October 26, 2010		John 14
12:29 PM

John 14

“This is certainly one of the most gracious passages in Scripture (Gossip 700).”  “Judas having gone out, Jesus is now alone with His faithful disciples, and hence He speaks more freely concerning His future and theirs (Clark 233).”  “We must carefully remember that there is no break between the end of the 13th and beginning of the 14th chapters.  Our Lord is continuing the discourse He began after the Lord’s Supper and the departure of Judas, in the presence of the 11 faithful disciples.  A slight pause there certainly seems to be, since He turns from Peter, to whom He had been speaking individually, to the whole body of the Apostles, and addresses them collectively.  But the place, the time, and the audience are all one.  Our Lord’s great object throughout this and the two following chapters seems clear and plain.  He desired to comfort, establish, and build up His downcast disciples (Ryle 53).”
1. “Let not your hearts be troubled.  Believe in God; believe also in me.
“Storms without and earthquakes within – that is the condition of humanity (Maclaren 262).”  “Sorrow needs simple words for its consolation; and simple words are the best clothing for the largest truths (Maclaren 263).”  “Let these things sink down in to our minds.  To the worldly and careless they may seem nothing at all.  To all who feel in themselves the working of the Spirit of God they are full of unspeakable comfort (Ryle 52).”  “Do not give way to disturbing thoughts; do not suppose that only failure, disgrace, helplessness, and calamity await you.  Trust God.  In this and all matters, He is guiding and ruling and working His own good ends through all present evil.  Trust Him, even when you cannot penetrate the darkness.  It is His part to bring you successfully through; it is your part to follow where He leads.  Do not question and debate and vex your soul, but leave all to Him (Dod 114).”  “The season of so great distress being at hand, [Jesus] points out the remedy, that they may not be vanquished and overwhelmed; for He does not simply exhort and encourage them to be steadfast, but likewise informs them where they must go to obtain courage; that is, by faith, when He is acknowledged to be the Son of God, who has in Himself a sufficiency of strength for maintaining the safety of His followers (Calvin 80).”  “Believing in God through Jesus Christ, is an excellent means of keeping trouble from the heart; it is a remedy with a promise annexed to it (Henry 396).”  “When the stress comes, and you want a god, unless your god is the God revealed in Jesus Christ, he will be a powerless deity.  It you have not faith in Christ, you will not long have faith in God that is vital and worth anything (Maclaren 261).”  “Unless we trust we shall certainly be troubled (Maclaren 261).”  “By a firm trust in God the Father and Jesus the Son, [the disciples] could relieve their soul-sorrow and be sustained in their coming tests (Blum 322).”  John Chrysostom (344/354-407; fl. 386-407) wrote: Christ says, “Faith, too, in Me, and in the Father who begat Me, is more powerful than anything that shall come on you (Elowsky 120).”  Luther wrote: “Let others trust in, and boast of, their temporal power and fortune, you, however, comfort yourselves that you have a God, and know Him, and depend upon it that He is with you and can help you, as He has promised through the Word, and surely will not fail you, although everything be against you, but will assist, protect, and help you out, since you suffer all things for His sake (Kretzmann 488).”  Augustine of Hippo (354-430) wrote: “Our Lord consoles His disciples who, as men, would be naturally alarmed and troubled at the idea of His death, by assuring them of His divinity … as if they must believe in Him if they believed in God.  This would not follow unless Christ were God…. You are in fear for this form of a servant.  Let not your heart be troubled.  The form of God shall raise it up (Elowsky 120).”
“Let not your hearts be troubled.  Believe” Cyril of Alexandria (375-444; fl. 412-444) wrote: “While the disciples were suffering with the anxieties of fear, [Jesus] commands them to cling to the intense power of faith.  Faith is a weapon whose blade is stout and broad; it drives away all cowardice that may spring from the expectation of coming suffering and renders the darts of evildoers utterly void of effect and makes their temptations utterly profitless (Elowsky 120).”
“Let not your hearts be troubled” “The form of the imperative mē tarassesthō implies that they should ‘stop being troubled.’  ‘Set your heart at ease’ would be a good translation (Tenney 143).”  “Keep the heart with diligence (Henry 396).”  “Each believer is responsible for the condition of his heart (Pr 3:1,3,5; 4:23; 20:9; Blum 322).”  “Be not troubled, as to be put into a hurry and confusion; be not cast down and disquieted (Henry 396).”  “Jesus knowing, as the disciples did not, the end from the beginning, knew that there was nothing in the events about to transpire that should shake their confidence in Him, for all shall at last redound to the glory of God and to their good (Clark 234).”
“John Macmurray, the philosopher, argues that many are hag-ridden by fear, ‘by the feeling of being alone in a hostile world,’ and that a false religion tries to steady them by asserting that what they dread will never really happen – which, he says, is a lie.  But a real religion rallies them by convincing them, if the worst does come, ‘there is nothing to be afraid of.’ And he ends thus: If you ask me, now, where is there a religion that has even taken that line, which has refused to offer its adherents an escape from the reality of evil and suffering, the answer is ‘The religion of Christ’ (Gossip 698).”
 “If Peter, the leader of the apostolic group, was going to fail, it is no wonder hearts were troubled (Harrison 341).”  “Not without good reason does Christ confirm His disciples by so many words, since a contest so arduous and so terrible awaited them; for it was no ordinary temptation, that soon afterwards they would see Him hanging on the cross; a spectacle in which nothing was to be seen but ground for the lowest despair (Calvin 79).”  “Everything seemed on the verge of collapse (Harrison 341).”  “The cause of Jesus seemed faced with defeat; so faith in Him was more needful than ever (Harrison 341).”  “The disciples, in that very night, would become witnesses of such agony and distress of soul as would make the stoutest heart quake and quail.  And not only would their Master’s suffering agitate their hearts, but they would eventually have to follow in His steps, though not in the same degree.  So they were in need of comfort and assurance from the mouth of their Lord (Kretzmann 488).”  “Jesus is concerned to strengthen their faith in the face of the trials soon to begin (Ellis 1254).”
“And in truth, as we judge, they had plenty to trouble them.  There was this mysterious departure of the Master which they did not grasp or understand.  He kept saying that He was going away.  But where?  If He meant that He was about to die, their minds recoiled from that as obviously the end of everything.  Further, if indeed the horror of that had begun to come home to them as yet, there was the fall of Judas, one of themselves.  In any case, there was that ugly saying that one of their circle was ready to betray the Master; and even more daunting still, that other utterly incomprehensible one about Peter, of all people, their second in command, and the staunchest of them all – that he was on the very eve of failing His Lord!  Everything seemed to be shaking and collapsing.  Yet Christ told them, faced by facts as grim as these, not to worry, not to allow themselves to become alarmed and disquieted, inciting them toward His own gallantry of spirit, and sharing with them the secret of how to gain it (Gossip 697).”
“The disciples with their limited knowledge might well be perplexed and anxious from a variety of causes.  They perhaps observed (13:21) that their Master was ‘troubled in spirit’ while He declared that one of them should betray Him.  The sudden departure of Judas (13:27-30) was to them also a mystery.  The Lord has just announced to them, too, that He will be with them only a short time (13:33), and that whither He goes they cannot come; that they shall all be scattered like sheep of a smitten shepherd (Mt 26:3); and, finally, that the foremost among them in professions of attachment shall thrice deny Him (Clark 234).”  “Christ’s rejection by the Jews, His crucifixion and departure, were all in accordance with His plans for the salvation of His people.  Therefore His disciples should be comforted by all He was about to say to them (Clark 234).”
“Every fresh test as well as every new revelation is a summons to faith (Harrison 341).”  “The words of Jesus in ch.14 were uttered against the background of foreboding which had gripped the disciples following the revelation of the betrayal.  The comforting words had a particular value in this context, but they have nevertheless provided comfort in many quite different situations (Guthrie 1055).”  “If we believe that in Jesus we see the picture of God, then, in the face of that amazing love, it becomes, not easy, but at least possible, to accept even what we cannot understand, and in the storms of life to retain a faith that is serene (Barclay 153).”  “What myriads of souls have not these opening words cheered, in deepest gloom, since first they were uttered (Manton 433).”  Luther wrote: “This is not written for their sakes, but for us, that we may learn to make use of this comfort for present and future trouble, and that every Christian, when he … has placed himself in Christ’s care, may and should yield to it and certainly expect that he will also meet with terror and fear which will make his heart weak and despondent, whether it be through one or various enmities and oppositions (Kretzmann 488).”
“your hearts” “It will be noted that [Jesus] uses the singular number ‘your [pl.] heart,’ ‘not your hearts.’  He means ‘the heart of any one of you’ (Ryle 54).”
“your” “‘Your’ is plural (Morris 1546).”
“hearts be troubled” “Partly from inward causes and partly from outward, - partly from the body and partly from the mind, - partly from what we love and partly from what we fear, the journey of life is full of trouble.  Even the best of Christians have many bitter cups to drink between grace and glory.  Even the holiest of saints find the world a vale of tears (Ryle 50).”  “Lightfoot thinks one principal cause of the disciples’ trouble, was their disappointment at seeing their Jewish expectations of a temporal kingdom under a temporal Messiah failing and coming to an end (Ryle 54).”
“hearts” “One’s heart is the center of his personality (Blum 322).”  “The heart represents that which is deepest and innermost.  In Scripture language it is the organ of faith (Ro 10:9-10; Clark 234).”
“troubled” “‘Troubled’ is tarassesthō (‘stirred, agitated’) from the same verb translated ‘troubled’ in 11:33; 13:21; 14:27; Blum 322).”  “This word is used of Jesus Himself in Jn 11:33; 12:27; 13:21 (Harrison 341).”  T.D. Bernard writes: Jesus “shares the experiences which in us He would comfort and control (Harrison 341).”  
“The apostles had just received disturbing news (13:33-35; Morris 1546).”  “Jesus had said He was going away (7:34; 8:21; 12:8,35; 13:33), that He would die (12:32-33), that one of the 12 was a traitor (13:21), that Peter would disown Him three times (13:38), that Satan was at work against all of them (Lk 22:31-32), and that all the disciples would fall away (Mt 26:31).  The cumulative weight of these revelations must have greatly depressed them (Blum 322).”
“Believe in God; believe also in me” “Through Christ, we become interested in God’s favor and promise, which otherwise, as sinners, we must despair of.  By believing in Christ as the Mediator between God and man, our belief in God becomes a comfort; and this is the will of God, that all men should honor the Son as they honor the Father, by believing in the Son as they believe in the Father (Henry 396).”  “Jesus is proof that God is willing to give us everything He has to give (Barclay 153).”  “Faith in Jesus is the only true faith in God (8:19; 10:30,38; 12:44; Howard 698).”  “In this emergency the apostles and all disciples should trust God, yea, they should trust Christ as well, and in the same degree.  They should put their trust in the almighty Father above, whose providence has ever watched over them (Kretzmann 488).”  “Their trust in God would not be misplaced, nor should it lack firmness, for the Mediator between God and man was sitting before them, through whom God is reconciled to men (Kretzmann 488).”  “Jesus Christ is the Mediator of all human knowledge and possession of God.  It is from Him and through Him that there comes to men, whether they be men on earth or men in the heavens, all that they know, all that they hope, all that they enjoy, of the wisdom, love, beauty, peace, power, which flow from God (Maclaren 275).”  “The sense is, ‘Believe, on God and on Me believe;’ the first suggestion being of constancy opposed to troubling and fearfulness (Isa 7:9; 28:16), and the second of the ground of constancy, rest in God, itself depending on rest in Christ (Howard 698.)”  “As Jews [the disciples] profess to have faith in God.  Now they must learn what it is to renew that faith in Christ (Ellis 1254).” 
Hilary of Poitiers (315-367) wrote: “Our Lord speaks in words deliberately chosen, so that whatever He claims for the Father, He signifies in modest language to be appropriate to Himself (Elowsky 120).”  Hilary of Poitiers (315-367) wrote: Christ “is identified with God in honor.  How, I ask you, can He be separated from His nature?  He says, ‘Believe in Me also,’ just as He said ‘Believe in God.’  Do not the words ‘in Me’ signify His nature?  Separate the two natures, but then you must also separate the two beliefs.  If it is life that we should believe in God without Christ, strip Christ of the name and qualities of God.  But if perfect life is given to those who believe in God only when they believe in Christ also, let the careful reader ponder the meaning of the saying, ‘Believe in God, and believe in Me also,’ for these words, uniting faith in Him with faith in God, unite His nature to God’s.  He enjoins first of all the duty of belief in God but adds to it the command that we should believe in Himself also, which implies that He is God, since those who believe in God must also believe in Him.  Yet He excludes the suggestion of a unity contrary to religion, for the exhortation ‘Believe in God, believe in me also’ forbids us to think of Him as alone in solitude (Elowsky 120-121).”
	Jesus “points out the method of remaining steadfast, as I have already said; that is, if our faith rest on Christ, and view Him in no other light than as being present and stretching out His hand to assist us.  But it is wonderful that faith in the Father is here placed first in order, for [Jesus] ought rather to have His disciples that they ought to ‘believe in God, since they believed in Christ; because, as Christ is the lively image of the Father, so we ought first to cast our eyes on Him; and for this reason, too, He descends to us, that our faith, beginning with Him, may rise to God.  But Christ had a different object in view, for all knowledge that we ought to ‘believe in God,’ and this is an admitted principle to which all assent without contradiction; and yet there is scarce one in a hundred who actually believes it, not only because the naked majesty of God is at too great a distance from us, but also because Satan interposes clouds of every description to hinder us from contemplating God.  The consequence is, that our faith, seeking God in His heavenly glory and inaccessible light, vanishes away; and even the flesh, of its own accord, suggests a thousand imaginations, to turn away our eyes from beholding God in a proper manner.  The Son of God, then, who is Jesus Christ, holds out Himself as the object to which our faith ought to be directed, and by means of which it will easily find that on which it is can rest; for He is the true Immanuel, who answers us within, as soon as we seek Him by faith.  It is one of the leading articles of our faith, that our faith ought to be directed to Christ alone, that it may not wander through long windings; and that it ought to be fixed on Him, that it may not waver in the midst of temptations.  And this is the true proof of faith, when we never suffer ourselves to be torn away from Christ, and from the promises which have been made to us in Him (Calvin 80-81).”  For “faith will never reach heaven unless it submit to Christ, who appears to be a low and contemptible God, and will never be firm if it do not seek a foundation in the weakness of Christ (Calvin 81).”
	“Christ here points to Himself as the object of precisely the same religious trust which is to be given to God.  It is our familiarity with these words that blinds us to their wonderfulness and their greatness.  Try to hear them for the first time, and to bring into remembrance the circumstances in which they were spoken.  Here is a man sitting among a handful of His friends, who is within 24 hours of a shameful death, which to all appearance was the utter annihilation of all His claims and hopes, and He says, ‘Trust in God, and trust in Me!’  I think that if we had heard that for the first time, we should have understood a little better than some of us do the depth of its meaning (Maclaren 254).  “Whatever may be this believing in Him which He asks from us or invites us to render, it is precisely the same thing which He bids us render to God (Maclaren 255).”  “The order of the words in the latter clause is inverted; and they read literally thus: ‘Believe in God, in Me also believe.’  The purpose of the inversion is to put these two, God and Christ, as close together as possible; and to put the two identical emotions at the beginning and at the end at the two extremes and outsides of the whole sentence.  Could language be more deliberately adopted and molded, even in its consecution and arrangement, to enforce this thought, that whatever it is that we give to Christ, it is the very same thing that we give to God?  And so He here proposes Himself as the worthy and adequate recipient of all these emotions of confidence, submission, resignation which make up religion in its deepest sense (Maclaren 256).”  “Upon any honest principle of interpreting these Gospels, and unless you avowedly go picking and choosing amongst His words, accepting this and rejecting that, you cannot eliminate from the scriptural representation of Jesus Christ the fact that He claimed as His own the emotions of the heart to which only God has a right and only God can satisfy (Maclaren 257).”  “What signalizes [Christ], and separates Him from all other religious teachers, is not the clearness or the tenderness with which He reiterated the truths about the divine Father’s love, or about morality, and justice, and truth, and goodness; but the peculiarity of His call to the world is, ‘Believe in Me’ Maclaren 257).”  “Faith in Christ and faith in God are not two, but one.  These two clauses on the surface present juxtaposition.  Looked at more closely they present interpenetration and identity.  Jesus Christ does not merely set Himself up by the side of God, nor are we worshippers of two Gods when we bow before Jesus and bow before the Father; but faith in Christ is faith in God, and faith in God which is not faith in Christ is imperfect, incomplete, and will no long last.  To trust in Him is to trust in the Father; to trust in the Father is to trust in Him (Maclaren 258).”  “The faith which flows to Jesus Christ rests on God (Maclaren 258).”  “Jesus Christ, Himself divine, is the divine Revealer of God (Maclaren 258).”  “Jesus Christ has showed us a Father, has brought a God of our hearts whom we can love, whom we can know really though not fully, of whom we can be sure with a certitude which is as deep as the certitude of our own personal being; that He has brought to us a God before whom we do not need to crouch far off, that He has brought to us a God whom we can trust.  Very significant is it that Christianity alone puts the very heart of religion in the act of trust.  Other religions put it in dread, worship, service and the like.  Jesus Christ alone says, the bond between men and God is that blessed trust.  And He says so because He alone brings us to a God (Maclaren 258-259).”  “The truth that underlies this is not only that Jesus Christ is the Revealer of God, but that He Himself is divine (Maclaren 259).”  “It is Himself that He is showing us when He is showing us God (Maclaren 259).”  “Because He is Himself divine and the divine Revealer, therefore the faith that grasps Him is inseparably one with the faith that grasps God (Maclaren 259).”  “You cannot forget Christ in order to see God more clearly, but to behold Him is to behold God (Maclaren 259).”  “Christ is Himself the Revelation, the Revealer, and the Revealed (Maclaren 260).”  “All the imperfect faith that, laying hold of other fragmentary means of knowing God, has tremulously tried to trust Him, finds its climax and consummate flower in the full-blossomed faith that lays hold upon Jesus Christ (Maclaren 260).”
“There is some question about how the verbs in the second half of the verse should be understood: ‘Trust in God, trust also in Me’ (both imperative); ‘You trust in God’ (indicative), ‘trust also in Me’ (imperative); ‘You trust in God, you trust also in Me’ (both indicative; Guthrie 1054).”  “It is impossible to say certainly whether our English version is right (Ryle 54).”  
