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2.

1. My brethren, do not hold your faith in our glorious Lord Jesus Christ with an attitude of personal favoritism.
“brethren”  “By ‘brothers’ [James] meant fellow believers in our ‘glorious Lord Jesus Christ’ (Blue 824).”  “Those who have the Lord Jesus Christ as their Glory cannot have ‘discrimination’ in their brotherhood (Adamson 104).”

“do not hold your faith in our glorious Lord Jesus Christ with an attitude of personal favoritism”  “The Greek construction here is used of forbidding a practice already in progress (Burdick 177).”  “God does not show favoritism – nor should believers (Barker 1999, 1806).”  “All believers are on in Jesus Christ.  Distinctions such as male and female, Jew and Gentile, slave and free no longer apply (Lindsell 1808).”

“hold”  “the verb ‘to have/hold’ is frequently used along with ‘faith’ in the sense ‘to have and exercise faith’ (Motyer 80).”

“faith in”  “We must understand the words ‘the faith’ in context and here in James the reference has to be to personal trust in Christ (Motyer 80).”  The best translation shows “that it is faith in Christ, not the faith of Christ, that is here considered (Blue 824).”  “James sets the scene for the whole central, teaching of this letter.  Being a Christian is not conforming one’s outward behavior to a ‘religious’ pattern, for, as we saw, ‘religion’ is a comprehensive word for the specific ways in which a heart-relationship to God is given outward expression.  For James, this heart-relationship to God is simply faith in our Lord Jesus Christ.  He does not write to us about ‘religion’ but about ‘faith’ for he desires to lead us from the external display to the internal reality (Motyer 79-80).”

“The point James is making is that partiality is inconsistent with faith ‘in our glorious Lord Jesus Christ’.  To say that practicing favoritism contradicts one’s profession of faith is another way of saying that one’s action does not measure up to the truth he professes to believe (Burdick 177).”  “It is to deny our faith in the Lord Jesus Christ (Motyer 80).”

“glorious”  “We therefore propose transference of ‘our’ to the end of the sentence, making Christ ‘our glory’ (Adamson 104).”  “The description of Jesus Christ as ‘the Lord of glory’ represents a pinnacle of the Christian teaching regarding His person.  As the Christian’s Lord, Jesus is here identified with the ‘glory’ or manifested presence of God among His people (Bowman 104).”  “Jesus is the true Glory, viz., the Shechinah, and that a Christian is (or should be) the last person to be impressed by the sham glory of social status (Adamson 104).”  “Glory, then, is shorthand for the personal presence of the Lord in all His goodness and in the fullness of His revealed character.  The Lord Jesus Christi is God’s glory: God Himself come among us in all His goodness and in the full revelation of His person (Motyer 84).”  “The stress on ‘glorious’ heightens the gross inconsistency of allowing favoritism and discrimination to be associated with faith in such an exalted person as Christ (Burdick 177)."  “Our values, priorities and activities must ever be governed by the definition of true glory displayed in the person, conduct and work of the Lord Jesus Christ (Motyer 86).”

“Lord”  “James teaches by a clear implication that in both status and judgment the Lord Jesus Christ, who is Himself the Glory, must reign supreme (Motyer 86).”

“attitude”  “One’s religion, then, should be more than external; it must spring from an inner spiritual reality that expresses itself in love to others and holiness before God (Burdick 176).”

“personal favoritism”  The Greek word is prosoplempsia.  Marshall’s Interlinear translates it “respects of persons (898).”  “The absence of any such reprehensible favoritism in the Lord is not only the reason why His people should shun it, but is also an important theological truth in its own right (Motyer 82).”  “Respect of persons and despising the poor constitute a denial of Christian brotherhood (Adamson 102).”  “Prosoplempsia is a compound word meaning ‘acceptance of the face’ and in itself is not unlike our colloquialism about  ‘liking the shape of a person’s face,’ i.e. to favor someone on grounds other than the true merits of the case (Motyer 82).”  James “first condemned the attitude of favoritism and gave suggestions on how to combat this obstacle to spiritual maturity.  One must learn to accept others, whatever their status or class.  He must show courtesy to all, compassion for all, and consistency to all.  Equity, love and fidelity are the vital ingredients (Blue 824).”  “James condemned prejudice and preferential treatment (Blue 824).”  “Show no partiality, especially in regard to people of position or wealth in the congregation (Ryrie 1858).”  The word “is literally, ‘partialities,’ the plural embracing every possible form and occasion of the fault in question (Motyer 82).”  “Christians should never show favoritism based on position, power, race, color, wealth, or popularity (Lindsell 1808).”

2. For if a man comes into your assembly with a gold ring and dressed in fine clothes, and there also comes in a poor man in dirty clothes,
“assembly”  “The Greek for this word is the origin of the English word ‘synagogue’ (Barker 1999, 1806).”  “The meeting place, here designated as a synagogue … emphasizes the Jewish character of both the epistle and this scene (Blue 824).”  The primary reference would have been a “Jewish synagogue.  The term should not be taken literally, however, as an indication that the Jewish Christians were still meeting in synagogue buildings.  Even after leaving the synagogue, Jewish Christians no doubt continued to refer to their church meeting as a ‘synagogue (Burdick 178).”  “Apparently the word we translate ‘assembly’ had a more local, less purely religious connotation than the other word ekklesia (Adamson 105).”

“gold ring”  “It was not uncommon for several to be worn as a mark of wealth and social distinction (Ryrie 1858).”

“fine”  The Greek word lampra was a term used to describe the clothing of a rich person or a dignitary.  In the Roman world it was the proper description for the toga of a candidate for public office (Burdick 178).

“dirty”  The Greek word is rypara, which can also be translated “vile” and which the NIV translates as “shabby” (Blue 824).  “The word rhypara normally means ‘dirty’ or ‘filthy’.  Inasmuch as this ‘poor man’ is in reality a beggar, it seems most natural that his clothes should be described as filthy (Burdick 178).”

3. And you pay special attention to the one who is wearing the fine clothes, and say, “You sit here in a good place,” and you say to the poor man, “You stand over there, or sit down by my footstool,”
“special attention”  “The Greek epiblepsete means ‘to look with favor on’ someone (Burdick 178).”  Literally this means “to gaze upon (Blue 824).”  “When we ask why this is, it comes down to appearance: the one looks important, the other negligible (Motyer 81).”  “The verb refers not only to the favorable look but also to the consequent assistance (Burdick 178).”  “If James calls us to live out the life of God by caring for the poor, he is equally determined that we should not be dazzled by the rich (Motyer 90).”  “Do not try to combine faith in Christ with worship of social status (Adamson 102).”

“sit here in a good place”
“stand there”  “In contrast [to the rich man], the ‘poor man’ is abruptly told to ‘stand there’, perhaps in the back of the assembly or in some other out-of-the-way place (Burdick).”

“footstool”  This would be indicative of “a lowly place, on the floor (Ryrie 1858).”  “The contrast between the speaker who has a stool for his feet and the beggar who must sit on the floor heightens the discrimination (Burdick 178).”

4. Have you not made distinctions among yourselves, and become judges with evil motives?
“have you not made distinctions”  “The negative particle ou (‘not’) shows that he expects his readers to agree with his conclusion: ‘Have you not discriminated’ (Burdick 178)?”  “As to how we accept others, we must ask how Christ would accept them.  As to how we appraise others, we must ask how He appraises them.  As to how we act towards others, we must ask how He would act towards them (Motyer 86).”

“distinctions”  The Greek word is diakrino which the NAS’95 also translates as “decide, discern, disputed, doubt, judge, misgivings, regard as superior, took issue, and waver” (Thomas 1519).”  “Now, there is no doubt that the verb can mean ‘to distinguish’ or ‘to make distinctions’, but also, and rather more commonly, it means ‘to waver/be inconsistent’ (Motyer 85).”  “The Greek verb indicates their ‘facing both ways’ in their rulings, nominally to Christ and actually to worldly snobbery (Adamson 108).”  “Content and usage suggest a juridical tone for both the verb and the noun.  Their ‘facing both ways’ makes one of them like a divided jury or a divided court, and the distinctions they make between rich and poor are (by contrast) reminders of the valid distinctions a righteous judge has to make (Adamson 108).”  “The practice illustrated in vv.2-3 rests on an unjustified distinction (Burdick 178).”  “Ward quotes from rabbinic texts on the equal duty owed by a judge to a poorly dressed and to a rich party in the judicial proceedings before him (Adamson 108).”

