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John 13
1. Now before the Feast of the Passover, Jesus knowing that His hour had come that He would depart out of this world to the Father, having loved His own who were in the world, He loved them to the end.

Theodore of Mopsuestia (c.350-428) wrote: “From here the Evangelist passes to the story of the passion (Elowsky 82).”
Leo the Great (regn. 440-461) wrote: “The very feast that by us is named Pascha among the Hebrews is called Phase, that is, Passover, as the Evangelist attests….  But what kind of nature was it that He passed out of unless it was ours, since the Father was in the Son and the Son in the Father inseparably?  But because the Word and the Flesh is one person, the assumed is not separated from the assuming natures, and the honor of being promoted is spoken of as accruing to Him that promotes…. Here, the exaltation of His assumed manhood is no doubt spoken of so that He ( in whose sufferings the Godhead remains indivisible) is similarly coeternal in the glory of the Godhead.  And to share in this unspeakable gift, the Lord Himself was preparing a blessed ‘passing over’ for His faithful ones, when on the very threshold of His passion He interceded not only for His apostles and disciples but also for the whole church, saying, ‘But not for these only I pray, but for those also who shall believe on Me through their word, that they all may be one, as You also, Father, are in Me, and I in You, that they also may be one in Us (Elowsky 83).”
“Now before the Feast of the Passover” “This raises questions.  Was the meal in the upper room a fellowship meal, or was it truly the Passover?  In 2 other passages John seems to say that the Passover had not yet come (v.29; 18:28).  It is clear from the Synoptics that Jesus and the disciples did eat the Passover.  This dating in John may represent a protest against the official Jewish observance of the day, on the ground of following a different calendar, in line with the practice of the Qumran sect.  Another possibility is that the references in v.29 and 18:28 to the Passover as still future are to be explained as references to the Feast of Unleavened Bread, which was sometimes called the Passover (Lk 22:1).  This began immediately after Passover and continued for a week.  Even so, the meal referred to here seems to have been held before the Passover, whether it be regarded as a proper observance of the annual feast or not (Harrison 337).”  One way of understanding ‘the feast’ here is to not assume this refers to “the Passover supper, but the 7 days’ ‘Feast of Unleavened Bread’ – which began on the 15th Nisan, and was ushered in by the eating of the Passover (Nb 28:16-17).  In this case the difficulty indeed vanishes.  But there is no need to resort to that explanation, which seems somewhat unnatural.  Understanding the Evangelist to refer to the Paschal supper itself, the meaning seems to be, not ‘a day’ before the Passover, but simply that ‘ere the feast began,’ (Brown 427).”

“It is held by some that John’s chronology differs from that of the Synoptics in placing the Last Supper earlier in Passion Week, before the Passover, whereas the Synoptists represent it as a Passover meal (Mk 14:1-26).  The apparent discrepancy of one day could, however, be overcome if it could be clearly shown that the Pharisees and other groups in Israel commemorated Passover a day earlier than the Sadducees.  Some support for 2 distinct calendars has been proved by the Dead Sea Scrolls (Ellis 1253).”


“The opening words do not necessarily mean that the incident recorded took place on the day before the Passover Feast, although this is generally supposed to be the case.  There is much discussion about the relationship between John’s account and that of the synoptic with regard to the date of the Last Supper.  It would seem that John dates the Passover meal a day earlier than the synoptic.  This difference might be due to the use of 2 different calendars, but this proposal contains many difficulties.  It is best to suppose that the Passover took place on Nisan 15 and to maintain that John’s account can be interpreted in line with this (Guthrie 1053).”

“This raises the question whether our Lord ate the Passover with His disciples at all the night before He suffered; and if so, whether He did so on the same day with other Jews or a day earlier.  To this question we adverted in the Remarks prefixed to the exposition of Lk 22:7-13, where we expressed it as our unhesitating conviction that He did eat it, and on the same day with others.  That the first 3 Evangelists expressly state this, admits no reasonable doubt; and it is only because of certain expressions in the 4th Gospel that some able critics think themselves bound to depart from that opinion (Brown 427).”  Theodore of Mopsuestia (c.350-428) wrote: “Here also, insofar as is possible, [John} is careful in saying nothing that has already been related by the other {Evangelists}, unless the course of the narrative obliges him {to do so}, and it is impossible to construct an accurate order of events without reporting part of the facts already related by his colleagues (Elowsky 82).”  

“Jesus had spent the time since Tuesday evening at some place outside of the city, probably at Bethany.  He had now returned to Jerusalem, where 2 of His disciples had prepared the Passover meal for Him and the apostles (Kretzmann 483).”

“Passover” Augustine of Hippo (354-430) wrote: “Pascha (Passover) is not, as some think, a Greek noun, but it is Hebrew, although there is a remarkable amount of agreement between the 2 languages over this noun.  For inasmuch as the Greek word pashchein means ‘to suffer,’ Pascha has been supposed to mean suffering, as if the noun derived its name from Christ’s passion.  But in its own language, that is, in Hebrews, Pascha means “Passover,’ because the Pascha was then celebrated for the first time by God’s people … This name, then, of pascha, which as I have said, is in Latin called transitus (‘pass over’), is interpreted, as it were, for us by the blessed Evangelist when He says, ‘Before the feast of pascha, when Jesus knew that His hour was come that He should ‘passout’ of this world to the Father.’  Here you see we have both pashcha and Passover (Elowsky 82).”
“Jesus knowing that His hour had come that He would depart out of this world to the Father, having loved His own who were in the world, He loved them to the end” “On the edge of His last sufferings – when it might have been supposed that His own awful prospects would absorb all His attention – He was so far from forgetting “His own,’ who were to be left struggling ‘in the world,’ after He had ‘departed out of it to the Father (17:11), that in His care for them He seemed scarce to think of Himself save in connection with them.  Herein is ‘love,’ not only enduring ‘to the end,’ but most affectingly manifested when, judging by a human standard, least to be expected (Brown 427).”  “Jesus’ death and resurrection were now imminent.  He had come to die in obedience to the Father’s will.  His coming was also an act of love for all mankind (3:16; Blum 319).”  John Chrysostom (344/354-407; fl. 386-407) wrote: “Being so near to leaving His disciples, [Jesus] shows greater love for them.  ‘Having love His own which were in the world, He loved them to the end,’ means that He left nothing undone that one who greatly loved should do.  Why then didn’t He do this from the beginning?  He reserved this for the end so that their love might be increased by it and to prepare them by this consolation for the terrible things that were coming (Elowsky 83).”  “Though Jesus was about to die an agonizing death, He continued to love His disciples (Köstenberger 2050).”  Bede the Venerable (672/673-735) wrote: Jesus “loved them so much that by that very love He would end His bodily life for a time and soon pass from death to life, from this world to the Father (Elowsky 84).”  “This phrase is worthy of notice; for it refers to the knowledge of Christ, that He knew that His death was a passage to the heavenly kingdom of God.  And if, while He was hastening thither, He did not cease to regard ‘His own’ with His wonted love, there is no reason why we should now think that His affection is changed.  Now, since He is the first-born from the dead, this definition of death applies to the whole body of the Church, that it is an opening or passage to go to God, from whom believers are now present (Calvin 54).”
Luther writes: “For in that [John] says: ‘Jesus knew that the hour was there for Him to go out of this world to the Father, He wants to awaken a special diligence that we should mark this work and the preaching that He does concerning it with all diligence, since the Lord, almost in the last hour, when He was to depart out of this life, wanted to proclaim this to us.  Now this is certainly true: what our dearest friends say and do shortly before their end moves us more and goes more deeply into the heart than other things which they may have spoken or done during the time of their life.  For when it comes to that point, then both scolding and joking is past with the dying, and what they then say or do comes from their heart and is their true, serious opinion ….  It was now the time that the Lord should go from the world, the disciples, however, should remain there still longer; they had need of such example and instruction, if otherwise they wanted to remain His true disciples and not allow the example of the world to seduce them’ (Kretzmann 483).”
“Jesus knowing that His hour had come that He would depart out of this world to the Father” “Note the deep awareness on Jesus’ parts of the arrival of the hour (Guthrie 1053).”  John Chrysostom (344/354-407; fl. 386-407) wrote: “This was not [Christ’s] first inkling that His hour had come.  He had known long before that He was going to depart.  The Evangelist is most eloquent in calling His death a departure (Elowsky 83).”  Theodore of Mopsuestia (c.350-428) wrote: John “wants to show that our Savior did not undergo His passion outside His knowledge and expectation but by His free will.  Only when He wanted to did He taste death (Elowsky 82).”  “Christ knew from the beginning that [His hour] would come, and when (Henry 391-392).”  “Jesus chose this time to do it, because now He knew that His hour was come, which He had long expected, when He should depart out of this world to the Father.  As Christ Himself, so all believers, by their union with Him, when they depart out of the world, this faithless, treacherous world; this world of labor, toil, and temptation; this vale of tears; it is going to the Father, and enjoying Him as ours.  His hour was come (Henry 391).”  “The Lord knew, by virtue of His divine omniscience, that His hour had come, the last great hour of His life, the consummation of His destiny on earth.  He must leave this world, in the state of His human nature, in which He had given His whole life as a sacrifice (Kretzmann 483).”  “In several places John says that Jesus is leaving the world and going to the Father (v.3; 7:33; 16:28; 17:11).  Yet in other places Jesus can say that He will always be present with His disciples, even after His ascension into heaven (14:23; Mt 18:20; 28:20; Rv 3:20).  Both are true: Jesus in His human nature is no longer here on earth but has returned to heaven and will come again one day, but in His divine nature Jesus is omnipresent and is with believers ‘always’ (Mt 28:20; Köstenberger 2050).”

“His hour” “His hour” “is sometimes called His enemies’ hour (Lk 22:53), the hour of their triumph; sometimes His hour, the hour of His triumph (Henry 391).”  “His hour” is “viewed here not from the standpoint of suffering but of vindication and return to the Father (19:30; Lk 23:46).”
“He would depart out of this world to the Father” Origen of Alexandria (b.185; fl.c.200-254) wrote: “The Word of God, by condescending to us and by being humbled, as it were, in regard to His own worth, when He is present with human beings, is said to change places from this world to the Father.  The result is that we also see Him in His perfection, returning from the emptying with which He emptied Himself alongside us, to His own fullness (Elowsky 83).”
“having loved His own who were in the world, He loved them to the end” Christ “has a special love for His sheep (Blum 319).”  “Love of those that were His own according to the will of His Father, that had been given Him as His peculiar and particular friends, had been the keynote of His entire bearing toward them all His life.  And so He wanted to give these men, who were attached to Him as His friends in a most particular sense, evidence of His love to the very end.  His love remained steadfast through all His suffering and in spite of all their lack of faith.  Such is the Savior’s love at all times toward His weak and erring children, a seeking, searching, enduring love (Kretzmann 483).”
“having loved His own who were in the world” “Our Lord had a people in the world that are His own: His own – He has purchased them, and paid dear for them, and He has set them apart for Himself; His own – they devote themselves to Him as a peculiar people (Henry 391).”

Cyril of Alexandria (375-444; fl.412-444) wrote: “The Evangelist says that the Savior, before enduring His suffering for our salvation, was aware that the time of His translation to heaven was now close, ‘even at the doors,’ and He gave a proof of the absolute perfection of His love for His own that were in the world…. All things made by Christ our Savior, all intellectual and reasonable creatures, the powers above, and thrones, and principalities and all things related to these, inasmuch as they have all been made {by Him}, belong to Christ our Savior as His own possessions.  Furthermore, all the rational beings on earth particularly belong to Him, inasmuch as He is Lord of all, even though some refuse to adore Him as Creator.  Therefore He loved His own that were in the world.  ‘It is not with angels that He is concerned’ according to the voice of Paul … but rather for the sake of us who are in the world, He the Lord of all emptied Himself and assumed the form of a servant, called to this by His love for us (Elowsky 84).”


“Though we think we are at a distance from Christ, yet we ought to know that He is looking at us; … for we have no reason to doubt that He still bears the same affection which He retained at the very moment of His death (Calvin 54).”
“His own” “Jesus’ own are now the 12, the representatives of His new messianic community (1:11; Köstenberger 2050).”  John Chrysostom (344/354-407; fl. 386-407) wrote: “John calls them ‘His own’ in the sense of personal attachment…. The word was used in another sense in the beginning of the Gospel, ‘His own received Him not’ (1:11; Elowsky 84).”
“He loved them to the end”  “The Greek text says, ‘He loved them to the uttermost’ Wiersbe 345).”  Christ’s “humble service (vv.1-17, His teaching (vv.18-17:26), and finally His death (chs.18-19) are in view.  All 3 revealed His love (Blum 319).”  


Augustine of Hippo (354-430) wrote: “These Gospel words may also be taken in a kind of human sense, that Christ loved His own even unto death, so that this may be the meaning of ‘He loved them to the end.’  This meaning is human, not divine, for it was not merely up to this point that we were loved by Him who loves us always and endlessly.  God forbid that He whose death could not end should have ended His love at death…. And is Christ to be thought of a loving us only till death?  God forbid, beloved.  He would have come in vain with a love for us that lasted till death, if that love had ended there.  But perhaps the words ‘He loved them unto the end’ may have to be understood in this way, that He so loved them as to die for them (Elowsky 84).”

“Those whom Christ loves, He loves to the end; He is constant in His love to His people.  Nothing can separate a believer from the love of Christ (Henry 391).”

“At that moment when He might have had supreme pride, He had supreme humility.  Love is always like that.  When, for example, someone falls ill, the person who loves Him will perform the most menial services and delight to do them, because love is like that (Barclay 137).”
“to the end” Literally these words are: “to the fullest extent (Lindsell 1627).”  Or this could be translated “at the end – at the conclusion of days of preparation and anticipation.  This expression (eis telos) may also mean ‘unto the utmost’ (1Th 2:16; Harrison 337).”
“the end” Augustine of Hippo (354-430) wrote: “For what do these words ‘to the end’ mean but ‘to Christ’? … He is the end that consummates, not that consumes.  He is the end that we are aiming for, not our end where we perish…. He is our end. We pass into Him (Elowsky 84).” 
2. During supper, the devil having already put into the heart of Judas Iscariot, the son of Simon, to betray Him,

******

“John alone tells of this incident (Morris 1544).”  “Luke notes that when the disciples entered the room, they had been arguing about who among them would be the greatest in the kingdom of heaven (Lk 22:24; Tenney 136).”  “This dramatic scene of the foot-washing is an acted parable, a lesson in humility, and a vivid portrayal of Christ’s self-humiliation (Ryrie 1626).”  

3. Jesus, knowing that the Father had given all things into His hands, and that He had come forth from God and was going back to God,

“Because Jesus knew who He was, where He came from, what He had, and where He was going, He was complete master of the situation (Wiersbe 345).”  “What Jesus knew helped determine what Jesus did (Wiersbe 345).”  “Possessed of the knowledge of His authority, of His divine origin, and of His certain return to the Father, Jesus did not disdain to humble Himself to perform a menial service.  This is the genius of the spirit of the Incarnation (Harrison 337).”  “He knew that His hour of humiliation was near, but He knew that His hour of glory was also near.  Such a consciousness might well have filled Him with pride; and yet, with the knowledge of the power and the glory that were His, He washed His disciples’ feet (Barclay 137).”
“I interpret this as put into tell us the source of Christ’s quiet composure of mind.  Having already gained the victory over death, He raised His mind to the glorious triumph which should soon follow.  Men in the grasp of fear are usually greatly agitated.  The Evangelist means that there was no such agitation in Christ, because, although He was soon to be betrayed by Judas, He knew that the Father had given Him all things.  If any ask why He was reduced to such a grief that He sweated blood, I replay that both sides were necessary – that He should dread death, and that He should nevertheless fearlessly discharge all the office of the mediator (Calvin 56).”  “Jesus’ inward awareness of His power and office did not deter His ministry to the men He had chosen and was trying to prepare for the final catastrophe (Tenney 136).”
“Jesus knowing” “John says much more about the inner consciousness of Jesus than the Synoptics do, either because He was more observant or because Jesus confided in Him (Tenney 136).”
“the Father had given all things into His hands” “This statement parallels Jn 3:35, and it also reminds us of Mt 11:27 (Wiersbe 344).”  “John again emphasizes the fulfillment of God’s plan and Jesus’ control of the situation (Morris 1544).”  “Therefore He was empowered to fulfill the sovereign will of God in judgment and salvation, a sovereignty which the world and the devil himself cannot destroy but only subserve (Beasley-Murray 233).”  “John emphasizes the fact that Jesus is not the innocent victim of a plot, unaware of what was transpiring around Him (Tenney 136).”  “Jesus’ fate is in His own hands (Scott 1194).”  “The threshold of Calvary seems an unlikely place for a statement of sovereignty like this.  But John does not view the cross as the casual observer might view it.  It is the place where a great divine work was wrought out and the divine glory shown forth (Morris 546).”  “With such power and status at His disposal, we might have expected Him to defeat eth devil in an immediate and flashy confrontation, and to devastate Judas with an unstoppable blast of divine wrath.  Instead, He washes His disciples’ feet, including the feet of the betrayer (Carson 462).”  “Even in His humiliation, our Lord had all things through His Father (Wiersbe 345).”  “The Father had put all things into the Son’s hands, yet Jesus picked up the towel and the basin (Wiersbe 345).”  “True humility grows out of our relationship with the Father (Wiersbe 345).”
“The Father” “The reference to the Father is important.  He is no idle spectator at the Passion, and He does His will there (Morris 546).”
“He had come forth from God and was going back to God” This event “is placed in the context of the overall Johannine wisdom schema of descent into and withdrawal from the world (Scott 1194).”  “This is the consummation of [Christ’s] mission (Morris 547).”  “John is about to describe an act in which Jesus will take a very lowly place.  But he does not lose sight for one moment of the truth that the highest possible place is His by right (Morris 547).”  “Jesus knew that He had come from God and that He was going to God.  He might well have had a certain contempt for men and for the things of this world.  He might well have thought that He was finished with the world now, for He was on the way to God.  It was just at that time when God was nearest to Him that Jesus went to the depths and the limits of His service of men (Barclay 137).”  “The wonderful thing about Jesus was that His nearness to God, so far from separating Him from men, brought Him nearer than ever to them (Barclay 137).”
“He had come forth from God” Jesus had come “with the Father’s commission and authority (Beasley-Murray 233).”
“was going back to God”  Soon Jesus would have “finished His work on earth (Jn 17:4; Wiersbe 344).”
4. got up from supper, and laid aside His garments; and taking a towel, He girded Himself.

