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Ephesians 3

1. For this reason I, Paul, the prisoner of Christ Jesus for the sake of you Gentiles – 
“For this reason” Paul’s present circumstances are “because of all that God has done, explained in the preceding several verses (Liefeld 1720).”  This phrase “refers to what Paul had said about God’s blessings that are now the possession of both Gentile and Jewish believers.  Since God has blessed us so greatly, Paul prayed that his readers would comprehend fully the extent of God’s love for them (vv.14-21; Constable 32).”
“the prisoner of Christ for the sake of you Gentiles”  This reference allowed Paul “to digress and explain why he was such.  When Paul wrote this epistle, he was under house arrest in Rome.  This imprisonment had resulted from his service for Christ, specifically his ministry among Gentiles for which the Jews had mobbed him in Jerusalem (Ac 21:21,18; 2Tm 1:11-12).  The apostle regarded his imprisonment as God’s will for him then (Constable 2008).”  “But in another sense: as Christ’s servant, he has come under the total control of Christ.  He is a prisoner of Christ (Lindsell 1730).”  “Paul’s physical imprisonment was because he obeyed Christ in spite of opposition (Barker 1721).”
2. if indeed you have heard of the stewardship of God’s grace which was given to me for you;

“This verse begins another long sentence that runs through v.13 in the Greek text (Constable 32).”
“if indeed you have heard” “If this was a circular letter, the other churches may not have known much about it (Liefeld 1721).”
“if indeed”  The NIV translates this “surely (4:21).”

“you have heard”  “Most of the Ephesians would have heard of Paul’s ministry because of his long stay there earlier (Liefeld 1721).””

“the stewardship of God’s grace which was given to me for you” “Paul unfolds God’s administrative plan for the Church and for the universe in this letter (1:3-12).  He has been given a significant responsibility in the execution of this plan (Barker 1721).”  “Paul’s responsibility was to carry God’s grace to all people, but particularly to the Gentiles (v.8; 2:7; Constable 32).”
“the stewardship of God’s grace”  Paul viewed God as in the process of dispensing His grace throughout history through various administrators (Constable 32).”

“stewardship”  “’Stewardship’ or ‘administration’ (Gr oikonomia, dispensation, v.9; 1:10) here has the idea of the management of someone else’s business (1Co 9:17; Cl 1:25; Constable 32).”

3. that by revelation there was made known to me the mystery, as I wrote before in brief.

“that by revelation there was made known to me the mystery”  “Revelation is progressive, and some things hidden in former ages have now bee made clear (Lindsell 1730).”  “This duty involved the reception of revelation not previously given (i.e., the mystery), specifically that Gentiles and Jews were equal partners in the Church (2:16; 3:6).  Paul had written of this mystery before in this epistle (1:9-10; 2:11-22; Constable 32).”  “Jews and Gentiles are one body in Christ and are thus fellow-heirs in the kingdom.  In the OT God had hinted that this was His plan (Gn 12:2,3), but only now is this mystery fully revealed (Lindsell 1730).”
“the mystery” A mystery was “a truth known only be divine revelation (v.5; Ro 16:25; Cl 1:26).  Here the word ‘mystery’ has the special meaning of the private, wise plan of God, which in Ep relates primarily to the unification of believing Jews and Gentiles in the new body, the Church (v.6). It may be thought of as a secret that is temporarily hidden, but more than that, it is a plan God is actively working out and revealing state by stage (1:9-10; Rv 10:7; Barker 1721).”  “A mystery was not something mysterious (in the modern sense) but something unknown until revealed to the initiated (Ro 16:25).  The mystery spoken of here is not that Gentiles would be blessed (for that was predicted in the OT), but that Jews and Gentiles would be equal heirs in the one body of Christ (v.6; Ryrie 1782).”  “At least four defining characteristics of the Church are described as a mystery. (1) The body concept of Jewish and Gentile believers united into one body is designated as a mystery in Ep 3:1-12. (2) The doctrine of Christ indwelling every believer, the Christ-in-you concept, is called a mystery in Cl 1:24-27 (Cl 2:10-19; 3:4,11). (3) The Church as the Bride of Christ is called a mystery in Ep 5:22-32. (4) The rapture is called a mystery in 1Co 15:50-58.  These four mysteries describe qualities that distinguish the Church from Israel (Constable 34).”
“Amillennialists, covenant premillennialists, and progressive dispensationalists say that the mystery is not the Church itself but the equality of Jews and Gentiles in the Church.  [Blaising writes:] ‘The mystery referred to in the ‘dispensation of the mystery (3:9)’ is the relationship of Jews and Gentiles to Christ and to one another.  This relationship is the distinguishing characteristic of the Church.’  [Saucy writes:] ‘The mystery of v.6 may thus be summed up as the coequal participation of the Gentiles with Israel in the full messianic salvation that is realized in the crucified and risen Christ and made effective to both through the apostolic proclamation of the Gospel.  This truth of the unity of Gentiles and Israel in the Church, which has already been introduced in connection with the ‘mystery of His will (1:9-14) and elaborated in (2:11-22, stands behind all of the teachings of the epistle as the central theme’ (Constable 34).” 