“The Bible is too courteous a book to allow us to lack proper respect for people to whom respect is due.  It does not reduce all to a common level in all things or refuse to take note of worldly distinctions; certainly it does not sanction rudeness or unconcern for what people are.  It would not be showing partiality, for example, to offer the last remaining seat to an elderly person and to invite a younger person to stand or to sit on the floor.  The elderly command respect and considerate attention.  Or again, were Her Majesty the Queen or the President of our country to come to worship, we would consider it both right and indeed our privilege to stand when they entered and to have the best seat held in readiness (Motyer 82).”  “But it is one thing thus to acknowledge inherent dignity, whether of age or position; it is another thing altogether to be swayed by the mere chance that one possesses worldly advantages such as money and the other does not (Motyer 82).”

“among yourselves”  “’Among yourselves’ demands the supposition that the 2 newcomers are Christian believers (Motyer 84).”  “James gives us [no] ground for assuming that the newcomers are Christians (Motyer 85).”  “Into the church meeting come two strangers.  That they are strangers is evident from the fact that they do not know where to sit and need one of the members of to find them a place (Motyer 81).”  “In vv.6-7 it seems that the examples of both rich and poor are strangers, unknown to the local Christian congregation (Bowman 105).”  “The words which RSV renders ’among yourselves’ are more likely, on the ground of general usage, to mean ‘in yourselves’ in the sense ‘in your hearts’ (Motyer 85).”

“become judges with evil motives”  “The basis for showing favor is terribly wrong.  Those acting in this way ‘become judges with evil thoughts’.  Here the play on words in the Greek is not apparent in the English translation.  The word translated ‘discriminated’ (diekrithete) is built on the same root as the word for ‘judges’ (kritai).  In so judging between men, the readers had become unjust judges (Burdick 178).”

“judges”  “The choice of the wealthy man simply on the grounds of his wealth, and the scorning of the poor man simply on the grounds of his shabbiness, constitute a false distinction (Motyer 84).”  “We have, in fact, committed a double fault.  We have misunderstood our status – as if it were our position to sit in judgment on others; and we have trusted our own judgment – as if, by ourselves, we could make a true and accurate assessment (Motyer 86).”

“evil motives”  “To show favoritism to the rich is wrong in a number of ways.  It shows one’s value system to be false (Ryrie 1859).”  “Those who made [the false distinction] first set themselves up as judges and then based their judgment on wrong reasons (‘evil thoughts’) (Motyer 84).”  “In passing judgment [we] allow ourselves to be governed by ‘wrong reasonings’ (Motyer 85).”

“?”  “The question in Greek assumes an affirmative answer.  James’ brethren must plead guilty not only to discriminatory divisions but also to assuming the role of judges with evil thoughts of partiality (Blue 824).”

5. Listen, my beloved brethren: did not God choose the poor of this world to be rich in faith and heirs of the kingdom which He promised to those who love Him?
“Listen”  “James went on to explain why their preferential judgment was wrong (Blue 824).”

“God choose the poor”  “Believers belong to Him, not to the rich exploiters (Blue 824).”  “The world tends to ‘choose’ those who are rich in money (Adamson 109).”  “James … is expressing a general rather than an invariable truth (Motyer 88).”  “The early Church was not drawn from the earthly or ruling classes.  It was largely made up of poorer people (Burdick 178).”  “The wealthy Joseph of Arimathea, the proconsul, Sergius Paulus (Ac 13:7-12), Levi the tax-collector and his colleague Zachaeus are sufficient to prove that the Lord has no animus against the rich as such.  At the same time, since we have to search out such men among the many we meet in the pages of the NT, surely Paul gets the balance right when he says that ‘not many … powerful, not many … of noble birth’ were chosen by God (1Co 1:26; Motyer 88).”  “In some situations there are indeed 2 sides to the truth, but one so far outclasses the other that it merits stating as if it alone were the truth (Motyer 88).”  “It has always been the case that the Lord’s true people are predominantly less well off, the prey for stronger, more ruthless forces, and subject to less than justice from those who know how to manipulate the system (Motyer 89).”


“James’ concept of the blessed poor may be misunderstood.  He does not say that all poor people are ‘rich in faith,’ nor does he exclude the rich from the ranks of the saved.  Furthermore, God’s choice of the poor must not be taken as based on any merit inherit in poverty (Burdick 179).”  “Love of the poor, downtrodden and helpless is written into the divine nature (Motyer 88).”  “When we come to the Lord Jesus Christ Himself, here is the Lord’s true and only glory: the One who for the sake of the poor became poor Himself (Motyer 89).”

“poor of this world”  “By saying that the believers’ poverty is poverty ‘in the eyes of the world,’ James is suggesting that they are not really poor (Burdick 178).”  So James has shown us that the social snobbery of the world is short-sighted and superficial.  And the favoritism James’ readers practiced was based on this same shallow kind of evaluation (Burdick 178).”  “If we would follow the Lord Jesus then it must be our glory, as it was His, to be incessantly and preponderantly on the side of the poor, the underprivileged, the disadvantaged and the oppressed (Motyer 89).”

“rich in faith”  “Whereas the rich often have, and feel they have, a ‘heaven upon earth,’ the poor, in general, are much more likely and eager to believe in a celestial heaven to come (Adamson 109).”  “We know the glory of God in the face of Jesus Christ only because, though He was rich, yet for our sake He became poor (2Co 8:9) and because when we were wretched, pitiable, poor, blind and naked, He counseled us to buy gold from Him that we might become rich, white garments for our nakedness and salve for our eyes that we might see (Rev 3:17-18; Motyer 85).

“faith”  James “agrees with Paul that faith is God’s gift to us and is the point at which conscious Christian experience begins as we respond to the Lord Jesus Christ by placing our faith in Him (Motyer 91).”

“heirs”  “Worldly poverty serves to throw into relief the glory of our riches in Christ, and worldly wealth pales before what we gain when we are joined to Him (Motyer 91).”

“kingdom”  “The idea of the kingdom of God figures most prominently in the teaching of Jesus.  James shows His faithfulness to the Lord’s point of view in using kingdom as a summary word for the eternal sphere of blessing into which we have already entered.  As the Lord Jesus used and developed the idea of His kingdom it lost all trace of territorial meaning.  Entering into the kingdom is entering into the life which Jesus imparts; to be in the kingdom is to be saved.  The kingdom is not of this world.  It is not modeled on the earthly notion of a kingdom, nor does it arise from an earthly source (Motyer 91-92).”  The kingdom “is the rule of Christ in and over believing hearts and brings the present kingdom benefits of righteousness, joy and peace, enjoyed through the Holy Spirit.  It is also – and probably in the present passage in James even predominantly – the heavenly kingdom, the great and sure hope of every believer (Motyer 92).”

“The aspect of the kingdom James has in mind is yet future.  It is the eternal kingdom that Christ equated with eternal life (Burdick 178).”

“love” James “agrees with John and Paul that it is as our love arises from and responds to God’s love for us that we enter into His promised blessings, present and future (Motyer 91).”

6. But you have dishonored the poor man.  Is it not the rich who oppress you and personally drag you into court?
“you have”  “That the recipients of this epistle were guilty of practicing discrimination is apparent from the context (Burdick 177).”

“dishonored the poor man”  “’You have had only contempt for’ means not merely ‘disdain’ but ‘actively treat with disdain’ (Adamson 110).”  “In sharp contrast to God’s choice of the poor (v.5) is the way James’ readers had treated them.  God had chosen them, but they had insulted them (Burdick 179)!”  “To show favoritism to the rich is wrong in a number of ways (Ryrie 1859).”  “It fails to honor the poor whom God honors (Ryrie 1859).”  “The sin of partiality is the sin of judging by accidentals and externals and, as James noted, it always bears down on the poor and disadvantaged (Motyer 82).”

“rich who oppress”  “James now advances the argument … that the rich as a class have an unsavory reputation in view of their treatment of Christians (Bowman 105).”  “The conduct described in vv.1-4 … does not even give the sinners worldly security from oppression by this very same rich class to whom they are showing such conspicuous servility (Adamson 110).”  “To show favoritism to the rich is wrong in a number of ways (Ryrie 1859).”  “It favors those who oppress you (Ryrie 1859).”  “The rhetorical questions are intended to lead to the conclusion that the burden of proof is on the rich stranger to show why he should expect respect at the hands of Christians (Bowman 105)!”

“oppress”  “The word katadynasteuo (‘expoit’ NIV) is a strong term describing the brutal and tyrranical deprivation of one’s rights.  It occurs in a number of passages in the LXX that speak of oppression of the poor, the widow, and the stranger (Burdick 179).”  Literally is its “meaning is ‘to act the potentate’ and ‘so to oppress,’ … has more violent, almost physical overtones (Adamson 110).”

