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John 1

14. And the Word became flesh, and dwelt among us, and we saw His glory, glory as of the only begotten from the Father, full of grace and truth.
“the Word became flesh”  “It is this Scripture, more than anything else in the NT, that provided the foundation for the doctrine of the person of Christ, formulated in the Creed of Nicaea (AD 325) and the Definition of Chalcedon (AD 451).  The great advantage … of Christianity was its belief in the Incarnation, in a Savior who was at once God and man.  In denying the consubstantiality of the Son with the Father, Arius broke down the bridge which Christianity had built between a transcendent Deity and the insignificance of man.  The truth of God incarnate safeguards the Christian doctrine of God the Father and the Christian doctrine of God the Father and the Christian (Bruce 40).”

“Because succeeding clauses in this verse allude to Ex 33:7-34:35, it is tempting to think this first clause does the same.  The ‘tent of meeting’ was the place where the Lord ‘would speak to Moses face to face, as a man speaks with his friend (Ex 33:11).’  In Exodus Moses hears the divine name spoken by God Himself, and this is followed by God’s ‘word written on two stone tablets.  Now, John tells us, God’s Word, His self-expression, has become flesh.  This is the supreme revelation.  If we are to know God, neither rationalism nor irrational mysticism will suffice: the former reduces God to mere object, and the latter abandons all controls.  Even the revelation of antecedent Scripture cannot match this revelation, as the Epistle to the Hebrews also affirms in strikingly similar categories: In the past God spoke to our forefathers through the prophets at may times and in various ways, but in these last days He has spoken to us by His Son (Heb 1:1-2).’  The Word, God’s very Self-expression, who was both with God and who was God, became flesh: He donned our humanity, save only our sin.  God chose to make Himself known, finally and ultimately, in a real historical man (Carson 126-7).”  “Jesus Christ was unique, for He was God from all eternity and yet joined Himself to sinful humanity in the incarnation (Ryrie 1600).”  “God’s Son became human (Gal 4:4-5; Php 2:6-7).  This is called the incarnation, a word that derives from the Latin and means ‘in the flesh.’  The incarnation is the act whereby the second person of the Trinity, the Son of God took on real human flesh (Lindsell 1559).”  “It is evident from the first two epistles of John that a form of docetism was widespread in the area in which the Johannine literature appeared – a teaching which denied that Jesus Christ had come in the flesh and disunited the earthly Jesus from the heavenly Christ (1Jn 4:1-3)  Here and there the Gospel of John betrays awareness of this teaching and uses a form of words which excludes it.  The Evangelist might have declared in the present text that the eternal Word took manhood or assumed a bodily form, but no such declaration would have been so uncompromisingly anti-docetic as the declaration that ‘the Word became flesh’.  The humanity, the ‘flesh’, which was taken by the divine Word at that point in time was and remains as perfect as His divine nature; yet it is our human nature (apart from sin) that He took, and not some ‘heavenly humanity’ of a different order.  (‘Heavenly humanity’ is a proper expression to use of the resurrection life of our Lord and His people, in the light of 1Co 15:44-53, but not of His earthly life).  To expand the implications of the incarnation of the Word in terms of historical or systematic theology would carry us beyond the Evangelist’s intention.  What he is concerned to emphasize here is that God, who had revealed or expressed himself – ‘sent His word’ – in a variety of ways from the beginning, made Himself known at last in a real historical human person: when ‘the Word became flesh’, God became man (Bruce 39-40).  “He was not a phantom or a spirit when He ministered on earth, nor was His body a mere illusion.  John and the other disciples each had a personal experience that convinced them of the reality of the body of Jesus (1Jn 1:1-2).  Even though John’s emphasis is the deity of Christ, he makes it clear that the Son of God came in the flesh and was subject to the sinless infirmities of human nature.  In his Gospel, John points out that Jesus was weary (4:6) and thirsty (4:7).  He groaned within (11:33) and openly wept (11:35).  On the cross, He thirsted (19:28), died (19:30), and bled (19:34).  After His resurrection, He proved to Thomas and the other disciples that He still had a real body (20:24-20), howbeit, a glorified body.  How was the ‘Word made flesh?’  By the miracle of the Virgin Birth (Isa 7:14; Mt 1:18-25; Lk 1:26-38).  He took on Himself sinless human nature and identified with us in every aspect of life from birth to death.  ‘The Word’ was not an abstract philosophy, but a real Person who could be seen, touched, and heard.  Christianity is Christ, and Christ is God (Wiersbe 285).”  “Humanity, in other words, was added to Christ’s deity (Blum 273).”  “The God-man possessed all the attributes of deity (Php 2:6) and the attributes common to humanity (apart from sin), and He will exist forever as the God-man in His resurrected body (Ryrie 1600).”  “He was one person with two natures – a perfectly divine nature and a perfectly human nature (albeit sinless) nature.  Not only did He have all the attributes of deity, but as a human He had all the attributes of the first Adam, or humanity.  His two natures are separate and distinct, yet without fusion or mixture (Ac 3:22; Gal 4:4; 1Tim 2;5; Hb 2:14,17-18; 4:15: Lindsell 1600).”