“Traditional dispensationalists understand the Church to be an intercalation or parenthesis in God’s kingdom program.  Some of them refer to the Church as the mystery form of the Kingdom.  They see the Church as a hiatus in God’s dealings with Israel on the earth.  Consequently the Church is a new entity, not simply the continuation of the OT theocracy. (Non-dispensationalists refer to the Church as the ‘New Israel.’)  This view stresses the discontinuity between Israel and the Church in the past and in the future (Constable 35).”  “Traditional dispensationalists respond that neither the church as a distinct entity nor the equality of Jews and Gentiles in the church was previously revealed (Constable 35).” ##### finish Constable

“The church is a progressive stage in the historical unfolding of God’s kingdom program on earth (Constable 35).”  “It is from this progressive unfolding of the dispensations or economies in God’s earthly kingdom program that the term ‘progressive dispensationalism’ comes (Constable 35n).”  “They stress the continuity between the past, present and future rules of God over the earth (Constable 35).”

“as I wrote before in brief” This phrase “may refer to 1:9-10; Liefeld 1720).”
4. By referring to this, when you read you can understand my insight into the mystery of Christ,

“when you read you can understand my insight into the mystery of Christ”  “What Paul had already written about this mystery revealed his understanding of it (Constable 33).”
5. which in other generations was not made known to the sons of men, as it has now been revealed to His holy apostles and prophets in the Spirit; 
“which in other generations was not made known to the sons of men” “That Gentiles would turn to the God of Israel and be saved was prophesied in the OT (Ro 15:9-12); that they would come into an organic unity with believing Jews on an equal footing was unexpected (Liefeld 1721).”  Pentecost writes: “Paul then, is explaining, not limiting the mystery there set forth [by his reference to the equality of Jews and Gentiles].  The concept must stand that this whole age with its program was not revealed in the OT, but constitutes a new program and a new line of revelation in this present age (Constable 34).”
“it has now been revealed to His holy apostles and prophets”  “The mystery was unknown before God revealed it to the NT apostles and prophets (Constable 33).”  “Although Paul was the chief recipient, others received this revelation also (Liefeld 1721).”
“it has now been revealed”
“holy” “Set apart for God’s service (Liefeld 1721).”
“prophets”  “Prophets may be a more specific description of apostles here (2:20).  That means He did not reveal it in the OT (Constable 33).”
6. to be specific, that the Gentiles are fellow heirs and fellow members of the body, and fellow partakers of the promise in Christ Jesus through the Gospel,

“fellow”  “The repetition of this word indicates the unique aspect of the mystery that was not previously known: the equality and mutuality that Gentiles had with Jews in the Church, the one body (Liefeld 1721).”
7. of which I was made a minister, according to the gift of God’s grace which was given to me according to the working of His power.


