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James 1

1. “James, a bond-servant of God and of the Lord Jesus Christ, to the 12 tribes who are dispersed abroad: Greetings.
James wrote in very good Greek; his grammar, syntax, and word choice were excellent (Constable 7).”  “In his brief line of greeting James pauses for no long description of himself or of his readers, merely indicating that as a ‘servant of God’ he worships and obeys Jesus Christ as divine Lord and Master, and that those to whom he writes are Jews of the great national dispersion (Erdman 16).”

“James”  “James was a half brother of Jesus (Gal 1:19), though he never mentions that.  But he does call himself a servant (or slave) of the Lord Jesus (Lindsell 1807).”  “The author identifies himself as James and was probably the brother of Jesus and leader of the Jerusalem counsel (Lindsell 1879).”  Rendall writes: “Apart from Paul and Peter, no figure in the church of the first days plays a more substantial part upon the historic and legendary stage than James, the first Bishop of Jerusalem (Constable 6).”  “The lack of title suggests that he was well known and had the authority to send a letter of this kind (Blue 819).”  “There was only one James so well known in the early church that he would need no other form of identification, and that was James the Just, brother of Jesus, leader of the church in Jerusalem (Davids 1983, 25).”

“James was one of several other brothers of Christ and was probably the oldest since he heads the list in Mt 13:55.  At first he did not believe in Jesus and even challenged him and misunderstood his mission (Jn 7:2-5).  Later he became very prominent in the church.  1). He was one of the select individuals Christ appeared to after his resurrection (1Co 15:7).  2).  Paul called him a ‘pillar’ of the church (Gal 2:9).  3). Paul, on his first post-conversion visit to Jerusalem, saw James (Gal 1:19).  4).  Paul did the same on his last visit (Ac 21:18).  5). When Peter was rescued from prison, he told his friends to tell James (Ac 12:17).  6). James was a leader in the important council of Jerusalem (Ac 15:13).  7). Jude could identify himself simply as ‘a brother of James (Jd 1:1), so well known was James (Barker 1879).”  “We have no record in the Bible, but tradition tells us that James was martyred in A.D. 62.  The story is that the Pharisees in Jerusalem so hated James, testimony for Christ that they had him cast down from the temple and then beaten to death with clubs.  The story also relates that James died, as did his Savior, praying for his murderers, ‘Father, forgive them, for they know not what they do’ (Wiersbe 334).”

“Keep in mind that James led the church in Jerusalem during a very difficult time.  It was a time of transition, and such times are always upsetting and demanding.  There were many Christian Jews in Jerusalem who still held to the OT Law (Ac 21:20).  The temple and its services were still in operation (Wiersbe 335).”

“James was a Jew, reared in the tradition of the Law of Moses; and his Jewish legalism stands out in his letter.  There are over 50 imperatives in the Epistle of James.  James did not suggest he commanded!  He quoted the OT only 5 times, but there are many allusions to the OT passages in the letter (Wiersbe 334-335).”

“James was actually Jacob (Iakobos).  It is not certain why the English translators chose ‘James’ rather than ‘Jacob’.  ‘James,’ ‘Jake’ and ‘Jacob’ all come from the same root.  Bible translations in other languages tend to utilize the transliterated name from the actual Hebrew ‘Jacob’.  Could it be that King James desired to see his name in the English translation he authorized (Blue 819)?”

“a bond-servant”  “The Greek for this word means a ‘slave,’ who completely belongs to his owner and has no freedom to leave, and a ‘servant,’ who willingly chooses to serve his master (Barker 1706).”  “Only [James] and Jude, another half-brother of the Lord, described themselves simply as bond-servants in their epistles (Constable 6).”  “The doulos was neither a free man nor a hired servant; he was a slave, the rightful property of his master.  The term ‘slave,’ however, did not necessarily carry the degrading connotation attached to the word today.  James was a servant who was proud to belong –body and soul – to God and to Jesus Christ (Burdick 166).”  “The most exalted statement he can make about himself is not his leadership of the church or his relationship to Jesus, but the fact that he, like every other Christian, is a slave of God and of Jesus (Davids 25).”  Sulac writes: “It is only his servanthood to the Lord Jesus Christ that matters to him here, for this is the theme of his letter: How shall we live as servants of the Lord Jesus Christ (Constable 6)?”  “The only greatness to which the Christian can ever aspire is that of being the slave of God (Barclay 36).”  “James considered himself a bond-slave.  He was the property of God and of the One he could have called his ‘Brother,’ the Lord Jesus Christ (Blue 810).”  James states that he belongs to Christ (Motyer 28).  “Since proverbially no man can be the servant of 2 masters, it may be that James, in order to obviate any possible offense to the cherished montheism of orthodox Jewry, is here emphasizing that service to Christ is also service to God, since they are both One (Adamson 51).”

“Being a bond-servant of God was his most important relationship (Ro 1:1; Pp 1:1; Tit 1:1; 2Pe 1:1; Jd 1; Rv 1:1; Constable 6).”  “For James to call himself a slave “implies absolute obedience.  The slave know no law but his master’s word; he has no rights of his own; he is the absolute possession of his master; and he is bound to give his master unquestioning obedience.  It implies absolute humility.  It is the word of a man who thinks not of his privileges but of his duties, not of his rights but of his obligations.  It is the word of the man who has lost his self in the service of God.  It implies absolute loyalty.  It is the word of the man who has not interests of his own, because what he does, he does for God.  His own profit and his own preference do not enter into his calculations; his loyalty is to him.  Yet, at the back of it, this word implies a certain pride.  So far from being a title of dishonor it was the title by which the greatest ones of the OT were known [Moses, Joshua, Caleb, Abraham, Isaac, Jacob, Isaiah and the prophets] (Barclay 36).”  “In the OT the term ‘servant’ is often used of persons who are placed in positions of authority because they combine loyalty to God with humility before Him (Nystrom 36).”  “The OT often describes a person or persons selected by God to bear authority as ‘servants.’  This designation indicates a humble willingness to be at God’s disposal and to live according to His principles (Nystrom 36).”  “The issue here is integrity and purity of motive.  James is a leader because God has placed him in that role, and he has recognized and accepted it; he is not a leader because he desires personal power.  James, then, speaks as one with authority, but as one with the mind of Christ, the servant of all (Nystrom 37).”  “In taking the title doulos James sets himself in the great succession of those who found their freedom and their peace and their glory in perfect submission to the will of God (Barclay 36).”

“In our time when we speak of service, the emphasis is upon service to our fellow men.  There is no necessary contradiction between the two; indeed to be a trued servant of God is to render the highest service to men.  But it does not follow that disregard of the Godward reference is unimportant in the service of man.  When one serves man as a servant of God, there is a depth of obligation and a quality of ministration not otherwise to be found.  Man’s service to man is usually predicated upon mutual good pleasure; you do a favor for me and I’ll do a favor for you.  But the servant of God must seek the good of others even if they are unresponsive and resentful (Poteat 20-21).”  “James, as the servant of God, was under obligation to utter truths unpleasant to the ears of those he sought to benefit (Poteat 21).”  “If a high conception of service is to be maintained, it must be rooted in God (Poteat 21).”

“God and of the Lord Jesus Christ”  “James goes beyond the OT usage in adding ‘and of the Lord Jesus Christ’ to ‘servant of God’ (Davids 1994, 1356).”  James “placed Jesus equal with God by saying he was the bond-servant of both God and the Lord Jesus Christ (Constable 6).”  “James’ intent here is most likely … to demonstrate that loyalty to Jesus Christ does not undermine loyalty to God; that in fact, they are one and the same (Nystrom 38).”  “This shows the movement in the early church to recognize the equality of Christ with God (Davids 1994, 1356).”  “God and the Lord Jesus are co-owners of their ‘slave’ (Motyer 27).”  “Obviously [James] recognized the deity of Christ by placing Him coequal with God (Blue 819).”


“The Greek could equally well sustain the rendering … ‘Jesus Christ who is God and Lord’ (Motyer 27).”  “While ‘Jesus Christ, who is Lord and God’ is a grammatical possibility, it is less likely than the traditional reading (Nystrom 37).”

“the Lord Jesus Christ”  “James did not refer to himself as Jesus’ brother or the church’s leader.  He evidently purposed no to know Jesus ‘after the flesh (2Co 5:16) but only as his Lord and God (Constable 6).”  “Furthermore, James used [Christ’s] full name, ‘the Lord Jesus Christ.’  ‘Jesus’ means ‘Savior’ and ‘Christ’ is the Greek for ‘Messiah,’ the ‘Anointed’ (Blue 819).”  “It is this picture of Jesus that dominates the letter throughout (Davids 25).”

“Lord”  “The idea is a prophetic one: God is man’s only Lord and man is his servant (Bowman 98).”

“12 tribes who are dispersed”  “The letter is addressed to Jewish Christians scattered throughout the world (Ryrie 1857).”  This “refers to the Jews who were scattered among the Gentiles as their ancestors had been in the days of the Captivity (Blue 819-20).”  “From the time of the return from exile in Babylon, the people of God were in two sections: those who had come back to live in the promised land and those who remained living among the nations (Motyer 23).”  “When Peter addressed that huge Jewish congregation at Pentecost, he spoke to men from many different nations (Ac 2:9-11; Wiersbe 335).”  “The fact that many Jews lived outside their Promised Land is evidence of the spiritual decline of the nation (Wiersbe 335).”  “Though the 12 tribes of Israel are scattered, they are never lost.  They are again listed at the close of biblical history in the Book of Revelation (Blue 819-20).”

“That the recipients were Christians is clear from 2:1; 5:7-8.  It has been plausibly suggested that these were believers from the early Jerusalem church who, after Stephen’s death, were scattered as far as Phoenicia, Cyprus and Syrian Antioch (Ac 8:1; 11:19; Barker 1879).”  “If this identification is correct, James had formerly been their spiritual leader.  As such, he wrote to them with rightful spiritual authority and with full knowledge of their needs (Burdick 167).”  “This would account for James’s references to trials and oppression, his intimate knowledge of the readers and the authoritative nature of the letter (Barker 1879).”

James “addresses this letter to the Jews of the Dispersion, including both saved and lost Jews (Lindsell 1807).”  “James was writing to the Jews dispersed from their homeland (Blue 819).”  “This dispersal of the Jews throughout the world was of the very greatest importance for the spread of Christianity, because it meant that all over the world there were synagogues, from which the Christian preachers could take their start; and it meant that all over the world there were groups of men and women who themselves already knew the OT, and who had persuaded others among the Gentiles, at least to be interested in their faith (Barclay 37).”

“12 tribes”  “The term ’12 tribes’ would more naturally apply to Jewish Christians.  Furthermore, a Jewish audience would be more in keeping with the obviously Jewish nature of the letter (Barker 1879).”  If James” has a new spiritual meaning for ‘the 12 tribes’ he must not at once add of the Dispersion, for this at once anchors it again in the old historical application.  The term ‘of the Dispersion,’ here only in the NT in the absolute sense, is alive with the ancient, restricted, physical and national privileges of those Jews under the Covenant, and, we submit, could never have been used by James to symbolize the spiritual catholicity of Christianity.  Neither may we interpret the term as limited to the non-Palestinian Jewish Christians; in fact, the rabbis regarded the Palestinian Jews as representing all ‘the 12 tribes of Israel’ (Adamson 50).”  “In this Jewish phraseology ‘the 12 tribes’ meant Israel as a whole, without regard to whether all 12 tribes existed or not (Easton 20).”  “It is unnatural to take the 12 tribes as the so-called ‘new Israel,’ the Church, as some interpreters do.  ‘Israel’ can and does always refer to the physical descendants of Abraham, Isaac, and Jacob whenever it occurs in the NT just as it does in the OT.  Furthermore there is no other revelation that the Church consists of 12 parts as the nation of Israel did (Constable 7).”  James knew nothing of the 10 so-called ‘lost tribes;’ he regarded Israel in its unity and completeness as consisting of 12 tribes (Constable 6n).”  “The 12 tribes no longer existed physically, but the title had become a way of describing the regathered and spiritually renewed Israel that God would create in ‘the last days’ (Moo 58).”

“dispersed”  “The technical term ‘scattered’ (diaspora) occurs in only two other places in the NT (Jn 7:35; 1Pe 1:1; Blue 819).”  “’The Dispersion’ in Judaism was the usual inclusive term for all Jews who were ‘dispersed’ outside Palestine, whose language ordinarily was not Aramaic but Greek (Easton 20).”  “But the Greek word carries the idea of ‘scattering seed.’  When the Jewish believers were scattered in that first wave of persecution (Ac 8:1,4), it was really the sowing of seed in many places; and much of that seed bore fruit (Ac 11:19).  Christian Jews scattered throughout the Roman Empire would have needs and problems of their own.  Being Jews, they would be rejected by the Gentiles; and being Christian Jews, they would be rejected by their own countrymen.  This letter indicates that most of these believers were poor, and some of them were being oppressed by the rich (Wiersbe 335).”  “To Christian Jews Jesus is peculiarly the fulfilment of their eternal hope of ultimate restoration from the Dispersion (Adamson 51).”


“Certainly 1Pe, which appears to be directed to Gentiles, uses diaspora in the latter sense: Christians are those who live ‘as exiles from their true, heavenly homeland (Moo 58).”  “On the one hand, [James] sees the church as a united body or a distinct nation in the world.  Believers are God’s people as the Romans are Caesar’s people and Egyptians are Pharoah’s.  They are his chosen ones here on earth.  Yet they are not a powerful group, for they are scattered.  They are not a physically united group; they do not have a land they may call their own.  Instead they are spread throughout the nations, belonging, yet never being one of the people among whom they live, living out their lives as foreigners in the land in which they were born.  Their dignity is not in strength or numbers but in the fact that they belong to God (Davids 1983, 25-6).”  “Because we are God’s ‘scattered people’ and not God’s ‘sheltered people,’ we must experience trials (Wiersbe 338).”

“Greetings”  The idiom, ‘Greetings,’ common in thousands of ancient papyri letters, does not stand alone in any other New Testament letter.  This is the Greek salutation muck like the English ‘Hello’ or ‘Welcome.’  It is interesting that James did not add the Jewish salutation ‘Peace’ (salom).  Paul usually included both the Greek and Hebrew greetings, which are translated ‘grace and peace’.  James undoubtedly sought to maintain a crisp style and simple elegance of good Greek even though he wrote to fellow Jews (Blue 82).”  Greetings “comes from the stem of a verb meaning to ‘rejoice’ and is found in a number of related languages, including English.  Our ‘cheer up’ contains the same stem and gives a fairly accurate idea of the greeting’s original meaning (Bowman 98).”  Adamson translates this “joy be to you” (51).  “Furthermore, the play on words between ‘greetings’ (chairein) in James 1:1 and ‘joy’ (charan) in v.2 is thus more evident (Blue 820).”

*************

2. Consider it all joy, my brethren, when you encounter various trials,

“consider it all joy”  James “startles us by the strange paradox with which he begins, as he bids us ‘count it all joy’ when we are suddenly overwhelmed by misfortunes of every possible kind (Erdman 16).”  What follows is instruction concerning how Christians should respond when we experience temptation to sin (Constable 8).”  James “issues a command (Moo 59).”  “The command is categorical, suggesting the need for a definitive decision to take up a joyful attitude (Moo 59).”  “We are to rejoice, not because distresses come, but in view of their possible results (Erdman 16).”  “James gave sound advice on how to score high on every test.  One who brings the right attitude to the trial, who understands the advantage of the trial, and who knows where to obtain assistance in the trial will certainly end up on God’s honor roll (Blue 820).”  “Outlook determines outcome; to end with joy, begin with joy (Wiersbe 338).”  “What is remarkable about this command is that it applies to a situation in which a joyful reaction would be most unnatural: ‘when you meet various trials’ (Moo 59).”  “Most people count it all joy when they escape trials.  James said to count it all joy in the midst of trials (Blue 820).”  “Trials should not be seen as a punishment, a curse, or a calamity but something that must prompt rejoicing.  Furthermore, they should produce ‘pure joy’ (lit., ‘all joy’; i.e., joy that is full or unmixed), not just ‘some joy’ coupled with much grief (Blue 820).”  “Only with God’s perspective, thus considering oneself already fortunate in anticipation of God’s future reward, can the faith be maintained against the pressures of life (Davids 26).”  “Even our Lord was able to endure the cross because of ‘the joy that was set before Him’ (Heb 12:2; Wiersbe 338).”

“consider”  This “is a financial term, and it means ‘to evaluate’ (Wiersbe 338).”  “When we face the trials of life, we must evaluate them in the light of what God is doing for us.  This explains why the dedicated Christian can have joy in the midst of trials: he lives for the things that matter most (Wiersbe 338).”  “Our values determine our evaluations.  If we value comfort more than character, then trials will upset us.  If we value the material and physical more than the spiritual, we will not be able to ‘count it all joy’ (Wiersbe 38).”

“all joy”  “The expression is pasan charan, which speaks of full and complete joy (Burdick 168).”  “The ‘all’ modifying ‘joy’ might suggest that the joy is to be unmixed with other emotions – ‘count it only joy’ or ‘nothing but joy’ – but probably emphasizes rather the quality of joy (Moo 59).”  “Another translation of ‘all joy’ can be ‘pure joy.’  The opposite would be ‘some joy’ along with much grief (Constable 8).”  “This is not a surface happiness, but an anticipation of future reward in the end-times (eschatological joy).  It is not only possible, but necessary (thus James commands it), for without it one may become so bogged down in present problems … and give up the struggle altogether (Davids 26).”  “The attitude James advocated can take all the bitterness out of even very uncomfortable trials.  Regardless of the source of our difficulties – the world, our flesh, or the devil – we can and should be glad as we go through them (Constable 8).”
“my brethren”  “What James wrote to them as a fellow Jewish Christian is normative for both Jewish and Gentile Christians since both are one in Christ (Constable 6-7).”  “James addresses the readers as brothers 15 times in this short letter.  He has many rebukes for them, but he chides them in brotherly love (Barker 1881).”  “This affectionate address sets a strong pastoral tone for the many exhortations of the letter (Moo 59).”  “James’ direct commands are coupled with deep compassion (Blue 820).”  “As leader of the Jerusalem church, James wrote as pastor to instruct and encourage his dispersed people in the face of their difficulties (Barker 1879).”  James “expects Christians to think of each other as brothers and sisters (Motyer 26).”


Hiebert writes: “Even a superficial reading of James 1:2-28 shows that the author regards his readers as Christians.  It may be said that nowhere in the letter – not even in 2:14-26! – does he betray the slightest doubt that hose in his audience are truly his brothers or sisters in the Lord.  If we do not observe this simple and obvious fact, we may fall into a quagmire of skewed interpretations, just as so many expositors of James have actually done (Constable 8).”

“when”  “God tells us to expect trials.  It is not ‘if you fall into various testings’ but ‘when you fall into various testings’ (Wiersbe 337).”

“encounter”  James does not mean that we are to court disaster of to seek for trouble or to deny the reality of pain and sorrow, but we are to regard all these adversities as tests of faith and as means of moral and spiritual growth (Erdman 16).”  “It is important to note that James did not say that a believer should be joyous for the trials but in the trials.  The verb translated ‘face’ might more literally be expressed as ‘fall into,’ peripesete, much as the poor man ‘fell among robbers’ (Lk 10:30).

“various”  “Some trials come simply because we are human –sickness, accidents, disappointments, even seeming tragedies.  Other trials come because we are Christians (Wiersbe 338).”  And it is not merely the coming of a single trial that is described; James speaks of the experience of ‘trials of many kinds’ (Burdick 168).”  “The picture is that of being surrounded with ‘trials of many kinds.’  The primary meaning of poikilois is ‘many colored,’ and thus, variegated,’ ‘of many kinds’ (Wiersbe 168).”  “The trials of life are not all alike; they are like variegated yarn that the weaver uses to make a beautiful rug.  God arranges and mixes the colors and experiences of life.  The final product is a beautiful thing for His glory (Wiersbe 338).”  “Being surrounded by all kinds of trials should be viewed as reason for genuine rejoicing (Burdick 168).”