“drag”  “Although helko may sometimes mean nothing more than ‘to draw or attract’, in other situations it describes the act of forcibly dragging a person, as seems to be the case here.  The presence of the 3rd personal pronoun autoi (‘they’) suggests that the rich men themselves (‘with their own hands’) dragged the poor into courts (Burdick 179).”

“court”  “These ‘courts’ were probably the local Jewish sanhedrin in every village, with a High Court in Jerusalem to whom, within limits, Rome gave jurisdiction over Jewish cases (Adamson 111).”  “V.6 at least chiefly contemplates the kind of oppression the poorer Jews had suffered for centuries before Christ, and v.7 introduces the religious persecution of the Christians – not prosecution, for no law specifically prohibiting Christianity is known or is likely to have then existed (Adamson 110).”

7. Do they not blaspheme the fair name by which you have been called?
“blaspheme”  “Blaspheme … has come to refer to speaking irreverently and disrespectfully of Deity (Burdick 179)”  “Blasphemy is an attempt to injure a man by gravely malignant speech; against God, it is the sin of attempting to bring him into dishonor by such speech.  In the OT blasphemy, in the last analysis, always refers to irreverence toward God; and besides speech certain actions, such as Gentile desecration of His name or molestation of His people, constitute blasphemy, as sins against the majesty and power of God.  To profane the name of the Lord was a special type of blasphemy, punishable by stoning.  It included irreverence, insincerity, and some flagrant moral breaches forgiven only at death, and also idolatry and impudent disparagement of the Torah, or putting shame on the name of Yahweh (Adamson 112).”  “To ill-treat the poor, therefore, was ipso facto to ill-treat Christ; for the Shechinah is said to suffer with those who suffer; he who strikes the cheek of an Israelite strikes, as it were, the cheek of the Shechinah; and in any case the Epistle is addressed at least primarily to the Jews (Adamson 113).”

“fair name”  “Christ’s name is described as kalon, that is ‘noble,’ excellent,’ ‘honorable,’ rather than as agathon, which refers to that which is kind or morally good (Burdick 179).”  This reference “probably indicates that the Antiochene name ‘Christians’ for the believers was already current among other Jewish followers of Christ (Adamson 112).”

“name”  “The Lord’s ‘name’ is a statement not just of who He is, but much more of what He is: it summarizes the Lord’s character and attributes (Motyer 84).”  “In taking the initiative to save Israel the Lord ‘made a name for Himself (2Sam 7:23),’ i.e. revealed what He is really like (Motyer 88).”

“by which you have been called”  [The] NIV explains that his ‘noble name’ is the name of ‘Him to whom you belong’.  The word-for-word translation of James’ Greek would read ‘the noble name that was called upon you’.  This expression clearly reveals its OT background.  A man was dedicated to God by calling God’s name over him.  The act indicated that he belonged to God.  So Christians bear the worthy name of Christ as indication that they are His people (Burdick 179).”  “The idea of a name being ‘called upon’ someone … here implies Christian profession, possibly with reference to a baptismal formula (Adamson 113).”  “The common marriage custom, whereby a wife takes her husband’s surname, begins to illustrate what has happened.  The taking of the name speaks of an intimate, personal and permanent relationship (Motyer 92).”  “The name marks a new relationship and indeed in this case secures a direct inheritance (Motyer 92).”  “We belong to Jesus and … by grace He shares His name and nature with us (Motyer 92).”  “Behind this hatred of the Lord’s people was a hatred of the Lord Himself (Motyer 90).”  “To show favoritism to those who blaspheme that wonderful name is the greatest incongruity of all (Burdick 179).”

8. If, however, you are fulfilling the royal law according to the Scripture, “You shall love your neighbor as yourself,” you are doing well.
“If”  “James was optimistic; the ‘if-clause,’ ‘if you really keep the royal law, was written in Greek in such a way that an obedient response was anticipated (Blue 824-5).”

“however”  “The connecting word is presumably represented in RSV (also NIV) by ‘really,’ but, throughout its NT uses, it invariably means ‘however,’ correcting or qualifying what has preceded (Motyer 80).”  James “is turning our attention away from the illustration and directing our attention to a principle (Motyer 95).”

“you”  “We think that James would concede that here, and in the host of other faults he censures in this Epistle, not all his flock are in the same sad case (Adamson 114).”  “For an Epistle hopefully, we are sure, intended for more than an immediate occasion; and the break thus made before the transition from the delinquents he has been rebuking to Christians in general, and to his statement of the vital choice to be made by us all, is by no means ineffective (Adamson 114).”

“fulfilling the royal law”  “Favoritism violates the royal law of love and thus is sin (Barker 1999, 1806).”

“fulfilling”  “When people have received the wonders of God’s grace in redemption, will they not , in gratitude, want to know how to live so as to please the God who has poured His grace upon them (Motyer 96)?”  “Obedience to this law, non-preferential love, is the answer to the evident disobedience to God’s Law, prejudicial favoritism (Blue 825).”  “In the Bible, the obedience we render to His law is not meritorious obedience but responsive obedience.  We obey, not as those who are trying to merit salvation, but as those who have already received salvation and wish to respond by giving their whole lives up to God their Savior (Motyer 96).”  “Redemption by the blood of the lamb leads to responsive obedience – the lifestyle of the redeemed framed according to the law of the Redeemer (Motyer 96).”

“royal law”  James “has just said that god has made us ‘heirs of the kingdom,’ and now he enunciates the … kingdom-law, the law which in a very special sense belongs to the king within whose realm we are privileged to live (Motyer 97).”  “The ‘royal law’ was given in Lev 19:18 and affirmed by Christ (Mt 22:39; Blue 825).”  “James accepts, as did the whole Church, the high teaching of Lev 19:18, to the effect that love is the fundamental attitude to be cultivated toward other persons (Bowman 105).”  “The law of love is called ‘royal’ because it is the supreme law that is the source of all other laws governing human relationships.  It is the summation of all such laws (Barker 1999.1806).”  “Love is called the ‘royal law,’ for it comes from the King of kings.  Love of one’s neighbor summarizes the second table of the law – the last 6 of the 10 commandments (Lindsell 1808).”  “Because is it declared by the King of kings, is fit for a king and [it] is considered the king of laws (Blue 825).”  Christ’s “example comes to us with the force of divine law (Motyer 96).”

“royal”  The Greek word is basilikon, from baselius, “king” (Blue 825).”

“law”  “James is meeting on their own ground those Christian Jews who, as they quite properly might, still clung to the old law; but he shows them what that involves, and he repudiates the rulings according to which too many sought to annul the rigors of the old law, and urges them to adopt the Christian attitude, and law of liberty (Adamson 113).”

“according to the Scripture”  James “means that it carries scriptural authority (Motyer 95).”

“love your neighbor as yourself”  “The phrase reflects the Latin lex regia known throughout the Roman Empire (Blue 825).”  “Everything conspires today to define ‘love’ primarily in emotional terms.  Scripturally, love is to be defined in caring terms, for the love that is owed to our neighbor is the love we expend on ourselves (Motyer 97).”  “Love overlooks such superficial distinctions as wealth and quality of clothing.  It shows kindness to a person in spite of any distasteful qualities he may have (Burdick 179).”  “The essence of the royal law is that wherever there is need there is an obligation to extend the sort of love we lavish on ourselves (Motyer 97).”

“neighbor”  “According to the teaching of Jesus a neighbor is anyone who needs my care and attention and it would just as sinful to refuse neighborly concern to the rich simply because he is rich as to dismiss the poor because he is poor (Motyer 95).”

“as yourself”  Rarely do we love ourselves “with much sense of satisfaction; mostly with pretty wholesale disapproval; often with complete loathing – but always with concern, care and attention (Motyer 97).”

“you are doing well”  The “NIV has translated kalos (‘well’) as ‘right,’ since it seems to be contrasted with committing sin in v.9.  The right course of action is to show favor to everyone, whether he is rich or poor.  “While all are still our neighbors, there is some particular concern which is our calling (Motyer 98).”  “Where we cannot go ourselves, and where we are not called to go, we must stand behind those who are so called, for we are members one of another and all alike trustees of the King’s commission to the whole creation (Motyer 99).”

9. But if you show partiality, you are committing sin and are convicted by the law as transgressors.
“partiality”  “Partiality is a departure from the way of obedience (Motyer 80).”  “The essence of partiality is to select the recipients of our care on some ground other than that they are in need (Motyer 97).”

