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Colossians 4

1. Masters, grant to your slaves justice and fairness, knowing that you too have a Master in heaven.
2. Devote yourselves to prayer, keeping alert in it with an attitude of thanksgiving;
“The opening verse in this section continues the ideas on corporate worship that were developed in 3:16-18 (Patzia 96).”  “The connection here with thanksgiving (1:3-8,12b, etc.) may suggest the threefold rhythm: intercession, watching for answers to prayer, and thanksgiving when answers appear (Wright 152).”  “Thus it is not just the importance of prayer but the manner in which it is offered that is stressed (Patzia 96).”  “Both thanksgiving and prayer are appropriate responses of the Christian and should be exercised by the worshiping community as well as by the individual.  It is the pattern Paul followed in the letter as he thanked God for the Colossians (1:3-8) and then prayed specifically for them (1:9-14; Patzia).”

“Devote yourselves to prayer”  The NAB translates this phrase “Pray perseveringly (Harris 192).”  Harris offers the translation: “Persist in the practice of prayer” (Harris 192).”  “Prayer should be made in steadfast continuance (Kent 134).”

“This means, ‘Be steadfast in your prayer life; be devoted; don’t quit.’  This is the way the early church prayed (Ac 1:14; 2:46).  Too many of us pray only occasionally – when we feel like it or when there is a crisis.  ‘Pray without ceasing’ is God’s command to us (1Th 5:17).  This does not mean that we should walk around muttering prayers under our breath.  Rather, it means we should be constantly in fellowship with God so that prayer is as normal to us as breathing.  This is not to suggest that God is reluctant to answer prayer and that we must ‘wear Him out’ by our praying.  Quite the opposite is true: God enjoys answering our prayers.  But He sometimes delays the answer to increase our faith and devotion and to accomplish His purposes at the right time.  God’s delays are not always God’s denials.  As we continue in prayer, our own hearts are prepared for the answer God will give.  We find ourselves growing in grace even before His answer comes (Wiersbe 146).” 

“Paul not only practiced a mature prayer life (1:3-12) but he also prescribed it for all believers (Geisler 684).”  “Paul often urges his readers to pray and intercede regularly (Ro 12:12; Eph 6:18; Php 4:6; O’Brien 1275).”  “The apostle knew the benefit of prayer from his own experience, and he is therefore anxious that they should pray with persevering energy, and give himself a prominent place in their intercession (Eadie 272).”  “The Colossians’ reliance upon God and looking to Him for guidance would determine their success in withstanding the false teachers in their midst (Kent 134-135).”  “If v.2 is to be connected with what precedes it about masters and servants, masters are to pray with their servants daily and to continue in prayer, implying concern for the soul as well as the body (Lindsell 1749).”

The KJV translation is “to continue in prayer”.  “They were never to suppose that prayer was needless, either because their desires had been gratified, or God had bestowed upon them all his gifts.  But as they were still needing, and God was still promising, they were still to persist in asking.  This perseverance was a prime element of successful prayer, as it proved their sincerity, and evinced the power of their faith.  They were to pray and wait, not to be discouraged, but still to hold on – wrestling in the spirit of Him (Eadie 272).”

“devote yourselves”  “The verb Proskartereite is strong and picturesque.  It is used by the historian Polybius to describe the obstinate continuance of a siege.  Prayer is not to be perfunctory or intermittent or halfhearted, but earnest and assiduous; we are urged to besiege the throne of God with our prayers, with the unremitting perseverance which cries, ‘I will not let thee go, except thou bless me (Gn 32:26; Beare 230).”  “The word for ‘devote yourselves’ (proskartereite), used 10 times in the NT, is translated in a variety of ways in KJV; e.g. ‘continue,’ ‘continue instant,’ ‘continue steadfastly.’  Built on a root meaning ‘to be strong,’ it always connotes earnest adherence to a person or thing.  In this passage it implies persistence and fervor (Ac 1:14; 2:46; 6:5; Ro 12:12; Vaughan 221).”  Harris offers translations “adhere to, persist in, be busily engaged in, be devoted to (192).”  “The Literally this means: “persist, continue in (Ro 12:12).  Prayer is not a spiritual luxury; it is essential for growth.  Prayer –as vital to one’s spiritual health as breathing is to one’s physical health – should be continual (1Th 5:17), not casual Geisler 684).”

