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4.
1. What is the source of quarrels and conflicts among you?  Is not the source your pleasures that wage war in your members?

“source”  “Conflict comes out of inner sensual lusts or pleasures (Blue 829).”  ”Strife springs from our lusts (Adamson 166).”  “Some battles are, to be sure, worth fighting; but even then they must be fought without sacrificing Christian principles and virtues (Moo 138).”  “The arguments and conflicts that were disrupting Christian fellowship could not be ascribed to righteous passion or justifiable zeal; it was selfish, indulgnet desire that was responsible (Moo 139).”

“quarrels and conflicts”  “As with our English words, both words were most often used to describe physical conflicts between individuals or nations.  In a metaphorical sense, however, both words could describe violent verbal disputes (Moo 138).”  “The Christians to whom James wrote were obviously engaged in such verbal battles.  And since disputes of this sort are almost always accompanied by harsh words, criticism and slander, the misuse of the tongue that James castigates probably arose from these disputes (Moo 138)."

“quarrels”  Literally the word polemoi means “state of war” (Blue 829).”  “In the Psalms of Solomon 12:3, slanderous lips are said to ‘kindle strife (polemos)’ (Moo 138).”  “It is deplorable that the Christian church has so often been characterized by such bitter controversies.  The 17th century Jewish philosopher Spinoza observed: ‘I have often wondered that persons who make boast of professing the Christian religion – namely love, joy, peace, temperance, and charity to all men – should quarrel with such rancorous animosity, and display daily towards one another such bitter hatred, that this, rather than the virtues which they profess, is the readiest criteria of their faith’ (Moo 138).”

“conflicts”  The Greek word machai literally means “individual disputes or battles” (Blue 829).”  Paul “cautions Titus to avoid ‘quarrels (machai) over the law (Tit 3:9; Moo 138).”  Adamson translates machai as ‘fightings’ and understands it as ‘battles fought without actual weapons - … quarrels, strife, disputes in church and society (166).”  “The appearance of conflict among the followers of Jesus stirred James to intense indignation.  The severity of his tone in this section is accented by the absence of the words ‘my brothers,’ which James used so frequently in other parts of the letter.  He revealed the cause of conflict, outlined the consequences of conflict, and proposed a cure for conflict (Blue 829).”

“you”  “James … addresses now not only the teachers of 3;14 but also the rest of the brotherhood who are in similar sin (Adamson 165).”  “’You ask,’ suggests not abandoned sinners but false Christians: and it is Christians James is addressing (Adamson 167).”

“pleasures”  “The term hedonon (NIV, ‘desires’) means ‘pleasures’ (Burdick 192),” “but which often carries the negative connotations of sinful, self-indulgent pleasure.  It consistently has this negative meaning in the NT (Moo 139).” “The Greek for this term is the source of our word ‘hedonism’ (Barker 1808).”  “The appropriateness of James’ use of the term here is demonstrated by its description in 4 Maccabees 1:25-26; ‘in pleasure (hedone) there exists even a malevolent tendency, which is the most complex of all the emotions.  In the soul it is boastfulness, covetousness, thirst for honor, rivalry, malice; in the body, indiscriminate eating, gluttony, and solitary gormandizing (Moo 139).”  “Hedonism, the playboy philosophy that makes pleasure mankind’s chief end, still wages battles in people’s hearts (Blue 829).”  “James pictures these pleasures as residing within his readers, there carrying on a bitter campaign to gain satisfaction.  Pleasure is the overriding desire of their lives.  Nothing will be allowed to stand in the way of its realization (Burdick 192).”

“wage war in your members”  “It is possible that [James] intends to suggest the conflict and tumult of the passions with one another within the individual, but it is better to assume that the object of the ‘warring’ is the person’s higher nature, or soul, as in 1Pe 2:11 (Moo 139).”

“members”  “Members is used collectively as the abode of the passions (Adamson 166).”  “James owes his doctrine of desire to the Jewish yetser, and, like the rabbis, associates the passions with the physical body – point made explicit by the present verse, where the bodily appetites are said to reside in the flesh.  But particularly in view of the Pauline use, it is possible that ‘members’ should not be understood literally.  James has already used the expression in a natural and more individual manner of the tongue as one of the members (3:6).  Here the use is more figurative.  According to C.A. Anderson Scott, Paul uses ‘members’ (and ‘body’) ‘not so much in their physical connotation as in their function of giving expression to the personality’.  James traced all sin neither to pleasure nor desire, but ultimately to the core of disordered personality (Adamson 167).”

2. You lust and do not have; so you commit murder.  You are envious and cannot obtain; so you fight and quarrel.  You do not have because you do not ask.
“lust”  Marshall’s Interlinear translates this word “desire (903).”  “The NIV translation ‘you want something’ is not quite forceful enough to fit the context or to represent the Greek verb.  Epithymeite expresses longing and eager desire.  Buschel says, ‘Ephithymia is anxious self-seeking’.  And in Exodus 20:17 and Romans 7:7 ouk epithymeseis is the Greek translation of the 10th commandment, ‘Do not covet’ (Burdick 192).”  “Many sins have their origin in covetousness.  For example, Satan coveted the power of the Creator (Lindsell 1810).”

“commit murder”  “This structure places the emphasis on the fact that frustrated desire leads to violence, and it should be preferred because it matches closely a pattern of moral exhortation common in the Hellenistic world (Moo 140).”  This is the “figurative (hyperbole) for ‘hate’ (Barker 1808).”  “Mt. 5:21-22 and 1Jn 3:15 show that hatred is equal to murder (Burdick 193).”  “It is simplest to take ‘murder’ straightforwardly and to regard it as that extreme to which frustrated desire, if not checked, may lead (Moo 141).”  Murder is “the logical, but not necessarily usual, outcome of lust (Ryrie 1861).”  “War is the fruit of illicit wants (Blue 829).”  “Virtually all wars begin by one nation’s coveting what another nation possesses (Lindsell 1810).”  “The corruption found among people in public life is frequently caused by the same sin (Lindsell 1810).

“you are envious”  The Greek word is zeloute; zealous.  “James seems to be bothered by the selfish spirit and bitterness of the quarrels than by the rights and wrongs of the various viewpoints (Moo 139).”  “Envy, jealousy and related emotions inevitably lead to hostile acts, such as quarrels, wars and murder (Moo 140).”

“cannot obtain”  “James repeats his assertion that, with all their consuming desire and bitter antagonism, his readers were not able to obtain what they wanted (Burdick 193).”

“fight and quarrel”  “Covetousness results in the frustration of not obtaining the hotly pursued desires.  It all leads to the ‘quarrels’ and ‘fights,’ that ‘battle’ against people (Blue 829).”  “With penetrating insight, then, James provides us with a powerful analysis of human conflict.  Verbal argument, private violence or national conflict – the cause of them all can be traced back to the frustrated desire to want more than we have, to be envious of and covet what others have, whether it be their position or their possessions (Moo 141-2).”

“you do not have, because you do not ask”  This phrase “is best taken with what follows (Blue 829).”

“you do not ask”  “The reason was that they were going after it in the wrong way.  They did ‘not ask God’ for it.  They were lusting and fighting rather than praying (Burdick 193).”

3. You ask and do not receive, because you ask with wrong motives, so that you may spend it on your pleasures.
“You ask”  “The correct way for Christians to have their legitimate needs met is by asking God (Blue 829).”

“do not receive”  “Even when James’ readers did ask God for things, they did ‘not receive’ what they requested (Burdick 193).”  “Hort comments” ‘God bestows not gifts only, but the enjoyment of them: but the enjoyment which contributes to nothing beyond itself is not what He gives in answer to prayer; and petitions to Him which have no better end in view are not prayers (Moo 142).”

“you ask with wrong motives”  “’Your praying is corrupt.’  The meaning of the Greek is not simply ‘amiss (KJV)’ but ‘corruptly’ with a probable reference to the yetser (Adamson 168-9).”  “Jesus had promised, ‘Ask, and it will be given you (Mt 7:7).’  But clearly Jesus had in mind that asking which has as its focus and motive God’s name, God’s kingdom and God’s will (Mt 6:9-10) – not an asking that had the purpose of the indulgence of those ‘pleasures’ that are at war with out souls (v.1; Moo 142).”  “James did not contend that the reason lust was not gratified was because people failed to ask God to fill those desires.  He simply revealed the clear source of conflict deep in covetous human hearts (Blue 829).”  “It was the desire of James’ readers for pleasures that was battling within them for satisfaction and even leading them to use prayer as a means of gratification (Burdick 193).”

“ask”  “The verb ask is in the middle voice, meaning, ‘ask for yourself’ (Blue 829).”

“wrong”  The Greek word is kakos which literally means “evilly or amiss (Blue 829).”  Marshall’s Interlinear translates this word “ill” (903).

“spend it on your pleasures”  “’Pleasures’ is again the Greek word hedonais (v.1; Blue 829).”  “They were not actually asking for gratification but for things, such as money, that they intended to used for pleasure.  They wanted to gratify themselves rather than help others and please God (Burdick 193).”  “God will never provide for ‘hedonistic squandering’ (Blue 829)!”

“spend”  “’Spend’ could be translated ‘squander’ (Blue 829).  “The prodigal son exemplifies one who spent (same Greek verb) his money in this way (Lk 15:14; Burdick 193).”