“The materials for washing the feet were present (Lk 22:10), but there was no servant (Jesus had requested complete privacy).  One of the disciples might have volunteered, but all were too proud.  About this time they were disputing as to which of them should be regarded as the greatest (Lk 22:24; Harrison 337).”  “Jesus’ action was during the meal, not upon arrival, done deliberately to emphasize a point (Morris 1544).”  “Jesus, conscious of the universal sovereignty conferred on Him by His Father, fully aware of His heavenly origin and destiny, does something which will strike home to the disciple’s hearts an indelible impression of that sovereignty, origin and destiny (Bruce 280).”  “Jesus took the slave’s posture, when He took the towel, which indeed He adopted supremely s the Servant of the Lord (Harrison 1253).”  “His actions rebuked their selfishness and pride (Wiersbe 345).”  “When we see our Master serving, we cannot but see how ill it becomes us to domineer (Henry 325).”
“laid aside His garments” “The removal of the outer garment and the wrapping of a towel around the waist was the dress of menial service and would have been despised by both Jew and Greek alike (Guthrie 1053).”  “Certainly no vestment is so becoming to a Christian minister as the ‘apron of humility’ (1Pe 5:5; Bruce 280-281).”

“By this act Jesus pictures the humiliation which, in its fullest expression, meant for Him the laying down of His life (Harrison 1253).”

“taking a towel”  “He had all things in His hands, yet He picked up a towel (Wiersbe 345).”
5. Then He poured water into the basin, and began to wash the disciples’ feet and to wipe them with the towel with which He was girded.

“A Malay proverb says, ‘The fuller the ear is of rice-grain, the lower it bends (Wiersbe 345).”  “It has well been said that humility is not thinking meanly of yourself; it is simply not thinking of yourself at all (Wiersbe 345).”  “So often, even in churches, trouble arises because someone does not get his place.  So often even ecclesiastical dignitaries are offended because they did not receive the precedence to which their office entitled them.  Here is the lesson that there is only one kind of greatness, the greatness of service.  The world is full of people who are standing on their dignity when they ought to be kneeling at the feet of their brethren.  In every sphere of life desire for prominence and unwillingness to take a subordinate place wreck the scheme of things.  A player is one day omitted from the team and refuses to play any more.  An aspiring politician is passed over for some office to which he thought he had the right and refuses to accept any subordinate office.  A member of a choir is not given a solo and will not sing any more.  In any society it may happen that someone is given a quite unintentional slight and either explodes in anger or broods in sulkiness for days afterwards.  When we are tempted to think of our dignity, our prestige, our rights, let us see again the picture of the Son of God, girt with a towel, kneeling at His disciples’ feet (Barclay 139-140).”  “The strange thing is that it is the man who stoops like that – like Christ – whom men in the end honor as a king, and the memory of whom they will not willingly let die (Barclay 140).”
“He … began to wash the disciples’ feet” “It was a mark of honor for a host to provide a servant to wash a guest’s feet; it was a breach of hospitality not to provide for it (1Sm 25:41; Lk 7:40-50; 1Tm 5:10; Blum 320).”  “Jesus washed the disciples’ feet to show His disciples that He loved them, to demonstrate the emptying of Himself, to teach them about spiritual washing (which is more important than physical washing), and to provide the disciples with His example of humility and service (Lindsell 1583).”  “It was a lesson in humility, but it also set forth the principle of selfless service that was so soon to be exemplified in the cross (Morris 1544).”  “Footwashing was a common practice in Jewish households (Lk 7:44) and it could be refused as a task by Jewish servants as too menial (Ex 21:2; Scott 1194).”  “John the Baptist had used the act of such a servant as his standard of the lowest and meanest kind of service that could be required of any man (Jn 1:27; Tenney 136).”  This was “a menial task, normally performed by a servant.  On this occasion there was no servant and no one else volunteered (Morris 1544).”  “Washing people’s feet was considered to be a task reserved for non-Jewish slaves (Köstenberger 2050).”  “It was, however, sometimes performed by the guests themselves, or on occasions by disciples in honor of their master (Scott 1194).”  “The disciples of Rabbis were supposed to render their masters personal service, but a service like this would never have been dreamed of (Barclay 137).”  “Peers did not wash one another’s feet, except very rarely and as a mark of great love (Carson 462).”  “Wives often washed their husbands’ feet, and children washed their parents’ feet.  Most people, of course, had to wash their own feet (Blum 320).”  “His act of humility is as unnecessary as it is stunning (Carson 462).”  “Luke says that in rebuking the disciples over a quarrel concerning who would be the greatest, Jesus said, ‘I am among you as the One who serves (Lk 22:27; Köstenberger2050).’”  “It may well be that on the night of this last meal together they had got themselves into such a state of competitive pride that not one of them would accept the duty” of washing feet (Barclay 139).”  Christ’s act “Is simultaneously a display of love (v.1), a symbol of saving cleansing (vv.6-9), and a model of Christian conduct (vv.12-17; Carson 462-463).”  “Here the footwashing symbolizes the washing necessary for the forgiveness of sins, in anticipation of Jesus’ death for His people, by which sins are washed way (Köstenberger 2050).”  “Jesus’ life of service would culminate on the cross (Pp 2:5-8).”  “It is very doubtful that [Peter] or anyone else other than Jesus grasped that the basis of the cleansing foreshadowed by the washing of his feet lay ahead in the hideous ignominy of the barbarous cross (Carson 464).”
Jesus washes all of His disciples’ feet including those of Judas (Köstenberger 2050).”


Barclay paraphrases this event: “You see what I have done.  You call me your master and your Lord; and you are quite right; for so I am; and yet I am prepared to do this for you.  Surely you don’t think that a pupil deserves more honor than a teacher, or a servant than a master.  Surely if I do this, you ought to be prepared to do it.  I am giving you an example of how you ought to behave towards each other (Barclay 139).”  

“wash” “The word translated ‘wash’ in Jn 13:5-6,8,12,14 is niptō and means ‘to wash a part of the body’ (Wiersbe 345).”
6. So He came to Simon Peter.  He said to Him, “Lord, do You wash my feet?”

“There is no need to suppose that Jesus started with Simon Peter.  Peter’s reactions here are fully in accord with our knowledge of him from other NT accounts.  His question, his emphatic refusal and his impetuous and extravagant reversal of attitude are all characteristic of him (Guthrie 1053).”
“Lord, do You wash my feet?”  “The reluctance of Jesus’ disciples to volunteer for such a task is, to say the least, culturally understandable; their shock at His volunteering is not merely the result of being shamefaced, it is their response to finding their sense of the fitness of things shattered (Carson 462).”  “The other disciples were probably as embarrassed as Peter was that their Master should take it upon Himself to perform this humble service for them, but he (true to his nature) gave voice to what the others felt (Bruce 281).”  “The Greek construction of his question suggests indignant emphasis: ‘Are You going to wash my feet?’ (Carson 463).”  “Peter interrupts the sequence of footwashing, incredulous at the anachronistic role reversal (Scott 1194).”  “What is clear is Peter’s sense of all the unfitness of having the Lord perform this service on him.  The pronoun’s ‘Thou’ and ‘my’ are emphatic.  Boldly the disciple said what he was thinking (Harrison 337).”  “We can learn an important lesson from Peter: don’t question the Lord’s will or work and don’t’ try to change it.  He knows what He is doing (Wiersbe 346).”


“This speech expresses a loathing of something as foolish and unworthy.  By asking what Christ was doing, [Peter] pushes Him away with his hand, so to say.  This modesty would be laudable, were not obedience of greater value in God’s sight than any kind of service or honoring; or rather, if it were not the true and only rule of humility to submit in obedience to God have all our senses devoted to His good pleasure, so that every thing He declares to be agreeable to Him shall also be approved by us, without any argument.  We should therefore, above all, keep this rule of serving God aright that we may be always ready to agree without delay, whenever and whatever He commands (Calvin 56-57).”
7. Jesus answered and said to Him, “What I do you do not realize now, but you will understand hereafter.”

“What I do you do not realize now, but you will understand hereafter.” “Jesus hinted that there was a deeper significance in what He was doing – a significance that Peter could not grasp there and then, but which would be made plain to him one day (Bruce 281).”  “John’s graphic description illustrated the statement of Pp 2:6f., that He who subsisted ‘in the form of God’ took ‘the form of a servant’ – and by doing so manifested the form of God on earth more perfectly than would otherwise have been possible.  The form of God was not exchanged for the form of a servant; it was revealed in the form of a servant.  In the washing of their feet the disciples, though they did not understand it at the time, saw a rare unfolding of the authority and glory of the incarnate Word, and a rare declaration of the character of the Father Himself (Bruce 280).”  John’s words express “Christ’s purpose rather than His outward action (Calvin 56).”  “These words teach us that we should simply obey Christ even though it is not clear why He wishes this or that to be done.  In a well-regulated house the decision rests with one person, the head of the family; and the servants have to employ their hands and feet for him.  Thus the man who refuses God’s command because he does not know the reason for it is too haughty.  But the admonition has an even more extensive meaning.  We should not be worried that we are ignorant of the things that God wishes to be hidden from us for a time.  This kind of ignorance is more learned than any other kind of knowledge, when we let God be wiser than we are (Calvin 57).”  “Our Lord Jesus does many things of which even His own disciples do not for the present know the meaning, but they shall know afterward.  We see in the end what was the kindness from events which seemed most cross (Henry 325).”  “Not until His death and resurrection had taken place could Peter and His companions realize that this was what was meant (Bruce 281).”
“What I do you do not realize now”  “We do no know perfectly any of His works, either of creation, providence, or grace (Wesley 326).”  “Jesus expects him to submit to the washing in faith.  S the disciples cannot yet understand how the One whom they venerate as the Messiah must go to the cross, so they cannot understand the symbolladen acts that anticipate it (Carson 463).”
“you will understand hereafter”  “Running through the narrative is the disciples’ bewilderment which was dispelled only later.  This is all of a piece with earlier instances of misunderstandings (Guthrie 1053).”  “Jesus’ comment in reply both underlines the motif of disciple misunderstanding which Peter typifies … and serves to point forward to the event’s significance as an act of cleansing for Peter’s later denial of Jesus (Scott 1194).”  “This does not refer to the footwashing, but to the passion to which the footwashing points.  After Jesus’ death/exaltation, and certainly after the descent of the Spirit who comes in consequence of that tragic and glorious event, they will understand.  Peter’s failure to comprehend is of a piece with many such failures, on the part of enemies and disciples alike, during the period of Jesus’ public ministry Carson 463).”  Jesus “does prophesy that one day Peter wil understand what at the present moment is hidden from him (2:22; 12:16; Morris 548).”  “It is enough that we can love and obey now, and that we shall know hereafter (Wesley 326).”  
This is “not a reference to heaven or to the events of the evening, but to the enlightenment of the Spirit later on (Harrison 337).”  “The words of Jesus in vv.12-15 required the cross and resurrection and increasing illumination by the Holy Spirit to bring out their full significance for thought and life (Beasley-Murray 233).”  “In view of the later teaching in this section of the Gospel we may fairly infer that the primary reference is to the illumination of the Holy Spirit that was necessary, and that would be given (14:26; 16:13; Morris 548).”
“Hereafter”  Carson prefers “after these things (463).”  “‘Afterwards’ means ‘after my death and resurrection’ (Bruce 281).”
8. Peter said to Him, “Never shall You wash my feet!”  Jesus answered him, “If I do not wash you, you have no part with Me.”

“Peter said to Him”  “Peter opposed Jesus going to the cross (Mt 16:21-23), and he tried to manage our Lord’s affairs at the Transfiguration (Mt 17:1-8; Wiersbe 345).”  Here, Peter “brushes aside Jesus’ suggestion that something is happening the significance of which he does not yet know (Morris 548).”
“Never shall you wash my feet”  To Peter “it is unthinkable that Jesus should ever engage in the menial activity of washing his servant’s feet (Morris 548).”  “There is a strong double negative” here (Wiersbe 346).”  “The Greek scholar Kenneth Wuest translated Peter’s statement, ‘You shall by no means wash my feet, no, never’ (Wiersbe 346).”  Tenney’s translation is: “NEVER to all eternity shall you wash my feet! (Tenney 136)”  Peter’s emphatic reply reveals “both the impetuousness of his disposition and the high regard he had for Jesus (Tenney 136).”  “His expression is strong, but despite his outrage he is still thinking at no higher level than what is socially fitting (Carson 463).”  “It was bad enough to see his Master washing the feet of the others, but he could not allow Him to wash his (Bruce 281).”  “Peter felt that Jesus should not degrade himself by assuming such a position (Tenney 136).”  “Characteristically, Peter objected, though apparently no one else did.  He was a mixture of humility (he did not want Jesus to perform this lowly service of him) and pride; he tried to dictate to Jesus (Morris 1544-1545).”  “It is not humility, but unbelief, to put away the offers of the Gospel, as if too rich to be made to us, or too good news to be true (Henry 325).”  “To perform [this service] for the other disciples would have been regarded as an admission of inferiority, not to be tolerated when there was such competition among them for the chief place in their Masters’ kingdom (Bruce 280).”  Peter “openly refuses the washing because he cannot accept the image Jesus presents of the servant Messiah (Scott 1194).”  “Observe the lesson Christ here taught.  Duties are mutual; we must both accept help from our brethren, and afford help to our brethren (Henry 325).”  “Peter had a difficult time accepting Christ’s ministry to him because Peter was no yet ready to minister to the other disciple.  It takes humility and grace to serve others, but it also takes humility and grace to allow others to serve us.  The beautiful thing about a submissive spirit is that it can both give and receive to the glory of God (Wiersbe 346).”

“Hitherto Peter’s modesty was excusable, though not entirely blameless.  But now he sins more grievously when he has been corrected and yet does not yield.  And it is indeed a common fault that obstinacy goes with error.  It is, no doubt, a plausible excuse that the refusal arises from reverence, but because he does not simply obey the word, the very desire to honor Christ loses all its goodness.  The true wisdom of faith is to approve and embrace with reverence whatever comes from God, as done rightly and properly.  No, indeed, can His name be sanctified by us in any other way.  For is we do not decide that whatever He does is done for the best reason, our flesh, naturally stubborn, will continually grumble and will not render Him His due honor unless it is forced to.  In short, until a man renounces his liberty of judging the works of God, however he may strive to honor God, pride will be latent under the semblance of humility (Calvin 57).”