“keeping alert in it”  “The call to ‘watchfulness’ formed one of the categories of the baptismal (catechetical instruction that was given to new Christians (Eph 6:18-20; 1Pe 4:7; 5:8).  Its inclusion in Colossians is another example of traditional material that was taken over and applied to the situation at Colossae (Patzia 96).”  “Christians must be watchful and active in prayer, alive in the fullest sense, never careless or mechanical, dull and heavy (Mt 26:41; Mk 14:38; 1Th 5:6; 1Pe 5:8; Vaughan 221).”  The NEB translation is “with mind awake” (Harris 192).”  “To prayer, Christians are to give themselves with sleepless anxiety, and are ever to watch against all slackness or supineness in it, and against all formality and unbelief (1Th 5:6; 1Pe 5:8).  They were snot to become torpid or careless, but were to beware of spiritual sleepiness in their devotions (Eadie 273).”  “Paul is encouraging mental and spiritual alertness in prayer (1Pe 4:7b; Harris 193).”  “In his praying, a Christian should be watchful (‘alert, aware’) against spiritual drowsiness caused by attention to the world (Mt 24:42; Ac 20:31; 1Co 16:13; 1Th 5:6) and/or by the wiles of the devil (Eph 6:16; 1Pe 5:8; Geisler 684).”  “Christian prayer is to be marked not by ceremonial stupor nor intoxicating verbosity, but by concern and sobriety (1Pe 5:8; Everett 800).”  “The phrase ‘watch and pray!’ is used often in the Bible.  It had its beginning in Bible history when Nehemiah was rebuilding the walls and gates of Jerusalem: ‘Nevertheless we made our prayer unto our God, and set a watch against them [the enemy] day and night (Neh 4:9).’  Jesus used the phrase (Mk 13:33; 14:38); Paul used it too (Eph 6:18).  There is no power in dull, listless praying.  If there is no fire on the altar, the incense will not rise to God (Ps 141:2).  Real praying demands spiritual energy and alertness, and this can come only from the Holy Spirit of God (Wiersbe 146).”  “Our Lord’s words to His disciples, ‘Keep awake, and pray not to fail in the test (Mk 14:38),’ had special relevance to the trial of faith which faced them in the immediate future, but they have a message for His people at all times.  He taught His hearers that they ‘ought always to pray and not lose heart (Lk 18:1)’.  Men and women of persistent prayer are those who are constantly on the alert, alive to the will of God and the need of the world, and ready to give an account of themselves and their stewardship (Bruce 172).”  “They [are] to look forward expectantly to Christ’s glorious coming (3:4; O’Brien 1275).”  “As children of the day (1Th 5:4-11), Christians are to keep awake, looking out on the sleeping world which, as the object of God’s love, is also to be the object of his people’s devoted,’ i.e. regular, steady and thorough prayer (Wright 152).”

“alert”  “’Being watchful’ (gregorountes; lit., ‘keeping awake’) suggests constant spiritual alertness (Vaughan 221).”  Beare views this as referring to being “watchful against temptation; the thought is that the life of prayer is the surest means of guarding against slackness and moral failure (Mt 26:41; Beare 230).”  “’Watch’ (gregoreo, ‘watchful’) adds the thought of awareness or alertness (Mk 14:37,38; Everett 800).”  “When Christians pray, they must do so without divided interests or inattention.  They should also be aware that opposing spiritual forces would frustrate the purposes of God wherever possible, and hence sensitivity to the fact of spiritual battle is required (Eph 6:12,18; Kent 135).”  “’Watch’ (gregoreo) is used frequently with reference to the Christian’s attitude toward Christ’s return (Mk 13:33ff; 1Th 5:6; Rv 16:15; Everett 800).”