“Paul here gives his concept of his own mission.  Note that this was God’s doing (Ryrie 1782).”
8. To me, the very least of all saints, this grace was given, to preach to the Gentiles the unfathomable riches of Christ,

9. and to bring to light what is the administration of the mystery which for ages has been hidden in God who created all things; 
10. so that the manifold wisdom of God might now be made known through the Church to the rulers and the authorities in the heavenly places.

11. This was in accordance with the eternal purpose which He carried out in Christ Jesus our Lord,

12. in whom we have boldness and confident access through faith in Him.

13. Therefore I ask you not to lose heart at my tribulations on your behalf, for they are your glory.

Wuest suggests this translation: “Wherefore, I am asking in my own interest, that you do not lose heart by reason of my tribulations on your behalf which are of such a nature as to be your glory (86).”  Paul gives “comfort for those who were not in danger (Calvin 165)!”
Salmond writes: Paul “might have cause enough to be apprehensive that these converts might not all view painful things as he did (Wuest 86).”  Salmond writes “Paul’s tribulations were endured in their behalf, and were of value to them.  The greater the office of the sufferer, the more did the afflictions which he was content to endure for them redound to their honor; and the better this was understood by them, the less should they give way to weakness and discouragement (Wuest 86).”  “Paul uses the fact of this revelation which he has received to reassure his readers that his sufferings as a prisoner are not a basis for discouragement; on the contrary, they contribute to the ‘glory’ which will one day be theirs when God’s plan is brought to completion (Marshall 1389).”
“therefore”  “The word ‘wherefore (KJV)’ refers back to vv.1-12, where [Salmond writes] ‘the dignity of the office committed to Paul and its significance,’ is spoken of (Wuest 86).”
“I ask you not to lose heart”  “Now you see why [Paul] had earlier mentioned his chains.  It was to prevent them from being discouraged when they heard of his persecution (Calvin 165).”  Salmond writes: “Because the great trust of the apostleship among the Gentiles is what he has declared it to be for himself and for them, [Paul] puts this request before them (Wuest 86).”

“I ask”  “’I desire (KJV)’ is aiteō, ‘to ask,’ and in the middle voice as it is here, ‘to ask for one’s self, in one’s own interest’ (Wuest 86).”
“lose heart”  “The word ‘faint (KJV)’ is egkakeō, ‘to lose courage, become faint of heart’ (Wuest 86).”

“my tribulations on your behalf, for they are your glory”  Paul “remembers his ‘tribulations’ for the Ephesians, because they brought edification for all the godly (Calvin 165).”
“my tribulations”  Paul “rejoiced in his tribulations (2Co 12:5,10; Cl 1:24; Wuest 86).”

“for they are your glory”  “His preaching was so lustred, that all the Churches among whom he had taught had good reason to glory that their faith was ratified by the best of all pledges (Calvin 165).”
14. For this reason I bow my knees before the Father,
“for this reason”  “With Paul’s position as a servant of God in the Gospel now clarified, he can go on to explain what he prays for (Marshall 1389).”  “The Words, ‘for this cause (KJV),’ go back to the same words in 3:1 which themselves go back to the thought of Jew and Gentile becoming one body in Christ, and this body growing into a holy inner sanctuary for the dwelling place of God (Wuest 86).”  Salmond “says, ‘The thought of the new relations into which the Ephesians had been brought by grace toward God and toward the Jews – the reconciliation of the cross, peace effected where once there was only enmity, the place given them in the household of God gave Paul cause for prayer in their behalf’ (Wuest 87).”  “Paul now takes up and completes the sentence broken off at v.1, and leads into the final part of his prayer-report which he began in 1:17.  In 1:17-23 the basic prayer was for the readers’ deepened spiritual understanding of the central mystery of God’s will; specifically that they may have a joyful grasp of the Christian hope, and a confident trust in God’s saving, reconciling power in them, beginning to bring all things together into unity in Christ.  Here the prayer is for the power to understand (and to know in reality) the fullness of the love of Christ.  The more deeply that is known in the church, the more intensely will it reflect the unity, harmony, and vibrant Messianic peace that will finally be restored by God in the new creation (Turner 1235).”