“trials”  “The Greek word translated ‘trials’ means a ‘proving,’ specifically ‘the trial of a man’s fidelity, integrity, virtue, constancy … also an enticement to sin, temptation.’  Various temptations to depart from the will of God are in view (Constable 7).”  “James counseled his readers to view the various kinds of trial and tribulations they were encountering in their lives as opportunities for growth.  He did not urge them to rejoice that they were undergoing trials.  He did not advocate a masochistic attitude that unnaturally rejoices in painful experiences.  Rather he commanded them to view their trials as profitable even though unpleasant (Constable 8).”  “What kinds of trials was James talking about?  Did he mean troubles such as running out of money, or failing a test in school, or having to stay up all night with a sick child: everyday troubles?  Yes (Constable 7).”  “The word ‘trials’ (peirasmois) describes things that put a person to the test (Burdick 168).”  “The same Greek root lies behind the word ‘trials’ here and the word ‘tempted’ in v. 13.  In vv. 2-3 the emphasis is on difficulties that come from outside; in vv.13-15 it is on inner moral trials such as temptation to sin (Barker 1881).”  James pointed out the value of trials to encourage his readers to adopt a positive attitude toward these experiences, to endure them, and to view them as God’s tools.  God uses trials to shape believers into people that will glorify Himself (Constable 7).”  “Peirasmos is trial or testing directed towards an end, and the end is that he who is tested should emerge stronger and purer from the testing (Barclay 42).”  “All too often trials prompt groanings and complaints.  This kind of response does not contribute to Christian maturity.  It only makes matters worse.  Trials are not to be seen as tribulations but testings.  A test is given to see if a student can pass, not pass out (Blue 820).”  “All kinds of experiences will come to us.  There will be the test of the sorrows and the disappointments which seek to take our faith away.  There will be the test of the seductions which seek to lure us from the right way.  There will be the tests of the dangers, the sacrifices, the unpopularity which the Christian way must so often involve.  But they are not meant to make us fall; they are meant to make us soar.  They are not meant to defeat us; they are meant to be defeated.  They are not meant to make us weaker; they are meant to make us stronger.  Therefore we should not bemoan them; we should rejoice in them.  The Christian is like an athlete.  The heavier the course of training he undergoes, the more he is glad, because he knows that it is fitting him all the better for victorious effort (Barclay 42-43).”

3. Knowing that the testing of your faith produces endurance.

“knowing”  “This is no new revelation.  It is a simple reminder.  James, wrote, “because you know’ literally ‘knowing through experience’ (ginokontes).  Everyone has experienced both the pain of problems and the ensuing profit of persistence (Blue 820).”

“testing of your faith”  “These are trials of our ‘faith’ in the sense that our trust in God and obedience to God are being stretched to the limit.  Trials can result in endurance, steadfastness, and perseverance (rather than ‘patience’ [AV]) (Constable 8).”  “James was speaking of the different kinds of trials in which we experience temptation to accompany sinners rather than remaining faithful to the Savior.  He was not distinguishing between internal and external temptations.  Trials come from both sources (v.14).  Any trial can constitute a test of faith, namely, a temptation to cease trusting and obeying God (Constable 7).”  Robertson writes: “Trials rightly faced are harmless, but wrongly met become temptations to evil (Constable 7).”  “Look at trials through the eyes of faith (Wiersbe 339).”  “It is the true part of approved portion of faith that produces perseverance (Blue 821).”  “When God called Abraham to live by faith, He tested him in order to increase his faith (Wiersbe 338).”  “The testing of our faith proves that we are truly born again (Wiersbe 338).”  “Faith is like gold; it stands in the test of fire.  Without this approved standard of faith, trials would not yield perseverance.  There would only be ashes.  True faith like pure gold, endures, no matter how hot the fire (Blue 821).”

“testing”  “The testing refers more to ‘approval’ than to ‘proving.’  The word dokimion appears only here and in 1Pe 1:7 (Blue 821).”  “The testing of which [James] speaks … it that of outward circumstances (Erdman 16).”  “In 1Pe this word appears to denote the result of the testing process” ‘the genuineness of your faith’ (Moo 60).”  “The word ‘trying (KJV)’ can be translated ‘approval.’  Peter helps us understand it better: ‘that the trial of your faith, being much more precious than of gold that perisheth’ (1Pe 1:7; Wiersbe).”  “In both Septuagint occurrences, however, the word refers to the process by which silver or gold is refined by fire.  This is probably the meaning intended by James: suffering is a means by which faith, tested in the fires of adversity, can be purified of any dross and thereby strengthened (Moo 60).”  “’Testing’ implies demonstrating the true quality of something when it undergoes a trial (Constable 8).”  “Similarly the character of God within a Christian that is there because of the Holy Spirit’s presence becomes apparent through trials (Constable 8).”  “The process of testing faith is like the tempering of steel: the heat, rather than destroying the steel, makes it stronger (Davids 27).”  “God always tests us to bring out the best; Satan tempts us to bring out the worst (Wiersbe 338).”  “The idea, then is not that trials determine whether a person has faith or not.  Rather  they strengthen the faith that is already present (Moo 60).”  “The effect of testing rightly borne is strength to bear still more and to conquer in still harder battles (Barclay 43).”  “The question answered by the testing of faith is whether or not faith will persevere (Burdick 168).”  “God’s approval of our faith is precious, because it assures us that our faith is genuine (Wiersbe 338).”  “The concept of living by faith that James introduced here for the first time seems to be the theme that unites all the parts of this epistle.  The Christian who not only experienced justification by faith in the past but is presently living by faith (trusting in God and obeying Him) has what James calls a living faith (Constable 8).”
“produces endurance”  “One reason it is possible to believe oneself to be fortunate in adversity is that the suffering produces a good result even now (Davids 26).”  “There is no gain in endurance without some investment in trials (Blue 820).”  “If we submit to them, they will eventually make us mature (Constable 8).”  “It is in struggling against difficulty and opposition that spiritual stamina is developed (Burdick 168).”  “The process is difficult, but the result is good (Davids 27).”  “Endurance cannot be attained by reading a book, listening to a sermon, or even praying a prayer.  We must go through the difficulties of life, trust God, and obey Him (Wiersbe 339).”  “Christians can face trials with joy because there are rich advantages from these testings.  Trials, rightly taken, produce the sterling quality of endurance (Blue 820).”  “Knowing this, we can face trials joyfully.  We know what trials will do in us and for us, and we know that the end result will bring glory to God (Wiersbe 339).”

“produces”  Vaughan translates this word as “achieves, leads to (20).”  “True faith therefore ‘develops,’ or more literally ‘works’ (katergazetai), perseverance or staying power (Blue 821).”  “Trials work for the believer, not against him (Wiersbe 338).”  “They put the believer’s faith to the test, and this experience produces the desired result (Burdick 168).”  “The Christian is called to face into the fact: However difficult and unpleasant the test may seem, God is perfecting the Christian’s character through it (Davids 27).”

“endurance”  “The noun ‘perseverance’ (hypomonen) means steadfastness or endurance in the face of difficulties (Blue 821).”  “Ropes defines this as ‘unswerving constancy to faith and piety in spite of adversity and suffering.’  Weymouth understands it here to mean ‘power of endurance.’  “Staying power’ is a fair representation of its meaning (Vaughan 20).”  “The Greek word translated ‘endurance’ describes the quality that enables a person to stay on his or her feet when facing a storm (Constable 8).”  Trials “may produce ‘patience,’ which is not mere passive submission, but steadfast endurance and triumphant trust (Erdman 16).”  “A person possessing such a virtue could be trusted to hold out, whatever the circumstances (Davids 27).”  “This word occurs frequently in the NT to indicate the quality required by Christians as they face adversity, temptation and persecution (Moo 60).”  “’Fortitude (NEB),’ ‘staying power (Ropes),’ ‘heroic endurance (Dibelius)’ are attempts to capture the meaning of the word (Moo 60).”  “Hypomonen is translated ‘patience’ in KJV, but it is a much more active and forceful word.  It speaks of tenacity and stick-to-it-iveness (Burdick 168).”  This hypomone is not a meek, passive submission to circumstances, but a strong, active, challenging response in which satisfying realities of Christianity are proven in practice (Moo 60).”  “Hypomone is not simply the ability to bear things; it is the ability to turn them to greatness and to glory (Barclay 43).”

4. And let endurance have its perfect result, so that you may be perfect and complete, lacking in nothing. 
“let endurance have its perfect result”  “Patience or endurance produced by trials must be permitted to run its course and have its full effect upon our lives (Vaughan 20).”  “We are urged therefore to allow ‘patience’ to do its full work in producing a maturity of character in which every virtue is fully developed and no grace is lacking (Erdman 16).”  “We should not try to escape from trials but submit to the maturing process with patient endurance and joy (Constable 8).”  “The words imply that patience is sometimes hindered from exercising its due influence and achieving its crowning triumphs in our lives.  This happens when we grow weary of trial and resort to questionable ways of extricating ourselves (Vaughan 20).”

“James teaches that patient endurance of trials fits a man for doing what God placed him in the world to do (Vaughan 20).”  “They should not look fearfully at testing, but look through it (Davids 27).”  “Patient endurance of trials produces mental and moral completeness (Vaughan 21).”  “Endurance is not a passive, teeth-gritting virtue, but a development in which the character is firmed up and shaped around the central commitment to Christ.  It does not happen overnight, for it is a process (Davids 27).”  “Perseverance is only the beginning of benefits.  There are more advantages to trials.  Perseverance must finish its work.  Just as tested and true faith works to produce perseverance, so perseverance must be allowed to continue its’ perfect or finished work to produce the ultimate by-products or maturity and spiritual fulfillment (Blue 821).”  “The believer is asked to respond to trials with joy, then, because he knows that they are working to produce a deeper, stronger, more certain faith (Moo 60).”  “This ability is hardly a virtue to be winked at (Davids 27).”  “God will bring … believer[s] who endure trials, rather than running from them, to maturity as we persevere in them. James taught that in view of this fact we should rejoice in our trials rather than rebelling against them.  They are God’s instruments for perfecting us (Constable 8).”  “This, or course, is the lofty goal that serves as this epistle’s unifying theme.  James’ main point was to show how to achieve spiritual maturity (Blue 821).”  “Gradually this unswerving constancy removes the weaknesses and the imperfections from a man’s character.  Daily it enables him to conquer old sins, to shed old blemishes and to gain new virtues, until in the end he becomes entirely fit for the service of God and of his fellow-men (Barclay 44).”  

“let”  “It is not a passive process; the believer has to permit this to happen.  There is an imperative involved (a better translation might be ‘allow perseverance to finish its’ work’).  It is possible to short-circuit the process and thus not develop properly and to live through the suffering in vain (Davids 28).”  “Am I holding fast through the testings of life and so growing to maturity (Motyer 26)?”  J.A. Kirk writes: “The root difficulty of the readers lies in a distorted conception of the nature of salvation by faith and its relation to daily life as the proving ground for the development of Christian character (Constable 8).”
“endurance”  We must learn patience or we will not learn much else (Constable 8).”

“have its perfect result”  Ropes translates this: “produce its full and proper fruits (Vaughan 20).”
“you”  “James, in fact, puts first the duty of self-care in the things of God.  Who would have thought it?  The Christian looking after Number One!  Yet Paul said the same thing to the elders of the Ephesian church: ‘Take heed to yourselves and to all the flock (Ac 20:28)’ – yourselves first, then all the flock.  James writes in the same spirit and to the same point.  Before we care for others we must look after ourselves (Motyer 26).”  “Before I can lead anyone else along that path [which leads to Christian maturity] or assist a brother or sister caught in life’s toils, I must ask am I on that path myself (Motyer 26)?”

“may be”  “If we live only for the present and forget the future, then trials will make us bitter, not better (Wiersbe 338).”

“perfect and complete”  “’Mature’ (teleioi), often translated ‘perfect’ or ‘finished,’ is coupled with ‘complete’ (holokleroi, from holos, ‘whole,’ and kleros, ‘part’) to give the idea of perfected all over or fully developed in every part (Blue 821).”  “Perseverance in facing trials develops maturity of character and a balance of all the graces and strengths needed for the Christian life (Burdick 168).”  “To be ‘perfect and complete’ is the state that should result from a genuinely Christian response to trials (Moo 61).”  “In other words, James is referring to mature Christian character: It is mature in that it is well developed; it is complete in that every virtue and insight is in place; it is not lacking anything, but mirrors Christ (Davids 28).”

“perfect”  “This word, used more frequently in James than in any other NT book, does not necessarily denote absolute sinlessness (Vaughan 20).”  Constable defines mature as “fully developed, ‘perfect’ (Mt 5:48; 19:21; Constable 8).”  “The Greek is teleios which usually has the meaning of perfection towards a given end.  A sacrificial animal is teleios if it is fit to offer to God.  A scholar is teleios if he is mature.  A person is teleios if he is full grown.  This constancy born of testing well met makes a man teleios in the sense of being fit for the task he was sent into the world to do.  Here is a great thought.  By the way in which we meet every experience in life we are either fitting or unfitting ourselves for the task which God meant us to do (Barclay 44).”  “James used the word ‘perfect’ several times, a word that means ‘mature, complete’.  By ‘a perfect man’ James did not mean a sinless man, but rather one who is mature, balanced, grown-up (Wiersbe 336).”  “The thought is … that of maturity, of being fully developed, of reaching the end for which one was created (Vaughan 20).”  “In a spiritual sense [perfect] is used of Christians who have attained maturity of character and understanding (1Co 2:6; 14:30; Pp3:15; Cl 1:28; Heb 5:12-14; Vaughan 20).”  “Trials are the means God uses to make believers the kind of people that bring honor to His name, namely, mature Christians (Constable 8).”

“Scripture does not indicate that believers reach perfection in this life (Burdick 168).”  “In speaking of the person as perfect James is not thinking of sinless perfection but is probably referring to a concept like that found in Mt 5:48, ‘Be perfect, therefore, as your heavenly Father is perfect.’  The concept is that of a commitment to the command of God in all its depth and radicality, a commitment that calls anything less than total obedience sin and repents and seeks forgiveness, a commitment that, rather than reducing the word to the cultural ‘pagan’ standard of the world, seeks to be shaped and transformed by it (Davids 28).”

“complete”  “This word, rendered ‘perfectly equipped’ by Williams, was used of that which is whole and complete in all its parts (Vaughan 21).”  Constable defines complete as “developed in every essential area of our lives (8).”  “Jewish writers like Josephus and Philo used it of sacrificial animals that were without blemish or defect (Vaughan 21).”  “The Greek is holokleros which means entire, perfect in every part.  It is used of the animal which is fit to be offered to God and of the priest who is fit to serve him.  It means that the animal or the person has no disfiguring and disqualifying blemishes (Barclay 44).”  “A word built on the same Greek root is used in Ac 3:16 of the lame man who had been miraculously healed through the word of Peter (Vaughan 21).”
“It is the shaping of the whole person that is at issue (Davids 27).”  God “is not satisfied with a halfway job.  God wants a perfect work; He wants a finished product that is mature and complete.  God’s goal for our lives is maturity.  It would be a tragedy if our children remained little babies.  We enjoy watching them mature, even though maturity brings dangers as well as delights.  Many Christians shelter themselves from the trials of life, and as a result, never grow up (Wiersbe 339).”  “One must be careful not to short-circuit [the process]: to pull the metal out of the fire to soon, to abort the developing child, to resist the schooling (Davids 27).”  

“lacking in nothing”  “What is meant by being ‘perfect and entire’ is summed up in the words ‘wanting nothing (Vaughan 21).’”  Williams translates this: “’without any defects.’  The complete thought, then, is that of a ripened character in which there is no defect and no inadequacy.  In an absolute sense this condition will not be reached in this life (3:2), but trials patiently borne will bring us well along the way (Vaughan 21).”  “Trials can be faced with joy because, infused with faith, perseverance results, and if perseverance goes full-term it will develop a thoroughly mature Christian who lacks nothing.  He will indeed be all God wants him to be (Blue 821).”  “The goal … then, is an eschatological gift – something towards which the Christian is constantly to strive with all his power, but which will not be attained until the culmination of the new age of salvation.  Only then will Christians lack nothing in their panoply of virtues (Moo 61-2).”

5. “But if any of you lacks wisdom, let him ask God, who gives to all generously and without reproach, and it will be given to him.
“if any of you lacks wisdom”  “Such a blessed issue of trials is possible only when we look upon them in the right light: it requires ‘wisdom’ to see life steadily and ‘see it whole’ and to view its darker scenes in their right perspective (Erdman 16).”  “Christians should indeed lack nothing, but in order to do this they need divine wisdom (Davids 28).”  “To those who feel confused and frustrated by the high goal of ‘not lacking anything,’ James wrote, ‘If any of you lacks wisdom, he should ask God’ (Blue 820).”  “James speaks of the period of testing before perseverance has completed its’ work.  During such testing, if anyone ‘lacks wisdom,’ he may have it by asking.  The type of Greek conditional sentence found here assumes that people facing trials do lack wisdom (Burdick 168).”  “Trials may embitter, they may dwarf, they may work moral disaster.  Therefore we must ask God for need grace, for true ‘wisdom’ (Erdman 16).”  “We need wisdom so we will not waste the opportunities God is giving us to mature (Wiersbe 340).”

“lacks”  “James has linked verse 5 back to verse 4 by a word common to each (Motyer 36).”  “One of the frightening features of the present day is the widespread dependence on sedatives to cope with situations which our grandparents would not have seen as a problem – ordinary factors like bringing up children, facing a tomorrow which is essentially the same as today; problems of feeling trapped and bored; problems of having time and not knowing how to fill it.  The cynic would say that the problem whether there is a life after death has been replaced with the problem whether there is a life before death (Motyer 41).”

“wisdom”  “It is, of course, the divine wisdom that is meant here (Vaughan 22).”  “At the heart of Christian experience is a ‘wisdom’ from above which makes it possible for the believer both to understand the nature of the gospel and to act in accordance with its demands (Bowman 99).”  “It may well be that James introduces the subject of wisdom in v.5 because he regards it as having the power to make the believer ‘perfect and complete’ (Moo 62).”  “The Christian needs ‘wisdom’ in order that he might see his trials in a true light and make proper use of them (Vaughan 21).”  “Wisdom is a gift of God (Lindsell 1807).”  Wisdom “is not to be acquired by one’s natural efforts (Bowman 100).”

“To understand what James means by wisdom, we must bear in mind that he was a Jew, steeped in the thought of the OT.  The ancient Greeks thought of wisdom as mental excellence in its highest and fullest sense, but to James wisdom was more than knowledge and more than intelligence.  It was a moral and spiritual quality based upon the fear of the Lord – the sum of practical religion (Vaughan 21-22).”  “Wisdom is the right use of knowledge (Wiersbe 340).”  “For James, the Christian teacher with the Jewish background, wisdom is a practical thing.  It is not philosophic speculation and intellectual knowledge; it is concerned with the business of living.  The stoics defined wisdom as ‘knowledge of things human and divine.’  But Rope defines this Christian wisdom as ‘the supreme and divine quality of the soul whereby man knows and practices righteousness.’  Hort defines it as ‘that endowment of heart and mind which is needed for the right conduct of life.’  In the Christian wisdom there is, of course, knowledge of the deep things of God’ but it is essentially practical; it is such knowledge turned into action in the decisions and personal relationships of everyday life (Barclay 45).”  Wisdom “enables one to face trials with ‘pure joy (v.2).’  Wisdom is not just acquired information but practical insight with spiritual implications (Barker 1881).”  “James views it as indispensable if one is to triumph over trials (Vaughan 22).”


“Elsewhere (3:13-18) James teaches that there is a wisdom that is from God and there is a ‘wisdom’ not from God.  The former is pure, peaceable, gentle, easy to be entreated, full of mercy and good fruits, free from partiality and insincerity.  The latter is earthly, sensual, and demonic (Vaughan 22).”  “What they need is not the speculative or theoretical wisdom of a philosophical system.  It is the kind of wisdom that plays such a large part in the book of Proverbs.  It is the God-given understanding that enables a person to avoid the paths of wickedness and to live a life of righteousness.  In this context wisdom is understanding the nature and purpose of trials and knowing how to meet them victoriously (Burdick 168-9).”  “For he who finds [wisdom] finds life and obtains favor from the Lord (Prov 8:35).”  Wisdom “sees all life as serving the purposes of the Lord (Motyer 37).”  “Wisdom helps us understand how to use these circumstances for our good and God’s glory (Wiersbe 340).”  “Insight into the will of God and the way it is to be applied in life are both given by wisdom (Moo 62).”  If someone “knows how to use his Bible to understand life and the world around him, and to guide his own conduct and the conduct of others in the maze of life’s problems, then knowledge has passed over into wisdom (Motyer 38).”  “Essentially it is the problem of finding meaning: which James says can be answered by a gift of wisdom from God given to those whose personalities are integrated around Him (Motyer 41).”

“Or your situation may be somewhat different: you accept that your circumstances are designed by the Lord to exert those pressures and impose those tests which, in due time, will bear the fruit of increasing maturity.  But you find that seeing life like that does not make it either easy or plain which way to turn.  There is more than one path opening ahead.  Prepared as you are to persevere, you do not know which to choose as the divinely appointed way forward (Motyer 37).”

“ask God”  “The suggestion is that the wisdom that will equip us for meeting the ordeals of life is not acquired by reading, nor from human teachers.  It can only be learned on our knees (Vaughan 22).”  “The people to whom James wrote had problems with their praying.  When we are going through God-ordained difficulties, what should we pray about (Wiersbe 340)?”  “We should pray for” wisdom (Lindsell 1807).”  “What better gift could they request than the wisdom needed to withstand the trials they face (Davids 29).”  “Such wisdom is available to the one who will ‘ask God’ for it, not once only, but repeatedly (Gr., present tense) (Burdick 169).”  “Ask, and it will be given you (Mt. 7:7a).”