“Before faith could bring about the new birth, it had to have an object on which to rest, even the incarnation of ‘the Word,’ the Son of God.  God, having expressed Himself in creation and history, where the activity of the Logos was evident but His person veiled, now revealed Himself through the Son in human form, which was no mere semblance, but ‘flesh’ (Harrison 280).”  “Only the God-man could be an adequate Savior; for He must be human in order to be able to suffer and die, and He must be God to make that death effective as a payment for sin (Ryrie 1600).”  “The resurrected and ascended Lord Jesus will forever be the God-man in a body (Ac 1:11).  His second advent will also be in bodily form (Lindsell 1559).”

“The Word”  “John’s presentation of the Christ as the Word is not primarily metaphysical but practical.  The term Logos was used by the philosophers of the day, particularly the Stoics, to express the central principle of the universe, the spirit that pervaded the world, or the ultimate Reason that controlled all things.  John did not superimpose the philosophical concept on the person of Christ, but he adopted the Greek term as the best medium of expressing the nature of Christ.  As the pre-existent Son of God, He was the Creator of the world and the Executor of the will of the Father.  As the incarnate Son of God, he exercised in His human existence these same powers and revealed effectively the person of the Father (Tenney 33).”

“became”  “Note the contrast between vv.1 and 14.  V.1 states that the Word ‘was,’ referring to its permanent condition or state, while v.14 states that the Word ‘became’ flesh, involving a change in state.  This is the basic statement of the Incarnation, for Christ entered into a new dimension of existence through the gateway of human birth and took up His residence among men (Tenney 33).”  “Christ, the eternal Logos, who is God, came to earth as man.  Yet in doing so, He did not merely ‘appear’ like a man, He became one (Php 2:5-9; Blum 273).”  This word “indicates transition; the Word existed before He became a man (Barker 1515).”  “Christ, ‘in becoming flesh, did not change; so perhaps the word ‘became’ (egneto) should be understood as ‘took to Himself’ or arrived on the scene as’ (Blum 273).”

“flesh”  “This concluding part of the prologue leads into the account of the historical life of Jesus, hence the Word is said to have become flesh.  The most significant thing about this statement is said to have become flesh, which is used as a symbol of humanity.  The statement, however, is more striking than if John had written ‘the Word took on the form of humanity’.  ’Flesh’ draws attention to the entry of the Word into the full flow of human affairs.  The divine Word had become the human Jesus (Guthrie 1026).”  “’Flesh’ in this verse means a human nature, not sinfulness or weakness (Guthrie 273).”  This is “strong, almost crude, word that stresses the reality of Christ’s manhood (Barker 1515).”  “The use of the word ‘flesh’ contradicts the Gnostic teaching that pure deity could not be united with flesh, which was regarded as entirely evil (Ryrie 1600).”  “John could have used ‘man’ but he chose to state the truth of the incarnation emphatically so as to contradict those with Gnostic tendencies.  This false view of Christ refused to acknowledge that pure deity could take a material body, since matter was regarded as something evil (1Jn 4:2-3; 2Jn 7; Harrison 280-1).”

“dwelt”  “The word ‘lived (NIV)’ is eskenosen, from skene (tabernacle) (Blum 273).”  “More literally translated, the Greek verb skenoo means that the Word pitched His tabernacle, or lived in His tent, amongst us (Carson 127).”  “The Greek for ‘dwelt’ is connected with the word for ‘tent/tabernacle’; the verse would have reminded John’s Jewish readers of the tent of meeting, which was filled by the glory of God (Ex 40:34-35; Barker 1515).”  “Among Greek-speaking Jews the noun skene and cognate words, like the verb skenoo, which is used in this clause, were commonly associated with the Hebrew verb shakan (dwell) and its derivatives, such as the biblical mishkan (tabernacle) and the post-biblical shekinah a word which literally means ‘residence’ but was used more particularly of the glorious presence of God which resided in the Mosaic tabernacle and Solomon’s temple.  When the tabernacle was complete, ‘the cloud covered the tent of meeting, and the glory of the Lord filled the tabernacle’ (Ex 40:34; Bruce 40).”  “In combination with glory it suggests the personalizing of the bright cloud that rested on the tabernacle in the wilderness (Ex 40:34; Harrison 281).  “The people were to make this tabernacle (Ex 25:9; Heb. miskan; Gk. skene) and all its furnishings in exact accord with the pattern God had provided.  Still later, the ‘tent of meeting (Heb ohel meod, Ex 33:7) is called, in the LXX, he skene martyriou (lit. ‘the tent [tabernacle] of witness’) (Carson 127).”  “The tabernacle was erected by God’s command in order that His dwelling place might be established with His people: ‘let them make me a sanctuary,’ He said, ‘that I may dwell in their midst’ (Ex 25:8).  So, it is implied, as God formerly manifested His presence among His people in the tent which Moses now pitched, now in a fuller sense He has taken up residence on earth in the Word made flesh (Bruce 40).”  “The Word incarnate is also the answer to Moses’ prayer (Ex 33:18; Harrison 281).”  “Much as God’s presence was in the tabernacle (Ex 40:34), so Jesus dwelt among people (Blum 273).”  “Whether the allusion in Jn 1:14 is to the tabernacle or to the tent of meeting, the result is the same: now, the Evangelist implies, God has chosen to dwell amongst His people in yet a more personal way, in the Word-become-flesh (Carson 127).”  This probably means “that the divine presence, which it was believed was especially ‘located’ in the tabernacle and later in the temple, now came to dwell in the man Jesus (Tasker 48).”  “At the dedication of the temple ‘a cloud filled the house of the Lord … for the glory of the Lord filled the house of the Lord (1Kng 8:10ff).’  So, when the Word became flesh, the glorious presence of God was embodied in Him, for He is the true shekinah (Bruce 40-1).”  “In post-biblical Hebrew, the shekina-glory was nothing less than the visible manifestation of God.  By alluding to such themes, John may be telling his readers that God manifested Himself most clearly when the Word became flesh (Carson 128).”  “He left His usual place and accepted the conditions of human life and environment, with the attendant temporal limitations that all humans experience.  Allusions to this appear elsewhere in various sections of the Gospel (3:17; 6:38-42,51; 7:29; 8:23; 9:5; 10:36; 16:28; Tenney 33).”  “The dwelling is clearly seen as temporary.  But John is anxious to make clear that the stupendous coming of the Word into human life was fully witnessed (Guthrie 1026).”