“‘Trust in God, trust also in Me’ (both imperative)” “fits best in the present context (Guthrie 1055).”  “When Jesus said, ‘Trust in God; trust also in Me,’ He was probably giving commands, not making statements (Blum 322).”  “‘Believe’ is probably an imperative in both cases (Harrison 341).”  “I venture to think that we get a more true and appropriate meaning if we keep both clauses in the same mood, and read them both as imperatives: ‘Believe in God, believe also in Me’ (Maclaren 254).”  “Our translators, most of them, have rendered that sentence with one indicative, and one imperative (Morgan 244).”  “I think they should both be rendered as imperatives (Morgan 244).”  Christ “thus asked for equal confidence in God and Himself (Morgan 244).”  “This double imperative seems to be the better choice.  The first part of the verse is unquestionably an imperative, and Jesus was plainly endeavoring to encourage the disciples to persist in faith (Tenney 143).”  “Among those who think that both verbs are imperative are Cyril, Augustine, Lampe, Stier, Hengstenberg and Alford (Ryle 54).”  “This, though the interpretation of so many, we must regard, with Webster and Wilkinson, as somewhat frigid (Manton 433).”
“Two indicatives “‘Ye believe in God, and ye believe in Me’” is embraced by “Luther, who gives it this turn – ‘ If ye believe in God, then do ye also believe in Me,’ but this is pointless (Manton 433).”
“The first imperative and the second indicative; but to make sense of this, we must give the second clause a future turn – ‘Believe in God, and then ye will believe in Me,’ to this Olshausen half inclines.  But how unnatural this is, it is hardly necessary to say (Manton 433).”
“Trust in God and trust in Me” “is preferable (Ellis 1254).”  “The first indicative and the second imperative, as in our version – ‘Ye believe in God, believe also in Me’ (Manton 433).”  “Among those who adhere to our English version, and make the first ‘believe’ indicative, and the second imperative, are Erasmus, Beza, Grotius, and Olshausen (Ryle 54).”  “No indication had been given of a want of faith in God, and there was no apparent danger that their faith in [God] would fail.  But there was special need that in this important crisis they should not lose their confidence in Jesus as the Christ, the Son of the living God.  Hence … “Your confidence in God is firm, let not your faith in Me be shaken (Clark 234).”  “My own opinion is decided, that the English version is right.  It seems to me to express exactly the state of mind in which the disciples were.  They did, as pious Jews, believe in God already.  They needed, as young Christians, to be taught to believe thoroughly in Christ (Ryle 54).”  “This alone appears to us to bring out the natural and worthy sense – ‘Ye believe in God, as do all His true people, and the confidence ye repose in Him is the soul of all your religious exercises, actings, and hopes: Well, repose the same trust in Me.’  What a demand this to make, by one who was sitting familiarly with them at the same Supper-table!  But it neither alienates our trust from its proper Object, nor divides it with a creature: it is but the concentration of our trust in the Unseen and Impalpable One upon His Own Incarnate Son, by which that trust, instead of the distant, unsteady and too often cold and scarce real thing it otherwise is, acquires a conscious reality, warmth, and power, which makes all things new (Manton 433).”  “It would be harsh, I think, to take one as an affirmation and the other as a command.  It would be irrelevant, I think, to remind the disciples of their belief in God (Maclaren 254).”  
“Believe in God”  “A renewed faith in God was necessary (Harrison 341).”  “Confide in the acknowledged principles, that there is a God, that He is most holy, wise, powerful, and good (Henry 396).”  
This clause “is translated as an imperative (or command), but the Greek could also be rendered as a statement, ‘You believe in God.’  The imperative is probably better in light of the previous sentence (Köstenberger 2052).”
“believe also in Me” “This confidence [Christ] would have them maintain when they should see Him arrested, condemned, and crucified (Clark 234).”  “This is the sum of all [Christ’s] discourse (Wesley 330).”  “Ferus remarks that our Lord does not say, ‘Believe My divinity,’ but Believe personally in Me (Ryle 55).”  “Wordsworth remarks that the verb ‘to believe,’ followed by a preposition and an accusative, is never applied to any but God in the NT (Ryle 55).”  “We must not look at the words as a demand or as a command, but rather as a merciful invitation to do what it is life and blessing to do.  It is a very low and inadequate interpretation of these words which takes them as meaning little more than “Believe in God, believe that He is; believe in Me, believe that I am.’  But it is scarcely less so to suppose that the mere assent of the understanding to His teaching is all that Christ is asking for here.  By no means; what He invites us to goes a great deal deeper than that.  The essence of it is an act of the will and of the heart, not of the understanding at all.  A man may believe in Him as a historical person, may accept all that is said about Him here, and yet not be within sight of the trust in Him of which He here speaks.  For the essence of the whole is not the intellectual process of assent to a proposition, but the intensely personal act of yielding up will and heart to a living person.  Faith does not grasp a doctrine, but a heart.  The trust which Christ requires is the bond that unites souls with Him; and the very life of it is entire committal of myself to Him in all my relations and for all my needs, and absolute utter confidence in Him as all-sufficient for everything that I can require.  Let us get away from the cold intellectualism of ‘belief’ into the warm atmosphere of ‘trust,’ and we shall understand better than by many volumes what Christ here means and the sphere and the power and the blessedness of that faith which Christ requires (Maclaren 255).”  “Trust brings Christ to my side in all His tenderness and greatness and sweetness (Maclaren 262).”
“Believe” “‘Believe,’ in keeping with OT usage (e.g., Isa 28:16), denotes personal, relational trust (Köstenberger 2052).”  Belief is “the antidote for a troubled heart (Morris 1546).”  “To believe more thoroughly, trust more entirely, rest more unreservedly, lay hold more firmly, lean back more completely, - this is the prescription our Master urges on the attention of all His disciples (Ryle 50).”
2. “In My Father’s house are many rooms.  If it were not so, would I have told you that I go to prepare a place for you?
The disciples “had been dismayed when [Jesus] spoke of going away; now they are assured that His going away is for their advantage (Bruce 297).”  “Our Lord’s intention seems to be to comfort His disciples by the thought that nothing could cast them out of the heavenly house.  They might be left alone by Him on earth; they might be even cast out of the Jewish Church, and find no resting place or refuge on earth; but there would be always room enough for them in heaven, and a house from which they would never be expelled (Ryle 55).”  “Jesus is going to ‘prepare a place’ for them, so that they may permanently abide with God and enjoy Him forever (Tasker 164).”  “As the absence of Christ was a cause of grief, [Jesus] declares that He does not go away in such a manner as to remain separate from them, since there is room for them also in the heavenly kingdom.  For it was proper that He should remove the suspicion from their mind, that, when Christ ascended to the Father, He left His disciples on earth without taking any farther notice of them (Calvin 81).”  “These disciples must not think that they are left behind because of any lack of the Father’s hospitality (Ellis 1254).”  Death should not be a terror to them because Jesus was leaving ‘to prepare a place for’ them in heaven, the ‘Father’s house (Blum 322).”  “By His death and ascension and glorification, [Jesus] was opening a way of access to the Father, and to the bliss of His abode (Erdman 126).”   Heaven “is home for God’s children (Wiersbe 350).”  “We know that God is there.  We know that it is the Father’s house.  We know that Christ is in it.  We know that the dwellers there are a family.  We know that sweet security and ample provision are there (Maclaren 270-271).”  “We know enough for faith and hope (Maclaren 271).”  Luther wrote: “To emphasize the comfort of these assurances, the Lord reminds His disciples that in His Father’s house there is room not only for Himself, but for them all, that they should have no harm on account of His leaving, but know that it was done for their benefit (Kretzmann 488).”  “The mansions are there even now, by the love of the Father; but the trust in the Savior will bring them into the possession of all believers.  As children of God, through faith in Jesus, they have a right and a part in the home of the Son (Kretzmann 488).”  “The meaning is, ‘Doubt not that there is for all of you a place in My Father’s house, for I am going on purpose to prepare it’ (Manton 433).”  “With the words of Christ there enters the spirit a conviction that when we pass out of this life we shall find ourselves as much fuller of life and deeper in joy as we are nearer to God, the source of all life and joy; and that when we come to the gates of God’s dwelling it will not be as the vagabond and beggar unknown to the household and who can give no good account of himself, but as the child whose room is ready for him, whose coming is expected and prepared for, and who has indeed been sent for (Dod 117).”  “Christ is busied in preparing for us what will give us satisfaction and joy (Dod 117).”  Christ “has identified a place as ours and holds it for us (Dod 118).”  “We do know that at home with God the fullest life that man can live will certainly be ours (Dod 118).”
“In My Father’s house are many rooms” “In spite of threatening circumstances, Jesus spoke with calm assurance of the divine provision for them and took for granted that they would have a place in the eternal world.  Jesus never speculated about a future life; He spoke as one who was as familiar with eternity as one is with His hometown (Tenney 143).”  “The reference to ‘many rooms’ in the Father’s house is clearly intended to bring encouragement.  This is a vivid way of saying there is ample provision in heaven for the disciples of Jesus (Guthrie 1055).”  “An earthly house becomes overcrowded; an earthly inn must sometimes turn away the weary traveler because its accommodation is exhausted.  It is not so with our Father’s house, for heaven is as wide as the heart of God and there is room for all.  Jesus is saying to His friends: ‘Don’t be afraid.  Men may shut their doors upon you.  But in heaven you will never be shut out’ (Barclay 154).”  Tertullian of Carthage (c.155/160-225/250; fl. c.197-222) wrote: “Owing to the fact that our flesh is undergoing dissolution through its sufferings, we shall be provided with a home in heaven.  Because [Christ] had called the flesh a house, He wanted to use the term elegantly in His comparison of the ultimate reward, promising to the very house that undergoes dissolution through a suffering a better house through the resurrection, just as the Lord also promises us many mansions like that of a house in His Father’s home (Elowsky 121).”  “That one word ‘many’ should deepen our confidence in the triumphs of Christ’s Cross, and it may be used to heighten our own confidence as to our own poor selves (Maclaren 268).”  There is “room for all and a place for each (Manton 433).”  There are enough to receive “your predecessors in the faith, and all that now believe, and a great multitude, which no man can number (Wesley 330).”  “Are they to dwell isolated in their several mansions?  Is that the way in which children in a home dwell with each other?  Surely if He be the Father, and heaven be His house, the relation of the redeemed to one another must have in it more than all the sweet familiarity and unrestrained frankness which subsists in the families of earth (Maclaren 265).”
	“There is nothing that the heart of man more importunately craves than the freedom and ease which this name, [Father] implies.  To live unafraid of God, not shrinking from Him but so truly at one with Him that we live as one household brightened by His presence – this is the thirst for God which is one day felt in every heart.  And on His part God has many mansions in His house, proclaiming that He desires to have us at home with Him; that He wishes us to know and trust Him, not to change our countenances when we meet Him at a corner, save by an added brightness of Joy.  And this is what we have to look forward to – that after all our coldness and distrust have been removed and our hearts thawed by His presence, we shall live in the constant enjoyment of a Father’s love, feeling ourselves more truly at home with Him than with any one else, delighting in the perfectness of His sympathy and the abundance of His provision (Dod 116).”
“Christ’s prescient eye looked down the ages, and saw all the unborn millions that would yet be drawn to Him uplifted on the Cross, and some glow of satisfaction flitted across His sorrow, as He saw from afar the result of the impending travail of His soul in the multitudes by whom God’s heavenly house should yet be filled (Maclaren 267).”  Jesus “saw in the vision of the future those who through Him should receive the ‘adoption of sons’ and dwell forever in the house of the Lord (Maclaren 267).”  Gregory of Nazianzus (b.329/330; fl. 372-389) wrote: “Are there many mansions in God’s house, as you have heard, or only one?  Of course you will admit that there are many, and not just one.  Now, are they all to be filled, or only some, and others not, so that some will be left empty and will have been prepared to no purpose?  Of course all will be filled, for nothing can be in vain that has been done by God (Elowsky 121).”  “The NT heaven is a gloriously spacious place, with 12 gates opening in every direction (Rv 21:12-13), and multitudes pouring in through them from all nations and peoples and kindred and tongues (Rv 7:9; Gossip 699).”
“My Father’s house” “‘My Father’s house (oikia) is plainly not on earth (Bruce 297).”  “In light of the context – Jesus going to the Father (13:1,3; 14:28) – it is best to understand ‘My Father’s House’ as referring to heaven (Köstenberger 2052).”  “The happiness of heaven is here represented as in a father’s house (Henry 396).”  “Heaven is meant, whence [Christ] came and whither He is going (13:3), where the divine glory dwells – His own home, from which He has been temporarily absent (Clark 234).”  “It is His house, who is King of kings and Lord of lords, dwells in light and inhabits eternity (Henry 396).”  “Our mansion is in God; God’s dwelling-place is in us (Maclaren 269).”  “This great and tender name for heaven has its deepest meaning in the conception of it as a spiritual state of which the essential elements are the loving manifestation and presence of God as Father, the perfect consciousness of sonship, the happy union of all the children in one great family, and the derivation of all their blessedness from their Elder Brother (Maclaren 265).”  Christians “have a true Friend while they live, and a true home when they die (Ryle 53).”  “Home, as we all know, is the place where we are generally loved for our own sakes, and not for our gifts or possessions; the place where we are loved to the end, never forgotten and always welcome (Ryle 51).”  “Believers are in a strange land and at school in this life.  In the life to come they will be at home (Ryle 51).”
“Jesus has been rejected by the stewards of the house of God on earth (2:16), so He returns to the eternal counterpart in heaven (Ellis 1254).”  “The Temple at Jerusalem, with is vast courts and numerous chambers, suggests the antitype in heaven (Harrison 341).”  “Whether we think of ‘My Father’s house’ as temple or as home, it sets before us, as the main blessedness and glory of heaven, the vision of the Father, the consciousness of sonship, and the complete union with” Christ (Maclaren 265-266).  “It is My Father’s house in heaven: an expression accommodated to our weakness.  God needs no literal house, with walls and roof, as we do.  But where He dwells is called His house (Dt 26:15; Ps 33:14; 2Ch 38:27; 2Co 5:1; Ryle 55).”  “The sovereign and filial position which Jesus Christ in His manhood occupies in that higher house, and which He shares with all those who by Him have received the adoption of sons, is the very heart and nerve of this great metaphor (Maclaren 266).”  “My Father’s house” “is the heavenly home to which Jesus is going and in which His people are also promised a place (Bruce 297).”
	“Recognize that in the image there is inherent the teaching that that glorious future is not merely a state, but also a place (Maclaren 266).”  “The teaching of Scripture points to the thought that howsoever true it may be that the essence of heaven is condition, yet that also heaven has a local habitation, and is a place in the great universes of God.  Jesus Christ has at this moment a human body, glorified.  That body, as Scripture teaches us, is somewhere, and where He is there shall also His servant be (Maclaren 266).”  “Heaven is a place, full of all sweet security and homelike repose, where God is made known in every heart and to every consciousness as a loving Father, and of which all the inhabitants are knit together in the frankest fraternal intercourse, conscious of the Father’s love, and rejoicing in the abundant provisions of His royal House (Maclaren 267).”
“Father” “The word ‘Father’ is used 53 times in Jn 13-17 (Wiersbe 35).”
“many rooms” “There are many mansions, for there are many sons to be brought to glory (Henry 396).”  “There will be room for all believers and room for all sorts, for little saints as well as great ones, for the weakest believer as well as the strongest.  The feeblest child of God need not fear there will be no place for Him.  None will be shut out but impenitent sinners and obstinate unbelievers (Ryle 51).”
	“This passage has been erroneously interpreted in another sense, as if Christ taught that there are various degrees of honor in the heavenly kingdom; for [Christ] says, that the ‘mansions are many,’ not that they are different or unlike (Calvin 81).”  “Chrysostom, Augustine and several other ancient writers think the ‘many mansions’ mean the degrees of glory.  But the argument in favor of the idea does not appear to me satisfactory.  Bishop Bull, Wordsworth, and some few modern writers take the same view.  That there are degrees of glory in heaven is undoubtedly true, but I do not think it is the truth of this text (Ryle 55).”
	“The modern idea, that our Lord meant that heaven was a place for all sorts of creeds and religions, seems utterly unwarranted by the text.  From the whole context [Christ] is evidently speaking for the special comfort of Christians (Ryle 55).”
“rooms” “The same word is used elsewhere in the NT only in v.23, where it is translated ‘abode’ (Ryrie 1628).”  This suggests “places of abode (Harrison 341).”  “It means ‘a place to stay’ (Bruce 297).”  “It is mansions, durable dwellings.  The house itself is for perpetuity (Henry 396).”  “‘Mansions’ is derived from a word signifying ‘to remain,’ and therefore denotes a permanent dwelling-place (Clark 234).”  “This implies “permanence (Morris 1546).”  “We need not doubt that there is an intentional contrast between the unchanging, unvarying house in heaven, and the changing, uncertain, dwellings of this world.  Here we are ever moving; there we shall no more go out (Hb 13:14; Ryle 55).”  “Our house not made with hands shall never be taken down (Ryle 51).”  “‘Many rooms’ (‘dwelling places,’ monē) are places to live within that large house.  The translation ‘rooms’ is not meant to convey the idea of small spaces, but only to keep consistency in the metaphor of heaven as God’s ‘house.’   Jesus speaks of His followers being received into the ‘eternal dwellings’ (Lk 16:9; 1Co 2:9; Köstenberger 2052).”  “The imagery of a dwelling place is taken from the oriental house in which the sons and daughters have apartments under the same roof as their parents (Tenney 143).”  “Here in the body we are in lodgings, tents, and tabernacles, and must submit to many changes.  In heaven we shall be settled at last, and go out no more (Ryle 51).”
“If it were not so, would I have told you that I go to prepare a place for you” “In case  there was to be no reunion, no gathering in that heavenly home, [Jesus] would not have so often suggested to His followers a blessed eternity of fellowship (Erdman 126).”  “That is to say, ‘If it had not been possible for you to follow Me into the Father’s presence and find a favorable reception there, I would have told you this long ago.  I would not have taught you to love Me, only to have given you the grief of separation.  I would not have encouraged you to hope for what I was not sure you are to receive.’  [Jesus] had all along seen how the minds of the disciples were working; He had seen that by being admitted to familiarity with Him they had learnt to expect God’s eternal favor; and had this been a deceitful expectation He would have undeceived them (Dod 118).”  “The hopes His word begets are not vain.  These dreams of glory that pass before the spirit that listens to Christ and thinks of Him are to be realized.  If it were not so, He would have told us (Dod 119).”  “So our Lord does not beget hopes He cannot satisfy.  If there were still difficulties in the way of our eternal happiness, He would have told us of these.  If there were any reason to despair, He Himself would have been the first to tell us to despair.  If eternity were to be a blank to us, if God were inaccessible, if the idea of a perfect state awaiting us were mere talk, He would have told us so (Dod 119).”
“Two ways of punctuating v.2b lead to two different meanings: (a) ‘If it were not so, I would have told you (KJV).’  (b) ‘If it were not so, would I have told you that I go to prepare a place for you? (RSV).’  In reply to the objection that Jesus had not told His disciples that He was going to prepare a place for them, we may refer to 12:26, though as in 10:25; 11:40; 12:34, the reference to a past statement is not perfectly clear (Howard 700).”  
