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Moo only consulted for part of v.1 in 1-6 study

“Verses 1-6 are similar to OT declarations of judgment against pagan nations, interspersed in books otherwise addressed to God’s people (Barker 1808).”  “Its main purpose here is for a sort of climax, of comfort for the mostly poor Christians (Adamson 183).”  “Calvin appropriately isolates two main purposes: James ‘has a regard to the faithful, that they, hearing of the miserable end of the rich, might not envy their fortune, and also that knowing that God would be the avenger of the wrongs they suffered, they might have a calm and resigned mind bear them’ (Moo 211).”

1. Come now, you rich, weep and howl for your miseries which are coming upon you.
“Come now”  “An interjection of encouragement, here obviously sarcastic, introduces the dramatic charge and sentence against the rich, as if calling their attention with the same forceful emphasis as in its three similar OT occurrences:” Jdg 19:6, 2Ki 4:24 and Isa 43:6 (Adamson 183).”  “It arrests attention to what James and his fellows believed to be imminent, the day of sudden and sad judgment for these sinners (Adamson 183).”

“you rich”  “These are not Christians, for James warns them to repent and weep because of the coming misery (Barker 1808).”  “This is what will happen to those who spurn the grace of God (Lindsell 1811).”  “It is, therefore, more reasonable to understand the section as similar to OT prophetic declarations of coming judgment against pagan nations.  It will be noted that the latter also are interspersed among sections addressed to God’s people (Is 13-21, 23; Ezk 25-32; Burdick 199).”


 “James appears to have included all rich people, both believers (1:10) and unbelievers (2:6).  There is not plea for reform, only a grim warning that hoarded wealth brings consternation, ends up in corrosion, and results in condemnation (Blue 832).”  “The rich people, so often the object of envy, were the object of James’ scorn and condemnation.  He put down those who placed their arrogant trust in things which were doomed to decay (Blue 832).”


“The ‘rich’ whom James attacks in the paragraph are wealthy landowners, as v.4 reveals (Moo 210).”  “What can be said about the ‘rich’ in this passage, however, is that they are condemned not simply for their wealth; they are condemned for their sinful use of wealth.  Applying the text to all wealthy people, then, would be a misreading of the passage.  On the other hand, we cannot avoid the serious reminder about money and possessions that we confront in this text (Moo 210).”

“weep and howl”  “’Weep and wail’ occur frequently in the prophets to depict the reaction of the wicked when the day of the Lord arrives, although only here in the Greek Bible are they used together (Moo 211).”

“weep”  “’Weep’ … could be elaborated as ‘burst into tears (as klausate; also in 4:9)’ (Blue 832).”

“howl”  The Greek word is ololyzontes.  “While the first word klausate, may describe audible weeping, the second term, oloyzontes, most certainly does (Burdick 199).”  It is “an onomatopoeic word, sounding like what it describes (Moo 211).”  Howl might be equated with grief (Blue 832).

“miseries which are coming upon you”  “Money brings merriment only temporarily; wealth eventually results in misery (talaiporiais, from talao, ‘to undergo, endure,’ and poros, ‘a callus’ or ‘hardened concretion’) (Blue 832).”  “In 4:9 James’ readers are commanded to make themselves miserable (talaiporesate, ‘grieve’) in all-out repentance.  But here in 5;1 the rich are told that God will send the miseries (tais talaiporais) of judgment upon them (Burdick 199).”  “This background makes clear that ‘the misery that is coming upon the rich refers not to earthly, temporal suffering, but to the condemnation and punishment that god will mete out to them on the day of judgment (Moo 211).
“miseries”  “The word for misery in the Greek is in the plural, probably accentuating the degree of misery the will come with the judgment (Moo 211).”

2. Your riches have rotted and your garments have become moth-eaten.
“Your riches have rotted and your garments have become moth-eaten”  “The commodities … had rotted and the garments … had been invaded by moths.  There is no reason to take these happenings as figurative or as predictive of the future.  The tragic fact was that the rich had hoarded so much food and clothing that it was going to waste (Burdick 199).”  

“Your riches have rotted”  “They have so much wealth stored up that it has rotted (Burdick 199).”

“riches”  “Wealth in those days consisted of both money and such commodities as grain, oil, and costly garments (Burdick 199).”

“garments”  “Garments were “the main form of wealth in the ancient world (Ac 20:33; Barker 1808).”  “Evidence that costly garments were stored as wealth and used as payment for services rendered occurs in such passages as 2Ki 5:5,22; Mac 11:24; and Mt 6:19; (Burdick 199).”  “The story is not from ‘rags to riches’ but from ‘riches to rags’ (Blue 832).”

3. Your gold and your silver have rusted: and their rust will be a witness against you and will consume your flesh like fire.  It is in the last days that you have stored up your treasure!
“Your gold and silver have rusted”  “’Gold and silver’ are the most sought after metals and have long been considered the material standards for the world.  Though they do not rust, they do become corroded.  Gold can darken and silver tarnishes (Blue 832).”

“have rusted”  “The Greek word katiotai may refer to rust, tarnish, or corrosion.  Since gold and silver do not rust or even corrode, James must refer to tarnished metal (Burdick 199).”  Rust “was the result of hoarding (Barker 1808).”  “The tarnish was indication of how long the hoarded wealth had lain idle (Burdick 199).”

“rust will be a witness”  “This Semitic phrase [means] ‘witness,’ ‘pledge,’ ‘symbol’ (Adamson 185).”  Rust “will both testify against and judge the selfish rich (Barker 1808-9).”  The corrosion “witnessed to the greed and selfishness of these wicked men, who had far more than they could ever use, while their workers were deprived of their wages (Burdick 199-200).”  “The idea that the corrosion will eat the flesh of the rich ‘like fire’ is a graphic way of declaring that their greed will result in their own destruction, as if the corrosion that ate their riches actually will eat their flesh (Burdick 200).”  “The corrosion (ios, or ‘poison,’ as in 3:8 and Ro 3;13) is a testimony to the rich man’s folly and will consume his flesh like fire.  As metals lose their luster, the poison of greed eats up people.  The corrosion of wealth is testimony to this sickness of the wealthy (Blue 832).”

“last days”  “The rich did not realize that the last days were already present (2Tim 3:1; Ryrie 1862).”  “NT writers … viewed the whole period beginning with Christ’s first coming as the last days.  They understood this to be the ‘last’ of the days because neither former prophecy nor new revelation concerning the history of salvation indicated the coming of another era before the return of Christ.  The word ‘last’ in ‘last days,’ ‘last times’ and ‘last hour’ also expresses a sense of urgency and imminence.  The Christian is to be alert, waiting for the return of Christ (Mt 25:1-13; Barker 1832).”  “James’ statement that the rich had ‘hoarded wealth in the last days’ shows that he had the future judgment in mind (Burdick 200).”  “In comparison with the preparatory days of the OT, this is the last period before Christ comes to set up His kingdom and to judge all men.  It was even in the last hour, as it were, before Christ comes to judge, that the rich ‘hoarded wealth’ (Burdick 200).”

“stored up”  “Hoarding for ‘the last days’ only give more fuel for the fire that will consume the lost (Blue 832).”  “One of the sins for which God condemns these people is their selfish accumulation of money and things.  In the Western world, where amassing material wealth is not only condoned but admired, we Christians need to come to grips with this point in James and ask ourselves seriously: When do we have too much (Moo 210)?”  “A believer who seeks spiritual growth dare not become caught up in the accumulation of wealth for himself.  He should share his possessions for God’s glory and the good of others (Blue 833).”

4. Behold, the pay of the laborers who mowed your fields, and which has been withheld by you, cries out against you; and the outcry of those who did the harvesting has reached the ears of the Lord of Sabaoth.
“the pay … withheld … cries out against you”  “The Lord Almighty, the omnipotent sovereign, … is not oblivious to injustice (Ryrie 1862).”  “Their crime was uncontrolled greed that resulted in oppression of the poor (Burdick 199).”  “James vividly pictures the unpaid wages, still in the possession of the unscrupulous rich farmers, as continually accusing them of their dishonesty.  It was as though the very coins cried out the guilt (Burdick 200).”

“withheld by you”  “The second crime the rich are charged with is that they ‘failed to pay the workmen’ who harvested their crops (Burdick 200).”  “Jewish converts were well aware of God’s Law forbidding holding back on wages (Lv 19:13; Dt 24;15) and oppressing the poor (Pr 3:27-28; Am 8:4-6; Mal 3:5; Blue 832-3).”  “It is not the wealth itself that is condemned, but the greedy attitude toward it and the grisly actions with which it was obtained (Blue 832).”  “On unattached workers hired by the day, see 3:14; Mt 20:1ff.  The greedy rich do not pay them at the end of the day, and there was then no practical way of enforcing the law of Lv 19:13 and Dt 24:14 (Adamson 186).”  “Prompt payment of wages is also enjoyed by rabbis.  Unlike the slave, who had someone who might protect his interests, the free laborer had none.  The scene is deliberately set after harvest: the owners of these large Galilean estates were well able to pay wages.  The compound ‘withheld’ indicates not just delay but complete default (Adamson 186).”

“cries out”  “’Cry aloud,’ a wild, incoherent cry, often of animals in Classical Greek, is used in the LXX of protests, especially against wrong and injustice (Adamson 186).”

“the outcry of those who did the harvesting has reached the ears of the Lord”  “The harvesters complained about their treatment, and their complaints ‘reached the ears of the Lord Almighty (Burdick 200).”  “’Ears of the Lord’ is simply a vivid anthropomorphic way of saying God listens and responds to His people (Adamson 186).”“God is not deaf to the cries of injustice that rise both from the wages withheld in fraud and from the laborers who have been oppressed by the rich (Blue 832).”  “God heard their cries as He always hears the voice of His suffering people (Ex 3:7; Burdick 200).”

“Lord of Sabaoth”  “The title ‘Lord of Sabaoth’ combines majesty and transcendence and emphasizes that the cause of the poor is to come before the supreme Sovereign, whose justice is now to be visited upon the rich (Adamson 186).”  This title is equivalent to “Lord of Hosts, a familiar OT title (Ryrie 1862).”  “The Hebrew for ‘hosts’ can refer to (1) human armies (Ex 7:4; Ps 44:9); (2) the celestial bodies such as the sun, moon and stars (Ge 2;1; Dt 4:19; Is 40:26); or (3) the heavenly creatures such as angels (Josh 5:14; 1Ki 22:19; Ps 148:2).  The title,’ the Lord of hosts,’ is perhaps best understood as a general reference to the sovereignty of God over all powers in the universe (Barker 357).”  “The rabbis rarely use the title, but on Ex 3;6 connect it with Yahweh’s war against injustice (Adamson 187).”  “The God who hears the cries of His suffering people is ‘the Lord Almighty,’ and He will vindicate them in due time (Burdick 200).”

5. You have lived luxuriously on the earth and led a life of wanton pleasure; you have fattened your hearts in a day of slaughter.
“lived luxuriously”  Etryphesate “refers to a soft, enervating lusury that tends to demoralize (Burdick 200).”  “The life of luxury (etryphesate, ‘to lead a soft life,’ used only here in the NT) … is like so much fat for the slaughter (Blue 833).”

“on the earth”  “Underlying the words ‘on the earth’ is a sinister hint on their future (Adamson 187).”

“wanton pleasure”  Espatalesate “describes extravagant and wasteful self-indulgence.  Ropes says that in its secular use it seems to have had certain immoral associations (Burdick 200).”  “Like their Roman masters, rich Jews indulged in extravagant banquets (Adamson 187).”  “The life of … of self indulgence (espatalesate, ‘to live voluptuously or wantonly’…) is like so much fat for the slaughter (Blue 833).”

“fattened your hearts in a day of slaughter”  “The sarcastic illustration was vivid for Jewish believers who had seen many fattened sheep and oxen meet their fates in sacrifice (Blue 833).”