“we saw His glory”  “The writer indicates that he is not speculating on a philosophical concept, but is bearing witness to an experiential reality.  “’We have seen His glory’ implies a personal observation of a new reality (Tenney 33).”  “The glory revealed to Moses when the Lord passed in front of him and sounded his name, displaying that divine goodness characterized by ineffable grace and truth, was the very same glory John and his friends saw in the Word-made-flesh (Carson 129).”  “Like Isaiah in the temple (12:41) or like the three disciples at the Transfiguration (Lk 9:32), the writer’s community had seen the glory of God displayed in Jesus Christ.  Yet it was not a matter of a particular incident or single vision.  They had seen Jesus’ glory in a whole series of events, from His baptism and the wedding at Cana (2:11) to His death and resurrection (Michaels 23).”  “A reader might be excused for thinking that the glory manifest in the incarnate Word was openly visible – that the Jesus who is about to be introduced by name went around Galilee and Judea with a kind of luminescence that marked Him out as no ordinary mortal, as nothing less that the Son of God.  But as John proceeds with his Gospel, it becomes clearer and clearer that the glory Christ displayed was not perceived by everyone (Carson 130).”  

“The revelation of God’s glory is an important theme in the Gospel.  Jesus revealed God’s glory in His person, His works, and His words.  John recorded seven wonderful signs (miracles) that openly declared the glory of God (Jn 2:11; Wiersbe 285).”  “When He performed a miracle, a ‘sign’, He ‘revealed His glory’ (2:11), but only His disciples put their faith in Him.  The miraculous sign was not itself unshielded glory; the eyes of faith were necessary to ‘see’ the glory that was revealed by the sign.  Then, as the book progresses, the revelation of Jesus’ glory is especially tied to Jesus’ cross and the exaltation that ensues and certainly only those who have faith ‘see’ the glory of God in the Word-made-flesh in events such as these.  There is a hiddenness to the display of glory in the incarnate Word, a hiddenness penetrated by the Evangelist and the early witnesses who could say, ‘We have seen His glory’ (Carson 130).”  “In John’s prologue, once the identity of the Word is grasped, the incarnation is seen as a stupendous act of revelation, of divine self-disclosure; but if the identity of the Word is not grasped, the incarnation itself is a nonsense (Carson 130).”

“The life of Jesus was a manifestation of glory.  When He performed the miracle of the water and the wine at Cana of Galilee, John says that He manifested forth His glory (2:11).  To look at Jesus and to experience His power and love was to enter into a new glory.  The glory which He manifests is the glory of God.  It is not from men that He receives it (5:41).  He seeks not His own glory but the glory of Him who sent Him (7:18).  It is His Father who glorifies Him (8:50,54).  It is the glory of God that Martha will see in the raising of Lazarus (11:4).  The raising of Lazarus is for the glory of God, that the Son may be glorified thereby (11:4).  The glory that was on Jesus, that clung about Him, that shone through Him, that acted in Him is the glory of God.  Yet that glory was uniquely His own.  At the end He prays that God will glorify Him with the glory that He had before the world began (17:5).  He shines with no borrowed radiance; His glory is His and His by right.  The glory which is His He has transmitted to His disciples.  The glory which God gave Him He has given to them (17:22).  It is as if Jesus shared in the glory of God and the disciples share in the glory of Christ.  The coming of Jesus is the coming of God’s glory among men (Barclay 68-9).” “John had been an eyewitness of the ‘glory’ of the earthly life of Jesus.  This is more likely than to suppose that the ‘we’ refers to Christians generally, and that ‘the glory’ is the glory of Jesus after the resurrection.  The context requires that there were some who actually saw the glory of the incarnated Word.  An allusion to the transfiguration may be intended, but it is more likely that the ‘glory’ refers to the whole ministry of Jesus (Guthrie 1026).”  “Probably there is an allusion to the Transfiguration (Mt 17:2-8; Mk 9:2-8; Lk 9:28-36), when Jesus appeared with a divine radiance and the voice of God acknowledged Him as His beloved Son (Tenney 33).”

“we”  “’We’ includes the author and other Christians who saw Jesus during His earthly life (Tasker 48).”