“with an attitude of thanksgiving”  “There are so many grounds for thanksgiving that it cannot be omitted in any approach to the throne of grace.  While we ask for so much, there is also much for which we ought to give thanks.  We must give Him credit for what He has done already, while we ask Him to do more.  There are many reasons of thanksgiving, and not the least of them is the privilege of prayer itself (Eadie 273).”  “’Thanksgiving’ is not especially associated with ‘being watchful;’ it belongs to all true prayer.  Prayer guards the inner life against the assaults of temptation; it also expresses our gratitude to God for his past mercies and present grace (Beare 231).”  “’Being thankful’ refers to the spirit in which prayers should be offered (Vaughan 221).”  Moffat’s translation is: “Maintain your zest for prayer by thanksgiving (Vaughan 221).”  “Thanksgiving, the outward expression of gratitude to God the Father for having acted so graciously and decisively in His Son on their behalf (1:12-14), is to accompany this petition (O’Brien 1275).”  “As was evident in the introductory prayer (Col 1:3), prayer and thanksgiving can never be dissociated from each other in the Christian life.  The remembrance of former mercies not only produces spontaneous praise and worship; it is also a powerful incentive to renewed believing prayer (Bruce 172).”  “Being thankful should always accompany prayer (Php 4:6; Col 1:12; 3:16-17; 1Th 5:18) for it places a believer in the proper attitude before God (Ro 1:21; Geisler 684).”  “By being conscious of what God has done for us in Christ so that we are intelligently expressing thanks to Him, we are prompted to pray regularly and without mind-wandering or spiritual dullness (Kent 135).”


“Thanksgiving is an important ingredient in successful praying (Php 4:6).  If all we do is ask, and never thank God for His gifts, we are selfish.  Sincere gratitude to God is one of the best ways to put fervor in our praying.  There is always so much to be thankful for!  We have already noted the emphasis in Paul’s Letter to the Colossian on thanksgiving (1:3,12; 2:7; 3:15,17).  When we recall that Paul was a prisoner when he wrote this letter, it makes this emphasis even more wonderful (Wiersbe 146).”

“thanksgiving”  “this is the 7th time that thanksgiving is mentioned in the letter (1:3,12; 2:7; 3:15,16,17; Patzia 96).”

3. praying at the same time for us as well, that God will open up to us a door for the Word, so that we may speak forth the mystery of Christ, for which I have also been imprisoned;
“praying at the same time for us as well”  “Paul now adds the element of intercession, prayer for others.  High as is his own mission, he desires to supported by the prayers of the whole church; and he impresses upon all Christians their responsibility to pray for those on whom the heaviest burden of Christian labor falls (Beare 231).”  “Here, as [in vv.5-6], God is at work through the apostolic preaching, and this work of God must be supported and reinforced by the appropriate weapons, the intercessions of His people (Wright 152).”  “The proclamation of the Gospel is empowered by prayer.  The Spirit of God uses the Word of God as we come to the throne of grace and ask God for His blessing.  We must never separate the Word of God from prayer because God has joined them together (Ac 6:4; Wiersbe 147).”  “Paul was not ashamed to ask his friends to pray for him.  Even though he was an apostle, he needed prayer support for himself and his ministry.  If a great Christian like Paul felt the need for prayer support, how much more do you and I need this kind of spiritual help (Wiersbe 146)!”  “A visitor at Spurgeon’s Tabernacle in London was being shown around the building by the pastor, Charles Spurgeon.  ‘Would you like to see the powerhouse of this ministry?’  Spurgeon asked, as he showed the man into a lower auditorium.  ‘It is here that we get our power, for while I am preaching upstairs, hundreds of my people are in this room praying.’  Is it any wonder that God blessed Spurgeon’s preaching of the Word?  You as a church member, can assist your pastor in the preaching of the Word by praying for him.  Never say to your pastor, ‘Well, the least I can do is to pray for you.’  The most you can do is to pray!  Pray for your pastor as he prepares the Word, studies, and meditates.  Pray that the Holy Spirit will give deeper insights into the truths of the Word.  Pray too that your pastor will practice the Word that he preaches so that it will be real in his own life.  As he preaches the message, pray that the Spirit will give him freedom of utterance, and that the Word will reach into hearts and minds in a powerful way.  It wouldn’t hurt to pray for other church leaders too (Wiersbe 147).”


