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Hebrews 9

“The few verses of the present section represent the heart of the message of Hebrews (Bowman 58).”  “Indeed, almost every word of the passage is full of meaning – meaning either previously pointed out or now for the first time disclosed (Bowman 59).”  “The concern of the present section, therefore, is to show that, whereas the sacrifices which the Jewish high priest presented on [the Day of Atonement] were inadequate to serve spiritual ends, by contrast the sacrifice of Jesus Christ as eternal High priest did accomplish these very ends (Bowman 59).”  In vv.11-28 “the five deficiencies of the Old Covenant sanctuary are matched with the five superiorities of the New Covenant sanctuary.  In every way, the present sanctuary is superior (Wiersbe 310).”  Now the writer” turns his attention to the truth of those things which were under the Law in order to turn our eyes from them to that truth (Calvin 119).”  “In vv.1-10 the writer has spoken of the typical significance of the First Testament, and its transitory use.  Now in vv. 11-15, he speaks of the NT, and its ability to dot that which the sacrifices of the First Testament could not do, namely, make atonement for a lost sinner (Wuest 157).”
11. When Christ came as high priest of the good things that are already here, He went through the greater and more perfect tabernacle that is not man-made, that is to say, not a part of this creation.

“When Christ came as high priest of the good things that are already here”  “Here the high priesthood is defined as relating to ‘the good things that have come,’ or that have happened (Bowman 59).”  The writer “had said that the high priest alone went into the sanctuary once a year with blood to make atonement for sins.  In this respect Christ is like that old high priest because He alone has the dignity and the office of Priest.  There is, however, this difference that He brings with Him eternal benefits which bring about perpetuity of His priesthood (Calvin 119).”  
“When Christ came” “The argument moves a stage further as the author turns specifically to what Christ has done (Morris 85).”  “He speaks of Messiah ‘being come.’  The word is paraginmai, which means ‘to become alongside,’ thus, ‘to arrive upon the scene,’ here the human scene.  It speaks of an advent.  Messiah was not a mere human being born in the midst of humanity.  He came from outside the humanity and incorporated Himself with humankind through the virgin birth (Wuest 157).”  “With the appearance of Christ … the things foreshadowed in the OT have become a reality (Peterson 1340).”
“When” “’But’ introduces a complete contrast with the preceding verses (Eaches 145).”  “The little word ‘but’ is the pivot upon which this argument swings (Wuest 157).”
“Christ came as high priest”  “The stress falls on the high priesthood of Jesus Christ, a conception which has been a major point of the letter from 2:17 forward (Bowman 59).”  “We must carefully note the particulars in which [the author]  compares Christ with the ancient high priest (Calvin 119).”
“high priest”  “The Jewish high priest ministered at the altar, a function he shared with other priests.  But he alone entered into the most Holy Place once a year with blood to make atonement for himself and for the sins of the people (Lindsell 1796).”
“the good things that are already here”  “The MSS are divided as to whether we should read ‘the good things that are already here’ or ‘the good things that are to come.’  The resolution of the point is not easy.  On the whole it seems that NIV is correct in preferring the former.  Scribes would be tempted to alter the past into the future, but scarcely the reverse.  All the more would they do this in view of the similar expression in 10:1 and the frequency of the verb (mellō) that expresses the future in this epistle (Morris 85).”

“The words ‘of good things to come,’ are the translation of a rejected reading.  The best texts read, ‘for the good things realized,’ referring not as the rejected reading, to merely prophetic blessings or objects of hope, but also to blessings already attained, free approach to God, the better covenant, personal communion with God, and the purging of the conscience (Wuest 157).”

“’Good things’ … are to be taken as eternal things.  Just as time to come is set in contrast to the present so future blessings are contrasted with present.  The gist of it is that we are led to the heavenly kingdom of God by the priesthood of Christ and that we are given a share of spiritual righteousness and eternal life so that it is not right for us to want anything better.  Christ alone has the means of holding us to Himself and confirming us (Calvin 119).”
“The past tense points us to the Cross and all it means.  At the same time, we should bear in mind Héring’s point that the aorist is probably ingressive and means ‘The good things have begun to come into existence.’  There is more to come than we now see.  Because the new covenant has been established, the past tense is fitting.  Yet the full realization of what this means is yet to come (Morris 85).”  “The ‘good things’ do not refer to the inheritance yet future, but to the good things connected with Christ’s ministry.  He is a high priest bring His blessings with Him.  He brings many present blessings through His ministry – other blessings are yet in store (Eaches 145).”  “Whoever believes that the things which were foreshadowed in [truth] have been shown for shown forth in Christ will not remain any longer in the shadows but will embrace the substance itself and the solid truth (Calvin 110).”“All that was foreshadowed by type in the tabernacle was now reality because of Christ’s priestly ministry in heaven.  The tabernacle was patterned after the sanctuary in heaven, but today we no longer need the pattern.  We have the eternal reality (Wiersbe 310).”  Christ’s “High Priesthood is on the basis of good things that have come to be, namely, His atoning death (Mickelson 400).”
“good things”  “The author does not explain what the ‘good things’ are, but the expression is evidently a comprehensive way of summing up the blessings Christ has won for His people (Morris 85).”
“He went through the greater and more perfect tabernacle”  “It is not likely the writer meant” this to be stated in this way, “since this cannot be distinguished from the ‘Most Holy Place,’ which He entered according to v.12.  It is probably better to take the original word translated ‘through’ (dia) and connect it with ‘came as High Priest of the good things that are already here’ (or, per most Gr. Mss., ‘the good things which were to come’).  In that case, instead of ‘through’ the word can be translated ‘in connection with’ and the total statement expresses the idea that Christ’s high-priesthood is linked with ‘the greater and more perfect tabernacle’ rather than the ‘earthly’ one previously described (vv.1-5) (Hodges 801).”  “’Through’ does not allude to the passage through a holy place into a holiest place, for in the upper sanctuary, to which allusions is now made, it is all of it the holies of all.  It here means, by means of the sanctuary taken as a whole (Eaches 145).”  “A better translation might be, ‘He entered in connection with the greater … tabernacle.’  Jesus Christ did not pass through heaven in the sense of going on to some other place.  He is there now (Constable 79).”