“glory as of the only begotten from the Father”  “To the Jew the idea of the Shechinah was very dear.  The Shechinah means ‘that which dwells’ and it is the word used for the visible presence of God among men.  Repeatedly in the OT we come across the idea that there were certain times when God’s glory was visible among men.  In the desert, before the giving of the manna, the children of Israel ‘looked toward the wilderness, and, behold, the glory of the Lord appeared in the cloud’ (Ex 16:10).  Before the giving of the 10 Commandments, ‘the glory of the Lord settled upon Mt. Sinai (Ex 24:16).’  When the Tabernacle had been erected and equipped, ‘the glory of the Lord filled the tabernacle (Ex 40:34).’  When Solomon’s Temple was dedicated the priests could not enter in to minister ‘for the glory of the Lord filled the house of the Lord’ (1Kg 8:11).  When Isaiah had his vision in the Temple, he heard the angelic choir singing that ‘the whole earth is full of His glory’ (Isa 6:3).  Ezekiel in his ecstasy saw ‘the likeness of the glory of the Lord’ (Ezk 1:28).  In the OT the glory of the Lord came at times when God was very close.  The glory of the Lord means quite simply the presence of God (Barclay 69-70).”


“The glory which shone in the tabernacle and temple, veiled in the mysterious cloud, was but the foreglow of that excelling glory which shone in the incarnate Word, veiled from those who had not mind to come to the light, but manifested in faith.  The Evangelist looks back and sees how the whole earthly career of the incarnate Word, and pre-eminently the sacrifice of the cross which crowned that career, revealed the glory of God (Bruce 41).”

“The distinctiveness of the glory is seen in the description of the ‘One and Only,’ who received the kind of glory which could be bestowed only by a loving Father on a beloved Son.  The uniqueness of Jesus is thus seen at the outset of the gospel (Guthrie 1026-7).”  “The ‘one and only Son’ represents the Greek monogenes, which is derived from genos, which means ‘kind’ or ‘species.’  It means “literally ‘one of a kind,’ ‘only,’ unique’ (unicus), not ‘only-begotten’.  The emphasis is on the thought that, as the ‘only’ Son of God, He has no equal and is able fully to reveal the Father (Tenney 33).”  “’The one and only Son’ (monogenous; Jn 1:18; 3:16,18; 1Jn 4:9) means that Jesus is the Son of God in a sense totally different from a human who believes and becomes a child of God.  Jesus’ sonship is unique for He is eternal and is of the same essence as the Father (Blum 273).”  “God’s personal revelation of Himself in Christ has no parallel elsewhere, nor has it ever been repeated (Tenney 33).”

“glory”  “God’s glory … is supremely His goodness (Carson 129).”  “Whatever the connection with the shekina, John draws an explicit line to ‘glory’ (Carson 128).”  “In the LXX, the word for ‘glory,’ doxa, commonly renders Hebrew kabod, a word used to denote the visible manifestation of God’s self-disclosure in a theophany (Ex 33:22; Dt 5:22), or even of the ‘glorious’ status of God’s people when He rises to save them (Is 60:1).  Small wonder that all in the temple, aware of the presence of the Lord, cry ‘Glory!’ (Ps 29:9) – which also shows how the word almost means ‘praise’ in some contexts (Jn 5:41; Carson 128).”  “In the OT, glory expressed the splendor of divine manifestation and attested the divine presence.  Here it means the visible manifestation of God in Christ (Ryrie 1600).”

“Christ revealed His glory to His disciples by the miracles He performed (2:11) and by His death and resurrection (Barker 1515).”  “His glory refers to the unique splendor and honor seen in Jesus’ life, miracles, death, and resurrection (Blum 273).”  “This does not mean that He had no glory before He began His public ministry, for in fact he enjoyed glory with the Father before the incarnation, and returned to take up that glory again after His resurrection (17:5,24).  Other men seek their own glory (5:44; 12:43); by contrast, the peculiar relationship the incarnate Word had with the Father was such that He never sought glory for Himself, but only God’s glory (5:41; 7:18; 8:50; Carson 128).”

“as of”  “’As of’ does not mean ‘as if it were the glory of’.  It defines the character of the glory.  So know ‘glory such as belongs to the Father’s only-begotten Son’ (Tasker 48).”

“only begotten”  “The NIV is a little closer to what is meant.  The glory displayed in the incarnate Word is the kind of glory a father grants to His ‘one and only, best-loved Son – and this ‘father’ is God Himself.  Thus it is nothing less than God’s glory that John and His friends witnessed in the Word-made-flesh (Carson 129).”

“full of grace and truth”  “The words ‘full of grace and truth’ may be descriptive of the Word, especially if pleres, ‘full,’ is understood to be nominative, agreeing with logos, ‘Word’; but because ‘full’ is regularly indeclinable (that is, it does not formally ‘agree’ with any particular word form), it seems best to take the expression as a modifier of ‘glory’.  The glory of God manifest in the incarnate Word was ‘full of grace and truth’ (Carson 129).”  Christ’s “incarnation was the full manifestation of grace and truth because it was the greatest possible expression of God’s compassion for people and the most perfect way of conveying the truth to their understanding (Tenney 33).”  

“from the Father”  “A father gives to his eldest son his own authority, his own honor.  The heir apparent to the throne, the king’s heir, is invested with all the royal glory of his father.  It was so with Jesus.  When He came to this earth men saw in Him the splendor of God, and at the heart of that splendor was love.  When Jesus came to this earth men saw the wonder of God, and the wonder was love.  They saw that God’s glory and God’s love were one and the same thing.  The glory of God is not that of a despotic eastern tyrant, but the splendor of love before which we fall not in abject terror but lost in wonder, love and praise (Barclay 70).”