“sin”  “To ‘show favoritism’ is not merely to be guilty of an insignificant fault or social impropriety; it is sin (Burdick 180).”  “By falling into the sin of partiality, we deny our faith in the Lord Jesus (v.1; Motyer 80).”

“convicted by the law as transgressors”  “Those engaging in partiality ‘are convicted by the law as lawbreakers’ (Burdick 180).”

“law”  Some understand this as a reference to the law in general; others assert that the law referred to is stated in Lev 19:15 or Dt 16:19.  James, however, has already cited the law he is referring to.  It is the ‘royal law’ quoted in v.9.  Anyone who shows favoritism breaks the supreme law of love for his neighbor,  the law that comprehends all laws governing one’s relationships to one’s fellowmen (Burdick 180).”

10. For whoever keeps the whole law and yet stumbles in one point, he has become guilty of all.
“for”  “By beginning this verse with the word ‘for’, James indicates that he is going to explain how an act of favoritism makes a person a lawbreaker (v.9; Burdick 180).”

“whole law”  “A Jewish proselyte had to accept the Law without exception (Adamson 116).”

“stumbles”  “Although ptaise, may describe an insignificant offense or error, it was also used as a synonym for the verb ‘to sin’, but with no indication of the degree of seriousness (Burdick 180).”

“one point”  “Many, though by no means all, of the rabbis made a fundamental mistake: they sought, in effect, to make grace part of the code of law, by glossing over the distinction between law and grace, by representing that in many matters a sin was not a sin, or, in small matters, that a law was not a law, and that even when it was a sin or a law a man could run a sort of credit and debit account with God, of good deeds and bad, and so need not try to do more than keep the balance of the right side.  Some of the rabbis, too held that, if the laws that were (sometimes rather arbitrarily) counted of prime importance were carefully observed, less or no respect need be given to the others (Adamson 117).”  “All these were essentially subterfuges to escape having to admit the limitations of Law, to escape having to admit that God is not a tyrant whose law is all that counts for deciding whether a man is to be damned or saved (Adamson 117).”  ”James agrees with the standard view: Failure in one point renders a person guilty.  To be sure, the ‘one point’ in which James’ readers were falling short – the demand for love – could hardly be called a ‘light’ requirement (Moo 95).”  James insists “that to say a law is not a law, or a sin is not a sin, can lead only evil, for example, partiality (Adamson 117).”

Jesus said, “Whoever then annuls one of the least of these commandments, and teaches others to do the same, shall be called least in the kingdom of heaven (Mt 5:19a).”  “A single sin, however small and insignificant, automatically causes sinners to breach the whole law of God and brings them under God’s condemnation and disqualifies us from heaven.  The Scriptures do indeed indicate that there are greater and lesser sins, but from God’s perspective, any and all sins offend Him (Lindsell 1808).”  “The difficulty lay in observing that an attitude such as partiality was also to be comprehended under the Law’s jurisdiction; so that anyone exhibiting this attitude committed sin and was ‘convicted’ as a transgressor (v.9).  In suggesting that attitudes and motives come under the Law’s jurisdiction, James adopts much the position of Jesus in the Sermon on the Mount (Bowman 105).”

“guilty of all”  Guilty means “liable to the penalty” (Martin 69).”  “If some of the church thought that certain parts of the law were of less importance than other parts, James quickly dispels that notion (Martin 69).”  “One is a lawbreaker even though not all commandments are actually transgressed (Martin 69).”  “The readers of James’ epistle cannot claim innocence of the charge of transgressing the entire law simply because some commandments remain unbroken (Martin 69).”  “The unity of the law, with the corollary that it had to be observed in its entirety, was a widely held notion (Moo 95).”  “Stricter rabbis taught that the Torah even in its separate statutes was immutable and indivisible (Adamson 116).”  “This is a principle accepted also by Jesus and Paul (Mt 5:19; Gal 3:10:Bowman 105).”  “Although God’s law has many facets, it is essentially one, being the expression of the character and will of God Himself (Burdick 180).”  “The law is the expression of the character and will of God; therefore to violate one part of the law is to violate God’s will and thus His whole law (Barker 1806).”  “When viewed like this, an act of favoritism is far from insignificant (Burdick 180).”

11. For He who said, “Do not commit adultery,” also said, “Do not commit murder.”  Now if you do not commit adultery, but do commit murder, you have become a transgressor of the law.

“for He who said”  “The same person utters both commandments and thus the basis is laid for the unity of the law (Martin 69).”  “The same God who said, ‘Do not commit adultery,’ also said, ‘Do not commit murder.’  It is also the same God who gave the royal law of love for one’s neighbor (Burdick 180).”

“do not commit adultery, but do commit murder”  “These 2 commandments do not concern outward ritual but penetrate to the core of ethical behavior (Martin 69).”  “James may cite these two commands simply because they were customarily used to illustrate the demands of God in His law (Moo 97).”  “James cites two Decalogue commandments, of supposedly equal weight.  This suggests that he is thinking only of some parts of the OT law (Moo 96).”  “It is interesting to note in this regard that the love command was closely associated with the ‘fellow-man’ commandments of the 2nd table of the Decalogue in early Christianity (Moo 96).”

“do not murder”  “The present tense suggests that ‘murder,’ if not adultery, is actually taking place in the congregation.  But what kind of violence does James have in mind (Martin 70)?”  “Jesus taught that this prohibition of murder could be extended to include anger (Mt 5:21-26) and John says bluntly that ‘anyone who hates his brother is a murderer (1Jn 3:15)’.  In the light of this teaching, James may be suggesting that the attitude of partiality also can be included within the scope of this commandment (Moo 96).”  “Those who pride themselves as free from fleshly sins and are swift to condemn such sins in others have ‘made their condemnation of fleshly sins an excuse for indulgence towards spiritual sins’ (Martin 70).”

“transgressor”  “This verse explains why the law must be considered a unity.  As long as the law is viewed simply as a series of individual commandments, it would be possible to think that disobedience of a particular commandment incurred guilt for that commandment only.  But, in fact, the individual commandments are all components of one indivisible whole, because they reflect the will of the one Lawgiver.  To violate a commandment is to disobey God Himself and render a person guilty before Him (Moo 95)."  “These verses furnish a chain of reasoning that leads … to the same accusation James has already leveled in v.9 – these Christians who are showing partiality are ‘transgressors of the law’ (Moo 95).”  “It is immaterial what the particular offense against the person of another may be – adultery, murder, theft, slander – if the basic principle of love is violated (Poteat 39).”

“law”  “In v.13, twice, judgment is according to the law of ordinances, without the intervention mercy (Adamson 119).”

12. So speak and so act as those who are to be judged by the law of liberty.

“So”  James repetition of ‘so’ (houtos) is emphatic and also serves to distribute the emphasis equally between the 2 verbs (Burdick 180).”

“speak and act”  “The commands ‘speak and act’ are stronger in the Greek text than in the English.  James says, ‘So speak and so act’ (Burdick 180).”  “The present tense in both verbs calls for continuing action (Burdick 180).”  “This manner of ‘speaking’ and ‘doing’ is to be a way of life (Moo 97).”  James “has argued that partiality is a sin against the love commandment and that this commandment is a touchstone of the ‘royal law’ that governs those who profess faith in Jesus Christ.  As such this law will serve as a standard by which believers’ speech and actions will be judged (Moo 97).”

“are to be”  “The use of mellein, ‘to intend’ … describes future action that is certain (Martin 70).”

“judged”  Judgment does not “mean human judgment: dominating James’ mind is the thought of divine judgment, with or without mercy, upon the merciful and the merciless respectively (Adamson 119).”  “’To be judged’ … is judgment according to the law of liberty (Adamson 119).”  “Jesus warned that He would judge ‘all the nations’ at His return and reward only those who showed compassion to others (Mt 25:31-46; Moo 97-98)."

“Since the advantage of a judgment tempered by mercy is offered us in Christ, the Christian must always so speak and act that by always showing mercy in this life, or trying so to do, he may have some color of hope with which to face that judgment (Adamson 120).”  “If a man so chooses to hope in the law of liberty (and mercy) he must remember that he who seeks mercy must do mercy, and so must strive, with God’s grace, to make mercy his own rule of practice in speech and act: otherwise he will come under the old ruthlessness of the ‘Law’ (Adamson 118).”  “James would have his readers continue to speak and act in light of the fact that they ‘are going to be judged.’  Since he is speaking to believers, the judgment to which he refers must be the judgment of believers at the judgment seat of Christ (2Co 5:10; Burdick).”  “This judgment is not for determining eternal destiny, for James is speaking to believers (v.1), whose destiny is already determined (Jn 5:24).  Rather, it is for giving rewards to believers (Barker 1806).”