“If I do not wash you, you have no part with me” “Christ shows the foolishness of Peter’s wisdom.  The same thing will always happen to us whenever the Lord begins to dispute with us.  So long as He is silent, men do not think that they are rashly differing from Him.  But nothing is easier than for Him to refute with a word all their plausible arguments.  Since Christ is his Lord and Master, it seems absurd to Peter that He should wash his feet.  But in refusing such a service he rejects the principal part of his own salvation (Calvin 58).”  “If thou doest not submit to My will, thou hast no part with Me – thou art not My disciple.  In a more general sense it may mean, If I do not wash thee in My blood, and purify thee by My Spirit, thou canst have no communion with Me, nor any share in the blessings of My kingdom (Wesley 326-327).”  “Jesus’ reply picks up the emphatic nature of Peter’s rebuff by underlining that Peter can have no part in the legacy to come without receiving this action.  The language here reflects the notion of a shared inheritance, which also emerges at other points in the following discourses (Scott 1194).”  “The rejoinder of the Lord lifted the act from one of menial service to one of spiritual significance (Harrison 337).”  “If Peter, therefore, will be associated with his Lord he must let Him do what He wishes.  Men must not only have the desire to serve Christ, but to accept His service for them (Harrison 1253).”  “If there were nothing more at stake then the naked act of footwashing, Jesus’ response would seem petty, unbearably rigid.  It would sound like fake humility: ‘I command you to let me be humble and let me wash your feet” (Carson 463).”  “Jesus’ answer in [this verse] makes no sense unless the act was symbolic (Guthrie 1053).”  “Unless Jesus cleanses people they have no possibility of cleansing (Guthrie 1053).”  “That is always true: unless the Lamb of God has taken away a person’s sin, has washed that person, he or she can have not part with Him (Carson 464).”  “The statement also contains a general lesson.  In the sight of God we are all filthy and polluted until Christ washes away our stains.  Now, since He claims the office of washing, let everyone offer himself to be cleansed from his pollution, that he may obtain a place among the children of God (Calvin 58).”  “To be unwashed by Christ is to be unclean, to have no part with Him (Harrison 338).”  “All those, and those only, who are spiritually washed by Christ, have a part in Christ.  All whom Christ owns and saves, He justifies and sanctifies (Henry 325).”  “This does not mean, ‘Unless you are baptized you cannot be save,’ but, ‘Unless I wash your sins away by My atoning death (Rv 1:5) you have no real relationship to Me’ (1Jn 1:7; Blum 320).”  “It is not the area of skin that is washed that matters but the acceptance of Jesus’ lowly service (Morris 549).”
“If I do not wash you” “In Jesus’ reply there is a similar emphasis on ‘I’ and ‘Thou’ (v.6; Harrison 337).”  “This reply of Christ does not yet express His purpose in deciding to wash His disciples’ feet.  But by a comparison drawn from the soul to the body, He shows that in washing the disciples’ feet He does nothing new to Himself or foreign to His role (Calvin 59).”  “Jesus’ reply looks beyond the incident to what it symbolizes: Peter needed a spiritual cleansing.  The external washing was a picture of cleansing from sin (Morris 1545).”  “Some refer [‘wash’] to the free pardon of sins; others to newness of life; other again extend it to both – and this view I freely admit.  For Christ washes us when He wipes out our sins by the expiation of His sacrifice, that they may not come into God’s judgment.  On the other hand, He washes us when by His Spirit He takes away the depraved and vicious desires of the flesh.  But since the context will soon make it clear that He is speaking of the grace of regeneration, I do not absolutely insist that He here included the washing of pardon (Calvin 58).”
“you have no part with me” “What is meant is fellowship with Christ in His ministry (Bruce 281).”  “To ‘have no share’ with Jesus means that one does not belong to Him (Köstenberger 2050).”

“part”  “The word translated ‘part’ is meros, and it carries the meaning here of ‘participation,’ having a share in someone or something (Wiersbe 346).”  “The notion of ‘having a part in’ something is regularly used with respect to inheritance (Lk 15:12), and, in Jewish thought, can refer to participation in eschatological blessings (Mt 24:51; Rv 20:6).  The word is not infrequently tied to belonging to Jesus Christ or to the people of God, however conceived (Lk 12:26; Rv 22:19; Carson 464).”
9. Simon Peter said to Him, “Lord, then wash not only my feet, but also my hands and my head.”

“then wash not only my feet, but also my hands and my head” “In his impetuous reply, Peter shows that he has not grasped the deeper import of His Master’s action; the external washing symbolizes something inward, and the washing of the feet alone can symbolize it just as well as the additional washing of the hands and face would do (Bruce 281).”  “Peter continued to miss the spiritual lesson, but he was certain of his desire to be joined to Jesus (Blum 320).”  “When [Peter] discovered that to refuse the Lord would mean to lose the Lord’s fellowship, he went in the opposite direction and asked for a complete bath (Wiersbe 346).”  “Peter more than submits; he begs to be washed by Christ (Henry 325).”  “Peter’s alternative of being sundered from Christ was far worse to Peter than the shame of being ministered unto in this way by His superior.  Hence the impulsive inclusion of hands and head.  All other parts were, of course, covered.  Peter wanted nothing excluded that could be washed (Harrison 338).”  “When Peter heard that he was lost unless he permitted the cleansing offered him by Christ, the need was at last a master that could tame him.  He therefore drops his opposition and gives way, but wishes to be entirely washed, and indeed, acknowledges that for his own part he is by nature altogether covered with pollution and that therefore it is no good for him to be washed only in one part (Calvin 58).”  “Those who truly desire to be sanctified, desire to be sanctified throughout, to have the whole man, with all its parts and powers, made pure.  The true believer is thus washed when he receives Christ for his salvation (Henry 325).”  “Peter’s response was wholehearted, but He was still dictating to Jesus (Morris 1544).”  “The irony of Peter’s response indicates his continuing misunderstanding.  He thinks that more washing will guarantee his place in Jesus’ heritage, not seeing that it is symbolic of another deeper reality (Scott 1194).”

“It does not seem wise to postulate (as some do) that ‘hands’ are mentioned because they are the part of the body that Jews would most naturally expect to contract ritual uncleanness first, since ritual cleanliness is not in view.  Nor does the mention of ‘head’ serve by metonymy as a reference to the whole person – as if Peter wants a complete bath!  In that case, why does Peter mention his hands as a separate part?  Such in interpretations are too heavy-handed.  Peter’s response sounds more like unrestrained exuberance (Carson 464).”

*****
12. So when He had washed their feet, and taken His garments and reclined at the table again, He said to them, ‘Do you know what I have done to you?
“when He had washed their feet, and taken His garments and reclined … again”  “Jesus completed His task.  Evidently He washed the feet of all including Peter (and Judas too!).  Then He resumed His garments and returned to His seat (Morris 551n).”  “Jesus now returned to His role as the disciples’ teacher, which His change of clothing and physical position indicated (Constable 186).”
“reclined at the table again” “Plummer points out that this verb (in the NT confined to the Gospels) ‘always implies a change in position (Morris 551).”
“Do you know what I have done to you?”  Christ’s “question prepared them for the lesson that followed (Constable 199).”  Christ “challenged them to think about the significance of what He had done (Morris 551).”  “We have already seen that in John we have always to be looking for two meanings, the meaning which lies on the surface and the meaning which is beneath the surface.  In this story there is undoubtedly a second meaning.  On the surface it is a dramatic and unforgettable lesson in humility.  But there is more to it than that (Barclay141).”  “The exemplary nature of the footwashing is … unpacked (Carson 467).”  “For the author of John’s Gospel, footwashing is both a symbol and a concrete expression of self-giving love (Michaels 241).”  “After giving this object lesson in humility the Lord questioned the disciples in order to draw out the significance of the lesson (Blum 320).”  “He does not pause for an answer.  The question is merely introductory to his own immediate application of the lesson (Clark 226).”  Christ’s “question, ‘Do you understand what I have done for you?’ contrasts with His remonstrance of Peter: ‘You do not realize now what I am doing, but later you will understand (Tenney 137).”  “He was going to help Peter, and began with a question.  Do you know what this means?  I rose, girt Myself with a slave’s apron.  I have taken the place of a slave, the lowest place of service possible (Morgan 233).”  ”When Jesus asks the disciples ‘Do you understand what I have done for you?’ it comes as a surprise because He has already stated that they will only understand later (v.7).  More surprising still is the comment in v.17 that concludes His explanation: ‘Now that you know these things, you will be blessed if you do them.’  The assumption is that the later time mentioned in v.7 has arrived!  Now they understand what Jesus is doing (15:15).  Though v.7 in its context seemed to point beyond the resurrection, it turns out to have its fulfillment just a few moments later, around the same table and in the same chapter.  In John’s Gospel, ‘postresurrection truths’ (i.e., things that become true when Jesus is raised form the dead to rejoin the Father) have a way of making their appearance already within Jesus’ ministry, especially as the Passion draws near.  The future is superimposed on the present Michaels 24).”

“Jesus knew the limitations of their understanding (Guthrie 1054).”  “The discernment of the disciples developed slowly.  It took them a long time to begin to comprehend the intensity of Jesus’ love for them and the nature of His humility in dealing with them (Tenney 137).”  “What appears as a question in the NRSV – ‘Do you understand? – is probably better read as an imperative: ‘Understand what I have done,’ since the following monologue is an explanation of His action (Scott 1194).”  “The disciples will understand fully only after the cross, though they do grasp in part Jesus’ amazing humility, which serves as a model for all of His disciples (Köstenberger 2051).”  “The divine side of the act had already been explained in terms of cleansing, but the human side needed to be set forth – the act as symbolic of what disciples ought to do for one another (vv.13-14; Harrison 338).”
“what I have done to you”  “The initiative in love, in forgiveness, and specifically in the washing of the disciples’ feet, rests with Jesus (Michaels 242).”  “The self-giving expressed in the washing of feet foreshadows the self-giving involved in Jesus’ death on the cross (Michaels 242).”
13. “You call Me Teacher and Lord; and you are right, for so I am.
“Jesus proceeds to endorse this way of speaking.  He commends the disciples, for these expressions point to His true position.  But precisely because of this there are implications (Morris 551).”  Jesus was “one to whose instruction they should listen, and whose word they should obey (Clark 226).”  “Correspondingly, they were disciples and servants (Clark 226).”
“Teacher and Lord” “These were titles frequently given to a rabbi by his scholars (Clark 226).”  “Both titles were respectful and acknowledged Jesus’ superiority over His disciples (Constable 186).”  “‘Teacher (didaskolos) and ‘Lord (kyrios)’ show that Jesus is on a higher level than they (Blum 320).”
“Lord” “‘Lord’ (kyrios) is most probably the equivalent of mar, a title which continued to be given to Jesus after His resurrection by Aramaic-speaking believers as in the invocation Marana tha (‘our Lord, come!), and was even taken over into a Greek-speaking situation, as the NT (1Co 16:22) and the Didache (10:6) bear witness (Bruce 284).”  “‘Lord’ expressed a very high reverence, perhaps even having overtones of divinity (Morris 551).”  “On the lips of Christians after the resurrection of Jesus Christ, ‘Lord’ took on richer meaning as the deepest reflections of who Jesus is took hold.  ‘Lord’ became one of the important ways Christians referred to Jesus as the one whom God raised and exalted with ‘the name that is above every name’ (Pp 2:9-11; Ac 2:36).  Indeed, readers of the Septuagint were used to referring to God Himself as the ‘Lord’ (Carson 467).”
“Teacher” “‘Teacher’ (didaskalos) is the equivalent of Rabbi, the Hebrew and Aramaic term by which Jewish disciples regularly addressed their masters (Jn 3:26), and which in this Gospel Jesus frequently receives from His disciples and others (J 1:39,50; 3:2; 4:31; 6;25; 9:2; 11:8; Bruce 284).”  “‘Rabbi’ was the ordinary respectful way of addressing a religious leader (Morris 551).”

14. If I then, the Lord and the Teacher, washed your feet, you also ought to wash one another’s feet.
“The disciples are right to recognize His role as teacher and leader (v.13) … but this will have consequences given the nature of the action (vv.14-15; Scott 1194).”  Temple aptly remarks: ‘We would gladly wash the feet of our Divine Lord; but He disconcertingly insist on washing ours, and bids us wash our neighbor’s feet (Morris 551-552).”  Now “Christ explains His intention in washing His disciples’ feet (Calvin 59).”  “Jesus emphasized the fact that if He, whom they regarded as their leader, had stooped to serve their needs, they should do the same for one another (Tenney 137).”  “If their Lord had not thought it beneath His dignity to perform a menial service for them, why should they think it beneath theirs to do the like for one another (Bruce 286)?”  “If they acknowledged Him to be their Teacher and Lord, let them accept His direction and follow His example; His instruction was imparted by precept and practice alike.  The reproachful words in the Synoptic record, ‘Why do you call me ‘Lord, Lord,’ and not do what I tell you? (Lk 6:46), might have as their counterpart here: ‘Why do you call me “Teacher” and “Lord” and not do what I show you?’ (Bruce 284).”  “He who is the Master and Lord of all gave an example to be followed by all the godly, that none might think it a burden to stoop to a service, however mean and low, to his brethren and fellows.  For the reason why love is despised is that everyone puts himself too high and despises almost everybody else.  Nor did He intend merely to teach modesty, but also to lay down this rule of love, that they should serve one another.  For there is no love where there is not a willing slavery in assisting a neighbor (Calvin 60).”  G.K. Chesterton said that a really great man is one who makes others feel great, and Jesus did this with His disciples by teaching them to serve (Wiersbe 347).”  “Jesus was their Master, so He had every right to command their service.  Instead He served them (Wiersbe 347)!”  “Duties are mutual; we must both accept help from our brethren, and afford help to our brethren (Henry 325).”  “There is every reason why they ‘also should wash one another’s feet,’ and no conceivable reason for refusing to do so (Carson 468).”
“If I then, the Lord and the Teacher, washed your feet” This is “an argument from the greater to the less.  Pride hinders us from fostering the equality which ought to flourish among us.  But Christ, who is far exalted above all, humbles Himself that He may shame the proud men who forget their station and rank and exempt themselves from brotherly fellowship (Calvin 60).”  
“the Lord and the Teacher, washed your feet” “He had done a humble service for them (Blum 320).”  “This exalted person had washed their feet (Morris 551).”  “If Jesus was giving an example in modern North American culture, He probably would have selected another humble act (Constable 199).”  “Specifically He took a lower role than theirs for their welfare (Constable 199).”
“Lord and the Teacher”  Christ’s “repetition of ‘Lord and ‘Teacher (the reversed order may be significant) emphasizes His dignity (Morris 551).”  “An instructor would normally be called ‘Teacher,’ but ‘Lord’ referred to one occupying the supreme place.  Jesus accepted both titles (Morris 1545).”  “‘Rabbi’ and Mari’ are known to have come together on the lips of rabbinic pupils addressing their masters (Carson 467).”  Cyril of Alexandria (375-444; fl. 412-444) writes: “Christ does not hold the title Lord as an empty name of honor like we do when we are decorated by the favor of others with titles that surpass our nature and merit, even though we remain mere servants by nature.  Rather, Jesus is Lord by nature, possessing authority over the universe as God, as it is said somewhere by the psalmist, ‘all things are your servants.’  Also, He is Master [or Teacher] by nature, for ‘all wisdom comes from the Lord,’ and all understanding comes by Him.  For inasmuch as He is wisdom He makes all intelligent beings wise, and in every rational creature, both in heaven and on earth, He implants the intelligence that is appropriate for it (Elowsky 95).”
“you also ought to wash one another’s feet”  “Some Christians take this command of Jesus literally and practice foot washing in the church.  Others hold that it is figurative for an attitude of service and humility among believers (Lindsell 1584).”  To hold to a literal understanding of foot-washing may well be “to stop short with the hard and bitter husk of the command (Clark 226).”  “As with other sacramental acts, this one achieves its end if it promotes the inward and spiritual grace of which it is the outward and visible sign; but that Jesus’ words in vv.14-15 should be understood as the institution of a recurring sacramental act is (to say the least) doubtful (Bruce 285).”  While we may not agree with those who take this passage literally, “we must at least not lose the significance of it (Morgan 233).”  “The studied formality of the pedilavium on Maundy Thursday, when bishops, abbots and sovereigns have traditionally washed the feet of paupers, may commemorate our Lord’s action but in the nature of the case it can scarcely fulfill its spirit (Bruce 284).”  “Present culture in many lands does not call for the need to wash dust from the feet of one’s guests (Blum 320).”  “It is more likely that Jesus’ command was specifically conditioned by the context (Guthrie 1054).”  This position concludes “the act itself is not required (Köstenberger 2051).”  “It is not that Jesus is instituting a ‘rite’ of some kind which the disciples must slavishly reproduce (Scott 1194).”  “According to Alford, [foot washing] is not found in the Church in any form before the fourth century (Clark 226).”  “Whereas the Lord’s Supper was practiced by the early church as an ordinance, it apparently did not practice foot-washing as an ordinance in church gatherings.  This passage emphasizes inner humility, not a physical rite (Blum 320).”  “Scripture is silent about the practice save as a loving ministration exercised as a matter of hospitality (1Tm 5:10; Harrison 338).”  “The only other allusion to footwashing in the NT occurs in 1Tm 5:10, where it does not refer to a regular custom but seems to allude to charitable ministrations to the poor (Tenney 137).”  “A Christian widow’s practice of ‘washing the feet of the saints (1Tm 5:10)’ speaks not of her involvement in a church ordinance but of her humble slave-like service to other believers (Blum 320).”  “What had [Jesus] done?  “Stripped Himself of dignity, taken the lowliest place of a slave to serve them, in their highest interests.  So ought we to do for each other; strip ourselves of all our dignities, and take the lowliest places of service (Morgan 233).”  “The revered and exalted Messiah assumes the role of the despised servant for the good of others (Carson 467).”  Cyril of Alexandria (375-444; fl.412-444) wrote: “Somehow we are always grasping after what is greater, and the empty honors of life are always persuading our weak minds to vault up toward a more glorious position.  In order, therefore, to save ourselves from this disease and obtain final relief from such a loathsome passion – for the passion of vainglory is a mere fraud and nothing less – let us engrave on our inmost heart the memory of Christ, the King of all, washing His disciples’ feet, to teach us also wash one another’s feet.  For in this way, every tendency to arrogance will be restrained and every form of worldly pride will depart from among us (Elowsky 96).”

