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Hebrews 4

15. For we do not have a high priest who cannot sympathize with our weaknesses, but One who has been tempted in all things as we are, yet without sin.
“For we do not”  “Although the ability of our high priest to sympathize with the tempted has already been pointed out (2:18) the same idea is now expressed in a negative way (Guthrie 122).”  “Why does the writer change from the positive to the negative form?  It seems most likely that he is aware of an objection, perhaps that in some way Jesus Christ was too remote from man’s need.  If so, he hastens to dispel this fear.  The statement here is given as a reason for holding fast, as the conjunction ‘for (gar)’ shows (Guthrie 122).”  “The writer resorts to a double negative [do not/cannot] to assert forcefully that Jesus identifies Himself with those who feel defenseless in their situation (Lane 114).”

“high priest”  “Christ’s high priestly ministry of intercession is effective on their behalf (Lane 114).”  “The common people were not permitted to enter the holy precincts of the tabernacle and the temple, and the priests got only as far as the veil.  The high priest alone went beyond the veil, and only on the Day of Atonement (Lev16; Wiersbe 290).”

“sympathize with our weaknesses”  Christ’s capacity to sympathize with our weaknesses  derives from His “full participation in humanity.  The heavenly exercise of His office is based upon the accomplishments of His earthly ministry.  The writer will not recognize any disjunction between the ministry that Christ performs in the state of His exalted glory from that of the state of His humiliation (Lane 114).”  “Because Christ our high priest has experienced human temptation, He stands ready to give immediate and sympathetic help when we are tempted (Barker 1787).”  “Suffering produced sympathy by endurance (Lane 114).”  “Because He endured and successfully passed His tests, He can now offer us mercy and grace to help in time of need, for He knows what we are going through (Ryrie 1842).”

“sympathize”  “Only in this epistle (here and in 10:34) is the verb ‘sympathize’ used in the NT.  Here it relates to Christ’s sympathy with His people, and in 10:34 to the Christian’s compassion for prisoners (Guthrie 122).”  “The Greek word is sympathesai which literally means, ‘to feel or suffer with’ (Hodges 790).”  Christ’s “fellow-feeling with our weakness points to His sympathy with our needs (Morris 47).”  “The Christian’s capacity for sympathy is based on Christ’s ability to sympathize (Guthrie 122).”  “The special nuance of sympathesai extends beyond the sharing of feelings (i.e. compassion).  It always includes the element of active help.  In this context the stress falls on the capacity of the exalted high priest to help those who are helpless (Lane 114).”

“weaknesses”  “In the present case the object of the sympathy is our ‘weaknesses’.  This idea of weakness (astheneia), implying a consciousness of need, occurs elsewhere in the epistle in reference to the weakness of Aaron’s order of priesthood (5:2; 7:28), and stands in marked contrast to the absence of such weakness on the part of our great high priest (Guthrie 122).”  “The word ‘weakness’ is sufficiently comprehensive to include any form of felt need.  There is sympathy for the needy, but not for the self-sufficient (Guthrie 122).”

“One”  Jesus is the only human being who ever lived of whom it can be said that He exhibited a sinless and absolutely holy life (Lindsell 1791).”

“has been tempted”  “To be tempted is not to sin (Peterson 1332).”  “The Greek perfect tense (pepeirasmenon, ‘has been tempted’) implies that the exalted Christ carries with Him His earthly experiences of resisting sin: He continues to know what it was like to be tested just ‘as we are’ (Peterson 1332).”

“tempted in all things”  “This is a more specific development of the statement in 2:18, where the fact of the tempting of Jesus is given as a guarantee that he is able to help others in their temptations (Guthrie 122).”  “Not that Christ experienced every temptation man does, but rather that He was tempted in all areas in which man is tempted, and with particular temptations specially suited to Him (Ryrie 1842).”  “As Jesus struggled to do the Father’s will in the face of every difficulty, He proved Himself to be a man with a difference and the only one who could possibly save us from the power and penalty to sin (Peterson 1332).”

“in all things”  “’In every respect’ (kata panta) places Jesus in the same category as ourselves when it comes to temptation.  This conveys an aspect which is tremendously encouraging.  We may take great comfort from the fact that his experience matches ours (Guthrie 123).”

“as we are”  “The expression kath homoioteta ‘in quite the same way,’ in v.15 involves both similarity and distinction, excluding identity.  The writer nowhere suggests that Jesus had to become identical to fallen humanity to redeem it.  In fact, in 7:27 He denies that Jesus had to offer sacrifice ‘first for His own sins, and then for the sins of the people.  He sacrificed for their sins once for all when He offered Himself.’  In 9:14 it is affirmed that Jesus ‘offered Himself unblemished to God’ (Lane 115).”