“who gives”  “The emphasis, however, is not simply upon the need of these things; there is stress upon the fact that what is needed is also available through the gracious provision of God (Vaughan 21).”  God is not selfish.  “Assistance is readily available from ‘the giving God’ (Blue 821).”  James “writes (literally) ‘let him ask from the giving God’ (Motyer 38).”  “The stress is not so much on the act of giving as on the fact that giving is a habit with God.  It is a characteristic of His nature (Vaughan 22).”  “There is nothing in God that keeps Him from giving (Burdick 169).”  God’s “attributes are as infinite as He Himself is, but there is no war among them: they are as perfectly one as He Himself is. When we come with our prayers, He never replies, ‘Come back tomorrow.  Perhaps I will then be able to be ‘the giving God’ again, but today I must occupy myself with being something else.’  ‘Giving’ is not the whole truth, but it is ceaselessly true.  He is more than ‘giving’, but He is always ‘giving’ (Motyer 38).”

“all”  Wisdom “is available to everyone (Lindsell 1807).”

“generously”  “We have here the adverb haplos of the adjective haplous which the Lord used of a sound eye (Mt 6:22).  Literally it means ‘single’, not plagued with double vision or any such thing as might diminish clarity of sight.  The noun haplotes is used of single-mindedness – referring to our devotion to the Lord Jesus (2Co 11:3), or of a slave’s loyalty to a master (Eph 6:5).  The same word is used of giving, a ministry of generosity (Ro 12:8; 2Co 8:2).  It is not easy to be certain along what path a word meaning ‘singleness’ came to mean ‘generosity’, but two possibilities suggest themselves: ‘selflessness’, i.e. with a single-minded concern for the other person; or ‘exclusive preoccupation’, i.e. with the mind set upon this one task as is there were nothing else to do.  This is how the ‘giving God’ gives – with selfless, total concern for us and with an exclusive preoccupation as if He has nothing else to do but to give and give again (Motyer 39).”  “God’s gifts are marked by a boundless and spontaneous liberality.  They are not restricted to certain nations, to favored classes, or to particular individuals, but are available to all mankind.  No sincere seeker is sent away empty (Vaughan 22-23).”  “James’ intent, then, would be to highlight God’s unreserved, uncalculating, unwavering intent to give His gift of wisdom to those who ask (Moo 63).”


The KJV reads: “giveth to all men liberally.”  “The Greek word here rendered ‘liberally’ means ‘simply’ (Vaughan 22).”  This understanding can be compared to “Ro 12:8, where a related word is translated ‘with simplicity.’  Some see init the thought that God gives without secondary motive.  That is to say, He gives unconditionally, without bargaining, without any of the imperfections which mar human giving.  But it is better to understand the word as denoting generosity or openhandedness (Vaughan 22).”

“The Jewish wise men were well aware how the best gift in the world could be spoiled by the manner of the giving (Barclay 45).”  “There is a kind of giver who gives only with a view to getting more than he gives; who gives only to gratify his vanity and his sense of power by putting the recipient under an obligation which he will never be allowed to forget; who gives and then continuously casts up the gift that he has given (Barclay 46).”  “God is a good giver; … which means that He gives without mental reservations, that He gives simply, with a single heart (Davids 29).”  “God will not only provide wisdom, but will do so generously, not grudgingly (Blue 821).”  God “gives more and more wisdom (Wiersbe 340).”

“without reproach”  “James here calls to mind everything which we know to stand in the way of a free asking and everything which we might imagine the Lord would hold against us (Motyer 39).”  “God does not reproach those who ask for wisdom (Lindsell 1807).”  “He gives to all liberally; He never rebukes us for asking too much (Erdman 16).”  “It is His practice to give ‘generously’ and ‘without finding fault’.  He does not scold His children for asking nor berate them for their deficiency (Burdick 169).”  “He odes not grant one’s request and then reproach Him with it afterwards (Vaughan 23).”  “He does not complain about the gift or its cost (Davids 29).”  God “does not reprimand us for past failures or remind us endlessly of the value of the gifts He gives.  This verse, like the teaching of Jesus to which it is related (Mt 7:7-11), encourages us to come boldly with our request to the unwavering gracious God (Moo 63).”  Maclaren preached: “If we only believed that He gives simply because He loves us and that we need never fear our unworthiness will limit or restrain His bestowments (368)!”
“it will be given to him”  “There is a note of absolute certainty in these words.  There is not the slightest suggestion of mere chance or probability of success (Vaughan 23).”  “To those who lack wisdom, this valuable resource is available for the asking (Blue 821).”  “We ask believing that we shall receive what God knows is good and right for us to have (Barclay 46).”  “Verse 5 holds before us the unquestioned sincerity of God who desires our progress to maturity and who, therefore, as far as He is concerned, will not withhold from us the wisdom we need (Motyer 39).”

6. But he must ask in faith without any doubting, for the one who doubts is like the surf of the sea, driven and tossed by the wind.
“He must ask in faith”  “One must ask in the context of faith (Davids 29).”  “We must … look to Him in absolute confidence (Erdman 16).”  Prayer “is effective only when asked ‘in faith;’ that is, with trust in God that one’s requ4est will be granted according to the divine will (Heb 11:6; Vaughan 23).”  “The greatest enemy to answered prayer is unbelief (Wiersbe 340).”  “We must draw near to God confident both of His ability and His willingness to grant our requests (Vaughan 24).”  “The Gospels record the fact that when the response of faith was not present Jesus was unable to perform His saving works (Mk 6:5-6; Bowman 100).”  “The answer from God depends on assurance in God (Blue 821).”  “If we have believing and united hearts, we can ask in faith and God will give the wisdom we need (Wiersbe 341).”  “Although there is nothing in God that prevents Him from giving wisdom to His people, a barrier may exist in them.  When they ask, they ‘must believe and not doubt.’  Their faith must be more than mere acceptance of a creed.  To believe is to be confident that God will give what is requested; it is to expect Him to do so.  The extent of faith that God looks for is emphasized by the words ‘not doubt’ (Burdick 169).”  James “is not speaking of faith as an emotional feeling (Davids 30).”  “Prayer that moves God to respond must be marked by the constancy of unwavering faith (Burdick 169).”

“faith”  “Faith for James is a single-minded commitment to God that trusts in God because God is God.  Thus faith remains resting in God despite doubt and holds on through testing (Davids 30).”  “It is a confident trust in God or resting in God despite the outward circumstances (Davids 30).”  “Now faith is the assurance of things hoped for, the conviction of things not seen (Heb 11:1, NASB’95).”  

“without any doubting”  “The opposite of faith is doubt (Davids 30).”  “Diakrinomenos “the word for doubt, suggests vacillating (Blue 821).”  “In itself it does not necessarily have a bad meaning.  It means ‘to know how to decide as between alternative interpretations (Mt 16:3)’ or ‘to argue/discuss the respective merits of two points of view (Ac 11;2);’ or ‘to be hesitant how to decide a matter (Ro 14:23)’.  Basically the thought is that of making up one’s mind between alternatives (Motyer 40).”  “Doubting … means basically ‘to differentiate’.  From this root idea it was extended to include the ideas of ‘judging (1Co 14:29)’ and disputing (Ac 11”2)’, and hence, in the middle voice, ‘to dispute with oneself’, ‘to waver’ (Moo 64).”  “the thought seems to be that when we pray we are not to oscilate between faith and unbelief, trust and distrust, pleading as it were with boldness, but all the time thinking that it is really useless to ask (Vaughan 24).”  “If our minds are allowed to dwell only on our distress, or to turn restlessly back and forth from His changeless love to our pitiful selves, the state of the soul is like a wave of the seas, ‘driven by the wind and tossed;’ surely then no divine grace can be received, no moral progress can be made (Erdman 16).”  “Can I trust God to do the best for me or must I look out for myself (Davids 30)?”  Doubting is “going back and forth between belief and unbelief (Ryrie 1857).”  “James uses the same word in 2:4 to describe the ‘distinctions’ or ‘divisions’ which an undue attention to rich people can create in a church.  The word suggests then, not so much intellectual doubt as a basic conflict in loyalties (Moo 64).”  “Without commitment, prayer is in vain (Davids 31).”  “He must be sure of both the power and the desire of God to give (Barclay 46).”  “Doubting is our own inner uncertainty about whether we really want Him to give or not (Motyer 40).”

“surf of the sea”  “Completely lacking in stability, it is ‘blown and tossed by the wind.’  First there is the crest, then the trough (Burdick 169).”  “The image is not so much that of the wave rushing shoreward as of the constant, restless surging of a body of water.  Like the surf of the sea, never having the same appearance from moment to moment, shifting and moving according to the direction and strength of the wind, the divided person has no fixed beliefs and direction (Moo 64-65).”  “This kind of experience is evidence of immaturity (Wiersbe 340).”  “Having no ‘anchor of soul’ (Heb 6:19), [such a person] is a prey to every shifting wind of doctrine and contrary storm of opposition and persecution, and his loyalty to God is constantly threatened.  He does not possess that unwavering confidence in God, uninfluenced by adversity and diverse opinions, that receives from the Lord what is asked (Moo 65).”

“driven”  “Horizontally (Blue 821).”  “Diakrinomenos describes one who is divided in his mind and who wavers between two opinions (Burdick 169).”

“tossed”  “Vertically (Blue 821).”  “Like wind-tossed water, an unstable Christian sways back and forth (Davids 30).”  “Mayor says that he is like a cork carried by the waves, now near the shore, now far away (Barclay 46).”

7. For that man ought not to expect that he will receive anything from the Lord,
Weymouth translates vv.7-8 as: “A person of that sort must not expect to receive anything from the Lord, being a man of two minds, undecided in every step he takes (Vaughan 24).”
“that man”  This “is a somewhat derogatory reference to the doubter, whom James has just compared to a tossing wave (Burdick 169).”

“ought not to expect that he will receive anything from the Lord”  “These verses provide, by negative example, the reason why we must ask in faith: the one who lacks faith, the ‘divided person,’ receives nothing from the Lord (Moo 64).”  “Prayer [without faith] is tragically bereft of power (Motyer 40).”  “The doubting, wavering disposition is fatal to true effectiveness in prayer.  Faith unlocks the divine storehouse, but unbelief bars its doors (Vaughan 24).”
“expect”  “Obviously James cannot be sure that such a person, or even a wicked blasphemer, for that matter, will receive nothing from God.  God is gracious and kind, often giving more than He has promised and always giving far more than people deserve.  Sun and rain come to the good and the evil alike.  But such a person wavering between God and the world ought not to expect receive something from God.  Such a person has no right to expect anything, much less wisdom, for he or she is not following the proper principles.  The promises of the gospel all assume a commitment of the individual to, and trust in, God (Davids 31).”

8. Being a double-minded man, unstable in all his ways.
“double-minded man”  This describes “a man of divided allegiance (Ryrie 1857).”  Literally dipsychos means “two-souled (Blue 821),” “A suggestive indication of the depths of the division within this person (Moo 65).”  “The ‘double-minded man’ is a person drawn in two opposite directions, or (as Weymouth’s translation suggests) a man having two minds, one set on God, the other set on the world (Vaughan 24).”  “The word is used here for the first time in Greek literature, and some think James himself may have coined it.  But however new the word may be, the idea is not.  The OT characterizes the sinner as having a ‘divided heart (Ps 12:2; Ho 10:2)’ and pronounces a blessing on those who pursue God with a whole heart (Moo 65-66).”  “R. J. Knowling, however, quotes a rabbinical comment that is very similar to the statement of James: ‘Let not those who wish to pray to God have two hearts, one directed to Him and one to something else (Vaughan 24-25).’”  “It is as though one soul declares, “I believe,’ and the other in turn shouts, ‘I don’t’!’ (Burdick 169).”  “If a person’s mind is split and he or she really does not know whom to trust, one can hardly have confidence in such a person (Davids 31).”  “The Lord Jesus also taught that unanimity is a crucial factor in effective praying both on the corporate (Mt 18:19) and on the individual level (Mt 21:21).  Indeed in this latter case the same word for ‘doubt’ occurs as in James.  Equally in each case the problem is not intellectual doubt but moral and spiritual commitment, the devotion of our whole loyalty to the Lord (Motyer 41).”  “The rabbis captured the essential sinfulness of man by depicting him as having two tendencies, good and evil, warring in the soul (Moo 66).”  “The man is a walking civil war in which trust and distrust of God wage a continual battle against each other (Barclay 46).”  “The Lord Jesus had his own thoughts about the person who would serve two masters (Mt 6:24), pointing out that divided loyalties cannot be sustained but must finally settle one way or the other (Motyer 40).”  “We should note that this ‘double-mindedness’ is the antithesis both of that ‘wholeness’ or ‘perfection’ which is the goal of Christian living and of God’s ‘single’, ‘wholehearted’ character (v.5; Moo 66).”


“James says that our first thought should be to look at our relationship to God.  If ‘life’ is getting through to us, if the ability to cope, to absorb our own ‘hassles’ and those of others, is a diminishing quantity, then this is the crucial question.  Is our heart one with God (not ‘right’ with God, for that has been eternally secured for us by Christ), without division of loyalty?  And a second question follows: are we proving the reality of that sole allegiance to God in the place of prayer (Motyer 42)?”  “For out of this will emerge that wisdom which unifies the personality and holds us on a steady course in the storm (Motyer 42).”

“unstable”  “James’ illustration shows, he is concerned not with the ultimate impossibility of the situation but with its sad, present consequences (Motyer 40).”  “Such a one is not just undecided but, in fact, unstable (Davids 31).”  “The wavering petitioner dishonors and insults God by doubting the truth of His Word and treating Him as unworthy of confidence (Vaughan 24).”  “If you are not secure with God, than you are not secure at all (Motyer 41).”  “Amid all the trials to which James has alluded, here is a person who ‘never can keep a steady course (NEB)’.  He is “like an unsteady, staggering drunk (Blue 821).”  “Now indeed, he or she may ‘trust’ in God and be part of the Church, but with a heart filled with doubt, this person is emotionally keeping options open and other lines of support clear (Davids 31).”  “Instability and immaturity go together (Wiersbe 341).”

“in all his ways”  “The instability may refer to personal character, to an inner division and therefore insecurity which shows itself in all life’s experience, smooth or rough (Motyer 41).”  “This sort of instability is not only apparent when the man prays, it marks ‘all he does.’  In his personal life, his business life, his social life, as well as in his spiritual life, indecisiveness negates his effectiveness (Burdick 169).”  “The lack of constancy in the prayer life is simply an index of the man’s character generally (Vaughan 25).”
************************************************************************

9. The brother of humble circumstances is to glory in his high position;
“God’s testings have a way of leveling us (Wiersbe 340).”  James seems to be indicating that trials erase any superficial distinctions that may be thought to separate the rich brother from the poor one (Burdick 169).”

“brother”  “’Brother’ shows that James is referring to a believer (Burdick 169).”  “Only the Christian has the resources to see beyond the present circumstances (Davids 31).”  “Apparently, money and social status were real problems among these people (Wiersbe 340).”  “There is in this fellowship a leveling process at work which results in ‘exaltation’ for the ‘lowly brother’ and equally in ‘humiliation’ for ‘the rich’ one (Bowman 101).”

“humble”  “The word tapeinnos … has the basic meaning of ‘lowly,’ ‘mean,’ ‘weak,’ ‘poor’ (Burdick 170).”  “It is best understood that the man in v.9 is one who is financially poor, and thus ‘in humble circumstances’ (Burdick 170).”  “Outside Palestine, at least, most early Christians had previously been slaves (1Co 7:21-14; 12:13; Bowman 101).”  “The description of the brother in v.9 as lowly suggests a Christian who is low down on the socio-economic scale – one who is relatively poor and powerless (Moo 66).”  “The term ‘humble circumstances” indicates not just someone who lacks material goods and thus leads a hand-to-mouth existence struggling to get the bare necessities of life (and perhaps at times not succeeding), but also someone socially despised.  This believer is a person whose lot in life has humbled him or her (Davids 31-32).”  “If James is writing to Jewish-Christians in Palestine and Syria, many, if not most, of his readers would have been poor.  We know of a famine that struck at about this time and it is probable that Christians, ostracized by much of the populace, would have suffered particularly severely (Moo 67).”  “The world views this person as poor (the term ‘humble’ has behind it a Hebrew concept of the humble or oppressed poor).  God has, however, declared them rich (Davids 1994, 1357).”  “This is not to say that the rich man would be condemned for his riches or the poor man accepted for his poverty (Bowman 100).”  “The hope expressed by Mary in the Magnificat is typical of this tradition: ‘He has put down the mighty from their thrones, and exalted those of low degree; He has filled the hungry with good things, and the rich He has sent empty away (Lk 1:52-53; Moo 68).”

“glory”  “From the Tower of Babel, the boast of Nebuchadnezzar, to the story of the rich fool, it is plain that man’s glory is not God’s (Poteat).”  The Greek word is kauchaomai, which the NAS’95 translates: boast, exult, glory and take pride (Wilkins 1541).”  “The verses address both poor and rich with an exhortation to ‘boast’.  The verb used here sometimes yields to the translation ‘rejoice’ though really, when it has this good sense of boasting, it deserves something stronger, such as ‘to exult’ or ‘glory’.  It does mean, however, that in the present case we are in principle, back to James’ initial command to ‘count it all joy’ when we ‘meet various trials’ (Motyer 42).”  “Life is full of varying experiences and here is a typical contrast of lot, the poor man and the rich man.  Each, within his circumstances, must rejoice, even glory, for this is the truest response of the Christian.  But each, too, must see his situation not through the eyes of this world’s wisdom, but in the light of a wisdom sought from God (Motyer 42-43).”  “Boast means in this context not the arrogant boasting of the self-important, but the joyous pride possessed by the person who values what God values (Moo 67).”  “The person can rejoice in [the] reality of [God’s perspective] even when their outward circumstances have not yet changed (Davids 1994, 1358).”  “When testing comes to the poor man, he lets God have His way and rejoices that he possesses spiritual riches that cannot be taken from him (Wiersbe 340).”

“his high position”  The Greek word is hypsos.  The NRSV translation is “being raised up”.  Marshall’s Interlinear translates this “the height of him (895).”  “In Jms 1:9 the sense is that of exaltation in rank (Bromiley 1242).”  “The word … hypsos is used elsewhere in the NT to describe the heavenly realm to which Christ ascended (Eph 4:8) and from which the Holy Spirit descends (Lk 24:49).  By faith believers now belong to that heavenly realm as its citizens (Php 3:20) and also await from heaven the Lord Jesus who will transform our ‘bodies of humility’ into ‘bodies of glory (Php 3:21)’.  We may suggest then, that exaltation includes the believer’s present enjoyment of his exalted spiritual status as well as his hope of participation in the glorious eternal kingdom inaugurated by Christ (Moo 67).”  “It is not that God will lift Christians up in the future but that God has already lifted them up.  Here you have the poor Christian, who knows he or she is an heir to the universe (Davids 32).”  “The Christian who suffers the trial of poverty is to take pride in his high position as a believer (Barker 1881).”  “Christianity brings to the poor man a new sense of his own value.  He learns that he matters in the Church (Barclay 47).”  “Whatever his social or economic position, the believer must see eternal advantages (Blue 821).”  “The brother in humble circumstances is encouraged to see himself from God’s perspective (Davids 1994, 1357).”  “As Muretus said long ago, ‘Call no man worthless for whom Christ died’ (Barclay 47).”  “In saving him, God lifts him up and gives him new dignity and worth (Burdick 170).”  “Such a Christian is not merely a rich person, not simply one of the powerful of Palestine, but a child of God destined as heir to a worldwide kingdom.  He or she does have plenty in which to take pride, but it is only apparent to those with faith and trust (Davids 32).”  “In other words, it is not your material resources that take you through the testings of life; it is your spiritual resources (Wiersbe 340).”  “Speaking of his friend, a poor Christian, a wealthy unbeliever remarked: ‘When I die, I shall leave my riches.  When he dies he will go to his’ (Adamson 66).”  “The brother of humble circumstances” “learns that he matters in the world.  It is the teaching of Christianity that every man in this world has a task to do.  Every man is of use to God and even if he be confined to a bed of pain, the power of his prayers can still act on the world of men (Barclay 47).”  “In this context, however, it seems most likely that James also has in mind the privilege of ‘suffering disgrace for the Name (Ac 5:41).  To endure persecution for Christ’s sake lifts the believer to a position of honor that more than offsets his poverty (Burdick 170).”

10. And the rich man is to glory in his humiliation, because like flowering grass he will pass away.
“Rich”  “Plousios in James is used only for non-believers.  James does know of some wealthy Christians, but he speaks of them without calling them rich (Davids 1994, 1358).”  “In this case, the rich person must be a believer.  This alternative finds support in the syntax since ‘brother’ adelphos, coming before … tapeinos in v.9, is most naturally taken as governing plousios in v.10 also (Moo 68).”  “The wealthy whom Amos dubbed ‘cows of Bashan (Amos 4:1-3)’ were Israelites, and yet they received condemnation, because their actions were not consonant with their claim to be children of Abraham.  Like the cows of Bashan it is possible that the ‘rich’ in James includes wealthy members of the Christian community whose pattern of life gave little or no evidence of Christian commitment, thereby disqualifying them from true membership.  This is one of the issues in 1Co 11, where the rich Christians, in emulation of Roman public feasts, sponsored a Eucharist marked by demarcations of social and economic status.  They thus imposed Roman cultural values upon the church, values that presupposed the legitimacy of marker like status and wealth in determining worth in the eyes of the community.  Rightfully, Paul responded with deep chagrin (Nystrom 55).”