*******************

4. You adulteress, do you not know that friendship with the world is hostility toward God?  Therefore whoever wishes to be a friend of the world makes himself an enemy of God.
“adulteress”  This is “symbolic language, for unfaithful creatures, as often [found] in the OT (Ryrie 1861).”  “It is a blunt and shocking word, intended to jar the reader and awaken him to his true spiritual condition (Burdick 193).”  “Moichalides. A Greek vulgarism, is used not literally but in the common OT sense of unfaithfulness to God (Adamson 169).”  This refers to “those who are spiritually unfaithful, who love the world rather than God (Barker 1808).”  “The concept of spiritual adultery was no doubt taken from the OT (Hos 2:2-5; 3:1-5; 9:1; Burdick 193).”  “When Israel turned to idolatry, it did not forsake the worship of God but tried to combine the two: God in the temple, the Queen of heaven at home; or God in the main temple, Baal in the court of the temple (Davids 100).”  “In the OT all sin and apostasy are spoken of as adultery (Adamson 170).”  “As stressed especially in the prophets, God has joined Himself with the people Israel by graciously electing them and bringing them into covenant relationship with Himself.  This relationship is frequently portrayed with marital imagery (Moo 143).”  “The people of God in the OT are considered the wife of the Lord (Jer 31:31), and in the NT, the bride of Christ (Eph 5:23-32; Burdick 193).”  “When that relationship is jeopardized by Israel’s dalliance with other gods, the situation can be labeled ‘adultery’ (Moo 143).”  “The marriage metaphor was taken over by Jesus in denouncing Israel as an ‘adulterous generation’ (Mt 12:39; 16:4; Mk 8:38) … and in this verse by James of the new covenant with Israel (Adamson 170).”  “No husband will be pleased with less than an exclusive relationship; God will never accept less than total allegiance (Davids 101).”  “Although [their] love and devotion belong to God, he has fallen in love with the world (Burdick 194).”  Israel “is repeatedly compared to an adulterous wife, who wants to keep the security and respectability of her home and husband but also wants to enjoy her lover.  James, in applying this image to the Church, accuses it of serving some ‘idol’ as well as the Lord (Davids 100).”  “Here, as the context shows, ‘adulteress’ is figurative of idolatry, and the false god is ‘the world’ (Adamson 170).”

“do you not know”  “The people should have recognized the fact, for the ‘don’t you know’ shows that this teaching is not new (Davids 100).”

“friendship with the world”  “These Christians worship God … but they also seek influence, financial security, and a better standard of living, which means they cannot live the Church’s ideal of servanthood and generosity.  Slowly the ‘practical’ principles of the world (power, hierarchy, authority) have been brought into the Church as well, as the quarrels witness (Davids 101).”  “God will brook no rival, and when the believer behaves in a way characteristic of the world, he demonstrates that, at that point, his allegiance is to the world rather to God (Moo 144).”  “By its very nature, then, ‘friendship with the world’ is hatred toward God.  To have a warm, familiar attitude toward this evil world is to be on good terms with God’s enemy (Burdick 193).”

“world”  “James used the word kosmos, as do Paul and John, to refer to the system of evil controlled by Satan (Burdick 193).”  This does not indicate “the world of nature but the world of people in their rebellion against and alienation from God (Barker 1806).”  “As in 1Jn 2:15-17, the world stands for human culture, mores, and structures, which are organized without God (Davids 100).”  “It includes all that is wicked and opposed to God on this earth.  James is thinking especially of pleasures that lure men’s hearts from God (Burdick 193).”

“hostility”  The NIV translation of exthra is “hatred”.  Marshall translates it “enmity (903).”  “In no man can love of God coexist with love of the world.  The genitives in the two delicately balanced phrases, ‘friendship with the world’ and ‘enmity with God,’ are both objective, conveying strongest ethical contrast (Adamson 170).”  “In the light of the OT background, this must mean not only a hostility of the believer towards God, but of God towards the believer.  God must judge those who break their covenant vows to Him (Moo 144).”  “Hort says: ‘To be on terms of friendship with the world involves living on terms of enmity with God.  It is neither simply hatred of God nor the being hated by God; but being on a general footing of hostility.  From ‘friendship’ and ‘enmity’ in general, James shows precisely how choosing the world constitutes deliberate enmity toward God (Adamson 170).”

“wishes”  “Like Abraham’s friendship with God (2:23) and the Christian’s friendship with Christ (Jn 15:14), friendship with the world is the result of deliberate choice (Adamson 170).”  “Certainly James’ readers were not overtly disclaiming God and consciously deciding to follow the world instead.  But their ‘jealous,’ ‘selfish ambition’ and ‘unrestrained passion,’ exhibiting as they did ‘earthly, unspiritual and devilish’ attitudes (3:15), amounted to just that (Moo 144).”  This ‘wish’ “is to adopt the world’s set of values and want what the world wants instead of choosing according to divine standards.  The person who deliberately ‘chooses (boulethe) to be a friend of the world’ by that choice ‘becomes and enemy of God’ (Burdick 193).”  “He who ‘determines’ to be a friend of the world becomes an enemy of God, not because God hates him but because he hates God (Adamson 170).”

“enemy”  “A rebellious Christian who has an illegitimate relationship with the world is at enmity with God (Blue 830)!”

5. Or do you think that the Scripture speaks to no purpose: “He jealously desires the Spirit which He has made to dwell in us”?
“This is one of the most difficult verse to translate in the entire letter (Blue 830).”

a. “A very literal translation would be, ‘or think you that vainly the Scripture says to envy yearns the spirit which was made to dwell in you?’ (Blue 830).”

b. “The thought may also be expressed as, Do you imagine there is no meaning to the Scripture that says, ‘The Spirit that dwells in us longs jealously over us?’ (Ryrie 1861).”

c. “Or think you that vainly the scripture says: to envy yearns the Spirit which dwelt in you (Marshall 904)?”

d. “The Spirit who indwells you jealously yearns [for you] (Blue 830).”

e. “He yearns jealously for the Holy Spirit which indwells you (Blue 830).”

f. “The [human] spirit which indwells you yearns to envy (Blue 830).”

g. “Or do you suppose that it is for nothing that the scripture says, ‘God yearns jealously for the spirit that he has made to dwell in us?’ (NRSV).”

h. “What do you think the Scriptures mean when they say that the Holy Spirit, whom God has placed within us, jealously longs for us to be faithful (NLT).”

i. “What do you think the Scriptures mean when they say that the Holy Spirit, whom God has placed within us opposes our envy (NLT alternate translation).”

j. “Do ye think that the scripture saith in vain, The spirit that dwelleth in us lusteth to envy (KJV).”

k. “Or do you think Scripture says without reason that the spirit he caused to live in us envies intensely (NIV)?”

l. “Do you doubt the Scriptures that say, ‘God truly cares about the Spirit He has put in us?’ (CEV).”

m. “Don’t think there is no truth in the scripture that says, ‘The spirit that God placed in us is filled with fierce desires’ (GNB).”

n. “Or do you think Scripture says without reason that God jealously longs for the spirit that he made to live in us (NIV footnote).”

o. “Or do you suppose it is an idle saying in the scriptures that the spirit that has taken its dwelling in us is prone to envious lust (Adamson 165)?”

p. “The spirit which God implanted in man turns to envious desires (NEB).”

“Scripture”  “Scripture (graphe) is limited to references to the canonical OT in the NT (Moo 146).”  “To James and his readers the ‘saying’ was obviously familiar and in his opinion indisputably valid (Adamson 171).”  “The passage that James had in mind is not known (Barker 1808).”  “Not only is the translation of the sentence a problem, but also the apparent indication that it is a part of Scripture poses difficulties (Blue 830).”  “The ambiguous sentence that follows is not a direct quotation of any passage in Scripture (Blue 830).”  If Spirit is in small “case then the ‘Scripture’ referred to may be Ex 20:5 (Barker 1808).”  “Since there is no passage of which James 4:5 is a verbatim quotation, it is best to understand it as giving the gist of such passages as Ex 20:5 and 34:14 (Burdick 194).”  “Thus in v.4 James has accused his readers of spiritual unfaithfulness.  If they are not willing to accept this indictment, he asks in v.5 what they think about the OT passages dealing with God’s jealous longing for his people (Burdick 194).”

“Rather than assume that James quoted some other sacred book, or some unknown Greek translation of the NT, or that He simply referred to the general sense of Scripture, it seems more reasonable to assume that he focused on the quotation in v.6, a statement clearly taken from Proverbs 3:34: ‘God opposes the proud but gives grace to the humble’ (Blue 830).”

“to no purpose”  “They have read the OT, and only willful suppression of its message could justify their actions (Davids 101).”  “Do they think Scripture speaks ‘without reason’ or emptily?  Of course they don’t think this.  Consequently, it is necessary to believe that friendship with the world is enmity toward God, and thus it is spiritual unfaithfulness (Burdick 194).”

“He”  This word is not found in the Greek and has been assumed by the translators (Moo 144).”

“jealously desires”  “It is much better … to translate pros phthonon epipothei as ‘longs jealously for’ (Burdick 194).”  “The root idea of phthonos is ‘malice’ or ill-will and ought to be distinguished from zelos.  Trench writes: ‘Zelos is a meson, … while phthonos, incapable of a good, is used always and only in an evil, signification’ (Adamson 171).”

“jealously”  “Phthonos, translated ‘envy’ in the NIV, always has a negative connotation in biblical Greek, and is naturally never used with reference to God.  Moreover, as we have seen, phthonos is a key word in the tradition that James has used in 3:13-4:3; and in this tradition the word always describes a sinful human attitude (Moo 145).”  “Envy usually combines grudging spite (phthonos) with covetous (Adamson 172).”  “Linguistically, James’ language is said to be more appropriate in a description of man’s attitude than of God’s (Moo 145).”  “Phthonos states the natural, proud, unregenerate mode of human yearning; compare 1Pe 2:2, where the same verb epipotheo, and its truly Christian object, are contrasted with phthnonos, ‘envying,’ etc., as in Jms 4:5, i.e., spitefully or covetously, in the spirit which leads men to envy their neighbors, and so rouses strife in vain (Adamson 172).”  “That this point is human susceptibility to jealousy fits awkwardly, at best, in this context.  But to see in v. 5 a reminder of God’s desire that His people be wholly and unreservedly His provides a beautifully appropriate substantiation of the warning against any flirtation with the attitudes and the values of the world in v. 4 (Moo 146).”

“It is true that the words pros phthonon can literally mean ‘to envy,’ but BAG indicates that this phrase was a Greek adverbial idiom meaning ‘jealously’ (Brudick 194).”  “Since phthonos and zelos are sometimes interchangeable and the latter was frequently used of the ‘jealousy’ of God, it is not impossible to ascribe phthonos to God.  Moreover, phthonos was occasionally used by Greek writers of the jealousy of the Olympian gods.  Therefore, while unusual, James’ uses of phthonos with respect to God’s desire for His people is by no means impossible (Moo 145).”  “It is natural … to speak of God’s jealous longing for His people’s love, rather than of their envious spirit.  And there are OT passages that refer to God as jealously desiring the devotion of His people (Burdick 194).”  “God is a jealous husband who will not tolerate adultery on the part of His bride.  The object of His jealousy is the spirit He has breathed into people, whom He has created to worship and obey Him; when instead they corrupt their spirits by serving the world, God’s jealousy is aroused (Davids 101).”  “Ultimately, the appropriateness of a reference to God’s jealousy for His people in this context outweighs the undoubted linguistic difficulty posed by phthonos (Moo 146).”  “The jealousy of the Lord … demands a total, unreserved, unwavering allegiance from the people with whom He has joined Himself (Moo 144).”  “Significantly the jealousy ascribed to God in Ex 20:5 is not phthonos, but the milder “zelos”, which James has already condemned in man (Adamson 171).”