“fattened”  “The wicked rich are like cattle that continue to fatten themselves on the very day they are to be slaughtered, totally unaware of coming destruction (Barker 1809).”  “They have indulged themselves, as it were ‘fattening their hearts,’ like warriors in a feast after a victory (Adamson 187).”

“hearts”  “The heart is viewed as desiring luxury and pleasure, and the rich are pictured as giving their hearts everything they desired (Burdick 200).”

“day of slaughter”  This refers to “the day of judgment (Barker 1809).”  “James uses graphic imagery to indicate that the rich are on the brink of judgment (Burdick 200).”


“We do not think that James would have interrupted the mounting climax of his indictment in vv.4-6 with such an interjected mention of doomsday.  We think it is more in keeping with his characteristic style if we take this truly ironical and virgorous comparison to mean: ‘You have gratified your hearts’ desires like victors in a bloody battle, and you have not even had to fight in order to get your way: you have condemned and murdered the just man; he does not resist you’ (Adamson 188).”

6. You have condemned and put to death the righteous man; he does not resist you.
“you have condemned”  “The thought here is not of specific cases but of a general social evil of the time among the Jews, viz., oppression of the poor and weak, by judicial process and otherwise (Adamson 189).”  “In the scramble for more wealth, the rich used their influence in courts of justice, and in the process were guilty of bringing condemnation and even death to innocent men who offered no resistance (Blue 833).”

“put to death the righteous man”  “This probably refers to the practice of the rich taking the poor (‘the righteous’) to court to take away what little they might have, thus ‘murdering’ them (Ryrie 1862).”


“The ‘righteous’ must be taken as a generic term often, and perhaps especially, used of prophets and teachers (Adamson 189).”  “What began as an interest in money ended as an insensitivity to murder (Blue 833).”  “In 2:6 the rich are accused of dragging believers into court; here they are charged with murder.  This is not to be taken figuratively but literally.  Examples were Christ, Stephen, James the son of Zebedee, and later, the author himself (Burdick 200).”

“righteous man”  This is “literally, ‘the righteous one’ though it probably refers to a class of people rather than to one individual (Blue 833).”  “They came largely from the ranks of the poor (Burdick 200).”

“he does not resist you”  “The rich were guilty of attacking not merely a righteous man, but a man who was defenseless or who refused to fight back (Burdick 200).”  “’He does not resist you.’  Why”  Because he cannot.  If poor men have not been able even to begin to resistance it is not less but – if anything – more outrageous to have killed them.  The (very effective) point of this climax plainly is that the helplessness of their victims increases the damnation of these rich (Adamson 188).”  “The rich are represented, not as bold and fearless champions, defending a cause against dangerous enemies, but as brutal bullies, picking as the victims of their outrages those who either cannot or will not resist (Adamson 188).”


“The idea of Christian nonresistance here is misconceived: Jms 5:1-6 is denouncing not only Christian rich nor feeling only for Christian Jewish victims (Adamson 188).”

*************

7. Therefore be patient, brethren, until the coming of the Lord.  The farmer waits for the precious produce of the soil, being patient about it, until it gets the early and late rains.
James’ “tone turns from stark condemnation to sensitive consolation (Blue 833).”

“therefore be patient”  “They are tempted to be envious of the prosperity and well-being of the wicked and, somewhat paradoxically, also to be impatient for the wicked to receive judgment (Moo 221).”  “’Be patient, then,’ said James as a direct corollary to the coming judgment on the wicked rich (Blue 833).”  “Since believers are suffering at the hands of the wicked rich, they are to look forward patiently to the Lord’s return (Barker 1809).”

“therefore”  “The word ‘then’ (oun) suggests that the oppression of the righteous poor described in vv.1-6 is what gives rise to the call for patience in vv.7-11 (Burdick 201).”

“be patient”  “James leaves us in no doubt about what he thinks the basic attitude must be (Moo 22).”  “Here patience means ‘enduring,’ ‘keeping steady under provocation.’  It is the same as ‘the ability to endure’ of 1:2 or ‘remains faithful’ of 1:12 (Davids 118).”  “’Be patient (makrothymesate)’ comes from a compound of ‘long (makros)’ and ‘temper (thymos)’.  The idea is to set the timer of one’s temper for a long run.  Think long.  Focus on the final lap in the race of life.  Have a long fuse (Blue 833).”  “The verb makrothymesate describes the attitude of self-restraint that does not try to get even for a wrong that has been done.  It usually represents long-suffering patience toward persons rather than things.  So James calls for a patience toward the rich oppressors that will last ‘until the Lord’s coming’ (Burdick 201).”  “To put it simply, we are ‘patient’ with other people and ‘endure’ difficulties (Moo 222).”

“brethren”  “The exhortation is addressed to the ‘brothers,’ indicating that James is turning his attention from the unbelieving rich back to the believing Jews to whom the epistle was sent (Burdick 201).”  “Brothers” could also be translated “fellow members of the family of God (Moo 221).”  “James thereby signals his intention to focus explicitly on the attitudes that God’s people need to adopt in light of a biblical perspective on this world and the coming judgment (Moo 220).”

“until the coming of the Lord”  “The word ‘coming’ translates the Greek ‘parousia,’ which means basically ‘presence’ (Moo 221).”  “The word parousias (‘coming’) was a common term used to describe the visit of a king to a city or province of his kingdom and thus depicts Christ as a royal personage (Burdick 201).”  “It is probably from this background that the technical sense of the word in the NT developed, for the early Christians consistently used the word to refer to the ‘coming’ of Jesus at the end of history to judge the wicked and deliver the saints (Moo 221).”  “Patience lasts ‘until the Lord’s coming.’  This does not mean that one should make no efforts to ameliorate conditions beforehand: a faithful witness will help conditions in the world as a demonstration of the new life in Christ, but the hope of the Christian is in the second coming.  The world will not be destroyed or evil defeated until Christ returns personally to destroy it, root and branch (Davids 118).”

“until”  “James combination of ‘be patient … until’ helps pin down the sense of the word in this verse.  ‘Until (heos)’ has a ‘pregnant’ sense, suggesting the idea of a goal as well as a time period: ‘exercise patience as you wait for, and look for, the coming of the Lord’ (Moo 222).”

“Lord”  “Unless we question the Epistle’s Christian origin, ‘Lord,’ … must refer to Christ and not to God (Adamson 190).”

“The farmer waits for the precious produce of the soil”  “The farmer awaiting the harvest is a familiar Jewish picture of salvation and Last Judgment (Adamson 191).”  “The essence of patience is furthermore seen in the ‘the farmer’ who waits patiently for the needed rains and the ultimate valuable crop (Blue 833).”  “All this time his food supplies were getting lower; it was not uncommon for food to be rationed and the children to be crying from hunger during the month or two before harvest.  The later the rains, the worse it was.  But with his life in his hands he had to wait for conditions outside his control (Davids 118).”  “Like the farmer the Christian must be patient and depend on God to consummate His purpose (Adamson 191).”  The farmer “can do little to effect the outcome but must wait and pray for the right rain at the right time (Moo 222).”  “In both instances such confidence is based on hope: the farmer is sure that the rains will fall, and the Christian that the Lord will come (Adamson 191).”

“early and late rains”  “In Israel the early rain comes in October and November soon after the grain is sown, and the late rain comes in March and April just prior to harvest (Dt. 11;14; Jr 5:24; Jl 2:24; Barker 1809).”  “Both rainy seasons were necessary for a successful crop (Burdick 201).”  “Every reference to ‘early and later rains’ in the OT occurs in a context affirming the faithfulness of the Lord (Dt. 11:14; Jer 5:24; Hos 6:3; Jl 2:23; Zech 10:1; Moo 223).”

“rains”  “Palestine has two rainy seasons annually (Ryrie 1862).”

8. You too be patient; strengthen your hearts, for the coming of the Lord is near.
“You too be patient”  “Like the farmer, the Christian bets his or her life on the outcome of a long wait.  Like the farmer, reducing the tension (by compromise or attack) would be self-destructive.  The Christian must place all hope in a condition outside his or her control, waiting patiently for the coming of the King (Davids 118).”  “The application is clear.  Just like the farmer, every believer should ‘be patient and stand firm, because the Lord’s coming is near’ (Blue 833).”

“strengthen your hearts”  “The verb [sterixate tas kardias hymon] has the idea of providing solid support, of establishing a person, and thus enabling him to stand unmoved by trouble (Burdick 202).”  James means “be strong in the inner man (Burdick 202).”  “As they wait doubt must be fought at all costs: the inner defenses must be constantly attended (Davids 119).”  “What is commanded, then, is firm adherence to the faith in the midst of temptations and trials.  As they wait patiently for their Lord to return, believers need to fortify themselves for the struggle against sin and with difficult circumstances (Moo 223).”  “The very same language occurs in an eschatological context in 1Th 3:13; where, however, the ‘strengthening of the heart’ is accomplished by God Himself: ‘May He strengthen you hearts so that you will be blameless and holy in the presence of our God and Father when our Lord Jesus comes with His holy ones’ (Moo 223).”

“the coming of the Lord is near”  “For the rich this is bad news; for believers this is good news.  The waiting may still be long, but like a runner who has rounded the last curve on the track and sees the finish line down the interminable straightaway, they can receive a new wind from the vision of the end (Davids 119).”  “In v.7, James urged believers to ‘be patient’ in view of the fact of the Lord’s coming.  Now he bases his exhortation to patience and spiritual firmness on the ‘nearness’ of the Lord’s coming (Moo 223).”  “The reason given for standing firm is that ‘the Lord’s coming is near.’   The day when things will be set right is imminent.  This confident expectation will undergird the faint heart and make it strong (Burdick 202).”  “The Lord’s return should stimulate every believer to patience and persistence (Blue 833).”  “This theme, which, of course, is enunciated in many other places in the NT with different words and images, is one of the most controversial in the NT (Moo 223).”  “But what is crucial is to understand this ‘nearness’ in the appropriate temporal framework: salvation history.  With the death and resurrection of Jesus and pouring out of the Spirit, the ‘last days’ have been inaugurated.  This final age of salvation will find its climax in the return of Christ, as the next event in the salvation-historical timetable, is, from the time of the early church to our own day, ‘near,’ or ‘imminent’ (Moo 224).”

“near”  “The verb engizo … denotes simply ‘nearness’ in space (Ac 9:3) or time (usually in the NT) (Moo 224).”

**************

9. Do not complain, brethren, against one another, so that you yourselves may not be judged; behold, the Judge is standing right at the door.
“do not complain”  Stenazete “typically connotes an expression of frustration from the people of God who are suffering oppression or even judgment (Moo 225).”  “Stenazete, translated ‘grumble,’ commonly means ‘to sigh,’ ‘to groan.’  It speaks of inner distress more than open complaint.  What is forbidden is not the loud and bitter denunciation of others but the unexpressed feeling of bitterness or the smothered resentment that may express itself in a groan or a sigh.  James uses the Greek me with the present imperative to prohibit the continuation of this hateful practice (Burdick 202).”  “’Grumble’ signifies the complaints that sometimes flow from the protracted trial of our patience.  KJV ‘grudge’ has the usual 17th century connotation of some suppressed dissatisfaction which at least breaks out in muttered complaint (Adamson 191).”  “Here the sigh is a complaint against a community member, an overt criticism (4:11), or an eloquent sigh that invites a question, and then a reluctant ‘since you asked’ explanation (Davids 119).”  “James clearly uses the verb to describe groaning or complaining against (kata) fellow community members (Moo 225).”  “However expressed, criticism is a great temptation in a community under pressure, both in terms of displaced hostility or jealousy (Davids 119).”  “James’ prohibition of ‘grumbling’ against one another fits with one of the most persistent motifs of the letter: the problem of sinful speech.  But grumbling against those who are close to us is particularly likely to occur when we are under pressure or facing difficult circumstances.  We vent the pressure from a stressful work environment or from ill health on our close friends and family.  So it ;would be quite natural if James’ readers, under the pressure of poverty and persecution, would turn their frustrations on one another (Moo 224).”  “James calls for patience toward believers as well as unbelievers (Barker 1809).”  “In view of the hope of Christ’s soon return, believers should cease the petty conflicts to which James alluded in chapter 4 (Blue 833).”