“The circumstances in which [Paul] was placed had a depressing tendency, and he seems, not indeed to have lost confidence in himself, but to have had some apprehension that from age and infirmity he might yield, or appear to yield before them.  But he knew the power of prayer (Eadie 274).”  “Our prayer ought to be purposeful.  Too often our prayers are vague and general.  “Lord, bless the missionaries!’  How much better it would be if we would pray for specific needs.   By doing so, we would know when God answered and we could praise Him for it.  Perhaps it is our lack of faith that causes us to pray generally instead of specifically.  It has well been said that the purpose of prayer is not to get man’s will done in heaven, but to get God’s will done on earth.  Prayer is not telling God what to do or what to give.  Prayer is asking God for that which He wants to do and give according to His will (1Jn 5:14-15).  As we read the Word and fellowship with our Father, we discover His will and then boldly ask Him to do what He has planned.  Richard Trench (1807-1886), archbishop of Dublin, said it perfectly: ‘Prayer is not overcoming God’s reluctance; it is laying hold of His willingness.’  Of course it is possible to pray in our hearts and never use the gift of speech (1Sam 1:13); but we are using words even if we don’t say them audibly.  True prayer must first come from the heart, whether the words are spoken or not (Wiersbe 146).”

“us”  “The plural pronoun in ‘pray also for us’ refers primarily to Paul and Timothy (Col 1:1), but no doubt it includes friends and companions who are mentioned later in this chapter (Bruce 172).”  “Note in the use of ‘us’ and ‘I’ how he urges the intercessions, not in vague and general terms, but for specific persons and specific tasks (MacLeod 230).”

“that God will open up to us a door for the Word”  “The same expression is used in Ac 14:27 where it refers to the opening of an opportunity to Gentiles to receive the Gospel (Kent 136).”  BAGD suggests the translation “may afford us opportunities (Harris 193).”  Paul “was looking for ways to be effective even while he was a prisoner.  That God answered his prayers is obvious from such passages as Ac 28:30-31 and Php 1:12-13 (Kent 136).”  “In addition to constant prayer and spiritual alertness, Paul especially commends intercession for the cause of Christ in its world-wide aspects, both as a strength to him who prays and as a channel by which the tides of the Spirit can sweep with full power through the church (MacLeod 230).”  “Paul is conscious of his special need of spiritual strength and wisdom.  His commission to make known among the Gentiles the Lord who had been revealed to him on the Damascus road remained unfinished so long as earthly life lasted; and his present restrictions, far from hindering the prosecution of this commission, gave him unforeseen opportunities of discharging it (Bruce 173).”  “There was no selfish motive behind this prayer; Paul’s consuming interest was for the advancement of the Gospel, not for his own blessing (Vaughan 221).”  “Paul did not ask for the prison doors to be opened, but that doors of ministry might be opened (1Co 16:9; Ac 14:27).  It was more important to Paul that he be a faithful minister than a free man.  It is worth noting that in all of Paul’s prison prayers, his concern was not for personal safety or material help, but for spiritual character and blessing (Wiersbe 146-147).”  “Paul requests them to bring him and his co-workers before the throne of grace, praying that God would open a door for the Gospel message (1Co 16:9; 2Co 2:12) and therefore for the messenger, which may well involve his release from prison (O’Brien 1275).”  “The apostle longed for liberty, not for itself, but for the opportunity which it gave him of preaching the Gospel.  He might, indeed, in his captivity, find some opportunity of preaching, but he longed for uninterrupted license.  Nay, his own personal liberty was nothing to him but in so far as it gave him and unhampered sphere of evangelical labour.  The opening of the door of his prison would be the opening of a door of discourse to them, and especially to him (Eadie 275-276).”  Stated in another way, Paul is asking for “the removal of any hindrance which might be in the way (Abbott 297).”  “In formulating this prayer request, Paul may possibly be alluding … by implication, [to] the unimpeded progress of the Gospel (Ac 28:31; Harris 194).”  “His request was not selfish; it was for an open door (1Co 16:9; 2Co 2:12) through which he could clearly minister the gospel message … the mystery of Christ (Eph 3:4; 6:19; Col. 1:26-27; 2:2), for which he was in chains (Php 1:7,13-14,16; Col 4:18; Pmn 1,9-10,13; Geisler 684).”  “The proclaiming of the Word of God is a great privilege and a tremendous responsibility.  You do not have to be an ordained preacher or a missionary to share God’s Word.  Even in your daily conversation you can drop the seed of the Word into hearts, and then pray that God will water the seed and bring forth fruit (Wiersbe 147).”