“If it were not so, would I have told you”  “This is a gracious way of assuring the disciples that they might have confidence that what their Lord said was true.  It is the tender manner of a parent speaking to a child (Ryle 56).”  “We may remember that our Lord called the Apostles ‘little children’ only a few minutes before (Jn 13:33; Ryle 56).”  “In essence Jesus is saying; [“I would] not have deceived you all this time (Manton 433).”  Jesus is saying; “If there was the least uncertainty about it, I would tell you (Ryle 56).”  “In Him is no guile; [Jesus] speaks the simple truth.  If they had been entertaining false hopes, it would have been inconsistent with His character to permit them to remain until now ignorant of the fact (Clark 234).”  “I would agree with those with those who would render it thus: ‘If the heavenly glory had awaited me only, I would not have deceived you.  I would have told you that there was no room for anyone but myself in My Father’s house.  But the case is widely different; for I go before, to prepare a place for you’ (Calvin 82).”  “There is a singular tone about all our Lord’s few references to the future – a tone of decisiveness; not as if He were speaking, as a man might do, that which He had thought out, or which had come to Him, but as if He was speaking of what He had Himself beheld.  ‘We speak that we do know, and testify that we have seen.’  He stands like one on a mountain top, looking down into the valleys beyond, and telling His comrades in the plain behind Him what He sees.  He speaks of that unseen world always as One who had been in it, and who was reporting experiences, and not giving forth opinions.  His knowledge was the knowledge of One who dwelt with the Father, and left the house in order to find and bring back His wandering brethren.  It was ‘His own calm home, His habitation from eternity,’ and therefore He could tell us with decisiveness, with simplicity, with assurance, all which we need to know about the geography of that unknown land – the plan of that, by us unvisited, house (Maclaren 270).”  The gaps in our knowledge of the future, seeing that we have such a Revealer as we have in Christ, are remarkable.  But my text suggests this to us – we have as much as we need (Maclaren 270).”
“I go to prepare a place for you” “What our Lord says to His disciples is virtually this: I have not wearied of earth and tired of your company, neither do I go because I must (Dod 115).”  Christ is described “like the expression in Hebrews, ‘the forerunner’ (Hb 6:20; Nb 10:33; Ryle 56).”  “It was customary for travelers in those old days to send some of their party on in advance, to find lodging and make arrangements for them in some great city.  Many a time one or other disciples had been ‘sent before His face into every place where He Himself should come.’  Oh that very morning two of them had gone in, at His bidding, from Bethany to make ready the table at which they were sitting.  Christ here takes that office upon Himself.  The emblem is homely, the thing meant is transcendent (Maclaren 278).”  Augustine of Hippo (354-430) wrote: “But [Christ] is in a certain sense preparing the dwellings by preparing for them the dwellers (Elowsky 121).”  “Heaven is a prepared place for a prepared people: a place which we shall find Christ Himself has made ready for true Christians.  He has prepared it by procuring a right for every sinner who believes to enter in.  None can stop us, and say we have no business there.  He has prepared it by going before us as our Head and Representative, and taking possession of it for all the members of His mystical body.  As our Forerunner He has marched in, leading captivity captive, and has planted His banner in the land of glory.  He has prepared it by carrying our names with Him as our High Priest into the holy of holies, and making angels ready to receive us.  They that enter heaven will find they are neither unknown nor unexpected (Ryle 52).”  “It was not for Himself, but for them.  Love brought [Jesus] down to earth, love leads Him back.  He came to save; He departs to complete the work of redemption and open heaven to believers (Clark 234).”  “I would not leave you had I not a purpose to serve.  It is not to secure My own safety or happiness I go.  It is not to occupy the sole available room in My Father’s house (Dod 114).”  “The office which He takes upon Himself is that of an inferior and a servant.  And yet the discharge of it, in the present case, implies His authority over every corner of the universe, His immortal life, and the sufficiency of His presence to make a heaven (Maclaren 273).”  [Christ] enters heaven as a High Priest, and presents the merits of His sacrifice for His people’s sins, and claims for them the right of entrance into His Father’s house (Clark 234).”  “His certainty of His impending death, and His certainty, notwithstanding and thereby, of His continual work and His final return, are inseparably interlaced here.  How comes it that, in all His premonitions of His death, Jesus Christ never spoke about it as failure or as the interruption or end of His activity, but always as the transition to, and the condition of, His wider work (Maclaren 273)?”  “Into this intimacy with God, this freedom of the universe, this sense that ‘all things are ours’ because we are His, this entirely attractive heaven, we are to be introduced by Christ (Dod 116).”  “Who of us could step within those awful sanctities, or stand serene amidst the region of eternal light and stainless purity, unless, in His death, He had borne the sins of the world, and, having ‘overcome’ its’ ‘sharpness’ by enduring its blow, had ‘opened the Kingdom of Heaven to all believers’ (Maclaren 274).”  “By His death, Christ has opened the gates and made the heaven of perfect purity a dwelling-place for sinful man (Maclaren 274).”  Christ “prepares a place for us by His entrance into and His dwelling in the heavenly places (Maclaren 274).”  “It is He who has transformed the darkness of the grave into the bright gateway of the Father’s home, where all His children are to find eternal rest and everlasting joy (Dod 116).”  “Our ignorance of the ways in which Christ by His ascension prepares a heaven for His followers should neither breed doubt nor disregard of His assurance that He does (Maclaren 275).”  “The purpose of His departure was to make ready the place where He could welcome them permanently.  Certainly He would not go to prepare for friends unless He expected that they would finally arrive (Tenney 143).”  “In a word, Christ did not ascend to heaven in a private capacity, to dwell there alone, but rather that it might be the common inheritance of all the godly, and that in this way the Head might be united to His members (Calvin 82).”  “Our Lord’s going away from that little group was a journey in two stages.  Calvary was the first; Olivet was the second.  He means by the phrase the whole continuous process which begins with His death and ends in His ascension.  Both are embraced in His words, and each cooperates to the attainment of the great purpose (Maclaren 273).”  “This ‘place’ is said to be ‘prepared’ for the day of resurrection; for by nature mankind are banished from the kingdom of God, but the Son, who is the only heir of heaven, took possession of it in their name, that through Him we may be permitted to enter; for in His person we already possess heaven by hope, as Paul informs us (Ep 1:3; Calvin 82).”  “The condition of the fathers after death, therefore, is not here distinguished from ours; because Christ has prepared both for them and for us a place, into which He will receive us all at the last day (Calvin 82).”  “The manner in which Christ prepares a place for His people is mysterious and yet not inexplicable.  He enters heaven as their High Priest, presenting the merit of His sacrifice for their sins.  He removes all barriers that sin made between them and God.  He appears as their proxy and representative, and claims a right of entry for all His believing members.  He intercedes continually for them at God’s right hand; and makes them always acceptable in Himself, though unworthy in themselves.  He bears their names mystically, as the High Priest, on His breast; and introduces them to the court of heaven before they get there (Ryle 56).”
“I go to prepare a place” “As Peter and John had gone ahead to prepare the chamber for the supper, so Jesus was preceding the rest in glory to prepare ‘the upper room’ for His own (Harrison 341-342).”  
	“According to what is undoubtedly the true reading, ‘because I go’ ‘to prepare a place for you’ - ‛ότι before ορεύομαι has decisive authority, and is inserted by all critical editors (Manton 433).”  “In what sense? First, to establish their right to be there; Second, to take possession of it in their name; Third, to conduct them thither at last (Manton 433).”
“prepare a place” “The preparing of the place is through the passion and resurrection of Jesus (Guthrie 1055).”  
3. And if I go and prepare a place for you, I will come again and will take you to Myself, that where I am you may be also.
“This is a new kind of assertion to be made by human lips: ‘I am going into the other world to effect a purpose’ (Dod 115).”  “No one has felt so clear about what lies beyond, or has been so confident of His own power to effect any change for the better in the other world, that He has left this for a sphere of greater usefulness.  This is what Christ does (Dod 115).”  “Present separation was but the first step towards abiding union.  And as each disciple was summoned to follow Christ in death, he recognized that this was the summons, not of an earthly power, but of His Lord; he recognized that to him the Lord’s promise was being kept, and that He was being taken into eternal union with Jesus Christ (Dod 119).”  “Jesus now assures all His disciples that each one of them, whether called to lay down his life for Him or not, will be able sooner or later to follow Him where He is going; for to make ready their ultimate reception in the heavenly sphere is the prime purpose of His departure, and the essential sequel to all the previous revelations of God that He has given them (Tasker 164).”  “Although [Christ] was well aware of their weakness and impending failure, He took the responsibility of bringing them to the Father’s house (Tenney 143).”  “Christ’s death was necessary to atone for their sins, and purchase their inheritance; His resurrection would be the earnest of theirs; having prepared them for that holy inheritance, He would at death receive their souls, and at the last day raise their bodies, that so they might be forever with Him in that glorious and happy place to which He was going.  This hope will never disappoint; the promise of the Lord will never deceive (Henry 396).”  Luther wrote: [Jesus] “wants to prepare and order their habitations with the Father, and that He wants to come back Himself to fetch them to the mansions, in order that they may occupy these habitations and remain where He is, thus having the certainty of both, of the mansions in heaven and of Christ Himself for all eternity (Kretzmann 488).”  “Though He did not elaborate on the promise, the guarantee is unmistakable.  His return is as certain as His departure, and He would take them with Him to His Father’s house (Tenney 143).”  “Jesus, having made all preparations for their reception and eternal entertainment, will not leave His disciples to find their way above as best they can, but will complete His labor of love by coming again and receiving them to Himself and taking them along with Him to the places of their everlasting stay.  There is the true home and fatherland of the Christians, in heaven with the Lord, where He wants them to be, in glorious, wonderful communion and union with Him.  After the tedious and laborious pilgrimage of earth they there become partakers of the rest of the Lord.  Heaven is the home of every Christian, just as soon as he has finished his earthly life (Kretzmann 488).”  Christians “have accepted death as the needful transition from a state in which much hinders fellowship with Christ to a state in which that fellowship is all in all (Dod 119).”
“if I go and prepare a place for you, I will come again and will take you to Myself” “Our Lord tells the disciples that if He does go away, they must not think it is forever.  He means to come again and take them all home, and gather them round Him in one united family to part no more (Ryle 56).”  “Because the departure had for its purpose the preparing of the place, therefore it is necessarily followed by a return.  He who went away as the Forerunner has not done His work until He comes back, and, as Guide, leads those for whom He had prepared the place to the place which He had prepared for them (Maclaren 276).”  “The fact that He departs for such a purpose is a pledge that He will take care to bring them into the enjoyment of the place He has prepared (Clark 234-235).”  “The departure for such a purpose necessarily involved the return again.  Both are stages in the process, which is perfected by complete union (Maclaren 279).”  “When we arrive there we shall not be in a strange land.  We shall find we have been known and thought of before we got there (Ryle 56).”
“if I go and prepare a place for you, I will come again” “The purpose of our Lord’s departure, as set forth by Himself here, guarantees for us His coming back again (Maclaren 276).”  Christ “will ‘so come in like manner as’ He has gone.  We are not to water down such words as these into anything short of a return precisely corresponding in its method to the departure; and as the departure was visible, corporeal, literal, personal, and local, so the return is to be visible, corporeal, literal, personal, local too.  He is to come as He went, a visible Manhood, only throned amongst the clouds of heaven with power and great glory.  This is the aim that He sets before Him in His departure.  He leaves in order that He may come back again (Maclaren 277).”  “We have a double witness to bear in the midst of this as of every generation.  One half of the witness stretches backwards to the Cross, and proclaims ‘Christ has come;’ the other reaches onwards to the Throne, and proclaims ‘Christ will come’ (Maclaren 278).”
“If I go and prepare a place for you” Christ’s “preparations shall not be in vain; He will be the Finisher of that of which He is the Author or Beginner; if He have prepared the place for us, He will prepare us for it (Henry 396).”  “Not only did He go to prepare a place, but He is continuously preparing it for us all through the ages.  We have to think of a double form of the work of Christ, His past work in His earthly life, and His present in His exaltation.  We have to think of a double form of His present activity – His work with and in us here on earth, and His work for us there in the heavens.  We have to think of a double form of His work in the heavens – that which the Scripture represents in a metaphor, the full comprehension of which surpasses our present powers and experiences, as being His priestly intercession; and that which my text represents in a metaphor, perhaps a little more level to our apprehension, as being His preparing a place for us.  Behind the veil there is a working Christ, who, in the heavens, is preparing a place for all that love Him (Maclaren 276).”
“If I go” “The conditional term, ‘if,’ ought to be interpreted as an adverb of time; as if it had been said, ‘After that I have gone away, I will return to you again’ (Calvin 83).”  “Poole remarks ‘the particle “if” in this place denotes no uncertainty of the thing, but hath the force of although, or after that (Col 3:1; Ryle 56).”
“I will come again and will take you to Myself, that where I am you may be also” “The spiritual coming, which forms the substance of this and the two following chapters, was to result in the most intimate personal fellowship with Jesus, but it would find its consummation at His visible return in glory, and in the endless reunion in the Father’s house (Erdman 127).”  “Earlier during that week Jesus had said, ‘where I am, there My servant will also be (Jn 12:26);’ now He adds to that promise by saying that He will take His followers there personally (Bruce 297).”  “The final end of Christ’s going away and coming again is, that at last His disciples may be once more with Him, and enjoy His company forever.  ‘We part; but we shall meet again, and part no more (Ryle 57).”  “John does not couch on the cosmic dimensions of the Lord’s return; it is introduced here as the consummation of the personal fellowship between Him and His disciples (Bruce 298).”  “This promise is definitely eschatological, and must be taken, as in 21:22-23; 1Jn 2:28, as the basis of the advent hope of the Church (Rv 22:20; 1Th 4:17; Howard 700).”  “Jesus was not speaking of a general resurrection but of His personal concern for His own disciples (Tenney 143).”  “In the Pauline writings we may compare the personal note of 1Th 4:13-18, where believers are comforted with the assurance ‘so we shall always be with the Lord,’ over against the ‘world-historical’ setting in which the great event is placed in 2Th 2:3-8 (Bruce 298).”  “Mark here again the extent of the claim which Jesus makes – at His Second Coming to receive His people to Himself (Ep v:27; Cl 1:22; Jd 24; Manton 433).”  “The coming does not emphasize heaven as such but rather the reunion of Christ and His people (Harrison 342).”  Strictly speaking Christ is referring to “His Second Personal Appearing; but, in a secondary and comforting sense, to each individually, when he puts off this tabernacle, sleeping in Jesus, but His spirit ‘present with the Lord’ (Manton 433).”
	These words refer “not to the Resurrection or to a believer’s death, but to the Rapture of the Church when Christ will return for His sheep (1Th 4:13-18) and they will be with Him (Jn 17:24; Blum 322).”
“I will come again and will take you to Myself” “Christ will not wait for believers to come up to Him, but will come down to them, to raise them from their graves and escort them to their heavenly home (Ryle 53).”  “To the disciples of Christ heaven is sure (Ryle 54).”
“I will come again” These words are “one of the few eschatological allusions in this Gospel (Tenney 143).”  “Grammatically, this is a futuristic present, emphasizing both the certainty of the coming and the impending nature of the event (Harrison 342).”  “This promise does not refer to death (Tenney 143).”  Jesus “came to them in resurrection.  He came to them in a full and new sense when the Paraclete came.  He came to receive the majority of them as they passed to Him through violent death.  He met them as they passed over.  The ultimate reference was undoubtedly to His second Advent (Morgan 245).”  “Jesus comes in many ways, but the primary reference here is to His second advent (Morris 1546).”  “The second advent ought never to be forgotten.  Great is the blessedness of looking back to Christ coming the first time to suffer for us, but no less great is the comfort of looking forward to Christ coming the second time, to raise and reward His saints (Ryle 53).”  “The belief of Christ’s second coming, which He has given us the assurance of, is a preservative against trouble of heart (Pp4:5; Jm 5:8; Henry 396).”
	“Jesus will come again in the Spirit (vv.18,21,23).  There is no vacuum between the days of His flesh and the final arrival in the Father’s house, even for these (20:22), however much arresting delay there is before the completion of the work (Ellis 1254).”
	“Many think, as Stier, that the ‘coming again’ here spoken of means Christ’s coming to His disciples after His resurrection, or Christ’s coming spiritually to His people in comfort and help even now, or Christ’s coming to remove them at last by death (Ryle 56).”  “As a rule, when Christ speaks of ‘coming again,’ both here and elsewhere, He means His own personal second advent at the end of this dispensation.  The Greek word rendered, ‘I will come,’ is in the present tense and the same that is used in Rv 22:20: ‘I come quickly.’  The first and second advents are the two great events to which the minds of all Christians should be directed (Ryle 56-57).”  “This return must not be understood as referring to the Holy Spirit, as if Christ had manifested to the disciples some new presence of Himself by the Spirit.  It is unquestionably true, that Christ dwells with us and in us by His Spirit; but here He speaks of the last day of judgment, when He will at length, come to assemble His followers (Calvin 83).”
“I … will take you to Myself, that where I am you may be also” “For a Christian does not embark alone, nor do the things upon which He has founded give or vanish.  And when for Him it is the end here, and those watching around the bed say softly, ‘If is over.  Death has come,’ it is not really death that takes His hand, and leads Him out, or rather in, but Jesus Christ Himself (Gossip 700).”  Cyril of Alexandria (375-444; fl. 412-444) wrote: “For Christ did not ascend on high in order to present Himself before the presence of God the Father.  He always was and is and will be continually in the Father, in the sight of Him who begat Him.  For He is the one in whom the Father takes delight.  Rather, He who of old was the Word with no part or lot in human nature has now ascended in human form so that He may appear in heaven in a strange and unusual manner.  And this He has done on our account and for our sakes in order that He, ‘though found as a man (Pp 2:8),’ may still in His absolute power as Son – while yet in human form – obey the command, ‘Sit at My right hand (Ps 110:1),’ and in this way transfer the glory of adoption through Himself to the entire human race.  For because He has appeared in human form, He is still one of us as He sits at the right hand of God the Father, even though He is far above all creation.  He is also consubstantial with His Father due to the fact that He has come forth from Him as truly God of God and Light of Light.  He has presented Himself therefore as man to the Father on our behalf so that He may restore us again, as it were, to behold the Father’s face – we who were removed from the Father’s presence by the ancient transgression (Elowsky 122).”  Cyril of Alexandria (375-444; fl. 412-444) wrote: [In essence, Jesus is saying;] “Now, when I shall have accomplished the work of uniting the world below with that above – giving you a way of access to the city on high as well – I will return again at the time of regeneration and ‘receive you to Myself, so that where I am, there you may be also’ (Elowsky 122).”