“brethren”  “Our tongues may let us down and rob us of the harvest through failure to cherish the family and fellowship of the people of God among whom He has set us.  James has already taught us that the harvest requires the soil of fellowship (3:18).  When our tongues disrupt the fellowship they rob us of the harvest (Motyer 181-2).”

“against one another”  “A groan might be an appropriate response to suffering (Mk 7:34), but the operant word is ‘against each other (Davids 119).”  “In this passage James is thinking of … malicious, inconsiderate, or unintended vexations such as we sometimes suffer from our friends, enemies, or others (Adamson 191).”

“so you yourselves may not be judged”  “This warning is similar to, and may be influenced by, Jesus’ well-known prohibition: ‘Do not judge, or you too will be judged (Mt 7:1)’ (Moo 225).”  “God will be as harsh on the believer as the believer is harsh on others, and a person can never endure his own criticism, for people frequently criticize their own weaknesses in others (Davids 119).”  “Here the tense, ‘lest you be condemned,’ indicates the finality of judgment, which here must mean adverse judgment: ‘who accuses his neighbor will himself be punished.’  Judgment in the [rudimentary] sense of consideration or trial by God on Judgment Day is not to be escaped by any man; and favorable judgment is not a thing to avoid (Adamson 192).”  “It is true that the Judge, when at last He steps over the threshold, will bring every aspect of our lives and service under review (Motyer 182).”

“the Judge is standing right at the door”  This is “a reference to Christ’s second coming and the judgment associated with it (Barker 1809).”  It is “as if His hand is on the latch, ready to enter at any time (Burdick 202).”  “The picture is that of Christ standing before a door of the house church, his hand reaching out to lift the latch and open it.  This is no time to be caught criticizing one another (Davids 119).”  “The next great event in redemptive history is Christ’s second coming.  The NT does not way when it will take place, but its certainty is never questioned and believers are consistently admonished to watch for it.  It was in this light that James expected the imminent return of Christ (Barker 1809).”  “The one aspect that led James to recall the imminent Judge and the inescapable judgment was the tongue which brings divisions into the fellowship (Motyer 182).”  James reminds “believers that the parousia will also include a serious assessment of their own spiritual state and behavior (Moo 225).”  “The nearness of Christ’s coming both warns and encourages (Davids 119).”

*****************

10. As an example, brethren, of suffering and patience, take the prophets who spoke in the name of the Lord.
“example”  “In their own day prophets were regarded as reactionary fossils who did not like the modern trends in worship.  They were seen as dangerous visionaries who believed that God, not strategic alliances, would protect the nation.  Some were even thought to be weak-kneed traitors who suggested surrender (e.g., Jeremiah).  Many people probably said, ‘I admire his convictions, but he seems to be rather masochistic, virtually demanding martyrdom by going public.’  Others were glad when the prophet was dead and gone.  The suffering itself was far from glamorous, with no angel choirs lending a glow to the setting (Davids 120).”  “Reference to the fortitude of martyrs as a model for others to imitate became very popular in the wake of the Maccabean Revolt in the early to middle second century B.C.  The refusal of pious Jews to renounce their faith at the insistence of the pagan king Antiochus IV of the Seleucid Empire was celebrated in books such as 2 Maccabees (Moo 226).”

“The Greek word translated ‘example’ (hypodeigma) reflects the Maccabean tradition we have mentioned above, being used three times in the literature to refer to the heroic example of the Jewish martyrs.  It often refers to something or someone that spurs others to imitation (Moo 226).”  “Their crucial virtue was the ability to endure, whatever the trials.  Whether an Amos commanded not to speak (Am 7) or an Elijah pursued by Jezebel (1Ki 19:1ff.) or a Jeremiah imprisoned by King Zedekiah (Jer 38), these people endured.  Reflection on them yields two facts: (1) the lot of a servant of God often involves suffering, and (2) a person can endure the suffering and remain faithful (Davids 120).”

“suffering and patience”  “Most contemporary English versions follow the NIV in taking the two words a s mutually interpreting (hendiadys is the grammatical term): ‘suffering that is qualified by patience’; for example, ‘patience under ill-treatment (REB)’  But the grammar, while allowing this rendering, does not favor it (Moo 226).”  “Patience is never easy, especially if one is suffering (Davids 118).”  “Christians need to learn to suffer patiently as they await the Lord’s vindication.  But this is not to say that they cannot speak out against evil (Moo 227).”  “What is needed is a willingness to bear up under the suffering, maintaining spiritual integrity and waiting patiently for the Lord Himself to intervene to transform the situation (Moo 227).”

“suffering”  “It may … be that James cites the prophets because they were people who not only suffered injustice but spoke out against is as well (Moo 227).”  “Doing God’s will, James is suggesting, will often lead to suffering (Moo 227).”  “The attitude that James calls on us to adopt here, then, includes resignation in the face of suffering along with confident expectation of a day when the fortunes of this life will be reversed (Moo 222).”

“patience”  “The ‘patience of the prophets in v.10 seems to be equivalent to the perseverance of Job in v.11 (Moo 222).”

“prophets”  “Although James refers to ‘the prophets’ as a group, Jeremiah certainly stands out as one who endured mistreatment with patience.  He was put in stock (Jer 20:2), thrown into prison (32:2), and lowered into a miry dungeon (38:6); yet he persisted in his ministry without bitterness or recrimination.  Such men constitute a model (hypodeigma) for believers who are oppressed and mistreated (Burdick 202).”  “By ‘the prophets’ James includes more than just the writing prophets, but all the worthies, obscure and well known, cited in Jewish martyrologies, as well as in Hebrews 11 (Davids 120).

“who spoke in the name of the Lord”  “By using the phrase ‘who spoke in the name of the Lord’ [James] both excludes false prophets and focuses on the true prophets’ crucial characteristic: They confessed true faith in God by word and deed.  There is no need to cite them by name, for Jewish Christians had learned the stories (Davids 120).”

11. We count those blessed who endured.  You have heard of the endurance of Job and have seen the outcome of the Lord’s dealings, that the Lord is full of compassion and is merciful.
“we count those blessed who endured”  “The ‘blessing’ here in v.11, then, brings to a pinnacle the paragraph as a whole, providing the ultimate encouragement for the attitude of ‘patient fortitude’ that James is exhorting his readers to adopt in the face of their suffering (Moo 228).”  “Mt 5:11-12 [may be] the background, for Jesus calls blessed those suffering for good deeds.  This is a reversal of the world’s evaluation (Davids 120).”

“blessed”  ‘Despite the tendancy observed in some modern translations, to be ‘blessed’ is not the same as to be ‘happy’.  The latter speaks to the state of our emotions; the former to the objective state of our relationship with God.  Only here and in Lk 1:48 does the verbal form ‘call blessed (makarizo) occur in the NT; but the adjective ‘blessed (makarios) and the noun ‘blessing (makarismos) are, of course, very common (Moo 227).”

“endured”  “The aorist of this macarism is deliberate – not men who are still enduring, but men who have endured and have now completed their test, as Job finished his (Adamson 192).”  “Since the prophet’s happiness was because they did not give up but persevered, perseverance is also required of Christians.  In this vein, Jesus had earlier said that the truly saved is ‘whoever holds out to the end (Mt 10:22; 24:13; Lk 21:19), and Paul will point out that it is those who cross the finish line who gain the prize (1Co 9:24-27; Php 3:13-14; cf. 2Ti 4:6-8; Davids 120).”

“the endurance of Job”  “Despite the popular phrase ‘the patience of Job,’ he hardly exemplified that quality (Burdick 202).”  “Few of us would single out Job as a model of faithful endurance in the midst of suffering.  The canonical book rather pictures Job as a bit self-righteous, overly insistent on getting an explanation for his unjust sufferings from the Lord (Moo 228).”  “The story of Job was a favorite in Jewish circles; he is cited as early as Ezk 14:14, 29.  By the time of James, many embelished versions existed that enlarged upon the canonical account in two directions: (1) they emphasized Job’s endurance under testing, and (2) they stressed his righteousness, especially his great charity (Davids 121).”  “The Maccabean tradition we have seen James following makes no reference to Job; nor is he set forth as an example of endurance under suffering elsewhere in the NT or Jewish and rabbinical literature.  However, we do find one exception to this omission: ‘The Testament of Job.’  In this book, which presents Job as pronouncing a blessing on his children, Job proclaims that he is ‘fully engaged in endurance (1:50’ and encourages his children to be ‘patient;’ for ‘patience is better than anything (27:6-7; cf. 26:5)’.  The date of this book is not certain, and it may have undergone editing by Christian scribes.  But it probably comes from about the same time period as James and may at the least attest a Jewish tradition about Job’s perseverance that James is may also be picking up on (Moo 229).”

“This is not referring to Job’s patience.  Job was not patient (Job 3; 12:1-3, 16:1-3; 21;4), but he persevered (Job 1:20-22; 2:9-10; 13:15; Barker 1809).”  “We must point out that James’ singling out of Job’s perseverance is not an unwarranted inference from the canonical book itself.  For although Job did complain bitterly about God’s treatment of him, he never abandoned his faith.  In the midst of his incomprehension, he clung to God and continued to hope in him (Moo 229).”  Job “was, however, an outstanding example of perseverance in the most trying situations (Burdick 202).”  “The example of Job therefore would have a special appeal for those in trial (Adamson 193).”  James encourages his readers to “look to the example of Job, who suffered the loss of children, wealth, and health, but triumphed in the end (Lindsell 1811).”  “Because Job persevered, God gave him ‘twice as much as he had before’ (Job 42:10-17; Burdick 202).”  “Job was steadfast in his moral integrity (Ryrie 1862-3).”  “Job endured and he was steadfast, though he was impatient with God (Blue 833).”  “The important point for James, however, is that as much as Job complained, he refused to give up his trust or to disobey God, and ‘the Lord finally brought about’ his deliverance (Davids 121).”

“endurance”  The Greek word is “hypomonen, steadfastness, endurance, perseverance (Blue 833).”

“outcome of the Lord’s dealings”  “A literal rendering of these words would be ‘you have seen the telos of the Lord (Moo 229).”  “Your present suffering, James would be saying, is not the ‘end’ of the story; God will transform your situation for good when Christ is revealed in glory (Moo 230).”  “For the Christian, trial will not quite be over till the Parousia (Adamson 193).”  “So James urges the same spirit in endurance to win a no less merciful award (Adamson 193).”  “James began this section (vv.7-11) with an assurance of the quality of that reward (Adamson 193).”  “The call to the Christian, then, is not to give up and to lose the reward now, after all that has already been endured, but to keep holding on (Davids 121).”

“outcome”  “Though telos can mean ‘purpose (RSV)’, it is best taken here as ‘outcome,’ ‘issue,’ ‘result’ (Adamson 193).”  “The word telos can mean either ‘purpose’ or ‘end’ (Moo 229).”  “It is agreed that the meanings ‘end’ (in the sense of termination) and ‘goal’ (as well as other nuanced combinations) are supported in the NT.  And both interpretations also fit the contexts of Job and of James.  In Job 42:5-6, Job confesses that he has finally learned his lesson about the majesty and sovereign goodness of God; and a reference to the ‘purpose’ that God has in suffering would certainly be an important source of comfort for James’ readers.  On the other hand, the restorative ‘end’ of Job’s story is of course prominent in the canonical book and would be of equal comfort to James’ readers (Moo 230).”  “Of course, James does not mean that patience in suffering will always be rewarded by material prosperity; too many examples in both the OT and the NT prove this to be wrong.  But James does seek to encourage our faithful, patient endurance of affliction by reminding us of the blessing that we receive for such faithfulness from our merciful and compassionate God (Moo 230).”