Ambrose of Milan (c.333-397; fl.374-397) wrote: “I wish to fulfill the mandate of the Lord.  I do not wish to be ashamed of myself or to disdain what He Himself did first.  The mystery of humility is good because, while I wash the filth of others, I wash away my own.  But all are not able to drink in this mystery (Elowsky 96).”  “Little becomes Jesus’ followers more than humility.  Christian zeal divorced from transparent humility sounds hollow, even pathetic (Carson 468).”  “One of the ways human pride manifests itself in a stratified society is in refusing to take the lower role (Carson 467).”  Christ “meant that they should learn to wash one another’s feet, to be humble and ready to be of service to one another even when to serve seemed to compromise their dignity (Dods 88).”  “For what does a mortal man think he is, when he refuses to bear his brethren’s burdens, to fit in with their customs and, in short, to perform the duties by which the unity of the Church is upheld?  Briefly, the man who does not think of associating with weak brethren on the basis of submitting in a kindly and friendly way to services which seem low, claims too much for himself (Calvin 60).”  “Meeting others’ needs self-sacrificially is what they ought to do too (Blum 320).”  “Christians should be willing to perform the most menial services for one another (Morris 1545).”  “Mutual love is the key, but this love may express itself in material help, deeds of kindness, forgiveness of wrongs committed, protection from persecution, even death in another’s place – al the things that God Himself provides for His children (Michaels 242).”  “No disciple of Christ need go far to find feet that need washing, feet that are stained or bleeding with the hard ways that have been trodden. (Dods 88).”  Jesus teaches us “to wash each other’s feet, by performing all sorts of good offices to each other, even those of the lowest kind, when opportunity serves, and the necessity of any calls for them (Wesley 328).”  “By putting Himself in the servant’s place, our Lord has consecrated all service (Dods 88).”  “He dignified sacrifice and service (Wiersbe 347).”  “The disciple who next washed the feet of the rest would feel that he was representing Christ, and would suggest to the minds of the others the action of their Lord (Dods 88).”  “The authoritative nature of His approach is unmistakable, but the command becomes all the more striking when it is remembered that humility was despised in the ancient world as a sign of weakness.  Jesus’ command was therefore revolutionary in the sphere of human relationships (Guthrie 1054).”  “To recover men from the difficulties into which sin or misfortune has brought them – to wipe off some of the soil from men’s lives – to make them purer, sweeter, readier to listen to Christ, even unostentatiously to do the small services which each hour calls for – is to follow Him who girt Himself with the slave’s apron (Dods 88).”  Augustine of Hippo (354-430) wrote: “Is not a brother able to change a brother from the pollution of sin?  Let us confess our faults one to another, forgive one another’s faults and pray for one another’s faults.  In this way we shall wash one another’s feet (Elowsky 96).”

“Since the illustration has to do with forgiveness, this phrase means that believers ought to forgive one another (Mt 5:23-24; Ep 4:32; Ryrie 1627).”  “Jesus has spoken of that fundamental cleansing which He brings by way of His life and death.  Now those who are cleansed by Him must work out their cleansing by loving and humble service each for the other (Ellis 1253).”  “The links that tie these verses to the theme of cleansing that dominates the preceding verses are more than accidental.  Even when the footwashing is said to point, in various ways, to spiritual cleansing based on Christ’s death, both the footwashing and that atoning death are the supreme displays of Jesus’ love for His own (Carson 467).”  “To ‘wash one another’s feet’ is to ‘love one another,’ and because the imagery is that of cleansing, it is likely that the mutual forgiveness of sins is implied as well (Michaels 241).”  “The washing of feet is a symbol of the constant cleansings that are needful on account of our daily defilement.  ‘Ye ought to wash one another’s feet’ means that there should be mutual helpfulness in these purifications.  The restoring of defiled wanderers demands a humility that is well symbolized by the expression ‘washing his feet.’  ‘Restore such a one,’ says the apostle, ‘in the spirit of meekness’ (Gal 6:1; Clark 227).”
“you also” “καί ύμεις puts the emphasis on the apostles.  They too must act in the spirit so challengingly demonstrated by their Lord (Morris 551n).
“ought to”  “The ‘should (NIV)’ of v.14 is a genuine obligation, not merely good advice.  It is something that Jesus’ followers ‘owe’ (Gr. Opheilete) to one another (1Jn 4:11( and consequently to everyone (Ro 13:8; 1Jn 2:6, where the obligation is to ‘live just as Jesus Christ did;’ Michaels 242).”
15. For I gave you an example that you also should do as I did to you.
“Jesus challenged the disciples on the basis of what He had just done (Guthrie 1054).”  Bede the Venerable (c.672/673-735) wrote: “Our Lord first did something then taught it, because Jesus, establishing the pattern of a good teacher, taught nothing except those things that He did (Elowsky 95-96).”  “No more striking example could have been given than the washing of the feet of His betrayer just before [Judas] went after the blood-money.  The humility of no disciple ever will reach so low (Clark 227).”  “It is the same exemplary self-giving and humility which are called out from those who follow Jesus (Scott 1194).”  “The world thinks that happiness is the result of others serving us, but real joy comes when we serve others in the name of Christ (Wiersbe 346).”  “Humility is not essentially self abnegation but losing oneself in service to others (Harrison 338).”  “‘When a man stands on his dignity,’ said William Temple, ‘he usually succeeds in squashing it flat;’ our Lord was the last person on earth to stand on His dignity, although His followers are too often prone to stand on theirs.  His unself-conscious act of service was an involuntary enhancing of His dignity – a further manifestation of the divine glory which resided in the Word made flesh (1:14; Bruce 284).”  “Jesus regarded lowly service to others as an honorable act (Guthrie 1054).”  “When we see our Master serving, we cannot but see how ill it becomes us to domineer (Henry 325).”  “As often as we lay aside the conventional dignity in which we are clad, and gird ourselves to do what others despise, we feel that we are doing what Christ would do, and are truly representing Him (Dods 88).”  “Not to follow the example of Jesus is to exalt oneself above Him and to live in pride (Blum 320).”
“At the time, Peter was obviously deeply moved, and he never forgot it.  He was not the kind of man who does forget.  In that first epistle that bears his name and which we may hope is his, he ‘does not argue much.  Rather, faced by some moral problem, he flashes a vision of Jesus Christ before the mind, and says not more, leaving Him to make His own appeal.  When the younger men, and indeed the whole community, strike him as somewhat pushful and over ambitious, he does not rail at them, nor complain, nor protest, but simply says, ‘put on the apron of humility (1Pe 5:5),’ quite obviously back in the Upper Room among that angry group of irritated men, seeing Christ rise and gird Himself with a towel, beginning with a reddening face to take in what He proposed to do, watching Him drawing nearer and still nearer, with a sick dismay; feeling the agony of that touch on his soiled feet, hearing that quite voice, ‘I have been giving you an example, that you should do what I have done to you’ (Gossip 687).”
“I gave you an example” “Jesus makes it clear that His action was no casual event (Morris 551).”  “The Romans had no use for humility, and the Greeks despised manual labor.  Jesus combined these two when He washed the disciples’ feet (Wiersbe 347).”  Christ “gave them an example of true Christian ministry (Wiersbe 347).”  “The foot-washing was ‘an example: hypodeigma, ‘pattern’ (Blum 320).”  “For the author of John’s Gospel, footwashing is both a symbol and a concrete expression of self-giving love (Michaels 241).”  “On more than one occasion during the previous three years, He had taught them lessons about humility and service; but now He had demonstrated the lesson to them (Wiersbe 347).”  “The meaning of discipleship in its humble-mindedness and its life of mutual service is clear from the example of their Master (1Pe 2:21; Howard 685).”  “He made the action of necessity the pattern for dedicated living (Tenney 137).”  “Jesus portrayed for them the true nature of Christian living: serving one another (Tenney 138).”

“What is the ideal that the Christian faith offers us and lays upon us?  There is no doubt about the answer to that question.  And it is sufficiently startling.  For it is God Himself.  That sounds impossible.  For He is He, and we are only we; and between Him and us there is a great gulf fixed.  Here are we, frail creatures, seen and gone, filling our little stock of years with the petty nothings of our trivial lives.  And we are to take Him as our model, to live out our lives upon the plan of His eternal being!  And nothing else will do!  In the main, that is a startlingly original suggestion.  True, the Hebrews, even when their ideas of God were crude and primitive, always looked up to him, as to One far above themselves; whereas the Greeks and Romans, in the mass, looked down upon their gods from a superior moral height which the gods themselves never attained.  The average Greek would not have dreamed of taking them as his standard, well knowing that, did he and his neighbors do so, society could not hold together, but must fall into chaos.  Indeed, to be a god meant to be free from those bothersome and restraining moral laws which they laid upon others but dreamed of practicing themselves (Gossip 684).”  “The greatest minds had of course left such crudities behind.  So Plato, ‘Now God ought to be the measure of all things, and not man … And he who would be dear to God must, as far as it is possible, be like Him and such as He is.’  And, as he saw things, that was a noble aim.  And so, too, Aristotle laid it down that our goal was likeness to God.  Yet the masses trailed so far behind them, and lived in so different a world of thought, that Samuel Dill is not one bit too strong when he asserts that the world ‘demanded a moral God,’ and it was Jesus who gave that to man, who showed us that God is bound by His own moral laws, that as Whittier said: ‘By all that He requires of me, I know what God Himself must be.’  But if God is our standard, how can we be sure what He is like and is?  To this Christ answers, ‘Look at me.’  Again and again He offers Himself as our ideal.  ‘As I,’ ‘as I,’ ‘as I’ – the phrase runs through the Gospels.  ‘As I act, so do you act; accept that as your model.’  Not a few, e.g., the Stoics, have urged men to take some lofty, outstanding moral figure of the past, and make of him a kind of external conscience; keeping him in mind, and doing only what they would like to do if he were in the room along with them, and they under his very eyes.  So Seneca advises, ‘We ought to choose some good man and always have him before our eyes that we may live as if he watched us, and do everything as is he saw.’  But all the figures they suggested have been dimmed by time; have in part become morally obsolete, and been left behind.  But after nearly 2,000 years of climbing toward Him, Christ, so far from being overtaken and surpassed, is still as high above us as the stars.  Not ‘even now would it be easy, even for an unbeliever, to find a better translation of the rule of virtue from the abstract into the concrete, than to endeavor so to live that Christ would approve our life.  Hence the imitation of Christ is a very real and central part of Christianity.  Our business is to put on Christ; to grow into His character and mind and ways; to think what He would have us do, and do it; to take Him as our model and goal, and press toward it.  ‘I have given you an example, that you should do as I have done to you’ has a far wider appeal than the original and immediate one there in the upper room.  Kant, indeed, lays it down that ‘imitation finds no place at all in morality, and examples serve only for encouragement, i.e., they put beyond doubt the feasibility of what the law commands, they make visible that which the practical rule expresses more generally (Gossip 685).”  “Imitation of Christ has to be done with care, since what He asks of us is not slavish obedience to an unalterable set of hidebound rules, but the growing up into a spirit, His spirit, which acts sometimes in one way, and, in differing circumstances, it may be in quite another.  The Christ who tells us that we must forgive unendingly spoke about Herod with hot and open scorn, even with contempt.  And if we are to imitate Him with correctness, we shall have to act sometimes forgivingly and sometimes with a clean and resolute anger.  And that means in not a few situations difficulty and uncertainty as to what He would have us do.  But we have this to help us, that whereas wistful souls in the ancient world kept dreaming of an ideal, it was only an abstraction – nothing more.  So Plutarch, ‘He is nowhere on earth, nor ever has been.’  But we have for our guidance not a mere dream, but a real life that was really lived, not an imaginary thing but a fact.  Some say that makes no difference; since whether Jesus ever existed or not, at least we have now the idea of the thing to guide us.  It makes a vast difference.  One can dream anything: but will it work?  This has worked.  As Renan has it: ‘Humanity seeks the ideal; but it seeks it in a person, and not in an abstraction.  A man, the incarnation of the ideal, whose biography might serve as a frame for all the aspirations of time, is what the religious mind sought.’  And it finds it in Jesus Christ, whom Martineau called ‘the realized ideal.’  As William Adams Brown has summed it up: ‘To us, as to the first disciples, He is not only true man, but ideal man.  This is the fact of experience which underlies the doctrine of the incarnation.  When we say that Jesus is God incarnate, it is our way of reminding ourselves that, in Jesus, God is teaching us by example.  To tell me what I ought to think or what I ought to do is insufficient.  I need someone to show me how to think and act as I ought.  It is not enough to tell me how I ought to feel or what I ought to be.  I want some one who will be the kind of a person that he wants to be …. We must see the ideal life realized in the person of one who has lived it.  We must see sin conquered in the person of one who has defeated it.  It is example, not words, which inspires us to make the effort for ourselves and gives us confidence that the struggle will not be in vain’ (Gossip 686).”  “The primary basis of Christian ethics is the example of Christ Himself (Tasker 156).”
“an example”  “John calls this act an ‘example,’ which implies that the emphasis is on the inner attitude of humble and voluntary service for others (Tenney 137).”  “This rules out any thought of foot-washing as a sacrament (Harrison 338).”

“you also should do as I did to you”  “His point was that no disciple of His should think it beneath him or herself to serve others (Constable 200).”  “καθω έγω έποίησα ύηίνκαί shows how closely they are to follow the example given.  At the same time we should notice that this is not identical with ‘as I have done.’  It is the spirit and not the action that is to be imitated (Morris 552n).”  “They too must act in the spirit so challengingly demonstrated by their Lord (Morris 551).”  Theopilus of Alexandria (d.412) wrote: “Therefore, imitate me, your Lord, that through this sacred work of mine you may become sharers of the divine nature (2Pe 1:4).  I decided to portray in advance for you this most excellent path of exaltation.  I bent down once to the earth when I gave you existence and my good will as I took the clay of the earth and fashioned humanity, establishing a living being on the earth (Gn 2:7).  And now I have seen fit to bend down that I may strengthen the foundation and pedestal of my collapsing creation (Elowsky 96-97).”  True greatness is seen in lowly service (Morris 551n).”  “Christ-inspired love will enable fellow believers so to act toward one another (Beasley-Murray 236).”  Origen of Alexandria (b.185; fl. 200-254) wrote: “This is the goal of the teacher, as teacher, for the disciple.  He wants to make the disciple like himself, so that he may no longer need the teacher, as teacher, although he will need him in other respects (Elowsky 95).”  “This strong emphasis on ‘doing’ or ‘putting into practice’ the teaching of Jesus (vv.15,17) complements and balances the fourth Gospel’s characteristic accent on ‘believing’ in Him as the way to eternal life (Michaels 242-243).”