“Messiah arrives upon the scene of human sin and sorrow as a High Priest whose work of providing a salvation for the lost is ‘by a greater and more perfect tabernacle.’  The word ‘by’ is the translation of dia, the preposition of intermediate agency.  That is, the kind of tabernacle the priest officiates in, determines the quality of his work.  If he minsters in a tabernacle that is a mere type, his work is not efficacious so far as actual salvation is concerned, but only typical.  If he on the other hand, serves in the actual tabernacle of which the other tabernacle is only a type, his work of salvation is actual and meritorious.  In the case of Messiah, the heavenly tabernacle was the sanctuary in which He served.  It is described as the greater and more complete tabernacle (Wuest 158).”  
“Although this passage is given various explanations, I have no doubt that [the writer] means the body of Christ.  Just as there was once an access for the Levitical high priest into the holy of holies through the common sanctuary, so Christ has entered into the glory of heaven through His body; because when He put on our flesh and suffered in it He obtained for Himself the privilege of being our Mediator before God (Calvin 120).”  “The old high priest and ours … both go into the holy of holies through the sanctuary; but they differ in this that Christ alone has entered heaven by the temple of His body.  The fact that the holy of holies was opened only once a year to the high priest to make solemn atonement was a vague pre-figuring of the unique sacrifice of Christ.  That single entrance was common to both but to the earthly it was every year but to the heavenly it is for ever to the end of the world (Calvin 119).”  “The point had already been made at 4:14 that ‘we have a great high priest who has passed through the heavens, Jesus, the Son of God’ (Bowman 59).”  Christ’s “priestly ministry opens the way into the heavenly sanctuary or heaven itself (v.24; 8:1-2; Peterson 1341).”
“greater and more perfect tabernacle”  “It is ‘more perfect’ because it does not suggest, as the earthly one, that men cannot draw near to God to see His face (Eaches 145).”


“Many commentators see a reference to heaven in ‘a greater and more perfect tabernacle;’ and still others think of Christ’s flesh, His glorified body, or His people (3:6).  Some suggestions seem negated by the words ‘not man-made, that is to say, not a part of this creation (v.11).’  Perhaps we should take notice of the similar express in v.24, where the author is saying that it was by the means of the heavenly sanctuary, and by means of Hi sown blood (not that of animals), that Christ entered the holiest of all, into the presence of God.  This is an emphatic way of saying that He has won for His people an effective salvation and that this has nothing to do with earthly sacrifice (Morris 85).”
“tabernacle that is not man-made”  “The Old Covenant tabernacle was made by the hands of men (Ex 35:30-35).  The New Covenant sanctuary was not made with hands (Wiersbe 310).”  “Christ’s self-offering took place not in a cultic context ‘made with hands’ (Mk 14:58; Ac 7:48) but in the heavenly or eschatological realm to which earthly institutions or buildings are no more than imperfect pointers (Thiselton 1468).”  “The writer has emphasized this fact before, because he has wanted his readers to focus their attention on the things of heaven and not on the things of earth.  Some things on earth (including the beautiful Jewish temple) would soon be destroyed; but the heavenly realities would endure forever (Wiersbe 310).”
“tabernacle” “The definite article is used with the word ‘tabernacle,’ pointing out a particular and individual one (Wuest 158).”

“The word ‘sanctuary’ is properly and fittingly applied to the body of Christ because it is the temple in which the whole majesty of God dwelt.  He is said to have made through His body a way to ascend into heaven because He consecrated Himself to God in that body: in it He was sanctified to be true righteousness and in it He prepared Himself to make His sacrifice.  Further because in it He emptied Himself and endured the death of the cross so the Father has exalted Him and given Him a Name which is above every Name at which every knee shall bow etc (Pp 2:8-10).  He has entered heaven through His own body because He now sits on the right hand of the Father.  He intercedes for us in heave because He has put on our flesh and consecrated it as a temple to God the Father and has sanctified Himself in it to make atonement for our sins and gain for us eternal righteousness (Calvin 120).”
“not a part of this creation”  “The tabernacle of Moses was made with materials that belong to this creation.  The heavenly tabernacle needed no such materials (v.24).  Since the heavenly tabernacle does not belong to this creation, it is free from the ravages of time (Wiersbe 310).”  “It is not any part of this material world, though in every description of heaven we give it, by a necessity of our nature, a locality.  Matter is not sinful, for God is its maker.  All that the author means to say here is that it is not transient, temporary, imperfect in its teachings.  Jesus has a better tabernacle than Moses and Aaron (Eaches 145).”

“After He had obtained eternal redemption, Christ ascended into the true heavenly sanctuary (Barker 1792).”  “It was not an earthly tabernacle, but the heavenly sanctuary of God’s presence (v.24; 8:2; Barker 1792).”  “What the ancient priesthood with it s sacrifices and earthly sphere of operation could not accomplish, Christ as able to accomplish (Hawthorne 1522).”  “Our Lord has high-priestly functions in the eternal and genuine tabernacle (Bowman 59).”
“It might seem strange that [the writer] denies that the body of Christ was ‘of this creation.’  Certainly it was created of the seed of Abraham and subject to sufferings and death.  I reply that he is not concerned here with the material body or its quality but with the spiritual power which comes to us from it (Calvin 120).”  “Let us remember that this is said in respect of the old tabernacle which was made of wood, brass, skins, various coverings, gold and silver, that is of dead things.  But the power of God breathes upon the flesh of Christ to make it a living and spiritual temple (Calvin 120).”
12. He did not enter by means of the blood of goats and calves; but He entered the Most Holy Place once for all by His own blood, having obtained eternal redemption.


“Christ entered the ‘inner sanctuary’ of God’s immediate presence offering, not ‘the blood of goats and calves, but … His own blood (Thiselton 1468).”  “He did not first obtain and then enter, it was all one act.  His entrance there is not only the obtaining of redemption, but also a sign that He has secured it (Eaches 146).”
“He did not enter by means of the blood of goats and calves”  “The writer will discuss the inferiority of animal sacrifices in Heb 10, but here he begins to lay the foundation (Wiersbe 310).”  “The contrast between the blood of goats and bulls annually offered and the other ceremonial symbols of the Levitical system and the atoning death of Christ is again explained (Harrison 924).”  “All these things point to this: that the qualities that are in Christ are of such excellence that they reduce all the shadows of the Law to nothing.  What would be the value of the blood of Christ if it were valued on the level of the blood of beasts?  What kind of atonement would be made by His death if the purifications of the Law retained their force?  As soon as Christ is shown forth with the effectiveness of His death all the types must necessarily cease (Calvin 120).”  “The point is that the lives of innocent animal substitutes were sufficient only to atone for sin temporarily (Constable 80).”  “The blood of Jesus Christ is far superior to that of animal sacrifices.  How can the blood of animals ever solve the problem of humans’ sins?  Jesus Christ became a Man that He might be able to die for people’s sins.  His death was voluntary; it is doubtful that any Old Testament sacrifice volunteered for the job (Wiersbe 310)!”
“enter by means of blood”  “Sacrifice with a view to the assurance of the worshiper’s acceptance into fellowship with God is, on different levels, the high point of religion in both the Old and New Scriptures (Bowman 58-59).”  “It was only by means of blood, with the offering of blood that the high priest could enter into the holiest.  Through it he obtained entrance and abode, for a few minutes, in the symbolic presence of God.  It was an entrance once in the year; there was, therefore, no real efficacy in the entrance (Eaches 145).”  
“blood”  “Blood is a symbol of life (Lv 17:11; Constable 80).”  “From a study of these passages (9:15-22, 25, 28; 10:10-12) it becomes clear that ‘blood,’ when shed and presented to God, stands for the dedication of the life, the giving of all that can be rendered on behalf of man (Bowman 59).”
“goats and calves”  “There may be another glance at the Day of Atonement ceremonies in the listing of ‘goats and calves,’ for these were animals used on that day (Morris 86).”
“He entered the Most Holy Place once for all by His own blood, having obtained eternal redemption” “Just as there were holy rooms in the tabernacle, where the priest repeatedly took the blood of the animals and met with God, so there are infinitely superior ‘holy places’,’ as it were, in heaven, where Christ entered with His own blood, not repeatedly, but once for all (Piper 67).”
“He entered the Most Holy Place once for all by His own blood”  “It was a heavenly tent He went into, being enabled to do so by virtue of ‘His own blood’ (Hawthorne 1522).”  “After He had been crucified as a sacrifice for our sins, He ascended ‘through the heavens (4:14),’ to sit at God’s hand and ‘intercede’ for us (7:25).  He did not enter the heavenly presence of God by means of ‘the blood of goats and calves’ but by means of His own blood (Peterson 1341).”  “Jesus went in once for all; there must have been a real efficacy in His approach to God (Eaches 145-146).”  “Christ presented His own blood on the heavenly mercy seat as an atonement (Harrison 923).”  