“the Lord is full of compassion and is merciful”  “Job [may be] citing Ps 103:8 or 111:4, and the quotation is most appropriate (Davids 121).”  Job’s “lapse in patience proper did not exclude him from the Lord’s pity and mercy (Adamson 193).”  Job’s “experience also was proof that ‘the Lord is full of compassion and mercy,’ as we see in ‘what the Lord finally brought about’ for him (Burdick 202).”  “The good end that God brought about in Job’s situation shows that ‘the Lord is full of compassion and mercy’ (Moo 230).”  “Trust God and keep on patiently enduring, for the Lord is unimaginably concerned about you (Davids 121).”

“full of compassion”  “’Full of compassion’ is a compound adjective (polysplanchnos, from polys, ‘much,’ and splanchna, ‘innermost parts’ or ‘seat of affections’), used only here in the NT (Blue 833).”  “God does not like watching people squirml  He would not allow suffering to happen if there were not a far greater good ahead (Davids 121).”

“mercy”  “’Mercy,’ also rare (oiktirmon, from the ver oikteiro, ‘to pity) is found only here and in Lk 6:36 (Blue 833).”  “’Very pitiful’ … is borrowed from a Hebrew locution, literally ‘many bowels of compassion,’ i.e., ‘very kind’ (Adamson 193).”

************

12. But above all, my brethren, do not swear, either by heaven or by earth or with any other oath; but your yes is to be yes, and your no, no, so that you may not fall under judgment.
“above all”  “Can James really mean that the prohibition of oaths is the more important thing he wasn’t to say in the letter?  More important than doing the word, then obeying the love command, than submitting to God’s grace in Christ?  Surely not.  In fact, the difficulty of making sense of ‘above all as an indicator of relative importance is one of the most important reasons to consider the possibility that the phrase has a purely, or at least primarily, literary function (Moo 232).”  “In addition to the preceding exhortations to patience and perseverance, James next places special emphasis on the prohibition of oaths (Burdick 203).”  “Bridling the tongue is one of the duties stressed in the opening chapter of the Epistle, and in its third chapter (Adamson 194).”  “In the final chapter James characteristically harks back to” a previous subject (Adamson 194).”  “We submit, that far from interrupting the general sense, ‘above all’ links this passage with the previous passages on the discipline of the tongue, not only in 5:7-11 but also in 1:19 and 26.  We see here not divorce but a strong bond of unity: reverence for the name of God may well be called paramount in the discipline of the tongue (Adamson 194).”  “This does not mean that abstention from oaths is more important than the avoidance of other sins.  The immediate reference is to sins of speech (Adamson 194).”  “Thus the phrase can be related to the ‘other things,’ i.e., the other kindred faults of speech in v.9, and … in other parts of the Epistle (4:13-16; 5:9; 4:11; Adamson 195).”

“The phrase ‘above all’ … marks the beginning of the epistolary conclusion (Moo 231).”  “The first part of such an ending was frequently an oath to guarantee its truth (Davids 121).”  “Similar phrases occur in the epistolary conclusions of other Hellenistic letters.  And the phrase may function similarly to the common [‘to] loipon (‘as to the rest,’ ‘finally’) that Paul uses in his letter endings (2Co 13:11; 1Tim 4:8).  To be sure, the phrase that James uses here (pro panton) does not occur elsewhere in the NT to introduce a letter conclusion; unless, indeed, the closest parallel, 1Pe 4:8, is an epistolary conclusion.  For this reason, while taking the phrase as a literary marker that signals the beginning of the conclusion of the letter, we can probably not remove all contextual significance from the phrase.  James wants to highlight this prohibition – probably because he sees it as getting at the ultimate issue of personal integrity (Moo 232).”

“do not swear”  “The exhortation in 5:12 seems out of place; for what does ‘speaking oaths’ have to do with the problem of suffering?  If you have ever suffered, you know the answer: it is easy to say things you do not mean, and even make bargains with God, when you are going through difficulties.  Go back to Job for an example (Wiersbe 381).”  “Experiences calling for endurance can quickly provoke looseness or rashness of speech (Motyer 183).”  “Job did curse the day he was born (Job 3:1ff), but he never cursed God or spoke with a foolish oath.  Neither did he try to bargain with God (Wiersbe 381).”

“Surely James is reminding us or our Lord’s Sermon on the mount (Wiersbe 381).”  “James’ words are very close to Christ’s (Mt 5:33-37; Barker 1809).”  “James is echoing the words of Jesus in Mt 5:34-37, which forbid swearing altogether (Burdick 203).”  “James has picked up and summarized the words of Jesus’ the readers would recognize the source (Davids 121).”  “The similarity between the two passages is striking when they are set side by side (Moo 233).”

“James prohibits the wrong kind of speech – in this case, the taking of frivolous vows (Moo 231).”  “As in v. 9, the grammatical construction shows that the use of oaths was an existing practice that ought to be discontinued (Burdick 203).”  “Throughout the OT period there are a series of warnings against using oaths too lightly (Jer 5:2), and later Sirach advised not using oaths, so one would not frivolously use one (23:9,11; Davids 121).”  “We think James is chiefly concerned with what was a sort of idiomatic and not always consciously profane swearing in conversational extravagance, as, like the Greeks and Romans, we often say or at least hear, ‘By Jove’ (Adamson 195).”

“Although the OT regulated oaths and demanded that if one used an oath one must fulfill the promise (Ex 20:7), it did not prohibit oaths (Ex 22:10-11; Davids 121).”  “James is not condemning the taking of solemn oaths, such as God’s before Abraham (Heb 6:13) or Jesus’ before Caiaphas (Mt 26:63-64) or Paul’s (Ro 1:9) or a man’s before the Lord (Ex 22:11; Barker 1809).”  James, surely, is not against honest legal oaths (Adamson 195).”  “It is unlikely that James would find any difficulty in taking an oath when required to do so by a court of law (Motyer 183).”  “The formal oath, taken in court, is part of the way in which we safeguard the control of speech, on which James is so insistent.  It is a solemn and considered use of the tongue, which could not possibly come under condemnation.  It would be absurd to expect that law-officers would intuitively recognize in us the quality of character, which could not tell a lie, and therefore the request for a spoken guarantee of truth simply reflects our involvement in a society of sinners.  As those who love the truth, we should be glad to make a serious affirmation of our truthfulness (Motyer 183-4).”

“Oaths, as we may also call them, are by no means consistently forbidden in Scripture.  God Himself takes oaths to guarantee the fulfillment of what He has promised (Heb 3:11,18; 4;3; 6:13, 16; 7:21; Moo 232).”  “It should be obvious that what is referred to in Matthew and James is the light, casual use of oaths in informal conversation – not formal oaths in such places as courts of law (Burdick 203).”  “Not all oaths are forbidden by this verse, only flippant, profane, or blasphemous ones (Ryrie 1863).”  “James’ target is the sort of thing exemplified today in the use of the name of Christ as a mere expletive (Adamson 196).”  “When James says ‘do not swear,’ it is not coarse or vulgar speech he prohibits but invoking God’s name to guarantee the reliability of what a person says (Moo 232).”  James “is condemning the flippant use of God’s name or a sacred object to guarantee the truth of what is spoken (Barker 1809).”  “Concern about the devaluation of oaths through their indiscriminate use and a growing tendency to ‘weasel out’ of oaths by swearing by less sacred things (Mt 23:16-22) led to warnings against using them too often (Sir 23:9, 11; Moo 233).”

“Caution is required.  While various suggestions have been made, we do not know the community situation that led James to issue this prohibition (Moo 234).”  “It is hard for us to see the problem of the conclusive and promissory oath in true perspective; the old pagan, the Jew, and the early Christians believed in God in a way in which most of our present world does not (Adamson 195).”  “The Lord Jesus was tackling a situation in which oaths were used in order to give the appearance of making a binding statement or agreement, but the actual wording of the oath contained an escape-hatch whereby the speaker could not be held to what he had said.  The oath was, in fact, an assertion of truth used as a means of falsehood (Motyer 184).”  “R. J. Knowling, among them, is able to quote one pagan source as noting the prevalence among Jews of the time of ‘heedless and false swearing’ (Motyer 184).”  “Both formal and informal oaths were loaded with danger, which with the utmost temperance the best of men can scarcely avoid.  Apart from any question of lying – possibly the ancient Jews and Greeks were easy liars – the habitual us of oaths could verge on blasphemy.  The invocation of God’s name in common speech is a practice which even if sincere at first can only lead to irreverence; from this failing even the rabbis were not exempt.  The temptation to make rash vows (Sir 18:23) was one to which the Galileans apparently were particularly prone.  Paradoxically, swearing not only increases the truthlessness which oaths are supposed to prevent but also as inevitably leads to blasphemy (Adamson 195).”

“There is another aspect of oath-taking which is worth mentioning.  As we look back in our lives, we see that God graciously brought us into seasons of difficulty in order to bring us nearer to Himself.  Indeed the older we get the more we can look back with heartfelt thanks for the benefits reaped through experiences which at the time were full of grief and pain.  Yet sometimes our backward look is touched with sadness, and even remorse, because the spiritual ground gained during the trial has not been held when once again the sun shone and our circumstances became more manageable.  It is very likely for this reason that in OT times people made vows to God while their trouble lasted, promising to fulfill the vow when the cloud of trial lifted again.  But within the OT it is also recognized that it is easier to vow than to fulfill and the warning is given that ‘when you vow a vow to God do not delay paying it; for He has no pleasure in fools.  Pay what you vow (Ec 5:4).’  This is so close to what James is teaching that it may well have been in his mind also.  Our stresses could give rise to an unreal pledge to God, made in the most solemn terms.  But in James’ practical book it is essential to be real rather than dramatic, and to mean what we say, for in this matter also it is not unusual for a believer to carry about an unfulfilled promise to God (Motyer 184-5).”  “Even and honest man can rarely be sure that he is infallibly telling the truth even of the past, much less of the future; and even if he is within the truth in the particular case, there is the danger of error, … or presumptuousness, in (as it were) taking God as a man’s partner, not to say accomplice (Adamson 195).”

“Rather than employing an oath to convince people that a statement is true, the Christian … should be honest in all his speech so that when he makes an affirmation or denial people will know it is unquestionably the truth (Burdick 203).”  “For those who truly demonstrate the persistence and patience prescribed for believers, there is no need to invoke an oath, whether ‘by heaven or by earth’ that their word is certain (Blue 833).”

“swear”  “Swear does not refer to profanity but to taking an oath (Blue 833-4).”  “A person may take an oath to reinforce the truth of something he has said or to bind himself to a future course of conduct.  The verb James uses here (omnyo) has this sense throughout the LXX and the NT (Mk 6:23; Ac 2;30; Rev 10;6; Moo 232).”  “The issue seems to have been the voluntary oath – the oath taken to insure the truthfulness of what one had affirmed or promised (Moo 233).”

“either by heaven or by earth”  “The Jews were great ones for using various oaths to back up their statements.  They were careful, however, not to use the name of God in their oaths, lest they blaspheme God.  So, they would swear by heaven, or earth, or Jerusalem, or even by their own heads!  But Jesus taught that it is impossible to avoid God in such oaths.  Heaven is His throne, earth is His footstool, and Jerusalem is the ‘city of the great King.’  As for swearing by your head, what good is it?  ‘Thou can’t not make one hair black or white (Mt 5:36)’ – or even keep one hair on your head (Wiersbe 381).”

“heaven”  “’Heaven’ here is a circumlocution for ‘God’ and therefore a concealed misuse of His name (Motyer 184).”

“or with any other oath” “Jesus, however, prohibited all oaths, using the words ‘Do not swear – not by heaven or by earth’ (the ‘or by anything else’ in Jms summarizes the rest of Jesus’ saying in Mt 5:34-37; Davids 121).”