John Chrysostom (344/354-407; fl.386-407) writes: “What does ‘as’ mean? … It means we should do it ‘with the same zeal.’  For on this account He takes instances from greater actions that we may, if so be it, perform the lesser actions.  Thus schoolmasters write the letters for children very beautifully, that they may come to imitate them, though in an inferior manner.  Where now are they who spit on their fellow servants?  Where now they who demand honors?  Christ washed the feet of the traitor, the sacrilegious, the thief – and He did this close to the time of the betrayal – and incurable as [Judas] was, made Him a partaker of His table.  And are you high minded, and do you raise your eyebrows?  ‘Let us then wash one another’s feet.’  But then someone says, ‘Then we must wash those of our domestics.’  And what a great thing it is if we do wash even those of our domestics!  In our case ‘slave’ and ‘free’ is a difference of words.  But there it is an actual reality.  For by nature He was Lord and we were servants, yet even this He did nor refuse to do at that time.  But now it is considered praiseworthy if we do not treat free people as bondsmen, as slaves bought with money.  And what shall we say in that day, if after receiving proofs of such forbearance, we ourselves do not imitate them at all but do the exact opposite and, acting in diametrical opposition to Jesus words, remain prideful and do not discharge the debt?  For God has made us debtors one to another, having first done so Himself, and has made us debtors of a lesser amount.  For He was our Lord, and He did this.  But we do it, if we do it at all, to our fellow servants, a thing that He Himself implied by saying, ‘If I then your Lord and Master do this, so should you.’  Indeed it would have naturally followed to say, ‘How much more should you servants,’ but He left this to the conscience of the hearers (Elowsky 96).”  
16. Truly, Truly, I say to you, a slave is not greater than his master, nor is one who is sent greater than the one who sent him.
“The comparison of v.13 is deepened by a saying drawn from the tradition of Jesus’ sayings (Mt 10:24); here ‘student’ and ‘teacher’ are replaced by ‘slave’ and ‘master,’ and ‘one sent’ along with the ‘superior who sends’ him (Beasley-Murray 236).”  “Jesus reminds His followers of their status as ‘slaves’ and ‘men sent’ (Morris 552).”  “Jesus is contrasting roles, not essential worth (Constable 200).”  Cyril of Alexandria (375-444; fl.412-444) wrote: “He points out here what an inadmissible offense it would be for servants to refuse to be of the same mind as their own masters.  Such a passionate longing for greater and higher things than our merits deserve is really covetous and nothing else.  And He would be perfectly just in bringing the same charge against the apostles, namely, of seeking to be on a higher level than He  who commissioned them, if they acted lie this.  The mind of the One who sent them should be a sufficient yardstick of the glory they seek.  It is as if He were saying You will be laughed right out of the divine tribunal if your pride gets in the way of doing for each other what I have done for you.  You are servants.  I, on the other hand, have always been from the very beginning, by nature, your God and Lord.  It would be preposterous and the height of madness for servants who, by definition, are inferior to their master, to be ashamed at the idea of being servants to one another (Elowsky 98).”  “These are proverbial sayings with a wider reference, though they should also be applied to the present circumstance (Calvin 61).”  “With minor variations this saying, which Jesus used often, is found in 15:20; Mt 10:24; Lk 6:40 (Lk 22:27; Morris 1545).”  “It was evidently a saying Jesus loved to repeat (Morris 552).”  “In each place where it appears its exact force is dictated by its context (Bruce 286).”  “The monologue moves to underline this ethical lesson (13:16) with a traditional saying, highlighted by the ‘double amen.’  In Mt 10:24, this appears in a context dealing with the coming persecution of Jesus’ followers, and these overtones may still be heard in the Johannine setting (Scott 1194).”
“truly, truly, I say to you”  “I tell you the truth (NIV)” “marks the following statement as important (Morris 552).”  “The importance of this duty is still more strongly enforced by this emphatic ‘verily,’ and by the repetition in substance of the plea of v.14 (Clark 227).”
“a slave is not greater than his master” This is “a proverbial expression (Clark 227).”  Cyprian of Carthage (fl. 248-258) wrote: “If ‘the servant is not greater than His Lord,’ let those who follow the Lord humbly and peacefully and silently tread in His steps, since the lower one is, the more exalted one may become, as the Lord says, “He that is least among you shall be the greatest.” (Elowsky 97).’”  “V.16a is sufficient to make the point that they must follow their master’s example in the way they treat each other (Michaels 243).”  “No slave has the right to judge any menial task beneath him after his master has already performed it (Carson 468).”  “If ‘no servant is greater than his master,’ then they should not be too proud to do what Jesus has done (Michaels 241).”  “The servant, who has been rendered such a supreme act of service by Him whom he rightly calls ‘Lord and Master,’ cannot be exempt from the duty of loving his fellow-servants; for to claim such exemption would be to assert that he was greater than his Lord (Tasker 156).”  “No servant is greater than his master (Jn 12:26; Blum 320).”  “So, if the master becomes a slave, where does that put the slave?  On the same level as the master!  By becoming a servant, our Lord did not push us down: He lifted us up (Wiersbe 347).”  Origen of Alexandria (B.185; fl. c.200-254) wrote: “The Savior, who is Lord, does something that surpasses all other lords, who have no desire to see their servants rise up to their level.  He is such a Son of the Father’s goodness and love that, although He was Lord, He produced servants who could become like Him, their Lord (Elowsky 97).”  “His washing their feet involved no diminution of His dignity, however much it embarrassed them to let Him do it (Bruce 284).”  “For similar passages in the Synoptics, see Mt 20:24, connected with the commission of the 12; Lk 6:40, a short discourse resembling the Sermon on the Mount; Jn 15:20, virtually a repetition of Jn 13:16.  The concept of the servant-master relationship appeared frequently in Jesus’ teaching (Tenney 137).”
“slave”  “The word ‘servant’ … translates the Greek word slave, who had no rights in his master’s house (Guthrie 1054).”
“nor is one who is sent greater than the one who sent him” “One who is sent derives authority from the one who sends him, to whom therefore he stands in a subordinate relationship (Bruce 286).”  “If no ‘messenger’ is ‘greater than the one who sent him,’ then the servant role that belongs to Jesus’ mission cannot be considered foreign to their own (Michaels 241).”  “No emissary has the right to think he is exempt from tasks cheerfully undertaken by the one who sent him (Carson 468).”
“one who is sent”  “Jesus had repeatedly referred to the fact that the Father had sent Him and that He had come from the Father (Constable 200).”  “The recurrence of ‘sent’ (pempsantos) at this point is a reminder that Jesus was constantly conscious of being commissioned by the Father.  Jesus included His disciples in the commission and also included them in the action of servanthood (Tenney 138).”  “Clearly [the disciples] have an obligation to ‘one another’ but the reference in v.16 to being ‘sent’ hints at a wider mission as well (Michaels 243).”  The ESV translation is “messenger.”  The Greek word is apostolos.  “This occurrence of the noun translated ‘one who is sent’ is the only one in this Gospel, and it is used in no official sense (Bruce 286).”  “This is one of a few places in the NT (2Co 8:23; Pp 2:25) where this Greek word does not refer to the office of ‘apostle of Jesus Christ’ but simply to a ‘messenger in general (Köstenberger 2051).”  “It may be that v.16b serves as a subtle reminder that the group addressed so decisively in vv.12-17 were in fact ‘the Apostles’ (Michaels 243).”  “Since the word ‘messenger’ is the Greek word for ‘apostle,’ it is a reminder of the obligations resting on those apostles whom Jesus chose to proclaim His message (Guthrie 1054).”  “All this suggests that, in washing the disciples’ feet, Jesus is preparing them for a mission to the world.  Their servanthood to one another (v.14) is not an end in itself but a means toward the greater end of continuing and extending Jesus’ own mission (Michaels 243).”
17. “If you know these things, you are blessed if you do them.
“The humility of Jesus is, after all, revealed in His death.  To understand this and carry it through is to receive God’s benediction: ‘blessing’ (Scott 1194).”  “Knowing what one ought to do and really doing it are frequently two different things.  Jesus promised God’s favor on those who practice humble service, not on those who simply realize that they should be humble (8:31; 12:47-48; Heb 12:14; Jm 1:22-25; Constable 200).”  This beatitude “declares the (eschatological) happiness of those who not only ‘know’ the significance of what Jesus has done for them, but who live in the light of it and in obedience to His call (Beasley-Murray 236).”  “The necessity of both knowing (hearing) and doing the will of God is emphasized throughout the Bible, not least by Jesus Himself (Beasley-Murray 236).”  “Knowledge does not deserve to be called true unless it leads believers to conform themselves to their Head (Calvin 61).”  “There is a form of religious piety that utters a hearty ‘Amen!’ to the most stringent demands of discipleship, but which rarely does anything about them.  Jesus had already condemned those who hear His words but who fail to keep them (12:47-48; 8:31; Carson 469).”  “It is not enough just to know this truth; we must put it into practice (Wiersbe 347).”  “It is not enough to hear, understand and approve what is right; one must do it (Bruce 286).”  “The recognition of their obligation is insufficient.  It must be followed by action if they are to be blessed (156).”  “Even studying this section in John’s Gospel can stir us emotionally or enlighten us intellectually; but it cannot bless us spiritually until we do what Jesus told us to do (Wiersbe 347).”  “Knowing without doing finds no sanction anywhere in the teaching of Jesus (Guthrie 1054).”  “James makes it clear that the blessing comes in the doing of the Word, not the hearing (Wiersbe 347).”  “In effect Jesus said, the theory of service is no use, it is its practice which is of value (Morgan 233).”  “The lesson must appeal to their wills as well as to their intellects (Ellis 1253).”  “God blesses His servants not for what they ‘know’ but for their responses to what they know (Blum 320).”  Cyril of Alexandria (375-444; fl.412-444) wrote: “It is not the knowledge of virtue but rather the practice of it that may be appropriately called worthy of both love and enthusiasm.  When actions go hand in hand with knowledge, then assuredly there is no small gain.  But when either is lacking, then the other will be seriously crippled.  And it is written, even faith apart from works is dead (Jm 2:26).  Although the knowledge of God who is one even in nature, and the confession of God in guilelessness and truth is all included in faith, even this is dead if it is not accompanied by the bright light that proceeds from works.  Surely, therefore, it is utterly profitless merely to know what is good and yet have no desire to practice it at once (Elowsky 98).”  “For those who would be willing to take this role on themselves, Jesus said there would be blessings (Tenney 138).”  “‘Not every one who says to me, “Lord, Lord,” shall enter the kingdom of heaven, but he who does the will of my Father who is in heaven (Mt 7:21).’  It is the man ‘who hears these words of mine and does them’ who is compared to the wise man who built his house on a durable foundation (Mt 7:24; Lk 6:47f.).  Those who do the will of God are counted by the Lord as members of His family (Mk 3:35); those who continue in His Word are truly His disciples (Jn 8:31).  This note in Jesus’ ministry is amply attested by all four Evangelists (Bruce 286).”  “To look on Christ and the things that belong to Him as outside ourselves is a vain imagination.  Infer from this that until a man has learned to give way to his brethren he does not know whether Christ is his Master.  Since no one devotes himself to his brethren in every respect and there are many who are slow and cold in the duties of love, it shows us how far we still are from the full light of faith (Calvin 61).”
“If you know these things” “A knowledge, too, is essential to a proper performance and to the attainment of the blessing that attends (Clark 227).”  “Jesus implies that the disciples do know these things, but He leaves it an open question whether they act on their knowledge (Morris 552n).”
“these things” “The precise meaning to be attached to ‘these things’ is not clear.  One would naturally refer it to the previous verse, with its teaching that a servant is not greater than His master, nor an agent than His principal.  But one cannot ‘do’ these things.  Yet the meaning is not really in doubt.  The previous passage sets out principles of conduct, and Christ’s followers are to act on them (Morris 552).”
“you are blessed if you do them” “Duties involving humiliations, though seemingly repulsive, are found in the doing to be attended with the highest blessedness (Mt 7:24; Lk 11:28; Clark 1227).”  Wuest translates the last phrase in James 1:25, ‘This man shall be prospered spiritually in his doing’ (Wiersbe 347).”  The person “who puts into practice what he knows finds true happiness (Ellis 1253).”  “Christian happiness (‘you will be blessed’) comes through obedient service; ‘if you do them,’ i.e., ‘these things’ Jesus commanded (Blum 320).”  “Happiness is the by-product of a life that is lived in the will of God.  When we humbly serve others, walk in God’s paths of holiness, and do what He tells us, then we will enjoy happiness (Wiersbe 346).”
“blessed” “Aristotle defined happiness as ‘good fortune joined to virtue … a life that is both agreeable and secure.’  That might do for a philosopher, but it will never do for a Christian believer (Wiersbe 347).”  

“All the themes of the farewell discourses, in fact, are present in vv.31-35, simply awaiting fuller development (Michaels 255).”

33. Little children, I am with you a little while longer,  You will seek me; and as I said to the Jews, now I also say to you, ‘Where I am going, You cannot come.’

Jesus “speaks bluntly to His disciples of what His glorification will mean for them.  For them it is not a source of joy or consolation; Jesus’ glorification means only His departure and the pain of His absence.  The disciples will be no better off then the religious authorities whom Jesus twice rebuffed with the harsh words, ‘Where I am going, you cannot come (7:34; 8:21).  What sort of ‘glory’ was this?  For a moment, the question remains unresolved (Michaels 254).”

“It is significant that the words ‘and shall not find me’ are here omitted.  Unlike the Jews, the ‘little children’ the new-born members of Christ’s family learning from Him the graces of Christian living, would in no unreal sense ‘find’ Him even though they could not follow Him at once into the heavenly sphere (Tasker 163).”
“Little children, I am with you a little while longer”  “Troubled in the presence of treachery, confident as He moved along the line of a Divine program of victory to glory; and then He looked around to those that were left, and He said, ‘Little ones; I am with you for a little while’ (Morgan 240).”  Jesus feels as a father about to leave His children, but He pronounces the whole comforting discourse that follows, to show that He does not leave them uncared for – orphans, literally (Clark 230).”
“little children” “My children” is “an expression frequently used by Jewish teachers to their pupils (Beasley-Murray 246).”  “At the Last Supper especially Jesus filled the role of the head of the family, the disciples being the ‘children’ whose function it was to ask Him questions designed to bring out the significance of the occasion (293).”  “Tender affection is sharpened by the poignancy of farewell (Harrison 340).”  “This term of love expressed Jesus’ concern for them (Blum 321).”  “‘My dear children’ would not be an over-translation (Carson 483).”  “The disciples are addressed intimately as ‘little children (13:33), a phrase commonly used in 1Jn to identify the beleaguered community of disciples (Scott 1195).”  “Therefore does He tenderly address them, recognizing their incompetence, their inability to stand alone, as ‘little children’ (Dods 110).”  This term “is expressive of Jesus’ love and concern for the Eleven, who must have seemed to Him to be weak and immature (Tenney 142).”  “It is the diminutive plural of the word His mother used to Him when she found Him in the Temple having lost Him.  She called Him ‘Child,’ always a word of tenderness, and always a word that recognized peril, and the necessity for care over the little one (Morgan 240).”  
“I am with you a little while longer” This phrase “might refer either to Jesus’ death or to His ascension.  Both departures (which are perceived as constituting a theological unity) are addressed in the chapters to follow (Carson 483).”  “Jesus again stresses the brevity of time left before His departure, a theme which evokes the prophetic hope of God’s swift salvation (Isa 10:25; Jr 51:33; Scott 1195).”  “The short time during which He will still be with them will be over in a few hours (Bruce 294).”  “If they were ever to hear His voice, they must hear it now (Barclay 149).”
“You will seek me … I said to the Jews, now … say to you, ‘Where I am going, You cannot come.’”  “He said something to the Jews He did not say to these.  To them He said, ‘Ye shall die in your sins.’  He did not say that to these men.  He was simply stating the fact that the way He was now going, they could not come.  He was going alone; they could not travel with Him then (Morgan 240).”  “To the disciples he was speaking of the fact that they were unprepared to follow Him but would rejoin Him later (14:3).  To the Jews He made no such promise; instead, He predicted that they would die in their sins because of their unbelief (Tenney 142).”
“You will seek me; and as I said to the Jews” “The Jews might seek Him out of curiosity, and His own out of personal attachment (Harrison 340).”  “Jesus had said to the Jews ‘Ye shall seek me, and shall not fine me (7:34; Tasker 163).”  “When He says that He repeats to them what He had earlier said to the Jews, it is true so far as the words go, but the meaning is different.  It is that they may endure patiently His temporary absence that He declares that they cannot follow Him (Calvin 69).”  This “was a considerate way of breaking to the disciples the assurance that His immediate glorification was by His immediate death (16:6; 8:21-22; Clark 230).”  “He does not therefore exclude them for ever from God’s kingdom, like the Jews, but only tells them to wait quietly until He gather them to Himself in the kingdom of heaven (Calvin 69).”  “They are told He is going to prepare a place for them (14:1-13), because He lives, they too shall live (14:19; Carson 483).”
“Jews” “Since the disciples were themselves Jews, it is plain that ‘the Jews’ here, as so often in this Gospel, are Jews of a special category (Bruce 294).”  “‘Jews clearly refers to Jesus’ opponents, primarily Jewish leaders (Carson 483).”
“You shall seek me” 
“Where I am going, You cannot come” “There must be a separation (Howard 694).”  “It would be vain for them to seek Him in any physical sense (Harrison 340).”  During this time of His suffering and death, it was important that they not try to follow Him (Wiersbe 348).”  “He was going on a journey on which none might accompany Him; He was taking a road that He had to walk alone (Barclay 149).”  “This was true in both His death and His Ascension (Blue 321).”  “There would come a time when the Son would be glorified in these disciples (Jn 17:10), but they could not follow Him at time (Wiersbe 348).”
“You cannot come”  Jesus is asserting they are “not yet ripe for it (Wesley 330).”
34. A new commandment I give to you, that you love one another, even as I have loved you, that you also love one another.