“grace and truth”  “The corresponding Hebrew terms are often translated “[unfailing] love and faithfulness (Barker 1515).”  “The moral quality of conduct that God desires is sometimes summed up by two Hebrew terms often translated as ‘lovingkindness and truth’ (Prv 3:3; Hos 4:1: Barker 914).”  “It can be said that lovingkindness and truth, in a manner of speaking, ‘atone for’ sin, i.e., they turn away God’s wrath against it (Barker 914).”  “If God dealt with us only according to truth, none of us would survive; but He deals with us on the basis of grace and truth.  Jesus Christ, in His life, death, and resurrection, met all the demands of the Law; now God is free to share fullness of grace with those who trust Christ.  Grace without truth would be deceitful, and truth without grace would be condemning (Wiersbe 286).”  “As Hoskyns points out, ‘grace’ emerges in the rest of this Gospel as love and is to be seen displayed particularly in the actions of Jesus; ‘truth’, on the other hand, is evident more especially in His words (Tasker 48).”


“The glorious revelation of God which the Logos displayed was ‘full of grace and truth,’ that is, it was a gracious and truthful revelation (Jn 1:17; Blum 273).”  “John has no account of the Transfiguration, for he presents the whole ministry as a transfiguration, except that the light he speaks of is moral and spiritual (‘full of grace and truth’) – rather than something visual (Jn 1:17; Harrison 281).”  “It is not merely His coming ‘from the Father’ but the fact that He is the source of ‘grace and truth’ which is most significant.  John intends us to see in the ministry of Jesus an expression of God’s grace and a revelation of His truth (Guthrie 1027).”


This is a “ phrase recalling the description of Stephen in Ac 6:8 (‘full of God’s grace and power’) and the more common expression ‘full of the Holy Spirit’ (Ac 6:3,5 cf. Lk 4:1; Jn 3:34).  If the Spirit in Luke-Acts means ‘power’ (Lk 24:49; Ac 1:8), the Spirit in the Johannine writings means ‘truth’ (Jn 4:23-24; 14:17; 15:26; 16:13; 1Jn 5:6).  ‘Grace and truth’ is therefore a circumlocution for the Holy Spirit.  The Spirit that rested on Jesus after His baptism now belongs to all His followers, for Jesus is ‘He who will baptize with the Holy Spirit’ (1:33; Michaels 24).”

“grace”  Grace is “a significant Christian concept, though John never uses the word after the prologue (vv.1-18; Barker 1515).”  “The evangelist [substitutes] ‘grace’ (here only in this Gospel) for ‘mercy’ (Tasker 48).”  “The Word made flesh is the source of grace (charin), which is the sum total of all the spiritual favors God gives to people (Blum 273).”

“truth”  “John uses this word, the Greek aletheia, 25 times and links it closely with Jesus, who is the truth (14:6; Barker 1515).”

15. John testified about Him and cried out, saying, “This was He of whom I said, ‘He who comes after me has a higher rank than I, for He existed before me.’”
“Although v.16 follows naturally after v.14, the intervening verse is clearly to be regarded as an intentional parenthesis (Guthrie 1027).”
“John testified of Him and cried out”  “The present tense (John testifies concerning Him) followed immediately by the perfect tense (lit. ‘he has cried out’) combine to suggest the Evangelist is presenting John the Baptist’s witness both vividly, as if it were in progress, and comprehensively, summing it up as a set-piece (Carson 130).”

“John”  “John the Baptist is one of the most important persons in the NT.  He is mentioned at least 89 times (Wiersbe 286).”

“John testified”  “The present tense, ‘John bears witness’, may indicate that while John himself was long dead by the time the Gospel was written, his witness remained (and remains) (Bruce 42).”  “John had the special privilege of introducing Jesus to the nation of Israel.  He also had the difficult task of preparing the nation to receive their Messiah.  He called them to repent of their sins and to prove that repentance by being baptized and then living changed lives (Wiersbe 286).”  “John the Baptist gave a continuing testimony to Jesus.  The present tense of the Greek verbs ‘testifies’ and ‘cries out’ stresses this (Blum 273).”  “Further notice (1:7) is taken of the testimony of the Baptist in the light of Jesus’ public appearance (Harrison 281).”  “The words about John the Baptist add greater strength to his witness to Jesus (Guthrie 1027).”  “John summarized what John the Baptist had to say about Jesus Christ (Wiersbe 286).”

“cried out”  “John characteristically uses the present tense verbs in his writing.  Here the Greek is in the present tense; even though when John wrote it the action was in the past.  The present tense in the original suggests the author John’s sense that John the Baptist’s message still sounded in people’s ears beyond his death (Barker 1515).”  “The present tense ‘has cried’ implies that while John’s proclamation was a past event, the substance of what he proclaimed is permanently true (Bruce 42).”

“this was He of whom I said”  “Insists the Baptist: Jesus has surpassed him (lit. ‘came before me’), precisely ‘because He was before him.  The peculiar expression means ‘because He was first with respect to me.’  It includes not only temporal priority (NEB, ‘before I was born, He already was’), which picks up the pre-existence emphasized at the beginning of the chapter, but also absolute primacy.  That was the Baptist’s proclamation before he knew of whom he spoke.  Then, after identifying Him, he could say, ‘This was He of whom I said,’ etc.  And by placing this summary of the Baptist’s witness here, the Evangelist by anticipation is identifying Jesus with the Word-made-flesh: ‘This was He of whom I spoke’ (Carson 131).”