Monroe writes: “There have been expositors who, pressing the analogy of the Day of Atonement beyond the limits observed by our author, have argued that the expiatory work of Christ was not completed on the cross – not completed, indeed, until He ascended from earth and ‘made atonement “for us” in the heavenly holy of holies by the presentation of His efficacious blood (Constable 80).”  “Some translations import the idea of Christ as taking His blood into heaven, e.g., RSV ‘taking not the blood of goats and calves but His own blood (similar are TEV, JB).’  This is quite unwarranted.  The Greek does not say this.  The translation is objectionable because it implies that Christ’s atoning work was not completed on the cross but that He still had to do some atoning act in heave like the earthly high priest who took the blood into the Most Holy Place on the Day of Atonement.  In this epistle, what Christ did on the cross was final.  It needs no supplement (Morris 86).”

Christ’s “was the only sacrificial blood that could be sprinkled on the Mercy Seat in the heavenly Holy of Holies, the only blood which the High Court of Heaven would accept as atonement for human sin.  It was this blood poured out on Calvary’s Cross that gave Messiah access as High Priest into the Holy of Holies of heaven.  However, we are not to understand that our Lord took His blood into heaven.  That precious blood was poured out on the Cross and dripped into the earth.  But it was by virtue of that fact that He entered heaven, having accomplished salvation by the sacrifice of Himself.  It was in that bloodless, glorified human body which is an eternal testimony that sin is paid for, that our blessed Lord entered heaven (Wuest 159).”
“He entered the Most Holy Place once for all”  Now the author of Hebrews sets “forth the superiority of Christ’s service as Mediator of the New Covenant (Hodges 801)” “in distinction to the Aaronic high priest who entered into the earthly Holy of Holies annually (Wuest 159).”  Christ did not enter the Most Holy Place “year after year as did the Levitical high priests (Barker 1792).”  “He went in once, He abides in the presence of God forever (Eaches 146).”  “Christ’s entry as duly appointed high priest into this “Holy Place’ was ‘once for all’ (Gr ephapax), that is a definitive, unrepeatable, complete and perfect work in no need to any supplementation (Thiselton 1468).”  “The high priest is inferior to Christ, whose priestly work on the cross has earned our eternal salvation once and for all (vv.25-28; Lindsell 1796).”  “In this is a prophecy of the future abiding of His disciples in God’s presence.  He obtained what other priests could not obtain (Eaches 146).”
“He entered the Most Holy Place”  “The writer explains … more precisely how Christ fulfilled the role of the high priest on the annual Day of Atonement (7:26-27; 9:7; Lv 16:1-19; Peterson 1341).”

“entered the Most Holy Place”  “The high priests passed through the outer tent into the Most Holy Place (Peterson 1340).”
“once for all”  “Continual service in the holy place is contrasted with the yearly service in the Most Holy Place (Mickelson 399).”  “The animal sacrifices were repeated, while Jesus Christ offered Himself but once (Wiersbe 310).”  “And since His sacrifice was so perfect He entered the Most Holy Place ‘once for all:’ His crucifixion and heavenly exaltation need not be repeated (Peterson 1341).”  “Having died ‘once for all’ (7:27; 10:10) He was able to enter God’s presence ‘once for all’ Constable 80).”  “’Once for all’ (ephapax) is an emphatic expression underlining the decisive character of Christ’s saving work (Morris 86).”
“by His own blood”  “Christ did not offer the blood of beasts but of Himself (Calvin 119).”  “The blood of Christ is a way of speaking about His death as a sacrifice for sins (Peterson 1341).”  “An animal’s blood was carried by the high priest into the holy of holies, but Jesus Christ presented Himself in the presence of God as the final and complete sacrifice for sins (Wiersbe 310).”