“Vv. 34-35 provide the interpretive key to the footwashing account in vv.1-20 (Michaels 254).”  “Stripped of His dignities, girded with a towel, the badge of slavery, He had washed their feet; and He had said, What I have done to you, you ought to do to one another.  This then was His one, final, and inclusive commandment, that they love one another (Morgan 241).”  “Since the Old Covenant contained commandments, one would expect that the New Covenant would contain a new commandment (Rusten 186).”  “If the ‘new command’ is regarded as the resolution of the problem posed in v.33 by the absence of Jesus (in the sense that the disciples find Jesus again in loving one another), then vv.31-35 become almost a tiny farewell discourse complete in itself (Michaels 255).”  It is “as if He were saying, ‘While I am absent from you in body, testify by your mutual love, that you have not been taught by me in vain.  Let this be you constant study, your chief meditation’ (Calvin 69).”  “The new commandment in v.34 is repeated in the teaching of 15:12.  Commands to love were already known in the sense of the highest devotion to God, but Jesus’ command that the disciples should love one another was new both in its scope and its motivations, which sprang from the love Jesus had for them (Guthrie 1054).”  The commandment was “new, as to the degree of it, as I have loved you (Wesley 330).”  “The 11 disciples would survive in His absence by obeying His example of love (Blum 321).”  “The disciples’ responsibility was to love one another just as Christ had loved them.  They would certainly need this love in the hours to follow, when their Master would be taken from them and their brave spokesman, Peter, would fail Him and them.  In fact, all of them would fail, and the only thing that would bring them together would be their love for Christ and for each other (Wiersbe 349).”
“The command to love one’s neighbor was not new; the newness was found in loving one another as Jesus had loved His disciples (Jn 13:1; 15:13; Köstenberger 2052).”  “The command is ‘new’ in that it is a special ‘love’ for other believers based on the sacrificial love of Jesus (Blum 321).”  “This commandment of Jesus is a virtual promise of the grace of obedience, while at the same time it gives to the law of love new life by adding to ‘love one another’ the words following – ‘as I have loved you.’  He puts back of the law the force of His own life and death (Clark 231).”
“A new commandment I give to you”  “Jesus leaves a legacy with the disciples – a ‘new commandment (Scott 1195).”  The commandment is “not new in itself; but new in the school of Christ: for He had never before taught it them expressly (Wesley 330).”  “The commandment is new, not in letter, but in spirit.  Christ gave this commandment new vitality (Clark 231).”  “The point is this: I am giving you, said Jesus, a commandment that is new in inspiration (Morgan 241).”  “It was new in that the love was to be exercised toward others not because they belonged to the same nation, but because they belonged to Christ.  And it was new because it was to be the expression of the peerless love of Christ, which the disciples had seen in life and would see also in death (Harrison 341).”  “Jesus’ ‘new command’ takes its point of departure from the Mosaic commands to love the Lord with all one’s powers and to love one’s neighbor as oneself (Lv 19:18; Ct 6:5; Mk 12:28-33; Köstenberger; 2052).”  “All the Law and the prophets were summed up in the twin commandments ‘You shall love the Lord your God’ and ‘You shall love your neighbor as yourself (Dt 6:5; Lv 19:18; Mk 12:28-33; Gl 5:14; Bruce 294).”  “The messianic law is reduced in our Gospel to one comprehensive law which fulfills all laws (Beasley-Murray 247).”  “This is the fulfillment of the intimation in Jeremiah’s prophecy, that the new covenant in the last days will be accompanied by a law written ‘upon their hearts;’ it will be for a redeemed and renewed people (Beasley-Murray 248).”  “The new command is the rule of life for the new age, the kingdom of God, the saving sovereignty that makes people new for God’s new world.  This concept binds the presentation of the ministry of Jesus and that of His passion, death, and resurrection in the Fourth Gospel.  It is not alone the law for a new time, but a law for a new life (Beasley-Murray 247).”  “When the commandment is taken up and repeated in 1Jn 2:7-8, it is called ‘no new commandment, but an old commandment which you had from the beginning,’ but at the same time ‘a new commandment, as it has come to be truly in Him and in you, because the darkness is passing away and the true light is already shining’ (Bruce 294).”  “Its newness is bound up not only with the new standard (‘As I have loved you’) but with the new order it both mandates and exemplifies (Carson 484).”  “In a sense it was an old one (Lv 19:18), but for Christ’s disciples it was new, because it was the mark of their brotherhood, created by Christ’s great love for them (Mt 22:37-39; Mk 12:30-31; Lk 10:27; Morris 1546).”  “Its ‘newness’ would appear to consist in its being the Law of the new order, brought about by the redemption of God in and through Christ, intimated in vv.31-32 (Beasley-Murray 247).”  “Jesus’ own love and teaching deepen and transform these commands, Jesus even taught love for one’s enemies (Mt 5:43-48; Köstenberger 2052).”  “All the commands of Jesus, like His words to the palsied, the prostrate, and the dead, become enabling in the very act of obeying (Clark 231-232).”  “This love command was new, not intrinsically, for even the Jewish sectarians of Qumran were told to ‘love all the children of light’ but in its basis in the self-giving love of Jesus on the cross (v.1; Michaels 254).”  “As the Christian Church is a new institution upon earth, so is the principle which forms it a new principle (Dods 111).”  “It is possible that there is an indirect allusion to the new covenant that was inaugurated at the last supper (1Co 11:25ff; Lk 22:20), the new covenant that promised the transformation of heart and mind (Jr 31:29-34; Ek 36:24-26).  Whether or not that allusion can be sustained, this commandment is presented as the new marching order for the newly gathering messianic community, brought into existence by the redemption long purposed by God Himself (Carson 485).”
“new commandment” “The ‘new commandment’ (mandatum novum in the Vulgate) has given its name to the anniversary of the Last Supper: Maundy Thursday (Bruce 294).”  “The expression ‘new order’ is deliberately ambiguous.  We have in mind the era of the new covenant, established through the sacrificial self-giving of Christ and His resurrection to rule.  The establishment of the new covenant is integral to the traditions of the Last Supper (Mk 14:24), which were perpetually remembered in the celebrations of the Lord’s Supper, and therefore will have been assumed in this record of the Last Discourse of Jesus.  The commands of the law were issued to Israel as their part in God’s covenant with them, involving their response to His taking them to be His people whom He had ‘redeemed’ from the slavery of Egypt (Ex 19:3-6).  So the ‘new command’ may be viewed as the obligation of the people of the new covenant in response to the redemptive act of God and His gracious election which made them His new people (Beasley-Murray 247).”  The “new covenant brings to view the concept of new Exodus which introduces the kingdom of God (Beasley-Murray 247).”
“new” “The word ‘new’ does not mean ‘new in time,’ because love has been important to God’s people even from OT times (Lv 19:18).  It means ‘new in experience, fresh.’  It is the opposite of ‘worn out’ (Wiersbe 349).”  “This word for new means something that is fresh, as opposed to that which is effete (Morgan 241).”  Webster, in 1967, defined “effete” as “exhausted, no longer able to produce; spent and sterile.”

“you love one another, even as I have loved you, that you also love one another” Christ is in essence saying; “Seeing I have loved you, let My love for you be your inspiration for loving each other; and then consequently, of course, it will mean love of the same nature (Morgan 241).”  “If we love, seeing He has loved, it is true that our love will be on the patter of His.  That is the sequence (Morgan 241).”
“love one another”  “The ‘new command’ is simple enough for a toddler to memorize and appreciate, profound enough that the most mature believers are repeatedly embarrassed at how poorly they comprehend it and put it into practice (Carson 484).”  Jesus “is about to leave them physically – they cannot follow – and the only bond which will keep them together is love, fostered within them by the Spirit (14:15ff; Ellis 1254).”  “The love of ourselves and of our neighbor no more agree than do fire and water.  Self-love keeps all our senses bound in such a way that love is altogether banished (Calvin 71).”  “If their motive in following Him had been to obtain a high place in the messianic kingdom (Jn 1:40,49), Jesus knew that the spirit of rivalry would disrupt their fellowship before they could accomplish His commission to them (Tenney 142).”  He encourages them to “cling together; do not let quarrels and envyings divide you (Dods 111).”  “Probably what Jesus had even more directly in view was the love that was to bind His followers together and make them one solid body.  It was on their mutual attachment that the very existence of the Christian Church depended (Dods 111).”  “Since it is hard to keep love, men lay it aside and contrive from themselves new methods of worshipping God, and Satan suggests many ways in which they may occupy themselves (Calvin 70).”  “Orthodoxy without principial obedience to this characteristic command of the new covenant is merely so much humbug (Carson 485).”  

“It is not so much that Christians are to love the world less, as that they are to love one another more (Carson 485).”  “Love is indeed, extended to those outside, for we are all of the same flesh and are all created in the image of God.  But because the image of God shines more brightly in the regenerate, it is proper that the bond of love should be much closer among the disciples of Christ.  Love seeks its cause in God; from His it has its root; to Him it is directed.  Thus as it recognizes anyone as a child of God, it embraces him with the greater zeal and warmth.  Moreover, the mutual attitude of love can only exist in those who are ruled by the same Spirit.  Christ here speaks of the highest degree of love; but we ought to believe on the other hand that, just as the goodness of God extends to and is shed upon the whole world, so we ought to love all, even those who hate us (Calvin 70).”
“love”  “The recurrence in v.34 of the triangular pattern of v.14 suggests that love (with its corollary, the pain of betrayl) was the theme of Jesus’ words and actions from the start (Michaels 254).”  “The word ‘love’ is used on 12 times in Jn 1-12, but in Jn 13-21 is it used 44 times (Wiersbe 349).”  “‘Love would take on a new meaning and power because of the death of Christ on the cross (Jn 15:13).  With the coming of the Holy Spirit, love would have a new power in their lives (Wiersbe 349).”
“even as I have loved you, that you also love one another”  “It is not just that the standard is Christ and His love; more, it is a command designed to reflect the relationship of love that exists between the Father and Son (8:29; 10:18; 12:49-50; 14:31; 15:10), designed to bring about amongst the members of the nascent messianic community the kind of unity that characterizes Jesus and His Father (Jn 17; Carson 485).”  “Such ‘love’ (agapē) is demonstrated by Jesus (11:3,5,36).  The prior footwashing also points to the interpretation of ‘love’ as an active engagement rather than a mere emotional response (Scott 1196).”  “The washing of feet, for Jesus, epitomized love in action (Michaels 254).”  Christ “had loved them without reservation and without limit (13:1-5) and expected them to do the same (Tenney 142).”  “They were to love each other for Christ’s sake, and according to His example, seeking what might benefit others, and promoting the cause of the Gospel, as one body, animated by one soul (Henry 327).”  “As Jesus was the embodiment of God’s love, so now each disciple should embody Christ’s love (Blum 322).”  “Christlikeness in its fullness is an amazingly original thing.  And it is that, and not less, that is claimed from us.  And to offer less is, for us, sin (Gossip 695).”  “Christ holds out His own example – not because we can attain it, for He is infinitely in advance of us, but that we may at any rate aim at the same mark (Calvin 70).”

“Christians’ love and support for one another enable them to survive in a hostile world (Blum 322).”  “The distinctive feature of this love of the brethren is that it is the natural outcome of the love of Christ for them, which it is to resemble in its sacrificial devotion (1Jn 3:11,14; 4:7-11; Howard 694).”  “The facts concerning Christ not only give us a new and loftier conception of what a human life should be, not merely make us want to reproduce it, they also provide the inspiration needed to push us over into definite action, enabling us to will what we know that we ought to will, yet could not bring ourselves to will (Gossip 695).”  “But realize the love of Christ and one has to do something about it, must respond to it, must catch the infection of it, must reproduce what one can of it in one’s dealings with his fellows.  And it happens!  We love, so John explains in his epistle, we seek to bear ourselves unselfishly and helpfully toward those about us, because God has first loved us; and we cannot accept all that from Him and yet drift on ourselves in the old hard, self-centered way (Gossip 695).”  “But it is standing upon Calvary, awed, humbled, astonished by the lengths that Christ’s love has gone for us, that multitudes have murmured with Paul, incredulously and yet sure that what cannot be true is true, that He ‘loved me, and gave Himself for me (Gl 2:20); and in view of this I cannot, dare not, will not live as I have been doing; this and this and this must go – and have found that it had given them the power to rise above them.  But without the love of Christ to sting them into action they would have remained poor, wingless, crawling creatures to the end; helpless to do what they wanted to do, and yet could not begin to do, to be what they saw that they ought to be – only it was completely out of reach.  ‘This is My commandment, that you love one another; even as I have loved you.’  If the claim made upon us here is staggering, the power offered to us here is enough, even for that (Gossip 695).”  “We must indeed bethink ourselves, and get closer to the Master, and catch the inspiration of His Spirit, and not fail Him in what He has underlined as central (Gossip 697).”  “The more we recognize the depth of our own sin, the more we recognize the love of the Savior; the more we appreciate the love of the Savior, the higher His standard appears; the higher His standard appears, the more we recognize in our selfishness, our innate self-centeredness, the depth of our own sin.  With a standard like this, no thoughtful believer can ever say, this side of the parousia, ‘I am perfectly keeping the basic stipulation of the ‘new covenant’ (Carson 484).”  “In light of Jesus’ subsequent death, ‘just as’ implies a love that is even willing to lay down one’s life for another (15:13; Köstenberger 2052).”  “The bond to Christ proved itself stronger than all other ties, and those who cherished a common love to Him were drawn to one another more closely than even to blood relations.  In fact, Christ, by His love for men, has created a new bond, and that the strongest by which men can be bound to one another (Dods 111).”