“The figure of a door being opened for the Gospel message (and for the messenger) is found elsewhere in the NT; we may compare 1Co 16:9 (where Paul says that at Ephesus ‘a wide door for effective work has opened’) and 2Co 2:12 (where at Toras, he says, ‘a door was opened for me in the Lord’).  Deismann thought that Pual might have found the expression current in general speech; this may very well be so, so similar phrases are known from contemporary idiom.  That an open door was indeed set before Paul in Rome is evident from the closing words of Acts and from his own account in Php 1:12-28 (‘what has happened to me has really served to advance the Gospel’) (Bruce 173).”


“Paul was in prison.  His course was nearly run.  His restless, active journeyings were ended.  One might way that the doors had closed for him – prison doors, at that.  But it was not so.  When a Christian wants to serve God, God will find a way to use him.  When he cannot go forth to find his opportunities, God will bring them to him.  Consider what God did with this man in the seemingly hopeless frustration of imprisonment from which only death released him.  Those saints in Caesar’s household (Php 4:22) – servants in the very palace of the pagan emperor – how many of them owed their knowledge of Christ to Paul?  In Php 1:12-14 he declares that he is bearing witness ‘in all the palace,’ and elsewhere as well, and that his own faith and fortitude in adversity are inspiring many of the Christians in Rome to more resolute witness for Christ than ever before.  His influence reached out by letter and special messenger to Philippi in Greece, to Colossae in Asia Minor, and doubtless to other places near and far.  Somehow Paul fell in with Onesimus, the slave who had run away from his master in Colossae.  In that encounter he found the opportunity to win the man to Christ, and then to send him back home with the letter to Philemon.  Because he was so vital a Christian himself, the seven men whom he mentions in vv 7-14 voluntarily gathered about him to be multipliers of his own influence, both in Rome and across the seas.  The letters which he wrote from prison are sacred Scripture and have kindled countless flames of Christian devotion from that day to this.  ‘Man’s extremity is God’s opportunity.’  If he really wants to be used, God opens doors for him where all the doors seem closed.  Christ turns his frustrations into triumphs (MacLeod 231).”

“door for the Word”  “’Door’ comes from the Greek thyra, and is an expression used in Scripture as a metaphor for opportunities to witness (1Co 16:9; 2Co 2:12; Patzia 96).”  The KJV is “door of utterance”.  Some scholars have suggested “the door of our speech (Abbott 297).”  Harris lists other suggestions as: “’where the word enters,’ a door for our message,’ ‘opportunities for announcing the message,’ a door of admission for the word,’ ‘an opportunity of preaching the Gospel,’ ‘a door which allows the word to pass through,’ a door for preaching,’ and ‘an opening for preaching’ (193-194).”  “The ‘door’ could be that which admits Gentiles to the people of God, or possibly the prison door that will open to let Paul and his message out into the world; it is more likely, however, that Paul refers to the ‘door’ that allows the word of God (the phrase literally means ‘ door for the Word’) into the hearts, minds and lives of individuals and communities (Ac 14:27; 1Co 16:9; 2Co 2:12; Wright 152).”  This refers to “an opportunity or, more probably, an ability to declare the mystery clearly (1:26; Eph 6:19-20; Everett 800).”

“Word”  “The ‘word’ here is defined as ‘the mystery of Christ,’ and has been explained in 1:26-27.  It was the message revealed by God that salvation is available to Jew and Gentile alike on the basis of Christ’s saving work (Kent 136).”  “The ‘word’ is here personified, like the Gospel (more fully, ‘the word of the truth of the Gospel) in vv.5-6 (Wright 152).”  “The content of this ‘word,’ in keeping with earlier references in the letter (1:26-27; 2:2) is further defined when Paul says ‘so that we may proclaim the mystery of Christ’ (Wright 152).”