“oath”  “Oaths in the sense of solemn affirmations were enjoined in the law (Ex 22:11) and were practiced by Christ (Mt 26:63-64) and Paul (Ro 1:9; Ryrie 1863).”

“your yes is to be yes, and your no, no”  “The OT law did not prohibit oaths but demanded that a person be true to the oath had had taken. Lev 19:12 is both typical and potentially significant for James; ‘Do not swear falsely by my name and so profane the name of your God’.  “If words are a test of character, then oaths would indicate that there is yet work to be done.  When Peter poured out those oaths in the courtyard (Mt 26:71), he was giving evidence that his character was still in need of a transformation (Wiersbe 381).”  “The point of this command and its parallel in Mt 5:34 is that the Christian does not need to swear, for his word is his bond: swearing is necessary only in a society where the truth is not reverenced.  Whether he swears of not, the Christian ought always to speak the truth, and this will mean that a simple unadorned ‘Yes’ or ‘No’ is sufficient (Adamson 196).”  “Christians committed to integrity in speech and personal relationships should never require an oath (Moo 233).”  “The testimony should be such that when one says yes, it means yes, and when he says no, that is just what he means (Mt 5:37; Blue 834).”  “If one resorted to oaths it divided speech into two categories: promises one really meant  (guaranteed by an oath) and promises that could not be trusted (Davids 122).”  “It is a basic principle that true Christian character requires few words.  The person who must use many words (including oaths) to convince us has something wrong with his character and must bolster this weakness by using words.  If you are a true Christian, with integrity, then all you have to say is yes or no and people will believe you.  Jesus warns us that anything more than this is from the evil one (Wiersbe 381).”  Mitton wrote; “Our mere word should be as utterly trustworthy as a signed document, legally correct and complete (Moo 233).”  “The Christian demand is for absolute faithfulness and truthfulness in all speech.  There should be no social hypocrisy in which one says something other than what is in the heart (Davids 122).”  “In this way James returns (as with his reference to the heart in v.8) to his favorite topic, that we should be people without internal division, free of the double-mind, wholehearted with God and with man. We practice a devotion to the truth with our lips because the truth dwells in us (Motyer 185).”

“so you will not fall under judgment”  “In the careless use of oaths a person is in danger of taking God’s name in vain, for which he will come under judgment (Burdick 203).”  “God is the guarantor of all speech.  He will judge every word.  God’s judgment is the standard Christians should fear and observe (Davids 122).”  “The judgment of 5:9 and 12 refers not to human judgment but to God’s: so ‘under condemnation’ must be interpreted eschatologically.  Here is yet further proof that the Epistle of James is permeated and dominated by an urgent sense of imminent judgment in the end of the present world (5:9; Adamson 195).”  “The soon return of the Lord, the Judge who stands at the door (5:9), is motivation enough for this kind of honesty and trustworthiness, lest one ‘be condemned’ – literally, ‘fall under judgment’ (Blue 834).”

13. Is any among you suffering?  Then he must pray.  Is anyone cheerful?  He is to sing praises?

“suffering”  “Suffering should elicit prayer (Blue 834).”  “’Is any one of you in trouble?’  ‘In trouble (kakopoathei, ‘suffering ill’; v.10) relates to suffering from any source (Blue 834).”  “Here James has used the verb form (kakopathei) of the noun (kakopatheias), which he employed in v.10 to describe the trouble experienced by the prophets (Burdick 203).”  Suffering “is any ill circumstance which may come upon us, any trial, anything of which we or an onlooking friend might say, ‘That’s bad’ (Motyer 187).”  “The ‘trouble’ James refers to is the misfortunes of life: persecutions, like those the prophets suffered (5:10; cf. 5:1-6); external misfortunes, like Job suffered (5:11); or being slandered by a community member (3:1-12; cf. 2:6-7).  All of these are external misfortunes, which one could easily see as outside of God’s will, for they stem from the evil in the world and are attacks upon the righteous (Davids 122).”  “Trouble can give rise to an attitude of surly rebellion against God and the abandonment of spiritual practices (Motyer 187).”  “Believers are continually encouraged to view their physical distresses as merely temporary in the in the working out of a greater spiritual benefit (Ro 8:18-25; 2Co 4:16-18); and spiritual maturity comes as believers allow the trials of life to develop in them a patient spirit (1:2-4; Hayden 260).”

“he must pray”  “When [James] insisted in 1:2-4 that life’s trials are not unnatural barriers to our walk with God, but are the appointed way forward to spiritual maturity, he at once called us to prayer (Motyer 186).”  “To pray to Him is to acknowledge His sovereign power to meet our needs (Motyer 188).”  “One circumstance that calls for prayer is the experience of being ‘in trouble’ (Burdick 203).”  Prayer may not remove the affliction but it most certainly can transform it (Motyer 188).”  “The response to such evil is not counterattack (fighting violence with violence) or resignation (as the Stoics advised) but prayer.  The psalmist appealed to God to deal with his persecutors (Pss. 30; 50:15; 91:15), and this is also the Christian response (Davids 122).”  “When such an experience comes, the Christian needs patience (Burdick 203).”  “Patience comes from God, and prayer is an effective way to obtain it (Burdick 203).”  “The positive way forward in situations demanding endurance is the way of prayer (Motyer 186).”

“It is indisputable that God can and does heal people miraculously.  To some God gives the gift of a faith that heals, but this is not promised to all.  Beyond this is the grace of faith, which can always be claimed by the believer.  All believers can and should pray for healing, but they should also employ medical means, for these too are gifts of God (Lindsell 1811).”

“cheerful”  “The word means, broadly, ‘to be in good heart’.  It does not necessarily mean to be trouble free but to be buoyant, whatever the circumstances, to be happy in spirit (Motyer 187).”   “Sufficiency should elicit praise (Blue 834).”  “Our religion should cover all experience, finding expression in prayer or praise as the occasion may demand.  Calvin puts it well when he comments that James ‘means that there is no time in which God does not invite us to Himself’  It is not so much that our religion should cover all experience, as that we have a God for all seasons (Motyer 188).”  “Too often happiness or joy is taken for granted (Davids 122).”  “Times of ease and affluence beget complacency, laziness and the assumption that we are able of ourselves to cope with life, and God is forgotten (Motyer 187).”

“sing praise”  “This too is a prayer (Burdick 203).”  “James reminds Christians that there is a proper use of the tongue in joy as well, for the NT constantly commands Christians to be full of the praise of God, at home or at work, as well as in the Church (1Co 14:15; Eph 5:19; Col 3:16; Php 4:4; Davids 122).”  “To praise is to acknowledge His sovereign power in appointing our circumstances (Motyer 188).”

“praises”  “’Praise’ (psalleto) originally meant ‘to play on a stringed instrument’ (Blue 834).”

14. Is any among you sick?  Then he must call for the elders of the church and they are to pray over him, anointing him with oil in the name of the Lord.
“sick”  “Actually there is no reason to consider ‘sick’ as referring exclusively to physical illness.  The word asthenei literally means ‘to be weak’.  Though it is used in the Gospels for physical maladies, it is generally used in Acts and the Epistles to refer to a weak faith or a weak conscience (Ac 20:35; Ro 6:19; 14:1; 1Co 8:9-12).  That it should be considered ‘weak’ in this verse is clear in that another Greek word (kamnonta) in Jms 5;15, translated ‘sick person’ literally means ‘to be weary’.  The only other use in the NT (Heb 12:3) of that word clearly emphasizes this same meaning (Blue 834).”  Christians are as prone to sickness as anyone else (Motyer 189).”


“The Greek word is astheneo from sthenao (‘to strengthe’), with the prefix a (‘not’), meaning ‘to be weak.’  This word is used 34 times in the NT.  20 times it refers to physical weakness (used of those who are sick, predominantly in the Gospels and Acts), and 14 times it is used as a designation for those who are spiritually weak (its primary meaning in the Epistles).  That the word astheneo can have either a literal or a figurative meaning is attested to by Arndt and Gingrich, who give these definitions: ‘weak, powerless 1. lit. of bodily weakness 2. fig. Of religious and moral weakness.’ 2(2) Also Thayer suggests that the primary meaning of the word is ‘to be weak, feeble; univ. to be without strength, powerless.’(3)The emphasis of the word is on ‘weakness’; but the context determines whether it is being used of physical weakness or spiritual weakness.  Paul was fond of this word, using it often to speak of those who were spiritually immature and therefore in need of special consideration (Ro 14:1; 1Co 8:11-12).  The point here is that astheneo is a word which is used in the Epistles primarily to describe a spiritually ‘weak’ person, and therefore [v.14] should be properly translated, ‘Is any weak among you?’  The context would certainly be agreeable to this rendering (Hayden 261).”

“he”  “James was not referring to the bedfast, the diseased, or the ill.  Instead he wrote to those who had grown weary, who had become weak both morally and spiritually in the midst of suffering (Blue 834).”  “The early church leaders were instructed (1Th 5:14) to ‘encourage the timid’ and ‘help the weak (asthenon)’ (Blue 834).”

“call for the elders”  “James tells the ‘weak’ to call for the strong (‘elders’) that they may be strengthened through a spiritual ministry of prayer.  Paul makes a similar appeal to the elders of the church when he say, ‘Brethren, even if a man is caught in any trespass, you who are spiritual, restore such a one in a spirit of gentleness (Gal 6:1)’.  Certainly the fact that James calls for the elders is further evidence that he has a spiritual ministry in mind – not a healing of the physically sick (Hayden 262-3).”  “In this case the counseling and prayers of the leaders of the church are involved (Davids 123).”  “Recognizing that the ‘gifts of healings’ was certainly operative in the early church at the time James wrote his epistle, it is significant to note that he does not call for person gifted in this manner (Hayden 262).”  “Nowhere [else] in the Bible are elders encouraged to have a ministry of physical healing.  Their function as spiritually mature persons is not only to give leadership to the church but also to support the saints in their spiritual struggles through instruction and encouragement (Hayden 262).”  “Whatever … is the meaning, in doctrine and practice, of the verses before us, they continue to belong in every local church (Motyer 190).”


One of the dilemmas face by serious Christians is the discouragement that comes from being continually overcome by some sin in the area of their weakness.  Even in the midst of victory over that sin there may be a great weariness and need for support from the elders of the church (Hayden 264).”

“elders”  “From the very earliest apostolic times it was customary to appoint elders in every church (Motyer 189).”  “The local church was run by a council of elders (Davids 123).”  “Elders are first mentioned in Ac 11:30 as recognized leaders of the churches.  Their mention here and in Ac 14:23 relates to about the same period in the early church, in which they were the first leaders, before deacons, and long before bishops (Ryrie 1863).”  “Their alternative title, ‘overseers’, is more functional: it signifies ‘caring for’, ‘watching out for the welfare of’ (Motyer 189).”  “In the Greek culture the word [overseer] was used of a presiding official in a civic or religious organization.  Here it refers to a man who oversees a local congregation.  The equivalent word from the Jewish background of Christianity is ‘elder.’  The terms ‘overseer’ and ‘elder’ are used interchangeably in Ac 20:17,28; Ti 1:5-7; 1Pe 5:1-2.  The duties of an overseer were to teach and preach (1Tim 3:2;5:17), to direct the affairs of the church (1Tim 3:5; 5:17), to shepherd (‘pastor’) the flock of God (Ac 20:28) and to guard the church from error (Ac 20:28-31; Barker 1764).”

“church”  

“pray over him”  “Prayer is the more significant of the two ministries performed by the elders (Burdick 203).”  “They call on God to heal the person; they do not heal by their own virtue (Davids 123).”