“When Donald Fraser, the distinguished missionary, finally came home from Africa, the native session sent after him a moving minute of thanks for all that he had done for them, he who had found them heathen and wild men, leading an uneasy life, and had brought among them peace, and education, and the glory of the Lord Jesus Christ.  And their noble expression of gratitude ends with this haunting and memorable sentence, ‘We are ashamed that we have not caught the infection of a like heart.’  So surely should we feel and say to the Master who has done so much for us, and given so much to us; making life for us a different and better thing, and who expects that we shall learn to use our lives after His fashion, and to follow in His footsteps (Gossip 697).”  “We cannot now follow our Lord to His heavenly happiness, but if we truly believe in Him, we shall follow Him hereafter; meanwhile we must wait His time, and do His work (Henry 327).”
“As I have loved you”  When Jesus “said that they were to love as He loved, the word indicates result, having the value of the phrase ‘seeing that’ (Morgan 241).”  “The manner and the measure of the love that is possible and that is commanded could not even be understood until Christ’s love was revealed (Dods 111).”  “These same disciples but a few days later would begin to appreciate a standard of love they would explore throughout their pilgrimage (Carson 484).”  Jesus “loved His disciples ‘selflessly.’  Even in the noblest human love there remains some element of self (Barclay 149).”  “But Jesus never thought of Himself.  His desire was to give Himself and all He had for those He loved (Barclay 149-150).”  “Our standard is Christ’s love for us (Morris 1546).”  “‘As I have loved you’ was at once the standard and the motive power of the love that was to be manifested (Harrison 341).”  Christ “is the measure against which we are to be tested (Gossip 694).”  Christ saved us by His cross, thought a minister long ago, because He took it ‘lovingly’ (Gossip 693).”  “The noblest self-regarding love cannot compare with the outflow of love from the Redeemer who draws His own to Him.  The newness of the command, accordingly, springs from the eschatological reality of Christ’s redemption, which is an eternal reality and holds its people in the eternal order (Beasley-Murray 248).”  “Jesus loved His disciples sacrificially.  There was no limit to what His love would give or to where it would go.  No demand that could be made upon it was too much.  If love meant the Cross, Jesus was prepared to go there.  Sometimes we make the mistake of thinking that love is meant to give us happiness.  So in the end it does, but love may well bring pain and demand a cross (Barclay 150).”  The Cross, affirms Clement, is our standard; and we must live right up to that boundary.  So it makes a difference what Christ means by love.  For that word has been tossed about with varying meanings: and some of them are cool and tepid compared to what is required of us.  The sound is the same, but the content is much meagerer and thinner.  After all, it is not so much even Christ’s teaching as His character, His life, His death, all that He was and did, the sacrifices that He made, the lengths to which He went, that have brought home to us something of what He meant by love (Gossip 694).”
35. By this all men will know that you are My disciples, if you have love for one another.’
The “new command” is the outcome of the peculiar redemption that initiates the kingdom and brings sinful men and women into it.  The command follows the gift, and is possible of fulfillment only be reason of the gift (Beasley-Murray 248).”  “The ‘new commandment’ is commemorated to this day in the introduction to the Nicene Creed in the Greek liturgy; ‘Let us love one another, that with one mind we may confess Father, Son and Holy Spirit, Trinity one in essence and undivided (Bruce 294).”  “The new command is therefore not only the obligation of the new covenant community to respond to the God who has loved them and redeemed them by the oblation of His Son, and their response to His gracious election which constituted them His people, it is a privilege which, rightly lived out, proclaims the true God before a watching world (Carson 485).”  “Such a community of Christly love will be a revelation to the world of the reality of Christ’s redemption, a witness to the presence and power of the kingdom of God in the midst of the world (17:21,23; Beasley-Murray 248).”  “The commandment to love our neighbor as ourselves was no new commandment.  But to love ‘as I have loved you’ was so new that its practice was enough to identify a man as a disciple of Christ (Dods 111).”
The disciples “had not received from Christ any influential position in society from which they could sway men.  There were no great visible institutions with which they could identify themselves and so become conspicuous (Dod 114).  “Their love for each other ought to be a reflection of their new status and experience as the children of God, reflecting the mutual love of the Father and the Son and imitating the love that has been shown them (Carson 485).”  “The ‘new command’ of mutual love is not an end in itself but means to the end that ‘all men will know that you are my disciples’ (Micheals 255).”  “This love of men to one another springing out of the love of Christ for them, and because of their acknowledgment and love of a common Lord, was a new thing to the world (Dods 111).”  Tertullian reports the pagans of his day (a century after this Gospel was published) as saying of Christians, ‘See how they love one another!’  And it was no merely superficial love that they spoke of, for they went on: ‘How ready they are to die for one another (Jn 15:13; 1Jn 3:16; Bruce 294).”  “The measure in which Christian people fail in love to each other is the measure in which the world does not believe in them, or their Christianity.  It is the final test of discipleship, according to Jesus (Morgan 241).”  “By this it appears, that if the followers of Christ do not show love one to another, they give cause to suspect their sincerity (Henry 327).”  “Whoever then, desires truly to belong to Christ and to be acknowledged by God must form and direct his whole life to loving the brethren and stir himself up to this diligently (Calvin 71).”  “The keeping of the characteristic commandment of the new covenant is the best mark of a true disciple (1Jn 3:10; Clark 231).”  “The Christian society, represented by these disciples, is to bear its witness to the world by keeping the new commandment of mutual love (Howard 694).”  “The attitude of love would be the bond that would keep them united and would be the convincing demonstration that they had partaken of His own spirit and purpose (Tenney 142).”  The disciples “are reminded that their mutual love will also function as an important witness to the world around.  The disciples are the continuing presence of Jesus in the world (20:22), and as such they must fully reflect His way of being (Scott 1196).”  “Their mutual love would be the strongest possible argument for the Christian faith (Ryrie 1628).”  “Such love would inevitably be a testimony to the world.  It would perpetuate the remembrance of Christ and point to His continuing life, for this quality of love has been seen only in Him.  Men recognize the blessedness of such love even though they cannot of themselves produce it (Harrison 341).”  “This love is a sign to the world as well as to every believer (1Jn 3:14; Blum 322).”  “And how are we to evidence that love?  By doing what Jesus did: laying down our lives for the brethren (1Jn 3:16; Wiersbe 349).”  “Since by this mark Christ distinguishes His own from strangers, those who discard love and adopt new and fabricated worship, labor in vain (Calvin 71).”  “How central this was in the ethical teaching of the churches where this Gospel first was circulated may be seen from 1Jn 2:7-10; 3:11,23; 2Jn 5; Howard 694).”
“And so Christ lays down that what He wishes to be the distinguishing mark of His people, what is inevitably to differentiate real believers from outsiders, the something extra and special that He gives which others cannot and show, is the kindly, unselfish, generous way they have of using life, a way that simply does not occur to non-Christian folk, but which, when seen, strikes and arrests them.  That is to be the characteristic of a Christian, giving him the one valid claim to rank as such, the only title deeds to the name that will be honored and accepted.  ‘By this all men will know that you are my disciples, if you have love for one another.’  A self-centered, crabbed, unforgiving person will rule himself out even in the eyes of unbelievers.  For anyone can see that he is not at all the type (Gossip 696).”  Christ “on His judgment seat will Himself corroborate their unfavorable verdict.  For there, so He has warned us, everything will turn on this all-decisive questions, ‘Did your Christianity compel and enable you, within the limits of your powers and opportunities, to be thoughtful and compassionate and helpful and unselfish toward others around about you?  Your whole case stands or falls by that.’  And everything else is merely subsidiary to that, or else irrelevant.  In the beginning Christianity did effect precisely the result that our Lord wants in us.  Outsiders turned and looked at these odd Christian people, openly astonished at their unheard of mode of spending life, not in their own interests or for their own ends, as others naturally did, but in a reckless generosity toward people with no claim on them whatever (Gossip 696).”  “A real Christian plans and lives his life more generously, helpfully, lovingly than does the average outside (Gossip 697).”  “Here was a new type of people, living their lives in a new kind of way (Gossip 696).”
“The principle has, indeed, too often been hidden from sight, if not smothered, by the institution; too little has love been regarded as the one thing by which the disciple of Christ is to be recognized, the one note of the true Church (Dod 111-112).”  “Many feel that the characteristic Christian spirit has been lost; that those who hold the faith have fallen back into step with the world around about them, living as they live, not manifestly more unselfish than they; that often their very religion, as they have used it, has made them too self-centered and cautious and unadventurous.  So John Stuart Mill read the average Christian, though admitting that in this the so-called follower had fallen away from Christ.  ‘Christian morality has all the characters of a reaction.  Its ideal is negative rather than positive; passive rather than active; Innocence rather than Nobleness; Abstinence from Evil, rather than energetic Pursuit of Good: in its precepts … ‘Thou shalt not’ predominates unduly over ‘Thou Shalt’ (Gossip 696).”  “We are apt to take it amiss to be told we cannot do this and the other, whereas, without Christ we can do nothing (Henry 327).”
“know” Clark recommends “take notice” as another translation possibility (231).”
“love”  Love is “the distinguishing mark of Christ’s followers (1Jn 3:23; 4:7-8,11-12,19-21; Morris 1546).”  “In the little word ‘love,’ says Christ, there is summed up the whole duty of man (Gossip 693).”  “There lay one of the secrets of Christian morality; its keynote was not self-protection, but the utmost of self-giving help for others, and the dynamic was the love of Christ, ‘who loved me and gave Himself for me.”  The Christian does here exactly the opposite to the Stoic; the Stoic emphasized the self … and strove to protect that self in tranquility from the emotions that other selves would awake in it.  The Christian emphasized the personality of others … and forgot the claims of His own self (Gossip 694).”
“Among the unique features of this wonderful History, none is more remarkable than the union in the Lord Jesus of a perfect foresight of the future, entire preparedness for it, and a calm expectation of it, but yet a certain freshness of feeling which unforeseen events awaken in others (Brown 431).”  “The structure of this dialogue offers a contrast between the attempt of Jesus to present some consecutive teaching in preparation of His departure and the nervous unrest of the disciples who were disconcerted by the awareness of impending danger (Tenney 142).”  “There are 4 questions and answers recorded between 13:36 and 14:24.  It is very arresting that all the questions were concerned with super-earthly matters (Morgan 242).”  “The story of Peter begins at v.26 and runs through 14:4 (Morgan 243).”
36. Simon Peter said to Him, ‘Lord, where are You going?’  Jesus answered, ‘Where I go, you cannot follow Me now; but you will follow me later.’
Jesus’ response “is the common NT scandal of the cross (1Co 1:23), but it is seen here as an offense even to Christian believers.  For them it is the scandal of an absent Lord (Michaels 257).”

“Simon Peter said to Him, ‘Lord, where are You going?”  Peter “has broken in upon Christ’s solemn words, entirely deaf to their deep meaning, but blindly and blunderingly laying hold of one thought only, that Jesus is departing, and that he is to be left alone(Maclaren 135).” 

“Simon Peter said to Him” “As usual, Simon Peter was the first to speak (Tenney 142).”  “the full name ‘Simon Peter’ is used as this apostle ignores the words about love and reverts to the subject of Jesus’ departure (Morris 563).”
“Where are you going?”  “Peter’s questions in vv.36-37 show that he still fails to grasp that Jesus is about to go to the Father, and the reason for His going (Beasley-Murray 248).”  “Peter now picks up the question of Jesus’ destination, using the important word hypagein – ‘go away’ (Scott 1196).”  “Peter seems to have ignored Jesus’ words about love and was more concerned about His Master’s departure (Morris 1546).”  “Peter, quick to speak, picked up on what Jesus had said about going away (v.33; Blum 322).”  “Peter’s affection for Jesus, though often expressed clumsily, was undeniably genuine (Tenney 142).”  Peter “had been so frequently warned about Christ’s departure, he was as worried as if it were news to him.  But we are too like him in this.  We heard daily from the mouth of Christ all that is fitted for the conduct of life and all that is needful to be known; but when we come to it we are as surprised as newcomers, to whom nothing had been told (Calvin 71).”  “Knowledge of the Master’s plans and continued intimacy with Him are more attractive than obedience (Carson 486).”  “What Christ had said concerning brotherly love, Peter overlooked, but spoke of that about which Christ kept them ignorant.  It is common to be more eager to know about secret things, which belong to God only, than about things revealed, which belong to us and our children; to be more desirous to have our curiosity gratified, than our consciences directed; to know what is done in heaven, than what we may do to get thither.  How soon discourse as to what is plain and edifying is dropped, while a doubtful dispute runs on into endless strife of words (Henry 327)!”
Peter’s “is a natural question, because Jesus’ destination has not yet been established, but it is not a mere request for information.  Behind it is the plaintive cry, Why are You going? or Why must You go? (Michaels 257).”  Peter “asks the question, ‘Lord! Whither goest Thou? – not so much caring about that, as meaning by his question – ‘tell me where, and then I will come too’ (Maclaren 235).”  “It was to be with Him that [the disciples] had all left.  And in forsaking all –father and mother, wife and children, home and kindred and calling – they had found in Christ that hundredfold more even in this life which He had promised He had so won their hearts, there was about Him something so fascinating, that they felt no loss when they enjoyed His presence, and feared no danger in which He was their leader (Dod 113).”  Peter is “convinced that it must be an earthly goal to which He is journeying (Tasker 164).”  “St. Peter seems to have thought, that Christ, being rejected by the Jews, would go to some other part of the earth to erect His throne, where He might reign without disturbance, according to the grow notions he had of Christ’s kingdom (Wesley 330).”

“Peter’s question and subsequent response are completely in character.  Wherever his Master is going He will need company and support; Peter proposes to go with Him and supply whatever attendance and help may be necessary (Bruce 295).”  Peter “did not know precisely what Jesus alluded to, but he thought a strong arm would not be out of place in any conflict that was coming (Dod 112).”
“Like the Jews in 7:35, [Peter] does not properly understand Jesus’ reference to His departure, though, judging by v.37, He has at least some intimation that death is threatening (Carson 486).”  “The cause of unrest in the soul of Peter was that of the absence of Jesus from earth (Morgan 243).”  The Disciples “supreme consciousness at the moment, a poignant one, a painful one, filling them with sorrow, was that our Lord was going (Morgan 242).”  “It was patent that [Peter] knew by this time, as they all did, that Christ was going to death (Morgan 243).”  “For them the terror of it was He was going; that soon, as they thought, He would be dead, and with them no longer (Morgan 242).”
“Where I go, you cannot follow Me now; but you will follow me later” “Jesus’ reply retains the element of mystery (Morris 563).”  Newbigin states: “Why does not Jesus give a straight answer to that simple question?  Because the answer is the whole revelation which can only be given ‘afterward’ when the work of Jesus is complete (Morris 563n).”  “Jesus’ reply is designed to discourage impetuous claims at the moment, and to be fully understood only later (Carson 486).”  This “is the same lesson that Peter had already been taught about knowledge (v.7), ‘Not …. Now, but afterward’ (Howard 695).”  “Jesus loved His disciples understandingly.  He knew His disciples through and through (Barclay 150).”  “Jesus had lived with His disciples day in and day out for many months and knew all that was to be known about them – and He still loved them.  Real love is open-eyed.  It loves, not what it imagines a man to be, but what he is.  The heart of Jesus is big enough to love us as we are (Barclay 150).”  “Jesus knew Peter in all his weakness.  He knew his impulsiveness; he knew his instability; he knew how he had a habit of speaking with his heart before he had thought with his head.  He knew well the strength of his loyalty and the weakness of his resolution.  Jesus knew Peter was he was (Barclay 151).”  Jesus told Peter “it was afar off.  And not without great loss (Wesley 330).”  “It is clear however in the dialogue which follows that the destination of Jesus can be reached only through death.  Peter, as his Master prophecies, will reach the same destination eventually by the road of martyrdom (Tasker 164).”


“The experience of the disciples is not entirely parallel to that of the Jewish authorities, for the disciples’ separation from Jesus will be only temporary (Michaels 257-258).”  “One day the believing disciples would go to be with Him (Jn 14:1-3), and they would also see Him after His resurrection (Wiersbe 348).”
“Where I go, you cannot follow Me now” “It may be significant that this time the personal pronouns are omitted.  In v.33 έγώ and ύμεις put Jesus and the disciples in strong contrast.  When Jesus repeats the words to Peter, this contrast is not stressed.  Instead we find νύν inserted.  The emphasis appears to be on present circumstances (Morris 563n).”  “It was with dismay … that they heard the [Christ] was going where they could not accompany Him (Dod 114).”  “Jesus initial assertion … had pointed back explicitly to similar statements made earlier to the Jewish authorities (7:33-36); 8:21; Michaels 257).”  Christ “had been telling them about this for 6 months, insisting upon it since Caesarea Phillippi; and the way of His going had clearly indicated; that it was to be the way of suffering and death, leading to resurrection.  Those men had never understood the reference to resurrection (Morgan 242).”  “The buoyant and hardy Peter felt for the moment staggered by the intelligence, and still more by the announcement that he was not able to accompany his Lord (Dod 112).”  “One of the main reasons why [Peter] could not follow was because he did not understand what was involved (Maclaren 237).”  “Jesus must first ‘go away,’ for Peter’s sake, as for that of the whole world, since what Jesus has to accomplish does not lie in Peter’s power (Beasley-Murray 248).”  The disciples “could not have listened to Him without knowing that His attitude was never that of despair, but rather that of a consciousness of majesty, as He was moving along a Divinely marked course (Morgan 242).”  “Peter ‘cannot follow now,’ not only because it is not the time for Him to die (21:18-19, but because only Jesus, the Lamb of God, can offer the sacrifice that deals with the world’s sins.  Only He can reveal the Father perfectly, and be glorified in the presence of the Father with the glory He had before the world began (Carson 486).”  “It was not God’s will for Peter to follow Jesus through death into heaven then, but it would be later (21:18; Constable 206).”  “Therefore the ‘following’ was impossible.  Christ must die before He has completed the example that we are to follow, and Christ must die before the impulse shall be given to us, which shall make us able to tread, however falteringly and far behind, in His footsteps (Maclaren 239).”  Later Peter would write: “For this you have been called, because Christ also suffered for you, leaving you an example, so that you might follow in his steps (1Pe 2:21).”
“you” “In Jesus’ reply ‘you’ is singular and thus personal to Peter, whereas in v.33 the word is plural (Morris 1546).”