“so that I may speak forth the mystery of Christ”  Harris offers the translation “so that we may speak of the truths hidden in the Christ (194).”  “Christ is the subject of the mystery, it has Him for its theme (Eadie 276).”  “It was the apostle’s special function to act as a hierophant, or to make it known.  It was by the proclamation of it that its blessings were to be enjoyed, and the apostle longed to speak it.  His attachment to the mystery was in no way weakened by the persecution which for his disclosure of it had come upon him (Eadie 276).”  “The mystery involved God’s purpose for the Gentiles in relation to Israel; for in the church, Jews and Gentiles are one (Eph 2:11-22; Wiersbe 147).”  “As apostle to the Gentiles, Paul has the great privilege of making known the previously hidden divine purpose, the ‘open secret’ (1:26-27; 2:2-3).  He now asks the Colossians to pray to the living God to enable him to set forth that divine mystery in a plain and clear manner (O’Brien 1275).”  “How could Paul share the mystery of Christ when he was a prisoner?  Paul’s case was discussed by many people; Paul was also able to witness to the guards to whom he was chained (Php 1:12-18).  Imagine being chained to the Apostle Paul!  Through his witness, the Gospel was carried into parts of Rome that would have been inaccessible to Paul had he been a free man.  There were even ‘saints in Caesar’s household (Php 4:22; Wiersbe 147).”

“mystery of Christ”  “This phrase is to be understood in the light of earlier passages in the letter; it is the secret plan of God for the salvation of the whole world as this has now been made known in and through Jesus Christ.  It is the mystery which consists in Christ – not merely in him as an individual, but in the wide implications of who he is and what he has achieved (Wright 152).”  “The ‘mystery of Christ’ which [Paul] has to declare is identical with the Gospel which he received at his conversion ‘through a revelation of Jesus Christ (Gal 1:12),’ indeed, in the light of Col 2:2, we might treat ‘of Christ’ as a genitive of definition and identify the mystery with Christ, the Son of God, whom the Father ‘was pleased to reveal’ to him on that occasion (Gal 1:16).  For Paul, to preach the Gospel was to preach Christ, and so to make known the ‘hidden wisdom’ of God, which was ‘decreed before the ages’ for his people’s glory (1Co 2:7; Bruce 173).”

“for which I have also been imprisoned”  “This is Paul’s request for prayer for himself while he was imprisoned in Rome (Vaughan 221).”  “Paul asks them to pray for him in his costly work of spreading the Gospel (Ro 15:30-32; 2Co 1:11; Eph 6:19; Php 1:19; 1Th 5:25; Obrien 1275).”  The Gospel “message, … which challenges the power structures of the present age, is always dangerous to proclaim.  “Paul’s sufferings and present imprisonment were therefore, as he indicated in 1:24, part and parcel of his apostolic vocation, which itself was bound up with the mystery of Christ, and of the ushering in of the new age (Wright 152).

“Paul was in prison because of the ‘mystery of Christ’ which related to the Gentiles (Eph 3:1-13; Wiersbe 147).”  “The special cause of his imprisonment was his proclamation of the Gospel to the Gentiles, and his admission of converted heathers into the church without respect to the Mosaic law (Eadie 276).”  “It was Paul’s concern for the Gentiles and his ministry to them that put him into prison.  Even among some believing Jews, there was a kind of bigotry that wanted to force the Gentiles into a lower position (Ac 15:1ff).  This extreme legalistic party wanted the Gentiles to become Jews ceremonially before they could become Christians!  Paul and Barnabas met this threat to the Gospel of grace head-on and the council decided in their favor.  But the legalistic party continued to oppose Paul and his ministry.  They did not want the Good news of the mystery of Christ to get to the Gentiles.  They wanted their air of Jewish superiority.  How strange that Paul would want God to help him do the very thing that had cause his arrest!  He had no intention of giving up his ministry or of changing his message.  When John Bunyan was arrested for preaching illegally and put into prison, he was told that he would be released if he promised to stop preaching.  ‘If I am out of prison today,’ he replied, ‘I will preach the Gospel again tomorrow, by the help of God’ (Wiersbe 147).”