“by”  “’Dia’ normally has an instrumental sense and this meaning fits perfectly in this verse: it is by means of the standard set forth in the law of liberty that believers’ behavior will be assessed.  That Christians will be judged on the basis of conformity to the will of God expressed in the gospel is asserted throughout the NT (Moo 97).”

“law of liberty”  “What James is telling his readers is that the Jewish law per se is not the seat of authority but rather it is the law, as understood and interpreted in the Christian sense, which is the norm that guides the life of the follower of Jesus the Christ (Martin 71).”  “Nor is there any need for the multiplication of specific laws for the one who has genuinely accepted the law of love as the rule of his relationships (Poteat 39).”  “The new law of love sets a higher standard than Torah obedience can demand and produce (Martin 71).”  “To love one’s neighbor is the highest form of freedom exercised, and ends in fulfillment of the law (Martin 71).”  “James suggests that ‘showing mercy’ is one particular aspect of the law of liberty that is important for his readers to recognize (Moo 98).”  “God’s gracious acceptance of us does not end our obligation to obey Him; it sets it on a new footing.  No longer is God’s law a threatening, confining burden.  For the will of god now confronts us as a law of liberty – an obligation that is discharged in the joyful knowledge that God has both ‘liberated’ us from the penalty of sin and given us, in His Spirit, the power to obey His will (Moo p.98).”  “The point is simply that since true liberty is to do God’s will, violation of God’s will is doubly inexcusable, an offense against self as well as against God (Easton 39).”  “How strange the perversion of Christian teaching which presumed that the law of love was a relaxation of the moral requirements of the law of Moses, that the gospel relieved men from an obedience which had proved itself to rigorous for human frailties, instead of what it really is, an enhancement of the depth and scope of moral obligation (Poteat 40).”  “The Christian law of liberty gives a place to both law and grace (Adamson 117).”  “It is not the OT law per se that he urges perfect compliance with, but ‘the royal law (v.8), ‘the law of liberty’ – a law that takes up within it the OT law, but as understood through Jesus’ fulfillment of it (Moo 96).”  “The law of freedom can liberate those who fulfill it but it also serves as a solemn threat of eschatological wrath to those who transgress it (Martin 71).”  “The standard of judgment will be ‘the law that gives freedom,’ rather than the enslaving legalistic system by the scribes and Pharisees.  It is the royal law of love (v.8), which the believer is enabled to keep by the Holy Spirit (Gal 5:22-23; Burdick 180).”  “To use James’ own description, this law is an ‘implanted word,’ ‘written on the heart,’ that has the power to save us (Moo 98).”

13. For judgment will be merciless to one who has shown no mercy; mercy triumphs over judgment.

“judgment will be merciless”  “The reason for responding to the exhortation of v.12 is that ‘judgment without mercy’ will be the lot of the unmerciful (Burdick 180).”  “Krisis, taken in the sense of eternal damnation, gives too stern a threat (unless James is driving home the thought that lack of concern is evidence of unreal faith, thus providing grounds for eschatalogical punishment (Martin 71).”  “Those who fail to demonstrate a living and consistent faith are in danger of facing harsh judgment at the end, for they live as though ethical issues were of no consequence.  Failure to show mercy to others cuts a person off from a true appreciation of the divine compassion.  By the standard of the supreme law, those who fail in love to their neighbor stand condemned (Martin 72).”

“one who has shown no mercy”  James “I pointing the critical finger at those of the congregation who have not shown mercy to the poor and is predicting that they are liable to have the tables turned on them (Martin 71).”  “No doubt mercy is singled out because James has the poor man of v.2 in mind.  Instead of the mercy the man needed, he received cruel discrimination, and that at the hands of professing Christians (Burdick 180).”  “God, as the Jews always knew, is merciful to sinners, but not by any provision of the law.  Those who seek to condone what they consider their excusable breaches of God’s Law are ipso facto closing their hearts to repentance, for which God normally gives us time (Adamson 117).”  “The person who has shown no mercy cannot expect to receive mercy at the judgment (Moo 98).”  “The reciprocal relationship between man’s mercy and God’s is brought out repeatedly by Jesus, most strikingly in the parable of the unmerciful servant (Moo 98).”

“mercy triumphs over judgment”  “James resolves the tension between justice and mercy by giving precedence to mercy (Adamson 119).”  “God’s mercy is stronger than the condemnation passed by the law (Martin 72).”  “Mercy and law are not really different principles.  They are really the same in principle, both resting on God’s justice; but they necessarily differ in administration (Adamson 118).”  “This does not mean that mercy violates justice, for justice must be done.  As ‘judge’ in the sense of ‘vindicator’ or ‘champion,’ God extends his grace or ‘mercy,’ that is, something more than justice, to the poor and oppressed.  So in His perfect righteousness, justice and mercy are both combined (Adamson 120).”  “Though sometimes regarded as antithetical, even antagonistic, law and mercy are really complementary, ‘for neither can have its perfect work unless it is combined with the other;’ but, as James insists, men cannot claim lenience from God: for example, justice forbids mercy to the merciless (Adamson 120).”

“Showing mercy is the way that love will express itself in the new community (Martin 72).”  “The recipient of mercy should likewise be merciful.  In fact, mercy should be the mark of the regenerated person.  If it is present in the believer’s life, he will have nothing to fear at the judgment.  It is in this sense that ‘mercy triumphs over judgment’ (Burdick 181).”  “A merciful attitude provides evidence that a Christian disposition is truly being exemplified (Martin 71).”  “Forgiveness at the last judgment goes hand in hand with merciful acts preformed in this life (Martin 72).”  “Our showing mercy triumphs over God’s judgment in that it defends us before God’s judgment seat (Moo 98).”  “The believer, in himself, will always deserve God’s judgment: our conformity to the ‘royal law’ is never perfect, as it must be.  But our merciful attitude and actions will count as evidence of the presence of Christ within us.  And it is on the basis of this union with the One who perfectly fulfilled the law for us that we can have confidence for vindication at the judgment (Moo 99).”  “If man is merciful, God will be merciful on the Day of Judgment (Barker 1806).”  “God’s example, of mercy which ‘triumphs over judgment,’ is in this, as in all matters, man’s true guide (Bowman 106).”  “The presence of love (or mercy) shows that God has performed a work of grace in the believer’s heart, making him like Christ.  As a result, he can have confidence when he is judged (Burdick 181).”  “But the courtroom imagery would explain the situation better if we hold that our defense counsel is the glorious Lord Himself rather than our showing mercy to others.  He is the counselor who submits the evidence (our deeds of mercy) to the coming judge and presents (Martin 72).”  “It is only because of God’s mercy that our acts of mercy (which are inspired by His) are accepted as evidence of a true life in the new creation and thus characteristic of salvation.  This emphasis … is on God’s mercy (not our mercy) (Martin 72-73).”  “The believer will be able to smile triumphantly in the time of judgment (Burdick 181).”

“mercy”  The Greek word is eleos.  “Eleos is the outward manifestation of pity; it assumes need on the part of him who receives it, and resources adequate to meet the need on the part of him who shows it (Vine 403).”  “There is … an element of fear that one might have to suffer in the same way (Esser 594).”  “Eleos embraces lovingkindness in general, though pity is included (Bromiley 223).”  “Only obstinate legalism prevented the Jewish lively sense of God’s love from leading sooner to the recognition of mercy as an equal partner with ordinances in God’s justice.  The Jews were long content to keep mercy apart from legalistic ‘justice,’ even declaring that God has two angels, Gabriel, the angel of justice, and Michael, that of mercy.  He is also said to have two thrones, one of (legalistic) justice for the primeval God of justice, Elohim, the other of mercy for Yahweh the God of mercy (Adamson 119).”

14. What use is it, my brethren, if someone says he has faith but he has no works?  Can that faith save him?
“what use is it”  “This latter kind of faith is impotent, unable to save, without ‘works’ and ipso facto without worth (Adamson 121-2).”  “The thrust of James’ argument is that indeed there is no profit (i.e., salvation-bringing efficacy) for anyone exhibiting the type of faith described in vv.15-16 (Martin 80).”

“says he has faith but he has no works?”  “James is not saying that we are saved by works, but that a faith that does not produce good works is a dead faith.  James was not refuting the Pauline doctrine of justification by true faith, but a perversion of it (Ryrie 1859).”  “James argues that while sinners are saved by faith alone, saving faith is never alone, for it is always accompanied by good works which demonstrate that faith (Lindsell 1809).”