“The Bible never teaches that wealth is wrong – did not the Lord give Solomon, as an intended blessing, riches as well as wisdom (1Ki 3:12-13)?  Everything depends on how it has been acquired (Jer 17:11), how it is used (Lk 12:19-20) and what place it holds in the heart of its possessor (1Jn 2:15; Motyer 45).”  “As Plutarch said, ‘Most men think themselves robbed of their wealth if they are prevented from displaying it, and that display is made in the superfluities of life, not in the necessities of life (Nystrom 54).”  “The Bible is clear that the problems of prosperity are as keen as those of stringency.  Indeed, they constitute, if anything, a more insidious threat to a committed life with God (Motyer 42).”  “The rich were often linked to godless oppressors who trusted in their wealth for deliverance (Moo 67).”

“glory”  “When the rich man boasts of the wealth that exalts him, in the same boasting he debases his brother who has not such wealth (Poteat 25).”  “The one who is rich can be glad for his human frailty (Blue 821).”  “To his earthly glories, the rich brother says, ‘But what a wretch I am!’ (Motyer 43).”  “When testing comes to the rich man, he also lets God have His way, and he rejoices that his riches in Christ cannot wither or fade away (Wiersbe 340).”

“in his humiliation”  “The rich man should glory in his abasement, not only because riches are transitory, but because they are an encumbrance.  Trials will either relieve him of this encumbrance or force a shock of clarity (Nystrom 56).”  “Do God’s gifts ever come without testings, whereby we learn (or fail to learn) to enjoy His gifts (Motyer 45)?”  “Trials, if properly understood through the gift of God’s wisdom, will grant a new perspective, in which riches are seen for what they are.  Riches have the capacity to dull our sight until we fail to see the image of God in those around us.  They have the potential to woo us into an uncritical acceptance of the standards of the world as the rightful standards of the church (Nystrom 56).”  “The rich Christian should remember that, however ‘exalted’ he may seem in the eyes of the world, his status before God is different.  He must consciously maintain this perspective on his true, spiritual position in order to experience the blessings of God’s good pleasure (Moo 69).”  “The transiency of riches is a malignant infection spreading to the rich person too (Motyer 44).”  The rich man “with his rich supply of this world’s goods, looks … to the depths from which Christ has rescued him, where, but for the grace of God, he would still languish, and to which in his own heart, he knows he is still prone (Motyer 44).”  “Abasement, here virtually reflexive, like ‘humble yourselves’ is self-abasement: it refers to the adoption of that new mind of humility which James also in 4:10,13-16, enjoins upon some (obviously of the richer) brothers (Adamson 62).”  “Among Christians, humility is the virtue of voluntary acceptance or confession of a low or subordinate status in esteem and function (Adamson 62).”  “Humiliation may suggest the believer’s own identification with Jesus Christ, who ‘humbled himself (Php 2:8)’ and who was considered of no account in the world (Moo 69).”  “The rich believer, well-off and secure in his possessions, with great status in the eyes of the world, is to remember that his only lasting security comes through his relationship with the ‘man of sorrows’, ‘despised and rejected by men’ (Moo 69).”  “When the rich are converted they share their goods with and identify with the poor ‘scum’ they formerly despised and persecuted.  They become one of the group that calls itself the poor and that is exalted by God and despised by society.  This is something, indeed, to take pride in, but it is precisely in losing their status as rich and being ‘brought down’ to the humble level of the church that the rich have anything in which to take pride (Davids 32-33).”

“The great peril of riches is that they tend to give a man a false sense of security.  He feels that he is safe; he feels that he has the resources to cope with anything and to buy himself out of any situation he may wish to avoid (Barclay 47).”  This could refer to either his losing “money or by being brought through some circumstance in order to realize that money means little and is at best transitory (Ryrie 1857).”  “Since the context deals with trials, the low position may be a description of the humbling experience of suffering persecution for Christ’s sake.  The very same treatment that exalts the poor man and a new sense of worth also humbles the rich man (Burdick 170).”  “The wealthy Christian is to take pride in trials that bring him low, perhaps including the loss of his wealth (Barker 1881).”  “When God acts, the low are raised up and the high are brought down (Davids 1994, 1358).”  “As Mayor put it ‘As the despised poor learns self-respect, so the proud rich learns self-abasement’ (Barclay 47).”


“In the early church there were not class distinctions.  It could happen that the slave was the minister of the congregation, preaching and dispensing the sacrament, while the master was not more than a humble member (Barclay 47).”  “While the verse might mean that a rich man could properly take pride in having been humbled by God and brought to associate as an equal with poor Christians, it is more likely that James is saying that if the rich person looks at the same future as the ‘humble’ brother, the only thing he has to take pride in is his passing away (Davids 1994, 1358).”

“like the flowering grass”  “James draws a vivid picture, very familiar to the people of Palestine.  In the desert places, if there is a shower of rain, the thin green shoots of grass will sprout (Barclay 47).”  “Suffering shows him that, instead of having a lasting lease on life, his life on this earth is no more permanent that ‘a wild flower’ (Burdick 170).”  “In this age the wealthy man is indeed honoured and courted, or seems so exalted, but when viewed in the light of God’s future, even if he should live to old age, the span of his life and all its apparent glory will be as short-lived as a flower blooming at dawn and withered by the sun before noon; there will be nothing left (Davids 1994, 1358).”

“he will pass away”  “Social prominence will pass away (Blue 821).”


“Some interpreters understand James to say that it is the rich man’s wealth that passes away, not the man himself.  But it should be noted that the subject of the verb ‘pass away,’ is not riches but ‘the one who is rich’ (Burdick 170).”  “James indeed, as Hort says, has in view ‘not death absolutely but death as separating riches from their possessor and showing them to have no essential connection with him’ (Adamson 66).”  “Those who worship wealth perish with their God (Motyer 44).”  “In the face of death, wealth is absolutely meaningless (Davids 33).”  “Death is coming and the wealth will disappear and the rich will descend stripped naked to the depths of Hades (Job 15:30; Prov 2:8; Mt 6:19-21; Davids 33).”

11. For the sun rises with a scorching wind and withers the grass; and its flower falls off and the beauty of its appearance is destroyed; so too the rich man in the midst of his pursuits will fade away.
“scorching wind”  “The reference may be to the sudden coming of a hot, searing wind known as the sirocco, which quickly withers and burns the vegetation (Burdick 170).”  “The scorching heat is the kauson was the south-east wind, the Simoon.  It came straight from the deserts and burst on Palestine like a blast of hot air when an oven door is opened.  In an hour it could wipe out all vegetation (Barclay 47-48).”  “Once begun, it blows incessantly night and day (Adamson 63).”

“withers the grass”  “Green grass and plants do not last long under the ‘scorching heat’ of the Palestinian summer sun (Burdick 170).”

“its flower falls off”  “The image is meant to convey both the suddenness of this discomfiture and the tenuous frailty of much that we deem secure (Nystrom 56).”  “The withering of the plant and falling of its blossom are taken almost verbatim from Isaiah 40:7 (Burdick 170).”  “The comparison is with fragility and evanescence (Motyer 44).”  “The image of the quickly fading flower would have been a familiar one for Middle Eastern readers who annually saw the early spring flowers wither suddenly under the sun’s merciless heat (Moo 69).”  “the anemones and cyclamen bloom beautifully in the morning, but as the sun rises and the day becomes hotter they droop, wither, and die (Davids 33).”

“beauty of its appearance”  “It may be that the ‘beauty’ of the blossom is suggestive of the fine clothes that the rich wear.  As impressive and attractive as the garments may be, they soon fade and wear out (Burdick 170).”  “Pindar is never tired of telling his patrons: ‘If any man who has riches excels others in beauty of form and has proved his strength by victory in the Games, let him remember that he puts his raiment on mortal limbs and in the end of all is clad with earth (Adamson 65-66).”  ”The explanation is dependence on favourable circumstances and helplessness in the face of adverse conditions (Motyer 44).”

“is destroyed”  “Riches may seem secure and seem to offer security, but they are essentially perishable because they are at the mercy of circumstances (Motyer 44).”  “One’s day’s burning sunshine will make [the flowers] vanish as if they had never been (Barclay 47).”  “theirs will not be an eternal remembrance with glory as they hoped, but they will do down to the dust like any mortal, and slowly their monuments and very memory will crumble and disappear into oblivion (Davids 33-34).”

“so too the rich man”  James “speaks not of the rich convert but of the rich man in general (Adamson 62).”  “The magnetism of riches is powerful and insistent, and we constantly need the wisdom of God to see through the façade (Motyer 45).”  “A man who puts his trust in riches is trusting in things which the chances and changes of life can take from him any moment.  Life itself is uncertain (Barclay 48).”  “James point is this.  If life is so uncertain and man so vulnerable, calamity and disaster may come at any moment.  Since that is so, a man is a fool to put all his trust in things – like wealth – which he may lost at any moment.  His only wise if he puts his trust in things which he cannot lose.  So then, James urges the rich to cease to put their trust in that which their own power can amass.  He urges them to admit their essential human helplessness and humbly to put their trust in God, who alone can give the things which abide forever (Barclay 48).”

“in the midst of his pursuits”  This refers to the rich man’s “whole way of life (Motyer 44).”  “Pursuits” literally is “ways” or for example the “characteristic life-style of the person devoted to wealth (Motyer 44).”  “While [poreia] can mean simply ‘way’ in the sense ‘way of life’, it often has a more specific sense, a ‘journey’.  In this context, and in the light of James 4:13, the word probably denotes the profit-motivated business trip in the midst of which the rich Christian is suddenly ‘take away’ (Moo 70).”  “Unexpectedly, in the midst of a busy life, the end comes (Burdick 170).”  “Man’s life has real significance only when it is concentrated upon the development and enhancement of that which is eternal (Poteat 25).”

“will fade away”  “The biblical emphasis upon the transitoriness of the things in which men glory is no devaluation of existence here and now, but a marking out of that in life which has enduring worth in contrast to that which fades away (Poteat 25).”  “It is the rich man who will ‘fade away.’  Suffering and persecution reveal how tentative and short life really is (Burdick 170).”  “That ‘you can’t take it with you’ is no less applicable to the Christian than to another (Bowman 101).”

*****************************

12. Blessed is the man who perseveres under trial; for once he has been approved, he will receive the crown of life which the Lord has promised to those who love Him.
“Blessed”  “James believes in setting goals before us (Motyer 47).”  “In 1:2-4 James has said that testing produces endurance; now he states that enduring creates true blessedness (Davids 34).”  This is “the happy condition of those who revere the Lord and do His will, who put their trust in Him, and so are blessed by God (Barker 787).”  “We prefer the translation ‘happy’ (beatus) to ‘blessed’ (benedictus) in this context (Adamson 67).”  “The idea is familiar in Judaism: ‘Happy is the man who can withstand the test, for there is none whom God does not prove.’  The thought is quite typical of James (Adamson 67).”  “The blessing is not in being delivered from the trial, but is something found within and through the trial by means of the practice of endurance (Motyer 48).”  “’Blessed’ picks up James’ teaching in vv.2-4 that persistence through trial brings personal fulfillment and enrichment.  In most cases of the word makarios in the NT, there is a plain hint, if not clear assertion, of the activity of God in imparting blessing (Motyer 48).”  “Often there is a contrast with false happiness, but now all secular values are secondary to the one supreme good of the kingdom (Bromiley 549).”  “God effects a reversal of all human values.  True happiness is not for the rich and secure, but for the poor and oppressed who are rich only in pity, purity and peace.  Blessing is also for the persecuted, for those who hear the message of the kingdom (Mt 13:16), for those who meet it with faith (Lk 1:45), for those who make no false demands (Jn 20:29), for those who watch (Lk 12:37) and stand fast (Jms 1:12), and for those who understand the words and acts of Jesus (Jn 13:17; Bromiley 549).”  In the beatitudes the Lord Jesus describes a life which is fulfilled and fulfilling because it is under the blessing of God (Motyer 48).”


“In calling Christians who endure ‘blessed’, James is saying that Christians belong to God, for He has adopted us.  We are a part of His family and life.  Like true children, we are to be like Him.  Part of the meaning of blessing is tied to our being ‘mature and complete (1:4)’, which is a foretaste of our reward, fully realized in the age to come.  This idea includes intimacy with God and participation with Him in accomplishing His purpose.  This is why so much of James is devoted to the practical components of living the Christian life.  To become God’s agent is simultaneously to live in communion with God and to be about God’s purpose (Nystrom 73).”

“perseveres”  “It is not just the person who is tested who is considered happy or blessed but the person who endures or remains faithful (Davids 34).”  “The word ‘endure’ in v.12 is simply the verbal form of the word translated ‘steadfastness’ in vv. 3 & 4 (Moo 70).”  The present verse pronounces a blessing on those who endure during the trial.  What James is suggesting then, is that the Christian must practice ‘steadfastness’ in order to achieve a settled, steadfast character (Moo 70).”  What James is underlining is “the fact that God is at work in all this business of trial and persistent endurance, God is imparting blessing all the while as well as guiding us towards the great ultimate blessing of His total approval (Motyer 48).”  “Happy is the man who here and now, from day to day, withstands peirasmos: he is progressing toward salvation (as in 1:3), and if (as 1:4 requires) he endures to the end, then at last, winning final approval, he will receive the final reward (Adamson 67).”  “It is the race of endurance; and the model of endurance, and the founder and perfecter of the faith which by endurance we must maintain, is Jesus (Adamson 68).”  “Peirasmos here must still be taken in its most comprehensive sense (Adamson 67).”  

“under trial”  “Faith in God does not exempt one from this struggle (Poteat 26).”  “Love for God is demonstrated by, and perfected in, our willingness to suffer for the cause of Christ (Moo 71).”  “Yet James is neither a masochist nor a stoic, neither claims that trials are fun nor that one should enjoy pain.  Rather, he points out that the trials serve a purpose, the experiential proof of the reality of faith, and that that should give one the perspective for deep joy.  From reactions to testing one knows one is truly committed and that when one has stood the test a reward will come (Davids 34).”  “The trial and test is a sort of divinely given ‘homework’ in which we work out the truths God has taught us in His Word – for it is through this exercise of working it out that we progress in knowledge and grow in spiritual stature (Motyer 48).”

“once he has been approved”  “A person passing a test is like silver being assayed and receiving the hallmark of purity: God marks the person ‘approved’; his or her faith is sound (Davids 34).”  “In this life he becomes a man of sterling worth.  He is dokimos; he is like metal which is cleansed of all alloy.  The weaknesses of his character are eradicated; and he emerges strong and pure (Barclay 48).”  “Ropes is right when he says that ‘has been approved’ is another way of saying ‘endures,’ not a further condition of receiving the crown.  ‘The word will, in almost every case, imply that the proof is victoriously demonstrated, the proved is also approved, just as in English we speak of ‘tried men’.  The word therefore contains not only the notion of trial, but also trial and approval (Adamson 67).” “The present motivation is to please Him who holds out the crown – to envisage His approval and so to live as to delight Him (Motyer 48).”  “In Christianity, as in scholastic examinations, there is no reason why all candidates should not pass the test (Adamson 68).”

“crown of life”  The crown of life “is the reward of faithful endurance (Motyer 49).”  This “phrase means that it is ‘the crown which consists of life.’  The crown of the Christian is a new kind of living which is life indeed; through Jesus Christ he has entered into life more abundant.  James says that if the Christian meets the testings of life in the steadfast constancy which Christ can give, life becomes infinitely more splendid than ever it was before.  The struggle is the way to glory, and the very struggle itself is a glory (Barclay 49).”  “The crown of life is eternal life, and in this age it is a life lived in the will of God as His faithful and loyal servant (Nystrom 72).”  “One can acquire more material goods than he can use; one can be fed-up with indulgence of bodily appetites; but can there ever be a time when friendship and fellowship with God and man will reach the satiation point?  To eliminate rewards of this sort is to accept futility as the essence of existence, and thus cut the nerve of hopeful endeavor (Poteat 27).”  “Life is the crown or medal granted to him who attains maturity, or, better, it is the maturity itself (Bowman 101-102).”

“crown”  “This pictures the last judgment as if it were a judges’ stand at the end of a race (Davids 34).”  The word crown, stephanos, sometimes refers to a royal crown … and figuratively symbolizes glory and honor (Moo 70).”  “The crown, head-wreath, chaplet, circlet was the victor’s prize in the Greek games; it might be given to a man the public wished to honor; it was worn in religious and secular feasts (Adamson 67).”  “The crown [could be] roughly the equivalent of a medal of distinction or an athletic cup with us (Bowman 101).”  “The Christian is not competing against his fellows as do the athletes; yet the image was felt to be, and was, relevant (Adamson 67).”  “Whereas the athletes have human competitors, the Christian’s adversaries are the powers of darkness, trying to drive him out of the course and prevent his ever finishing it (Adamson 68).”  “The crown is the emblem of spiritual success given by the King of the universe to those who ‘keep their faith’ in the midst of suffering and temptation (Moo 70).”


“In the ancient world the crown had at least 4 great associations. (a) The crown of flowers was worn at times of joy, at weddings and at feasts.  The crown was the sign of festive joy.  (b) The crown was the mark of royalty.  It was worn by kings and by those in authority.  Sometimes this was the crown of gold; sometimes it was the linen band, or filet, worn around the brows (Barclay 48-49).”  “A crown stood for … triumph given to a returning conqueror (Bowman101).”  (c) The crown of laurel leaves was the victor’s crown in the games, the prize which the athlete coveted above all.  (d) The crown was the mark of honor and dignity.  The instructions of parents can bring a crown of grace to those who listen to them (Prov 1:9); Wisdom provides a man with a crown of glory (Prov 4:9); in a time of disaster and dishonor it can be said, ‘The crown has fallen from our head (Lam 5:16).  We do not need to choose between these meanings.  They are all included. (Barclay 49).”  


“There are those who react against the notion of a ‘reward’ for faithful Christian living.  And, indeed, service of God that is motivated by a calculated desire for reward is the very antithesis of Christian spirituality.  But the NT consistently invites the Christian to contemplate the inheritance that awaits him.  The contemplation of this glorious inheritance can be a marvelous source of spiritual strength and sustenance as we realize ‘the the sufferings of this present time are not worth comparing with the glory that is to be revealed to us (Ro 8:18).’  By fixing his gaze on this inheritance, the believer is able to find sustenance and strength in the trial, recognizing that the suffering of this present time is not long (Moo 71).”


“It is worthy of note that the Greek word for crown (stephanos) is the name of the first Christian martyr (Poteat 26).”

“life”  “’Life’ should be taken as identifying the reward – ‘the reward that is life’ (Moo 70).”  “Those who are prepared to use this life as an arena of endurance for Jesus’ sake will find that an abundant life awaits them from the hand of God (Motyer 49).”  “They have chosen to endure for Christ, and to live with their eyes on the life which He will give, crowning them with dignity, victory, happiness and reward in heaven (Motyer 49).”  This refers to “eternal life, as the future tense of the verb ‘will receive’ indicates (Barker 1881).”  “Even when enduring the trial means physical death, life is the reward for those who love God (Moo 71).”

“the Lord”  “Some later manuscripts – apparently contrary to Jewish custom – specifically mention ‘the Lord’ or “God’ as giver of the promise to ‘those who love Him’ (Adamson 68).”  “Here and in 1Co 9:25; 1Pe 5:4; 2Tim 4:8, and especially Rev 2:10, we have an otherwise unrecorded saying of Jesus (Adamson 68).”

“promised”  “That ‘God has promised’ this crown ‘to those who love Him’ is also a new thought in the letter.  Its equivalent elsewhere is to be found only in Revelation 2:10, and there faithfulness, rather than love, is the condition of the crown’s reception.  That God gives promises on this condition is, however, a biblical idea (Ex 20:6; Dt 7:9; Bowman 102).”

“to those who love Him”  “We should … love Him and so prove our love for Him (Nystrom 70).”  “This inheritance cannot be earned and it is unattainable by those who do not serve God from a heart of love and devotion (Moo 71).”  “Salvation has only one price, and enduring love of God (Davids 34).”  “Man’s duty of love to God is as old as any in Hebrew religion, and from Ezekiel onward the prophets take up the theme with renewed emphasis, in which they are followed by Jesus and, after His example, by James and Paul (Adamson 68).”  “What attracts the reward is not their endurance, but the love for God which prompted it (Motyer 49).”  “Our progress to the crown is expedited not by our powers of endurance but by the depth and reality and pervasiveness of our love for Him.  We live by what we love; the shape of our lives is determined by the joys of our hearts (Motyer 49).”  “Here the theme of loyalty to God and of turning from lesser and therefore potentially dangerous and false loyalties is present.  The faithful are those who stand the test, for real love for God manifests itself in action (Nystrom 72).”