4. that I may make it clear in the way I ought to speak.
Paul “desired not only an opportunity to preach but also clarity in preaching ‘that I might proclaim it clearly, as I should (i.e., ‘as I am obligated to’; Ro 1:14-15; Geisler 684).”  “The opportunities were great, but the situation called for special wisdom, whether Paul was ‘preaching the kingdom of God and teaching about the Lord Jesus Christ’ to those who frequented the lodgings where he lived under house arrest (Ac 28:30-31), or looking forward to his appearance before the imperial tribunal when his appeal came up for hearing.  He would have to answer the charges brought against him, but he desired to do so in such a way that the content and nature of his apostolic preaching would be made plain to all who heard.  He was in Rome, under official custody, on account of Christ and the Gospel; it was of the highest importance that the interests of Christ and the Gospel should be promoted by the way in which he made his defense before the supreme court.  For this he prayed himself, and asked his friends to pray too (Bruce 174).”

“that I may make it clear”  “The desire for clarity in his proclamation must not be taken as a second request, because this ‘purpose clause’ is subordinated to the previous one (Patzia 97).”  “The NIV has not quite brought out the full force of the next sentence; ‘pray that I may proclaim it clearly, as I should.’  The verb translated ‘proclaim it clearly’ literally means ‘reveal’ or ‘make manifest’, and belongs closely with ‘mystery’.  Paul must not simply explain everything with clarity.  He must announce, and so ‘reveal,’ the mystery of Christ (Wright 152-153).”  Paul “was concerned that the Gospel be made clear to his listeners, regardless of who they might be.  Many a Roman had heard only a caricature of the Christian message (Kent 136).”  This “conveys Paul’s sense of a mission not only to proclaim the Gospel, but also to expound its deeper implications (Beare 231).”  “St. Paul, as a prisoner awaiting trial, had to explain what his preaching was.  How this turned out, he relates in Php 1:12ff (Abbott 297).”  “He desires to make clear to his judges, not only what he preaches, but that he cannot do otherwise (1Co 9:16; Ac 4:20; Abbott 297-298).”  

“the way I ought to speak”  Harris suggests other understandings: “It is necessary for me to speak.” “I must speak,” “it is a duty for me to speak,” “because I must speak it (195).”  “When [Paul] says, ‘as I ought,’ the pregnant phrase refers not simply to his commission, as the world’s apostle, and to the license of travel which it involved, but also to the spirit in which such duty should be discharged.  For it might be surmised that what Paul had suffered for the Gospel had lessened his love for it, or modified his views of the office which he held.  And may we not suppose that the apostle wished the world to understand, that if he were liberated, there would be no abatement of his zeal, no subduedness of tone in his speech, no mutilation of his message, and no accommodation of it so as to avoid a recurrence of the penalty, but all his old fervor and power, all his former breadth of view, and all his uncompromising hostility to Jewish hostility and bigotry (Eadie 278).”  “Paul knew that the manner in which the Gospel was presented is highly important (Kent 136).”  “He is under obligation to [‘reveal the mystery of Christ’].  He is under obligation to do so in such a way as to bring true knowledge and understanding to his hearers (1:24-2:5; Wright 153).”  “Paul’s desire was that his readers at Colossae would join in prayer that God would make him effective when the door of opportunity opened (Kent 136).”


“Never underestimate the power of speech.  A judge says a few words, and a man’s life is saved or condemned.  A doctor speaks a few words, and a patient either rejoices ecstatically or gives up in despair.  Whether the communication is oral or written, there is great power in words.  I am told that for every word in Adolph Hitler’s book Mein Kampf, 125 persons lost their lives in WWII.  The power of speech is a gift from God, and it must be used the way God ordains.  In the book of James, the tongue is compared to a bridle and a rudder, a fire and a poisonous animal, and a fruitful tree and a fountain (Jms 3).  These three pairs of pictures teach us that the tongue has the power to direct, the power to destroy, and the power to delight.  The tongue is but a little member in our bodies, but it can accomplish great things for good or for evil.  In this brief section, Paul pointed to four important ministries of speech.  Prayer and worship are perhaps the highest uses of the gift of speech (Wiersbe 145-146).”
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