“desires”  “The Greek verb epipothei means ‘to long for,’ ‘to yearn for’ something or someone (Burdick 194).”  “The word epipotheo is never used with reference to God in biblical Greek.  Contextually, a reminder about the innate human propensity to sinful jealousy would make excellent sense.  James’ readers would need to recognize the strength of this desire in order to take the necessary steps to deal with it (Moo 145).”  “While not used elsewhere of God, it always has a positive connotation in the NT.  Moreoever, it is only with great difficulty that the word can be taken to mean ‘tend towards,’ as the alternative interpretation requires (Moo 145).”  “The verb ‘desires’ in the Vulgate is concupiscit, the word also at the beginning of the 10th Commandment, ‘Thous shalt not covet (Ex 20:17; Adamson 172).”  “A statement about human sin would provide a natural contrast with the ‘greater grace’ of God highlighted in v. 6 (Moo 145).”  “Appetites are necessary for life; but so, for good life, is discipline; and, like every other virtue, according to James and all Christian teachers, the mastery of appetites comes only by God’s grace (4:6; Adamson 172).”

“Spirit”  “It is not clear whether James thinks of ‘the spirit which He has made to dwell in us’ as the Holy Spirit given to believers or as God’s creative spirit by which He has invigorated mankind.  In either case, the phrase reminds us that God has a claim on us by virtue of His work in our lives (Moo 146).”  If this is “’spirit’ then the meaning would be that God ‘jealously desires our faithfulness and love (Barker 1808).”  “James is here referring not to the yearning of God nor that of his Spirit, but to the sinful propensities of the spirit implanted in man (Adamson 172).”

“dwell in us”  “We think ‘dwelling’ refers to the creation of man in Ge 2:7, who was … prone to forbidden desires (Adamson 173).”  In the NASB translation, “God must be the understood subject of katokisen (‘make to dwell’) (Moo 145).”

*****************

6. But He gives a greater grace.  Therefore it says, “God is opposed to the proud, but gives grace to the humble.
“But He gives a greater grace.”  “The interpretation of v.5 will determine the meaning of the mild contrast found in v. 6a (Moo 146).”  If v.5b is taken as a statement about the sinfulness of the human spirit, the more or ‘greater (meizona)’ grace will suggest the ability and willingness of God to overcome sinfulness: ‘He gives grace potent enough to meet this and every other evil spirit (Phillips)’.  If, however, v.5b depicts the jealousy of God for us, v.6a will emphasize that God’s grace is completely adequate to meet the requirements imposed on us by that jealousy (Moo 146).”  “It should be noted that the words ‘He gives more grace’ are not found in the OT in connection with any statement about the jealousy of God (Burdick 194).”  “The UBS places a stop after the first charin; the Nestle-Aland has a semicolon, evidently to mark a question, but this is a highly unlikely sense (Martin 151).”  “If we understand v.5b as a description of human sinfulness, then the greater grace of God overcomes the envy of human nature.  However, there is nothing to prevent v.6 from supporting our interpretation of v.5b, namely, that God has placed in His people His Spirit, which opposes envy (Martin 151).”  “It is better, therefore, to end v.5 with a question mark and to make the clause ‘but He gives more grace’ a new sentence.  The meaning of vv.4-6 would then be that God has set a high standard for wholehearted love and devotion on the part of His people, but He gives grace that is greater than the rigorous demand He has made.  This assurance is documented with a quotation from the OT (Burdick 194).”  “To the humble, and not to the proud, God gives His grace, which is stronger than the evil yetser (Pr 3;34).  R, Lakish said: ‘Every day the yetser strives to overpower a man and kill him.  Were it not for God’s help, it would not be possible to withstand him’ (Adamson 173).”

“The reference to the gift of grace looks back to God’s demand for loyalty (vv.4-5).  God in grace gives His people the help they need to resist the appeal of the world and to remain loyal to Him (Burdick 194).”  “Our God is ‘a consuming fire’ and His demands on us may seem terrifying.  But our God is also merciful, gracious, all-loving, and willingly supplies all that we need to meet His all-encompassing demands.  As Augustine has said, ‘God gives what He demands’ (Moo 146-7).”  “God wants us to depend on his grace, while the devil wants us to depend on ourselves.  Satan is the author of all “do-it-yourselves” enterprises (Wiersbe 369).”

“but”  The ‘but’ suggests a contrast (Martin 151).”  The word “but” allays the fear that God is inadequate to help to fulfill the demands He places on His people as a result of His ‘jealousy’ (Martin 151).”

“greater grace”  “The sublime word ‘grace’ has one of its fullest meanings here: that is the point of ‘greater, that is, ‘conquering,’ ‘grace manifested in victory’ (Adamson 173).”  God’s “demands are strict but His grace is more than ample to overcome human deficiencies (Martin 151).”  This grace “is greater in comparison with the strength of the evil spirit in man (Adamson 173).”

“grace”  “In James, as in Paul, ‘grace’ has not the limited meaning of Proverbs, ‘acceptance and favor,’ but, as Mitton observes, one ‘similar to that which is characteristically Pauline, of God’s generous, active, effective help to man, far beyond anything the man deserves or can rightly expect (Adamson 173).”  “The grace or gift in question may be either the Holy Spirit or aid God gives to those seeking to direct their sole loyalty to Him (Martin 151).”  “God has given His Spirit to His people to enable them to give their undivided allegiance to Him.  Should they fall, there is the offer of forgiveness that will provide the way for the restoration of full fellowship both between God and His people and among God’s people (Martin 151).”

“God is opposed to the proud, but gives grace to the humble”  1Pe 5:5 also quotes Pr 3:34 (Barker 1808).”  “The primary thought of v.6a is the adequacy of God’s grace to secure an eschatological ‘exaltation’ of the meek (Martin 151).”

“opposed”  “The word ‘opposes,’ or ‘resists,’ is antitassetai, a military term meaning ‘to battle against’ (Blue 830).”  “God hates the sin of pride, and He will chasten the proud believer until he is humbled (Wiersbe 370).”

“proud”  Satan “enjoys inflating the ego and encouraging the believer to do it his own way (Wiersbe 369).”  “Man has nothing to be proud of in himself.  There dwells no good thing in us (Ro 7:18; Wiersbe 369).”  “The proud … meet only resistance from God.  This is a theme that sounds throughout the OT (cf. Ps 18:17; 34:18; 51:17; 72:4; 138:6; Isa 61:1; Zp 3:11-12).  It is worth noting that ‘pride’ (hyperephania) is often associated with jealousy; perhaps James would want us to see here an implicit condemnation of these jealous and selfish people whom he has criticized in 3:13-4:3 (Moo 147).”

“gives grace to the humble”  “There is, however, a requirement for the experience of this grace: humility (Moo 147).”  “The need to forsake pride in order to receive God’s grace is a common one in the NT and later churches (Mt 18:4; 23:12; 1Pe 5:5; 1Clem 30:2; Ign. Eph 5:3; Adamson 151-2).”  “God’s gift of sustaining grace can be received only by those willing to admit their need and accept the gift (Moo 147).”

“humble”  “The reference to ‘the humble’ constitutes the theme for vv.7-10, where James pleads for submission to God.  ‘The humble’ are the people who willingly submit to God’s desire for them rather than proudly insisting on satisfying their own desires for pleasure (Burdick 194).”  “’Humble’ may refer either to those who already practice what God desires or those who, when convicted of sin, will humble themselves, repent, and submit to God (Martin 151).”  “Whether a believer is called to resist his human spirit which tends toward envy or to rejoice in the Holy Spirit who jealously yearns for each believer’s edification, the call is to shun pride and to submit humbly to God’s authority.  The cure for conflict is a humble spirit which is rewarded by God’s unmerited favor (Blue 830).”

7. Submit therefore to God.  Resist the devil and he will flee from you.

“There are 10 verbs, all commands, in [vv.7-10], in a tense which indicates the need for a decisive and urgent break with the old life (Ryrie 1861).”  Each command “is so stated in Greek that it calls for immediate action in rooting out the sinful attitude of pride (Barker 1808).”  “James has launched into a staccato burst of rapid commands to help his readers to see the foolishness (and seriousness) of the demonic behavior described above (Martin 152).”  “If followed [these commands] contribute to harmony and holiness (Blue 830).”  “The aorist tense is used throughout, perhaps suggesting that these attitudes are to be entered into while the previous sinful behavior is discarded (Moo 147).”

“Submit”  “’Submit’ is a military term ‘to be subordinated’ or ‘to render obedience’ (Blue 830).”  “This word is a military term that means’ get into your proper rank.’  When a buck private acts like the general, there is going to be trouble!  Unconditional surrender is the only way to complete victory.  If there is any area of the life kept back from God, there will always be battles.  This explains why uncommitted Christians cannot live with themselves or with other people (Wiersbe 369).”  “The command to submit to God is the logical response to the quotation from Pr 3:34 (Burdick 194).”  “If God, indeed, gives grace to the humble, it is clearly man’s responsibility to ‘submit to God’ (Moo 147).”  “Since ‘God opposes the proud’ but helps ‘the humble,’ believers should submit to Him.  Submission is not the same as obedience.  Instead it is the surrender of one’s will, which leads to obedience (Burdick 194).”  “The notion here is of complete humble subjection, modelled on the pattern of Christ (Adamson 174).”  “Put the government of your life on His shoulders, and let Him become the Prince of Peace in your life (Wiersbe 370).”