“says he has faith”  “the third class conditional sentence with the present subjunctive suggests a repeated assertion (Martin 80).”  “The second perversion of Christian teaching which James attacks is the notion that a confession of faith guarantees salvation regardless of the conduct of the believer; in other words, that the recital of a creed makes a man acceptable to God despite his behavior toward his fellows (Poteat 40).”  “The questions set up the hypothetical case of a person who ‘claims to have’ genuine saving faith.  Notice that James does not say that the person actually has faith (Burdick 182).”

“works”  “It may be that the term ‘works’ is better translated ‘deeds,’ acts’ (Martin 80-1).”  “James is not speaking of deeds performed to earn merit before God (as Paul uses the term in Ro 3:20).  “In James, attention is directed to the question as to whether a profession of faith is valid if there are no deeds to substantiate it (works is equivalent to deeds; Poteat 43-44).”  “James … is not concerned with the question of how little or how much faith a person has to put into practice to be treated as righteous (Martin 80).”  “James by ‘works’ means the natural product of true faith (Bowman 106).”  “Thus for Paul and James the term ‘works’ in contexts that do not address issues of nomism is summed up under the meaning ‘acts done in obedience to God’ (Martin 81).”

“Can that faith save him?  “A negative answer is anticipated in the Greek (Blue 825).”  “The emphasis is not on the true nature of faith but on the false claim of faith.  It is the spurious boast of faith that James condemned (Blue 825).”  “What significance has membership in a church if one does not honestly seek to live in accordance with the principles upon which it is founded (Poteat (42)?”  “It is worthless because it is all talk with no walk (Blue 825).”  “Merely claiming to have faith is not enough (Blue 825).”  “Genuine faith is a concomitant of regeneration and therefore affects the believer’s behavior.  Faith that does not issue in regenerate actions is superficial and spurious (Burdick 182).”  “Faith not accompanied by good deeds is of no saving value (Burdick 182).”

“that faith”  “James … is attacking an understanding of ‘faith’ that sees it merely as a pious sentiment or an intellectual acceptance of doctrine (Martin 80).”  “The article refers to the faith described in the preceding question – faith not accompanied by deeds (Burdick 182).”  “Faith is not used in the sense of genuine, saving faith.  Rather it is demonic (v.19), useless (v.20) and dead (v.26; Barker 1806).”

”save”  “The aorist signifies ‘achieve salvation for him,’ not merely ‘promote it’ (Adamson 121).”

15. If a brother or sister is without clothing and in need of daily food,
“brother or sister”  This refers to a believer (Burdick 182).”

“is without clothing”  “The Greek word actually means ‘naked’ and is probably to be understood as hyperbole.  The purpose of the overstatement is to emphasize the drastic need of this believer (Burdick 182).”  “The Greek word usually indicates a lack of clothing, sometimes a total lack, but other times ‘without an outer garment’ (Adamson 122).”  “The choice of a less usual verb for ‘is’ may be a delicate and intentional touch, suggesting continuity with a previous state, not merely a temporary condition (Adamson 122).”

“need”  His is no mild case of need.  He is desperate (Burdick 182).”

“daily food”  “Instead of ‘daily food,’ we could translate ‘the day’s supply of food’ (Adamson 122).”

16. And one of you says to them, ‘Go in peace, be warmed and be filled,’ and yet you do not give them what is necessary for their body, what use is that?
“Go in peace, be warmed and be filled”  To say something like this “is sheer mockery.  It accomplishes nothing (Bowman 106).”

“Go in peace”  “This was a standard Hebrew farewell (Burdick 182).”  “’Go in peace,’ addressed to beggars, may still be heard today in the streets of Jerusalem, and it has the same effect.  It signals the end of the encounter.  The speaker does nothing and goes off, leaving the beggar still cold and hungry, with the law of love unfulfilled (Adamson 123).”

“be warmed and be filled”  “The two verbs are identified as passives by numerous commentators, with the understanding that they are commands to someone else to clothe and fee the unfortunate person.  A.T. Robertson’s suggestion that they are to be taken reflexively is more natural.  The meaning would be ‘get some warm clothes and eat your fill’ (Burdick 182).”

“be warmed”  “’Be warmed’ implies ‘by proper clothing’ (Easton 42).”

“be filled”  “To ‘eat well’ is a vulgarism, literally ‘gorge oneself,’ like a ravenous beast, especially of cattle (Adamson 123).”

“and yet you do not give them”  “The rabbis advised those unable to provide relief at least to speak words of comfort (Adamson 123).”  “Apparently this ‘Christian’ seems to be well able to provide relief: his ability is not in question, only his faith (Adamson 124).”

“what is necessary for their body”  “For one in need of the basics of life, sentimental good wishes do little good (Blue 825).”  “For everything Christian is one the side of life and produces life and issues in the crown of life (Bowman 106).”

“what use is that?”  “These … Christians are full of words but empty of works (Adamson 124).”  “Just as the law of love gives no excuse for respect of persons, so the possession of faith gives no license to dispense with good works.  A believer must not only demonstrate his love by ready acceptance of others, but he must also demonstrate his faith by responsible aid to others (Blue 825).”  “What is the profit in pious words like ‘Go in peace’ if they are dissociated from merciful conduct (Poteat 42).”  “Words in themselves without clothes and food are worthless (Adamson 124).”

17. Even so faith, if it has no works, is dead, being by itself.
“faith”  “Notice that James does not deny that it is faith.  He simply indicates that it is not the right kind of faith.  It is not living faith, nor can it save (Burdick 183).”

“works”  “Action is the proper fruit of living faith.  Because life is dynamic and productive, faith that lives will surely produce the fruit of good deeds (Burdick 183).”

“dead”  “Not only does such ‘faith’ have no outward effect, but it actually does not exist at all (Easton 42).”  “Both Paul and James define faith as a living, productive trust in Christ.  Genuine faith cannot be ‘dead’ to morality or barren to works (Ryrie 1859).”  “Faith in God which is poisoned by fear and superstition, which has no transforming effect upon one’s outlook, attitudes, character, and activity, is barren (Poteat 42).”  “This verse is a very vivid way of stating that without works faith is no faith at all any more than a corpse is a man (Adamson 124).”  “Great claims may be made about a corpse that is supposed to have come to life, but if it does not move, if there are no vital signs, no heartbeat, no perceptible pulse, it is still dead (Blue 825).”  “Faith that produces no works is dead; and dead faith cannot produce works (Adamson 124).”

18. But someone may well say, ‘You have faith and I have works; show me your faith without the works, and I will show you my faith by my works.”
“someone”  “One is conceived as a supporter of James’ view at least on this point, and most probably as a fellow Christian Jew (Adamson 125).”

“You have faith and I have works”  “The statement [is] an assertion that faith and works are not necessarily related to each other and that it is possible to have either one without the other (Burdick 183).”  “The false claim is that … faith and deeds can exist independently of each other (Barker 1807).”

“you”  “James, we must remember, is contemplating a normal man, not, for example, a helpless paralytic, whose faith, if any, is perceptible only to God (Adamson 125).”

“show me your faith without the works”  “The implication is that faith cannot be demonstrated apart from action.  Faith is an attitude of the inner man, and it can only be seen as it influences the actions of the one who posses it.  Mere profession of faith proves nothing as to its reality; only action can demonstrate faith’s genuineness (Burdick 183).”  “Workless faith is worthless faith; it is unproductive, sterile, barren, dead (Blue 825).”“If someone’s life does not show forth any good works, the question must be asked whether this person has genuine faith (Lindsell 1809).”  “A regenerated individual becomes a brand new person inside and will act like one, so that a profession of faith cannot be considered valid if the so-called new believer’s life remains unchanged (Lindsell 1809).”  “The false claims are silenced by the evidence (Blue 825).”

“I will show you my faith by my works”  “Genuine faith will produce good deeds, but only faith in Christ saves (Barker 1806).”  “Christian works can proceed only from Christian faith and … Christian faith cannot fail to produce Christian works: in the activity of Christian belief there can be no distinguishing bias between ‘faith’ and ‘works’ (Adamson 125).”  “Christian faith is a working faith, one that follows through and gets results (Bowman 106).”

“faith”  Here “faith” “has the ordinary Christian meaning of faith as the activity of a believer seeking to obey God (Adamson 125).”