**************************

13. Let no one say when he is tempted, ‘I am being tempted by God;’ for God cannot be tempted by evil, and He Himself does not tempt anyone.
“tempted”  “James has been teaching us that trials are blessings, in that they lead forward to maturity and the crown.  But they do not have some inherent power of their own.  Everything depends on our response and the use we make of our circumstances (Motyer 50).”  “The same circumstances which are, on the one hand, opportunities to go forward are, on the other hand, temptations to go back (Motyer 50).”  Indeed, it is even possible to say that He never gives any gift without, at the same time, providing some test regarding our use of His bounty (Motyer 51).”  “The verb refers to temptations that test one’s moral strength to resist sin (Barker 1881).”  “Every circumstance we meet, therefore, requires a decision: will suggests the easy way of disobedience and disloyalty (Motyer 50).”  “To tempt is to test, try, prove, or solicit to evil.  In vv.2 and 12, the same Greek word is used to mean those trials which are designed to prove the quality of one’s character.  In this verse the word means ‘a solicitation to evil,’ and this, James says, is not from God but from man’s own inner lust (v.14; Ryrie 1857).”  “A temptation is an opportunity to accomplish a good thing in a bad way, out of the will of God (Wiersbe 342).”  “Just as a wrong reaction to testing will obstruct spiritual growth and maturity, so will a wrong response to temptation.  James outlined the source of temptation, the steps in temptation, and the solution for temptation (Blue 822).”

“I am being tempted by God”  “Such a conclusion would readily suggest itself to James’ monotheistic audience.  Is God not sovereign?  James refuses to answer this question, for such a discussion would obscure the real point.  This person does not want deeper understanding, but an excuse (Davids 35).”  “God can be trusted.  The cause of one’s failure does not lie in God (Davids 35).”

“being tempted”  The Greek word is peirazo and “has two meanings in the NT.  (1) In vv.2,6, it means trials such as all Christians undergo simply because they are alive.  God allows trials to mature and perfect us as His people.  (2) In v.13 it means solicitation to evil, something God never does.  Thus we can never blame God for our sinful acts, for evil comes from within us (Mk 7:20-23).  Satan himself is the great tempter (1Chr 21:1; Mt 4:1; Jn 13:2), and we must pray to God to deliver us from the power of the evil one (Mt 6:13; Lindsell 1807).”  “What is the relationship between testings without and temptations within?  Simply this: if we are not careful, the testings on the outside may become temptations on the inside (Wiersbe 341).”  “Any attempt at self-excuse is based on ignorance both of God and of the nature of temptation (Ryrie 1857).”  “James offered a sharp rebuke to those who find an easy excuse for their sinning (Blue 822).”  “When our circumstances are difficult, we may find ourselves complaining against God, questioning His love, and resisting His will (Wiersbe 342).”  We turn our testing “into a temptation (Wiersbe 342).”  “Certainly God does not want us to yield to temptation, yet neither can He spare us the experience of temptation.  We are not God’s sheltered people; we are God’s scattered people.  If we are to mature, we must face testings and temptations (Wiersbe 342).”

“God cannot be tempted”  The Greek word is apeirastos.  God “is literally ‘untemptable’ (Blue 822).”  Laws wrote “’What must be understood is that temptation is an impulse to sin, and since God is not susceptible to any such desire for evil He cannot be seen as desiring that it be brought about in man’ (Moo 73).”  “He cannot be successfully tempted.  His omnipotent, holy will fully resists any invitation to sin (Burdick 172).”  “God in His very nature is holy, there is nothing in Him for sin to appeal to (Barker 1881).”

“He Himself does not tempt anyone”  “In Him there is not the slightest moral depravity to which temptation may appeal.  Therefore it is inconsistent to think that God could be the author of evil (Burdick 172).”  “God does not tempt.  Satan tempts us in order to make us fall; God tests us in order to confirm our faith or prove our commitment (Barker 37).”

“God does not wish evil on others; He does not cause evil (Davids 35).”  “The OT makes clear that God does test His people, in the sense that He brings them into situations where their willingness to obey Him is tested.  ‘God tested Abraham’ when He ordered Him to sacrifice His son Isaac (Ge 22:1; Moo 71).”  “He does not test in the sense that He tries to trip someone up (Davids 35).”  “If temptation comes from God, how could anyone resist it (Moo 72)?”  “While God may test or prove His servants in order to strengthen their faith, He never seeks to induce sin and destroy their faith (Moo 71-72).”  “He is of such unmixed goodness in His attitudes and actions that there is no room in motive, will or deed for that which would bring disaster, great or small, on any of His people (Motyer 51).”  “When He tests, it is so that we may pass the test and inherit the blessing (Motyer 51).”

14. But each one is tempted when he is carried away and enticed by his own lust.
“each one is tempted when he is carried away”  “James omission of Satan as a source of temptation does not mean that he ignores the ultimate ‘tempter’.  His purpose here is to highlight individual responsibility for sin.  As Bengel remarks, ‘Even the suggestions of the devil do not occasion danger, before they are made ‘our own’ (Moo 73).”  “Whatever evil forces may set up the external circumstances, it is the internal response that turns them into a test (Davids 36).”  “The tempting voice is the voice of our own sinful nature (Motyer 51).”

“carried away”  The Greek word is exelkomenos.  “It may better be rendered by ‘drawn out’ (Burdick 172).”  “The picture behind these words is that of the hunter or fisherman luring his prey from its safe retreat (Ryrie 1857).”  “No animal is deliberately going to step into a trap and no fish will knowingly bite at a naked hook (Wiersbe 342).”  The “word exelkomai means ‘to drag off’ and points to a dominating and directive power within our desires (Motyer 52).”

“enticed”  The Greek word is “deleazomenos from the verb deleazo ‘to bait, to catch a fish with bait, or hunt with snares’ (Blue 822).”  “Temptation always carries with it some bait that appeals to our natural desires.  The bait not only attracts us, but is also hides the fact that yielding to the desire will eventually bring sorrow and punishment.  It is the bait that is the exciting thing (Wiersbe 342).”  “The bait keeps us from seeing the consequences of sin (Wiersbe 342).”  “When you know the Bible, you can detect the bait and deal with it decisively.  This is what it means to walk by faith and not by sight (Blue 343).”  “If the superficial attractiveness of ‘desire’ is not strenuously resisted, a person can become ‘hooked’ on it, unable to escape from its’ all-powerful lure (Moo 73).”  

“his own lust”  “The person facing adversity must not attempt to excuse any failure to resist temptation by blaming that temptation on God .  If He wants to blame someone, he has only Himself to consider (Moo 73).”  “The external situation could not affect people at all unless the internal voice of their own nature was saying, “Go ahead; you deserve it; it feels good (Davids 36).”  “The source of temptation is from within a person (Blue 822).”  “A person both builds and baits his own trap (Blue 822).”  “The will approves and acts; and the result is sin (Wiersbe 343).”  “Children operate on the basis of feeling, but adults operate on the basis of will.  They act because it is right, no matter how they feel.  This explains why immature Christians easily fall into temptation: they let their feelings make the decisions.  The more you exercise your will in saying a decisive no to temptation, the more God will take control of your life (Wiersbe 343).”

“lust”  The NIV translation is “desire”.  “The word ‘lust’ means any kind of desire, and not necessarily sexual passions.  The normal desires of life were given to us by God and, of themselves, are not sinful.  Without these desires, we could not function.  Unless we felt hunger and thirst, we would never eat and drink, and we would die.  Without fatigue, the body would never rest and would eventually wear out.  Sex is a normal desire; without it the human race could not continue (Wiersbe 342).”  “The translation ‘lust’ … is unwarranted.  The milder word’ desire,’ is, if anything, more dramatic in its’ significance, for it suggests that, such is the pollution deep within us, at any moment something seemingly harmless may present itself to us (Motyer 52).”  “The serpent used desire to interest Eve (Wiersbe 343).”  “Here, as most often in the NT, [desire] refers to fleshly, selfish, illicit desire.  While the word often describes specifically sexual passions, the use of the singular here suggests a broader conception.  Like the rabbis, who spoke of ‘the evil impulse’ that inhabits every person, James seems to think of man’s innate tendency towards sin (Moo 73).”  “Unlike the divine nature with its transparent goodness and holiness, human nature is centrally sinful, so that what emerges as a desire proves to be an avenue into sin and death (Motyer 52).”

15. Then when lust is conceived, it gives birth to sin; and when sin is accomplished, it brings forth death.
“Just as James, therefore, would have us engage in that procedure which brings us to maturity of life, so also he would have us beware of that which engenders death (Motyer 53).”  “The three stages – desire, sin, death – are seen in the temptations of Eve and David (Barker 1881).”  “The author’s intention is simply to trace the results of temptation when one yields to it.  The order is evil desire, sin, death (Burdick 172).”

“lust”  “The steps are all too clear: unchecked lust yields sin, and unconfessed sin brings death (Blue).”

“conceived”  “’Desire’ in itself,’ is not sin.  It is only when a person, by an act of the will, assents to its enticement that sin results (Moo 74).”  “The biological imagery is vivid.  The lust or desire conceives and from this conception sin is born.  The unmentioned father is most certainly Satan (Blue 822).”  “The inner defection from the life of faith and trust need never be seen by others.  But the womb of the heart cannot hold the illegitimate thing forever; desire’s child comes to birth, and its name is sin (Davids 36).”  “Once the process is set in motion it takes over; it has an inevitability to it.  The end is implicit in the beginning.  Let us then but entertain the desire which conceives sin, and we have admitted death and disintegration into our experience (Motyer 54).”

“sin”  “The word harmartia, in its classical Greek background, means ‘a failing to hit the mark’.  It is the general NT word for sin (Motyer 52).”  “When we want to satisfy [natural] desires in ways outside God’s will … we get into trouble.  Eating is normal; gluttony is sin.  Sleep is normal; laziness is sin (Wiersbe 342).”  “We think of sin as a single act, but God sees it as a process (Wiersbe 342).”  “The grotesque child, sin, then matures and produces its own offspring, death (Blue 822).”

“When sin is accomplished”  “The child of evil desire, develops till it ‘is full-grown’ and ready to produce offspring (Burdick 172).”  “This child, if it is allowed to become full-grown, gives birth in turn to death (Moo 74).” 

“brings forth death”  James “contrasts the life given to those who endure trials (v.12) with the death produced in those who allow ‘desire’ to run its course.  Such are the serious consequences involved in the Christian’s struggle with trials (Moo 74).”  “Through endurance and perseverance we come to the wholeness that is ours in Christ; through desire and sin we forfeit that wholeness and instead embrace death (Motyer 54).”  “Adam committed one act of sin, yet that one act brought sin, death, and judgment on the whole human race (Wiersbe 342).”  “James is not suggesting that only when sin has reached its full development does it result in death.  The penalty of sin of any kind or extent is spiritual death (Burdick 172).”  “Disobedience gives birth to death, not life.  It may take years for the sin to mature, but when it does, the result will be death (Wiersbe 343).”  “We all know only too may people who have ceased to walk with God under the pressure of trouble or tragedy; the call to endure and mature was abandoned in favor of the suggestion to give up (Motyer 50).”

********************************

16. Do not be deceived my brethren.
“do not be deceived”  “The warning in this passage is against being deceived into thinking that God is the author of temptation.  In fact, the Greek construction used here often implies that the addressees have been engaging in the practice being prohibited.  In that case James would be saying, ‘Stop being deceived’ (Burdick 172).”  “Let us not deceive ourselves by the false reasoning of unbelief, or excuse ourselves from responsibility for failure to respond to His call to become what He wants us to be, the first fruits of His creatures, the crown of His creation (Poteat 29).”

“my brethren”  This “is an expression employed as a pointed introduction for a significant statement (Burdick 172).”  The following paragraph refers “to a failure to realize that God gives good and brings salvation (Davids 37).”  “The address ‘my dear brothers’ normally introduces a new paragraph.  But this functions as a hinge verse: To be deceived about one of these items is to be deceived about them all, for the following paragraph is simply the negation of the previous one (Davids 37).”  “James believes his readers are true Christians (brothers) but he fears they might wander from faith, which is the implication of ‘don’t be deceived;’ he fears they might fall into the error of doubting God’s goodness, which would be fatal to faith (Davids 37).”

17. Every good thing given and every perfect gift is from above, coming down from the Father of lights, with whom there is no variation or shifting shadow.
“Every good thing given and every perfect gift is from above”  These words “are literally ‘every good act of giving and every perfect gift is from above’ (Blue 822).”

“every good thing”  “There is nothing which comes from God which is not good (Barclay 53).”  “The concept of goodness rules out the possibility that God would send an influence as destructive as temptation.  God’s gifts are marked by kindness and helpfulness, not destructiveness (Burdick 172-3).”  “The point of James’s statement is that nothing but good comes from God (Burdick 173).”  “To say God gives such good things, of course, is to deny that He gives evil things, for the two are incompatible (Davids 37).”  This refers to “both the gift and the act of giving (Ryrie 1858).”  “If you think you need something, wait on the Lord to provide it (Wiersbe 344).”  “If it did not come from God, it is not good.  If it comes from God, it must be good, even if we do not see the goodness in it immediately (Wiersbe 344).”  “The goodness of God is a great barrier against yielding to temptation.  Since God is good, we do not need any other person (including Satan) to meet our needs (Wiersbe 343).”


“The best gift of all, referred to repeatedly in James, is wisdom, which helps one in the test.  Therefore the deeper message is: God does not send the test; He gives the good gift of wisdom that enables us to stand in the test.  He gives the antidote, not the poison (Davids 37).”

“every perfect gift”  “They are perfect, which in this context excludes any possibility of moral evil, such as tempting His people to commit sin (Burdick 173).”  “It is the blessing of the Lord that makes rich, and He adds no sorrow to it (Prov 10:22, NASB; Wiersbe 344).”  “Satan never gives any gifts, because you end up paying for them dearly (Wiersbe 344).”  “It is possible for someone to give us a gift in a manner that is less than loving.  The value of a gift can be diminished by the way it is given to us.  But when God gives us a blessing, He does it in a loving, gracious manner.  What He gives and how He gives are both good (Wiersbe 344).”  “God is the source of every good gift, one of the greatest of which is the new birth Moo 74).”

“is from above”  “What the quotation in v. 17 really asserts is that good comes from above and not from below (Easton 29).”  “One of the enemy’s tricks is to convince us that our Father is holding out on us, that he does not really love us and care for us (Wiersbe 343).”  “Rather than being the one who tempts us to sin, God is the author and fountain of every good thing (Lindsell 1807).”

“coming down”  This is “a present participle: ‘it keeps on coming down.’  God does not give occasionally; He gives constantly (Wiersbe 344).”

“Father of lights”  “Scripture often alludes to the heavenly firmament as evidence of God’s creative handiwork and His continuing exercise of power (Moo 75).”  “God is the source of all light – physical, intellectual, moral, and spiritual (Ryrie 1858).”  “As the Father of lights, [God] is unchangeable (Lindsell 1807).”

“Father”  “The description of God as ‘Father’ can also allude to His creative work (Moo 75).”  “’Father’ probably has a twofold significance, pointing on the one hand to the creation of the lights and on the other to God’s continuing sovereignty over them (Burdick 173).”  “Thus James’ intention is to remind us of the benevolent power of God that He has manifested in His ‘good’ creation (Moo 75).”

“lights”  “The NIV has inserted the word ‘heavenly,’ even though it is not found in the Greek text.  The context seems to indicate that the lights referred to are the stars and the planets (Burdick 173).”  “God’s benevolence is like a light which cannot be extinguished, eclipsed, or ‘shadowed out’ in any way at all (Adamson 75).”  “God’s light or radiance lets nothing stop it (Adamson 75).”

“there is no variation or shifting shadow”  “The word [James] uses for changeableness is parallage, and the word for the turn of the shadow is trope.  Both these words have to do with the variation which the heavenly bodies show, the variation in the length of the day and of the night, the apparent variation in the course of the sun, the phases of waxing and waning, the different brilliance at different times of the stars and the planets (Barclay 54).”  “Clearly James is offering a contrast with astral images, if not with astrological religion itself.  Some commentators argue that James is actually countering a belief in astral religion and the occult, which lodged in the stars the power to decide human destiny.  If such a specific belief was present among his readers, it would be a clear case of divided loyalty (Nystrom 76).”

“no variation”  “God is the Creator of the heavenly bodies, which give light to the earth, but, unlike them, He does not change (Barker 1881).”  “This changeableness of creation  was frequently used to highlight , by contrast, the unchanging nature of God the Creator (Moo 76).”  “The light of the sun varies as the earth changes, but the sun itself is still shining (Wieresbe 344).”  Philo wrote: “‘Every created thing must necessarily undergo change, for this is its property, even as unchangeableness is the property of God’ (Moo 76).”  “We may change, but He is invariable in His good will toward us (Poteat 29).”  “He cannot change for the worse because He is holy; He cannot change for the better because He is already perfect (Wiersbe 344).”  “His character is absolutely constant, trustworthy, and dependable (Davids 38).”

“or shifting shadow”  “There are no shadows with the Father of lights (Wiersbe 344).”  “God is light, and in Him there is no shadow (Nystrom 76).”  This “is an astronomical phrase referring to the lack of constancy in the ‘heavenly lights’ (Davids 38).”  “God, by way of contrast, has no eclipse, no rising and setting, no phases, no obscurity due to clouds (Davids 38).”  “Nothing like that can block God’s light, interrupt the flow of His goodness, or put us ‘in shadow,’ so that we are out of the reach of His ‘radiance’ (Adamson 75).”  “Unlike the ‘shifting shadows’ that are caused by the sun, moon, and stars, God ‘does not change’ (Burdick 173).”  “The shadows cast by the sun are minimal at noon, but just before sunset they stretch out for yards across the landscape (Burdick 173).”  “If shadows come between us and the Father, He did not cause them (Wiersbe 344).”  “Shadows from the sun shift, but not the One who made the sun (Blue 822).”

18. In the exercise of His will He brought us forth by the word of truth, so that we would be a kind of first fruits among His creatures.
“His will”  Moo translates “will” (bouletheis) as; “gratuitous and spontaneous determination (76).”  “God is the author of our Christian being and purpose, a being which is endowed with truth, and a purpose which is to be holy as first fruits (Adamson 75).”  “We did not earn it or deserve it; God gave us spiritual birth because of His own grace and will (Wiersbe 345).”  “God’s will or purpose is the cause of our regeneration (Ryrie 1858).”  “God accomplishes this action by His own deliberate choice (Burdick 173).”  “His action was not an accident or a response to necessity.  He chose, and therefore the action shows the essence of His character (Davids 38).”  His “will, unlike the creation He made, is unvarying (Moo 77).”  “James’s point, then is that ultimately God controls all of the things to which we wrongfully attribute power, whether we do so from ignorance or to avoid responsibility.  God supervises and controls political forces, economic forces, Satan, Fate, and the stars.  Perhaps James is contrasting God as Father of the heavenly lights with the pretenders to His throne, the forces of the political order, which are mere shadows, unstable and unreliable (Nystrom 77).”  “It is better to be hungry in the will of God than full outside the will of God (Wiersbe 343).”

“He brought us forth”  “On one hand, this action is creation.  The Father of Lights is also the Father of Humanity and has willed all human life.  On the other hand, not only did God produce creation, but He also produced new creation: He has produced the new birth or redemption in all believers (Davids 38).”  “James used birth as a picture of desire leading to sin and death (v.15).  He also used it to explain how we can enjoy victory over temptation and sin (Wiersbe 344).”  God “brought us forth by means of the gospel message (Ryrie 1858).”  “God purposely sets His second creation, His re-creation, into motion by sending out the word of the gospel (Davids 38).”  “Inasmuch as this birth is ‘through the word of truth,’ that is, through the gospel, the birth referred to here must be spiritual rather than natural (Burdick 173).”  “Just as we did not generate our own human birth, we cannot generate our own spiritual birth.  When we put our faith in Jesus Christ, it was God who performed the miracle (Wiersbe 345).”  “By granting us a new birth, God declares that He cannot accept the old birth (Wiersbe 345).”  “He rejects your first birth (no matter how noble it might have been in the eyes of men) and He announces that you need a second birth (Wiersbe 345).”  “That rebirth is a rebirth into the family and the possession of God (Barclay 54).”


“Usually three options are offered for understanding James’s phrase, ‘He chose to give us birth’: that James has general creation in view; or that he has the creation of Israel, God’s son, mind; or that he is referring to Christian converts, who are ‘reborn.’  Given the intentional ambiguity of this phrase, it seems most prudent to assume that James was happy to allow his readers to draw upon the rich variety of all three streams, although it is obvious that in the NT the third tends wholly to swallow the second (Nystrom 77).”

“by the word of truth”  “The phrase is a semi-technical one designating the proclamation of God’s action in Christ (Davids 38).”  Since the Word of God is ‘living and powerful (Heb 4:12)’ it can regenerate life in the heart of the sinner who trusts Christ and that life is God’s life (Wiersbe 345).”  “Just as human birth requires two parents, so divine birth has two parents: the Word of God and the Spirit of God (Wiersbe 345).”  “The Spirit of God uses the Word of God to bring about the miracle of the new birth (Wiersbe 345).”  “God’s supreme object is to re-create life through the truth of the gospel, so that men should know that they belong by right to Him (Barclay 54).”

“The solution for temptation is to be found in a close relationship with the Father and a constant response to His Word.  One must rest in the unchangeable Lord of light and rely on His life-giving ‘Word of Truth’ (Blue 822).”  “Of course, this new nature must be fed the Word of God daily, that it might be strong to fight the battle.  Just as the Holy Spirit used the Word of God to give you spiritual birth, He uses the Word to give you spiritual strength (Wiersbe 345).”