“Resist the devil”  “James … views life as a battle for good against evil (Adamson 173).”  “James is confident the devil can be resisted (Martin 152).”  “Rather than resisting God’s will for us, we should ‘resist the devil’.  James seems to suggest that the spiritual unfaithfulness of v.4 was the result of the devil’s influence (Burdick 194-5).”  The word diabolos is used in the Septuagint to translate stn, the Hebrew word which gives us the title ‘Satan’.  The 2 titles are thus identical in meaning (Rev 20:2), both suggesting that one of the devil’s primary purposes is to ‘separate God and man’.  This separation the Christian must resist (Moo 148).”  The devil, unlike the Christian, observed Florence Allshorn, takes pride seriously, knowing that as long as he can control human pride he can frustrate God’s purposes, if but temporarily.  There may be many kinds of pride, but, she adds, ‘for the devil’s purpose a proud Christian is of much more use than an atheist or a pagan.’  Nevertheless it is not the devil that James takes most seriously but our own lusts (1:14), with which the devil’s relation is not clearly defined (Adamson 174).”  “The ultimate responsibility of sin lies with the person who makes the moral choices (Martin 152).”  “James exhorts his readers to … desist from aligning with the devil (shown by pursuit of ‘demonic’ wisdom (3:15); selfish ambition (3:16); murder (4:2); and friendship with the world (4:4; Martin 152).”  “Satan needs a foothold in our lives if he is going to fight against God; and we give him that foothold.  The way to resist the devil is to submit to God (Wiersbe 369).”  “The world is in conflict with the Father; the flesh fights against the Holy Spirit; and the devil opposes the Son of God.  Pride is Satan’s great sin, and it is one of his chief weapons in his warfare against the saint and the Savior.  God wants us to be humble; Satan wants us to be proud (Wiersbe 369).”  “Submission is an act of the will; it is saying, “not my will but Thine be done’ (Wiersbe 369).”

“devil”  “While James has earlier stressed the person’s own evil tendency as being responsible for sin (1:14), he recognizes here the role of a supra-personal evil being (Moo 148).  “That there is a spiritual power that opposes God and so must be resisted is well attested in Christian tradition (Martin 152).”  “Like other NT writers James regards the devil as an external power, and embodiment of the evil of his realm, the world.  The Jews usually represented him as the enemy, accuser, slanderer.  Here the devil and pride are mentioned together (Adamson 174).”

“he will flee from you.”  “The promise ‘he will flee from you’ gives assurance that, as powerful as he may be, Satan can be resisted (Burdick 195).”  “Whatever power Satan may have, the Christian can be absolutely certain that he has been given the ability to overcome that power (Moo 148).”

“Resist”  The Greek word is antistete which means to “take a stand against (Blue 830).”

8. Draw near to God and He will draw near to you.  Cleanse your hands, you sinners; and purify your hearts, you double-minded.

“Draw near to God”  “Though eggisate is a command it may well be that James assumes that if one resists the devil then … inevitably one comes near to God (Martin 153).”  “Instead of succumbing to Satan’s desire to separate us from God, we should draw near to Him (moo 148).”  “In setting their hearts on pleasure, James’ readers had drifted away from God.  Though still His people, they had become estranged from Him (Burdick 195).”  “It should, of course, be obvious that James is not here talking about salvation, but about the repentance of those who are already Christians (Moo 148).”  “The coming to God is not the experience of initial conversion, but the act of contrition involving renouncing evil practices referred to in 4:1-4 for those who are already Christians (Martin 153)."  “Dr. A. W. Tozer has a profound essay in one of his books, entitled, ‘Nearness is Likeness’.  The more we are like God, the nearer we are to God (Wiersbe 369).”

“and He will draw near to you”  “Of great importance is the immediate and gracious responses of God to the one who draws near (Martin 153).”  “The assurance that God will welcome them back accompanies the command to return.  God earnestly yearns for their devotion (v.5; Burdick 195).”  “God graciously draws near to us when we deal with the sin in our lives that keeps Him at a distance (Wiersbe 370).”  “Those who sincerely repent and return to God will find Him, like the father of the prodigal son, eager to receive back His erring children (Moo 148).”

“cleanse your hands … purify your hearts”  “Here ‘hands’ and ‘hearts’ symbolize deeds and thoughts respectively (Adamson 174-5).”  “What is required of them is a repentance from both this external behavior (‘cleanse your hands’) and this internal attitude (‘purify your hearts’).  ‘Cleansing’ and ‘purifying’ stem from the OT provisions for priestly purity in ministering the things of the Lord, but both had also come to be used of ethical purity.  Also stemming from the OT is the juxtaposition of ‘hands’ and ‘heart’ to denote both deed and disposition.  The Psalmist required ‘clean hands and a pure heart (Ps 24:3-4)’ for those who would stand before the Lord; James asks the same of those who would ‘draw near to God’ (Moo 149).”  “The washing of hands, originally a purely external rite, soon became associated with the social as well as the internal religious emphasis of the prophets and sages (Isa 1:16; Jer 4:14; Job 22:30; Ps 24:4; 26:6).  Thus James connects inward disposition with outward social concern and action.  He is calling his readers to a radical repentance-conversion that orients the whole person to God and His ways in this world (Martin 153).”

“cleanse your hands”  “The call to cleansing seems to be bound up with the call of God – two aspects of one action.  Although the language is Levitical, it is used here, as often by the rabbis, of spiritual and moral cleansing: God Himself was once compared to a purifying bath (Adamson 174).”  “The call to ‘wash your hands’ is a command to make one’s conduct pure (Burdick 195).”  “To draw near to God demands His cleansing (Blue 830).”  “Both ‘wash’ and ‘purify’ are verbs that refer to ceremonial cleansing, a figure that spoke eloquently to Jewish converts.  The need for cleansing is clear from the way James addressed his readers, ‘you sinners’ and ‘you double-minded’ (Blue 830).”  “Before the OT priests approached God at the tabernacle, they had to wash their hands and feet at the bronze basin as a symbol of spiritual cleansing (Barker 1808).”

“you sinners”  The eager quest for pleasure (vv.1-5) had resulted in sins of heart and hand.  So James bluntly addresses them as ‘you sinners,’ a strong term, showing the extent of their involvement in worldly attitudes and actions (Burdick 195).”

“purify your hearts”  “It is possible to submit outwardly and yet not be humbled inwardly (Wiersbe 370).”  “The Greek word translated ‘purify’ means ‘make chaste.’  This parallels the idea of ‘spiritual adultery’ in 4:4 (Wiersbe 369).”  “The call to ‘purify your hearts’ insists on purity of thoughts and motives (Burdick 195).”

“double-minded”  “’Men of double mind’ translates the word dipsychos (‘two-souled’) which James earlier used to characterize the person whose faith is marked by doubting and instability (1:6-8; Moo 148).”  “The designation ‘double-minded’ is used somewhat differently than in 1:8.  Here it describes the attempt of the readers to love God and the pleasures of the world at the same time (Burdick 195).”  “Failing to resist the devil is to act like the double-minded person (Martin 153).”  “Worldliness is basically divided allegiance (Ryrie 1861).”  “In the present context, the term brings forcibly to mind the ‘doubleness’ of the Christian who seeks to become ‘a friend of the world (v.4)’.  God and ‘the world’, the kingdom of Christ and the kingdom of Satan, the age to come and this evil age – the Christian is pulled and torn between them.  To allow ‘the world’ to entice us away from a total, single-minded allegiance to God is to become people who are divided in loyalties, ‘double-minded’ and spiritually unstable (Moo 148-9).”  Martin quotes T. Ash “Those who are two-faced are not of God, but they are enslaved to Beliar and to persons like themselves (153).”  “God will not share us with anyone else; He must have complete control.  The double-minded Christian can never be close to God (Wiersbe 370).”  “James’ readers, by exhibiting a jealousy and selfishness typical of this world (3:15), by failing to act on what they hear and say (1:19-2:26), in their ‘double’ use of the tongue (3:9-10) and in their violent dispute with one another (4:1-2), are guilty of this ‘double-minded’ attitude (Moo 149).”

9. Be miserable and mourn and weep; let your laughter be turned into mourning and your joy to gloom.
“Be miserable and mourn and weep”  “This is a stern call to worldly and frivolous Christians to grieve and lament for their sins (Adamson 175).”  “Mourning and wailing are the accompaniments of repentance, not the substitutes for it (Martin 154).”  “The performance of weeping and wailing is worthless in itself; it is penitence that matters – the sorrow of sincere penitence: given that, the weeping and wailing will take care of themselves (Adamson 175).”  These words, summed up, mean “repent (Barker 1808).”  “Recognition of the tremendous need for cleansing allows no room for merriment (Blue 830).”  “The prophets demanded outward expressions of grief as tokens of penitence, not substitutes for it (Adamson 175).”  “There is no allowance made for Christians to take a casual attitude toward sin (Martin 154).”  “Sin is serious, and one mark of true humility is facing the seriousness of sin and dealing with our disobedience (Wiersbe 370).”  “A contrite spirit of confession is essential for God’s cleansing (Blue 830).”

“Be miserable”  The Greek word talaiporesate literally is “be afflicted (Blue 830)” or “to be wretched.  In contrast to the worldly pleasures they had sought so eagerly, James’ readers are to repent in misery (Burdick 195).”

“mourn”  “This verb (pentheo) usually depicts passionate grief that cannot be hidden (Burdick 195).”  The OT prophets “often used the language of mourning to describe the disasters accompanying the judgments of god; but they also used it to call for God’s people to repent from sin (Moo 149).”  “It is in this sense that James uses this language (Moo 149).”  James “demands of his readers a deep heartfelt sorrow for sin that is the mark of true repentance (Moo 149).”  “What men will do when God’s judgment overtakes them can be avoided if they mourn and weep for sin now.  Jesus also said: ‘Blessed are those who mourn, for they shall be comforted (Mt 5:4)’ (Moo 150).”

“weep”  “Similar outward grief [to mourn] is called for in the verb klausate (Burdick 195), which the NIV translates as “wail”.

“let your laughter be turned into mourning and your joy to gloom”  “The actions of (foolish) laughing and (senseless) rejoicing hold no place for Christians who refuse to turn to God’s paths (Martin 154).”  “In the past, when the readers had pursued pleasure, their lives had been marked by ‘laughter’ and ‘joy’; but now they are to change their ‘laughter to mourning’ and their ‘joy to gloom.’  Some have imagined that the attitude expressed in this verse is to be the constant characteristic of the Christian.  Such an interpretation, however, overlooks the situation that gave rise to these commands.  It is the burning desire for pleasure that led James to issue this powerful call to all-out repentance (Burdick 195).”  “James is not bidding these frivolous people never to laugh again, but instead of pursuing joy all the time let them be abashed and give some serious thought to God (Adamson 175).”  “The enormity of the godless attitude – once it dawns on the Christian – produces a wailing and mourning, a miserable and dejected state.  But this reaction is for purposes of restoration.  Those who follow such a path will be qualified to laugh and rejoice.  Those who come with clean hands and pure hearts will have every reason to ‘make merry,’ at the time of eschatological reversal to be announced in the next line, and amplified in 5:7-8 (Martin 155).”