“that where I am you may be also” “What we shall see, and whom we shall see in heaven, we cannot fully conceive yet, while we are in the body.  But one thing is certain: we shall see Christ (Ryle 52).”  Augustine of Hippo (354-430) wrote: [Jesus encourages His disciples] “by way of an assurance to them in their trouble that they might with confidence and certainty look forward, after all their trials, to dwelling together with Christ in the presence of God (Elowsky 120).”  “Let us note that one of the simplest, plainest ideas of heaven is here.  It is being ‘ever with the Lord.’  Whatever else we see or do not see in heaven, we shall see Christ.  Whatever kind of a place, it is a place where Christ is (Pp 1:23; 1Th 4:17; Ryle 57).”  Christ “will not be content to dwell without His people (Ryle 51-52).”  Where Jesus “is, there they shall be also; not only there, in the same place; but there, in the same state; not only spectators of His glory, but sharers in it (Henry 396).”  Christ “has gone with a human body, which, glorified as it is, still has relations to space, and must be somewhere.  And we may even say that His ascending up on high has made a place where His servants are (Maclaren 275).”  “Christ’s presence in heaven is needful to make it a heaven for poor human souls (Maclaren 275).” “Take away from the heaven of the Christian expectation that which comes to the spirit through Jesus Christ, and you have nothing left.  He and His mediation and ministration alone make the brightness and the blessedness of that high stake.  The very glories of all that lies beyond the veil would have an aspect appalling and bewildering to us, unless our Brother were there (Maclaren 275).”  “We should be ill at ease amidst the glories and solemnities of that future life unless we saw standing there our Kinsman, to whom we can turn, and who makes it possible for us to feel that it is home.  Christ’s presence makes heaven the home of our hearts (Maclaren 276).”  “His presence is all that we need for peace, for joy, for purity, for rest, for love, for growth (Maclaren 279).”  “Christ’s presence means the communication to us of all the luster of His radiance, of all the whiteness of His purity, of all the depth of His blessedness, and of a share in His wondrous dominion.  His glorified manhood will pass into ours, and they that are with Him where He is will rest as in the center and home of their spirits, and find Him all-sufficient.  His presence is my heaven (Maclaren 279).”  “Here is a great truth put in the simplest way; for the Christian, heaven is where Jesus is.  We do not need to speculate on what heaven will be like.  It is enough to know that we will be forever with Him.  When we love someone with our whole heart, we are really alive only when we are with that person.  It is so with Christ.  In this world our contact with Him is shadowy, for we can see only through a glass darkly, and spasmodic, for we are poor creatures and cannot live always on the heights.  But the best definition is to say that heaven is that state where we will always be with Jesus (Barclay 156).”  “They are with Christ, so the plain Christian says, and leaves it contentedly at that, admitting that Christ has a claim on His dear ones far superior to His own, agreeing that He would never dream of wishing them to come back – to what (source?)?”
	Augustine of Hippo (354-430) wrote: Christ “is that life eternal, so is it in Him, that where He is there shall we be also, that is to say, in Himself (Elowsky 123).”  Augustine of Hippo (354-430) wrote: “He, by His very existence as the life, has life.  He is Himself what He has.  And just as the life is in Him, so He is in Himself.  But we are not that life.  We are partakers of His life.  And we shall be there in such a way as to be wholly incapable of being in ourselves what He is.  But even while we ourselves are not the life, we will be able to have Him as our life.  And He Himself has life because of the very fact the He Himself is the life (Elowsky 123).”  
“where I am” “This is the most satisfying definition of heaven (Harrison 342).”  
4. And you know the way to where I’m going.”
“Our Lord intimated, that after the instructions He had given [the disciples], they must surely know the place whither He was going, and the way by which they must follow (Henry 396).”  Jesus “had given them the necessary information so often and in so complete a manner that they all should have had full knowledge, blessed assurance (Kretzmann 488).”  “Although the disciples’ subsequent questionings would not give the impression of much spiritual understanding, nevertheless Jesus’ words in v.4 show that they ought to have known the way to the Father (Guthrie 1055).”  “Jesus reminds His disciples that they knew both His goal and the way to that goal, the eternal home (Kretzmann 488).”  The disciples “know the way which they must follow, that they may arrive at the participation of the same glory (Calvin 83).”
“The disciples know the way that Jesus is going – death (Howard 700).”  “The disciples know that His death is not a destruction, but a passage to the Father (Calvin 83).”
“the way” Jesus is going “the way of faith, holiness and sufferings (Wesley 330).”
5. Thomas said to Him, “Lord, we do not know where you are going.  How can we know the way?”
“Thomas’ statement and his question reflected the perplexity of the Eleven.  Note Peter’s similar question [in] 13:36 (Blum 322).”  “Thomas saw a double problem in Jesus’ utterance.  Since he, as well as others, did not understand the destination, how could he know the way (Harrison 342)?”  Thomas “was honest, and plainly told the Lord He did not understand (Morris 1546).”  “The knowledge possessed by the saints is sometimes confused, because they do not understand the manner or the reason of those things which are certain, and which have been explained to them.  For example, the Prophets foretold the calling of the Gentiles with a true perception of faith, and yet Paul declares that it was a ‘mystery hidden’ from them (Ep 3:2,4).  In like manner, when the Apostles believed that Christ was departing to the Father, and yet ‘did not know’ in what way he would obtain the kingdom, Thomas justly replies, that they ‘do not know whither He is going.’  Hence he concludes that they know still less about ‘the way;’ for before we enter into a road, we must know where we intend to go (Calvin 83-84).”
“Lord, we do not know where you are going” “Throughout His ministry, Jesus had been showing them the way, but as Thomas indicated, they did not fully understand (Blum 322).”  “Thomas, probably resting on the notion of a temporal kingdom, and supposing that Jesus meant to retire for a time before He openly appeared as the Messiah, observed that, as He had not told them where He meant to go, they could not know by what way they should follow Him (Henry 396).”  “Thomas was utterly honest, pessimistic, and uninhibited.  He did not suppress his feelings but voiced his despair.  He had already declared his willingness to follow Jesus and to die with Him if necessary when He proposed the journey to Bethany (11:16).  Thomas despaired of ever learning the way and was not ready to accept a state of permanent bewilderment (Tenney 144).”  “Thomas was but expressing the thoughts of the majority of the disciples; he acted, in a way, as their mouthpiece.  So firmly and completely were their hearts and minds bound up with the matters of this world and with their hopes of a temporal reign of the Messiah that even now they did not understand the references of the Lord.  It was necessary almost to pry their thoughts loose from this world.  Thomas protested that they did not even know the object and goal of the Master’s going (Kretzmann 489).”  Augustine of Hippo (354-430) writes: “But Thomas does not know he is speaking falsely.  They knew, but they did not know that they knew.  Jesus, however, will convince them of what they already know even though they themselves imagine that they are ignorant about it (Elowsky 123).”
“we do not know” “Certainly, in one point of view, the knowledge of the disciples was very small.  They knew little before the crucifixion and resurrection compared to what they might have known, and little compared to what they afterwards knew after the day of Pentecost.  About our Lord’s purpose in coming into the world, about His sacrificial death and substitution for us on the cross, their ignorance was glaring and great.  It might well be said, that they ‘knew in part’ only, and were children in understanding.  And yet, in another point of view, the knowledge of the disciples was very great.  They knew far more than the great majority of the Jewish nation, and received truths which the Scribes and Pharisees entirely rejected.  Compared to the world around them, they were in the highest sense enlightened.  They knew and believed that their Master was the promised Messiah, the Son of the living God; and to know Him was the first step towards heaven.  All things go by comparison.  Before we lightly esteem the disciples because of their ignorance, let us take care that we do not underrate their knowledge.  They knew more precious truth than they were aware of themselves.  Their hearts were better than their heads (Ryle 58).”
“How can we know the way?” “The question sounds so foolish that it is well to remember what one commentator remarks: ‘The disciples knew, but they did not know that they knew.  Sorrow had benumbed their spiritual faculties’ (Kretzmann 489).”  Thomas’ “question revealed a man who was confused by life and felt that its riddles were insolvable (Tenney 144).”  Thomas “always liked the feel of solid facts beneath his feet (Gossip 70-701).”  “Thomas was too literal in His questioning.  He did not expect the ‘way’ to be identified with Jesus (Guthrie 1055).”  The disciples “would remain puzzled until [Jesus’] death and resurrection and until the advent of the Spirit.  They had all the information but they could not put it together (Blum 322).”
[Ryle only thru v.5]
6. Jesus said to him, “I am the way, and the truth, and the life.  No one comes to the Father except through me.
“The statement amounts to this, that whoever obtains Christ is in want of nothing; and, therefore, that whoever is not satisfied with Christ alone, strives after something beyond absolute perfection (Calvin 84).”  “Jesus’ reply is the ultimate foundation for a satisfactory philosophy of life.  First, it is personal.  He did not claim merely to know the way, the truth, and the life as a formula He could impart to the ignorant; but He actually claimed to be the answer to human problems.  Jesus’ solution to perplexity is not a recipe; it is a relationship with Him.  Second, He did not counter Thomas’s skepticism with an argument or a quotation drawn from His memory.  He responded with an authoritative assertion as the master of life (Tenney 144).”  “By His words … Jesus stressed that salvation, contrary to what many people think, is not obtainable through many ways (Blum 322).”  “Our Lord answered, declaring that He was the Way, the Truth, and the Life.  Christ is the sinner’s Way to the Father and to heaven – in His person as God manifest in the flesh; in His suretiship, His vicarious obedience, and atoning sacrifice, and His intercession as our Advocate.  He is the Truth, as the substance of all the typical shadows, the accomplishment of all the prophecies of a Savior; also as the Prophet of the church, whose doctrine is the Truth, believing which sinners come by Him the Way.  He is the Life – by whose life-giving Spirit the dad in sin are quickened, and so enabled to believe in Him as the Truth and to come by Him as the Way to the mercy-seat.  Nor can any man approach God as a Father, who is not quickened by Him as the Life, and instructed by Him as the Truth, to come by Him as the Way (Henry 396).”
“I am the way, and the truth, and the life.  No one comes to the Father except through me” “What Jesus is cannot be separated from what He does (Ellis 1254).”  “Very likely the statement means ‘I am the way (to the Father) in that I am the truth and the life’ (Morris 1546).”  Christ “is ‘the way,’ because He leads us ‘to the Father,’ and He is ‘the truth’ and ‘the life,’ because in Him we perceive the Father (Calvin 85).”  Hoskyns writes: “No man can attain the Father except by perceiving the Truth and participating in the Life which is revealed to men in His Son.  Thus, while being the guide, He does not guide to what is beyond Himself (Harrison 342).”  Augustine of Hippo (354-430) wrote: “Those who desire to come {to the Father} begin their journey in {the Son}.  The apostle, therefore, although still on the way … had already passed over the beginning of the way and had now no further need of it.  And yet, everyone who wants to attain to the truth and to rest in eternal life has to start the journey by this way (Elowsky 126).”  “We could not get to the tree of life in the way of innocency; but Christ is another Way to it.  By Christ, as the Way, our prayers go to God and His blessings come to us by Him; this is the Way that leads to rest, the good old Way (Henry 396-397).”
“Of this three-fold statement of what He is, Jesus explains here only the first – His being ‘the Way;’ not as if that were in itself more important than the other two, but because the Intervention of Mediation of Christ between God and men is the distinctive feature of Christianity.  His being the ‘Truth’ and the ‘Life’ gives us what may be called the Christ aspect of the Godhead, as the Object of the soul’s aspirations and the centre of its eternal bliss: but that God, even as thus viewed, is approachable and enjoyable by men only through the mediation of Christ, tells of that sinful separation of the soul from God, the knowledge and feeling of which constitute the necessary preparative to any and every saving approach to God, and to the believing reception and use of Christ as the Way to Him (Manton 434).”  “But, seeing all this in Christ, with a new hope and heart they can and do come boldly by that new and living way which Christ has consecrated for them, to what they now are sure is not an alarming judgment seat as they had supposed, but a throne of grace where things are given for nothing, for the taking, for the carrying away; and to One who is not cold and hard and implacably just, as they had feared, but a Father, wise, understanding, tender, and most gracious of all, set upon helping them to grow up worthily (Gossip 702).”
“I am the way, and the truth, and the life” “The way leads through death to life eternal (Howard 701).”  Christ “lays down three degrees, as if He had said, that He is the beginning, and the middle, and the end; and hence it follows that we ought to begin with Him, to continue in Him and to end with Him (Calvin 84).”  Jesus does not say “‘I show the way.’  Christ is Himself the vital link between heaven and earth (1:51) so apart from His teaching (the truth) and His work (to bring life) there is no salvation (Ellis 1254).”  Hilary of Poitiers (c.357-367) wrote: “He who is the way does not lead us into by-paths or trackless wastes.  He who is the truth does not mock us with lies.  He who is the life does not betray us into delusions, which are death.  He Himself has chosen these winning names to indicate the methods that He has appointed for our salvation.  As the way, He will guide us to the truth.  As the truth, He will establish us in the life (Elowsky 124).”  “Jesus is the way because He is also the ‘truth’ and the ‘life.’  That is to say the second and third words throw light on the first (Guthrie 1055).”  John Chrysostom (344/354-407; fl. 386-407) wrote: “The truth and the life’ prove that these statements will be carried out.  ‘There is, then, no falsehood with me if I am “the truth.”  It is also the same if I am ‘life,’ since not even death shall be able to stop you from coming to Me.  Besides, if I am ‘the way,’ you will need no one to lead you by the hand.  And, if I am also ‘the truth,’ my words are not false.  If I am also ‘life,’ although you die you shall obtain what I have told you’ (Elowsky 124).”
“I am the way, and the truth” Christ is “the Incarnate Reality of all we find in the Father, when through Christ we get to Him; for ‘in Him dwelleth all the fullness of the Godhead bodily’ (Cl 1:19; Manton 434).”  “Christ as truth makes the way dependable and infallible (1:14; 8:32,36; Ep 4:20,21; Harrison 342).”  Cyril of Alexandris (375-444; fl.412-444) wrote: ]Christ] “has pointed out to us the way that anyone might safely take that would lead to a life of incredible virtue and to a highly motivated and unhindered performance of those actions that follow the pattern of Christ.  And so He Himself is the truth, He is the way, that is, the true boundary of faith and the exact rule and standard of an unerring conception concerning God.  For by a true belief in the Son, namely, as begotten of the very essence of God the Father and as bearing the title of Son in its fullest and truest meaning – and not even in any sense a made or created being – we shall then clothe ourselves in the confidence of a true faith.  For one who has received the Son as a Son has fully confessed a belief also in Him of whose essence the Son is, and that person knows and will immediately accept God as the Father.  Therefore He is the truth, He is the life, for no one else will restore to us the life that is within our hopes, namely that life that is in incorruption, blessedness and sanctification.  For it is He that raises us up and who will bring us back again from the death we died under the ancient curse to the state in which we were at the beginning (Elowsky 125).”
	“‘I am the way to God’, claims Christ, because in me men at last come upon ‘the truth’ about Him; learn to know Him as He really is, have their misconceptions of Him dissipated, like mists when the sun shines down on them in strength; and their misunderstandings which like thick fogs had deceived and caused them to wander are blown clean away.  Formerly, because they knew that God was holy and of purer eyes than to behold iniquity, and that they themselves were soiled and sin-stained, they did not dare to come to Him, assuming that that would be an act of sheer effrontery, asking for doom.  For they had not taken in that an essential part of the divine holiness is a divine pity for poor souls who have lost themselves, and a divine self-sacrifice – divine, and so immeasurable, deeper than our vastest human molds of thought, overflowing, breaking, sweeping these away (Gossip 702).”
“I am the way” “Jesus does not simply teach the way or point the way; He is the way.  In fact, ‘the Way’ was one of the early names for the Christian faith (Ac 9:2; 19:9,23; 22:4; 24:14,22; Wiersbe 350).”  “Only one Way exists (Ac 4:12; 1Tm 2:5; Blum 322).”  Jesus “is the way to the Father because only He has an intimate knowledge of God unmarred by sin (Tenney 144).”  “The way, as personalized in Jesus, was a way of suffering and of triumph through humiliation (Guthrie 1055).”  Because “Christ is ‘the way,’ the weak and ignorant have no reason to complain that they are forsaken by Him (Calvin 84-85).”  “Where else would we rather be than in the way with Christ (Gossip 703).”  Basil the Great (b. c. 330; fl.357-379) wrote: “We understand the ‘way’ to be the road to perfection and advancing in order step by step through the words of righteousness and the illumination of knowledge, always yearning for that which lies ahead and straining toward the last mile, until we reach that blessed end, the knowledge of God, with which the Lord blesses those who believe in Him.  For truly our lord is a good way, a straight road with no confusing forks or turns, leading us directly to the Father (Elowsky 124).”

“I am” Jesus’ words … are the 6th of Jesus’ 7 ‘I am’ statements in the Gospel of John (6:48; 8:12; 10:9,11; 11:25; 14:6; 15:1; Blum 322).”
“the way” “In the early church, Christianity was sometimes called ‘the Way’ (Morris 1546).”  “This has special prominence because of the context.  It had been somewhat anticipated in the teaching about the door (10:9; Harrison 342).”
“I am … the truth, and the life.  No one comes to the Father except through me” “As the Father is Truth and Life, Jesus is the embodiment of God so people can come to the Father (1:4,14,18; 11:25; Blum 322).”
“the truth, and the life” “We certainly ought not to seek for higher wisdom than that which leads us to eternal life, and [Jesus] testifies that this ‘life’ is to be found in Him (Calvin 84).”  As [Christ] “is ‘the truth and the life,’ He has in Himself also what is fitted to satisfy the most perfect (Calvin 85).”
“the truth” “Truth” is a key emphasis in this Gospel (Morris 1546).”  “‘The truth’ is the divine reality, the goal of all thought and effort (Howard 701).”  Jesus “is the truth because He has the perfect power of making life one coherent experience irrespective of its ups and downs (Tenney 144).”  “Christ declares Himself to be the ultimate reality – ‘truth’ (Howard 701).”  Ambrose of Milan (c. 333-397; fl. 374-397) wrote: “If they say that the Father alone is true God, they cannot deny that God the Son alone is the truth.  For Christ is the truth.  Is the truth then something inferior to Him that is true, seeing that according to the use of terms a person is called true from the word ‘truth,’ as also wise from wisdom, just from justice?  We do not consider it so between the Father and the Son.  For there is nothing lacking in the Father, because the Father is full of truth.  And the Son, because He is the truth, is equal to Him who is true (Elowsky 124-125).”  Ambrose of Milan (c. 333-397; fl. 374-397) wrote: “Christ is not only God but true God indeed – true God of true God – and I approach the true one inasmuch as He Himself is the truth.  If, the, we inquire His name, it is ‘the truth.’  If we seek to know His natural rank and dignity, He is so truly the very Son God, that He is indeed God’s own Son (Elowsky 124).”  “Jesus as ‘the truth’ fulfills the teaching of the OT (Jn 1:17) and reveals the true God (1:14,17; 5:33; 18:37; 8:40,45-46; 14:9; Köstenberger 2052).”  “All theology, when separated from Christ, is not only vain and confused, but is also mad, deceitful and spurious; for, though the philosophers sometimes utter excellent sayings, yet they have nothing but what is short-lived, and even mixed up with wicked and erroneous sentiments (Calvin 85-86).”  Jesus “is true to all that trust in Him, as true as truth itself (Henry 397).”