“The offering of blood on the part of Christ is to be understood in the light of the act of the Jewish high priest on the Day of Atonement, who sprinkled the blood of a bull (Lv 16:14) and a goat (Lv 16:15-19) on the mercy seat in the Holy of Holies to make atonement for the sins of all the people (Bowman 59).”  “The efficacy of our Lord’s blood rested, not in the fact that it was human blood, but that it was human blood of a unique kind.  It flowed in the veins of One who was as to His humanity, sinless, and as to His Person, Deity.  And the combination of these two, sinless humanity, and Deity, made it unique, efficacious (Wuest 159).”
“His own”  “The words ‘His own’ are the translation of idios.  Had the personal pronoun autos been used, the reference would be merely to the fact that it was by means of His blood that He entered the Holy of Holies.  But the word idios not merely of ownership, but of a personal, private, unique ownership.  For instance, John in his Gospel (5:18) states the fact that the Jews tried to kill our Lord because He had said that God was His personal, unique Father.  God was His Father in a different sense from that in which He might be the Father of others.  Our Lord claimed unique Sonship, and, therefore, Deity.  And these Jews recognized that fact (Wuest 158).”
“having obtained eternal redemption”  This phrase contrasts “the blood of goats and calves, i.e., “animal blood (Hodges 801).”  “No animal sacrifices ever purchased ‘eternal redemption.’  Their blood could only ‘cover’ sin until the time when Christ’s blood would ‘take away sin’ (Jn 1:29; Wiersbe 31).”  “The old legal atonement, because it was ineffective, was repeated every year while the atonement made by Christ is valid for ever and is the ground of our eternal salvation (Calvin 119).”  “The problem of how a just God could require that justice be satisfied in the case of the human breaking of His law, and mercy be offered the evil doer, was solved by the substitutionary atonement.  The Judge in this case steps down from His judgement throne to take upon Himself the guilt and penalty of the sinner.  In this way justice was satisfied, His government maintained, and the flood gates of mercy opened, resulting in the righteous bestowal of salvation.  The Messiah found and procured salvation by means of His outpoured blood (Wuest 159).”  “The life of Jesus Christ, because He was a perfect human substitute, adequately paid for the redemption of all people forever (Constable 80).”  “Christ’s sacrifice was perfect, because it was completely effective and did not need to be repeated (Barker 1792).”  He “demonstrated the superiority of His service because His blood had ‘obtained eternal redemption.’  Thus the value of His sacrifice is immeasurably greater than the animal offerings of the Levitical arrangements (Hodges 801).”  “It is not conditioned on our merit or good works; it is secured one and for all by the finished work of Jesus Christ (Wiersbe 310).”
“Because of the merits of His person, the quality of His sacrifice, and the sphere of His ministry, Christ has secured ‘by Himself’ and perhaps, ’for His own interest,’ heuramenos) an ‘eternal redemption’ for us (Hawthorne 1522).”  “A perfect ransom price had been paid for human redemption,’ and because it need not be paid again (this sacrificial act was ‘once for all,’ ephapax; 7:27; 10:10) that redemption is an ‘eternal one’ (Hodges 801).”
“obtained” “The word ‘obtained’ is the translation of heurisko.  The writer could have used lambano which is the general word for the idea of obtaining or procuring something.  But he uses a specialized word.  Huerisko means ‘to find, to come upon, to find a thing sought, to discover.’  In the middle voice it means ‘to find for one’s self, to acquire, obtain, procure.’  The word thus speaks of the act not merely of obtaining something, but of seeking for something, of finding it, and then appropriating it (Wuest 159).”
“eternal redemption”  “’Eternal redemption’ is another way of speaking about the once-for-all and standing offer of forgiveness promised in Jr 31:34 (Peterson 1341).”  It carries in it the idea of everlasting duration.  It is a perfect salvation secured in the present for all the future.  What more does the guilty sinner need (Eaches 146)?”  “The sinner, having placed his faith in Messiah as his High Priest, is liberated forever from sin’s penalty.  This is given us in the word ‘eternal.’  The believing sinner saved by the blood of Jesus, is saved from time and for eternity.  He can never be lost.  The Lord Jesus by His outpoured blood, procured for man, not a probation, but a salvation (Wuest 160).”
“redemption”  “The verbal form of this word means ‘to release on receipt of ransom, to redeem or liberate by payment of a ransom.’  The word ‘ransom,’ lutron, was used of the ransom-money that was paid in freeing a slave (Wuest 159).”  “In the Bible it expresses the deliverance from guilt and condemnation by means of the sacrifice of Jesus.  It is God who delivers us from guilt; the means is the sacrifice offered by Jesus.  It was offered not to move us, to turn our hearts, but to secure from God that which He alone can give, restoration, fellowship, forgiveness (Eaches 146).”  “The word ‘redemption’ suggests liberation at the price of His life.  A similar expression in 9:15 is translated ‘a ransom to set them free’ and it is clear from the context that this liberation is from the judgment and guilt produced by sin (Peterson 1341).”  “It is used in this verse in a general sense, indicating the effect of the sacrifice of Jesus (Eaches 146).”  “The author does not state explicitly what this redemption is from, nor does he say to whom the redemption price was paid, but this much at least may be inferred from the context: redemption means ‘release’ from a guilty conscience which was made possible only at great cost to the Redeemer (Hawthorne 1522).”  “Sinners are slaves of sin and Satan.  Messiah by His sacrifice on the Cross, paid for their liberation, the ransom-money, His blood for the wages of sin is death, and death means outpoured blood.  Thus, the primal necessity of the Cross was in satisfying the claims of outraged justice, of paying the penalty of man’s sin (Wuest 160).”  
******
13. The blood of goats and bulls and the ashes of a heifer sprinkled on those who are ceremonially unclean sanctify them so that they are outwardly clean.