“laughter”  “Laughter is usually associated with festivities (Martin 154).”  “The ‘festive’ outlook of these sinners and double-minded people must change because there is no reason to laugh.  Such was the reported teaching of Jesus (Lk 6:25; Am 8:10; Pr 14:13; Martin 154).”  “Many people in our day, both outside the church and within it, are marked by a superficial joy and brittle laughter (Moo 150).”  “Laughter is sometimes desirable (Ps 126:2), but not when it reflects worldly frivolity (Ryrie 1861).”  “James is no killjoy, denying any place for laughter and joy in the Christian life.  But ‘laughter’ in the OT and Judaism is often the scornful laughter of the fool (Ec 7:6) who blithely refuses to take sin seriously (Moo 149).”  The “fool … has no ‘fear of God’ which is the mark of wisdom (Pr 1:7; Martin 154).”  It is the mark of one who prospers in this world, without regard to the world to come (Moo 149).”  “We have a tendency to treat sin too lightly, even to laugh about it (Wiersbe 370).”

“joy”  “There is, however, a different emotional attitude which brings real joy and peace to the human heart, the attitude of the man who does not insist on his own desires but rather submits to God, draws near to God, humbles himself before the Lord (Bowman 110).”  “Even the committed Christian can slip into a casual attitude towards sin, perhaps presuming too much on god’s forgiving and merciful nature.  It is to all such people that James issues his plea for a radical, thoroughgoing repentance.  Only such repentance can produce true Christian joy – the joy that overflows from the consciousness of sins forgiven (Moo 150).”

“gloom”  The Greek is literally “a downward cast look, lowered eyes (Blue 830).”  Adamson translates this word “dismay” and translates it as a “downcast, even shameful look (175).”

10. Humble yourselves in the presence of the Lord, and He will exalt you.
“Whoever exalts himself shall be humbled; and whoever humbles himself shall be exalted (Mt 23:12).”

“Humble yourselves”  “Self-abasement is a decisive act which James bids them do at once (Adamson 175).”  “’To humble ourselves before the Lord’ means to recognize our own spiritual poverty, to acknowledge consequently our desperate need of God’s help and to submit to His commanding will for all our lives (Moo 150).”  “This saying was taken up as a popular motto in the early church.  It expresses the fundamentally important principle that the enjoyment of spiritual vitality and victory comes not through independent effort of our own but through complete dependence on the Lord.  To try to ‘exalt ourselves’ by relying on our own abilities, or status, or money brings only failure and condemnation – God ‘humbles us’ (Moo 150).”  “God graciously gives aid to the humble; therefore ‘humble yourselves’.  Here the specific form of humbling is that of repentance for the sin of transferring affections from God to pleasures of the world (Burdick 195).”

“He will exalt you”  “There are enduring results for those who submit to God (Martin 155).”  “It is only out of such genuine humility before the Lord that a sense of exaltation arises (Bowman 110).”  “The way up is down.  The lowly one becomes the lifted one.  There is a marked advantage to humility – eventually it brings honor (Blue 831).”  “That God exalts those who humble themselves is a consistent biblical principle (Burdick 195).”  “The point is that humility before God is the only way to true joy.  Humility – that state of total dependence on God – is foreign to ‘the world.’  To seek to be exalted by the world is dangerous, as well as futile (1:9-11).  But to humble oneself before God is to await His eschatological reversal and to look to Him for His intervention (Lk 14:11; Martin 155). 

****************

11. Do not speak against one another, brethren.  He who speaks against a brother or judges his brother, speaks against the law and judges the law; but if you judge the law, you are not a doer of the law but a judge of it.

“Do not speak against one another”  “Defamation begins and lives on in the mind.  It is something we say to ourselves long before we pass it on (Motyer 158).”  “The prohibition introducing this verse would more accurately be translated ‘Do not speak against one another’ rather than ‘Do not slander.’  Although the verb kataleite may be used of ‘slander,’ it is a broader term than that (Burdick 196).”  “The command ‘Do not speak evil against’ is more specifically, ‘do not defame’ or ‘do not denegrate’ (Motyer 157).”  “To slander is to make false charges or misrepresentations that damage a person’s reputation (Burdick 196).”  “The sin of slander is sternly forbidden in Scripture.  It includes such sins as whispering, backbiting, gossiping, defaming, giving false testimony and raising false reports (Pr 6:16,19; Eph 4:31; Lindsell 176).”  “Slander was denounced as ‘the third tongue’ because it slew three persons: the speaker, the spoken to, and the spoken of (Adamson 176).”  “The route to victory over slander is to walk in the Spirit so we can love our neighbors as we love ourselves (Lindsell 111).”  “Kataleite refers to any form of speaking against a person.  What is said may be true in its content but harsh and unkind in the manner of its presentation.  The grammatical construction used here usually forbids the continuation of a practice already in progress.  James’ readers had fallen into the habit of criticizing one another (Burdick 196).”  “It is immaterial whether the accusations are true or false, for however true the charge may be, to spread it to people uninvolved in the situation is destructive to community harmony.  ‘Love covers a multitude of sins (1Pe 4:8).’  It does not broadcast sins, so Christians must not speak negatively about others (Davids 104).”  “A defamatory word may be perfectly true: we do not have to tell lies in order to defame.  But the fact that it is true gives us no right to say it.  True or false, it makes us superior to the other person so that, as even the very form of James’ verb suggests, we ‘talk down’ to them, ourselves adopting a superior position.  Defamation is forbidden not as a breach of truth, nor even as a breach of love, but as a breach of humility.  If we are really low before God, we have no ‘altitude’ left to ‘talk down’ to anyone (Motyer 157).”  “Quarrels over most issues usually end up including personal attacks and judgmental attitudes (Moo 2000, 197).”  “The OT denounces evil speaking, both against God (e.g. Nu 21:5) and man (e.g. Ps 49:20), oftener than any other offense.  Thus Miriam, who was punished because she spoke against Moses, was a stock rabbinic theme (Adamson 176).”  “’Speaking evil’ of others in a manifestation of pride that God resists (v.6) and which is to be avoided by humility before God (4:10).  And ‘speaking evil’ is often linked to ‘jealousy,’ ‘selfishness,’ quarrels and pride, and is said to be a manifestation of double-mindedness (Moo 2000, 197).”

“judges his brother”  James “suggests that our criticism of a fellow believer involves standing in judgment over that believer (Moo 2000, 198).”  “To … judge one another is totally incongruous to the humble spirit God desires (Blue 831).”  “The slanderer is sentenced by the Law; the self-styled judge is jeopardized by the Law; only the humble person is honored (Blue 831).”  “Even if actual condemnation is not here involved, the habit of judging others, especially with the censorious spirit, is a sign of self-righteousness and a breach of the brotherhood (Adamson 176).”


“In light of the argument of these verses, therefore, we should note that James is not prohibiting the proper and necessary, discrimination that every Christian should exercise.  Nor is he forbidding the right of the community to exclude from its fellowship those it deems to be in flagrant disobedience to the standards of the faith, or to determine right and wrong among its members.  James rebukes jealous, censorious speech by which we condemn others as being wrong in the sight of God (Moo 2000, 197).”  “A bitter, selfish spirit had given rise to quarrels and disputes about certain matters in the church.  These disputes were apparently conducted, as they usually are, with a notable absence of restraint in the use of the tongue (Moo 2000, 197).”

“his brother”  “The addition of ‘his’ … [brother] … stresses the unity of the Christian brotherhood, and in turn the heinousness of this sin (Adamson 176).”  “Brethren belong together within the love which marks family membership.  Behind it lies the saving grace of God reaching out to us in Christ, the Father’s self-imposed determination to have us as His children.  The relationship of brethren puts us all on the same level, so that it is improper for one to claim or exercise any superiority over the other (Motyer 158).”  “Each is bound to the other in family love (Motyer 158).”

“judges the law”  “To judge another is actually a judgment of God’s Law itself.  His Law is a mandate over all people.  No one dares assume a haughty position over the Law (Blue 831).”  “The person who … [speaks against his neighbor] … places himself above the law and, by his action, declares that law to be a bad or unnecessary statute.  Rather than submitting to it and ‘keeping it,’ he passes judgement on its validity and sets it aside (Burdick 196).”  “To criticize is to implicitly criticize the law itself: ‘It does not apply in this case’ (Davids 104).”  “We set ourselves up as knowing better than the law (Motyer 159).”  “In effect we say that the law is mistaken in commanding love.  It ought rather to have commanded criticism – and if we were lawgivers it would do so.  The law no longer expresses the highest values as far as we are concerned (Motyer 159).”  “To value our opinions above the law is to value ourselves above [God].  To take up the position of judge is to elbow Him off His throne (Motyer 159).”  “Judging and doing the law are delicately contrasted: man must obey the law, not judge it; to set oneself above the law is to usurp the divine prerogative.  Indeed the rabbis taught that judging our neighbor logically leads to the graver sin of judging God: Rabbi Asi declared that the man who begins by disavowing his neighbor will end by denying God (Adamson 177).”

“speaks against the law”  “The person who judges his brother disobeys the law, thus putting himself above it and treating it with contempt (Ryrie 1862).”

“the law”  “The law is probably the OT law, especially since there may be an allusion here to Lev 19:16; ‘Do not go about spreading among your people.’  This comes just before the ‘love command’ (Moo 2000, 197).”  “The law referred to is probably the command of Lev 19:18: ‘Love your neighbor as yourself’ (Burdick 196).”  “The shift from ‘brother’ to ‘neighbor’ in v.12 makes this especially plausible (Moo 2000, 197).”  “To speak against a brother is to scorn the law of love (v. 2:8; Barker 1808).”  “To criticize another is neither love nor is it the way one wishes to be treated oneself (Davids 104).”  “Here James, like Christ (Mt 7:1), views [slander] with the utmost gravity and even equates slander of a fellow Christian with breaking the Christian Torah, since the interests of both are identical (Adamson 176).”  “When James speaks of the law here, then, we are probably justified in thinking that he refers to the OT law insofar as it has been taken up into the ‘law of the kingdom’ that Jesus laid upon His followers (Moo 2000, 197).”