“and the life.  No one comes to the Father except through me” “Christ proves that He is ‘the life,’ because God, ‘with whom is the fountain of life (Ps 36:9), cannot be enjoyed in any other way than in Christ (Calvin 85).”
“the life” “This characteristic of the Logos is one of the dominant notes of the Gospel (1:4; 5:21,26; 11:25; Howard 701).”  “Jesus alone is ‘the life’ who fulfills the OT promises of ‘life’ given by God (11:25-26), having life in Himself (1:4; 5:26), and He is thus able to confer eternal life to all those who believe in Him (e.g. 3:16; Köstenberger 2052).”  Jesus “is the life because He was not subject to death but made it subject to Him.  He did not live with death as the ultimate end of His life; He died to demonstrate the power and continuity of His life (Tenney 144).”  “Now the method of obtaining ‘life’ is, to become new creatures (Calvin 84).”  Jesus is “the vitality of all that shall ever flow into us from the Godhead thus approached and thus manifested in Him (Manton 434).”
	“Christ claims, I am the way to the Father because it is through Me that men attain to the life in and with God, to that communion and closeness of fellowship with Him which alone enables them really to know Him better and better, and ever more surely and as He actually is.  For the way to know God is not merely to assemble correct thoughts and notions of Him in one’s mind, which remain mere intellectual concepts: it is to live with Him; to have firsthand experience of Him; to put this whole matter to the proof, testing it for one’s self; to let what we have been told about Him have its chance to do for us and in us what it can.  Do that, says Christ, and you will find the most audacious of My promises, which look stupidly impossible, working themselves out and coming true for you; Till by and by you will accept what I have assured you that God is, not for My saying, and no longer by pure faith at all, but basing your own judgment upon solid facts in your own life which cannot be confuted or explained away.  To such a life of adventure and experiment and discovery Christ keeps inciting us, patiently correcting in us what would blur the open vision for us.  For as Plotinus warned us, it is only the Godlike who can see God; or as Christ said, only the pure in heart.  That sounds a daunting judgment, which would seem to rule most of us out.  But the thing is reciprocal.  The purer we become, the clearer we see God.  But the clearer we see God, the purer we grow.  Does not a scripture tell us that one day we shall be like Him, for we shall see Him as He is?  And that open vision of Him will burn up everything that is worthy in us clean away?  As Donne put it, with a breathtaking audacity, in one of his tremendous sermons: ‘I shall be so like God, as that the devil himself shall not know me from God, so farre as to finde any more place to fasten a temptation upon me, then upon God; not to conceive any more hope of my falling from that kingdome, then of Gods being driven out of it’ (Gossip 703).”
“No one comes to the Father except through me” “Here as elsewhere in this Gospel a claim is made for the absoluteness of Christianity (Howard 702).”  This phrase “fulfills the OT symbols and teachings that show the exclusiveness of God’s claim, such as the curtain (Ex 26:33) barring access to God’s presence from all except the Levitical high priest (Lv 16), the rejection of human inventions as means to approach God (Lv 10:2), and the choice of Aaron alone to represent Israel before God in His sanctuary (Nb 17:5).  Jesus is the only ‘way’ to God (Ac 4:12), and He alone can provide access to God (Köstenberger 2052).”  “Jesus was not exhibiting a narrow arrogance.  Rather, He was making the only possible deduction from the fact that He, the unique Son, was the sole means of access to the Father.  Jesus’ claim parallels the author’s pronouncement: ‘No one has ever seen God, but God the only Son, who is at the Father’s side, has made Him known (Jn 1:18).  Jesus is the only authorized revelation of God in human form and He is the only authorized representative of humanity to God (Tenney 144).”  Peter Chrysologus (c.380-450) wrote: “It is not possible to attain to God except through God (Elowsky 124).”  “It is Jesus Christ who brought home to men how fatherly God is, and with what childlike confidence we can draw near to Him (Gossip 702).”  “Union with Christ is the one way to God and to the Father’s home (Howard 700).”  “Because [Jesus] and the Father are one (10:30) in the perfect relationship of Father and Son, no other can lead men to God as Father in the way that Jesus can (Howard 701).”  Cyril of Alexandria (375-444; fl. 412-444) wrote: “No one would ever be holy and make progress in a life according to the rule of virtue unless Christ were the guide of his footsteps in everything.  And no one would ever be united to God the Father except through the mediation of Christ, for He is the mediator between God and humanity, through Himself and in Himself uniting humanity to God…. No one, therefore, will come to the Father, that is, will appear as a partaker of the divine nature, except through Christ alone.  For if He had not become a mediator by taking human form, our condition could never have advanced to such a height of blessedness.  But now, if anyone approaches the Father in a spirit of faith and reverent knowledge, He will do so by the help of our Savior Christ Himself (Elowsky 126).”  “Our Lord’s statement, ‘No man cometh unto the Father but by Me,’ wipes away any other proposed way to heaven – good work, religious ceremonies, costly gifts, etc. (Wiersbe 350).”  “Jesus is not one way among many, but the way (Ac 4:12; Heb 10:19-20; Morris 1546).”  “Jesus is the only access to the Father because He is the only One from the Father (Jn 1:1-2,51: 3:13; Blum 322).”  “Heaven is Christ’s eternal home, as it is ours; and the way to heaven leads through Him, since faith in His redemption opens the portals of heaven (Kretzmann 488).”  Hort writes: “Translated into any language but that of the aspiring life of love, ‘coming to the Father’ is a hollow and dangerous phrase; as pronounced by the Son, it proclaims the ultimate source of life in the Father’s eternal Fatherhood (Howard 702).”  Hilary of Poitiers (c.357-367) wrote: “Except through [Christ] there is no approach to the Father.  But there is also no approach to Him unless the Father draws us.  Understanding Him to be the Son of God, we recognize in Him the true nature of the Father.  And so, when we learn to know the Son, God the Father call us.  For our recognition and knowledge of the Father  is in the Son who shows us in Himself God the Father.  The Father draws us by His fatherly love, if we are devout, into a mutual bond with His Son (Elowsky 126).”  “Those who want to know God must come to Him through Jesus Christ, and through Him alone.  All other ways are dead-end streets that lead no place except to darkness and everlasting night (Lindsell 1585).”  Ambrose of Milan (333-397; fl. 374-397) wrote: “Lord Jesus, we do follow You, but we can come only at Your bidding.  No one can make the ascent without You, for You are our way, our truth, our life, our strength, our confidence, our reward.  Be the way that receives us, the truth that strengthens us, the life that invigorates us (Elowsky 126).”
“No one comes” “The verb puts Jesus on the side of God rather than on the side of man.  [Jesus] does not say, ‘goeth’ (Harrison 342).”
7. If you had known Me, you would have known My Father also.  From now on you do know Him and have seen Him.”
“Our Lord, by what He says, intends rather to gain their ear for further explanation, than to tell them how much they already knew (Manton 434).”  “Our Lord left the disciples to collect from this to what place He was about to remove, observing that if they had known Him, they would have known the Father also; and that the little knowledge they had of Him would increase, till they more clearly saw the Father in Him.  In proportion as we know Jesus we know the Father also, in the only way in which He manifests Himself to us.  The character, doctrine and cross of Christ form the glass in which we must contemplate the glory of the invisible God.  In Him God and man meet, and are brought together (Henry 396).”  “The verse could tell us that when these men come to find that Jesus is indeed the Way, they will date their vision of the Father from that revelation (Ellis 1254).”
John Chrysostom (344/354-407; fl. 386-407) wrote: Christ “does not contradict Himself.  They knew Him indeed, but not as they should have.  God they knew, but they did not know the Father.  For afterward, when the Spirit came upon them, He formed in them all knowledge.  It is as if He had said, ‘If you had known My essence and my dignity, you would have know that of the Father also.  And from this time onward you shall know Him, and you have seen Him.’  The {knowing} belongs to the future; the {seeing} belongs to the present.  Both are brought about ‘by Me.’  By ‘sight,’ He means knowledge by intellectual perception.  For those who are seen we may see but not know.  Those, however, who are known we cannot both know and not know…. These words are used so that you may learn that the one who has seen Him knows Him who begat Him.’  But they beheld Him not in His unveiled essence but clothed with flesh (Elowsky 128-129).”
“If you had known Me, you would have known My Father also” Jesus “confirms what we have just now said, that it is a foolish and pernicious curiosity, when men, not satisfied with Him, attempt to go to God by indirect and crooked paths.  They admit that there is nothing better than the knowledge of God; but when He is near them, and speaks to them familiarly, they wander through their own speculations, and seek above the clouds Him whom they do not deign to acknowledge as present.  Christ, therefore, blames the disciples for not acknowledging that the fullness of the Godhead was manifested in Him (Calvin 86).”  “The Johannine Jesus demands far more than intellectual or moral affinity for approach to God (Howard 702).”  “Once more Jesus stresses the intimate connection between the Father and Himself.  Jesus brought a full revelation of the Father (1:18), so that the apostles had real knowledge of Him (Morris 1546).”  “Jesus declared that He had adequately presented the Father in His own person (Tenney 144).”  Augustine of Hippo (354-430) wrote: Through an equal an equal it known (Elowsky 126).”  “To the extent that the disciples had come to a satisfactory understanding of Jesus, they had a comprehension of the being of God (Tenney 144).”  Hoskyns writes: “Knowledge of the Son is the knowledge of God (Harrison 342).”  “There is profound truth here – knowledge of Jesus leads to knowledge of the Father (Guthrie 1055).”  “In view of this last revelation … there could be no excuse for failure to know the Father as well as the Son (Harrison 342).”
	“The first sentence in this verse may either be a promise (‘If you really knew Me, you will know My Father as well’) or a rebuke (‘If you really knew Me, you would know My Father as well’).  “It is better to take the words to mean ‘You know Me; you will know My Father also’ (Guthrie 1055).”  “The readings of other MSS … and Ps 66, seem to imply ‘if you have known me, you will come to know the Father as well.’  The second half of the verse would support this (Ellis 1254).”  
“If you had known Me” “The pluperfect tense here (egnōkeite) is puzzling (Ellis 1254).”  “The NIV’s ‘If you really knew me’ suggests that the disciples did not know Jesus (Guthrie 1055).”  “‘If you really knew me’ could probably be better rendered ‘If you have attained a realization of who I am, you will know My Father also’ (Tenney 144).”  “The wording suggests the disciples’ failure to know Christ as He really was (Harrison 342).”  “The Lord seems to be rebuking [His disciples] for a failure to understand His person and mission (8:19; Blum 322).”
“know” “The word ‘know’ is used 141 times in John’s Gospel, but it does not always carry the same meaning.  In fact, there are four different levels of knowing according to John.  The lowest level is simply knowing a fact.  The next level is to understand the truth behind that fact.  However, you can know the fact and know the truth behind it and still be lost in your sins.  The third level introduces relationship; ‘to know’ means ‘to believe in a persona and become related to him or her.’  This is the way ‘know’ is used in Jn 17:3.  In fact, in Scripture, ‘to know’ is used of the most intimate relationship between man and wife (Gn 4:1).  The fourth use of ‘know’ means ‘to have a deeper relationship with a person,’ a deeper communion.’  It was this level Paul was referencing to when he wrote, ‘That I may know Him (Pp 3:10; Wiersbe 350-351).’”  “‘Knew’ implies experience rather than intuition or theoretical knowledge (Tenney 144).”
“From now on you do know Him and have seen Him.” Hilary of Poitiers (c.315-376) wrote: “How can knowledge of [Christ] be knowledge of the Father?  For the apostles see Him wearing the aspect of that human nature that belongs to Him.  But God is not encumbered with body and flesh and is unrecognizable by those who dwell in our weak and fleshly body.  The answer is given by the Lord, who asserts that under the flesh that, in a mystery, He had taken, His Father’s nature dwells  within Him…. He makes a distinction between the time of seeing and the time of knowing.  He says that from this time onward they shall know Him whom they had already seen and so shall possess, from the time of this revelation onward, the knowledge of that nature on which, in Him they had gazed for so long (Elowsky 128).”  Hilary of Poitiers (c.315-376) wrote: “It was not the carnal body that He had received by birth from the Virgin that could manifest to them the image and likeness of God.  The human aspect that He wore could be no aid toward the mental vision of the incorporeal God.  But God was recognized in Christ by those who recognized Christ as the Son on the evidence of the powers of His divine nature.  And a recognition of God the Son produces a recognition of God the Father.  For the Son is in such a sense the image as to be one in kind with the Father and yet in a way that indicates that the Father is His origin (Elowsky 128).”  This “statement has its parallel in Paul’s teaching: ‘He is the image of the invisible God’ (Cl 1:15; Tenney 144).”  Irenaeus wrote: “The Son reveals the knowledge of the Father through His own manifestation.  For the manifestation of the Son is the knowledge of the Father, since all things are manifested through the Word (Elowsky 128).”  “‘The main cause of Christ’s coming,’ says Augustine, ‘was that men might know how much God loves them.’  Hot-tempered Tertullian felt that men should have recognized that Christ was God; His patience, he thought, should have proved that to them.  And heaping up his instances, he concludes, ‘Such longsuffering as His is an example to all men, but is found in God alone.’  Yes, but it was precisely the longsuffering of Christ that made men certain and convinced that God too is like that (Gossip 702).”
“God is now plainly exhibited to them if they would but open their eyes (Calvin 86).”  “When Jesus said that knowing Him and seeing Him was the same as knowing and seeing the Father, He was claiming to be God.  From now on, they would understand more and more about the Father, even though Jesus was leaving them (Wiersbe 351).”  “‘I am the way’ to God, says Christ, the way that leads you to the life through which you can attain to know God better and better (Gossip 703).”  Jesus’ words are “a promise, which looks beyond the Cross and the Resurrection (20:28; Blum 322-323).”
“have seen” “The word ‘see’ expresses the certainty of faith (Calvin 86).”
8. Philip said to Him, “Lord, show us the Father, and it is enough for us.”
Philip “expresses the groping faith of the disciples (Milne 213).”  Philipp “Melancthon [1497-1560] remarks that Philip’s petition represents the natural wish of man in every age.  Men feel an inward craving everywhere to see God (Ryle 64).”  “Here Jesus touches another great cause of ‘troubled hearts,’ not merely among these disciples, but among His followers over the ages.  Life at time does not appear to make discernible sense; the vastness of the universe oppresses us, the seemingly impersonal cycle of nature evidences no master plan, and the story of humanity rolls on generation after generation with little apparent meaning at the heart of it all (Milne 213).”  “Such indirect knowledge of God, obtainable only through an intermediary, even though that intermediary be Jesus, fails to satisfy Philip.  Why, he asks in effect, cannot they be given here and now a more direct vision of the Father, such as Moses and the elders of Israel had been given when ‘they say the God of Israel (Ex 24:10),’ or such as was granted to Isaiah when He saw ‘the Lord sting upon a throne, high and lifted up (Isa 6:1)?  To see God with his physical eyes, to know Him by what men tend to regard as the sure evidence of the senses, that will indeed satisfy Philip and remove his doubts, and he asks for nothing more (Tasker 31).”  “Philip’s lack of understanding is easy to imagine.  He wanted a direct revelation of God as the only satisfactory way (Guthrie 1055).”  “It is inherent in our nature that we want to deal with God on our own (Pelikan).”  Philip “blurts out the profound question which has always troubled the greatest and wisest of men, which they pondered and explored painstakingly but no one had been able to answer, which, in fact, is impossible for human nature and reason to answer, namely: ‘What is God?  How can one know God?  How can one find Him?”  Thus Philip, too, shows and betrays that he has never understood and does not now understand this, although He had often heard Christ preach and speak about the Father.  This is because he still wants to understand this with his reason and fathom it with his mind.  Although Christ wants to direct Philip solely to His Word and to Himself, saying that he already know and has seen the Father, this does not yet take hold of him (Pelikan).”  Philip “says as it were: ‘To be sure, You are telling us that we know the Father.  But, in truth, not once in my life have I ever laid eyes on Him, although I have no greater wish than to have the great happiness to see Him just once’ (Pelikan).”  In essence Philip is saying: “Take us for once behind the scenes and let us see the hand that moves all things; let us know all that can be known, that we may see what it is we are going to, and what is to become of us when this visible world is done.  Give us assurance that behind all this dumb, immovable mask of outward things there is a living God whose love we can trust and whose power can preserve us to life everlasting (Dods 138).”  “I never read this word of Philip without feeling that whatever he may have meant, it was the great cry of humanity voicing itself through this quiet, simple, unobtrusive man, because that is what Philip was.  In a myriad of tones still, many of them discordant, many of them wails of agony and sobs of distress, that is what the world is saying, Show us God and it sufficeth us (Morgan 247).”  Philip’s “words imply that such a demonstration would be all that was necessary to establish their faith for always (Kretzmann 489).”  “Practical Philip in the present context is portrayed as trying to make sense out of what must have seemed to him as Jesus’ ethereal talk about Himself and God.  So he asked Jesus to get practical and show the disciples the Father.  If Jesus did that, they could dispense with any further discussion on the subject (Borchert 112).”  “The heathen likewise had to experience and acknowledge that God cannot be certainly found with any thoughts or any searching of reason.  Thus the story is told of a king who asked his wisest philosopher: ‘What is God?’  The sage took several days to consider; and when he was to give his reply, he again deferred it.  This he did a third and a fourth time, until he finally had to confess outright: ‘What shall I say?  The long and the more profoundly I meditate on this, the less I know.’  Anyone else who ventures to learn something about God by means of his reason surely ahs the same experience.  The longer he searches, the farther his from his goal.  He must miss the mark entirely unless, after finally finding the road that leads to Christ, he clings to the Word (Pelikan).”  Augustine of Hippo (354-430) wrote: “When Philip said to Him, ‘Lord, show us the Father, and that is enough for us,’ he understood well enough that being shown the Father could satisfy him.  But if the one who is equal to the Father was not enough for him, how would the Father be enough?  And why wasn’t He enough for him?  Because He was not seen.  Why wasn’t He seen?  Because the eye He could be seen with was not yet whole (Elowsky 129).”  “Philip had failed to grasp that in Jesus the glory, grace, and truth of God, whom none has seen or can see, stands unveiled (1:8).  For one whose spiritual sight is clear, the revelation is indeed ‘enough’ (Beasley-Murray 253).”  “If he and the other disciples could only apprehend God with at least one of their senses, they would be satisfied (Tenney 145).”  “At one level Philip and the others truly do know Jesus, and therefore in the Son they have seen the Father.  But they do not recognize this yet.  As highly as they think of Jesus, they do not grasp that in Jesus God has made Himself known.  To the extent that this is still beyond them, they do not know Jesus Himself very well (Carson 494).”  “Though Philip did not mean it, yet the Holy Ghost, by His mouth, designed here to teach us, that the satisfaction and happiness of a soul consist in the vision and fruition of God.  In the knowledge of God as our Father, the soul is satisfied (Henry 397).”  “‘Yes,’ you say, ‘I see and hear this.  But who knows whether this is God’s attitude toward me?’  Guard against tht thought, for that is separating and divorcing Christ from God!  That is what Philip is doing here.  He ignores Christ, seeks God up in heaven, and thinks: ‘Surely I can hear Christ talking to me.  But who knows how God up in heaven is minded toward me or what He has resolved to do with me?’ (Pelikan).”