“He who comes after me has a higher rank than I”  “In all four Gospels, Jesus entered public ministry after John.  In a society where age and precedence bestowed peculiar honor, that might have been taken by superficial observers to mean John the Baptist was greater than Jesus (Carson 131).”  “The 4th Gospel was written in a situation where it was necessary to make sure that John the Baptist did not occupy an exaggerated position in men’s thoughts.  So John begins this passage with a saying of John the Baptist which gives Jesus the first place (Barclay 70).”  “Jesus came after John in time but went before him in importance, even as He was before him as the Eternal One (1:1; Harrison 281).”

“has a higher rank than I”  The NIV translation is “surpassed.”  “’Surpassed’ (emprosthen) is the translation of an adverb that denotes positional precedence (Tenney 31).”  “John said that because of His preexistence (and thus His true nature) ‘He … has surpassed me’ (Blum 273).”

“He existed before me”  “John does not simply say pro mou en (‘He was before me’) but protos mou en (literally ‘He was first in respect to me’) that is to say, ‘He had absolute primacy over me, or better, as NEB renders it ‘before I was born, He already was.’  The reader who comes to this after reading the earlier part of the prologue has no difficulty in understanding John’s witness: he is speaking of the Word that existed in the beginning with God and in the fullness of time became incarnate among men (Bruce 42-3).”  “Jesus existed before John the Baptist was even conceived (Wiersbe 286).”  “In ancient times the older person was given respect and regarded as greater than the younger.  People would normally have ranked Jesus lower in respect than John, who was older.  John the Baptist explains that this is only apparent, since Jesus, as the Word, existed before he was born on earth (Barker 1515).”  

“before”  “Protos (lit. ‘first’) refers to rank of importance.  Jesus surpassed John because He was intrinsically greater (Tenney 31).”

16. For of His fullness we have all received, and grace upon grace.
“Logically, these words follow immediately on the closing words of v.14 (v.15 being parenthetic) (Bruce 43).”  “V.16 connects directly with v.14, which says that the Son was full of the grace and truth of the Father (Tenney 33).”

“of His fullness we have all received”  “The Evangelist confirms the uniqueness of Christ.  Not only John the Baptist but all believers have partaken of His fullness – the completeness of deity (Harrison 281).”  “Jesus Christ came with ‘fullness’ of grace and truth, and this fullness is available to all who will trust Him (Wiersbe 285).”  “This plentitude of divine glory and goodness which resides in Christ (Col 1:19;2:9) is an ocean from which all His people may draw without ever diminishing its content (Bruce 43).”  

“fullness”  “The word that John uses for fullness is a great word; it is pleroma, and it means the sum total of all that is in God.  It is a word which Paul uses often.

1 Col 1:19 he says that all pleroma dwelt in Christ.  In Col 2:9  he says in Christ there dwelt the pleroma of deity in a bodily form.  He meant that in Jesus there dwelt the totality of the wisdom, the power, the love of God.  Just because of that Jesus is inexhaustible.  A man can go to Jesus with any need and find that need supplied.  A man can go to Jesus with any ideal and find that ideal realized.  In Jesus the man in love with beauty will find the supreme beauty.  In Jesus the man to whom life is the search for knowledge will find the supreme revelation.  In Jesus the man who needs courage will find the pattern and the secret of being brave.  In Jesus the man who feels that he cannot cope with life will find the Master of life and the power to live.  In Jesus the man who is conscious of his sin will find the forgiveness for his sin and the strength to be good.  In Jesus the pleroma, the fullness of God, all that is in God, what Westcott called ‘the spring of divine life,’ becomes available to all men (Barclay 71).”


“It is from that ‘fullness’ that we have received ‘one grace replacing another’.  It is in this sense that v.16 is an explanation of v.14 (it begins with hoti, ‘for’ or ‘because’): we have seen His glory, John writes, ‘because’ from the fullness of His grace and truth we have received grace that replaces earlier grace – the grace of the incarnation, of the Word-made-flesh, of the glory of the Son ‘tabernacling’ with us, now replacing the grace of the antecedent but essentially promissory revelation (Carson 134).”

“The fullness does not come to us all at once but in a progression of gracious experiences (Guthrie 1027).”  “The fullness of Jesus Christ is an expression based on the conviction that Jesus Himself was a man full of grace and truth (Michaels 24).”

“we”  “Again the thought of firsthand experience is stressed (Guthrie 1027).”  “’We all’ probably denotes not only the Evangelist and his original associates, who saw the glory of the Word made flesh, but the readers of the Gospel also, and indeed all who share the blessing pronounced in 20:29 on those who have not seen and yet have believed’ (Bruce 43).”  

“all”  “All of us Christians including those who never saw Christ in the flesh (Tasker 48).”