“you are not a doer of the law but a judge of it”  “The precise meaning is somewhat obscure.  Possibly the brother may be said to personify law, if he is law-abiding; to speak evil of him therefore is to speak evil of the law which inspired his conduct (Adamson 177).”  “Verses 11-12 forbid defamatory talk about a fellow-Christian on the ground that we are individually called to render obedience to God’s law, and that the task of giving the law, and of judging how far we have obeyed the law, must be left to the Lord Himself (Motyer 155).”  “We fail to keep the law when we slander and stand in judgment over one another (Moo 2000, 198).”  “Ignoring the rule about the negative comment appears innocent, but underneath it lies a spirit that is proud enough to believe that in some cases it can correct God’s rules (Davids 104-5).”  “Since James contrasts ‘judging’ the law with ‘keeping’ it, he apparently thinks that failure to do the law implies a denial of the law’s authority.  However high and orthodox our view of God’s law might be, a failure actually to do it says to the world that we do not in fact put much store by it.  Again we see coming to the surface James’ understanding of Christianity as something whose reality is to be tested by the measure of obedience (Moo 2000, 199).”

“you are not a doer of the law”  “What happens, then, when we desert the path of love for that of criticism and denigration?  Outwardly we speak against a brother and neighbor, actually we speak evil against the law.  First, we break the law as a precept which we were meant to obey.  It commands love; we respond with defamatory talk (Motyer 15-9).”  “To disobey [God’s] law is to contradict Him (Motyer 159).”  “When we disobey the law, … we are disputing His authority and that, or course, would be error and offence enough (Motyer 159).”

12. There is only one Lawgiver and judge, the One who is able to save and to destroy; but who are you who judge your neighbors?

“There is only one Lawgiver and judge”  “There is another reason why slandering another is so wrong: it also involves an infringement on the unique right of God Himself (Moo 2000, 199).”“In passing judgment, this critic of his brother has usurped a position of authority that is reserved for God alone (Burdick 196).”  “God not only authored the Law; He also administrates the Law.  He serves as both the executive and judicial branches of the divine government.  God is King; He institutes and declares His Law.  God is Judge; He upholds and enforces His Law (Blue 831).”  “Since [God] gave the law, He is qualified to judge those who are responsible to keep it (Burdick 196).”  “Only One is above the Law.  He alone has the right to modify or overrule it (Blue 831).”

“We must be careful to note the far-reaching consequences of James’ teaching here: respect for law and order is necessary for the health of modern society, but James goes on to remind us that, since God is the source of all law, what is ultimately at stake in a ‘permissive society’ is respect for the authority of God Himself (Adamson 177).”

“Lawgiver”  “’Lawgiver’ is a compound noun used only here in the NT (nomothetes, from nomos, ‘law,’ and tithemi, ‘to set, place, constitute, or lay down’ (Blue 831).”  “God’s law is not an arbitrary collection of precepts which happens to contain this selection of all possible commands.  His law is the expression of who and what He is; He gave us His commands in order that, by obeying them, we might fashion our lives in His image.  Elements which exist as principles of the divine nature have been expressed as precepts for believers, so that the life of God may be seen in our mortal bodies (Motyer 159).”

“judge”  “In order to make clear the nature of the ‘judging’ that James has in view here, he adds a final description of God: ‘the One who is able to save and destroy (Moo 2000, 197).”  “Jesus taught that God alone had authority to judge (Jn 5:22-23,30; Davids 105).”  “James therefore is thinking of ‘judging’ in terms of determining the ultimate spiritual destiny of individuals (Moo 2000, 197).”  “God as Judge has power to settle the final and eternal issues of life or death (Motyer 158).”

“the One who is able to save and to destroy”  “Dibelius cites these two striking rabbinic parallels: ‘Truly, the Eternal destroys life and sustains,’ One he casts down and the other He raise up’ (Adamson 177).”  “Jesus reminded us, it is God alone who is able to ‘destroy both soul and body in hell (Mt 10:28)’ (Moo 2000, 197).”  “That [God] is ‘able to save and destroy’ is proof that He is in a position to enforce the law, rewarding those who keep it, and punishing those who violate it (Burdick 196).”  “There is one Author of the Law, one judge over the Law, and but one Savior from the Law’s condemnation.  This reminder of a truth well known by James’ Jewish readers was also a rebuke to their haughty attitudes and judgmental actions (Blue 831).”  “The only Sovereign, [God] has authority over life and death (Davids 105).”  “The meaning is … likely a reminder that the God who could justly have condemned and destroyed chose rather to save.  It is on this ground of undeserved mercy that both critic and criticized stand together as brethren of the same Father (Motyer 158).”

“One”  “God is the one Lawgiver and Judge (Blue 831).”  “Unlike mortals, God is God, uniquely, divinely One, the original fountain as well as the ultimate arbiter of law, who, unlike human judges, is completely impartial (Adamson 177).”

“who are you?”  “The NIV’s ‘But you – who are you?’ catches the full force of the Greek construction.  With shattering bluntness, James crushes any right his readers may have claimed to sit in judgment over their neighbors (Burdick 196).”  “As Paul sates, ‘Who are you to judge someone else’s servant?  To his own Master he stands or falls.  And he will stand, for the Lord is able to make him stand (Ro 14:4).’  Therefore behind the critical spirit lies a pride that rather than humbly looking to its own need of grace usurps the role of God and set itself up as the judge of others as if, like God’s, their judgement mattered (Davids 105).”  “If God gave the law, and if God is the sole judge, how dare any person set up as judge through his or her critical tongue (Davids 105).”  “In the light of James’ teaching in this context how [should] we answer the question?  I am a person seeking to walk in the lowliest humility with God, for I know that this is the way of blessing.  I have learnt that the way down is the way up.  I seek for myself the lowest place.’  But if we exalt ourselves over a brother, is not the reality of our life with God called into question (Motyer 159)?”  “The disjunctive pronoun is sarcastic, emphasizing the sheer folly of the world to judge, while the vigorous proleptic ‘you’ serves to widen the gulf between God’s judgment and man’s (Adamson 178).”

“you who judge your neighbor?”  “James assumes that criticism of a fellow believer contradicts the demand that we love our neighbors (Moo 2000, 197).”  “This is not to rule out civil courts and judges.  Instead, it is to root out the harsh, unkind, critical spirit that continually finds fault with others (Burdick 196)."  “If our minds were drilled in biblical attitudes, then love for our brothers would begin to root out censoriousness.  Consideration for our neighbors would begin to replace the hurtful and arrogant word by helpful and caring pastoral concern (Motyer 158).”

“neighbor”  “Neighbors belong together in the love which manifests itself in mutual care and concern, the love that sees need and reaches out to meet it.  Our Lord’s definition of neighborliness in the Good Samaritan (Lk 10:25ff.) leaves no room for ‘talking down’, but only for coming down to where the needy is, identifying with the need and abandoning self-interest so as to meet it.  My fellow-Christian is my neighbor par excellence.  Suppose I do know something to his discredit – and be it never so true – my task is not to publicize it, nor even privately to berate him with it, but to go where he is and lift him up.  I must be the Samaritan to him.  He is my neighbor (Motyer 158).”

*************

13. Come now, you who say, “Today or tomorrow we will go to such and such a city, and spend a year there and engage in business and make a profit.”

“Come now”  The Greek words are age nyn (Burdick 197).”  “’Now listen’ is literally, ‘Go now.’  It is the same construction found in 5:1, a colloquial phrase used only by James in the NT.  The interjection both goads the reader and gains his undivided attention (Blue 831).”  It “is a pointed call for attention that indicates the seriousness of what follows (Burdick 197).”  “The vigorous ‘come now’ is the signal for an attack, good OT prophetic style, on the godless merchants, pictured planning future business ventures (Adamson 178).”

“you”  “The offender attacked by James is a fairly typical businessman who makes his plans apart from God (Blue 831).”  “The itinerant merchants addressed here were Jews who carried on a lucrative trade throughout the world (Ryrie 1862).”  “There is no proof and probably no presumption that here, any more than (obviously) in all the rest of the Epistle (except in the peculiarly bitter climax in 5:1-6), the offenders rebuked do not include some Christians, who (v.17), ought to know better.  The balance of the evidence (e.g., omission of ‘brothers,’ parallels with 5:1, especially the ‘come now’ with no call to repent) could point to a Jewish rather than Christian constituency; but none of these, singly or together, is decisive.  The context gives no help: indeed it has a most modern ring and could well describe the conduct of the businessman today who is merely a professing Christian (Adamson 179).”  “James addresses businessmen, probably Christians, since v.17 seems to suggest that the readers know that their practice is wrong (Burdick 197).”  “James chastises these merchants for failing to look at life from a Christian perspective (v.14), urges them to acknowledge the Lord’s sovereignty and providence as they make their plans (v.15), and suggests that they know what they ought to do in this matter (v.17).  James would hardly address non-Christians in this way (Moo 201).”


“There were 3 kinds of merchants: (i) the old Hellenistic mariners; (ii) sea and caravan traders; and (iii) those who combined domestic with foreign trade.  James here is rebuking a fault common to all these categories (Adamson 178).”  “These merchants were the materialist core of the contemporary bourgeois prosperity (Adamson 178).”  This admonition is not ‘confined to ‘merchants,’ for we are all to some degree prone to the sin of presumption, which is a form of practical atheism.  It is plain from v. 15 that there is not thought of sharp practice, an obvious possibility, with which James in this passage is not concerned, but only self-assurance (Adamson 179).”

“you say”  “Coming place of James’ usual address to his readers as ‘brothers,’ this tone might suggest that he intends here to turn his attention to people outside the church – letting the Christians listen in so that they can learn from the admonition.  But we have already noted that the content of the paragraph seems to presuppose a Christian address.  The tone James adopts suggests, however, that he regards the attitude of these Christians as unworthy of who they really are.  We are reminded of a father forced to rebuke his children for behavior not in keeping with family values (Moo 202).”

“say”  “The present tense legontes seems to indicate that the situation under consideration was not an isolated instance.  It was something that occurred frequently (Burdick 197).”

“Today or tomorrow we will go to such and such a city, and spend a year there and engage in business and make a profit”  “What [James] does is … put words on their lips that pointedly bring to expression the underlying attitude that they are adopting in the plans that they make.  Here are people, says James, who are deliberate and self-confidnet planners (Moo 202).”  “Notice the well-laid plan (Burdick 197).”  “But God has no place in the plan (Burdick 197).”