“I bow my knees before the Father”  “The use of the metaphor of bowing the knees in prayer before a superior being to express the urgency of the request is not inconsistent with the thought of the privileged and confident access that Paul has to God (3:12) – along with all believers (1:5; Marshall 1389).”  “When Paul considers the majesty of ‘God’s worldwide work of redemption in Christ, he responds in the only appropriate way: humble adoration of God ‘the Father,’ the Great King (Baugh 2267).”  “Here we see Paul prostrating himself before God, on his knees with head bowed to the ground, as one making obeisance and bringing a matter of utmost urgency to a powerful king (Turner 1235).”  This phrase “expresses deep emotion and reverence, as people in Paul’s day usually stood to pray (Liefeld 1721).”  Paul is indicting “the thing by the sign.  Not that prayer always requires kneeling, but because this sign of reverence is commonly employed, especially where prayer is not perfunctory, but serious (Calvin 166).”  Paul “mentions his prayers for them (Calvin 165).”  “Paul now expresses a prayer that grows out of his awareness of all that God is doing in believers (Liefeld 1721).”  Pastors should “seek from the Lord success fro their labors, that they may not be unfruitful (Calvin 165).”
“bow”

“before” “’Unto (KJV)’ is ‘pros, which means ‘facing.’  It speaks of the consciousness which Paul had when praying that he was directing his prayer to God who was listening while he prayed (Wuest 87).”
“Father”  Paul “regards it as important to characterize the God to whom prayer is offered as being ‘the Father.’  In biblical thought fatherhood connotes both devoted are for one’s children (Ps 103:13) and the right to expect obedience from them (2Sm 7:14; Marshall 1389).”  “Paul certainly wanted to convey the impression of God’s power.  If he is called ‘Father’ we must remember this is not only a term of intimacy.  In the east the father is the ruler over the family, the one to whom all questions of importance are related, and to whom the children (however old they may be) are expected to defer in obedience.  When Jews spoke of God as Father, they meant He ruled the world which owed Him its obedience (Turner 1235).”

[“of our Lord Jesus Christ {KJV}”]  These words “are rejected by Nestle and by Westcott and Hort (Wuest 87).” ####Marshall only to here
15. from whom every family in heaven and on earth derives its name
Wuest suggests the translation: “after whom every family in heaven and upon earth is named’ (Wuest 87).”

“God the Father, the creator of all things (v.9), is also the one who ‘names’ (i.e., defines the identity of) all creatures, even to the extent of ‘naming’ ‘every family in heaven and on earth.’  God’s present action in the naming of ‘every family’ is a further affirmation of His sovereignty over all creation (Baugh 2267).”  “The source of the naming was the Father.  It is not ‘the whole family,’ but ‘every family,’ pas being without the article (Wuest 87).”  Salmond writes: “The sense, therefore is ‘the Father, from whom all related orders of intelligent beings, human and angelic, each by itself, get the significant name of ‘family, community.’  The various classes of men on earth, Jew, Gentile, and others, and the various orders of angels in heaven, are related to God, the common Father, and only in virtue of the relation has any of them the name of ‘family’ (Wuest 87).”  Since Paul “wishes to remove the distinction between Jews and Gentiles, he says not only that all men have been brought into one family and one race through Chris t, but that they are even made of one family (contribules) with the angels (Calvin 166).”  “All come and blend together into one that they may be brethren under one God the Father.  Let us therefore understand that, under the auspices of Christ, a relationship has been consecrated between Jews and Gentiles, because, by reconciling us to the Father He has at the same time made us all one.  Jews have no longer any reason to boast that they are the posterity of Abraham, or that they belong to this or that tribe, so that they can despise the rest as profane, and claim the honor of being the holy people.  There is but one family which ought to be reckoned, both in heaven and on earth, both among angels and among men – if we belong to the Body of Christ.  For outside Him there is found nothing but dispersion.  He alone is the bond of our union (Calvin 166).”