“Kath homoioteta may mean ‘in the same way as we are tempted’ or ‘by reason of His likeness to us;’ both are true (Morris 46).”  “His nature is like ours, rather than His temptations (Guthrie 122).”  “The emphatic statement … implies that He was susceptible to all the temptations that are connected with the weaknesses inherent in the frailty of humanity (Lane 114).”  “The main point is that, though Jesus did not sin, we must not infer that life was easy for Him (Morris 46).”  “While there may certainly be a sense in which the exposure to temptation on the part of Jesus was on a different plane from man’s temptations because He was free from the bias of sin, yet in another sense His own testing was in all respects similar to ours.  The experience of Jesus was not confined to the 3 recorded temptations in the wilderness; it affected the whole of His mission.  It is enough to know that He passed through stresses and strains which no other man has ever known (Guthrie 123).”  “This testing was possible only because He took the likeness of sinful flesh, for had there not been an incarnation, Jesus could not have been tempted (Ryrie 1842).”  “When He was ministering on earth in a human body, He experienced all that we experience, and even more.  After all, a sinless person would feel temptations and trials in a much greater way than you and I could ever feel them (Wiersbe 291).”  “This was necessarily the condition for His full equipment with the fellow-feeling required for the discharge of the priestly ministry of helping (Lane 114).”

“yet without sin”  “Since we are tempted and we sin, and He is tempted and does not sin, how can His temptations be the same as ours?  If He has no bias to sin as we have, is He not by that fact in a privileged position which at once distinguishes His temptation from ours (Guthrie 123)?”

Lane translates this phrase “’only without the result of sin.’  It does not restrict the likeness of the testing but relates exclusively to its outcome, i.e., ‘but without the result of sin in His case’ (Lane 114).”  “There is an ambiguity at the end of the verse where the Greek means ‘apart from sin’.  This may mean that Jesus was tempted just as we are except that we sin and He did not.  But it may also mean that He had a knowledge of every kind of temptation except that which comes from actually having sinned.  There are supporters for each interpretation.  But it may be that the author was not trying to differentiate between the two.  At any rate his words can profitably be taken either way (Morris 46).”

“Jesus’ knowledge of our weaknesses does not come from having actually sinned (Peterson 1332).”  “We must note that temptation in itself is not sinful.  The idea is rather of exposure to testing or seduction.  This is clearly possible without sinning (Guthrie 123).”  “His sinlessness is not set out for His people as an example so much as an inspiration.  Our high priest is highly experienced in the trials of human life (Guthrie 123).”  “Jesus was like Adam before he rebelled against God; he had no history of sin and had the freedom not to sin.  This did not make Him any less human (Peterson 1332).”  “The way in which Christ’s temptations were completely different from ours was in the results – His temptations never led to sin (Barker 1787).”  “His sinlessness was, at least in part, an earned sinlessness as He gained victory after victory in the constant battle with temptation that life in this world entails (Morris 46).”  Christ never responded “wrongly to any of His temptations (nor could He, being God), yet as a man He could feel their reality (much as an immovable boulder can bear the brunt of a raging sea; Hodges) 790).”  “Our Lord was distinct from all other men in that He was without sin; i.e., He possessed no sin nature as we do (Ryrie 1842).”  “Sinlessness exists only when the inward motivations and the outward acts are perfect in the sight of God (Lindsell 1791).”  “We give in before the temptation has fully spent itself (Morris 46).”  “It may indeed be argued, and has been, that only One who fully resists temptation can know the extent of its force.  Thus the sinless One has a greater capacity for compassion than any sinner could have for a fellow sinner (Hodges 790).”  “It is an integral feature of NT teaching and particularly important for this writer’s high-priest theme, that Jesus, though a man, nevertheless was without sin (Guthrie 123).”  “’Without sin’ is a comment concerning Jesus’ faithfulness to the one who appointed Him (3:2) and describes the issue of Jesus’ temptations.  It indicates why His provision of compassionate help is charged with unique virtue and efficacy (Lane 115).”

16. Therefore let us draw near with confidence to the throne of grace, so that we may receive mercy and find grace to help in time of need.
“us”  “The word ‘us’ does away with the mediation of earthly priests.  In view of what our Great High Priest has done, there is no barrier.  We can approach God (Morris 46).”