“first fruits”  “The term ‘first fruits’ is used in a number of different ways in the OT.  Sometimes, for example, it means certain offerings of Israel; but it can also refer to Israel itself, emblematic of the elect nation whose purpose it is to be a ‘light for the Gentiles (Isa 42;6)’ and through whom ‘all peoples on earth will be blessed (Ge 12:3; Nystrom 78)’.”  “The term ‘first fruits’ referred to the first portion of the harvest given to God, a foretaste of that which was to come (Burdick 173).”  “Liddell and Scott say that ‘first fruits’ was used not merely of that which was first in order but of that which was first in honor (Adamson 77).”  “In the ancient world it was the law that all first-fruits were sacred to God.  They were offered in grateful sacrifice to God because they belonged to Him (Barclay 54).”  “The OT Jews brought the first fruits to the Lord as the expression of their devotion and obedience (Wiersbe 345).”  “The first are the best, the specially holy portion (Davids 38-9).”

“’First fruits’ is a customary NT designation of Christians (2Th 2:13; Rev 14:4)  And the idea of Christians as the ‘first fruits’ of a redeemed creation is paralleled in Ro 8:19-23; Moo 76).”  “These first believers, largely Jewish in background, were the guarantee of a fuller harvest of believers to come (Ryrie 1858).”  “So it was that the early Christians were a preliminary indication of the great host of people who through subsequent centuries would be born again (Burdick 173).”  “When we are reborn by the true word of the gospel, we become the property of God, even as the first fruits of the harvest did (Barclay 54).”  “Here, then, James calls ‘first fruits’ all who are loyal to God, all who develop into what God calls us to be.  Paul can speak of Christian converts as ‘first fruits (Ro 16:5; 1Co 16:15), and of the risen Christ as the first fruits of many brothers and sisters (1Co 15:20; Nystrom 78).”  “Christians should stand as the ‘first installment’ in the universal redemptive plan of God – ‘good gifts’ that He has yet to give (Moo 77).”  “Thus James underlines God’s good gift and intention in the lives of the Christians (Davids 39).”  “Of all the creatures God has in this universe, Christians are the very highest and the finest!  We share God’s nature.  For this reason, it is beneath our dignity to accept Satan’s bait or to desire sinful things.  A higher birth must mean a higher life (Wiersbe 345).”  “It is this experience of the new birth that helps us overcome temptation (Wiersbe 345).”  “There is no reason why one of God’s chosen first fruits, or regenerated believers, has to yield to temptation.  He must learn to resist its deadly force, or he can never grow into the spiritual maturity God desires of His children of light (Blue 822).”  “If we let the old nature (from the first birth) take over, we will fail (Wiersbe 345).”  “But if we yield to the new nature, we will succeed; for that new nature comes from Christ, and He is the Victor (Wiersbe 345).”

“among His creatures”  “If God is said to have begotten all mankind by the word of truth, the metaphor ‘begot’ and the gift of knowing the truth would aptly give man priority over the brute creation, in his capacity and appetite for truth (Adamson 76).”  “Like Paul, James believes God will redeem all of creation, not just humanity (Ro 8:18-25; Davids 38).”

**********************

19. This you know, my beloved brethren.  But everyone must be quick to hear, slow to speak and slow to anger;

“This you know”  “James … made it clear that what was to follow was of great importance: ‘take note of this’ or ‘know this’ (Blue 823).”  “Here he calls us to walk in the way of knowledge: knowledge about ourselves, knowledge about the work of God in us, knowledge of our old nature and our new nature (Motyer 61).”  “The emphasis in this section is on the dangers of self-deception (Wiersbe 345).”  “There are true believers who are fooling themselves concerning their Christian walk.  They think they are spiritual when they are not.  It is a mark of maturity when a person faces himself honestly, knows himself, and admits his needs (Wiersbe 346).”

“my beloved brethren”  “We need to be reminded that these words of James and the other writers are directed to worshipers of God and assume that their acceptance of His sovereignty includes the submission of all habits, attitudes, and emotions to His control (Poteat 30).”

“be quick to hear”  “We are to expose ourselves to God’s Word by hearing it; we are to make our first response by receiving it (Motyer 66).”  “The reception of the Word demands a readiness to listen.  Reluctance at this point will block the acceptance of truth (Burdick 174).”  “The key word is ‘hear,’ and the context requires us to understand that [James] is commanding us to hear the word which God speaks (Motyer 63).”  “Just as the servant is quick to hear his master’s voice, and the mother to hear her baby’s smallest cry, so the believer should be quick to hear what God has to say (Wiersbe 346).”  “James wants to guard us against becoming stuck in infancy as Christians.  We must learn to capitalize on the birth which has come to us from our Father (Motyer 64).”  “By the experience of conversion we discovered an important truth about ourselves – that the word of the gospel matches the new nature which God had secretly created within us, so that we were able to hear, understand and respond (Motyer 64).”  “The same pattern remains as the key to an on-going experience: we must go on hearing that word which corresponds to the God-given new nature and in this way progressively enter into new life.  By hearing the life-giving word, the energies of the new nature are stimulated into action (Motyer 64).”


“We might wonder why the ever-practical James does not proceed to outline schemes of daily Bible reading or the like, for surely these are the ways in which we offer a willing ear to the voice of God.  But he does not help us in this way.  Rather, he goes deeper, for there is little point in schemes and times if we have not got an attentive spirit.  It is possible to be unfailingly regular in Bible reading, but to achieve no more than to have moved the book-mark forward: this is reading unrelated to an attentive spirit.  The word is read but not heard.  On the other hand, if we can develop an attentive spirit, this will spur us to create those conditions – a proper method in Bible-reading, a discipline of time, and so on – by which the spirit will find itself satisfied in hearing the Word of God (Motyer 64-65).”


“In what he actually says in vv.19b-20 James seems to mix together the two ideas of getting on with people, and going on with God (Motyer 65).”  “The blunt fact is that our life with God is not something segregated, to be restricted to ‘quiet times,’ and insulated from our life with people.  If we do not have an attentive ear in the ordinary circumstances of life, we do not become different people when we shut the door and open the Bible.  We must cultivate over the whole area of life those virtues and practices which will pay dividends when we turn our minds to God and to His Word.  In particular, we must use the relationships and situations of the market-place of life as a training ground for a readiness to hear, a control of speech and a cautious abhorrence of anger (Motyer 65).”

“slow to speak”  “The great talker is rarely a great listener (Motyer 65).”  “The truly wise and godly person in Scripture is not the one who always has something to say but the person who listens to others, prayerfully considers, and only then speaks in measured tones (Davids 39).”  “’Slow to speak’ may refer to the hasty tongue and the perils of overmuch speaking – a stock theme of the ancient moralist (Adamson 78).”  “James counsels caution and listening rather than quick speech and sharp denunciation (Davids 39).”  “The reception of the Word … also demands restrained speech.  A continual talker cannot hear what anyone else says and by the same token will not hear when God speak to Him (Burdick 174).”  “Ross explains, ‘ceaseless talkers may easily degenerate into fierce controversialists’.  And a fiercely argumentative attitude is not conducive to the humble reception of truth (Burdick 174).”  “We have two ears and one mouth, which ought to remind us to listen more than we speak (Wiersbe 346).”

“slow”  “’Slow’ here and following means humility and patience (Adamson 78).”

“slow to anger”  “The prohibition against anger must have to do with getting on with people (Motyer 65).”  “James thinks of this proverb not just as a personal truth for each Christian but also as part of his concern for communal harmony (Davids 39).”  “An angry spirit is never an attentive one (Motyer 66).”  “Never is the ear more firmly closed than when anger takes over (Motyer 65).”  “The cure of a bad temper depends upon a change of attitude, and this is where religion comes in (Poteat 30).”  “The restraint of anger is demanded.  Anger will close the mind to God’s truth (Burdick 174).”  “Anger is just the opposite of the patience God wants to produce in our lives as we mature in Christ (Wiersbe 347).”  “In an argument, of course, the one who is listening rather than lambasting is the one who is slow to anger (Blue 823).”  “There is a Chinese proverb, ‘The man who is losing the argument strikes the first blow.’  This man lets his temper go, not because it is uncontrollable, but because his pride is piqued (Poteat 31).”

“Just as ‘slow to speak’ does not mean ‘never speak’, but ‘speak with due thought and care’, so ‘slow to anger’ is not the same as ‘never be angry’ (Motyer 65).”  “’The wrath of God,’ a phrase which Paul uses, does not imply a contradiction of God’s love.  This expression is a personalized symbol of moral consequence, the result of the violation of the laws of God which are utterly impartial in their working, the reaping of what is sown.  The only anger which a man is justified in loosing is an anger like Christ’s, which is not the expression of private petulance but of public resentment against behavior or actions which cause others to suffer without blame on their part (Poteat 31).”  “Both [James and Paul] imply the possibility of righteous anger; both give a straight warning that anger and sin are never far apart; both counsel great watchfulness  “God in his righteousness is said ‘to inflict his anger on us (Ro 3;5 Moffatt).  Human self-help by revenge is forbidden in Ro 12:19.  This notion is not inapposite in the Epistle of James.  The eschatological urgency of the NT springs from the conception of God as Judge, and throughout James … this is a dominant idea of God (Adamson 79).”

20. for the anger of man does not achieve the righteousness of God.

“anger”  James “gives a warning against ‘what men ordinarily know as anger, against whomsoever directed.  Its opposite is good temper and self-restraint’.  It was believed that the ‘angry’ man had not mastered his yetser.  To lose one’s temper was to lose the Shechinah (Adamson 78).”  “Anger arises out of hatred or contempt or a similar attitude toward another person (Poteat 30).”  Anger “is not a pure emotion; it is usually heavily impregnated with win – self-importance, intolerance, stubbornnness.  Most of us would have to confess that holy anger belongs in a state of sanctification to which we have not attained (Motyer 66).”  “Wrath is wrong.  As Ropes says, this is a warning against the wrong but common Jewish doctrine that anger ‘is sometimes valuable as an engine of righteousness’.  While man may imitate certain divine qualities, according to the Jews, certain ones, notably anger, are forbidden: ‘Thrice was Moses angry, and thrice he failed to produce the mind of God’ (Adamson 78-79).”  “Once the angry feeling begins to be expressed, it is by nature immoderate and uncontrollable, which made even Hellenistic pagan writers condemn anger (Davids 39).”  “Anger does not produce ‘the righteous life that God desires’.  An angry attitude is not the atmosphere in which righteousness flourishes (Burdick 174).”  “Human anger usurps the role of God as the only judge and vindicator (Davids 39-40).”

“does not achieve the righteousness of God”  This phrase “means something like ‘does not forward the righteousness of God’, i.e., in the usual sense of ‘work,’ ‘do,’ rather than in the other rarer sense of ‘produce’.  The objection to wrath is not simply that it is bad tactics and futile.  Even if a pedagog’s wrath – contrast God’s patience (v.5) – may produce righteousness in his pupil, Christians are not told to eschew wrath because it has no good effect on the persons wronged.  The reason is not necessarily the possible effect on the target of my wrath; you might be more grieved, and even damaged, by cold, calculated, and justified censures than by any heated chastisement from my tongue.  In Christianity, sin is forbidden primarily because of its effect on the sinner (Adamson 79).”  “The sense is simply ‘anger harms the soul’ (Easton 30).”  “Human anger cannot bring about the righteous life that God desires, either in the sense of bringing about the righteousness God will establish in the final day or in the sense of meeting God’s present standard of righteousness (Davids 40)."  “If the Christian’s dominant desire is to have the approval of God, then that desire will restrain him from outbursts of anger which God cannot approve.  The anger of man does not work the righteousness of God because it is usually evoked by a clash of wills, a conflict of selfish interests, a struggle for power (Poteat 30).”  “Pride and spite are the fuel which feeds the fires of man’s wrath (Poteat 31).”

“righteousness of God”  This is “the goal to which this epistle is committed (Blue 823).”  “God’s righteousness is impartial; His justice includes the good of all.  God is not arbitrary or arrogant or vindictive (Poteat 30-31).”  “The growth of the new nature from babyhood to adult spiritual maturity is the righteous purpose of God for us; this is what will happen if we go on with the blessed task of hearing the word of truth (Motyer 65).”

“righteousness”  “Righteousness” “means all that God in His righteousness purposes to be done (Motyer 65).”  “It is notoriously impossible to find one word for the Hebrew tsedeq and the Greek dike and their cognates.  It is used here in the conventional Jewish, nontechnical, un-Pauline sense of ‘righteous action’ (Adamson 80).”  “In Hebrew the word is much richer than the classical notion of ‘justice’; it is a … conduct required by Christian faith and obedience to God (Adamson 80).”  “It depicts the Christian life under the scrutiny and standards of God.  A man’s animosity toward his fellows does not create that kind of life.  God’s righteousness here refers not to the righteousness that is part of his character but to the way of life, in deed and thought, that He requires in us.  Such righteousness will become ours, if we genuinely accept what is called, in the next verse, ‘the implanted word’ (Adamson 80).”

21. Therefore, putting aside all filthiness and all that remains of wickedness, in humility receive the word implanted, which is able to save your souls.

“putting aside”  James “has already spoken of the new birth, and he now purposes to show that this experience should evince itself in conduct (Adamson 78).”  “The Christian must obey the moral demands of the gospel and exhibit a receptive spirit (Adamson 78).”  “Unless one recognizes sin for what it is, ceases justifying it, and decisively rejects it, further progress is unlikely (Davids 40).”  “The Greek translated ‘get rid of (NIV)’ apothemenoi was primarily used of taking off garments (Burdick 174).”  “The ‘moral filth’ and the evil that is so abundant are to be stripped off like dirty clothes in preparation for ‘accept[ing] the word’ (Burdick 174).”  “The convert to Christ must cleanse himself not merely of defilement arising from words, nor merely of malice manifested in speech, but of all sin contemplated in 1:12-15 (Adamson 80).”  “James saw the human heart as a garden; if left to itself, the soil would produce only weeds.  He urged us to ‘pull out the weeds’ and prepare the soil for the ‘implanted word of God’ (Wiersbe 347).  “It is foolishness to try to receive God’s Word into an unprepared heart (Wiersbe 347).”

“filthiness”  The Greek word is “ryparian used only here in the NT; cf. rypara, ‘shabby’ in 2:2 (Blue 823).”  “We cannot find a better word here than ‘prodigality’, though some may prefer ‘enormity of vice’ (Adamson 80).”  “The moral filth may be any moral evil, especially greediness.  But [James] focuses on anger, or evil in speech (Davids 40).”

“all that remains of wickedness”  This is “better translated ‘every trace of malice’ or ‘the malice which is so abundant’.  Not just outward anger, but also all malice is to be ruthlessly chased from the heart (Davids 40).”

“all that remains”  “The word which RSV represents as ‘rank growth’ is a bit more difficult to pinpoint.  The central idea is ‘excess’, overplus’, ‘remainder’ (Motyer 68).”  “We come very near the meaning of the present passage in Ro 5:17 where our word (perisseia) expresses the way in which grace not only redresses the damage done by sin, but goes far and away beyond.  James thus thinks of the wickedness we find in ourselves and in our lives as ‘ever abounding’ and therefore, adopting the metaphors of the context, RSV ‘rank growth’ is not at all bad.  We dig out the weeds of wickedness in one place to find them growing in another, and then reappearing with vigour where we thought we had eradicated them.  It is a word which spells doom to any theory of sinless perfection in this life.  Rather our experience is to be one of constantly working, hoe in hand, against the fertility of the old nature (Motyer 68).”

“wickedness”  “Wickedness is a very general word.  It is rooted in the idea of badness and covers, in a broad way, everything that might be wrong in character or conduct (Motyer 68).”

“humility”  Literally the ‘humility’ means meekness (Blue 823).”  “Meekness is the opposite of ‘wrath’ in James 1:19-20 (Wiersbe 347).”  “It is ‘that temper of spirit in which we accept his dealings with us as good, … without disputing’ (Motyer 68).”  “The Word of God cannot work in our lives unless we receive it in the right way (Wiersbe 346).”  “The reception of truth must of necessity be marked by humility or meekness (Burdick 174).”  “It is the spirit which says a simple ‘yes’ to what the word teaches and commands, it is ‘the mind disposed to learn (Calvin)’ – and to do so with prompt readiness (Motyer 68-69).”  “In making [their] commitment they humbly submit to God.  James wrote in Greek ‘in meekness,’ indicating a submission to God as opposed to the self-aggrandizement that quick speech and anger demonstrate (Davids 40).”  “When you receive the Word with meekness, you accept it, do not argue with it, and honor it as the Word of God.  You do not try to twist it to conform it to your thinking (Wiersbe 347).”  “This is not to be construed as spineless weakness.  Instead, it is the quality of a strong man that makes him docile and submissive rather than haughty and rebellious (Burdick 174).”  “Meekness is itself a fruit of the Spirit and a mark of those who will receive the Kingdom.  In this context it is a call to humble oneself before God and accept God’s way of leaving vengeance to him, to not reject the gospel teaching and take vengeance into one’s own hands (Davids 40).”

“receive the word implanted”  “Just as at conversion we were presented outwardly with the gospel message which was already secretly lodging in our hearts, so, throughout our life of Christian development, we promote the growth of the new nature by facing it with the same message which is the inner secret of its life.  Growth follows as we receive more fully the word which has made us children of our Father (Motyer 67).”  “The word already planted in their hearts must be acted upon or accepted if it is to save them (Davids 40).”  “But the soil of the heart must be hospitable, if the seed of the Word is to grow.  And so we must give up impure living, and fully accept the ‘Word of truth’ showing (by acceptance and obedience) ‘meekness’, that self-subduing gentleness which is among the fruits of the Spirit (Adamson 81).”  “Ultimately the key both to responding to trials and resisting temptation is to be found in one’s reaction to God’s Word.  Receptivity to the Word, responsiveness to the Word, and resignation to the Word are essential to spiritual growth.  One must accept God’s Word, act on it, and abide by it (Blue 822).”  “As the soil ‘identifies’ with the seed sown, growth and fruit take place.  Our daily embracing of the word of truth creates the conditions in which the implanted word germinates, grows and becomes fruitful in salvation (Motyer 68).”  “We must hear the word eagerly and obey it carefully.  Truth must be received in the heart and expressed in the life (Lindsell 1808).”

“word implanted”  “James calls God’s Word ‘the engrafted word’ (Wiersbe 346).”  This refers to “the gospel received as it was given (v.18), as the word of truth (Ryrie 1858).”  “The ‘implanted Word’ was redemptive, uniquely so since this was the ‘Torah of the Messiah’ (Adamson 81).”  “The Word is to be ingrown or inborn, rooted in the fertile soil of the soul (Blue 823).”  James “speaks of the word of God as the seed in the soil growing to the (full) salvation of the soul (Motyer 62).”  “It is surely suitable both to the word (emphytos) and to the present passage to think of God’s word as the ‘implanted’ agent of the new birth (v.18), and also as the agent in daily growth (Motyer 67).”  “In this passage in James the tense of the verb used (aorist) underlines the power of ‘the implanted word’ actually to make salvation a positive reality in daily experience (Motyer 67).”  “Spiritual reality results from the proper relationship to God through His Word (Wiersbe 346).”  “Real fruit has in it the seed for more fruit, so that the harvest continues to grow fruit, more fruit, much fruit (Jn 15:1-5; Wiersbe 346).”

“word”  “The ‘word of truth’ … as we have seen, James would identify with the word of Scripture (Motyer 67).”

“implanted”  “’Implanted’ is used only here in the NT, but in other Greek literature, according to J. H. Ropes, it refers to what is ‘natural’ as contrasted with what is ‘taught’ or ‘acquired’; it is the ‘deep-rooted’ as contrasted with the ‘superficial’ (Motyer 67).”  “’Planted’ (emphyton, used only here in the NT) contrasts with grafted (Blue 823).”  “Borrowing from our Lord’s Parable of the Sower (Mt 13:1-9, 18-23), he compares God’s Word to seed and the human heart to soil (Wiersbe 346).”  “By nature the seed must be implanted, and since the gospel has been preached, this has already been done (Adamson 81).”  “That the Word is described as ‘planted in you’ suggests the readers were believers who already possessed the truth (Burdick 175).”  “Here in James, the postnatal ingrowth was started by ‘a Divine gift’, we may very well say ‘sown’ or ‘planted’ (but not ‘engrafted’ KJV), in the regularly used metaphorical sense (Adamson 81).”

“which is able to save your souls”  “The phrase, ‘which can save you’ simply describes the truth as saving truth (Burdick 175).”  “It is the Word of God which can save (Blue 823).”  The “humble acceptance of the teaching of Jesus has a saving effect (Davids 41).”  “It is faith expressed in action that puts the power of the divine Word into human life, to the saving of the soul at the Last judgment (Adamson 81-82).”  “James is not calling for an initial acceptance of that message, but for full and intelligent appropriation of the truth as the Christian grows in spiritual understanding (Burdick 175).”  “Many people are deceiving themselves into thinking they are saved when they are not (Wiersbe 345).”