“A great deal of misunderstanding has resulted from these verses.  Some seem to teach from this passage that full physical health is always just a prayer away.  Others have found in this passage justification for ‘extreme unction’ (a practice begun in the 8th century).  Still others have tried to relate the process outlined by James to the modern practice of invoking God (‘pray over him’) and using medicine (‘anoint him with oil’) – prayer plus a physician (Blue 834).”

“anointing”  “It is significant that the word ‘anoint’ is aleipsantes (‘rub with oil’) not chrio (‘ceremonially anoint’).  The former is the mundane word and the latter is the sacred and religious word.  ‘Therefore James is not suggesting a ceremonial or ritual anointing as a means of divine healing; instead, he is referring to the common practice of using oil as a means of bestowing honor, refreshment, and grooming’.  The woman ‘poured’ (aleipho) perfume on Jesus’ feet (Lk 7:38).  A host ‘put oil’ (aleipho) on the head of his guest (Lk 7:46).  A person who is fasting should not be sad and ungroomed, but should ‘put oil’ (aleipho) on his head, and wash his face (Mt 6:17).  Thus James’ point is that the ‘weak’ (asthenei) and ‘weary’ (kammonta) would be refreshed, encouraged, and uplifted by the elders who rubbed oil on the despondents’ heads and prayed for them (Blue 834-5).”  “Persons and things were anointed, in the OT, to signify holiness, or separation unto God (Motyer 1982, 50).”  “Fundamentally the anointing was an act of God (1Sam 10:1), and the word ‘anointed’ was used metaphorically to mean the bestowal of divine favor (Pss 23;5; 92:10) or appointment to a special place or function in the purpose of God (Ps 105:15; Isa 45:1).  Further, the anointing symbolized equipment for service, and is associated with the outpouring of the Spirit of God (1Sam 10:1,9; 16:13; Is 61:1; Zech 4:1-14).  This usage is carried over into the NT (Ac 10:38; 1Jn 2:20,27; Motyer 50).”  “The ceremony of anointing was viewed as symbolic of the coming of God’s spirit on a person or an object (Simpler 32).”  Anointing with oil could be ‘a sign of joy’ in some instances (Van Engen 51).”  “Instead of dragging around in a disheartened and disheveled condition as a result of extreme discouragement, James suggests that the person should be uplifted in faith toward God as the elders applied the refreshing and honored anointing with oil (Hayden 267).”


“In all of the many occurrences of physical healing mentioned in the Book of Acts, not one situation included the use of oil.  Furthermore Jesus Christ is never said to have used oil in His healing ministry; and only Mk 6:13 mentions that the Apostles anointed the sick with oil.  Thus ‘anointing him with oil,’ as a means of healing the physically ill, is another peculiar element in this passage that bears rethinking (Hayden 265).”


“‘Pray’ is the main verb, while ‘anoint’ is a participle.  Moreover, the overall emphasis of the paragraph is on prayer.  So the anointing is a secondary action (Burdick 204).”

“oil”  “Oil is a symbol of the presence of God (Ps 23:5; it may also have been considered medicinal in James’ day (Lk 10:34), though hardly as being effective for all diseases (Ryrie 1863).”  Oil was “one of the best-known ancient medicines (referred to by Phil, Pliny and the physician Galen; see also Isa 1:6; Lk 10:34).  Some believe that James may be using the term medicinally in this passage.  Others, however, regard its use here as an aid to faith, an outward sign of the healing to be brought about by God in response to ‘prayer offered in faith (Mk 6:13; Barker 1809).”  “It is evident, then, that James is prescribing prayer and medicine (Burdick 204).”


“Though oil was often used as a medicine (Lk 10:34), this is not presented as a medicinal treatment.  Rather, it is an outward and physically perceptible sign of the spiritual power of prayer, as well as a sign of the authority of the healer (Mk 6:13).  It corresponds to healing prayer as water does to baptismal prayer (Davids 123).


“Although there was oil and probably laying on of hands, it is not the physical actions that possess potency but the prayer to God, which they physically act out (Davids 123).”

“in the name of the Lord”  The prayer and anointing with oil “is done in the name of the Lord, for as in baptism (Ac 2:38), the name of Jesus is invoked in prayer as the power and authority of the act (Davids 123).”

15. and the prayer offered in faith will restore the one who is sick, and the Lord will raise him up, and if he has committed sins, they will be forgiven him.
“prayer offered in faith”  “The uttering of even the best and finest prayer is no guarantee of assistance if it does not come from the heart.  James had already pointed out that trust in god and obedience to his commands is essential to prayer (1:5-8; 4:1-3), now he applies the teaching (Davids 123).”  “The central truth about prayer is a deliberate but peaceful acceptance of the will of God (Motyer 198).”  “Prayers of faith being are answered not simply because they are prayed in faith, but only if they are prayed in the will of God (1Jn 5:14).  God does not always think it best to heal (2Co 12:8; Ryrie 1863).”  “James seems intentionally to direct our gaze not into the hearts of the praying elders, but to the result that such a prayer produces … In other words, he seems to speak of faith not as commitment to the will of God, but as conviction that it is the will of God to perform this healing (Motyer 198).”


“The majority of our prayers are, in fact, prayers of rest – and rightly so.  Very often we do not know what to ask either for ourselves or for others, whether through lack of wisdom (to know what is right) or of knowledge (to know what is needed), and we are glad to fall back on the great plea ‘Lord, bless …’.  The word ‘bless’ is a conscious shorthand for ‘Lord, I do not know what to ask, but you know what is needed’.  Nor … can we pray only when we possess this special certainty of faith regarding what we ask.  Nor yet is [Jesus] saying that His response to our prayers will go only as far as our faith stretches, for He does ‘far more abundantly than all that we ask (Eph 3:20’.  And He is certainly not saying that we should try to whip up a believing spirit, or pretend that we have it when we do not.  But He does seem to be teaching that we should always be alert in our prayers to the fact that He may wish to give us a particular gift of faith in relation to something which we ask Him.  If this is even part of the meaning … then it points to the seriousness with which the elders must ponder their response to an invitation to prayer over the sick with anointing in the name of the Lord (Motyer 198-9).”


“’The prayer offered in faith’ is a prayer prayed in the full realization that it is God’s will to answer that prayer in the manner desired; yet it is a difficult thing to know for sure in any given circumstance whether it is God’s will for a certain person to be healed.  Unless one is willing to postulate that it is God’s desire to heal all sickness at all times – a teaching clearly contrary to Paul’s experiences recorded in 2Co 12:7-10 – the elder is left to subjective feelings and hopeful speculations in trying to discern the actual conditions of God’s will in any specific case of illness.  On the other hand if the elder is to pray for victory over sin and for encouragement in the spiritual conflict for a ‘weak’ and ‘weary’ saint, then there is really no question concerning God’s will.  God is never pleased with win and is therefore always ready to forgive and to strengthen the believer who comes to Him by faith (Hayden 264-5).”  “Consequently to see in Jms 5 a ministry of elder support for the spiritually ‘weak’ and ‘weary’ is considerably more consistent than seeing physical healing in response to ‘the prayer of faith’ in every situation (Hayden 265).”


“Prayer is a commitment to the will of God, and all true prayer exercises its truest faith in patiently waiting to see what he has determined to do.  The unqualified statement that ‘the prayer of faith will save the sick’ stands alongside many similar affirmations regarding prayer.  In fact it is the standard way in which the Bible makes its prayer promises (Motyer 199).”  “Such promises are intended to bring us with confidence into the place of prayer; they speak to us of a God who can do all things; who is so generous that he will withhold nothing from us that is good and whose ears are open to our every word.  But the one thing the promises do not encourage or allow is that we should come into the place of prayer in a stubborn insistence that we have got it right, and that our will must be done (Motyer 199).”  “In ‘the prayer of faith,’ our faith is not that ‘the promises’ will be fulfilled just like that; it is the faith which rests trustfully in the will of a sovereign, faithful and loving God (Motyer 200).”  “For this reason we must always say – in all our prayers, not just those concerned with healing – ‘Thy will be done’.  The effect of this petition is to take away from our prayers the limitations imposed by our knowledge of what our needs are, by our proposals of what will meet them, and by our sense of what is best.  Its effect is to place ourselves unreservedly into the hands of that infinite wisdom, love and power which belong to our heavenly Father.  To say, ‘Thy will be done’ does not impose a restriction on what we ask; rather, it lifts all earthly restrictions (Motyer 200).”

“prayer”  “We come away from vv.14-15 with at lest this clear in our minds, that prayer is a very powerful thing (Motyer 200).”  “Prayer is the term that covers all of the preceding.

“restore”  “For the fallen, discouraged, distressed weary believer, restoration is assured and the elders’ ‘prayer offered in faith will make the sick person (lit., ‘weary one’) well (i.e., will restore him from discouragement and spiritual defeat) (Blue 835).”  “That the restoration is spiritual, not physical, is further clarified by the assurance, ‘if he has sinned, he will be forgiven’.  Many physically ill Christians have called on elders to pray for them and to anoint them with oil, but a sizeable percentage of them have remained sick.  This fact suggests that the passage may have been mistakenly understood as physical restoration rather than spiritual restoration (Blue 835).”


“The assurance is given that prayer ‘will make the sick person well’.  In the final analysis this is what effects the healing.  In answer to ‘the prayer offered in faith,’ God uses the medicine to cure the malady (Burdick 204).”

“one who is sick”  “He is called ‘the weary/worn out one’ (Motyer 194).”  “Another Greek word [for sick] is used in this instance, however, it is kamno.  The only other occurrence of kamno in the NT gives insight into its meaning.  ‘For consider Him who has endured such hostility by sinners against Himself, so that you man not grow weary (kamno) and lose heart.  You have not yet resisted to the point of shedding blood in your striving against sin (Heb 12:3-4)’.  Although the word kamno can carry the idea of physical illness, both Arndt and Gingrich4(4) and Thayer5(5) agree that its primary usage pertains to growing weary or becoming fatigued.  Bullinger states that it means ‘to be weary, faint, as from labor, faint or weary in mind, distressed with labor or anything else.’6(6)  Many Christians have struggled with some besetting sin and have known the weariness that can come to the mind, especially when that sin touches the point of some weakness.  To be ‘weary’ in the spiritual battle is the sense of kamno, and James says ‘the prayer offered in faith will restore the one who is ‘weary’.  Comparing [the] two words for ‘sick’ in this passage, it becomes apparent that they are referring not to physically ill persons but to people who are spiritually ‘weak’ and ‘weary’ in their struggle against sin.  The ministry of the elders, as encouraged by James, is not to pray for physical healing, but to pray for spiritual strengthening for those who are discouraged or depressed (Hayden 261-2).”


“The words and contextual thoughts of James 5 do no support the view that ‘sickness due to sin’ is intended in the passage (although there does seem to be an allowance for certain physical ramifications as a part of the individual’s problem).  The emphasis of James is clearly on the emotional distress and spiritual exhaustion experienced by God’s people in their deep struggle with temptation and their relentless battle with besetting sin.  Deep emotional and psychological pressure will often manifest itself in physical ways as has been demonstrated in the study of psychosomatic illness, and in that sense there may be physical aspects to the problem spoken of by James.  The real difficulty under consideration, however, is not primarily physical illness, but spiritual weakness and weariness resulting from the believer’s battle with besetting or recurring sin (Hayden 264).”

“the Lord will raise him up”  This statement “means that the sick man will be enabled to get up from his sick bed (Burdick 204).”  “It is the Lord’s action that does the healing, not the oil, the hands, or the power of the elders.  The Lord remains sovereign: God answers prayer; he is not compelled by prayer (Davids 124).”