“The tabernacle revealed God’s will concerning man, his sinfulness, his separation from God, and also the way to get to God through sacrifice (Eaches 155).”  “The Mosaic ordinances or worship bore o their surface the marks of imperfection.  They indicated their inadequacy to bring men into true fellowship with God.  However, they were prophetic of a better economy under which this fellowship would be complete.  This ideal system, toward which the ancient ordinances pointed, has been introduced by Christ (Erdman 87).”  “All sacrifices have this aim in view that they lead to Christ (Calvin 121).”
“The blood of goats and bulls and the ashes of a heifer sprinkled”  “The author turns again to the Levitical sacrifices (Morris 86).”  Here the author specifically mentions “’the blood of goats and bulls’ because it was such blood as this that the high priest offered on the Day of Atonement (Lv 16:11-19; Bowman 60).”  “They had only animals to offer in sacrifice, and it was necessary to repeat them again and again (Stedman 98).”  “The high priests sprinkled on the place of atonement the blood of animals sacrificed outside the tabernacle and interceded for the people (Peterson 1341).”  “Just how the blood of sacrificial animals or the ashes of the red heifer effected a ceremonial cleansing our author does not explain; it was sufficient for him, and no doubt for his readers, that the OT ascribed this efficacy to them (Bruce 204).” “The only sacrifices and rituals to which reference is made in Hebrews are those which concern the activity of the high priest under the Levitical system, but also because the sacrifices performed by the high priest on that day were in a real sense climactic and may be considered as embracing all others under the Mosaic Law.  The only exception to this statement is perhaps the reference to ‘the ashes of a heifer.’  These ashes had nothing specifically to do with the work of the high priest or with the sacrifices of the Day of Atonement.  They were employed in connection with the purification of a person who had touched a corpse (Nb 19:9,17-19).  They do, therefore, have a general reference to the subject in hand, inasmuch as an unclean person was excluded from the fellowship and particularly from the worship of the people of God.  And the point of this letter is exactly that the work of Christ accomplishes all that is necessary in order to achieve this end (Bowman 60).”  “The Servant’s priestly role appears especially in Isa 52:15, ‘so shall He sprinkle many nations’ (Bruce 205n).”  “The allusion may well be to the sprinkling of the water for the removal of impurity (Bruce 205n).”  
“blood of goats and bulls”  This “means much the same as that of ‘goats and calves’ in v.12, the calf now being seen as a young adult (Morris 86).”  These were the sacrifices of “the Day of Atonement (Barker 1792).”  “’The blood of goats and bulls’ is a general term covering not only the sacrifices of the Day of Atonement but other sacrifices as well  We may compare the ironical question of Ps 50:13, ‘Will I eat the flesh of bulls, or drink the blood of goats (Bruce 201-202)?’”  “We have just been told that [the blood of goats and bulls] could not, ‘as touching the conscience, make the worshipper perfect (v.9).  They could restore him to formal communion with God and with his fellow-worshippers; but if it was an inward sense of guilt that kept him in heart at a distance from God, how could they possibly deal with the condition (Bruce 204)?”  “The fundamental truth that blood ‘purifies’ and ‘sanctifies,’ even if only at a ceremonial level, provides the basis for the ‘How much more’ argument that follows” in v.14 (Peterson 1341).”
“blood”  “It is perhaps impossible for the modern mind to recapture the primitive feeling of awe with regard to blood.  We know too much about chemistry.  But we may have lost something, too.  For the primitive man blood stood for life itself, a mysterious business even for us with all our science.  Moreover, blood used in sacrifice, coming from the altar, had absorbed and could thus convey to the worshipper some of the hidden powers of the god himself.  But there are distinct overtones in the biblical references to blood in sacrifices (v.22).  The forgiveness of sins is no light matter and can be achieve only by the ultimate in sacrificial love, the giving of the life itself.  There can be no more powerful evidence of love than this complete sacrifice (Jn 15:13; Cotton 691).”
“ashes of a heifer sprinkled on those who are ceremonially unclean sanctify them so that they are outwardly clean”  “The blood of goats and bulls and the ashes of a heifer offered in the tabernacle of old sufficed to cleanse the sins of those ceremonially unclean and to forgive the rebellions of the past so that the people were temporarily acceptable to God (Stedman 98).”  “The author clinches his argument with a reference to the efficacy of the sacrifices offered on the Day of Atonement by the Jewish high priest.  Far from denying that efficacy, he asserts it as the basis of his argument for the validity and efficacy of the sacrifice of Christ (Bowman 59-60).”  “A red heifer was killed, the carcass was burned (together with ‘cedar wood, hyssop and scarlet wool’), and the ashes used ‘in the water of cleansing; it is for purification from sin.’  Whenever anyone was ceremonially unclean because of contact with a dead body or even by entering a tent where a dead body lay (Nb 19:14), he was made clean by the use of these ashes (Morris 86).”
“ashes of a heifer”  This was included “as prescribed in Nb 19 for those who became ceremonially unclean as a result of contact with a corpse (Barker 1792).”  “’The ashes of a heifer’ point to the ceremony for purification described in Nb 19:1-10 (Morris 86).”  “A perfect red heifer, which had never borne the yoke, was to be slaughtered outside the camp of Israel in the presence of Eleazar the priest (representing his father Aaron, the high priest), who was then to sprinkle its blood seven times in front of the tabernacle.  The body of the heifer was then to be completely incinerated; Eleazar was to throw cedar wood, hyssop (marjoram) and scarlet thread into the burning fire.  When all was consumed, the ashes were to be gathered up and stored outside the camp to be used as occasion required for the preparation of mē niddāh, ‘water for (the removal of) impurity.’  Any one who contracted ceremonial defilement through touching or approaching a dead body was to be cleansed by being sprinkled with water containing some of the ashes of the heifer (Bruce 202).”  “The mē niddāh could be used for other purificatory purposes; according to Nb 31:2ff., metal vessels captured among the spoils of war could be cleansed from idolatrous contamination by being passed through fire and then sprinkled with this water.  But while the water cleansed those who had incurred ceremonially defilement, it had the curious effect of rendering others who touched it (especially those who administered it) unclean until sundown.  The ritual of the red heifer is appropriately mentioned by our author at this point because, like the sacrifices on the Day of Atonement, ‘it is a sin-offering (Nb 19:9).  In course of time a close connection seems to have developed between the red heifer ceremony and the Day of Atonement than the written Law prescribed: according to Maimonides (who presumably had some traditional basis for his information) the high priest was sprinkled with the ashes of a heifer twice during the seven days for which he was kept isolated in the Temple before the Day of Atonement, in case he had inadvertently contracted ceremonial defilement (Bruce 203-204).”  “The isolation of the high priest for seven days preceding the Day of Atonement is laid down in Mishnah Yoma i.1.  According to Maimonides it was on the third and seventh days of this period that he was to be sprinkled (Bruce 204n).”  “A double significance attaches to ‘the ashes of a heifer.’  After the sacrifices of a goat and bullock on the Day of Atonement (Lv 16:6-19,23-26) and the release of the scapegoat (Lv 16:20-22,26a), detailed rites of purification were prescribed (Lv 16:23-28).  But two factors receive attention.  First, the intensity of concern about purification is demonstrated by the regulations concerning the use of ‘a red heifer without defect’ (Nb 19:2,3), which was then burned to ash and the ashes removed (Nb 19:4-10).  Second, the Day of Atonement and other purification rites implied a problem of ad finitum regression: What about the cleansing of those who handled the means of cleansing?  Could the process ever stop (Thiselton 1468)?”

“After A.D. 70 the slaying of the red heifer (which had previously taken place on the Mount of Olives, ‘outside the camp’) was discontinued, and so the water for impurity could not be renewed once the existing stock of ashes was exhausted.  According to Mishnah, … the last priest to kill the red heifer was Ishmael ben Phabi (high priest c. A.D. 58-60) (Bruce 203n).”  “In his Sepher Tohoroth Maimonides expects that the burning of the red heifer will be resumed when Messiah comes, so that water for the removal of impurity can be prepared once more (Bruce 204n).”
“sprinkled on those who are ceremonially unclean sanctify them so that they are outwardly clean”  The author asserts “that the sacrifices of the Jewish sacrificial system avail only ‘for the purification of the flesh,’ that is, only for the purposes of the cultic system of worship, as we have already seen above in vv.9-10 (Bowman 60).”  In the Levitical sacrifices the author “finds the power to effect an external purification, a cleansing from ritual defilement (Morris 86).”  “Those who were defiled could be restored to fellowship with God in the sense that they were able to participate again in the worship of the community (Peterson 1341).”  “So long as the worshipper obeyed the prescribed regulations, he was declared clean (Wiersbe 311).”
Here, however, a ritual matter is plainly in mind.  The Levitical system is not dismissed as useless.  It had its values and was effective within its limits (Morris 86).”  “The writer admits that the sacrifices belonging to the day of atonement (‘the blood of goats and calves;’ Lv 16) and even the oblations offered on other occasions (‘the ashes of a heifer;’ Nb 19), did have positive value.  Though wholly external they provided ceremonial cleansing so that the defiled was not cut off from the covenant relationship with God.  But he is willing to do this only that he might show the far greater effectiveness of Christ’s sacrifice which was a ‘conscious and willing’ self-sacrifice, offered to God without moral blemish ‘through the eternal Spirit’ (Hawthorne 1522).”  “Such sprinkling, since it was only external, could not cleanse a person from sin (Barker 1792).”

“sanctify”  “The verb ‘sanctify’ is often used of the moral and spiritual process of ‘sanctification’ (Morris 86).”  “Here ‘sanctify’ (‘αγιάζειν) means little more than ‘purify;’ the person who had been defiled was by this means restored to a state in which he was no longer religiously tabu but could take part once more in the prescribed ordinances of worship (Bruce 202n).”
“outwardly clean”  Literally this is: “for the purification of the flesh (Peterson 1341).”  “the sin-offerings presented on the Day of Atonement, or at any other time, had no effect on the consciences of those on whose behalf they were brought; they served merely in an external and symbolical manner to counteract the defilement of sin (Bruce 202).”
“outwardly”  The Greek word is σαρκός, which most often translated “flesh (Marshall, Schwant, KJV, NKJV, NASB’95, NRSV).”  “’Flesh’ in this epistle denotes the outer and physical element in man’s make-up in contrast to his inner being, his conscience (vv.9,14; Bruce 202n).”
14. How much more, then, will the blood of Christ, who through the eternal Spirit offered Himself unblemished to God, cleanse our consciences from acts that lead to death, so that we may serve the living God!