Salmond writes: “But we must be careful here to note that the fatherhood of God over all created intelligences is in the sense of Creator, as in Paul’s word to the Athenians, ‘We are the offspring of God,’ not at all in the sense of salvation where only saved individuals are children of God (Wuest 87).”
“from whom”  “’Of whom (KJV)’ is ex hou, literally ‘out from whom,’ thus, as Vincent puts it, ‘after whom’ (Wuest 87).”
“family”  “Every ‘patria’ – group descended from a common ancestor – is derived (Harpur 1435).”  “The word in Greek is similar to the word for ‘father,’ so it can be said that the ‘family’ derives its name (and being) from the ‘father.’  God is our Father, and we can commit our prayers to Him in confidence (Liefeld 1722).”  “The English reader may wonder why Paul uses the word ‘family’ here at all (patria), but its appropriateness would be evident to the Greek reader as a word-play on pater, ‘father’.  The word means all those derived from a single ancestor, or (when applied to angelic beings) all of related kind (Turner 1235).”


“The Church is a family in a unique sense, as sharing His very life and nature (Harpur 1435).”  “The NIV, by translating ‘from whom his whole family in heaven and on earth’ makes this a reference to the one family, the church (including past saints), but this would require a definite article in the Greek which is missing.  ‘Every family’ rather than ‘the whole family’ is to be preferred, so v.15 is basically an affirmation of God as ‘Creator’ of all groups of living beings (3:9; 1Co 8:6; Col 1:15-18), and as the one who sovereignly gives each its individual ‘shape’ and role (Turner 1235).”

“derives its name”  “In Hebrew tradition, for God to give creatures their names is not merely to provide them with a label, but to determine what they are (Turner 1235).”  “To be named in biblical usage refers to the definition of one’s identity (Baugh 2267).”
16. that He would grant you, according to the riches of His glory, to be strengthened with power through His Spirit in the inner man,
“Let us acknowledge with Paul that it is the gift of the grace of God, not only that we have begun to run well, but that we advance; not only that we have been born again, but that we grow from day to day (Calvin 167).”
“that He would grant you”  “That it is received from divine grace is evident from his using the word ‘give’ (Calvin 167).”
“according to the riches of His glory, to be strengthened with … Spirit in the inner man”  Paul uses the phraseology of his original prayer, 1:18,19, both as to the riches and to the power, and now applies these to the inner man (2Co 4:16) by the work of the Spirit (Harpur 1435).”
“according to the riches of His glory”  “This may be expounded in two ways; either, according to His glorious riches,’ so that the genitive, in the Hebrew manner, is equivalent to an adjective; or ‘according to His rich and abundant glory.’  The word ‘glory’ will thus be put for ‘mercy,’ as 1:6 (Calvin 167).”
“the riches of His glory”  Salmond writes: “The glory is the whole revealed perfections of God, not merely His grace and power (Wuest 87).”  Salmond writes: “The measure of the gift for which Paul prays on behalf of the Ephesians is nothing short of those perfections of God which are revealed no in their glorious fullness and inexhaustible wealth (Wuest 87-88).”
“be strengthened with power through His Spirit in the inner man”  “Christ already dwells in Christians, but Paul prays here for His indwelling with power (Baugh 2267).”  Salmond writes: “The strengthening was to take effect t by means of power imparted or infused, and this impartation of power was to be made through the Spirit of God into the ‘inward man.’  The ‘inward man’ is viewed here as the recipient, that into which the strengthening was to be poured, or the object towards which the gift was directed (Wuest 88).”
“be strengthened with power through His Spirit”  “Paul therefore does not wish the saints to be strengthened so that they may excel and flourish in the world, but that, with respect to the Kingdom of God, their souls may be strong with the power of God (Calvin 167).”  “From this it follows that it does not come from man’s own capacity.  For just as the beginning of all good comes from the Spirit of God, so also the increase (Calvin 167).”
“be strengthened”  Paul “wishes them to be strengthened, although he had already given their godliness no small praise.  But believers have never advanced so far as not to grow still more.  The highest perfection of the godly in this life is an earnest desire to progress (Calvin 166-167).”
“power through His Spirit” ”Paul is here speaking of the fullness of the Holy Spirit (Wuest 88).”  “Christ [cannot] be separated from His Spirit; for then He would be, so to say, dead, and empty of His power.  Paul well defines those who are endowed with the spiritual power of God as those in whom Christ dwells (Calvin 167).”
“through His Spirit”  “We are partakers of the Holy Spirit to the extent that we share in Christ; for the Spirit will be found nowhere but in Christ, on whom He is said to have rested for that purpose (Calvin 167).”  
“His Spirit in the inner man”  “The Holy Spirit applies to believers the personal presence and power of God (Baugh 2267).”
“in”  “The preposition ‘in’ is eis,’ ‘unto,’ and is a preposition of motion (Wuest 88).”
“the inner man”  The ESV is “inner being.”  Paul is “referring to one’s inner self as a human being (Baugh 2267).”  “For Paul the inward man means the soul and whatever belongs to the spiritual life of the soul (Calvin 167).”  Wuest paraphrases Vincent: “The inward man refers here to the personal, rational self, the moral I, the essence of the man which is conscious of itself as a moral personality (88).”
*******