“grace upon grace”  “The writer reminds his readers that they have already experienced that grace in increasing measure (Tenney 33).”  “When one supply of grace is exhausted, another is available (Tenney 33).”  Literally this is translated “grace in place of grace (Blum 273).”  “Grace [is] piled upon grace in the experiences of the Christian life (Ryrie 1600).”  This “may mean that in Christ we have found one wonder leading to another (Barclay 71).”  This “is a fullness indeed (Harrison 281).”  “The NIV has aptly brought out the meaning of the cryptic phrase ‘grace upon grace’ with the rendering ‘one blessing after another’ (Guthrie 1027).”  “When a man enters on the study of some great subject, like music or poetry or art, he never gets to the end of it.  It is so with Christ.  The more we know of Him, the more wonderful He becomes.  The longer we live with Him, the more loveliness we discover.  The more we think about Him and with Him, the wider the horizon of truth becomes.  This phrase may be John’s way of expressing the limitlessness of Christ.  It may be his way of saying that the man who companies with Christ will find new wonders dawning upon his soul and enlightening his mind and enchaining his heart every day (Barclay 72).”  “’Grace in place of grace’ comes to Christians as waves continue to come to the shore.  The Christian life is the constant reception of one evidence of God’s grace replacing another (Blum 273).”  “We are saved by grace (Eph 2:8-9), but we also live by grace (1Co 15:10) and depend on God’s grace in all that we do (Wiersbe 286).”

“It may be that we ought to take this expression quite literally.  In Christ we find ‘grace instead of grace’.  The different ages and the different situations in life demand a different kind of grace.  We need one grace in the days of prosperity and another in the days of adversity.  We need one grace in the sunlit days of youth and another when the shadows of age begin to lengthen.  The church needs one grace in the days of persecution and another when the days of acceptance have come.  We need one grace when we feel that we are on the top of things and another when we are depressed and discouraged and near to despair.  We need one grace to bear our own burdens and another to bear one another’s burdens.  We need one grace when we are sure of things and another when there seems nothing certain left in the world.  The grace of God is never a static but always a dynamic thing.  It never fails to meet the situation.  One need invades life and one grace comes with it.  That need passes and another need assaults us and with it another grace comes.  All through life we are constantly receiving grace instead of grace, for the grace of Christ is triumphantly adequate to deal with any situation (Barclay 72).”  “The most convincing view takes anti in one of its most common uses (and by far the most common in the LXX) to mean ‘instead of’: from Christ’s fullness we have all received grace instead of grace.  But what does this mean?  Some have argued that the grace received through Christ in the days of His flesh is replaced by the grace of the Holy Spirit after Christ’s ascension, but this view is entirely alien to the context, and again ignores the tight link between v.16 and v.17.  The latter follows hard on the ‘grace instead of grace’ with an explanatory ‘For’ or ‘Because’: For the law was given through Moses; grace and truth came through Jesus Christ.’  On the face of it, then, it appears that the grace and truth that came through Jesus Christ is what replaces the law; the law itself is understood to be an earlier display of grace (Carson 132).”

17. For the Law was given through Moses: grace and truth were realized through Jesus Christ.
“For the Law was given through Moses”  “It makes just as much sense of the original to see a comparison: ‘Just as the law was given through Moses, so grace and truth came through Jesus Christ’ (Carson 132).”  “The greatness of the old dispensation was the giving of ‘the Law’ by God through His servant Moses.  No other nation has had such a privilege (Blum 273).”  “John did not suggest that there was no grace under the Law of Moses, because there was.  Each sacrifice was an expression of the grace of God.  The Law also revealed God’s truth (Wiersbe 286).”  “The covenant of law, then, is seen as a gracious gift from God, now replaced by a further gracious gift, the ‘grace and truth’ embodied in Jesus Christ (Carson 132).”  “Grace and truth were not absent from God’s ways which He made known to Moses; on the contrary, as we have seen, He revealed Himself to Moses as ‘abounding in steadfast love and faithfulness (Ex 34:6)’, and the same language is repeatedly used throughout the OT as a summary of His character (Ps 86:15; Bruce 43).”
But our Evangelist likes to set the old order and the new in antithetical terms.  Even in the law which was given through Moses, intimations of grace and truth were not lacking, but all that was manifested of these qualities in OT times was disclosed in concentrated fullness in the incarnate Word (Bruce 43).”  “Certainly in Paul grace and law are often contrasted, but that is not the only way in which their relationship may be conceived.  Paul himself can call the law ‘holy’ and ‘good’ (Ro 7:12,16; Carson 132).”  “The glory of the Old Covenant of Law was a fading glory, but the glory of the New Covenant in Christ is an increasing glory (2Co 3).  The Law could reveal sin, but it could never remove sin (Wiersbe 285).”  “As Jesus Christ surpassed John, so does He excel Moses (Harrison 281).”  “There may be a contrast between Moses and Jesus Christ in the different method of approach to God, in that legal observances are inferior to the acceptance of a gracious gift.  But the text does not require a contrast.   It is better to see a comparison between God’s sending the law through Moses and grace through Jesus (Guthrie 1027).”  “This contrast has a parallel in the argument of Hebrews 3:5-6: ‘Moses was faithful as a servant in all God’s house, testifying to what would be said in the future.  But Christ is faithful as a son over God’s house.’  Hebrews stresses the superiority of the Son to a servant.  The servant can by his commission administer the law of the house correctly.  The Son, who is the ruler of the house, can act with ultimate authority that surpasses the authority of the servant (Tenney 33-4).”

“Law”  “The Law represented God’s standard of righteousness (Tenney 33).”