“Nothing can proceed from us which is pleasing to God until we are cleansed by the blood of Christ.  Since we are all enemies of God before our reconciliation all that we do is likewise hateful to Him.  The beginning to true worship is therefore reconciliation.  Because no work is so pure or free from sin as to be pleasing to God by itself, cleansing by the blood of Christ which destroys all stains must necessarily intervene.  This is the true contrast between the living and dead works (Calvin 122).”  “This verse marks the turning point in man’s salvation.  As long as he loses himself in the crowd, submerges himself in the forces that play upon him, blames his failures on his circumstances, finds his purification in external rites that do not touch the self, he is not a person.  He has not encountered God.  But when He meets God and sees himself, his inmost self, as the source of his misery, he begins to become responsible: i.e., he begins to be a human person.  He now knows that no sacrifice will suffice unless it purifies his conscience.  But with this new knowledge comes a new despair.  He cannot save himself.  However heroic his moral effort, he cannot remove his own self-contradiction, i.e., his alienation from God.  However long he may live, however he may multiply good works and penance to ‘make up for’ the evil deeds that he has done, he cannot succeed.  For it is not merely his trespasses [that] need forgiving: he himself needs cleansing.  Nor can any easy forgiveness satisfy his conscience.  The forgiveness must cost a heavy price, must leave him dwelling in the land of moral reality to which he has just become awake.  This despair is the human last, beyond which the divine first begins.  Completely humbled, he is finally prepared to receive the divine forgiveness.  Only in the eternal self-giving of God can his conscience be purified ‘from dead works.’  Only in God’s own sacrifice can the believer be restored to his rightful place as a child of God, to find his life, his destiny, his joy in serving ‘the living God’ (Cotton 692).”
“how much more, then, will the blood of Christ … cleanse our consciences”  “Is [the author] suggesting that the death of Christ not only caused no defilement, but that His blood purified even the conscience (Purdy 692)?”  “The ‘how much more’ argument stresses the incomparable greatness of Christ and His work for us (Morris 86).”  “Here the argument is clear: the blood of Christ is ‘much more’ effective than that of the sacrificial victims in the OT (Cotton 691).”  “The Old Covenant rituals could not change a person’s heart.  This is not to say that a worshiper did not have a spiritual experience if his heart trusted God, but it does mean that the emphasis was on the external ceremonial cleansing (Wiersbe 310-311).”  “It was ‘the purifying of the flesh’ but not the cleansing of the conscience (Wiersbe 311).”  “If the sacrifice of animals accomplished a ceremonial cleansing, how much more shall the spiritual sacrifice of Christ purify the soul (Erdman 88)!”
“how much more”  “This is a familiar argument in the NT (Mt 6:30; 7:11; Ro 5:9,10,15,17; 2Co 3:9-11).  If such and such is true of human affairs – how much more God!  It is an argument of faith and will have no meaning except to the man of faith (Cotton 691).”  “There is a contrast between ceremonial and conscience cleansing as well as between temporary and permanent cleansing in these verses (Constable 80).”  
“the blood of Christ … cleanse our consciences from acts that lead to death” “The idea of Christ as an offering to God is not popular these days and can, of course, be stated in a crude and totally unacceptable way.  But we must never forget that atonement must be seen in the light of God’s demand for uprightness in a world where people sin constantly.  No view of atonement can be satisfactory that does not regard the divine demand (Morris 86).”  “The First Covenant was initiated and consecrated by blood (Mickelson 400).”  Christ’s blood “provides internal purity as well as outward and eternal deliverances (Ross 924).”  “OT sacrifices for sin on the Day of Atonement only provided temporary cleansing, but the sacrifice of Jesus Christ provided permanent cleansing (Constable 80).”
“The blood of Christ who through the eternal Spirit”  “This a vivid juxtaposition of phrases and indeed of realms of thinking.  Here we are close to the very genius of our author.  He means both phrases to be understood literally, yet not mechanically or magically.  The offering Christ made was in the realm of reality, as tangible and real as blood, as central and decisive as life (blood).  Yet it was not an offering on the plane of animal existence; it was transmuted into an eternal redemption because it was made ‘through the eternal Spirit.’  At that point of human sin and its consequences in suffering and death, at that point God through His eternal Spirit entered by His Son to rob death of its sting and its victory (Purdy 692).”

In specifying the superiority of the blood of Christ, our writer provides the proper rebuke to ill-guided interpreters who have made of the blood of Christ almost an instrument of magic.  The author of Hebrews would have been the first to deny that any material thing could purify the conscience.  For him the blood of Christ is effectual only because of its spiritual significance.  Christ’s sacrifice was ‘through the eternal Spirit’ – an uncertain phrase, but at least it signifies that the sacrifice had eternal power (Cotton 692).”  “The guarantor of Christ’s sacrifice is not an ephemeral animal, but rather is the eternal Spirit of God (Bowman 60).”
“the blood of Christ”  “The ‘blood of Christ’ means Christ’s death regarded as a sacrifice for sin (Morris 86).”  “’The blood of Christ’ in v. 14 means His sacrificial death; ‘it is hard to envisage a reason for interpreting ‘the blood’ in a sense other than that given by the following ‘a death having taken place’ (Bruce 204n).”
“blood”  “Though some have suggested that we should see in references to ‘the blood’ allusions to life rather than death, this does not seem soundly based.  The word ‘blood’ point to death.  In this context ‘blood’ is not death in general but death seen as a sacrifice (Morris 86).”
“Christ … Spirit … God” “The writer of Hebrews involved all three Persons of the Godhead in the sacrifice of Christ, which magnifies the greatness of His redemptive offering (Hodges 801).”
“who through the eternal Spirit offered Himself unblemished to God, cleanse our consciences”  “Christ was concerned with the sins that trouble the consciences of men.  So His sacrifice was directed to the cleansing of conscience, something the sacrifices under the law could never do (10:2; Morris 87).”  “This redemptive and atoning work of Christ satisfies both legal requirements under the Law and personal requirements in a cleansed conscience (Ross 924).”  “We learned from Heb 8 that the ministry of the New Covenant is internal.  ‘I will put my Laws into heir mind, and write them in their hearts (Heb 8:10).’  This work is done by the Holy Spirit of God (2Co 3:1-3).  But the Spirit could not dwell within us if Jesus Christ had not paid for our sins.  Cleansing our consciences cannot be done by some external ceremony; it demands an internal power (Wiersbe 311).”
“who through the eternal Spirit offered Himself unblemished to God”  The “most probably correct [understanding of this phrase] is the view that as the Savior depended upon the power and direction of the Holy Spirit to accomplish the will of the Father in all of His life, so He did in death.  Note: some early scribes must have understood it in this last sense because ‘holy’ appears with ‘spirit’ instead of ‘eternal’ in some ancient Greek and Latin manuscripts (Hawthorne 1522).”