“save”  “James may not mention Christ by name, but Christ’s Saviorhood, if not explicitly elaborated here or elsewhere, is everywhere implied (Adamson 81).”  “It is not enough to be convinced about Jesus; one must commit oneself to Jesus and His teaching, and such a commitment is the changed lifestyle James is seeking (Davids 40).”  “In the healing miracles of the Lord Jesus, people are ‘saved’ from disease and death and brought into a state of personal ‘wholeness’.  This provides us with a pattern for that total salvation which Jesus came to accomplish.  It can be spoken of as past, because the work of salvation was completed by Jesus when He died for us.  It can also be spoken of as future, because the full experience of salvation will not be ours till Jesus comes again.  But it is also present in that day by day we can experience a greater and greater measure of what has been done for us by our Lord (Motyer 66-67).”  “Every day, then, should provide us with some fresh evidence that we are saved, that new powers are at work within us, and that the Lord is progressively ‘making us whole’ (Motyer 67).”  “The reference to salvation is to be interpreted in the light of the rapidly approaching Day of Judgment.  It is charged with the eschatological urgency of the NT, including the Epistle of James.  No soul can be called saved, or lost, until the Final Judgment; hence James’s gospel of faith continuing at work in hope of that final approbation (Adamson 81).”

*****************

22. But prove yourselves doers of the word, not merely hearers who delude themselves.
“Indeed, 1:22 may well be the key verse of James’s epistle (Burdick 175).”

“prove yourselves to be doers of the word”  “Receptivity to the Word and responsiveness to its revelation must be coupled with a new approach to life.  One must be resigned to continued obedience and perpetual practice (Blue 823).”  “The final test of salvation is fruit.  This means a changed life, Christian character and conduct, and ministry to others in the glory of God (Wiersbe 346).”

“prove”  The Greek word is ginesthe; “to become or keep on becoming” (Blue 822).”  Nystrom’s translation is “continue to do (94).”  Adamson translates this “be doers of the Word (p.82).”  “As we have already noted in some other verbs, ‘be’ has a continuative sense: ‘Keep on striving to be doers of the Word’ (Adamson 82).”

“doer of the word”  “It is not enough merely to ‘listen to the word’ or, by the same token, merely to read it (Burdick 175).”  “It is not what one knows, but what one does that counts.  True knowledge is the prelude to action (Davids 41).”  “James concern is once again firmly in line with Jesus’ teaching: ‘Blessed are those who hear the Word of God and keep it (Lk 11:28)!’  Jesus’ preaching is filled with the overwhelming, amazing wonder of God’s sovereign grace reaching down to sinful men in the gospel.  But equally prominent is Jesus’ summons to radical obedience – an obedience that is the necessary human response to God’s grace.  Both factors, the gracious initiative of God and the grateful response of man, are part and parcel of the gospel (Moo 82).”  “The call to ‘do what it says’ lies at the center of all that James teaches.  It sums up the message of the whole book: Put into practice what you profess to believe (Burdick 175).”  “The Word, through which we are born into new life and which becomes implanted in us, is a Word that is to be put into practice (Moo 82).”  “It is the obedience to the word that counts in the end (Davids 41).”  “’Obedience,’ says Calvin, ‘is the mother of true knowledge of God’ (Moo 82).”  “We must continue to grow in carrying out the command laid on us by our hearing of God’s Word (Nystrom 94).”

“the Word”  “’The Word’ is the Gospel as taught by Jesus, then practiced and proclaimed by His followers (Adamson 82).”

“merely hearers who delude themselves”  “Those who congratulate themselves on being hearers of the truth are deceiving themselves.  If they assume that this is all that is needed, they are sadly mistaken.  If they think that merely listening to the message earns them a position of special favor with God, they are duped by their own faulty reasoning.  In reality, the responsibility of those who hear is far greater than that of those who have never heard (Burdick 175).”  “To hear and not to take action is to lie to oneself (Nystrom 94).”

“merely hearers”  “It is still possible to identify Church attendance and Bible reading with Christianity but this is to take ourselves less than half the way (Barclay 59).”  “However important may be mental assent to the Word, it has not been truly received until it is put into practice (Moo 81).”  This “refers to the person who is self-congratulatory about knowledge of Scripture or mastery of the apostolic traditions about Jesus.  It is not that such persons failed to learn the word of the apostolic teaching.  They may be learned in Scripture and accurate ‘scribes’ of the teaching of Jesus.  But they are merely listening (Davids 41).”  “A Cursory reading of the Bible will never reveal our deepest needs (Wiersbe 347).”  “As any teacher knows” the lesson must enter into the hearer’s heart and mind (Adamson 82).”  “It is the difference between a candid photo and an X ray (Wiersbe 347).”

“hearers”  “‘Hearing’ the Word is, or course, necessary and important – it would be a fatal misunderstanding to think that James is against listening to the Word (Moo 81).”  “In Hebrew, ‘hear’ often implies hearing the Bible read; but it is now to be understood to embrace any oral religious instruction, in the synagogue, as was usual, or elsewhere (Adamson 82).”

“delude”  This “is from a verb used in the NT only here and in Col 2:4.  Paralogizomai means ‘to cheat or deceive by false reasoning’.  The deception comes from thinking they have done all that is necessary when actually listening to the Word is only the beginning (Blue 823).”  “We deceive ourselves when we mistake the part for the whole.  It is only part of our fruitful use of the Word of God to hear it and receive it (Motyer 70).”  “No matter how extensive one’s scriptural knowledge, how amazing one’s memory, it is self-deception if that is all there is (Davids 41).”  “James does well to remind us that what is heard in the holy place must be lived in the market place – or there is no point in hearing it at all (Barclay 59).”  “If you think you are spiritual because you hear the Word, then you are only kidding yourself (Wiersbe 347).”  “If they do not combine doing with hearing, they put themselves in a most vulnerable position (Burdick 175).”  “Those who fail to do the word, who are ‘hearers only,’ are guilty of a dangerous and potentially fatal self-delusion.  If the gospel, by nature, contains both saving power and summons to obedience, those who relate to only one have not truly embraced the gospel (Moo 82).”

23. For if anyone is a hearer of the word and not a doer, he is like a man who looks at his natural face in a mirror; 
“hearer”  “Listening to truth is not an end in itself any more than gazing at one’s face in a mirror is an end in itself (Burdick 175).”

“the word”  “The Word of God is … a mirror reflecting man’s defects (Ryrie 1858).”

“not a doer”  “We Christians enjoy substituting reading for doing, or even talking for doing.  We hold endless committee meetings and conferences about topics like evangelism and church growth, and think we have made progress.  While there is certainly nothing wrong with conferences and committee meetings, they are sinful if they are a substitute for service (Wiersbe 348).”

“man”  “The word for man is ‘male’ and indicates that men, in contrast to women, who are more sensitive by nature, need this exhortation to careful observance of what they see in the Word (Ryrie 1858).”  “It is interesting that James cited a man (andri) in this illustration.  A woman would probably not give just a cursory glance, and if she saw a flaw she would probably do what she could to cover it or correct it (Blue 823).”

“looks”  The NIV translation is “perceiving”.  “The Greek verb katanoeo does not describe a hasty glance as some have suggested.  Instead, it refers to careful observation.  It is ‘attentive scrutiny of an object’.  So the man carefully studies his face and becomes thoroughly familiar with its features (Burdick 175).”  “’Observes’ (katanoeo) means ‘to look at, with reflection; to consider (Motyer 69).”  Laws “thinks James may be contrasting the fleeting impression left by even a careful look into a mirror with the lasting effect of a momentary glance into the ‘perfect law’ (Moo 83).”

“Here, as is clear from the next verse, in the Greek ‘perceive’ is used in the lowest value of the word ‘perceive,’ and what the man perceives is not anything like ‘his face as a constituent of the cosmos and cosmic law’ but, quite simply, ‘the face he was born with’ (Adamson 83).”  “Any failure to respond cannot be blamed on lack of understanding (Burdick 175).”

“natural face”  Literally, this is “the face of his birth, his physical features (Ryrie 1858).”  Literally this is “the face of his ‘genesis’ (Moo 84).”  “As the word may mean the creation of the universe so it can regularly mean the birth of an individual man (Adamson 83).”  Adamson translates this “created being” and agrees with Ropes that this refers to “’the created world (including man) as distinguished from God, and with a suggestion of its’ character as seen and temporal’ (83).”

“a mirror”  “This is the main purpose for owning a mirror, to be able to see yourself and make yourself look as clean and neat as possible (Wiersbe 347).”  “The mirrors of the day were made of polished metal – silver being used for the more expensive – and were quite small, generally so made as to be held in the hand (Easton 32).”  “James may be using the look at the mirror to illustrate the superficial and temporary effect of the word on those who hear it without doing it.  They get no more lasting benefit from the Word than they do from looking at their faces in a mirror while combing their hair (Moo 83).”  “His friends meeting him on his way could tell him that the mirror is not the comb or the face-flannel, and that without these aids to gracious living his devotion to the mirror is, in itself, without value (Motyer 69).”

24. for once he has looked at himself and gone away, he has immediately forgotten what kind of person he was.
“looked at”  Marshall’s Interlinear translation is “he perceived (897).”  “The two aorists, ‘observes, forgets’ are gnomic – something that naturally, normally, or repeatedly happens (Adamson 83).”  “The one, hearing the Word/Law, listens only perfunctorily, with no more effect than a fleeting glance at his face in a mirror (Adamson 84).”

“gone away”  “The perfect , ‘and is gone,’ denoting the immediacy of the sequel, is equally dramatic (Adamson 83).”  “For him it is ‘out of sight, out of mind’ (Burdick 175).”

“immediately forgotten”  “We have a man who ‘notices’ or ‘observes’ his face in a mirror; but the degree of attention given to it is clear from the sequel, including the instantaneous perfect: at once he is gone, and immediately forgets what his face was like (Adamson 83).”

“forgotten”  “In spite of thoroughly scrutinizing his face, he forgets what it was like (Burdick 175).  “Once the morning ablutions are complete, no more thought is given to the matter; the person immediately forgets what he looks like (Davids 41).”  “Modern man, constantly using shaving mirrors, may be surprised at this statement; but even a good artist may hesitate to do a self-portrait from memory (Adamson 84).”  “If that is where it ends with Scripture, all one’s learning about the Bible or theology has exactly as much value for one’s life as that morning facial examination (Davids 41).”  “If they were looking deeply enough into their hearts, what they would see would be unforgettable (Wiersbe 347)!”


“James says such a man is like one who looks in a mirror … sees the smuts which disfigure his face and the dishevelment of his hair, and goes away and forgets what he looks like, and so omits to do anything about it.  In his listening to the true word a man has revealed to him that which he is and that which he ought to be.  He sees what is wrong and what must be done to put it right; but, if he is only a hearer, he remains just as he is, and all his hearing has gone for nothing (Barclay 59).”

“what kind of person he was”  “The point being, he should have done something about it (Boman 103)!”  The person often operates “during the day on the basis of a self-image at odds with his or her physical reality (Davids 41).”  “We live the truly human life when we express His likeness in our conduct (Motyer 71).”

25. But one who looks intently at the perfect law, the law of liberty, and abides by it, not having become a forgetful hearer but an effectual doer, this man will be blessed in what he does.
“looks intently”  “The word for ‘looks intently into’ (parakypsas) literally means ‘to stoop down’ in order to have a good close look (Blue 823).”  This is “not merely a literal ‘look’ but a mental and spiritual study (Adamson 84).”  “As we look into the mirror of God’s Word, we see ourselves as we really are (Wiersbe 347).”  “In relation to God’s Word,” parakypsas means “to pore over (Motyer 69).”  “The [person] hearing the Word/Law gives it sustained attention, not only then but throughout life – just as if he were pouring over God’s design for living and trying to fulfil it in thought, word and deed (Adamson 84).”  “This Greek verb ‘denotes penetrating absorption’.  It is the word used to describe John’s act of stooping and peering into the tomb of Jesus.  Here … it is as though a person stoops over the Scripture, zealously searching for its message (Burdick 175).”  “We must examine our own hearts and lives in the light of God’s Word.  This requires time, attention, and sincere devotion.  5 minutes with God each day will never accomplish a deep spiritual examination (Wiersbe 348).”  This illustrates “The person … shows by his actions that he has been changed by his encounter with the Word (Moo 85).”  “This illustrative act is … by the person who listens to the Word, apparently not momentarily but attentively, and at length, so that he understands what he hears.  He knows what God expects him to do (Burdick 175).”  “To look into the mirror of the Word of God involves an obligation.  One must look intently into the perfect Law that gives freedom.  The intent and sustained look with a ready response is the key to spiritual strength and continued maturity (Blue 823).”

“perfect law, the law of liberty”  This refers to “the Bible itself, though at the time this letter was written, only the OT and the teachings of Christ had Scriptural authority (Ryrie 1858).”  “The Word of God is … the ethical guide for Christian living (Ryrie 1858).”  “James means not the Stoic rule of reason or the Jewish law, but the Jewish Scriptures as interpreted and complete by the teaching of Jesus (Davids 42).”  James is thinking of the Word/Law presenting in words a picture of the righteousness prescribed by God for us to live by and fulfil with His grace (Adamson 84).”  “The use of the word ‘law’ reveals his Jewish orientation and that of his readers.  But James qualifies the word to make sure his readers do not misunderstand.  He describes this law as ‘perfect’ and as characterized by ‘freedom.’  It is not merely the OT law, nor is it the Mosaic law perverted to become a legalistic system for earning salvation by good works (Burdick 176).”

“perfect law”  “Once more, there is a long OT background (Motter 70-71).”  “The OT Law is perfect simply because it is given by God and is therefore necessarily without flaw (Easton 33).”  “There would be no thought of a contrast with other laws, for no comparison between God’s Word and human codes was conceivable (Easton 33).”  “It is perfect because it can not be bettered (Barclay 60).”  “The law of God is perfect, first, because it perfectly expresses His nature and, secondly, because it perfectly matches ours.  These two sides of the law belong together.  In His commandments, the Lord has taken what is true about Himself and has expressed that truth in a rule for us to obey.  Take, for example, the 7th commandment, which, at first sight, seems to have no bearing on the God of the Bible in whom earthly sexual distinctions have no place.  As He reveals Himself to us, we learn that He is totally and eternally faithful to His covenanted promises.  It is this aspect of His nature which the 7th commandment enshrines: We enter into marriage with its covenanted promises, and in it we are commanded to be like our God who never breaks His pledged Word (Motyer 70-71).”  “The law which is the perfect expression of the divine nature is also the ‘perfect’ vehicle of expression for human nature (Motyer 71).”  

“The moral and ethical teaching of Christianity, which is based on the OT moral law, as embodied in the 10 Commandments, but brought to completion (perfection) by Jesus Christ (Barker 1882).”  “The way of life which Jesus laid down for His followers is in accordance with the will of God (Barclay 60).”  “James’s characterization of the Law as perfect suggests that these commandments must be seen in the light of Jesus’ fulfillment of the OT law (Moo 84).”  “The divine law [is] the ideal pattern of each immortal soul for the time being inhabiting the mortal flesh, striving to approach that immortal ideal (Adamson 83).”  “The ‘perfect law’ is the teaching of traditions from Jesus such as those embodied in the Sermon on the Mount (Davids 42).”  “When James calls it the ‘perfect law,’ he has in mind the sum total of God’s revealed truth – not merely the preliminary portion found in the OT, but also the final revelation made through Christ and his apostles that was soon to be inscripturated in the NT (Burdick 176).”  “Paul and James both agree that the teaching of Jesus is binding on the Christian and that no other way marks out the path of blessing and salvation (Davids 42).”  “He gives His perfect law in order to safeguard the freedom He has secured for them (Motyer 71).”  “The Greek word is telios which nearly always describes perfection towards some given end.  Now, if a man obeys the law of Christ, he will fulfill the purpose for which God sent him into the world; he will be the person he ought to be and will make the contribution to the world he ought to make.  He will be perfect in the sense that he will, by obeying the law of God, realize his God-given destiny (Barclay 60).”

“law of liberty”  The NIV translation is “that gives freedom”.  “Freedom is simply an opportunity for choice; it gives no guidance as to what the choice should be (Poteat 33).”  “It is an all too common impression that to become a Christian is to forfeit more than one gains (Poteat 32).”  “James defines law in such a way that it grants freedom from self-interest and immorality, allowing the Christian to grow into what God intends (Nystrom 95).”  “As long as man has to obey his own passions and emotions and desires, he is nothing less than a slave.  It is when he accepts the will of God that he becomes really free – for then he is free to be what he ought to be (Barclay 60).”  This “is the law in the keeping of which man finds his true liberty (Barclay 60).”  “The Lord gives His law not as a means of salvation, but as a life-style for those who have been already saved.  It is the way He wants His redeemed ones to live (Motyer 71).”  “The ‘Law that gives freedom’ seems like a paradox.  Law seems to imply restraint and therefor a lack of freedom.  Not so with God’s Law.  His perfect Law provides true freedom (Blue 823).”  “The law of God is not the negation of freedom; it is the law of liberty.  It is not a limitation upon vital living; it marks the direction in which life must flow if our potentialities are to be fulfilled (Poteat 33).  “James means that it does not enslave.  It is not enforced by external compulsion.  Instead it is freely accepted and fulfilled with glad devotion under the enablement of the Spirit of God (Burdick 176).”  “’I delight to do thy will, O my God’ is not the exclamation of a slave, but of one who has discovered that in his service is perfect freedom, for only if we willingly conform to the God-given law of our being can we be true to our essential nature as children of God (Poteat 33).”  “Restlessness, dissatisfaction, frustration, and despair are not the lot of the servant of God, but of the rebel against God.  The free man knows with Augustine that there is no heart’s rest outside the will of God (Poteat 33).”  “His service is perfect freedom and in doing His will is our peace (Barclay 60).”  “This summons to obedience is … ‘liberating’ because, in accordance with Jeremiah’s new covenant prophecy, it has been written on the heart (‘implanted’ v.21; Moo 84).”  Freedom is “in contrast to the sinner, who is a slave to sin (Jn 8:34), obeying the moral law gives the Christian the joyous freedom to be what he was created for (Barker 1882).”  “True freedom is the opportunity and the ability to give expression to what we truly are.  We are truly free when we live the life appropriate to those who are created in the image of God.  The law of God safeguards that liberty for us (Motyer 71).”  “The law of God is the law of liberty because it safeguards, expresses and enables the life of true freedom into which Christ has brought us (Motyer 71).”  “Stephen Carter says that law has only two functions: it makes you do what you do not want to do, and it prevents you from doing what you want to do (Nystrom 95).”  “Freedom is not license but the ability to live and to fulfill ‘the Law of Christ’.  This law is freeing, in that by submitting to Christ one is freed from bondage to sin and death, including all legalism (in the sense of meriting one’s salvation) (Davids 42).”  “One who does what God decrees will find full liberty (Blue 823).”  “Thus James is saying that it is the person who lives this freedom who will be blessed by God, not the person who only learns about it (Davids 42).”

“law”  “As law, the Word of God is designed for obedience, though there is more to it than just that.  Against its OT background, law means ‘teaching’.  It is what happens in the home, between caring parents and beloved children, but they do it as imitating the loving way in which the Lord has instructed his sons and daughters.  Of course, His instruction contains rules for living and He intends His commands to be obeyed, but even His sharpest and most demanding laws are not a stern imposition by external authority, but a paternal directive arising from love (Motyer 70).”  “The pervasive influence of the teaching of Jesus on James’ ethics suggests that this ‘law’ may particularly involve Jesus’ ethical demands (Moo 84).”  “Jesus did not overturn the law of Moses, rather, he pierced to the heart of its intention, and in so doing elevated the law (Nystrom 95).”  “In piercing to the heart of the law Jesus touched on the intentions and attitudes that undergird the law.  Rules, such as law codes, are based on principles, and principles arise from some foundational beliefs.  For Jesus the foundation is the creative act of God.  Implicit in this act are principles concerning life (Nystrom 95).”

“abides by it”  The NIV translation is “continues to do this.”  Marshall’s Interlinear translates parameinas as “remaining”.  “The doer of the Word, on the other hand, ‘remains’ or ‘perseveres,’ which may suggest that he continues to ‘do the Word, or that he continues to contemplate the Word.  In either case, the doer of the Word is commended for demonstrating in his actions the continuing impact of the Word on his life (moo 83).”  “Where the man with the mirror goes away, the believer with the Bible perseveres – more literally, ‘continues in its company’ (Motyer 70).”  “It is not the person who momentarily notices and obeys a command of Christ who will be blessed, but the person who is characterized by obedience to Christ’s command – for whom they are a chosen lifestyle (Davids 42).”  “There can be a continuing enjoyment of a relationship with God’s truth and God’s law begun in the early morning – but it is the work of a lifetime (Motyer 70).”

“forgetful hearer”  “The forgetting being not a loss from memory but a failure to live the teaching in the practical situation (Davids 42).”  “Too many Christians mark their Bibles, but their Bibles never mark them (Wiersbe 347).”