17. so that Christ may dwell in your hearts through faith; and that you, being rooted and grounded in love,
“so that Christ may dwell in your hearts through faith”  Paul “expresses the method by which so great a benefit is obtained.  A remarkable praise of faith, that through it the Son of God is made our own, and has His dwelling with us.  By faith we not only acknowledge that Christ suffered for us and rose from the dead for us, but we receive Him, possessing and enjoying Him as He offers Himself to us.  This should be noted carefully.  Most consider fellowship with Christ and believing in Christ to be the same thing; but the fellowship which we have with Christ is the effect of faith.  The substance of it is that Christ is not to be viewed from afar by faith but to be received by the embrace of our minds, so that He may dwell in us, and so it is that we are filled with the Spirit of God (Calvin 168).”
“This faith is in the Lord Jesus for the fullness of the Holy Spirit (Wuest 89).”  “They are mistaken who hope the Spirit can be obtained apart from obtaining Christ; and they are equally foolish and absurd who dream that Christ can be received without the Spirit.  Both must be believed (Calvin 167).”  “This trust here is not a trust in the Lord Jesus as Savior, but, having believed on Him as Savior, the saint is now to believe on Him as the One who fills with the Spirit, or grants the fullness of the Spirit, as Paul puts it in His prayer here (Wuest 89).”
“so that”  “By beginning v.17 with the words ‘so that’ [some translations] give the impression that Paul is saying the readers must first be strengthened by the Spirit so that then (subsequently) Christ may dwell in their hearts – but this is misleading.  17 rather explains the request: i.e. ‘that is, that Christ might dwell in your hearts’ (Turner 1236).”  Paul “explains the nature of the strength of the inward man (Calvin 167).”  “The purpose of the strengthening by the Spirit is now given (Wuest 88).”
Christ may dwell in your hearts”  “The personal presence of the Lord Jesus in the heart of the believer is not in view here.  That is taken for granted (Wuest 88).”  “In v.16 Paul speaks of the indwelling ‘Spirit’ and here of the indwelling Christ, suggesting the deity of the Spirit as well as the Son (Baugh 2267).”  Paul “points out that part which is the true seat of Christ, our hearts, to show that it is not enough for Him to be on our tongues or flutter in our brains (Calvin 167).”  Dr Max Reich said; “’If we make room for the Holy Spirit, He will make room for the Lord Jesus.’  That is, if the saint lives in conscious dependence upon and yieldedness to the Holy Spirit, the Holy Spirit will make room for the Lord Jesus in the heart and life of the saint by eliminating from his life things that are sinful and of the world, and thus enable the saint to make the Lord Jesus fell completely at home in his heart.  Wonderful condescension of heaven’s King, to be content to live in a believer’s heart and have fellowship with Him (Wuest 88-89).”  “This is spelt out not in terms of charismata of one kind or another, but as Christ dwelling (more fully) in the readers, so that they will be rooted in and founded in love (Turner 1235).”