“Philip” Philip “was one of the earliest disciples, a man with a Greek name.  He came from Bethsaida in Galilee, the town of Andrew and Peter.  It was he who had been instrumental in bringing Nathaniel to Jesus.  To him, long ago, Jesus had addressed the question, ‘How are we to buy bread-cakes that people may eat?’  He had given an answer which revealed his ‘little faith’ (Hendriksen 269).”  Philip offered “his logical deductions concerning the impossibility of feeding the multitude with more than ½ a year’s wages.  Next he is found in 12:20-22 at the entry into Jerusalem seeking to assist the Greeks in their endeavor to see Jesus (Borchert 112).”
“show us the Father” “In Jesus’ day, many Jews longed for a firsthand experience of God (Köstenberger 431).”  “In the time of Jesus men were oppressed and fascinated by what is called the transcendence of God and by thought of the difference and distance between God and man.  They would never have dared to think that they could see God (Barclay 159).”  “This [statement] supposes an earnest desire of acquaintance with God as a Father (Henry 397).”  “Philip requested some extraordinary discovery of the Father (Henry 397).”  “The remark of Philip, requesting to be shown the Father, in order that He might see Him with the eyes of His body, showed just as much spiritual denseness and blindness as that of Thomas (Kretzmann 489).”  “If Thomas was a skeptic, Philip was a realist.  Having determined in his thinking that the Father of whom Jesus spoke must be the Ultimate Absolute, Philip demanded that he and his associates might see Him.  Philip was materialistic; apparently abstractions meant little to him.  Nevertheless he had a deep desire to experience God for himself (Tenney 145).”  “Philip’s words here are easy to understand because they represent the general human longing to gain a firsthand personal and practical confirmation of theological ideas and assertions (Borchert 112).”  “Desire for objective experience is strong (Ex 33:17; Harrison 342).”  “This petition utters the longing of man in every age – to have a view of God through the bodily senses, like Moses (Clark 235).”  “Phillip expressed a universal desire of mankind: to see God (Ex 33:18).  In a perverted form this desire leads to idolatry.  Philip was probably longing for a theophany (Ex 24:9-10; Isa 6:1) or some visible display of God’s glory (Blum 323).”  “Perhaps [Philip] had in mind such a manifestation of God as ‘the angel of the Lord’ who appeared to Jacob at Peniel (Gn 32:24,30) and to the parents of Samson (Jg 13:3-22) or the experience of Moses on Mt. Sinai (Ex 34:4-8; Tenney 145).”  “In the OT, Moses asked for and was given a limited vision of God’s glory (Ex 33:18; Ex 24:10; Köstenberger 2052).”  “Moses, Aaron, and the leaders of Israel beheld God and ate and drank (Borchert 112).”  “Isaiah, too, received a vision of God (Isa 6:1; Köstenberger 2052).”  “As a disciple [Philip] longed for some similar sign to confirm his faith.  As a man he was conscious of the deep need which all of us have, whether we are conscious of it or not, for something more real and tangible than an unseeable and unknowable God.  The peculiarities of Philip’s temperament strengthened the desire (Maclaren 292).”
“But for the most part Israel took seriously the dictum that ‘man shall not see me and live (Ex 33:20).  Accordingly, Gideon was quite convinced that he was in great danger because he had seen the angel of the Lord (who was identified with God), and he begged the angel not to leave him until he had prepared the appropriate offering (Jg 6:18).  Likewise, Isaiah was sure he was in desperate straight of woe because in the Temple he had seen a vision merely of God’s trailing gown (Borchert 113).”  “Moreover, we know that we should not expect to see God.  Indeed, as was explained above, the people of Israel were clearly warned about the likely fatal consequences of seeing God.  Nevertheless, many people have a strong desire for a direct contact with God.  They long to have a confirmation of the reality of God.  They want to ‘see’ God.  In beginning his first epistle, John clearly states that is exactly what happened in Jesus, and he asserted that literally when the early witnesses both saw and touched Jesus, they touched the reality of God, who was from the beginning (1Jn 1:1-3; Borchert 114).”  “Jesus is the greater fulfillment of limited OT events (Ek 1:26-28; Köstenberger 2052).”  Philip “did not seem to realize that a far greater privilege than that which Moses enjoyed while on earth, had been given to him (Hendriksen 270)!”  “There is not one of [the disciples’] faults that is here described that may not be charged on us as well as on them.  We profess to be earnest in seeking God; and when He present Himself before our eyes, we are blind (Calvin 87).”  
9. Jesus said to him, “Have I been with you so long, and you still do not know me, Philip?  Whoever has seen me has seen the Father.  How can you say, ‘Show us the Father?’
“A third interruption on the part of one of the disciples gives the Lord occasion to be still more explicit (Dod 137).”  Philip’s “foolish desire springs from the meanness of Christ’s low condition; and this is very unreasonable, for by that humiliation He exhibits the infinite goodness of God (Calvin 87).”  “Philip asks for a direct vision of the Father; and by His reply Jesus shows His distress that His disciples have not seen in Him, already, a true Revelation of God (Erdman 127-128).”  Jesus “says, as it were: ‘Good and well, I have let you put your blundering question to show you that you still do not understand as you should, even though you have been with Me so long and have heard Me so often.  Please learn to know Me aright.  Then you will know and understand all, and the you will know the Father also (Pelikan).”  “Perhaps Philip’s petition is recorded to show how little clear knowledge the Apostles yet had of their Master’s nature, and how little they realized that He and the Father were One (Ryle 64).”  “Philip’s request betrays ignorance of the truth that the Son came into the world to reveal the Father, and has been doing so throughout His ministry (Bruce 299-300).”  “During this time [Philip] had looked with his bodily eyes upon the incarnate God, in whom dwelt the fullness of the Godhead, and yet asked for a vision of the Father (Clark 236).”  “The very fact that [Philip] makes such a request after having been so long with Jesus reveals a pathetic misunderstanding both of the Person and the work of His Lord Christ’s union with the Father was so natural that He was astonished that Philip had not observed it (Tenney 145).”  In essence Jesus was saying: “Show us the Father?  What clear knowledge of Me canst thou have if thou canst ask such a question (Ryle 65)?”  “Philip was right in believing that the manifestation of the Father’s special presence would suffice to dissipate their doubts and fears, but wrong in failing to learn from both the words and works of Jesus that He who had been ‘so long time with them’ was the ‘image of the invisible God’ (Clark 235).”  “Imperfect knowledge of Jesus has blinded the disciples to the true nature of the Father (Howard 703).”  “At any rate we have no right to think that Philip spoke like the unbelieving Jews, who always pretended to want signs and wonders.  Whatever sense we put on the words, we must carefully remember not to judge Philip too harshly.  Living as we do in the 19th century, amidst light and creeds and knowledge, we can have faint ideas of the extreme difficulty that must have been felt by the disciples in fully realizing their Master’s nature, in the days when He was ‘in the form of a Servant,’ and under a veil of poverty, weakness, and humiliation (Ryle 64).”  “Christ referred [Philip] to the discoveries already made of the Father (Henry 397).”  It was as if Jesus were saying, “Surely you have not lived with Me for years and have not grasped that if you want to know what God is like, you have only to look at me (Gossip 704)!”  “In effect, they already had their requested encounter standing in their very midst (Borchert 114).”  “And it is thus our Lord addresses all whose unsatisfied craving finds voice in Philip’s request.  To all who crave some more immediate, if not more sensible manifestation of God, to all who live in doubt and feel as if more might be done to give us certitude regarding the relation we hold to God and to the future, Christ says: No further revelation is to be made, because no further revelation is needed or can be made.  All has been shown that can be shown.  There is no more of the Father you can see than you have seen in Me.  God has taken that form which is most comprehensible to you – your own form, the form of a man.  You have seen the Father.  I am the truth, the reality.  It is no longer a symbol telling you something about a distant God, but the Father Himself is in Me, speaking and acting among you through Me (Dods 139).”  “Therefore be on your guard against ideas that disregard the Word and separate and tear Christ from God (Pelikan).”  “This is well spoken against the fluttering spirits, who like to speculate about sublime matters, who would like to bore a hole through heaven and peek in to discover what God Himself is and what He does, meanwhile ignoring Christ as superfluous for that purpose (Pelikan).”  God “did not bid you soar heavenward on your own and gape to see what God is doing in heaven with the angels.  No, this is His command (Mt 17:5): ‘This is My beloved Son; listen to Him.  There is descend to you on earth, so that you can see, hear, and touch Me.  There and nowhere else is the place for those to encounter and find Me who desire Me and who would like to be delivered from their sin and be saved’ (Pelikan).”
John 14:9 “is, without exception, surely the most staggering saying to be found in human literature, search where you will.  There Christ sat, with His work-roughened hands, and calmly made that astounding claim as if it were a thing too self-evident to require to be proved.  Yet it is true.  And half the world has come to know that it is true.  Once one has come on Jesus Christ and learned to know Him He cannot think of God except in terms of Christ.  Everything else has become superseded and hopelessly inadequate.  But this will serve.  This makes us see God as He is.  And that without exception, and no reservations.  For the whole of Christ, all that He was and did and said, all parts of it, are an authentic and dependable revelation of the nature of God.  And nothing has to be omitted, nothing explained away, nothing hurriedly passed by as uncomfortable episodes, in which unaccountably He fell below Himself.  For when with violence He cleansed the Temple, when He turned on Peter in that terrible anger, when He set His face like flint against sham and unreality and would make no peace with those who practiced them, He was as Christlike and as Godlike as when He wrought His kindly works of healing or proclaimed His gracious gospel.  In all He said and did and was, He was the express image of God’s very person, the Word that conveys to us God’s very thought and mind and heart.  Nothing can be left without grave risk of spiritual peril, and the likelihood of God being grievously misunderstood.  But what a gospel it is to be made sure that the God with whom we have to do is the God we see in Jesus Christ (Gossip 704)!”
“him, “Have I been with you” “The plural refers to all the disciples present in the Upper Room – i.e., the Eleven, Judas having left (Hendriksen 270).”
“Have I been with you so long, and you still do not know me, Philip?  Whoever has seen me has seen the Father” “Long exposure to Jesus should have produced greater insight in these disciples.  Still that insight is only the product of God’s gracious enlightenment (Mt 16:17; 1Co 2:6-16; Constable 211).”  “The Eleven regarded Jesus very highly.  Notwithstanding, they did not yet realize that He was such an accurate and full revelation of God the Father (Constable 211).”  “The kind of recognition which Jesus has in mind is spiritual in character.  It amounts to seeing by faith the Father in the Son (Hendriksen 270).”  “Philip felt he knew God, but not as Father in the intimate sense Jesus meant when He spoke of Him (Harrison 342).”  “Philip’s request shows that he has not yet understood the point of Jesus’ coming, namely, to reveal the Father (1:14,18; Köstenberger 2052).”  “Was there any truth which Jesus had emphasized so repeatedly as this one, that He, the Mediator sent by God, had come to speak the words and to perform the works of God; that in these words and works He was revealing the Father; and that this manifestation of the Father in Him as Mediator rested upon the eternal, intra-trinitarian relationship between the Father and Himself, the only-begotten Son (1:18; 3:33-36; 5:17-32; 6:29,38,57; 7:29; 8:16,19,28-29,42,54-55; 10:15,30,33-38; 12:45; 13:31; Hendriksen 270).”  “What the disciples lacked, however, was not genuine faith as such but genuine faith in full measure (Hendriksen 270).”  “Jesus makes His reproof, repeats, in substance, the arguments which He had used in the case of the unbelieving Jews.  For so long a time Jesus had been with the disciples, and yet Philip had not gained the proper and complete knowledge of Him.  The manifestation which Philip desired had been made for as long a time as He had been in the company of Jesus, for seeing Christ in faith is identical with seeing the Father.  It was a matter of surprise and regret to Jesus that Philip needed to be told this great truth once more, in order to correct his foolish notion of the Father (Kretzmann 489).”  But the Gospels are clear that before the resurrection, the disciples had incredible difficulty imagining that Jesus could truly have been a divine-human agent of God.  Yet that should hardly surprise us because scholars and others even today continually debate the question of ‘Who is Jesus?’  Whether it was David Fredrich Strauss of the 19th century or the Jesus Seminar of the close of the 20th century, the idea of Jesus being one with the Father is rationally a hard idea for humans to accept (Borchert 113).”
“Have I been with you so long, and you still do not know me, Philip? “Philip was among the first disciples chosen (1:43), and had been with Jesus about 3 years (Clark 235-236).”  Philip’s question “is evidence to the slowness with which he had developed spiritually (Ellis 1254).”  “It was pathetically late for the request.  The Son had been revealing the Father all along (Harrison 342).”  Christ reproved Philip “for not improving his acquaintance with [Him], as he might have done, to a clear and distinct knowledge of Him.  Many know Christ, who yet do not know what they might know of Him, nor see what they should see in Him.  The longer we enjoy the means of knowledge and grace, the more inexcusable we are, if found defective in grace and knowledge (Henry 397).”
“Have I been with you so long, and you still do not know me” “The picture of the disciples in the Gospels is that of dull, slow-learning humans.  We or course, must be careful not to judge them too quickly because if we had been walking in their sandals, we might have been even slower in perception (Borchert 113).”
“been” “The verb είμί also give the thought of duration, regarding the action as continuing through past time right up to the moment of speaking (Morris 572).”
“you still do not know me, Philip?  Whoever has seen me has seen the Father” John Chrysostom (344/354-407; fl. 386-407) wrote: Jesus “did not say ‘have you not seen’ but ‘have you not known me.’  ‘Why,’ Philip might say, ‘would I want to learn anything concerning You?  At present I want to see Your Father, and You say to me, ‘Have you not known me?’  What connection then does this have with the question?  Surely a very close one.  For if He is that which the Father is, yet continues to be the Son, there is a definite reason for showing in Himself the One who begat Him.  Then to distinguish the persons He says, ‘He who has seen me has seen the Father,’ in case anyone should assert that the same person is Father and Son.  For had He been the Father, He would not have said, ‘He who has seen Me has seen Him (Elowsky 129-130).”
“Whoever has seen me has seen the Father.  How can you say, ‘Show us the Father?’” “There is nothing in the ministry of Jesus which should not lead men to the Father, for He is uniquely the image of God (Cl 1:15; Hb 1:3; Ellis 1254).”  “That lay at the root of [Christ’s] mission (Harrison 342).”  “Believing in the sense of trusting is seeing and knowing.  Philip said, ‘Show us the Father.’  Christ answers, ‘Believe, and thou doest see’ (Maclaren 299).”  “The world says ‘Ah! seeing is believing.’  The Gospel says, ‘Believing is seeing’ (Maclaren 299).”
“Whoever has seen me has seen the Father” “This deep sentence can only mean, ‘He that hath thoroughly seen Me with the eye of faith, and realized that I am the eternal Son, the Divine Messiah, hath seen as much of My Father, whose express image I am, as moral man can comprehend’ (Ryle 65).”  In essence Jesus is saying: “He who sees, knows, accepts and finds Me accepts and finds, sees and knows, the Father (Pelikan).”  “The Son is the exact representation of the Father (1:18; Constable 211).”  “The Evangelist has already made it clear in His prologue that however mitigated God’s gracious self-disclosure was in former times, in Jesus He has made Himself known, definitely, gloriously, visibly (Carson 494).”  “Jesus in His incarnation made that revelation of the Father more clearly, fully, and finally than anyone else ever had (1:14,18; 12:45; Constable 211).”  “To see Jesus is to see what God is like (Barclay 159).”  “In 1:18 Jesus is said to have declared the Father (Morris 572).”  Luther wrote: “God has forbidden me to look for Him or think of Him anywhere but in Christ (Pelikan).”  Luther wrote: “God, in fact, invites me to Himself through Christ (Pelikan).”  “Jesus is the revelation of God and that revelation leaves the mind of man staggered and amazed (Barclay 161).”  Theodore of Mopsuestia (350-428) wrote: [In essence Jesus is saying;] “If you had known Me, you would have known the Father through Me and would have not thought that He can be seen with bodily eyes (Elowsky 130).”  Karl Theodore “Musculus [1797-1868] observes that to see with bodily eyes is one thing, and to see with the eyes of faith quite another (Ryle 65).”  This “entire passage indicates that redemptive revelation apart from Christ is impossible (Hendriksen 270).”  Bultmann writes: “All fellowship with Jesus loses its significance unless He is recognized as the one whose sole intention is to reveal God, and not to be anything for Himself; but it also implies that the possibility of seeing God is inherent in the fellowship with Jesus (Burge 408).”  Theodore of Mopsuestia (350-428) wrote: [In essence Jesus is saying;] “There is a perfect similarity between us two that shows the Father Himself in Me (Elowsky 130).”  “Jesus is not simply a religious teacher or guide, nor is He simply the means to some other destination.  He is also the end, the goal.  He is the One in whom God can be found.  The exhaustive and exclusive nature of this astonishing claim cannot be missed (10:30,37-38; Burge 393).”  “In the Son we have God’s final revelation.  As true as it is that he who has seen the Son has seen the Father, so true it is that he who has not seen the Son has not seen the Father (Hendriksen 270).”  “I will not have you turn your eyes away from Me, look in another direction, and seek God elsewhere than in Me, whom you now see with your eyes and whom you hear talking to you.  No, you must see and know God just as you see and know Me.  In brief, you must not imagine or suppose that God can be apprehended and known in any other way or by any other means than through Me.  But you must not conceive of this seeing and knowing God as being literal and physical, as a cow stares at a gate; you must not think that he who sees Christ also sees the form of the Father.  No, this must be done with the vision of the Spirit and of faith, and yet in undeniable conformity with these words: Whoever sees Christ with the eyes of faith also sees the Father with those eyes; for He meets the very Person in whom the Father also dwells bodily, as St. Paul states (Cl 2:9), and in whom He reveals His whole heart and will (Pelikan).”  Jesus in essence is saying; “If you want to know on what terms you are with the Father, how He is disposed toward you, or what He thinks of you, in brief, how you can come to Him – for knowing this really means to know the Father – do not consult your own heart or your own thoughts; neither consult Moses or any other teacher.  Look only to Me, and listen to My words.  I say that you must listen and look to Me.  If you take to heart what you see in Me and hear from Me, what I way to you, and how I manifest Myself to you, then you will surely find the Father; then you have seen and know Him aright, as one should see and know Him (Pelikan).”  “As you now hear and see Christ revealing Himself to you, you can rest assured that the Father is disposed to you in like manner (Pelikan).”  “We have the sight of God in Christ as enough to answer men’s longings (Maclaren 292).”  “Thus [Jesus] claimed to be the Revealer of God.  When we introduce some man or woman, youth or maiden, to Jesus Christ, we are bringing such face to face with God.  That is what Christianity means (Morgan 247).”  “None of the disciples had grasped the profound truth that God had made Himself known in Jesus (Guthrie 1055).”  “Jesus declares that the vision of God is granted to those who have had the revelation of the Father in the life of the incarnate Son (Howard 704).”  “These are errors, or truths, according to what is meant by seeing.’  Philip meant a palpable manifestation, and so far he was wrong.  Give the word its highest and its truest meaning, and Philip’s error becomes grand truth (Maclaren 292).”  “Thus we also see and know both Christ and the Father, not with our eyes or with our physical sight and knowledge but with this same faith.  Seeing Christ with our physical sight alone avails us nothing; spiritual sight must be added.  And this is the sight of the heart or the knowledge of faith.  Caiaphas, Pilate, Herod, and almost the whole Jewish nation saw and knew Him; yet they knew neither Him nor the Father.  Though they see and know the Person of Christ, still they do not see the Father in Christ and Christ in the Father, and both as one heart, mind, and will, yes, as one united and indivisible Divine Being (Pelikan).”  “To know the Son is to know the Father; to see the Son is to see in Him the otherwise invisible God (Bruce 300).”  “Not to know Christ as thus showing God is not to know Him at all (Maclaren 293).”  “The sight of God in Christ is sufficient (Maclaren 293).”  Jesus “makes the stunning assertion that those who have seen Him have seen the Father – a clear claim to deity (Köstenberger 2052).”  Athanasius of Alexandria (295-373; fl. 325-373) wrote: “Let us proceed then to consider the attributes of the Father, and we shall come to know whether this Image is really His.  The Father is eternal, immortal, powerful, light, King, Sovereign, God, Lord, Creator and Maker.  These attributes must be in the image to make it true that whoever ‘has seen’ the Son ‘has seen the Father.’  If the Son is not all this, but, as the Arians consider, He is originate and not eternal, this is not a true image of the Father, unless indeed they give up shame and go on to say that the title of image, given to the Son, is not a token of a similar essence, but His name only (Elowsky 133).”  Philip had “seen the Incarnate Manifestation of the Godhead (Brown 434).”  “We can know the Father and Maker of the universe, for Jesus Christ revealed Him to us (Wiersbe 351).”  “The Father is in Jesus and Jesus perfectly reveals Him (1:18).  Hence no theophany was necessary, for by seeing Jesus they were seeing ‘the Father’ (Blum 323).”  “If you really want to know on what terms you are with God and whether your way of living finds favor in His eyes, then give ear to His Word recorded here, and you will soon learn: ‘He who sees and hears Me sees and hears the Father also’ (Pelikan).”  “No material image or likeness can adequately depict God.  Only a person can give knowledge of Him since personality cannot be represented by an impersonal object (Tenney 145).”