“you will follow me later” “Embedded within this part of Jesus’ response to the scandal of His departure is a reference to Peter’s own personal ‘scandal’ – using the word in a somewhat different sense (Michaels 258).”  This comment is “an obscure intimation of Peter’s final martyrdom (21:18-19; Clark 231).”  Peter “does not yet understand that Jesus promises him that he will follow, indeed (Ellis 1254).”  “A new phase of discipleship would shortly begin, and then, restored and recommissioned, Peter would follow his Master, until He crowned His discipleship by following Him in death (Jn 21:15-19; Bruce 295).”  “Despite his denial (soon to be announced), Peter will be both a disciple (follow) and will die the same kind of death (21:18-19; Scott 1196).”  “After his restoration, as the reader of the last chapter of the Gospel will be informed, the time will have come for him to undertake the exacting task of feeding the flock of Christ; and it will be only as the consummation of such witness and service, and not as an impulsive act of fanatical heroism, that Peter will in the end lay down his life for his Lord (Tasker 164).”  “It will be to death, and after death to vindication (Ellis 1254).”  Jesus’ response states: “It is not thy time to follow me now, neither hast thou the spiritual power and grace to do it yet (Clark 231).”  “Jesus knew, not only who Peter was, but also what he could become.  He knew that at the moment Peter could not follow him; but he was sure that the day would come when he, too, would take the same red road to martyrdom.  It is the greatness of Jesus that He sees the hero even in the coward; he sees not only what we are, but also what he can make us.  He has the love to see what we can be and the power to make us attain it (Barclay 152).”  “By the power of the Good Shepherd’s sacrifice Peter finally became a good shepherd, and followed in his Lord’s footsteps (Beasley-Murray 248).”  “Peter ‘will follow later,’ not as a second lamb of God, but in the sense that He will follow Jesus in death, and join Him in glory (Carson 486).”
37. Peter said to Him, ‘Lord, why can I not follow You right now?  I will lay down my life for You.
“Peter’s main characteristics are all in operation here; his eagerness to be in the front, his habit of blurting out his thoughts and feelings, his passionate love for his Master, and with his inability to understand Him, and his self-confident arrogance (Maclaren 135).”  Peter’s “persistence, the man’s love leading him to lack of reverence, came out in this (as I have ventured to call it) audacious question.  Its underlying meaning was a refusal to believe the Master’s word.  But yet there is in it a nobility of resolution – broken afterwards, but never mind about that – to endure anything rather than to be separate from the Lord (Maclaren 236-237).”  “Peter now exhibits a further sign of impatience.  He cannot believe that it is of departure in ‘death’ that Jesus is speaking when He talks of going away.  How could the Christ enter into His glory and leave ‘His own’ behind Him, unable to follow Him immediately, and unable to enjoy His company except in the somewhat indirect manner of which Jesus has spoken (Tasker 163)!”

This is “the nearest possible approach to a flat contradiction of our Lord.  Peter puts his words into the shape of an interrogation; what he means is, ‘Yes, I can follow Thee; and in proof thereof, I will lay down my life for Thy sake’ (Maclaren 236).”  Both the questions from vv.36-37 “reveal that [Peter] really wishes to follow Jesus, cost what it may (Beasley-Murray 248).”  Peter “seems now to see that it was death Christ referred to as what would sever Him from them, but is not staggered at following Him thither (Brown 431).”  “Peter never said a finer thing than he said in response to that” question (Morgan 242).” “He was perfectly sincere.  The difficulty was the [Peter] did not know himself, nor understand the weakness of His nature (Morgan 243).”

“Peter said to Him” 
“Lord, why can I not follow You right now?” “Peter’s statement was an indirect expression of affection for and commitment to Jesus (Constable 206).”  “Peter is unwilling to wait (Carson 486).”  The disciples “had perhaps not thought very definitely of their future; they felt so confident in Jesus that they were content to let Him bring in His kingdom as He please; they were so charmed with the novelty of their life as His disciples, with the great ideas that dropped from His lips, with the wonderful works He did, with the new light He shed upon all the personages and institutions of the word, that they were satisfied to leave their hope undefined.  But all this satisfaction and secret depended on Christ (Dod 113).”  Peter also shows that he is held by an immoderate desire for Christ’s bodily presence, for he regards it as unthinkable that he shall remain and Christ go elsewhere (Calvin 71).”  Peter is “pledging himself to follow faithfully, as a dog behind his master, wherever He went (Maclaren 235).”  “Wherever his Master is going right now, [Peter] insists, he is prepared to follow Him (Bruce 295).”  Though Peter’s question was noble in its’ motive, but lacking in reverence in its form, there was a deeper error than that in it.  Peter did not know ‘following’ meant, and he had to be taught first (Maclaren 237).”  To go where Christ was going “was something more than marching behind his Mater, even to a cross.  There was a deeper discipline and a more strenuous effort needed thatn would have availed for such a kind of following (Maclaren 237).”  “Unconscious of [the] deeper meaning, Peter impatiently avows his eagerness to follow immediately (Howard 696).”  Peter’s “question betrays fundamental ignorance of the eschatological shift even than taking place, of the utter uniqueness of the Master and His sacrifice (Carson 486).”  “Peter speaks not out of angry pique so much as confused devotion (Carson 486).”  “It is here that the stark truth of what Jesus says begins to dawn upon Peter.  But He is undaunted.  He thinks more of Christ’s companionship than of His own life, whatever failure he may have suffered later in the story (Ellis 1254).”  “Peter’s love was such that he wanted to be with Jesus (Blum 322).”  “Peter refused to accept the prospect of separation (Harrison 341).”  “Peter could not conceive of any situation that would make Jesus’ words necessary (Blum 322).”
“I will lay down my life for You” “Peter rashly asserts he is prepared to [die], if need be, at once (Tasker 164).”  Peter “was certain that his love and courage were up to any challenge, including death (Blum 322).”  “Peter grossly underestimated his own weakness and what Jesus’ death entailed (Constable 206).”  “This was the true expression of Peter’s present feeling, and he was allowed in the end to give proof that these vehement words were not mere bluster.  But as yet he had not at all apprehended the separateness of his Lord and the uniqueness of His work (Dod 112).”  “Tragically, the boast the he would never deny his Lord, even to the point of death, displays not only gross ignorance of human weakness, but a certain haughty independence that is the seed of the denial itself (Carson 486).”  Peter’s assertion is “an impulse generous but proud.  It needed chastening before it became the true spirit of the martyr strong in Christ alone.  [Peter] was unable to do it now, but he did afterward (21:19; Clark 231).”  “Peter still does not understand, and the irony deepens as he firmly declares his intention to die for Jesus (Scott 1196).”  “The words Peter uses are almost exactly the same as those used of the Good Shepherd (10:11).  John may well be indulging here in some more of His irony.  Peter affirms his readiness to die for Jesus.  The exact opposite is true and that in two ways.  In the first place Peter was not really ready, as the sequel would show.  And in the second Jesus was about to lay down his life for Peter (Morris 563).”  “What a strange inversion of parts is here … with Calvary less than 24 hours off (Maclaren 241).”  “The time did not come for the disciple to die for his Lord till after the Lord had died for His disciple.  But he was right in feeling, though he felt it only in regard to an external and physical act, that to follow Jesus, it was necessary to be ready to die for Him (Maclaren 241).”  “Peter did not know himself as well as he thought, nor did he know the satanic power at work against him (Lk 22:31-32; Blum 322).”  “Yet in another sense, Peter spoke better than He knew.  He could not lay down his life for Jesus then, he would lay it down three decades later, and thereby glorify God.  In so doing he followed the example of the Master and displayed his love for his brothers and sisters in Christ (12:25-26; 15:13; Carson 486).”  Peter’s “intention to lay down His life for Jesus was genuine.  He correctly believed that it would be better to die with Jesus than to live without Him (Lindsell 1581).”  “At this point in his pilgrimage, Peter’s intentions and self-assessment vastly outstrip his strength (Carson 486).”  “He would follow the Good Shepherd in laying down his life for Him.  But His character had not yet been tempered for this ordeal (Howard 696).”  “In the unknown future, he is to make good his claim (Howard 696).”

“Peter meant it, every word of it; and he would have done it too, if only a gibbet or cross could have been set up then and there in the upper room.  But unfortunately the moments of elevation and high-wrought enthusiasm, and the calls to martyrdom, do not always coincide.  In the upper room, with its sacred atmosphere, it was easy to feel, and would have been easy to do, nobly.  But it was not so easy, lying drowsily in Gethsemane, in the cold spring night, waiting for the Master’s coming out from beneath the trembling shadows of the olive trees, or huddled up by the fire at the lower end of the hall in the grey morning, when vitality is at its lowest (Maclaren 244).”  “Perhaps there was as much self-confidence as faith in [Peter’s answer].  Certainly there was more self-confidence than faith in Peter’s answer, and his self-confidence collapsed when the trial came (Maclaren 247).”  “The world and the Church hold entirely antagonistic notions about the value of self-reliance.  The world says that it is a condition of power.  The Church says that it is the root of weakness.  Self-confidence shuts a man out from the help of God, and so shuts him out from the source of power.  For if you will think for a moment, you will see that the faith which the NT, in conformity with all wise knowledge of one’s self, preaches as the one secret of power, has for its obverse – its other side – diffidence and self-distrust.  No man trust God as God ought to be trusted, who does not distrust himself as himself ought to be distrusted (Maclaren 247).”  “So faith and self-distrust are but two names for one composite whole (Maclaren 247).”  “If Peter had only said, ‘By Thy help I will lay down my life for Thy sake,’ his confidence would have been reasonable and blessed self-confidence, because it would have been confidence in a self inspired by divine power (Maclaren 248).”
38. Jesus answered, ‘Will you lay down your life for me?  Truly, truly, I say to you, a rooster will not crow until you deny Me three times.’

“In this repetition of Peter’s words there is deep though affection irony; and this Peter himself would feel for many a day after his recovery, as he retraced the painful particulars (Brown 431).”  “In the upper room, it was not too difficult to believe himself prepared to die for his Master; later, in the uncongenial and intimidating environment of the high priest’s palace, his resolution would weaken (Bruce 295).”  “Our Lord replied in effect: - Is that so?  Is that how you feel?  Is that your will?  Simon, I know you better than you know yourself.  I know the worst that is in you.  I know before the flush of morning is on the Eastern sky, you will have betrayed me (Morgan 244).”  “For all he professed to lay down his life for Jesus, Peter is in fact far from ready for the role of martyr.  On the contrary, He has still to learn by bitter experience the vital lessons of penitence and humility (Tasker 165).”  Peter’s “self-assurance called for a sad rebuke.  Peter’s loyalty was to issue in base denial, thrice committed (Harrison 341).”  “The prediction must have come as a shock to Peter.  It evidently quite subdued him, and this may be the reason he remained silent throughout the rest of the time in the upper room, though the other s apparently spoke freely.  We do not hear from him again until 18:10 (Morris 564).”
“Will you lay down your life for me?” “Jesus’ reply queries his follower’s confident assumption.  Peter’s readiness to die for Jesus is not quite what he thinks it is.  His use of the sword in the garden shows that he was ready in certain circumstances to face death boldly.  There was truth as well as error in his words.  But he was not ready to stand for Jesus when all seemed lost.  That demanded a different brand of courage and devotion (Morris 564).”  “Jesus, who understood the situation as Peter did not, and who knew Peter’s inner weakness, was gently incredulous (Tenney 142-143).”  “Who, after all, is laying down his life for whom (10:15; 11:50-52; Carson 486).”
“Truly, truly, I say to you”  “I tell you the truth (NIV)” “is no casual remark.  It is a solemn pronouncement made in full awareness of its gravity (Morris 564).”
“a rooster will not crow until you deny Me three times” “Sadly, good intentions in a secure room after good food are far less attractive in a darkened garden with a hostile mob (Carson 486).”  “The first [time was] about midnight, the second about 3:00.  The latter more generally marked the time (Clark 232).”  “When Peter heard this word, he must have been completely baffled.  He would not question Jesus’ authority.  Yet he was so sure of his own devotion that he could not imagine such a failure (Tenney 143).”
“a rooster will not crow” “In a number of manuscripts of Mark’s Gospel, though not all, Mark mentions the rooster crowing ‘twice (Mk 14:30,68,72), but roosters could crow a number of times separated by a few minutes.  Mark specifies the first two individual crowings (as evidently Jesus), while Mt, Lk and Jn focus on the shameful fact of Peter’s denial.  They therefore drop this detail and report Jesus as referring to the entire set of crowings (Morris 2052).”  “Mark’s reference was more specific, and the others were more general (Constable 206).”
“The idea of two cock-crowings … is the difference between saying ‘before the bell rings for dinner’ and ‘before the second bell rings for dinner.’  Apparently it was usual for roosters in Palestine to crow about 12:30 a.m., 1:30 a.m., and 2:30 a.m., prompting the Romans to give the term ‘cockcrow’ to the watch between midnight and roughly 3:00 a.m. (Carson 487).”  “Cockcrow was the third of the four Roman night-watches, halfway between midnight and dawn (Mk 13:35; Bruce 295).”  Cock-crow was reckoned as the watch between midnight and 3:00 AM (Tenney 143).”  “There is some evidence that the cock was held to crow at a set time (cf. Mk 13:35 for cock-crow as fixing one of the four watches of the night).  ‘The New Bible Dictionary’ says that ‘in many countries the domestic cock was regarded as an alarm clock.’  However, in this place it seems that an actual crowing was meant, as the words recording the fulfillment note (Morris 564n).”  
“you deny Me three times” “Peter’s denial is prophesied in all four Gospels (Mt 26:33-35; Mk 14:29-31; Lk 22:31-34; Morris 1546).”  “Jesus’ prediction of Peter’s defection (you will disown Me three times) must have completely shocked the other disciples.  They may have wondered if Peter was the traitor (Jn 13:21-25; Blum 322).”  “But there was never anything less deliberate than Peter’s denial of Jesus.  He never meant to do it; He was swept away by a moment of weakness.  For the moment, His will was too weak, but His heart was always right (Barclay 151).”  Peter “could – and I have no doubt he would – have gone to the death for Jesus Christ; but he could not stand being laughed at for Him.  He would have been ready to meet the executioner’s sharp sword, but the servant-girl’s sharp tongue was more than he could bear.  And so he denied Jesus (Maclaren 251).”  “Thus, to confess Christ means two things; to say sometimes – in the face of a smile of scorn, which is often harder to bear than something much more dangerous – ‘I am His,’ and to live Christ, and to say by conduct ‘I am His’ (Maclaren 251).”
“Jesus loved His disciples forgivingly.  Their leader was to deny Him.  They were all to forsake Him in His hour of need.  They never, in the days of His flesh, really understood Him.  They were blind and insensitive, slow to learn, and lacking in understanding.  In the end they were craven cowards.  But Jesus held nothing against them; there was no failure which He could not forgive.  The love which has not learned to forgive cannot do anything else but shrivel and die.  We are poor creatures, and there is a kind of fate in things which makes us hurt most of all those who love us best.  For that very reason all enduring love must be built on forgiveness, for without forgiveness it is bound to die (Barclay 150).”  “Jesus knew Peter in all his love.  He knew that whatever Peter did, he loved him (Barclay 152).”  “The basic thing is not his failure, but his love.  Jesus knew that about Peter.  It would save us many a heartbreak and many a tragic breach if we remembered the basic love and forgave the moment’s failure (Barclay 152).” “Did you even notice how Peter’s fall was burnt in upon His memory, so as that when he began to preach after Pentecost, the shape that his indictment of his hearers takes is, ‘Ye denied the Holy One and the Just,’ and how, long after – if the second Epistle which goes by his name is his – in summing up the crimes of the heretics whom he is branding, he speaks of their ‘denying the Lord that bought them.’  He never forgot his denial, and it remained with him as the expression for all that was wrong in a man’s relation to Jesus Christ.  And I suppose not only was it burnt in upon his memory, but it burnt out all his self-confidence.  It is beautiful so see how, in his letter, he speaks over and over again of ‘fear’ as being a wise temper of mind for a Christian (Maclaren 252).”  “Thus the man that had been so confident in himself learned to say ‘Be ready to give to every man that asketh you a reason for the hope that is in you, with meekness and fear’ (Maclaren 252).”  “And do you not think that his fall drew him closer to Jesus Christ than ever he had been before, as he learned more of His pardoning love and mercy?  Was he not nearer the Lord on that morning when the two together, alone, talked after the resurrection (Maclaren 252)?”  “We may be stronger for our sins, not because sin strengthens, for it weakens, but because God restores.  It is possible that we may build a fairer structure on the ruins of our old selves.  It is possible that we may turn every field of defeat into a field of victory.  It is possible that we may ‘Fall to rise; be beaten to fight better,’ if only we cling to the Lord our Strength, the promise shall be ours – whatever our failures, denials, backslidings, inconsistencies – ‘though he fall he shall not be utterly cast down, for the Lord upholdeth him with His hand’ (Maclaren 258).”
“deny” Peter denied that Christ was his Lord and Teacher, and that Peter was or ever had been His disciple; to disown Christ (Clark 232).”
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