“draw near with confidence”  “The writer is urging a bold approach.  Christians should not be tentative because they have the great High Priest in whom they can be confident (Morris 47).”  “The free right to approach God with bold frankness was given in the sacrifice of Christ (Lane 116).”  “The Christian’s approach to God is to be characterized by confidence or boldness (parresia), by a freedom of expression and deliverance from fear.  This is one of the most striking features about the Christian way to God, that it is unencumbered even by a man’s sense of awe in God’s presence (Guthrie 124).”  “Our confidence is directly related to the ability of our high priest (Guthrie 122).”  “The challenge to ‘approach the throne of grace with confidence’ is based particularly on the teaching that Jesus is able to ‘sympathize with our weaknesses’ (Peterson 1332).”  “This approach to God for ‘help’ in running the Christian race is to be ‘with confidence (Gk. meta parresia, cf. 3;6; 10:19), in spite of the frankest recognition of our sins (Peterson 1332).”  “They need not come hesitantly as those unsure of the reception they will receive.  Because of their High Priest is and His intimate knowledge of their needs and their temptations there is no place for doubts (Morris 1983, 50-1).”

“draw near”  “’Draw near’ is the favorite term in the Epistle for approach in worship or service (7:25; 10:1,22; 11:6; Davidson 108).”  “In all the religious systems of antiquity the worshipers approached their god through the ministry of an earthly priest or high priest.  But because of what Christ has done Christians approach God directly.  They need no other mediator (8:6; 1Tim 2:5; Morris 1983, 50).”  “We now can and ought to … exercise the privilege of priests, and ourselves to enter the heavenly sanctuary of the presence of God (Stibbs 38).”  “The encouragement offered in v. 15 is complemented by an exhortation to persistent prayer.  The force of the present tense of proserchometha is ‘let us again and again draw near to the throne of grace’ (Lane 115).”  “This is how true Christian life begins, and how daily it should be sustained, by coming to the throne of grace to our high priest, Jesus the Son of God (Stibbs 38).”  “Our writer certainly includes prayer in his conception of approaching God, but it is prayer as the outcome of faith and hope (Moffatt 60).”

“The only one who was permitted to ‘draw near’ under the provisions of the Mosaic covenant was the high priest, who could approach the altar in the most holy place of the tabernacle once a year, on the Day of Atonement.  If his ministry was acceptable, the altar of judgment became the place from which mercy was dispensed to the people (cf. Lv 16:2-34; Heb 9:5; Lane 115).”  “The old covenant provided limited access to God through the sacrificial system at the tabernacle or the temple.  But the high-priestly work of Jesus introduces ‘a better hope’ by which we ‘draw near to God (7:19)’ (Peterson 1332).”  “In a bold extension of the language of worship the writer calls the community to recognize that through His high priestly ministry Christ has achieved for them what Israel never enjoyed, namely, immediate access to God and the freedom to draw near to Him continually (Lane 115).”  “Coming to God through Jesus means receiving by faith the salvation He makes available to us (7:25; 12:22-24).  Continually drawing near (the literal meaning of the present tense of proserchometha here and in 10:22), will mean expressing that new covenant relationship with God directly in prayer, seeking ‘mercy’ for past failures and ‘grace to help in time of need’ (Peterson 1332).”  “They draw near to God through prayer with the confidence that they will be graciously received (Lane 115).”

“confidence”  “The instruction to pray with parresia, ‘bold frankness,’ takes advantage of a development in the meaning of this word that first occurred in hellenistic Judaism.  In secular Greek the term connotes the free open speech of citizens with one another, but it is never used in the context of prayer.  But in hellenistic Judaism the range of the term was extended to apply to speech with God (Lane 115).”  “The Apostle would remove and have us delivered from, in our drawing near to the throne of grace through the interposition of our High Priest, a ‘spirit of bondage unto fear,’ also from a ‘disbelief of acceptation, arising from a sense of our unworthiness.  To ‘come boldly’ implies a freedom and liberty in speaking; this liberty is internal and spiritual, and is opposed unto legal bondage and fear.  It also implies a spiritual confidence of acceptance with God through the interposition of Christ (Owen 77).”  “Faith’s consideration of the interposition of Christ in our behalf as our High Priest is the only way to remove discouragements, and to give us boldness in our access unto God (Owen 78).”