“and if he has committed sins”  “Jms 5 has several references to sin as a factor contributing to the individual’s distress.  Furthermore forgiveness of sins and confession of faults are an unmistakable part of the healing process along with fervent prayer.  This I not to assume, however, that the malady spoken of by James is physical (Hayden 263).”  “There may be a deep desire to be fully reconciled with God, to lay the whole life open to His searching so that all that God knows about him may be reviewed and put right.  Therefore he sends for the leaders of his local church for their ministry of prayer and anointing in the name of the Lord (Motyer 195).”  “This suggests the possibility that, because of persistence in sin, God sent sickness as a disciplinary agent (1Co 11:30).  The conditional clause ‘if he has sinned’ makes it clear that not all sickness is the result of sin (Burdick 204).”  “James’ ‘if’ is an important word, and to push beyond it to demand confession is to violate scripture and pastoral wisdom (Davids 124).”

“they will be forgiven”  “Apparently an opportunity for confession of sins was offered by the elders (this counseling aspect may be why elder in particular were called).  The confession was raised to God along with the disease, and the resulting healing confirms that God has forgiven the person (Davids 124)."  It is implied “that this is true when there is an appeal for help to the elders and prayer to God for those sins (Hayden 264).”

16. Therefore confess your sins to one another, and pray for one another so that you may be healed.  The effective prayer of a righteous man can accomplish much.
“confess your sins to one another”  “Since confession of sin and the prayer of faith bring healing, Christians should confess their ‘sins to each other and pray for each other’ (Burdick 204).”  “If the problem is interpersonal conflict, then there must be appropriate confession made to the offended person, as well as to the Lord (Hayden 264).”  “The biblical position regarding confessing sin can be summer up in this way.  ‘Confession must be made to the person against whom we have sinned and from whom we need and desire to receive forgiveness ….  There is secret confession to God because there are secret sins (Ps 90:8) committed against God alone.  Next there is private confession, because some of our sins are committed against man as well as God, a private individual, or two or three such, and must be confessed to the offended party.  Thirdly, there is public confession, because some sins are committed against a group … a community or the whole local congregation, and must therefore be confessed publicly (Motyer 202).”

If “we have offended against a brother or sister and we must go to such a one privately and confess in what way we have done wrong, ask to be forgiven, and join in prayer for healing, ‘because the biblical principle is consistently that ‘confession’ is due to the party who has been offended’.  The believers whom James brings before us have not met to engage in mutual confession of secret sins – for the ‘confession’ of such is owed to God alone.  Rather it is because the one has sinned against the other and is seeking opportunity, in private fellowship, to put things right, or because each has offended the other and they are ready to confess and be reconciled (Motyer 202).”  “This will no doubt result in mutual confession – ‘to each other’.  Then the two believers should ‘pray for each other’ (Burdick 204).”  “We have seen throughout this letter, James is deeply concerned about fellowship.  It is the soil in which a harvest of righteousness comes to full fruition (3:18).  Breaches in fellowship are as grievous as war and murder (4:1ff).  It more than suitable that he who has warned us so plainly about the dangers and causes of broken fellowship should come, before the end of his letter, to teach us the way of healing what has been broken (Motyer 202).”

“Confessing sins to one another is a hazardous practice if those to whom we make the confession cannot keep secrets.  Great care must be exercised as to when and how we do it.  Properly used, the admonition is valuable and has good therapeutic potential (Lindsell 1811).”  “The passage … is not speaking of the gathering of groups, or the holding of a meeting in which believers tell one another about their sins, nor can such practices be justified on the ground of Jms 5:16 (Motyer 201-2).”

“confess your sins”  “When the verb translated ‘confess’ is used other than of the confession of sin, it never means ‘admit sorrowfully’, as it would have to do in order to justify the thought of confiding in a friend (Motyer 201).”

“Here the healing is dependent on confession of sin.  Historically, the Roman Catholic sacrament of extreme unction developed out of this practice, but the significance is entirely changed, for the Roman Catholic rite has death in view, not recovery (Ryrie 1863).”

“pray for one another”  “James covers all situations with his assumption that the overtures of the one who would confess are met by the welcome of the one who has been wronged.  Rarely, of course, are things nicely clear-cut, and the platitude is true that there are usually faults on both sides (Motyer 203).”

“It is not merely the elders who are told to pray, but Christians in general (Burdick 204).”  “A mutual concern for one another is the way to combat discouragement and downfall.  The cure is in personal confession and prayerful concern (Blue 835).”  “It is surely often the case that a Christian who is burdened by some sin will seek out a close friend and confide the problem, so that in prayer together they may bear one another’s burdens, and pray through to the place of deliverance, cleansing and healing (Motyer 201).”

“healed”  “There is always a spiritual dimension in healing (Motyer 193).”  Here the matter “is sin which, in line with Scripture, James views as a sickness of the soul which needs to be healed.  In this too we can involve ourselves in a fellowship of prayer and, as a result, look for the healing touch of God (Motyer 201).”  “If the sin has caused sickness, healing will follow confession and prayer (Burdick 204).”  “There may, therefore, be no awareness of a specific sin such as might have provoked the illness, nor any memory of sins unconfessed (Motyer 195).”  “God may heal directly, through medicine, or in answer to prayer, as here (Ryrie 1863).”  “And we should include ”If it be God’s will’ (4:15).  Paul himself prayed earnestly for healing, but God denied his request for a specific reason (2Co 12:7-9; Lindsell 1811).”


“The Greek word iaomai is definitely used of healing the physically ill; but it is also employed with reference to spiritual healing of the heart.  The Book of Hebrews mentions weariness in the struggle with sin (12:3-4), and then reminds the discouraged Christian that God is a faithful heavenly Father who disciplines in love in order to correct the life of the saint (12:5-11).  In conclusion he says, ‘Therefore, strengthen the hands that are weak and the knees that are feeble (a graphic picture of what it is to be ‘weak’ and ‘weary’) … but rather be “healed” (iaomai)’ (12:12-13).  Since iaomai here in Hebrews 12 is most certainly spiritual in nature, the similar statements in Jms 5 would suggest that iaomai means spiritual healing there also (Hayden 262).”

“The healing is not bodily healing but healing of the soul (iathete: Mt 13:15; Heb 12:13; 1Pe 2:24; Blue 835).”  “Healing involves the whole personality.  To be ‘whole’ includes being wholly right with God (Motyer 195).”

“The two who were but recently far apart come into the close unity and harmony of the place of prayer.  Mutual concern is expressed and hallowed in the presence of God; the breach is healed.  Where spirits have been bruised, or where either has inflicted on the other a blow which has resulted in spiritual decline, then in answer to prayer God will grant restoration to spiritual health.  … Prayer expresses this determination not only to come together after separation, but to undo the damage to the individual and the fellowship (Motyer 203).”

“prayer of a righteous man can accomplish much”  “Even though God alone brings healing to the sick, yet the prayers of faithful believers serve as the instrumental means of this healing (Stein 360).”  “This of course relates to the closing two verses of James’ letter.  If James 5:14-16 refers to physical healing, then those verses seem disjointed with the verses before and after them (Blue 835).”

“righteous man”  “The ‘righteous man’ here referred to is the man whose sins have been confessed and forgiven.  His prayer is fully able to secure results, such as healing of the sick (Burdick 204).”  “The ‘righteous’ person is not sinlessly perfect, but is the person who has confessed any known sin and who adheres to the moral standards of the Christian community.  With a clear conscience and in unity with God, this person prays a prayer that is powerful and effective (Davids 124-5).”

“can accomplish much”  “The Greek adds a difficult expression that probably means ‘when it reaches God and He answers it’ (lit. ‘when it works’; Davids 125).”  The Greek word is energoumene, which Marshall translates as “being made effective (907).”  “Prayer is not itself powerful; it is not magic.  But its power is unlimited in that the child of God calls on a Father of unlimited goodness and ability (Davids 125).”

***************

17. Elijah was a man with a nature like ours, and he prayed earnestly that it would not rain, and it did not rain on the earth for three years and six months.
“Elijah”  “James again gave an example well known to his Jewish audience (Blue 835).”  “Verses 17 and 18 offer illustrative proof that a righteous man’s prayer is ‘powerful and effective’ (Burdick 204).”

“with a nature like ours”  This phrase “could be translated ‘a man of like feeling’ or ‘of similar suffering’ (homoiopathes; cf. kakopathei in vv.10,13).  Elijah knew all the frailties of human nature (Blue 835).”  “He had not superhuman powers; be was by nature a human being and nothing more (Burdick 204).”  “In Jewish tradition, as in the OT, Elijah is very human.  He is godly, but often falls prey to doubts and depression.  Ellijah does not stride across the stage of history 10 feet tall, but as an ordinary man with an extraordinary God.  Since he is ‘like us,’ any Christian, as a person obedient to God, has the same power.  The mission may be different, but if simple prayer was enough for Elijah’s great mission, it will surely suffice for that of any believer (Davids 125).”

“he prayed earnestly”  “That Elijah prayed may be assumed from 1Ki 17; 18:41-46 (Barker 1809).”  “Though the OT says very little about it, later Jewish tradition focused on Elijah’s prayer (Davids 125).”  “Earnest and persistent prayer, of course, is essential, whereas halfhearted prayer is self-defeating (1:6-8; Blue 835).”  “R.V.G. Tasker notes helpfully that when Jesus was in agony, ‘wrestling with the forces of evil at the moment of their strongest attack, ‘He prayed more earnestly (Lk 22:44; Motyer 188).’”  “James refers to Elijah and his prayers in order to encourage us, for our prayers can have equal power and bring good results – for us, for our loved ones, and for our nation.  Nothing lies beyond the power of God to change, and prayer is the divinely ordained method to make God’s power available to us (Lindsell 1811-2).”

“and it did not rain”  “The explanation of [Elijah’s] power in prayer is twofold: he was a righteous man, and ‘he prayed earnestly’.  So James assures his readers that such answers to prayer are within the reach of any believer (Burdick 204).”

“for three years and six months”  “The three and a half years (Lk 4:25) are probably a round number (half of 7), based on 1Ki 18:1 (Barker 1809).”  “James cites the length of the drought to underline the power of the prayer (Davids 125).”

18. Then he prayed again, and the sky poured rain and the earth produced it fruit.

“he prayed again”  “For the Christians James is addressing … will be more encouraged by prayer’s causing rain to fall and grass to grow than by its causing a drought (Davids 125).”

**************** [Adamson was consulted vv.19-20]

19. My brethren, if any among you strays from the truth and one turns him back,
“My brethren”  “It is clear form the words ‘my brothers’ that James addresses this last exhortation to believers (Burdick 205).”

“if”  “It is … apparent that [James] speaks of the possiblity that one of them may ‘wander from the truth (Burdick 205).”

“any among you”  “The reference is evidently to Christians (Ryrie 1863).”  “James is not referring to people who have ceased to be believers.  Rather he refers to those who have slipped into error in their daily Christian lives (Lindsell 1812).”  “Within every fellowship there are those whose profession is not real and whose attachment to Christ is not yet a saving faith.  Their true condition, as still held by sin and death, becomes evident to the caring eyes of those who watch within the fellowship.  Departure from the truth, and from the life that accords with the truth, gives a revealing testimony to how things really are and calls forth a spirit of concern in every truly Christian heart (Motyer 212).”

“strays from the truth”  “We should be concerned about the spiritual condition of a backslidden brother or sister (Lindsell 1812).”  “This is not what James is actually writing about, for the danger which he sees as threatening is one which can never threaten the backsliding Christian (Motyer 212).”  “James recognizes that the person who has left the truth is a ‘sinner,’ whose way is in ‘error’ (Davids 126).”  This verse refers to a time “when the evidence of our own eyes tells us that someone within the circle of the fellowship is slipping away into the path of sin and death (Motyer 209).”  “These who have lost their way are the ‘sick ones’ of the church family.  They are the ones who have wandered away (Blue 835).”  “Wandering ones need to be brought back to the fold (Blue 835).”