19. You believe that God is one.  You do well; the demons also believe, and shudder.
“you believe”  “It is … certain that many of those who would register as believers in God are not much affected morally or spiritually for the better by the belief which they profess (Poteat 43).”  “The verbal construction ‘to believe that God exists’ instead of ‘to trust God’ emphasizes intellectual acceptance (Adamson 125).”  This type of faith “is a mere intellectual acceptance of certain truths without trust in Christ as Savior (Barker).”

“God is one”  This is “a declaration of monotheism that reflects the well-known Jewish creed called in Hebrew the Shema (Dt 6:4; Barker 1807).”  “The rabbis insisted that the Shema, the pious Jew’s daily confession of faith, was an express acceptance of the yoke of the kingdom (or Kingship) of God, an act embracing, as they said: (1) that acceptance, and (2) commitment to the commandments and (3) to the study of the Torah (Adamson 126).”  There was a common belief among the Jews that the Shema, credal recitations, and the charms of magic names and prayers gave protection from the demons (Adamson 126).”  “Here is something that might conceivably be called a ‘faith apart from works;’ for it certainly is nonproductive (Bowman 107).”  “The unity of God was a fundamental belief in Judaism, but if that belief did not produce good deeds it was no better than the ‘monotheism’ of the demons (Ryrie 1859).”

“you do well”  The speaker “may be a typical Gentile believer who attacked the creedal belief of monotheism accepted by all Jews.  He was saying, to ‘believe’ in one God may be good so far as it goes, but it does not go far enough (Blue 826).”

“demons also believe”  Belief has not brought them peace with God (Burdick 183).”  “’Even the demons’ have such faith!  By having it, they invalidate it (Bowman 107).”  “With James ‘faith’ is ‘faith by itself,’ that is, shallow belief in a proposition, such as ‘demons’ may have (Bowman 106).”  “Such faith does not change their demonic character (Poteat 42).”  “The demons ‘belief’ in God is inadequate.  Such a so-called but unreal faith is obviously unaccompanied by deeds on their parts (Blue 826).”

“believe”  “Saving faith, then is not mere intellectual acceptance of a theological proposition.  It goes much deeper, involving the whole inner man and expressing itself outwardly in a changed life (Burdick 183).”  “The belief in one God may not be ‘trust’ in that God.  Unless it is ‘trust’ it is not true faith and will not be evidenced in good works (Blue 826).”

‘shudder’  “The demons even ‘shudder,’ or ‘bristle up’ (phrissousin; Blue 826).”  “They are no friends of God, as Abraham was; so when they think of God they shudder (Poteat 42).”  “The Greek term phrisso  describes a shudder that results from fear.  That the demons so respond to the fact of God is evidence that their belief is a thorough conviction.  However, their response is also evidence that their faith is not saving faith, for they are terrified at the thought of God (Burdick 183).”

20. But are you willing to recognize, you foolish fellow, that faith without works is useless?

“recognize”  “The real unbeliever is … he whose life proves that he does not really believe what he thinks he believes.  To have faith, and knowingly not use it, is a sin; so Hillel: ‘An empty man cannot be a sin-fearing man, nor can an ignorant person be pious’ (Adamson 128).”

“foolish”  “The adjective “foolish” (kene) is usually translated ‘vain,’ ‘empty,’ or ‘hollow’ (Blue 826).”  Adamson adds the meaning; “defective (127).”  “In latter Jewish literature, such foolishness may be partly intellectual, the prime stress here is ethical (Adamson 128).”  “It refers to a deficiency that is intellectual, but in the theological and moral context of the NT the term also has a moral and spiritual flavor.  So James addresses his opponent as one who has no comprehension of spiritual truth (Burdick 183).”

“faith without works is useless?”  “Spiritual works are the evidence, not the energizer, of sincere faith (Blue 826).”

“useless”  The Greek word is arge; “lazy, idle, negligent (Blue 826).”  “Faith lives by works; without works faith is sterile – not ‘dead,’ as in vv.17,26, but literally ‘workless,’ ‘not at work,’ … ‘idle,’ ‘inactive,’ ‘ineffective,’ ‘untilled,’ ‘fallow,’ ‘unproductive,’ (Adamson 127).”  “Here [faith] is described as something that does not ‘work’ (arge); it accomplishes nothing (Burdick 184).”

21. Was not Abraham our father justified by works when he offered up Isaac his son on the altar?
“Abraham”  “James’ choice of Abraham was likely prompted by his opponent, who would be well aware of the Jewish traditions concerning this supreme type and the true hero of the faith (Adamson 128).”  “Abraham , one of the most revered figures in Israel’s history, was referred to frequently by Jews in support of all sorts of views (Moo 108).”

“our father”  “The designation of Abraham as ‘our ancestor (pater- father)’ agrees with evidence found elsewhere in the epistle that James wrote for a Jewish readership (Burdick 184).”

“justified”  “The Greek word edikaiothe [means] considered righteous (Burdick 184).”  “Its standard meaning is ‘to declare righteous’ (Burdick 184).”  “In the OT, dikaioo generally denotes a verdict of innocence which is rendered on the basis of demonstrated ‘righteousness,’ or ‘covenant loyalty’ (Moo 109).”  “God declares innocent those who conform to the standards expressed in the covenant (Moo 111).”  “The word is associated above all with the ‘law court’ and describes the verdict of innocence rendered by the judge (Moo 110).”  “It is [the] distinction, between what Wesley called ‘initial justification’ and ‘final justification,’ that explains the apparent discrepancy between Paul and James (Moo 109).”  Justified, “here in James means ‘ to vindicate’ or ‘show to be righteous’ before God and men (Ryrie 1860).”  It can also mean “to be in right relationship” (Adamson 129).”  James “is saying, to use Martin Luther’s words, that a man is justified (declared righteous before God) by faith alone, but not by faith that is alone (Barker 1806).”  “It is a forensic term, never referring to making a person subjectively righteous, but always describing the act of declaring a person righteous (Burdick).”  “While the forensic and moral are both present in James, the latter dominates (Adamson 129).”  “So James states that Abraham was declared righteous for what he did (Burdick 184).”  “Faith, then, is the means of obtaining justification, but by its very nature it is faith that produces deeds (Burdick 184).”  “When Abraham, declared the rabbis, without any questioning obeyed God’s order to sacrifice his son, he was inspired by his love to God (Adamson 129).”  Abraham’s justification therefore was based on merit, not of law but of love (Adamson 129).”

“by works”  “The general thrust of the OT is that men are declared to be in the right on the facts (Moo 111).”

“when he offered up Isaac his son on the altar”  “As might be expected, Abraham’s amazing obedience to the Lord’s ‘hard’ command to sacrifice his son Isaac was a particularly popular source of theological and devotional comment (Moo 108).”  “The sacrifice of Isaac was regarded as Abraham’s greatest trial of faith (Adamson 128).”  “By this act [Abraham] proved the reality of his Ge 15 faith (Ryrie 1860).”  “The account of the offering of Isaac on the altar appears in Ge 22:1-14.  30 years may have intervened between the events of these two chapters (Burdick 184).”  “James explained that Abraham’s faith was evident in his practice of Isaac’s sacrifice and he was therefore justified, or declared righteous (Blue 826).”  “We may say that Abraham was justified by faith (Paul) in that he trusted God and obeyed his voice in respect to his son Isaac; he may be said to be justified by works (James) because his trust and obedience led him to take Isaac – that is, to do something (Adamson 133).”  “James asserts that Abraham did works and that these works were used as criteria in God’s ultimate judgment over Abraham’s life (Moo 110).”

“when”  This translation, because of “the aorist participle anenegkas could equally well be translated simply ‘having offered’ and can be taken to specify one of those works that was instrumental in Abraham’s final justification’ (Moo 110).”

22. You see that faith working was with his works, and as a result of the works, faith was perfected;

“faith was working with his works”  “This may sound as if Abraham’s justification resulted from a mixture of faith and works, each being equally efficacious (Burdick 184).”  “Though neither ignored nor belittled, faith is regarded as complementing works, with which it must be combined (Adamson 132).”  “Abraham’s faith … was not so much the source as the constant partner of his works (Moo 112).”  “Faith shared in or cooperated with his works (Adamson 130).”  “This idea of a partner, not instrument, is vital for bringing out the real force of the passage: namely, that the writer is not pleading ‘for faith plus works, but for faith at work’.  The force of the imperfect tense of ‘cooperated’ (shared in), rather than the present, stresses the continuous nature of this cooperation: ‘was continually cooperating’ (Adamson 130).”  “Faith was not something that Abraham exercised on one occasion; it stimulated, directed and co-operated with his works (Moo 112).”