“was given”  “The contrasts in this verse are not only between law and grace, and between Moses and Jesus, but between ‘was given’ and ‘came’.  Grace and truth are as much gifts of God as the law; but, while the law can be separated from Moses the lawgiver, and is in some of its aspects of a temporary nature, grace and truth cannot be separated from Him in whom they are embodied.  As Westcott comments, ‘The law was “given” for a special purpose.  On the other hand, the Gospel ‘came’ (egeneto), as if, according to the orderly and due course of the divine plan, this was the natural issue of all that had gone before’ (Tasker 49).”

“grace and truth were realized through Jesus”  Tasker writes; “In Judaism, the law became an end in itself, something that could be separated from Moses through whom it was given.  The grace and truth which came by Jesus Christ can never be dissociated from Himself (Carson 133).”  “Both [Jesus and Moses] brought something from God, but the one brought the law which condemns, the other grace which redeems from law (Harrison 281).”  “The law that was given through Moses, and the grace and truth that came through Jesus Christ, alike sprang from the fullness of the Word, whether in His pre-existent oneness with the Father, or in His status as the Word-made-flesh (Carson 134).”  “The OT Scriptures are understood to point forward to Jesus, to anticipate Him, and thus to prophesy of Him.  In that sense He fulfills them.  If even the covenant of law is ‘prophetic’ in this sense (Mt 11:13), then when that to which it points has arrived, it is in some sense displaced.  It may continue in force as a continual pointer to that which it predicted, but its valid authority lies primarily in that which it announced and which has now arrived.  The law, i.e. the law-covenant, was given by grace, and anticipated the incarnate Word, Jesus Christ; now that He has come, that same prophetic law-covenant is necessarily superseded by that which it ‘prophesied’ would come (Carson 133).”  “It is this prophecy/fulfillment motif that explains why the two displays of grace are not precisely identical.  The flow of the passage and the burden of the book as a whole magnify the fresh ‘grace’ that has come in Jesus Christ.  That grace is necessarily greater than the ‘grace’ of the law whose function, in John’s view, was primarily to anticipate the coming of the Word (Carson 133).”  “John hinted that a whole new order had come in, replacing the Mosaic system (Wiersbe 286).”  “In the old way, life was governed by law.  A man had to do a thing whether he liked it or not, and whether he knew the reason for it or not; but with the coming of Jesus we no longer seek to obey the law of God like slaves; we seek to answer the love of God like sons.  It is through Jesus Christ that God the law-giver has become God the Father, that God the judge has become God the lover of the souls of men (Barclay 72-3).”  “Compare the words of Jesus in the Sermon on the Mount: ‘You have heard that it was said … But I tell you’ (Mt 5:21-22,27-28, 33-34, 38-39, 43-44; Tenney 34).”  “”Here, then, as in Paul’s writings, Christ displaces the law of Moses as the focus of divine revelation and the way to life.  This Gospel emphasizes in a series of presentations that the new order fulfills, surpasses and replaces the old: the wine of the new creation is better than the water which was used in Jewish religion (2:10), the new temple supercedes the old (2:19), the new birth is the gateway into a sphere of life which cannot be entered by natural birth, even natural birth into membership of the chosen people (3:3,5), the living water of the Spirit which Jesus imparts is far superior both to the water in Jacob’s well and to the water which was ritually poured out in the temple court at the feast of Tabernacles (4:13ff; 7:37ff), the bread of heaven is the reality of which the manna in the wilderness was but an adumbration (6:32ff).  Moses was the mediator of the law; Jesus Christ is not only the mediator but the embodiment of grace and truth (Bruce 43-4).”  “God’s gift of the Jewish law … makes way for ‘grace and truth,’ the gift of the Spirit through Jesus Christ.  The distinction is not between law and grace as contrasting ways of salvation, but between two gifts of grace: the law and the Spirit (2Co 3:7-18; Michaels 24).”  “The glory of the Church is the revelation of God’s grace and truth … through Jesus Christ (v.14; Blum 273).”

“grace”  “Grace exhibited [God’s] attitude to human beings who found that they could not keep the law.  This attitude was depicted in the person and life of Jesus (Tenney 33).”  “’Grace (charis, also meaning ‘favor’) is the unearned favor of God, given freely to those who deserve the exact opposite.  Grace is an attribute of God (Ex 22:27; 33:19; Neh 9:17; 1Pe 5:10).  We are justified by grace (Ro 3:24; Titus 3:7); saved by grace (Eph 1:7-8); elected by grace (Ro 11:5-6); given faith by grace (Ac 18:27; Eph 2:8-9); given spiritual gifts by grace (Ro 12:6); and provided with strength, comfort, and hope through grace (2Co 12:9; 2Th 2:16; Lindsell 1560).”


“Though grace was manifest in the OT (Gn 6:8; Ex 34:6; Jer 31:3), it was but a candle compared with the brightness of grace that appeared at the incarnation (Titus 2:11;Ryrie 1600).”

“truth”  “Truth suggests the reality of Christ’s revelation (Harrison 281).”

“Jesus Christ”  “In the statement that grace and truth came through Jesus Christ, the incarnate Word is given a name for the first time.  Usually in this gospel ‘Jesus’ is His personal name, while ‘Christ’ is a title or designation – ‘Messiah’ or ‘Anointed One’ – but in this place ‘Jesus Christ’ appears to be used as the 2-fold name by which He was commonly known among Greek-speaking Christians (Bruce 44).”
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