“The question must be asked whether it is in fact possible for us, with our limited wisdom and blinkered perceptions, to discern the difference between the backsliding of a believer who, for all his present slipping away in truth and life, is none the less secure in Christ and will unfailingly be brought back, and, on the other hand, the pretty identical evidence which declares that one within the visible fellowship does not truly belong to Christ at all.  The fact is the only evidence we have of each other is what we profess with our lips and live in our lives.  We are not privy to the secrets of another’s heart, nor to the secret counsels of God.  We dare not sit back from any declension in truth or life that becomes evident within the bounds of our local church (Motyer 213).”


“We learn from Paul of two men named Hymenaeus and Philetus who ‘swerved from the truth (2Tim 2:17-18).  Their error was primarily intellectual.  Jude is roused to write to his fellow-Christians because he sees the faith threatened by those ‘who pervert the grace of God in ‘licentiousness (Jd 4).’  Their error was primarily moral.  But in each case the true faith is denied, and in each case the error spreads.  The ‘talk’ of Hymenaeus and Philetus eats its way into people like cancer, corrupting and destroying their lives.  Jude sees the moral error of his adversaries working in their minds also so that they ‘revile whatever they do not understand (Jd 10; Motyer 210).”  “A wandering offender can influence others and lead them astray (Wiersbe 384).”

“strays”  “The Greek word here (planethe) suggests one who has missed his path and is hopelessly lost.  ‘Planet’ was taken from this Greek word to convey the idea that he luminaries were ‘wandering stars (Jd 13), not ‘fixed’ like the rest (Blue 835).”  “To speak of wandering is to speak of a serious departure from the truth faith, such as idolatry (Isa 9:16; Davids 125).”  “Since James suggests in v. 20 that the ‘wandering’ Christian is saved from spiritual death, the deviation from the faith here must be a very serious one, tantamount to apostasy (Moo 249).”


“The verb err means ‘to wander’ and suggests a gradual moving away from the will of God.  The OT term for this is ‘backsliding’ (Wiersbe 384).”  “The language of wandering that James uses here might suggest that he is thinking only of inadvertent or intentional, minor or major (Moo 249).”

“truth”  “Paul speaks of ‘the knowledge of the truth which accords with godliness (Ti 1:1; Motyer 211)’.”  “The ‘truth’ does not refer here to Christian doctrine in the narrow sense, but more broadly to all that is involved in the gospel.  This truth is something that is to be done as well as believed (Ps 51;6; Gal 5:7; 1Jn 1:6).  And for James, of course, correct doctrine cannot be separated from correct behavior.  What the mind thinks, and the mouth convesses, the body must do – anything less is worldly, sinful ‘doublemindedness (1:8; 4:8)’ (Moo 249).”  “Every Christian fellowship, as James implies in these verses, is a place of truth and holiness.  The truth is held by every member and the life which matches the truth is lived out.  We must be watchful all the time for one another’s welfare and continuance in truth and life.  We know within ourselves how easy it is to slip away from a full commitment to our Lord (Motyer 212).”  “The ‘truth’ is not intellectual facts but a way of life.  James is not concerned about doctrinal error, the dotting of eschatological i’s or the crossing of ecclesiological t’s  (Davids 126).”  “‘Truth’ and ‘godliness’ belong together.  It is impossible (in Scripture) to make ‘truth’ a mere matter of holding some propositions or credal statements in our heads.  Truth is a living thing; when it grips our minds it changes our lives.  If we claim to know the truth, then the Bible would require us to prove our claim not only by reciting a creed and understanding it, but by the evidence of a way of life matching the truth.  The Lord Jesus meant the same thing when he spoke of the truth making us free (Jn 8:31-32).”  “There is a way of life which matches and which grows out of the truth as it is in Jesus, and which cannot be had in any other way.  It is one of the crowning follies of the present time that people think they can have Christian standards without Christian convictions (Motyer 211).”

“one turns him back”  “We have a care for each other not only when someone in physical (14-15) or spiritual (16a) need makes an approach for help, but also when there is no such call (Motyer 209).”  “James referred here not to evangelism but to restoration.  Revival, not redemption, is in view (Blue 835).”  “The goal is not judgment but restoration (Davids 126).”  “What a blessing it is to have a brother or sister to run after us, minister to us, direct us in the right way and bring us back to God (Motyer 212).”  “We should engage in restoring such people in a spirit of gentleness (Lindsell 1812).”  “The local church is a fellowship of mutual care in which each watches over the other’s welfare in the things of God, and is on the alert to minister and rescue (Motyer 213).”  Then the restored one “can move ahead again on the path toward spiritual maturity (Blue 835).”


“The wanderer is either a professing Christian, whose faith is not genuine (Heb 6:4-8; 2Pe 2:20-21), or a sinning Christian, who needs to be restored (Barker 1809).”

“one”  “The church had its elders, but they are not named here – just ‘anyone;’ anyone, that is, who becomes aware of the situation (Motyer 213).”

“turns”  “Yet restoration and forgiveness cannot come without repentance (Lk 17:3-4).  So the first task is not to ‘accept’ someone as he or she sinks, but to reach out to the person, turn the person, and get him or her back on the path (Davids 126).”

“him”  “James specifically refers to one of you, that is, a person who has at least outwardly identified with the Christian community (Moo 249).”

“back”  “’Bring back’ will mean, therefore, turning back to the faith from which one has strayed (Mk 4:12; Lk 1:16; 22:32; Moo 249).”

20. let him know that he who turns a sinner from the error of his way will save his soul from death and will cover a multitude of sins.
“let him know”  “This task of bringing the sinner to repentance will not be without its rewards (Davids 126).”  “James’ purpose in these closing verses is to encourage Christians to make an effort to bring the wanderer back (Burdick 205).”  “The words express the measure of the concern and effort we are called to expend in our spiritual concern for those in spiritual need.  Though we cannot convert them, we must labor to do so.  Though we cannot save them from death, we must strive for their spiritual welfare as if their eternal destiny rested with us.  Though we cannot cover their sins, we must follow the example of the Son of God who can do so, and hold nothing dear to ourselves and no sacrifice too great is only they are saved.  For the local church of which James speaks is a fellowship of concern (Motyer 214).”

“turn a sinner from the error of his ways”  Believers are encouraged to take action to turn around a sinner who has taken a wrong and ultimately ruinous path by considering the wonderful results of such successful intervention (Moo 250).”  “This instruction by James is certainly a fitting climax to a letter dealing with the temptations, sins, and struggles confronted in the Christian life (Hayden 264).”  “James brings us within the local church and urges us to watch for anyone who is losing grip on ‘truth,’ and in whose way of life the error of sins is showing itself (Motyer 211)."

“error of his ways”  V. 20 gives reason to believe that the truth from which the wanderer turns is the saving truth of the gospel (Burdick 205).”

“save his soul from death”  “Within the local fellowship we dare not treat truth and life as negotiable.  It is our task to care and to rescue (Motyer 211).”  “James recognizes the seriousness of the person’s situation, and this conviction drives him to a rescue effort.  He has written 108 verses to try to rescue some from what he knows is death (Davids 126).”  “The rescue action is of great significance.  A lost sheep is saved from destruction (Blue 835).”  “Since Scripture teaches that once a person is regenerated he can never be lost, it may be assumed that his hypothetical wanderer is not a genuine believer.  He would be one who had been among the believers and had made a profession of faith, but his profession had been superficial.  To bring him to genuine faith in the truth is to save his soul from eternal death (Burdick 205).”  “As difficult as it may be to win such a person to saving faith, the eternal results make it definitely worthwhile (Burdick 205).”  “God does not desire the sinner’s death, but his or her repentance.  God’s grace is still available no matter how much he has been wronged (4:6).  The sinner, then, is delivered from death.  The jaws of hell snap shut on air as the believer … walks the way of life (Davids 126).”

“death”  “The death is physical death which sin may cause (1Co 11:30; Ryrie 1863).”  “It is held that, because a believer continues to sin, God in judgment takes his life (Barker 1836).”


“That this cannot be physical death may be inferred from the literal translation of the Greek text: it ‘shall save his soul from death’.  So it would seem that spiritual death is in view (Burdick 205).”  “The Christian life can be described as a way of life opposed to the way of death; to wander from the way of life is to stumble onto the broad road to hell (Mt 7:13-14).  The ways of life and death do not cross, for as James has argued (4:4), the world and God are mutually exclusive (Davids 125).”  “Those who are Christ’s are safe at His coming.  Death cannot threaten them (1Co 15:20-23).  They are His sheep who posses eternal life and cannot be plucked from His hand (Jn 10:27-30).  They look back to the day or period of their conversion or to a life which … has belonged to God and whose … memories are of loving the Lord Jesus, and they know that they have been ‘qualified … to share in the inheritance of the saints in light (Col 1:12-14)’ (Motyer 212).”


“For the professing Christian whose faith is not genuine, “the death spoken of in v.20 is the ‘second death (Rev. 21:8);’ for the latter, it is physical death (Barker 1809).”

“will cover a multitude of sins”  “Covering sin is a basic OT idea.  When Noah built the ark he was commanded to cover it with pitch (Gn 6:14).  Anyone who has done such work will recall the gradual disappearance of the original wood work under its new covering, until a t length it is all hidden from sight with none of it left, as the painter say, ‘grinning through.’  It is this dame verb (though not in the same form) which the OT used to describe how god deals with our sin.  He covers it over, hides it right out of his and our sight; nothing is left to ‘grin through.’  But it is more than sweeping sin under the carpet; it is atonement; it is a putting of sin out of sight by the provision of a sufficient sacrifice.  In effect we must move away from the illustration of pitch ‘covering’ the ark, and think rather of the way we use the idea of ‘cover’ in financial transactions.  Perhaps we are planning something for the future and we set aside a sum of money saying, ‘That will cover it,’ so that when the bill comes in it can be paid in full and the thing forgotten.  In this way the verb ‘to cover’ comes to mean a totally sufficient payment, through the blood of sacrifice, by which God has dealt with our sin (Motyer 211).”

“We [understand] the phrase about covering a multitude of sins as bringing the wanderer within the embrace of the finished work of Christ.  It may have been a special set of sins, or even one single sin, which revealed the departure from the truth and the error of the way.  But when a person comes to know Christ as Savior it is not just one sin that is forgiven, nor even just all the sins of which the sinner is aware, but the whole multitude of all our sins as God knows and has recorded them.  The Lord has offered the one sacrifice for sins for ever (Heb 10:12).  This is undoubtedly the foremost meaning of the expression, but there is another suggestion as well (Davids 127).”

The idea of covering sins is found in 1Pe 4:8 in relation to the love we bear for each other, whereby what we happen to know about each other’s sinfulness is quietly kept under wraps.  When loving duty falls to any one of us to pursue, care for and rescue some wanderer, we do so because we have become aware of a lapse from the truth or an error in the life (Motyer 213).”  “This does not mean that love ‘sweeps the dirt under the carpet.’  Where there is love, there must also be truth and where there is truth, there is honest confession of sin and cleansing from God.  Love not only helps the offender to face his sins and deal with them, but love assures the offender that those sins, once forgiven, are remembered no more (Wiersbe 385).”  But that knowledge is for ourselves alone: no publicity, no sounding of trumpets before, during or after the rescue bid but, throughout, simply the love which hides a multitude of sins (Motyer 213).”  “The sins of the restored one, not the restorer, are covered as if a veil were thrown over them (1Pe 4:8).”  “The person is not branded in the church as someone who once went astray but is part of a company in which all are forgiven sinners (Davids 127).”

“The result of bringing the wanderer back is that ‘many sins’ will be covered.  Genuine faith brings full forgiveness of the wanderer’s sins; and they are covered, never to be held against him again (Burdick 205).”  “The concluding remarks by James confirm the importance of this spiritual ministry of the elders who are ‘weak’ and ‘weary,’ when he says that such help ‘will save his soul from death, and will cover a multitude of sin’ (Hayden 264).”  “This is James’ goal in writing.  He points out the wrong way in hope that the people will turn back and their sins will be forgotten forever.  With this note of grace and forgiveness he ends his work (Davids 127).”
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