“faith”  “James has presumed Abraham’s faith all along.  We should recall that it is the nature of Abraham’s faith, a faith that is not ‘barren,’ that James wants to illustrate (Moo 111).”

“working with”  The Greek word is synergei (Moo 112).

“works”  “Works serve as the barometer of justification, while faith is the basis for justification (Blue 826).”

“as a result of works”  “Other NT passages show plainly that a person is justified by faith alone.  James, assuming this fact, declares that this justifying faith has a certain quality, a vitality that makes it the producer of good deeds.  It is an action-producing faith (Burdick 184).”  “Faith is the force behind the deed (Blue 826).”  “By this James does not mean that faith cannot exist without works (for a dying person may truly believe without ever performing a ‘work’), nor that faith is simply shown to be ‘perfect’ through works, but that works are the necessary inevitable product of true saving faith, and hence in an arc that moves through a glass table, the necessary outcome is a shattered glass table.  The shattering itself is not the swing of the sledge-hammer, but it is the inevitable result.  In a similar manner, faith is the decisive ‘action’ that leads to justification.  But that ‘action’ leaves evidence of its occurring – ‘works’.  Faith must not be confused with works, but neither can faith be separated from works (Moo 112).”

“was perfected”  “The verb translated ‘was made complete (eteleiothe) means to ‘carry to the end’ (Blue 826).”  “The verb used here, teleioo, means ‘to perfect’ or ‘bring to maturity (Moo 112).”  The NASB’95 also translates eteleiothe as “accomplish, finish, fulfill, full number, … perfect, reach goal, spending the full number (Thomas 1571).”  “And by his works faith was consummated, that is, was realized, made perfect, or expressed itself, fulfilled itself (Adamson 130).”  “To gain spiritual maturity a believer must be what God wants him to be and do what God wants him to do (Blue 827).”  “Just as the ‘perfect’ Christian is produced through faithful endurance of trials (1:3-4), so ‘perfect faith’ is produced through successive acts of obedience.  Abraham’s faith was strengthened, matured and deepened by the successive ‘trials’ through which he was called to go (Moo 112).” “If there had been no good deeds following, faith would have been incomplete (Burdick 184).”  “Without them it would not have been real faith (Adamson 129).”


“This does not mean a faith previously defective was made perfect by works as a kind of addition from without (for the works themselves were inspired by faith, and faith cooperated with them), or that a faith already perfect is revealed by its works.  The force of the statement seems to be that faith is fulfilled, strengthened, and matured by exercise (Adamson 130).”

******************

23. And the Scripture was fulfilled which says, “And Abraham believed God, and it was reckoned to him as righteousness,” and he was called the friend of God.
“Scripture was fulfilled”  The specific verse is Ge 15:6.  Ge 15:1-5 deals with God promising Abraham an heir, even though he and Sarai were childless.  “The obedient offering of Isaac in [Ge 22] ‘fulfilled’ the statement of the former passage.  This is not to be understood as a fulfillment of prophecy.  Rather it is fulfillment in the sense of completion.  What Abraham did in Ge 22 was the outworking of the faith described in chapter 15 (Burdick 184).”  “The Talmudic root qwm (in the Piel) indicates that this ‘fulfillment’ is not an isolated ‘prophecy,’ but rather, as A. Guillaume suggests, ‘an establishing by obedience to the spirit as much as to the letter (Adamson 131).”

“Abraham believed God”  “For James, as Martyn says, ‘true faith is always a beginning which looks beyond itself,’ and is related to ‘works’ as ‘promise’ to fulfillment’ (Adamson 131).”  “Abraham’s act of faith recorded in Ge 15:6 occurred before he offered up Isaac, which was only a proof of the genuineness of his faith (Barker 1807).”  “The sacrificing of Isaac … is the acid test of Abraham’s faith and completely fulfills Ge 15:6 both in relation to Abraham, who promises to believe, and to God who promises to accept Abraham and his posterity (Adamson 131).”  “This illustrates the principle that works inevitably follow regeneration and conversion as a proof of their validity (Lindsell 1809).”

“it was reckoned to him as righteousness”  “God’s act of crediting Abraham with righteousness because of his faith was vindicated by Abraham’s act of obedience in offering his son (Burdick 184).”  “If there had been no good deeds forthcoming, his faith would not have been genuine; and therefore it could not have been counted to him for righteousness (Burdick 184).”

“friend of God”  James “assumes that Abraham had faith and that this faith was basic to Abraham’s acceptance by God (Moo 110).”  “This designation (2Chr 20:7) further describes Abraham’s relationship to God as one of complete acceptance (Barker 1807).”  “but [James] stresses that the life of the one who has been so accepted by God must show the fruit of that relationship in good works (Moo 110).”  “This title was indeed, in the full sense of the word, a verdict of justification (Adamson 132).”  “This is another way of saying that he was right with God.  It was not that Abraham earned the favor of God by obeying him; instead, he acted as a friend of God should act and thus showed that he was in reality God’s friend (Burdick 184-5).”  “As ‘a co-partner with the Holy One,’ Abraham is reckoned ‘to be righteous’ because of his faith; such righteousness is to be construed neither in the narrow classical nor purely Pauline sense, but rather ‘in the right Covenant relationship’ (Adamson 131-132).”  “Here in the Epistle of James, Abraham is declared to be righteous, i.e., in a right relationship, because his faith led him to cooperate with God: this cooperation meant that he was even willing to sacrifice Isaac (Adamson 132).”

24. You see that a man is justified by works and not by faith alone.
“justified by works”  “James was combating a superficial faith that had no wholesome effect in the life of the professed believer (Burdick 185).”

“works”  “James has indicated that deeds complete faith (Burdick 185).”

“not by faith alone”  “The contrast is between faith minus works, and works minus faith – not between faith and works (Adamson 132).”  “Faith and works are like a two-coupon ticket to heaven.  The coupon of works is not good for passage, and the coupon of faith is not valid if detached from works (Ryrie 1860).”  “John Calvin summarizes well this relationship between faith and works: ‘Faith alone justifies, but the faith which justifies is not alone’ (Adamson 133).”

25. In the same way, was not Rahab the harlot also justified by works when she received the messengers and sent them out by another way?
“Rahab”  “The contrast is deliberate and provocative, carefully designed for maximum effect (Adamson 133).”  “Although her faith was like that of Abraham, she was unlike the patriarch in almost every other way.  She had been a pagan; she was a woman; and she was a prostitute (Burdick 185).”  “By his choice of Abraham and Rahab, therefore, James shows not only that the acid test of faith is works but also that this principle has universal application, embracing both patriarch and prostitute (Adamson 134).”

“the harlot”  “Any attempt to soften the contrast by suggesting, for example, that she was an innkeeper and not a prostitute should be rejected (Adamson 133).”  “James does not approve Rahab’s occupation.  He merely commends her for her faith, which she demonstrated by helping the spies (Barker 1807).”

“also”  Could also be translated “even (Adamson 133).”

“justified by works”  “Bereft of all the obvious advantages of Abraham, the father of the faithful, this typical heathen Gentile (Canaanite) woman (not man) proselyte, once prostitute, by her conduct and example offered even more compelling proof that faith expresses itself in works.  Her faith is assumed but not elaborated (Adamson 133).”

“received the messengers”  “She chose to become identified with the people of Israel, a decision based on faith (Burdick 185).”  “According to Jewish tradition, she risked everything because she repented, and believed in the true God of Israel of whose mighty deeds she had heard; and in pleading for forgiveness, she cited her treatment of the messengers, and was declared righteous (Adamson 134).”

26. For just as the body without the spirit is dead, so also faith without works is dead.
“body without the spirit”  “Body and spirit are one and two just as one happens to consider them.  Body without ‘spirit’ is body in the sense of corpse, but not alive.  Body as seen in action is vivified only by ‘spirit’ (Adamson 129).”  

“spirit”  “The primary effect of ‘spirit’ or ‘breath,’ like OT ruah, is life, and this makes the body a living soul (nephesh) from which it departs at death (Adamson 135).”  “Apart from (choris) the spirit, or the ‘breath (pneumatos) of life, the body is dead (Blue 827).”  “’The body without the spirit’ is nothing but a corpse (Burdick 185).”

“faith”  “True faith continually contributes to spiritual growth and development (Blue 827).”

“dead”  “Far from being dead or worthless, [Rahab’s] faith moved her to risk her life to protect the spies (Burdick 185).”  “Faith without deeds is as dead as a corpse, and equally useless.  James does not imply that deeds are the actual life principle that gives life to faith, but only that faith and deeds are inseparable (Burdick 185).”
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