	“The highest cultivation of this highly cultivated and self-conscious 20th century has not removed us from the same necessity that the rudest savage has, to have some kind of manifestation of the divine nature other than the dim and vague ones which are possible apart from the revelation of God in Christ.  A God who is only the product of inferences from creation, or providence, or the mysteries of history, or the wonders of my own inner life, the creature of logic or of reflection, is very powerless to sway and influence men.  The limitations of our faculties and the boundlessness of our hearts both cry out for a God who is nearer to us than that, and whom we can see and love and be sure of.  The whole world wants the making visible of divinity as its deepest want.  And your heart and mind require it.  Nothing else will ever stay our hunger, will ever answer our questioning minds.  Christ meets this need.  How can you make wisdom visible?  How can a man see love or purity?  How do I see your spirit?  By the deeds of your body.  And the only way by which God can ever come near enough to men to be a constant power and a constant motive in their lives is by their seeing Him at work in a Man, who amongst them is His image and revelation.  Christ’s whole life is the making visible of the invisible God.  He is the manifestation to the world of the unseen Father.  That vision is enough – enough for mind, enough for heart, enough for will.  There is none else that is sufficient, but this is (Maclaren 293-294).”  “If we can see God it suffices us.  Then the mind settles down upon the thought of Him as the basis of all being, and of all change, and the heart can twine itself round Him, and the seeking soul folds its wings and is at rest, and the troubled spirit is quiet, and the accusing conscience is silent, and the rebellious will is subdued, and the stormy passions are quieted, and in the inner kingdom is a great peace.  The sight of God in Christ brings rest to every heart, and, Oh! The absence of the vision is the true secret of all disquiet.  We are troubled and careful, and tossed from one stormy billow to another, and swept over by all the winds that blow, because we see not God, our Father, in the face of Jesus (Maclaren 294-295).”  “Blessed are they who have learned what it is to see, and know where that great sight is to be seen (Maclaren 295)!”
“How can you say, ‘Show us the Father?” “In keeping with OT teaching, Jesus denied the possibility of a direct vision of God (Köstenberger 2052).”
10. Do you not believe that I am in the Father and the Father is in me?  The words that I say to you I do not speak on my own authority, but the Father who dwells in Me does His works.
“Such a claim requires justification, and Jesus supplies it.  At its most basic level, Jesus is God’s envoy.  In the ancient world, a duly authorized representative (an agent) had the power to speak and act in the name of His sender.  Thus the rabbinic saying ‘A man’s agent is like himself (m. Berakoth 5:5) means that Jesus (as God’s agent) is authorized both to work for and to speak for His Sender.  But ‘agency’ barely touches the surface of Jesus’ thought.  Jesus and the Father enjoy a reciprocity of life: The Father is in Him and He is in the Father.  This is not merely a functional unity, as if Jesus’ life could be summed up by His obedience.  This is an exhaustive, substantial unity – an ontological unity – that at last explains statements hinted in the public ministry: ‘I and the Father are one’ (10:30,38; Burge 393).”  “Jesus now emphasizes afresh the mutual indwelling of the Father and the Son (Jn 10:38; Bruce 300).”  “The relation existing between the Father and the Son was of so close and vital a nature that the Father could not be revealed apart from the Son (Clark 236).”  “In the depths of the being of God there exists a koinonia, a ‘fellowship,’ between the Father and the Son that is beyond all compare, a unity whereby the speech and action of the Son are that of the Father in Him, and the Father’s speech and action come to finality in Him (Beasley-Murray 254).”  “The way to the Father is more than the resurrection at the last day (vv.2-3).  It is a way accessible right now to any disciple who hears Jesus’ words in faith as the Father’s words and sees Jesus’ works as the works of the Father (Michaels 260).”  “The relation was one of mutual indwelling so intimate and continuous that the words and works of the Son must be considered as proceeding also from the Father (Clark 236).”  “There were no barriers between the two.  Jesus Christ was conscious of no separation – not the thinnest film of air between these Two who adhered and inhered so closely and so continuously (Maclaren 297).”  “Because Jesus lives in perpetual union of purpose and will with His Father, His words and actions are God’s words and actions (Tasker 164).”  “When we see Jesus we can say: ‘This is God living our life’ (Barclay 160).”  “The major part of this Gospel is taken up with the narration of the signs performed by Him and expositions of their meaning.  They who penetrate the significance of Jesus turning water into wine, of His healing miracles, of the feeding of the multitude in the wilderness and the walking on the water, and of the raising of Lazarus, will perceive in Jesus the saving sovereignty of God in action and His utterances as ‘words of eternal life (6:68).’  In the words and works of Jesus the eschatological purpose of God is both declared and fulfilled (Beasley-Murray 254).”  “Observe here how, in the expression of this Mutual Inbeing of the Father and the Son, our Lord passes insensibly, so to speak, from the ‘words’ He spoke to the ‘works’ He did – as the Father’s words uttered by His mouth and the Father’s works done by His hand.  What claim to essential equality with the Father could surpass this (Brown 434)?”  “Note the absolute absence of any consciousness on Christ’s part of the smallest deflection or disharmony between Himself and the Father.  Two triangles laid on each other are in every line, point, and angle absolutely coincident.  That humanity is capable of receiving the whole inflow of God, and that indwelling God is perfectly expressed in the humanity (Maclaren 297).”
Cyril of Alexandria (375-444; fl. 412-444) wrote: “If [Jesus] would say, My Father had spoken anything to you, He would not have used any other words than these that I am now speaking.  For so great is the equality in essence between Myself and Him that My words are His words, and whatever I do may be believed to be His actions.  For, because He ‘abides in Me,’ by reason of the exact equivalence in essence, He Himself does the works.  For since the Godhead is one in the Father, in the Son and in the Spirit, every word that comes from the Father comes always through the Son by the Spirit.  Every work or miracle is through the Son by the Spirit, and yet it is considered as coming from the Father.  For the Son is not apart from the essence of the Father, nor indeed is the Holy Spirit.  But the Son, being in the Father and having the Father again in Himself, claims that the Father is the doer of the works.  For the nature of the Father is mighty in operation and shines out clearly in the Son.  And one might add to this another meaning that is involved, suggested clearly by the principles that underlie the incarnation.  He says, ‘I speak not of Myself,’ meaning, not in separation from or in lack of agreement with God the Father.  For since He appeared to those who saw Him in human form, He refers His words to the divine nature, as speaking in the person of the Father.  It is the same with His actions.  He almost seems to say, Do not let this human form deprive me of that reverent estimation that is due and befitting to me, and do not suppose that My words are those of a mere human or of one like yourselves.  Rather, believe them to be in very truth divine words that would be just as fitting for the Father as they are for Me.  And He is the one who works, ‘abiding in Me.’  For I am in Him, and He is in Me.  Do not think therefore that a mighty and extraordinary privilege was granted to the people of former days because they saw God in a vision of fire and heard His voice speaking to them.  For you have in reality seen the Father through Me and in Me, since I have appeared among you, being in My nature God, and ‘have come visibly,’ according to the words of the psalmist (Ps 50:3).  And be well assured that in hearing My words, you heard the words of the Father.  And you have been spectators of His works and of the might that is in Him.  For in Me He carries out and achieves His wondrous works, as though by His own power (Elowsky 132).”
“Do you not believe that I am in the Father and the Father is in me?” “This question surely seems to indicate that our Lord had often taught His disciples about the union between Himself and the Father.  But, like many of the things He taught, the mighty truth passed over their heads at first, and was not remembered till afterwards (Ryle 65).”  “The Greek construction of the question … indicates that the Lord expected a yes answer from Philip: he did believe that Jesus was in the Father and the Father in Him (Wiersbe 351).”  “All that saw Christ by faith, saw the Father in Him (Henry 397).”  “This passage shows that all knowledge with respect to the facts of redemption is based on genuine, Christian faith.  Thus we get a sound foundation for a truly Christian epistemology.  Reason cannot penetrate these mysteries.  Jewish monotheism refuses to accept the possibility that the divine essence can unfold itself in more than one divine person.  Only Christian faith will do.  The expression ‘I am in the Father and the Father in Me’ makes sense only if Father and Son are one in essence, that is, in all their divine attributes.  The Father and the Son (also the Spirit, mentioned in 14:16,17,26) [as Orr writes] ‘do not exist apart as human individualities do, but in and through each other as moments in one divine, self-conscious life.’  The Jews did not make the mistake of thinking that when Jesus made statements of this character (5:17; 10:30) He referred merely to moral unity or ethical harmony.  They clearly understood that nothing less than essential equality with God was intended (Hendriksen 271).”  “Jesus is therefore not making a claim simply to possess some functional equivalence with the Father, saying in effect that He is doing what the Father does, so that to participate with Him is to participate in the Father’s work.  No, Jesus is saying more.  Resident within His person is some aspect of the Father’s life, some feature of divine reality that sets Him apart.  It is not simply that Jesus is sent on a divine mission on behalf of the Father, but that the Father Himself is on a divine mission in the life of the Son.  In [this verse] Jesus explicitly says that the Father is living in Him (Burge 403).”
	“Is this a Man, like the rest of us, with blotches and sins, with failures to embody His own ideas, and still more to carry out in life the will that He knows to be God’s will?  Is this a man like other men who thus speaks to us?  If Jesus had this consciousness, either He was ludicrously, tragically, blasphemously, utterly mistaken and untrustworthy, or He is what the Church in all ages has confessed Him to be, ‘the Everlasting Son of the Father’ (Maclaren 297).”
“Do you not believe” “For the disciples to ask to see the Father in the presence of Jesus, therefore, must be regarded as an indication of a serious problem.  What was the problem?  Jesus here in John identified that problem as an issue of ‘believing’ (pisteuein).  If Paul would have been writing here, he would undoubtedly have called it a problem of ‘faith’ (pistis; Ro 4:11-20; 14:23; 2Co 5:7; Gl 3:22-26; Borchert 114).”
“I am in the Father and the Father is in me?  The words that I say to you I do not speak on my own authority, but the Father who dwells in Me”  “‘The words that I speak unto you, I speak not of Myself,’ corresponds to ‘I am in the Father.’  ‘The Father that dwelleth in Me, He doeth the works’ corresponds to ‘The Father in Me.’  The two put together teach us this, that by reason of that mysterious and ineffable union of communion, Jesus Christ in all His Words and in all His works is the perfect instrument of the divine will, so that His words are God’s words, and His works are God’s works; so that, when He speaks, His gentle wisdom, His loving sympathy, His melting tenderness, His authoritative commands, His prophetic threatening, are the speech of God, and that when He acts, whether it be by miracle or in the ordinary deeds of His life, what we see is God working before our eyes as we never see Him in any human being (Maclaren 296).”  
“Because of this continuous mutual indwelling there is a perfect cooperation (Maclaren 296).”  “Out of the union of the Son with the Father came ‘the words’ that Jesus spoke (Harrison 342).”  Philip “must glue and fix his gaze on Christ, rely fully on His words, and know that he who thinks, seeks, or undertakes anything else can never say the he knows or sees God (Pelikan).”  Theodore of Mopsuestia (350-428) wrote: “Among all the words said so far, especially here, [Jesus] clearly shows that He talks about their likeness.  Indeed, in the same way, by turning the speech to the Father and Him, He reveals the perfect likeness of their nature, so that, as the Father lives in Him, and He in the Father, a perfect likeness can be shown in each of them.  Then He proves and confirms His words by saying, ‘The words that I say to you I do not speak on My own.’  If you do not believe, He says, in these words, know that so perfect is the conformity of nature, ideas, and virtue that there is no difference in the words either.  Whatever I say is in common, and do not only speak on My own.  The Father who dwells in Me does His works.  It would have been opportune to add, ‘My Father speaks through the words: I do not speak.’  But He had said above, ‘The words that I say,’ and here, ‘The Father does His works,’ in order to show that the nature is common, the words are common and the works are common as well.  From this it is evident that through the words, ‘I do not speak on My own,’ He does not signify an inferior state, but a perfect communion and an inseparable union.  And this appears especially from the context (Elowsky 133).”  “Note how Christ here joins the two,  His words and His works, and attributes both to the Father.  He Himself interprets the words ‘He who has seen Me has seen the Father,’ namely, that this is nothing else than observing His words and works.  For the Jews also saw Him with their eyes, just as a cow looks at something; but this did not improve them.  Christian seeing and knowing, however, means to take note of His mouth and His hands, to pay heed to what He says and does.  From this springs the knowledge which imparts the realization and the experience that God dwells and manifests Himself in Him, and that His words and works are God’s words and works.  This is what Christ was eager to impress on, and drum into, them with this last sermon, which was delivered as He was about to depart from them; for herein, as has been amply stated, lies real power, and this is the true but also the most difficult knowledge of Christians (Pelikan).”  Jesus “proves from the effect that we ought not to seek God anywhere else than in Him; for He maintains that His doctrine, being heavenly and truly Divine, is a proof and a bright mirror of the presence of God (Calvin 87-88).”
“I am in the Father and the Father is in me” St. John and St. Paul “join and bind Christ and the Father so firmly together that we learn to think of God as only in Christ (Pelikan).”  “There is no God apart from [Christ], where I could come to Him or find Him – although He is everywhere else, of course (Pelikan).”  “If a personality must be employed to represent God, that personality cannot be less than God and do Him justice, nor can it be so far above humanity that it cannot communicate God perfectly to men.  For this reason John says that ‘the only Son, who is at the Father’s side, has made Him known’ (1:18; Tenney 145).”  Jesus “brought God’s accent, God’s message, God’s mind, God’s heart to men (Barclay 162).”  “We cannot imagine anything in God which is not made present to us in Christ (Dods 139).”  “In Christ, there is nothing but what is divine, and what keeps us in God (Calvin 89).”  “The theological idea that anchors this belief – and this is the important point – is that God Himself was in Christ.  The Word was not a creature, as we are.  There was not a time ‘when He did not exist,’ and so He shares in the same substance, or essence or being, as God Himself (Burge 408).”  “This close interdependent assertion is an affirmation of a close unity between the Father and Son without assuming that the unity implies absolute identity (10:38; Borchert 114).”  “We must carefully beware that we do not, like some heretics, ‘confound the Persons.’  The Father is not the Son, and the Son is not the Father (Ryle 65).”  “Between Jesus and the Father one soon realizes that the reciprocal ‘in-ness’ represents a kind of interpenetration of natures.  Still we must also stress that, for John, Jesus is said to be obedient to the Father and not the reverse (5:30; 8:29; 14:10; Borchert 114).”  “Although the relationship between the Father and the Son is not altogether reciprocal, ‘each can (in slightly different senses) be said to be in the other.  The Father abiding in the Son does His works; the Son rests from, and to eternity in the Father’s being (Köstenberger 432).”  “Throughout the chapter Jesus is pictured as enjoying an intimate unity with the Father (14:10,20-21,23) – a unity not just of purpose, but of ‘essence.’  Therefore the exclusive claim of Christianity about Christ is not centered on our belief that Jesus was right about God.  It is centered on our claim that God was fully present in Christ to reconcile the world to Himself (2Co 5:18).  It is the theological claim about Jesus that makes the spiritual claims of Jesus potent.  Jesus’ words are right because those words are God’s words (v.10b).  Jesus’ ‘way’ is not superior because it promotes a higher ethic or because it champions values that resonate with our spiritual sensitivities.  Jesus’ way is true because in Him we find God drawing us to Himself (Burge 408).”  “This does not obliterate all distinctions between them: the words and works of Jesus are given to Him by the Father (5:19ff; 8:28; 12:49), though the reverse cannot be said.  Indeed it is precisely this degree of unity that ensures Jesus reveals God to us (Carson 494).”  “Surely Philip must believe that there was community of life between Father and Son (Harrison 342).”  “John’s presentation clearly implies ontological unity (unity of being); but the emphasis lies on functional unity, that is, the way in which God is revealed in Jesus’ words and works (Köstenberger 431).”  “Though there is a complete mutual indwelling of the Father and the Son, the Father and the Son remain distinct persons within the Trinity, as does the Holy Spirit (Mt 28:19; 2Co 13:14), and the 3 of them still constitute only one Being in 3 persons (Köstenberger 2052).”  “The fact of the union between Father and Son cannot be doubted, the manner can never be adequately explained (Kretzmann 490).”  “Whoever knows Jesus as the Christ, the Son of God, knows God the Father as well (Lindsell 1585).”  “He that sees, hears, takes hold of, the man Jesus Christ incidentally sees, hears, and takes hold of God the Father.  The essence of the Father and of the Son is the same, identical (Kretzmann 489).”  Gregory of Nyssa (335-394) wrote: “Plainly, the One in His entirety is in the Other in His entirety.  The Father does not have an overwhelming presence in the Son.  The Son is not deficient in the Father.  And the Lord also says that the Son should be honored (Jn 5:23; Elowsky 131).”  Gregory of Nyssa (335-394) wrote: “In all of this, there is no hint of any variation in glory or of essence or anything else between the Father and the Son (Elowsky 131).”  “This is why it is inadequate, despite the popularity of the theory, to see behind vv.9-11 nothing more than the rabbinic principle that ‘a man’s agent is like to himself.’  That kind of model is adequate to account of the language of say, 13:20, and even to claim that Jesus’ words and works are those of the one who sent Him.  But in the Fourth Gospel this ‘envoy’ model is suddenly outstripped when we are told that everything Jesus dos is what the Father gives Him to do, and that He does everything the Father does: now we are dealing in unique ‘sonship’ language.  No mere envoy would refer to the one who sent him as his Father, claim that whoever has seen him has seen the Father, and affirm mutual indwelling between himself and the one who sent him (Carson 494-495).”