“The picture James paints here would be familiar to his first-century readers.  This period was marked by growing commercial activity, and especially in the Hellenistic cities of Palestine.  Jews were especially active in these ventures; many had left Palestine to settle in cities throughout the Mediterranean world in pursuit of financial gain.  And, of course, the picture is equally familiar to us in the modern world.  Modes of transportation and distances have changed, but the ‘bottom line’ has not (Moo 202).”


“We should guard against another kind of misinterpretation: the idea that James is forbidding Christians from all forms of planning or of concern for the future.  Taking out life insurance and saving for retirement for instance, are not condemned by James; these may very well be a form of wise stewardship (Moo 202-3).”  “What James rebukes here, as v. 16 will make clear, is any kind of planning for the future that stems from human arrogance in our ability to determine the course of future events (Moo 203).”

“we will go” The “KJV ‘buy and sell’ is too definite and obscures the original meaning, which is ‘travel’ (sometimes of troops on the march), but the idea of trafficking came in very early.  James employs the verb intransitively in the sense of ‘carry on business, be a merchant’ (Adamson 179).”  The business man “is self assertive in his travel plans (Blue 831).”  “Business travel in the 1st century was very common, and Jews, especially, traveled widely for business purposes (Burdick 197).”  James “warns, therefore, of the tendency of the world to ‘press us into its mold’ by leading us, perhaps very subtly, to begin assuming that we control the duration and direction of our lives.  Such an attitude is simply inconsistent with a Christian worldview in which there is a God who sovereignly directs the course of human affairs (Moo 207).”

“such and such a city”  “The Greek text simply says ‘this city’ (tende ten polin) (Burdick 197).”  “Whether the reference is to a definite city pointed out on the map or general is immaterial: either case exhibits unwarranted presumption.”  “James’ quotation of the merchants that he addresses here is , of course, fictional – as the language ‘this or that’ makes clear (Moo 202).”

“spend a year”  The business man is “self-confident in his time schedule (Blue 831).”

“engage in business”  “’Carry on business’ is from a compound verb (emporeusometha, from en, ‘in,’ and poreuomai ‘to go’) from which the English word ‘emporium’ has come.  It is related to the noun (emporos) which could be translated ‘merchant,’ ‘trader,’ ‘drummer,’ or ‘one who goes in and gets the trade’ (Blue 831).”  “The folly of forgetting God in business is another manifestation of worldliness (Ryrie 1862).”

“make a profit”  “’Make a profit,’ unknown in the LXX though found in Aquilla’s version, is fairly common in the NT, where it is employed metaphorically of proselytizing or of avoiding injury or loss.  James employs it literally, ‘to profit’ (Adamson 179).”  “They are quite sure about the outcome of all these plans: they will make money (Moo 202).”  The business man “is self-centered in his trade relationships (Blue 831).”  “A vivid picture of the Jewish merchant James tried to correct is a go-getter salesman out drumming up business for the bottom-line objective: ‘Make money!’ (Blue 831).”  “No allowance is made for unforeseen circumstances.  These businessmen are confident that they will be able to carry their plans through to completion (Burdick 197).”


“We need to guard against a misinterpretation at this point.  It would be terribly tempting (and some interpreters have succumbed to the temptation) to find here a rebuke of those who are out to make a profit at all.  The economic system we call capitalism, in other words, might be the real target of James’ polemic.  But, whatever we might think about the compatibility of Christianity and the profit motive of capitalism, it would be wrong to find any critique here.  As the following verses make clear, James is not rebuking these merchants for their plans or even for their desire to make a profit.  He rebukes them rather for the this-worldly self-confidence that they exhibit in pursuing these goals – a danger, it must be said, to which businesspeople are particularly susceptible (Moo 202).”

14. Yet you do not know what your life will be like tomorrow.  You are just a vapor that appears for a little while and then vanishes away.”

“Yet you”  James “reminds them of the kind of people they really are.  James makes this point subtly right at the beginning of the verse.  The NIV attempts to capture the nuance with its introductory ‘Why’.  The basis in the Greek text for this nuance is the word hoitines at the beginning of the verse.  The word bears a qualitative sense: ‘people such as you.’  James is asking, in effect: How can you, being the kind of creatures that you are, presume to dictate the course of future events (Moo 203)?”

“you do not know what your life will be like tomorrow.”  “James points out their fallacy.  They ‘do not even know what will happen tomorrow,’ to say nothing about a year from now.  They have been planning as if they know exactly what the future holds or even as if they have control of the future (Burdick 197).”  “Man’s plans are always tentative (Blue 831).”  A person’s time is not their own.  Time is not their own (Blue 831).”  “Believers should make all of their plans provisionally because no one knows what tomorrow will bring (Lindsell 1810).”

“your life”  Life is not our own (Blue 831).”

“You are just a vapor that appears for a little while and then vanishes away.”  “Not only is their knowledge limited, but their very lives are uncertain.  They may not be here next year (Burdick 197).”  “To us, life seems long and we measure it in years; but in comparison to eternity, life is but a vapor (Wiersbe 371).”  “Since life is so brief, we cannot afford merely to ‘spend our lives’; and we certainly do not want to ‘waste our lives.’  We must invest our lives in those things that are eternal (Wiersbe 371).”

“appears for a little while and then vanishes away”  “In the morning [the mist] covers the countryside; before noon it is gone (Burdick 197).”

“vapor”  The NIV translation is “mist”, it can also be translated “a puff of steam (Blue 831).”  “In essence this verse means: The steam or smoke, which appears for a little and then vanishes, graphically depicts the transience of life – a common idea among even pagans, and here used parenthetically to point the folly of planning without God (Adamson 179).”  “To point up the transitory nature of life, James employs another illustration from nature – ‘You are a mist’ (Burdick 197).”  “Their resolve, together with the refusal to reckon with death, has a modern ring (Adamson 179).”  “The point is clear enough: human life is insubstantial and transitory, here one minute and gone the next.  Illness, accidental death, or the return of Christ could cut short our lives just as quickly as the morning sun dissipates the mist or a shift in wind direction blows away smoke (Moo 204).”

15. Instead, you ought to say, “If the Lord wills, we will live and also do this or that.”

“you ought to say”  “It is not enough, James suggests, to recognize that one’s own life is uncertain and transitory (v.14).  Such a recognition, after all, is not even specifically religious (Moo 204).”  “The key to avoiding boasting is to maintain a godly perspective.  Instead of making big plans on the human plane, one must expand his view to include God in the picture (Blue 831).”  “What these merchants need to go on to reckon with is that their lives are also in the hands of God.  This world is not a closed system; what appears to our senses to be the totality of existence is in fact only part of the whole.  This life cannot properly be understood without considering the spiritual realm, a realm that impinges on and ultimately determines the material realm in which we live day to day (Moo 204-5).”

“If the Lord wills, we will live and also do this or that.”  “These are not so much words to be used like some charm but a realistic attitude that affects all of one’s being and behavior (Blue 831).”  Whether men recognize it or not, they ‘will live and do this or that’ only ‘if it is the Lord’s will’ (Burdick 197).”  “Paul did not consider the will of God a chain that shackled him; rather, it was a key that opened doors and set him free (Wiersbe 372).”  By seeking God’s will, “even the physical world around you takes on new meaning.  There is a simplicity and unity to your life that makes for poise and confidence (Wiersbe 371).”  “Everything in this universe operates according to laws.  If we cooperate with these laws and obey them, then the universe works with us.  But if we fight these laws and disobey the, the universe will work against us (Wiersbe 372).”  “God’s will for our lives is comparable to the laws He has built within the universe, with this exception: those laws are general, but the will He has planned for our lives is specifically designed for us (Wiersbe 372).”  “Life is not uncertain to God, but it is uncertain to us.  Only when we are in His will can we be confident of tomorrow, for we know that He is leading us (Wiersbe 371).”


“The important thing is a heart that loves God and wants sincerely to do His will and glorify His name.  What are the benefits of doing the will of God?  For one thing, you enjoy a deeper fellowship with Jesus Christ (Mk. 3:35).  You have the privilege of knowing God’s truth (Jn 7:17) and seeing your prayers answered (1Jn 5:14-15).  There is an eternal quality to the life and works of the one who does the will of God (1Jn 2:15-17).  Certainly, there is the expectation of reward at the return of Jesus Christ (Mt 25:34; Wiersbe 374).”

“If the Lord wills”  James “has already spoken of submission to God’s will (4:7); he now shows that this submission applies to all life (Adamson 180).”  “The will of God is a living relationship between God and the believer (Wiersbe 373).”  “That God would have plan for each of our lives is an obvious truth.  He is a God of wisdom and knows what ought to happen and when it should occur.  And, as a God of love, He must desire the very best for His children.  Too many Christians look on the will of God as bitter medicine they must take, instead of seeing it as the gracious evidence of the love of God (Wiersbe 370).”  “’If the Lord will’ is a consideration, no Christian, if he is wise, will ignore when he makes his decisions and plans his life (Adamson 181).”  “No Christian can safely assume that he can live independently of God (Burdick 197).”  “A person’s plans are not their own (Blue 831).”  “Apart from the will of God, life is a mystery.  When you know Jesus Christ as your Savior, and seek to do His will, then life starts to make sense (Wiersbe 371).”  “What we plan to do is always contingent on the will of God, which is unknown to us but controls our actions (Lindsell 1810-11).”  “When a believer is out of the will of God, he becomes a troublemaker and not a peacemaker Wiersbe 370).”  “When God cannot rule, He overrules (Wiersbe 373).”  “God adjusts things to bring us back into His will (Wiersbe 373).”


“A study of the use of this conditional clause in the NT makes clear that we are not to repeat it mechanically in connection with every statement of future plans.  Paul, for example, employs it in Ac 18:21 and 1Co 4:19, but he does not use it in Ac 19:21; Ro 15;28; or 1Co 16:5,8.  Yet it is obvious that whether Paul explicitly stated it or not, he always conditioned his plans on the will of God (Burdick 197).”  “As Calvin pertinently observes, Jesus, Paul, and the other apostles do not always state this condition when they plan for the future.  What was important is not the verbalization but that ‘they had it as a principle fixed in their minds, that they would do nothing without the permission of God.’  James attributes no magical significance to the words themselves.  ‘If the Lord wills’ can become nothing more than a glib formula without any real meaning.  James, rather, wants us to adopt the attitude expressed by the words as a fixed perspective from which to view all of life (Moo 206).”  “’If the Lord will’ is not just a statement on a believer’s lips: it is the constant attitude of his heart (Wiersbe 372).”  “This perspective should add an element of contingency to all our planning – ‘if the Lord allows this to happen.’  But it should also force us to evaluate our planning from a biblical perspective – ‘if this kind of plan is in accordance with the Lord’s will expressed in Scripture for His people’ (Moo 206).”