“effectual doer”  “The purpose of listening to truth is to act upon it.  Theoretical knowledge of spiritual truth is never commended in Scripture.  In fact it is discouraged and condemned.  In the Judeo-Christian context, knowledge is inseparably tied to experience.  The believer gains knowledge through experience, and his knowledge is intended to affect subsequent experience (Burdick 175).”

“blessed in all he does”  “The blessed person acts on what he or she knows rather than being one to forget what he has heard (Davids 41).”  “He is the blessed man of Ps 1 who meditates on God’s law day and night (Burdick 175-6).”  “It is not the hearing but the doing that brings the blessing (Wiersbe 347).”

“all he does”  “Action receives the accent (Davids 42).”

*********************

26. If anyone thinks himself to be religious, and yet does not bridle his tongue but deceives his own heart, this man’s religion is worthless.
“thinks himself to be religious”  “The person involved ‘considers himself religious’ (Burdick 176).”

“religious”  “In Greek the adjective threskos is exceedingly rare and describes ‘one who stands in awe of the gods, and is tremendously scrupulous in what regards them (Adamson 85).”  “The word translated ‘religion’ means ‘the outward practice, the service of a god’ (Wiersbe 349).”  This “refers to the outward acts of religion: e.g., giving to the needy, fasting and public acts of praying and worshipping (Barker 1882).”  “The Greek words in v.26 correspond closely in sense to our words ‘pious’ and ‘piety’ denoting the scrupulous observance of religious exercises – in actions or words – sincerely or hypocritically performed in the guise of devout religion (Adamson 84-85).”

“does not bridle his tongue”  “James does not call us to a silenced tongue, but to a bridled one (Motyer 75).”  “Our tongues possess in themselves all the untamed vigour of a wild beast and, left to themselves, all their savage instincts will be given full play.  They need, like wild horses, to be broken in and harnessed (Motyer 75).”  “The person James is referring to is the one who ‘does not keep tight rein on his tongue’.  Lenski says that he lets ‘his tongue go like an unbridled horse’.  He exerts no controlling restraint on his speech.  Exactly how his speech offends is not indicated, whether it be by the cutting criticism of others, by uncleanness, by dishonesty, or by other ways.  His uncontrolled tongue reveals that ‘his religion is worthless’, being merely external sham (Burdick 176).”


“James’ specific concern is the control of the tongue, by which he means angry outbursts, criticism, and complaining.  Criticism, judging, and gossiping reveal hearts not yet submitted to the rule of Christ (Davids 42-43).”

“tongue”  “There are many references to speech in this letter, giving the impression that the tongue was a serious problem in the assembly (Wiersbe 349).”  “The wise person controls his or her speech, for speech-ethics were a very important topic in both Jewish literature and the world in which James lived (Davids 39).”  “The tongue and the heart are linked so that the tongue is an accurate index of what we are at the core of our persons (Motyer 76).”  “If the heart is right, the speech will be right.  A controlled tongue means a controlled body (Wiersbe 349).”

“deceives his own heart”  “We are telling ourselves things about our inner state which are simply not true (Motyer 76).”  “Religious practices are fine, but if they are not coupled to an ethical lifestyle they are worse than useless, for they become self-deceptions (Davids 42).”  The Greek words are “apaton kardian heautou, lit., ‘misleads or seduces his own heart’ (Blue 823).”  “Such a person has been playing the part of one who is religious and has convinced himself that he really is religious (Burdick 176).”  “If a Christian sins because Satan deceives him, that is one thing.  But if he deceives himself, that is a far more serious matter (Wiersbe 345).”  “James, like Jesus and the prophets ruthlessly unmasks such self-deception so that his readers can recognize their true condition before it is too late (Davids 43).”  “God’s Word is truth, and if we are rightly related to God’s truth, we cannot be dishonest or hypocritical (Wiersbe 346).”  “We are to be equally open-eyed about what we are in ourselves, letting nothing deceive us in this regard, and about what God has done for us, holding firmly to it as a great and vital truth (Motyer 61).”  “The self-deceived person is the one whose religious acts do not make a difference in the way he lives (Burdick 176).”  “It is the tongue that reveals the heart (Mt 12:34-35; Wiersbe 349)."  “If the heart is right, the tongue will show it (Motyer 76).”

“man’s religion”  “Religious works may be manufactured, but they do not have life in them, nor do they bring glory to God (Wiersbe 346).”

“religion”  “Ropes correctly says that this is within “the same considerable range of meaning as the English word “worship” with reference to the inner and the external aspects of religious worship’ (Adamson 85).”  “Since the self-proclaimed ‘worshipper’ thinks his ‘worship’ is the full and true religion, KJV can withstand criticism (Adamson 85).”  “H. Alford sets us on the right track when he writes that religion (threskeia) is ‘the external manifestation of ‘eusebeia’, for eusebeia means something like ‘spirituality’, i.e. a relationship to God rooted in the heart and shaping the life.  ‘Religion” is thus a comprehensive word for the specific ways in which a heart-relationship to God is expressed in our lives (Motyer 75).”

“worthless”  “The outward ritualistic practices which a person may think are commendable are considered to be worthless (matios, ‘futile, fruitless, useless’) if there is no parallel control, or ‘tight rein on the tongue’, a theme elaborated more fully in 3:1-12 (Blue 823).”  “These are people whose overt religious practices, however Christian, are no more salvific than idolatry, also called ‘worthless’ in Scripture (Davids 43).”

********************

27. Pure and undefiled religion in the sight of our God and Father is this: to visit orphans and widows in their distress, and to keep oneself unstained by the world.
“Verse 27 is not, and is not intended to be, a comprehensive definition of Christianity: it is an assertion of one element positively but not exclusively indispensable in that religion. (Adamson 85).”

“Pure and undefiled religion”  “As Calvin says, [James] ‘does not define generally what religion is, but reminds us that religion without the things he mentions is nothing.’  Religious ritual, if done from a reverent heart and in a worshipful spirit, is not wrong – and God’s Word cannot be ‘done’ unless it is first ‘heard.’  But James is concerned about an over-emphasis on the ‘hearing’ to the neglect of the ‘doing’ (Moo 86).”  “Worship must be related to life, in the sense of being contemporary and relevant but also essentially practical.  By its very nature, however, Christian worship is redeemed from that barren moralism of which George Tyrrell spoke, ‘the kind of doing good which is chiefly going about (Adamson 87).”  “Observance of outward ritual is no substitute for interior righteousness, nor attendance at church services for performance of Christian service, even though attending what we call ‘divine service’ should mean that we do something for God (Adamson 86).”  James “does not, of course, intend them as a comprehensive list of religious activities, so that if we do these things we can count ourselves religious, even if we never pray, read the Scriptures, meet in a worshipping fellowship, receive baptism, and share the Lord’s Supper.  But he does offer them as a sufficient test whether or not all that we do under the heading of religion has validity in the sight of God (Motyer 75).”  “Pure religion means practicing God’s Word and sharing it with others, through speech, service, and separation from the world (Wiersbe 349).”  “The kind of ‘religion that God our Father accepts’ is the kind that exerts a positive influence on one’s life (Burdick 176).”  James’ understanding of religion is presented as “a concrete way of insisting that genuine religion is a life-changing force (Burdick 176).”  “A clean and undefiled religion is one in which one’s conduct and character are disciplined in accordance with God’s Word (Blue 823).”  “It is not enough to listen to the statement of spiritual truth, nor is it sufficient to engage in formal religious activity.  The person whose religious experience is genuine will put spiritual truth into practice, and his life will be marked by love for others and holiness before God (Burdick 177).”  “This is not a definition of religion but rather a contrast to mere acts of worship and ritualistic observances that are commonly called ‘religion.’  Again, the goal is a mature Christian walk and practical holiness (Blue 824).” 

“pure”  Literally this is translated “clean” (Blue 824).  “Such purity is ethical, never ascetic nor ritual (Adamson 87).”  “It is important and instructive that James includes this last area, for it penetrates beyond action to the attitudes and beliefs from which action springs.  The ‘pure religion’ of the ‘perfect Christian (v.4)’ combines purity of heart with purity of action (Moo 87).”

“undefiled”  “For James this means specifically rejecting the motives of competition, personal ambition, and accumulation that lie at the root of a lack of charity and an abundance of community conflict (Davids 43).”

“religion”  “The Greek word threskeia (religion) appears only 4 times in the NT and 2 of those occurrences are here.  It is apparent that God’s emphasis is not on religious ritual but on right living (Blue 823).”  “The word translated religion … is not … ‘religion’ as worship in the sense of the outward expression of religion in ritual and liturgy and ceremony (Barclay 61).”  “Devout godliness does not consist merely of regular and punctilious praise of God and scrupulous obedience to His rules relating to specifically religious observance: the spirit of the religion and service of God must live also in our lives (Adamson 85).”  “’Worship’ or ‘service’ (threskeia) is what I do to please God: and if I do not do it outside the church and similar observances, I am not doing it at all (Adamson 86)”  “Religion must be given some solid content.  James’ positive definition is in terms of social and personal ethics (Bowman 104).”  “’Religion’ is thus a comprehensive word for the specific ways in which a heart-relationship to God is expressed in our lives (Motyer 75).”  

“in the sight of God”  “Religion is pointless unless it corresponds to the mind and will of God (Motyer 76).”  “In declaring this alone to be true religion in God’s eyes, James declares that conversion is meaningless unless it leads to a changed life (Davids 43).”

“our God”  James “bids us look upward to see if we really belong to the Father and, in particular, to see if His life is at work in us and if our life belongs to Him (Motyer 77).”

“Father”  “As children of God, we are in the world physically but not of the world spiritually (Wiersbe 349).”  “The Fatherhood of God implies the brotherhood of man, specifically in this case the fatherless and widows, both of whom figure prominently in the social concern of the early Church (Adamson 86).”  God “is the ‘Father of the fatherless and protector of widows (Ps 68:5; Moo 86)’.”  “The Father looks to see the lineaments of His own life in the lives of those who claim to be His children (Motyer 75).”  “Christians whose religion is pure will imitate their Father by intervening to help the helpless (Moo 86).”

“visit orphans and widows in their time of distress”  “James gives three tests of true faith: bridling the tongue, caring for needy people, and keeping oneself unstained by the world (Lindsell 1808).”  This phrase refers to the Christian’s conduct (Blue 823).  “A believer with God-pleasing religion helps others in need – and thus is faultless (pure and undefiled; Blue 824).”  “James just made it clear that true religion finds an outlet in service, a service which demands that a believer learn to accept others without prejudice and to assist others without presumption (Blue 824).”  “This is ‘faith expressing itself through love (Gal 5:6)’ (Burdick 176).”

“visit”  “The verb episkeptesthai also appears in Mt 25:36,43 with reference to visiting the sick, not merely to make a social call, but in order to care for their needs (Burdick 176).” “All through history men have tried to make ritual and liturgy a substitute for sacrifice and service.  They have made religion splendid within the church at the expense of neglecting it outside the Church (Barclay 61-62).”  James speaks not about our general kindliness, such as anyone might show, but about whether our actual display of concern for others bears the characteristics of our Father’s concern (Motyer 77).”  “True piety, then will help the weak, the poor, for God is the helper of the helpless (Davids 43).”  “This [is not] intended to be a denial of the value of true worship: he is simply insisting, with the prophets, that ‘our participation in it is only acceptable to God when it is accompanied by love to our neighbor’ (Adamson 85).”  “God does not want us to pay for others to minister as a substitute for our own personal service (Wiersbe 349)!”  “Worship is empty and idle unless it sends a man out to love God by loving his fellow-men (Barclay 62).”

“orphans and widows”  “Orphans and widows are joined because they represent 2 social classes open to exploitation and affliction in Israel (Martin 52).”  “The orphan and widow, along with the foreigner and Levite, formed the traditional poor of early Israel (Davids 43).”  “Care for ‘orphans and widows’ is commanded in the OT as a way of imitating God’s own concern for them (Moo 86).”  “The orphan and the widow become types of those who find themselves helpless in the world (Moo 86).”  “The illustration of care for orphans and widows sketches in some main ideas – a concern which is moved only by the need of others and looks for no return (Motyer 77).”  “It is a costly concern, seeking to shoulder the other’s whole need (like taking the place of a lost parent): a concern which takes the part of the needy in the face of a threatening world (defending the case of the widow) (Motyer 77).”

“God’s call to meet the needs of widows and orphans is contrary to the world’s perspective that people are solely responsible for their own independence and power.  Making it on one’s own is the glorified goal (Landers).  “Self-myopia manifests itself in our lives, especially in regard to our susceptibility to the ‘lure of the world’.  We generally view this phrase in terms of obvious temptations, but it is more often the subtle and unnoticed error that is most dangerous.  Human beings have a tremendous capacity to be silent as they observe the pain of others (Nystrom 107).”  “The widows and orphan in our society suffer just as the Scriptures describe.  Woman and children are vulnerable to abuse, attack and financial hardship.  The majority of the nation’s poor, even in the 21st century are single mothers and their children (Landers).”  “Those who suffer from want in the 3rd world, in the inner city; those who are unemployed and penniless; those who are inadequately represented in government or in law – these are the people who should see abundant evidence of Christians’ ‘pure religion’ (Moo 86).”  “As unsavory as it is to realize, we quickly become jaded to even the most outrageous evil (Nystrom 107).”  “But Paul reminds the body of Christ in 1Co 12:23-26 that those who are weaker are to be treated with special honor, and when they suffer, the body of believers suffers.  When a weak member of the body is in crisis, we are instructed to restore that person to be whole again in Christ.  When we do, He blesses us, when we oppress or ignore her, curses come upon us (Isa 1:23; 10:1-4).  The Word instructs us to care for widows and orphans.  God warns us not to ignore their needs; they are at the center of His heart.  Even Jesus, moments before His death on the cross, protected His mother (believed to be a widow) by entrusting her to John’s care (Landers).”
“Let us look at another example of a widow and orphan that the heavenly Father defended.  Her name was Mary, and in her womb was the Son of God.  Jesus was to be born to an unwed mother.  Her situation meant she would be rejected by her people and possibly stoned to death.  But God enlisted Joseph as earthly father and protector.  If He had not, Mary and her son would have suffered, and Jesus would have been dishonored with no status in society (Landers).”


“Even though today we have government program that provide resources for widows and orphans, churches still must follow God’s command to care for these people (Landers).”  We must “find ways to ensure that the orphans and widows in our church and community have their basic needs met: food, shelter, clothing, transportation, fellowship, role models for their children, emotional and spiritual restoration, and time off from parenting.  God has given us a clear message about widows and orphans: They count; they’re important.  When we care for women and children who have been abandoned, we show Christ’s heart for those who need Him most (Landers).”

“orphans”  “An orphan is a child deprived by death of one or usually both parents or one who is deprived of some protection or advantage (Landers).”

“widows”  “The Hebrew word for a widow almanah – carries multiple meanings: any woman who is left without a provider for any reason; the state of loneliness, abandonment or helplessness.  In the New Testament Greek, the word for widow is cheras and refers to a woman who has lost her husband in any way, whether through death, divorce, desertion or imprisonment.  One scriptural example of this broad definition is found in Isa 54, where God describes a woman who has been forsaken by her husband.  “For you will forget the shame of your youth, and will not remember the reproach of your widowhood anymore (v.4).  Her husband is alive, yet she is a widow in God’s eyes.  In Lamentations, Jeremiah describes Jerusalem’s people as a widow – deprived of home and inheritance, weary, defenseless, without peace or joy, lacking daily necessities, heartsick and abandoned (Landers).”  “Author Doug V. Heck said, ‘If the evangelical world took [its] responsibility to care for widows seriously, the teaching would rewrite every church budget in the country.  This is a responsibility we have hidden from for far too long, and it’s time the church widened her ministry (Landers).”
“distress”  “People at the margins of the social, economic, and legal landscape are always open to exploitation and thereby suffer ‘distress’ (Nystrom 97).”  “After we have seen ourselves and Christ in the mirror of the Word, we must see others and their needs (Wiersbe 349).”  “The ‘affliction’ to which James refers may be sickness or old age, in the case of widows; the orphan and widow through bereavement  were usually poor and needed money and other practical help (Adamson 86).”

“keep oneself”  “To guard oneself from worldly influence may seem to be an ethical call to asceticism and the practice of a recluse.  But James’ stress is very much a life in society where he detects corrupting influences at work.  His admonition is for the readers to retain and guard their distinctive ethos as practitioners of true piety (Martin 53).”  “If we are to live for Him in the world, there is a constant issue of commitment, loyalty, to be faced: are we His or not?  Are we His, not by virtue of a past decision allowed to grow stale, but in the daily pressure of the often small things by which our lives are besmirched?  For it is more than likely true that, if life were all large decisions, few of us would go far wrong.  Yet, faced with the world’s ceaseless bombardment of our eyes, ears, thought and imaginations, the world’s insidious erosion of values and standards, and clamour for our time, money and energy, it is easy to adopt a general way of life which, though it avoids the open pitfalls of sin, yet is not discernibly different from the style of one who does not know Christ.  We may well decide to belong to Jesus, yet fail to carry that decision through with the rigour which alone proves that it was a real decision.  It is one thing to yield our lives to Him, but it is another to live each moment of the day on His side of the great divide from the world (Motyer 78).”  “It is not necessary for the Christian to get involved with the world to have a ministry to the world (Wiersbe 350).”  “We need to examine ourselves; we need to know, we must be sure.  A thing as potent as the new birth, if it has taken place, cannot be hidden; it cannot fail to make its presence felt.  To have the life of God in us and to remain unchanged is unthinkable (Motyer 78).”  “This does not suggest that we lose our salvation, but that we lose all we have lived for (Wiersbe 349).”

“unstained”  The Greek word is aspilon, which can be translated “’spotless,’ in contrast with moral filth (Blue 823-4).”  ”The NIV translation is “keep oneself from being polluted”.  This phrase refers to the Christian’s character (Blue 823).  “To a Christian, ‘keep oneself unstained from the world’ would mean ‘avoid the pollution of sin of any kind’ (Easton 34).”  “One of the curious paradoxical truths about sin is that while it pollutes and destroys, it also propagates itself (Nystrom 110).”  “Jesus was ‘unspotted,’ and yet He was the friend of publicans and sinners (Wiersbe 350).”  “Like Jesus, James sees worship not in terms of external law, but as an expression of inner active goodness (Adamson 85).”  “Christian faith means trusting God, trusting oneself to God.  We cannot choose Him with part of our minds, for part of our life, and give part to the world, the flesh, and the devil (1:8).  ‘Firstfruits’ are holy (1:18), therefore the Christian must not live like the unconverted (Adamson 87).”  “’To keep oneself unstained from the world’ means to avoid thinking and acting in accordance with the value-system of the society around us (Moo 87).”  “The world wants to ‘spot’ the Christian and start to defile him (Wiersbe 349).”  “’Unspotted,’ for example, is a good illustration of ‘the way in which the NT gives new religious and moral content to originally cultic concepts (Adamson 87).”  “We should not miss the important point that [James] does not teach removal from the world.  Rather he stresses living in the world, but doing so with intelligence and forethought in order to keep one’s life, one’s reputation, and one’s faith pure and secure (Nystrom 97).”  “James’s point is that we also are to be purifying agents in the world, but being mindful to prevent ourselves from being sullied (Nystrom 98).”  “The best way to minister to the needs of the world is to be pure from the defilement of the world (Wiersbe 350).”  “The American public has become numb to the fact that character in large part determines policy and the integrity of that policy.  We have become numb to the fact that actions spring from character (Nystrom 107-108).”  “For James true faith enters the surrounding culture but remains free from the evil to be found there (Nystrom 97).”  This was “a teaching especially important as the Church went out into the profligacy of the Greco-Roman society of its day (Bowman 104).”

“world”  “In the NT the term ‘world’ is extraordinarily flexible.  It can mean the created universe, humankind, humankind in need of God’s salvation, human ordered society, or the world order as corrupted and evil, in rebellion against God (Nystrom 97).”  “James finds it convenient to use the word kosmos to epitomize the evils he has been describing in other words (Adamson 87-88).”  “By ‘the world’ James means ‘society without God’ (Wiersbe 349).”  “World” “is a designation common in Paul and John for human culture, mores, and institutions (Davids 43).”  This is “not the world of nature but the world of people in their rebellion against and alienation from God (Barker 1999, 1806).”  “Satan is the prince of this world, and the lost are the children of this world (Wiersbe 349).”  “’World’ describes the total system of evil that pervades every sphere of human existence and is set in opposition to God and to righteousness (Burdick 176).”  “Worldliness represents all those purposes and practices which contravene the good will of God (Poteat 34).”  “It is the whole human scheme of things organized in terms of human wisdom to attain a human goal, without reference to God, His laws, His values or His ultimate judgment.  The world is, in fact, anything and everything that is at odds with the Lordship of Jesus over our lives (Motyer 77).”  “Society reflects, by and large, beliefs and practices that are un-Christian, if not actively anti-Christian.  The believer who lives ‘in the world’ is in constant danger of having the taint of that system ‘rub off’ on him (Moo 87).”  “First, there is ‘friendship of the world,’ which can lead to a love of the world.  If we are not careful, we will become conformed to this world and the result is being condemned with this world (Wiersbe 349).”  “True piety is not conformity to human culture, but transformation into Christ’s image (Davids 43).”
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