“through the eternal Spirit”  “’Through the eternal Spirit’ probably means ‘His eternal Spirit (ASV marg.), and refers to the consent of His own will in the offering of Himself in relation to His position in the Godhead (924).”
This phrase “most likely refers to the power of the Holy Spirit upholding and maintaining Him (Isa 42:1), though some would take it to mean His own spirit, highlighting the interior or spiritual quality of His sacrifice (Peterson 1341).”  “Behind our author’s thinking lies the portrayal of the Isaianic Servant of the Lord, who yields up His life to God as a guilt-offering for many, bearing their sin and procuring their justification.  When this Servant is introduced for the first time, God says: ‘I have put My Spirit upon Him (Isa 42:1).’  It is in the power of the Divine Spirit, accordingly, that the Servant accomplishes every phase of His ministry, including the crowning phases in which He accepts death for the transgression of His people, filling the twofold role of priest and victim, as Christ does in this epistle.  So, ‘in Christ’s sacrifice we see the final revelation of what God is, that behind which there is nothing in God, so that the religion that rests on that sacrifice rests on the ultimate truth of the divine nature and can never be shaken (Bruce 206).”  “The Holy Spirit had empowered and sustained Jesus in His office (Constable 80).”
The author “shows clearly how the death of Christ is to be regarded; not from its external act but from the power of the Spirit.  Christ suffered as man, but in order that His death might effect our salvation it came forth from the power of the Spirit.  The sacrifice of eternal atonement was a more than human work.  He calls the Spirit eternal so that we know that the reconciliation which he effects is eternal (Calvin 121).”

“the eternal Spirit”  “The reference to ‘the eternal Spirit’ is unique in Scripture (Constable 80).”  “There is a problem in the way we should understand ‘the eternal Spirit.’  Spelled with capital ‘S,’ it appears to be another name for the Holy Spirit.  But the Holy Spirit is not elsewhere referred to in this way.  Thus many commentators, feeling that such a reference would be out of place here, prefer to see the ‘spirit’ as Christ’s own spirit.  For example, Snell sees the words as possibly ‘a rather odd way of saying that He puts His whole human self into it,’ but he prefers the meaning ‘by virtue of His own Personal nature as being Spirit.’  Probably most modern commentators take the words in some such way (Morris 86).”  “Yet, despite the modern disinclination to see a Trinitarian reference here, it does seem as though something of the kind is needed if we are to do justice to the writer’s thought.  While Christ’s own spirit is involved in His sacrifice, the divine Spirit is involved, too.  It seems that the writer has chosen this unusual way of referring to the Holy Spirit to bring out the truth that there is an eternal aspect to Christ’s saving work (Morris 87).”
“offered Himself unblemished”  Christ “was both the High Priest and the offering.  Because of His sinless life He had no need of sacrifices for Himself (Pfeiffer 74).”  “The animals used for sacrifice in earlier days were required to be physically unblemished; the life which Christ presented to God on the cross was a life free from inward blemish; like the Servant of the Lord, ‘He had done no violence, neither was any deceit in His mouth (Isa 53:9; Bruce 206).’”  “These actual words are applied to Christ in 1Pe 2:2; Bruce 206).”  “Our Lord’s complete holiness, His ‘active obedience’ to God, is essential to the efficacy of His sacrifice.  [Denney writes:] ‘Only one who knew no sin could take any responsibility in regard to it which would create a new situation for sinners. …Christ’s offering of Himself without spot to God had an absolute or ideal character.  It was something beyond which nothing could be, or could be conceived to be, as a response to God’s mind and requirements in relation to sin.  It was the final response, a spiritual response, to the divine necessities of the situation. …  His sacrifice was rational and voluntary, an intelligent and loving response to the holy and gracious will of God, and to the terrible situation of man (Bruce 206).’”  “But for His sinless character, how could the offering up of Himself avail at all (Cotton 692).”  “Because Jesus Christ is ‘without spot [blemish]’ He was able to offer the perfect sacrifice (Wiersbe 311).”
“offered Himself”  “Christ offered Himself in sacrifice to God (Morris 86).”  “The sacrifice of Christ was a real self-offering, accomplished on the moral and spiritual plane (Bruce 205).”  “The sacrifice of Jesus was voluntary.  The animal’s life was taken from it; Jesus gave His life.  He willingly laid it down for His friends.  The sacrifice of Jesus was spontaneous.  Animal sacrifice was entirely the product of Law; the sacrifice of Jesus was entirely the product of love (Barclay 105).”  “The sacrifice of Jesus was rational.  The animal victim did not know what was happening; Jesus all the time knew what He was doing.  He died, not as an ignorant victim caught up in circumstances over which He had no control and did not understand but with eyes wide open (Barclay 105).”  “He was the one who offered the sacrifice and He was the sacrifice itself (Barker 1792).”  “Once again the writer alludes to Jesus’ life of perfect obedience to the Father, culminating in the cross (5:7-9; 7:26-27; 10:10; Peterson 1341).”  “This thing of Calvary was not a matter of prescribed ritual mechanically carried out; it was a matter of Jesus obeying the will of God for the sake of men (Barclay 105).”  “As mediator of the New Covenant, Christ’s death provided redemption from sins committed under the First Covenant.  For a will to be in force, the testator must die.  Christ, the mediator of the New Covenant, by His death put it into operation (Mickelson 400).”

Moffatt writes: “The implication (which underlies all the epistle) is that even in His earthly life Jesus possessed eternal life.  Hence what took place in time upon the cross, the writer means, took place really in the eternal, absolute order.  Christ sacrificed Himself ephapax [once for all], and the single sacrifice needed no repetition, since it possessed absolute, eternal value as the action of One who belonged to the eternal order.  He died – He had to die – but only once, for His sacrifice, by its eternal significance, accomplished at a stroke what no amount of animal sacrifices could have secured, viz. the forgiveness of sins (Constable 81).”
“unblemished”  “’Unblemished’ is the word used technically of animals approved for sacrifice, animals without defect of any kind (Morris 86).”  “Although the allusion is to the victims of the Law which were not allowed to be maimed or defective, he means at the same time that Christ is the only lawful victim capable of pleasing God (Calvin 121).”  “’Unblemished’ (amōmon) fittingly describes Christ’s perfection (4:15; 7:26) for it is also used of spotless animals brought for sacrifice (Hodges 802).”  Christ was unblemished “in the entirety of [His] being, not just superficially (Barker 1792).”
“cleanse our consciences from acts that lead to death that we might serve the living God””  “Christ’s act, therefore, is an act efficacious in the realm of spirit and should be of service to all those who would purify the ‘conscience from dead works’ with a view to serving the God who is alive (v.9; Bowman 60).”  “The purpose of cleansing in the OT was that the people might be consecrated again to God’s service.  The new covenant promise of a renewed ‘heart,’ based on a decisive forgiveness of sins (Jr 31:33-34) is echoed in v.14.  Only the cleansing provided by Christ can set us free to ‘serve the living God’ in the way that Jeremiah predicted (Peterson 1341).”  “There was no other who by living or by dying could purify your conscience from dead works to serve the living God (Cotton 692).”
“cleanse our consciences from acts that lead to death”  “When a man’s conscience testifies to God’s broken standard, something needs to be done for the man or he will be engulfed by his sins.  This relief was not brought by the gifts and sacrifices of the OT (Mickelson 399).”  “Those who repent need to be cleansed from such defilement and only the death of Jesus can do this (cf. 9:9 with 9:14; Peterson 1341).”  “The result of this cleansed conscience is release from ‘acts that lead to death (Hawthorne 1522).”