“In his journal John Wesley wrote of his uncertainty while waiting at Chester for a favorable wind to sail to Ireland.  ‘James would have approved the spirit of this entry,’ observes Coutts, ‘ contrasting as it does with the presumption of those he rebuked who planned the future without regard to the will of God or the uncertainties of life.  What James urges is not a morbid preoccupation with possible disaster, but a realistic attitude to the future made possible by faith in God … Realizing the future is uncertain not only teaches us to trust God, it helps us properly to value the present.  To be obsesses with future plans may mark our failure to appreciate present blessings or our evasion of present duties (Adamson 180).”


“The will of God is a growing experience (Wiersbe 373).”  “The will of God is not difficult to discover.  If we are willing to obey, He is willing to reveal (Jn 7:17; Wiersbe 373).”  “God does not reveal His will to the curious or the careless, but to those who are ready and willing to obey Him (Wiersbe 373).”  “We learn to determine the will of God by working at it.  The more we obey, the easier it is to discover what God wants us to do (Wiersbe 373).”

“Why do people who know the will of God deliberately disobey it (Wiersbe 372)?”  A “reason is man’s ignorance of the nature of God’s will.  He acts as though the will of God is something he can accept or reject.  In reality, the will of God is not an option; it is an obligation (Wiersbe 372).”  “People who keep asking, ‘How do I determine God’s will for my life?’ may be announcing to everybody that they have never really tried to do God’s will.  You start with the thing you know you ought to do, and you do that.  Then God opens the way for the next step.  You prove by experience what the will of God is.  We learn both from successes and failures (Wiersbe 373).”  “The secret of a happy life is to delight in duty.  When duty becomes delight, then burdens become blessings (Wiersbe 373).”  “When we serve God grudgingly, or because we have to, we may accomplish His work but we ourselves will miss the blessing.  It will be toil, not ministry.  But when we do God’s will from the heart, we are enriched, no matter how difficult the task might have been (Wiersbe 373-4).”

“Lord”  “It is not so surprising  that phrases such as ‘if God wills’ or ‘if the gods will’ are found in many kinds of ancient literature.  And the fact that James quotes such a widespread proverbial saying might lend support to the idea that he is writing to non-Christian merchants, using language familiar to them to gain a point of contact for a more specifically Christian perspective.  On the other hand, it might be significant that James encourages them to say not ‘if God wills’ but ‘if the Lord wills.’  The title ‘Lord’ conveys a more distinctive Jewish-Christian perspective than the title ‘God’ would have done (Moo 205).”  “Thus James takes a common expression of general religious sentiment and ‘baptizes’ it in the service of his distinctive biblical vision of a biblical worldview of history and its sovereign ruler (Moo 205).”

“we will live”  “Some read a form of the verb ‘live’ (a subjunctive) that would make it a part of the protasis (the ‘if’ clause): ‘If the Lord wills and we continue to live, the we will do this or that.’  But the better manuscripts have the indicative form of the verb, and all modern English translations have followed this reading, which makes ‘live’ a part of the apodosis (the ‘then’ clause): “If the Lord wills, then we will live and do this or that.’  Appropriately in the light of James’ reminder that our lives are a ‘mist (v.14)’, James thus makes the continuance of life itself contingent on the will of the Lord.  But he also, in light of v.13, reminds us that our plans must also be4 subject to the same conclusion (Moo 205).”

16. But as it is, you boast in your arrogance; all such boasting is evil.

“But as it is”  “’As it is’ brings us back to James’ own present and to the problem he is addressing (Moo 206).”  “Taken by itself, the quotation that James places on the lips of the merchants in v.13 could appear quite unobjectionable.  Indeed, one could find many places in Scripture where prophets and apostles state their plans in very similar terms.  But the problem, as James now makes clear, is the attitude underlying this planning (Moo 206).”

“you boast in your arrogance”  “The Greek text literally means ‘You are boasting in your arrogant pretentions’ (kauchasthe en tais alazoneiais hymon) (Burdick 198).”  “Phillips captures the meaning that results from this interpretation very well: ‘you get a certain pride in yourself in planning your future with such confidence (Moo 207).”  “Some interpreters, however, have taken en tais alazoneiais hymon to be adverbial, describing the manner of the boasting.  But the verb kauchaomai (‘to boast’) followed by the prepositional phrase en occurs in 16 other NT passages, and in every instance the prepositional phrase expresses the ground of the boasting.  Thus is it best to understand that it was about their arrogant pretentions concerning the future that James’ readers were boasting (Burdick 198).”  “The only other occurrence of the Greek word for ‘arrogance’ in the NT might indicate that this interpretation is moving in the right direction: ‘For everything in the world – the cravings of sinful man, the lust of his eyes and the boasting of what he has and does – comes not from the Father but from the world’ (Moo 207).”  “Some such qualification is probably necessary since the verb ‘boast’ (kauchaomai) need not have a negative connotation (Moo 206).”  “They measured success in life by how many times they got their own way and accomplished what they had planned (Wiersbe 371).”  “Underlying the boastful arrogance of the people both in this paragraph and in the next one is wealth (Moo 201).”  “Man’s boasting only covers up man’s weakness (Wiersbe 371).”

“Some of James’ readers, however, rather than subjecting their plans to God’s will, made it their practice to ‘boast and brag.’  To make plans without considering God’s plan is the same thing as arrogantly claiming to be in full command of the future (Burdick 197-8).”  “For a believer to leave God out of his plans is an arrogant assumption of self-sufficiency, a tacit declaration of independence from God (Burdick 197).”  “The businessmen addressed by James were proud of their arrogant assumption that they could foresee and control the future (Burdick 198).”  “The cure for boasting is belief (Blue 832).”

“boast”  “This verb … combines the ideas of ‘put confidenc in’ and rejoice in,’ with the slightly archaic ‘boast’ still probably the best single English equivalent.  The point of importance here is that ‘boasting’ is not itself a negative activity or attitude: the question is what it is that one is boasting in.  And so James must qualify the verb to indicate that he uses it to depict a boasting that arises from misplaced pride in one’s own ability to chart the future (Moo 206).”

“arrogance”  “Alazoneia refers to proud confidence in one’s own knowledge or cleverness, hence, arrogance.  It implies that these qualities are not really possessed (Burdick 198).”  ”The vice of the braggart centers in self and is consummated in an absolute self-exaltation (Adamson 181).”  “The skillful use of the repetitive ‘we will go … and stay … and trade … and make a profit,’ and the mention of the year’s stay, both suggest deliberate and calculated arrogance.  They would go where they like, and for as long as they liked (Adamson 179).”

“all such boasting is evil”  “All such ‘vaunting’ is certainly presumptuous pretense and also, since God only ordains the future, arrogantly ‘corrupt’.  The noun plus the emphatic verb here stresses the manner rather than the particular content of their boasts (Adamson 181).”  “’Such boasting’ … not only lacks the quality of being good, it is aggressively and viciously wicked (Burdick 198).”  “Man cannot control future events.  He has neither the wisdom to see the future nor the power to control the future.  For him to boast is sin; it is making himself God (Wiersbe 371).”  “To treat the will of God lightly is to invite the chastening of God in our lives (Wiersbe 372).”  “Self-centered bragging must be replaced by God-honoring trust (Blue).”

17. Therefore, to one who knows the right thing to do and does not do it, to him it is sin.

“Therefore”  “The word ‘then’ introduces a concluding summary statement (Burdick 198).”  “It is likely that chapter 4’s concluding sentence … is related not only top the matter of boasting but also to all the advice given thus far in the epistle (Blue 832).”


“Although this statement may apply to any number of situations.  James intended it to refer to the immediately preceding context (Burdick 198).”


“Ropes suggests that it is a maxim that means something like ‘You have been fully warned’.  It is like saying, ‘Now that I have pointed the matter out to you, you have no excuse’ (Burdick 198).”

“one who knows the right thing to do”  “God reveals His will in His Word, and yet most people ignore the Bible, and yet most people ignore the Bible.  In the Bible, God gives precepts, principles, and promises that can guide us in every area of life.  Knowing and obeying the Word of God is the surest way to success (Wiersbe 371).”  “Knowing what should be done obligates a person to do it (Burdick 198).”  “James’ readers could not plead ignorance.  The letter abounds with exhortations to do good (Blue 832).”  James “has urged us to take the Lord into consideration in all our planning (Moo 208).”  “To attain spiritual maturity a believer must do the good he knows.  He must stand confidently on God’s Word even in trials and temptations.  He must compassionately serve his brethren without prejudicial favoritism but with practical faith.  He must speak carefully with a controlled tongue and wise, cultivated thought.  He must submit in contrition to his all-powerful Father, Lawgiver, and Judge with a humble spirit, just action, and a trusting heart.  He must be what God wants him to be, do what God wants him to do, speak as God wants him to speak, and sense what God wants him to sense (Blue 832).”

“and does not do it” “We therefore have no excuse in this matter: we know what we are to do.  To fail to do it, James wants to make clear, is sin.  We cannot take refuge in the plea that we have done nothing positively wrong.  As Scripture makes abundantly clear, sins of omission are as real and serious as sins of commission (Moo 208).”  “James’ reminder here is an important one.  For we have a tendency, when we think of sin, to think only of those things we have done that we should not have done that we should have done (Moo 208).”

“Laws suggests a rather complex, ‘intertextual’ explanation for the inclusion of the saying.  She notes that Pr 3:27-28 prohibits any delay in doing good to a neighbor – and in the Septuagint this prohibition is grounded in the consideration that ‘you do not know what the next day will bring forth’ (Moo 207).”  “The wording of v.17 in James gives little basis for a connection with Proverbs (Moo 208).”

“it is sin”  “These people know the will of God but choose to disobey it.  This attitude expresses even more pride than does the first; for the person says to God, ‘I know what You want me to do, but I prefer not to do it.  I really know more about this than You do!’ (Wiersbe 372).”
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