“throne of grace”  “This is the only place in the Bible where we read of ‘the throne of grace,’ though there are similar expression, like ‘throne of glory (Jer 14:21; 17:12)’.  Among the Jews it was sometimes held that God sat on ‘the throne of judgment’ when He was punishing people and on ‘the throne of mercy’ when He was forgiving them.  The meaning here is obviously that God is a gracious God and that when He sits on His throne in majesty it is so that He may dispense grace.  Indeed, the writer goes on to speak of receiving mercy and finding grace when these are needed (Morris 1983, 50).”   “The very throne of God is not a throne of terror, but that, by the enthronement there at God’s right hand of One who is our high priest, it has been transformed for us into the ‘throne of grace’ (Stibbs 38).”  “The ‘throne of grace,’ whereunto we are exhorted to ‘come boldly,’ is, unto us, God as gracious in Christ, as exalted in a way of exercising mercy and peace towards them that through the Lord Jesus believe in Him and come unto Him (Owen 77).”  “’The throne of grace’ … points both to the sovereignty of God and to God’s love to men (Morris 46).”  “There is another aspect to Christ’s position: not only is He in heaven, but He is enthroned (Wiersbe 290).”  “God has enthroned Him at His own right hand, so that He has unlimited power to minister to our needs (Stibbs 38).”  “Jesus is enthroned with God as the heavenly ruler, whose ‘throne’ or rule is characterized by ‘grace’ (Peterson 1332).”  “The throne stands for royalty and could certainly be overawing were it not that its main characteristic is grace, i.e. the place where God’s free favor is dispensed (Guthrie 124).”  “Such a conception of the presence of God into which beleaguered Christians may come at any time, suggests both the sovereignty of the One they approach (since they come to a ‘throne’) and His benevolence (Hodges 790).”  “In 8:1 and 12:2 Jesus Christ is seen to be seated at the right hand of the throne.  He is the guarantee that it is a place of grace (Guthrie 124).”

“throne”  “In all our approaches unto God, we are to consider Him as on the throne; and though it be ‘a throne of grace,’ yet it is still a throne; the consideration whereof should influence our minds with ‘reverence and godly fear’ in all things wherein we have to do with Him (Owen 78).”

“receive mercy and find grace”  “The promise they will receive eleos, ‘mercy,’ accompanied by sustaining charis, ‘grace,’ refers to closely allied and essential aspects of God’s love (Lane 116).”  We can “receive as gifts from our Savior’s own hands, mercy for our sinfulness and our weaknesses, and help suited to the need of the hour, whatever it may be (Stibbs 38).”  “He is the ‘God of all grace,’ and a fountain of living waters is with Him for the refreshment of every weary and thirsty soul.  All help, succor, or spiritual assistance in our straits and difficulties proceed from mere mercy and grace, or the goodness, kindness, and benignity of God in Christ (Owen 78).”  “Clearly, the more we learn about the person and work and ability to save to the uttermost of our great high priest, the richer our experience of His mercy and His enabling grace ought to be (Stibbs 38).”

“receive mercy”  “To receive’ mercy’ is to be made partakers of gracious help and support from the benignity and kindness of God in Christ when we are in straits and necessities, which spring from the same root as pardoning grace, and is therefore called ‘mercy’ (Owen 77).”  “We need mercy because we have failed so often (Morris 46).”

“find grace”  “We need grace because service awaits us in which we need God’s help (Morris 46).”

“grace”  “Grace” “is the state of God’s mind towards men through Christ (Davidson 108)."

“help in time of need”  “We can come boldly into the presence of God and get the help we need.  No trial is too great, no temptation is too strong, but that Jesus Christ can give us the mercy and grace that we need, when we need it (Wiersbe 291).”  “If we ‘obtain mercy’ and ‘find grace,’ we shall have ‘help’ (Owen 78).”  “Mercy and grace to help in time of need; that is, in its proper and seasonable time.  Help that is fit and seasonable; that is, on the part of God who gives it, of the persons who receive it, of the time wherein it is afforded, and of the end for which it is bestowed (Owen 77).”  “If we fail to hold fast to our confession, we are not proving that Jesus Christ has failed.  We are only telling the world that we failed to draw on His grace and mercy when it was freely available to us (Wiersbe 291).”  “When we have, through Christ, obtained mercy and grace for our persons, we need not fear but that we shall have suitable and seasonable help for our duties (Owen 78).”  “There is with God in Christ, god on His throne of grace, a spring of seasonable and suitable help for all times and occasions of difficulty (Owen 78).”

“time”  “Eukairos means literally ‘seasonable (Ps 104),’ ‘fitting’ or ‘opportune’ (Moffatt 60).”  “The help … is appropriate to the time, i.e., ‘timely help’ (Morris 46-7).”  “The sympathy of Jesus is shown by practical aid to the tempted, which is suitable to their situation, suitable above all because it is timely (Moffatt 60).”  God’s “love is outgoing in the provision of eukairon Boetheian, i.e., protective help that does not arrive too late, but at the appropriate time because the moment of its arrival is left to the judgment of God (Lane 116).”  “That there is and will be a season, many a season, in the course of our profession and walking before God, wherein we do and shall stand in need of special aid and assistance.  A time of affliction is such a season; also a time of persecution; also a time of temptation; also a time of spiritual desertion; also a time when we are called unto the performance of any great and signal duty; and the time of death will be such a season (Owen 78).”

“help”  Christ’s successful traverse of the heavens points to His power to help (Morris 47).”
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