“It is not contact with a dead body, or anything of a material and external nature, that conveys real defilement to men or interrupts true communion with God.  Our Lord made it plain on a memorable occasion that no one is defiled by anything outside himself; ‘but the things which proceed out of the man are those which defile the man … For from within, out of the heart of men, evil thoughts proceed … all these evil things proceed from within, and defile the man (Mk 7:15,21,23).  It is an inward and spiritual purification that is required if heart-communion with God is to be enjoyed (Bruce 206).”

“cleanse our consciences”  “In the holy place, ceremonial cleansing was achieved, but never the perfecting of the worshipper’s conscience (Mickelson 399).”  “Conscience cannot be rendered inactive by our will, though its voice can be muffled (Stedman 99).”  “The effectiveness of the ‘blood of Christ’ is seen from the fact that it purifies the conscience (Hawthorne 1522).”  “This phrase refers to the removal of “sin’s defilement from the very core of our beings (Barker 1792).”  “It realizes in personal experience what all the other blood-sacrifices merely pointed to but could not effect (Hawthorne 1522).”  “No one can come into a personal relation  with Jesus without being purified (Eaches 155).”
“consciences”  Selby writes: “For the author of Hebrews (syneidesis) is the eternal faculty within man that causes him to be painfully aware of his sinfulness and, as a result, to experience a sense of guilt (Constable 80).”
“acts that lead to death, so that we might serve the living God”  “So far from engaging in works of that kind, those purified by Christ ‘serve the living God’ (Morris 87).”  “The sacrifice of Christ enabled a man to leave the deeds of death and to become the servant of the living God.  That is to say, He did not only win forgiveness for a man’s past sin, He enabled Him in the future to live a godly life.  The sacrifice of Jesus of Jesus was not only the paying of a debt; it was the giving of a victory.  What Jesus did puts a man right with God and what He does enables a man to stay right with God.  The act of the Cross brings to men the love of God in a way that takes their terror of Him away; the presence of the living Christ brings to them the power of God so that they can win a daily victory over sin (Barclay 104).”

“The sacrifice of Christ … provides a righteousness which is imputed to the believer, and it also imparts a power to the believer so that ‘dead works’ are purged away.  The works of the spiritually dead man are ‘dead works,’ but the newborn Christian now has a divine power whereby he is enabled ‘to serve the living God.’  In his own strength, the believer is no more able to serve God than the sinner was able to save himself.  All of the graces which the Spirit bestows on us find their basis in the work of Christ.  It is because the blood was shed that we can now, depending on the Spirit, serve God (Pfeiffer 74).”
“acts that lead to death”  “Understand by this either those which end in death or which are the fruits of death (Calvin 122).”  “The ‘dead works’ in view are evidently those of the Mosaic Covenant (6:1), though some commentators take them as referring to works that result in spiritual defilement.  They are dead in that they did not impart spiritual life but only removed sin (Constable 80).”  “The expression ‘acts that lead to death’ is literally ‘dead works’ which in this context seems to refer to the Levitical rituals that, in contrast with the work of Christ, can never impart spiritual life (Hodges 802).”  “God requires repentance from such acts (6:1), sins that defile the conscience and bring His judgment (Peterson 1341).”

“The ‘dead works’ from which the conscience must be cleansed cannot be, as some commentators have held, the unavailing ceremonial of Judaism; they must be things which convey inward and spiritual defilement.  As in 6:1 (where ‘repentance from dead works’ belongs to the rudiments of Christian teaching), they are those practices and attitudes which belong to the way of death, which pollute the soul and erect a barrier between it and God.  But their pollution is removed from the conscience by the work of Christ, so that men and women, emancipated from inward bondage, can worship God in spirit and in truth.  This is the ‘perfection’ which the ancient ceremonial was unable to achieve (Bruce 207).”

“death”  “As the life of the soul is our union with God, those who are separated from Him by sin are properly thought of as dead (Calvin 122).”
“that we might serve the living God”  “We must note the aim of atonement which is ‘to serve the living God.’  We are not cleansed by Christ so that we can immerse ourselves continually in fresh dirt, but in order that our purity may serve the glory of God (Calvin 122).”  “The purpose or result of such spiritual cleansing as Christ effects is that the one so purified may ‘serve the living God,’ may enter into fellowship with Him, and render Him the priestly service of a holy life (Erdman 88-89).”  “This ‘eternal redemption’ through which the blessings of the New Covenant (8:10-12) have reached all believers, should affect the way believers serve God (Hodges 801).”  “We should not feel conscience-bound to follow the Old Covenant in view of Jesus Christ’s perfect sacrifice but should serve God under the terms of the New Covenant (Constable 80).”  “We may … set aside useless rituals and … feel free in His presence to serve the Living God (Stedman 99).”  “This was a particularly important argument in light of the temptation to apostatize on the part of at least some of the readers of this epistle.  As sinners delivered and cleansed, they, especially, were obligated to render service to God rather than return to the ‘dead works’ of Judaism (Ross 924).”  As “in 6:1, where … ‘acts that lead to death’ are referred to, the writer wished his readers would give up all thoughts of returning to Old-Covenant rituals.  Their consciences ought to be perfectly free from any need to engage in such things and, retaining their confidence in the perfect efficacy of the Cross, they should hold fast their profession and ‘serve the living God’ (Hodges 802).”  “The sacrifice of Christ gives the believer position before God, so that we may say the he is justified (Pfeiffer 74).”  “To ‘serve the living God’ really means that anyone whose conscience has been cleansed now may enter the holy of holies as a priest to render worshipful service to ‘a God who is all life’ (Hawthorne 1522).”  “The Christian way is positive, not negative (Morris 87).”
“serve”  Arndt and Gingrich write: “to ‘serve’ translates the Greek word latreuin which always means ‘to carry out religious duties,’ ‘to render service within a sanctuary.’  It is used several times in Hebrews, and at one point the one who thus ‘serves’ is called a ‘worshipper (9:9)’ (Hawthorne 1522).”
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