“dwell”  “Christ was already present in the Ephesian believers’ lives (Ro 8:9; Barker 1722).”  “Dwell equals ‘to be completely at home’ (Ryrie 1783).”  “The word ‘dwell’ is katoikēsai, made up of oikeō, ‘to live in as a home,’ and kata, ‘down,’ thus ‘to settle down and be at home.’  The tense is aorist, showing finality (Wuest 88).”
“in your hearts through faith”  “This at-home-ness of the Lord Jesus in the heart of the saint is ‘through faith in your hearts’ (Wuest 89).”
“hearts”  This word refers to “the whole inner being (Liefeld 1722).”

“being rooted and grounded in love”  “Many have a slight tinge of love; but it easily fades or is removed, because its roots are not deep (Calvin 168).”  “Love is the natural and necessary outcome of a living faith that is the fruit of Christ’s work in the Christian (Baugh 2267).”  “Paul wants it to be thoroughly fixed in our minds, so as to resemble a well-founded building or deeply-planted tree.  The simple and true meaning is that we ought to be so deeply rooted in love, and our foundation so firmly laid in its depths, that nothing will be able to move us.  They are idle who infer from Paul’s words that love is the foundation and root of our salvation.  Paul is not discussing here, as anyone ca see, on what our salvation is founded, but what a firm and strong hold love ought to have on us (Calvin 168).”
“rooted and grounded”  These words “are perfect tense participles in the Greek text.  They are the result of the strengthening by the Spirit and the consequent at-home-ness of the Lord Jesus in the believer’s heart and His fellowship with Him (Wuest 89).”

“rooted”  “The word ‘rooted’ has the idea of securely settled (Wuest 89).”

“grounded”  “Grounded” “has the idea of” “deeply founded (Wuest 89).”

“love”  “’Love’ here is that love which the Holy Spirit produces and with which He floods the heart of the yielded saint (Wuest 89).”  Love is “the knowledge of the divine grace and of His love exhibited to us in Christ.  Hence it follows that this is the true and substantial virtue of the soul; so that, whenever he treats of the perfection of the saints, he teaches that it consists of these two parts (Calvin 168).”
18. may be able to comprehend with all the saints what is the breadth and length and height and depth,
19. and to know the love of Christ which surpasses knowledge, that you may be filled up to all the fullness of God.
“surpasses knowledge”  This does not mean “not knowable, but so great that it cannot be completely known (Liefeld 1722).”

“fullness”  “God, who is infinite in all His attributes, allows us to draw on His resources – in this case His love (Liefeld 1722).”

20. Now to Him who is able to do far more abundantly beyond all that we ask or think, according to the power that works within us,

“Him who is able to do far more abundantly beyond all that we ask or think”  “God is able to accomplish abundantly far more than all we can ask or imagine.  He is also willing to do this.  The God many Christians worship is too small.  We need to understand that He is greater than we can possibly imagine (Ryrie 1731).”

“the power that works within us”  The power is “the Holy Spirit (Ryrie 1783).”

21. to Him be the glory in the church and in Christ Jesus to all generation forever and ever.  Amen.
“to Him be the glory”  This is “the ultimate goal of our existence (Liefeld 1722).”

“in the church and in Christ Jesus”  Here is “a remarkable parallel.  God has called the church to an extraordinary position and vocation (v.10; 4:1; Liefeld 1722).”
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