right living is certain to result from love (Erdman 158).”  “We speak the truth in love (Ep 4:15) and we obey God’s commandments because we love Him.  Obedience enables us to learn more truth (Jn 7:17), and the more truth we learn, the more we love Jesus Christ who is truth.  Instead of living in a ‘vicious circle,’ we live in a ‘victorious circle’ of love, truth and obedience (Wiersbe 537)!”  “In modern times obedience to commands is often seen as evidence of a legalistic spirit, the very opposite of what we see as love.  But the contrast is a false one.  True love delights to do the will of the beloved (Jn 15:10; 1Jn 5:3).  Those who know what love in the Christian sense really is are always eager to obey God’s commands (Morris 1411).”  Plummer writes: “Love divorced from duty will run riot, and duty divorced from love will starve (Ryrie 1033).”  “This is love to our own souls, that we walk in obedience to Divine commands (Henry 437).”  “John reiterates the truth that word and actions belong together.  Love means walking in the commandments of Jesus (Lindsell 1836).”

“And this is love” 

“walk according to His commandments” “Christian liberty is not inconsistent with law any more than love is.  True, Christians are not ‘under law’ in that our salvation does not depend on obedience to the law.  Yet this does not relive us of the obligation to keep the law (Mt 5:17-20; Ro 8:4; 13:10).  The freedom with which Christ has made us free is not freedom to break the law, but freedom to keep it.  ‘I will walk about in freedom, for I have sought your precepts’ (Ps 119:45 NIV; Stott 21).”
“this is the commandment,… that you should walk in it” “The sense is: this is the commandment (i.e., of love) in which you should walk.  ‘In it’ refers to ‘the commandment (Wilder 305).”  
“the commandment” “4 times in vv.4-6 the author uses the noun ‘command’ (entoulē).  This is his way of making clear that what he is saying is a direct expression of God’s will (Barker 363).”  “‘Commandment’ (singular) probably refers to the love commandment introduced by Jesus (Jn 13:34-35; Yarbrough 2441).”  “The movement from the plural ‘commands (v.6a)’ to the singular ‘command (v.6b) is natural for this author (1Jn 3:22-23).  The many specifics of God’s will can be thought of as a single obligation (Hodges 907).”
“walk in it” “Those eminent in any Christian virtue, have yet room to grow therein (Henry 437).”


“An alternative rendering would be, ‘And this is the command, that you walk in it as you have heard from the beginning.’  Under this construction of the text, John was affirming that obeying God’s commands meant adhering to what had been commanded in the form in which it was expressed ‘from the beginning.’  Taken in this way, the writer’s words were designed to warn against any ‘reinterpretation’ of God’s will, such as the antichrists might propose (Hodges 907).”

“in it” “RSV and NIV are surely right to interpret the words as meaning ‘in love’ (Stott 210).”  We are to walk in God’s commandment to love (Fischer).
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