	Hilary of Poitiers (315-367) wrote: “The words of the Lord, ‘I am in the Father and the Father is in Me,’ confuse many minds, and this is only natural since the powers of human reason cannot provide them with any intelligible meaning.  It seems impossible that one object should be both within and without another, or that – since it is laid down that the beings of whom we are treating, although they do not dwell apart, retain their separate existence and condition – these beings can reciprocally contain one another so that one should permanently envelope and be permanently enveloped by the other whom yet he envelopes.  This is a problem that human wisdom will never solve, nor will human research ever find an analogy for this condition of divine existence.  But God can be what human beings cannot understand (Elowsky 131).”  Hilary of Poitiers (315-367) wrote: “In no other words than these that the Son has used can the fact be stated that Father and Son, being alike in nature, are inseparable.  The Son, who is the way and the truth and the life (Mt 11:27), is not deceiving us by some theatrical transformation of names and aspects when He, while wearing manhood, styles Himself the Son of God.  He is not falsely concealing the fact that He is God the Father [note: ‘Sabellianism’].  He is not a single person who hides His features under a mask so that we might imagine that two are present.  He is not a solitary being, now posing as His own Son, and then again calling Himself the Father, adorning the one unchanging nature with varying names.  It is the height of impiety to believe that Father and Son are two gods.  It is sacrilege to assert that Father and Son are singularly God [note: ‘Hillary is still asserting’ the oneness of God.  Here, however, He is also guarding against those who denigrate the distinction of person within the monarchy of God.  For example, the Sabellians spoke of Father, Son and Spirit as different modes or manifestations of the one God.’]  It is blasphemy to deny the unity, consisting in sameness of kind, of God from God (Elowsky 131).”  Hilary of Poitiers (315-367) wrote: “That the Father dwells in the Son proves that the Father is not isolated and alone.  That the Father works through the Son proves that the Son is not an alien or a stranger.  There cannot be one person only, for He speaks not of Himself.  And, conversely, they cannot be separate and divided when the one speak through the voice of the other.  These words are the revelation of the mystery of their unity (Elowsky 132).”
	“It is plain that the connection between Jesus and God was a different kind of connection from that which subsists between every man and God.  Every man might in a sense say, ‘I am in the Father and the Father in Me’ (Dods 140).”  “When, therefore, Jesus said, ‘He that hath seen Me hath seen the Father,’ He did not merely mean that by His superior holiness He had revealed the Father as no other man had done (although even this would be a most surprising assertion for any mere man to make – that He was so holy that whoever had seen him had seen the absolutely holy God), but He meant that God was present with Him in a special manner (Dods 140).”
“the Father is in me” “‘And the Father in Me’ indicates the influx into that perfectly filial Manhood of the whole fullness of God in unbroken, continuous, gentle, deep flow (Maclaren 296).”
“The words that I say to you I do not speak on my own authority, but the Father who dwells in Me does His works” “There can be little doubt that this is a very elliptical sentence.  The full meaning must be supplied in this way.  ‘The words that I speak to you I speak not independently of the Father; and the works that I do I do not do them independently of the Father.  The Father who dwells in Me, speaks in Me, speaks in Me and works in Me.  My words are words given Me to speak, and My works are works given Me to do, in the eternal counsel between the Father and the Son.  Both in speaking and working I and My Father are one.  What I speak He speaks, and what I work He works’ (Ryle 65).”  Jesus “did everything the Father gave Him to do, and He did everything the Father did (5:19).”  Luther wrote: “I know of no other God in heaven or on earth than of this One, who talks to me and treats me as I see Christ doing (Pelikan).”  It is [Christ’s] express purpose for “His presence on earth to communicate His will to you, so that you may know assuredly how He is disposed towards you (Pelikan).”  “One thing no Jew would ever lose was the grip of sheer loneliness of God.  The Jews were unswerving monotheists.  The danger of the Christian faith is that we may set up Jesus as a kind of secondary God.  But Jesus Himself insists that the things He said and the things He did did not come from His own initiative or His own power of His own knowledge but from God.  His words were God’s voice speaking to men; His deeds were God’s power flowing through Him to men.  He was the channel by which God came to men (Barclay 162).”  Jesus does not speak “as a man only, or after the manner of men; because ‘the Father,’ exhibiting the power of His Spirit in Christ’s doctrine, wishes His Divinity to be recognized in Him (Calvin 88).”  Luther wrote: “I should learn to dismiss both myself and my own notions of God, apart from the way offered by God, and take hold solely of this Word of Christ (Pelikan).”  “All is of God.  It was not a self-chosen expedition to the world which Jesus made.  He did not do it to soften a hard heart in God.  He came because God sent Him, because God so loved the world.  At the back of Jesus, and in Him, there is God (Barclay 162).”  “‘Words’ and ‘works’ include all thought, speech and action.  The entire person, life, and work of Jesus reveals the Father (Clark 236).”  “The way Jesus made known the character and reality of the Father was by His words and works.  The truth of God filled Jesus’ words; the power of God produced His works (Tenney 145).”  “Throughout the Gospel the deeds are ‘signs,’ and the words are God in action.  The deeds and the words of Jesus are both a revelation of God.  Both proceed from the Father and reveal what the Father is like.  Though from a human point of view Jesus does them, they are said to be done by the Father (i.e., through Jesus), and they are called ‘His works’ (Morris 572).”  Christ is saying; “I am one with the Father, in essence, in speaking and in acting (Wesley 330).”  “Philip should therefore consider that the words of Christ are not His own, just as His works are not His own, are not performed separately from the Father (Kretzmann 489).”  “Jesus’ teaching was not of human origin, and there was an inseparable connection between His words and His work (Morris 1546).”  “When Jesus speaks, the Father works by means of this speaking.  Every ‘word’ of Jesus is a ‘work’ of the Father!  This, however, does not mean that the Father is acting like a ventriloquist who speaks through his dummy.  On the contrary, the Son speaks the mind of the Father because this is His own mind.  It is in that sense that when the Son speaks, the Father’s redemptive deeds are being accomplished.  However, the ‘works’ of the Father are not limited to the words of the Son.  They also include His miracles or sign.  These serve to confirm faith, to strengthen it, to assist it in becoming strong (Hendriksen 271).”  “In the light of Christ’s doctrine they saw God as the Father of lights; in Christ’s miracles, they saw God as the God of power.  The holiness of God shone in the spotless purity of Christ’s life, His grace in all the acts of grace Christ did (Henry 397).”  “In Jesus and His coming, in His death and His rising, God speaks His Word of peace.  There is meaning.  Life can make sense, and purpose can be reborn for us amid the years.  In this man, and His life of lowly service unto death, God is made known, a God in whom we can truly believe and find peace.  The answer to the anxiety of trouble hearts is assured knowledge, and assured knowledge comes through Jesus (Milne 213).”
“The words that I say to you I do not speak on my own authority, but the Father who dwells in Me” “All that issues from Christ’s lips emanates from the Father (Pelikan).”  “The emphasis throughout John’s Gospel is that you cannot separate Christ’s words and works, for both come from the Father and reveal the Father (Wiersbe 351).”  “Jesus earlier offered this same pattern of testing His words by His works to the Jews, who were ready to stone Him (10:37-38).  But the stone throwers had already rejected works as a confirmation for or against what they considered to be heretical words (10:32; Borchert 114).”  “When Christ commands His apostles to proclaim His Word and to carry on His work, we hear and see Him Himself, and thus also God the Father; for they publish and proclaim no other Word than that which they heard from His lips, and they point solely to Him (Pelikan).”  “Philip should have realized that the words of Jesus as well as His works, came from the Father and revealed the Father (Wiersbe 351).”  “What this man Jesus speaks with His human lips, that is the speaking, the voice of God (Kretzmann 489).”  Christ “spoke not of Himself only, but the mind of God according to the eternal counsels (Henry 397).”  “It is as if Jesus said: ‘When you listen to Me, can you not realize at once that what I am saying is God’s own truth?’  The words of any genius are always self-evidencing.  When we read great poetry we cannot for the most part say why it is great and grips our heart.  We may analyze the vowel sounds and so on, but in the end there is something which defies analysis, but nevertheless [is] easily and immediately recognizable.  It is so with the words of Jesus.  When we hear them we cannot help saying: ‘If only the world would live on these principles, how different it would be!  If only I would live on these principles, how different I would be (Barclay 163)!”
“the Father who dwells in Me does His works” “This must not be confined to miracles; for it is rather a continuation of the former statement, that the majesty of God is clearly exhibited in Christ’s doctrine; as if He had said, that His doctrine is truly a work of God, from which it may be known with certainty that God dwelleth in Him (Calvin 88).”  “The truth has already been declared (8:28-29; 10:38) that the works of Jesus are the works of the Father, because of the indissoluble unity of Father and Son (Howard 704).”  “At least the disciples should have realized that ‘the miracles’ of Jesus showed that they could only be the works of God (Guthrie 1055).”  “Out of the works which [Christ] performed came the demonstration that the Father was dwelling in Him and acting through Him (Harrison 343).”  “In Jesus we see God caring intensely, yearning over men, feeling poignantly for them, loving them until He bore the wounds of love upon His heart (Barclay 161).”  “In Jesus we see God upon a Cross (Barclay 161).”  Augustine of Hippo (354-430) wrote: “The Father was not born of the Virgin, and yet this birth of the Son from the Virgin was the work of both Father and Son.  The Father did not suffer on the cross, and yet the passion of the Son was the work of both Father and Son.  The Father did not rise again from the dead, and yet the resurrection of the Son was the work of both Father and Son.  You have the persons quite distinct, and their working inseparable.  So let us never say that the Father worked anything without the Son, the Son without the Father.  Of perhaps you are worried about the miracles Jesus did, in case perhaps He did some that the Father did not do (Elowsky 132)?”  Augustine of Hippo (354-430) wrote: “So then, with all these ways of speaking we still have to understand that the activities of the divine three are inseparable, so that when an activity is attributed to the Father He is not taken to engage in it without the Son and the Holy Spirit.  And when it is an activity of the Son, it is not without the Son and the Holy Spirit.  And when it is an activity of the Son, it is not without the Father and the Son.  That being the case, those who have the right faith, or better still the right understanding as far as they can, know well enough that the reason it is said about the Father, ‘He does the works,’ is that the works have their origin in the One from whom the co-working persons have their very existence.  The Son, you see, is born of Him and the Holy Spirit proceeds from Him of whom the Son is born, being the Spirit common to them both (Elowsky 133).”
“the Father who dwells in Me” “For in [Christ] the whole fullness of deity dwells bodily (Cl 2:9; ESV).”  “‘Living’ points to a permanent relation (Morris 572).”  “How little we realize the fullness of [this] expression (Ryle 65).”
“works” “‘Works’ includes the miracles of Jesus and also the other actions and teachings that He did and gave (Köstenberger 2052).”  “This respects not merely the miracles themselves, but His sovereign, Godlike way of performing them (Wesley 330).”  “They are … hermeneutical acts that provide keys to understanding who this Jesus really was and when He was on earth (Borchert 115).”  “By ‘the works,’ therefore, I understand a proof of the power of God (Calvin 88).”
11. Believe Me that I am in the Father and the Father is in Me, or else believe on account of the works themselves.
“The disciples were wavering in their faith (v.1), a faith which had never been strong (v.7; Hendriksen 271).”  “The Lord further sets before us the faith to which He invites us on the ground of His union with, and revelation of, God (Maclaren 297).”  “The disciples must now recognize this relationship, if not because of the nature of His teaching, then at least by the self-evident quality of His works (Howard 704).”  “The objective historical reality of Christ supplies our confidence in our knowledge of the truth and the certainty of our spiritual pursuits (Burge 409).”  “By all your faith in Me, believe this on My simple ‘word:’ but if so high a claim is more than your feeble faith can yet reach, let the ‘works’ I have done tell their own tale, and it will need no more (Brown 434).”  “The way to Christian belief is not to argue about Jesus but to listen to Him and to look at Him.  If we do that, the sheer personal impact will compel us to believe (Barclay 163).”
“There are two types of faith, so our Lord tells us.  One can believe in Him ‘for the sake of the works.’  An honest mind comes to consider this whole matter, asking itself, ‘Is it effective?  Does it work?’ and finds that it is and does.  For undeniably this Christ who claims to be a Savior does save.  At His touch broken lives are mended, sores in the social polity get healed, characters that had fallen into pitiful decay right themselves and become clean and strong.  These things are facts, staring one in the face, brooking no question.  And in themselves they can create a kind of faith which has its value, and which may produce striking and beneficent results.  But Christ seeks from us something much deeper and more fundamental than that: nothing less indeed than the recognition of His own oneness with God; that what He does is in reality God Himself working in and through Him; that His birth was an incarnation, whereby the divine, which has always sought to hasten to man’s assistance, has fairly come in among us, unable to stay out of it all while His creatures were in trouble; that Christ’s works are the proof of how God bears Himself toward us, so lovingly, generously, unstintedly; and that Christ’s sufferings mean, as Denny wrote like Calvin before him, that God ‘was quite prepared to take all the consequences’ of this confused world of His with its tangles and enigmas, ‘and He took them in Christ;’ that in short one can safely argue from Christ to God – and indeed there is no step to take between them.  For looking at Christ, we can say not only that this is what God is like, but that this is what God is; this is how He feels toward us, this is how He spends His life, this is what it means to be God (Gossip 705).”
“Believe Me that I am in the Father and the Father is in Me” “Sayings like these are full of deep mystery.  We have no eyes to see their meaning fully, - no line to fathom it, - no language to express it, - no mind to take it in.  We must be content when we cannot explain, and to admire and revere when we cannot interpret.  Let it suffice us to know and hold that the Father is God and the Son is God, and yet that they are one in essence though two distinct Persons, - ineffably one, and yet ineffably distinct.  These are high things, and we cannot attain to a full comprehension of them.  Let us however take comfort in the simple truth, that Christ is very God of very God; equal with the Father in all things, and One with Him (Ryle 61).”
Jesus “first demands from the disciples to give credit to His testimony, when He asserts that He is the Son of God (Calvin 88).”  “These are friendly but earnest words of the Lord.  He will not put up with our vain and uncertain gaping and fluttering about.  No, He wants us bound completely to Himself and to His word, lest we seek God elsewhere than in Him (Pelikan).  “The Father sent Him from heaven and through His own heavenly voice bore witness that Christ is the only One with whom He is well pleased (Mt 17:5) and whom we must hear if we want to know God and find Him propitious (Pelikan).”  Augustine of Hippo (354-430) wrote: “To heal the eyes of faith … [Philip] is first admonished in terms of faith, so that he may be enable to attain sight (“We may render the original: ‘to keep on believing’ that [Jesus] is in the Father, and the Father in Him.  [The disciples] are urged to take Jesus at His word!  This is the highest type of faith (Hendriksen 272).”  “We might well ask where faith in Christ would be without the idea that Jesus is worthy of faith.  Faith that there is a mutual indwelling of the Father and the Son is part of the faith whereby one commits oneself to Christ.  If there is no such indwelling there can scarcely be full commitment (Morris 573).”  Christ says; “Believe Me – on My own word, because I am God (Wesley 330).”  “The true bond of union between men and Jesus Christ is faith.  We have to trust, and that is better than sight.  We have to trust Him.  He is the personal Object of our faith.  In all faith there is what I may call a moral and a voluntary element.  A man believes a proposition because it is forced upon him, and his intelligence is obliged to accept it.  A man trusts Christ because he will trust Him, and the moral and voluntary element carries us far beyond the mere intellectual conception of faith as the assent to a set of theological propositions.  Faith really is the outgoing of the whole man – heart, will, intellect, and all – to a person whom it grasps.  But the Christ that you and I have to trust is the Christ as He Himself to us (Maclaren 298).”  “Accept My testimony about My relation to the Father.  A sufficiently high view of Christ makes His self-disclosure the final evidence (Harrison 343).”  “Christ as here declared to us by Himself is the only Christ to whom it is right to give our trust.  If He be not God manifest in the flesh, I ought not to trust Him.  I may admire Him as a historical personage; I may reverence Him for His wisdom and beauty; I may even in some vague way have a kind of love to Him.  But what in the name of common sense shall I trust Him for?  And why should He call upon me to exercise faith in Him unless He stand before me as the adequate Object of a man’s trust – namely, the manifest God (Maclaren 298-299)?”  “Saving faith is trust in a person, but it must also have factual content.  Faith includes believing that Jesus is one with the Father (Morris 1546).”  “No faith avails itself of all the treasures laid up for it, which does not lay hold upon Christ in the character in which He presents Himself.  The only adequate, worthy trust in Him is the trust which grasps Him as the Incarnate God and Savior.  Only such a faith does justice to His own claim.  Only such a faith is the sure path to vision and to knowledge.  Only such a faith draws down the blessing of a questioning intellect answered, a hungry heart satisfied, a conscience, accusing and prophetic of a judgment come, cleansed and purified (Maclaren 300).”
“Our Lord repeats for the benefit not of Philip only, but of all the eleven, the great doctrine He had so often taught them (Ryle 66).”  “What an example we have here of the necessity of repeating instruction over and over again.  Our Lord had evidently taught these things before to the eleven, and yet they had either not understood or not remembered (Ryle 66).”  “How little reason have ministers to complain if their teaching is little regarded, when this was Christ’s experience (Ryle 65)!”
“Believe Me” “In modern times it is often stressed that faith is not merely adherence to certain intellectual propositions, but rather trust in a living person (Morris 573).”  “While it is true that the NT looks for a vital faith in a living person, it is also true that this is not a blind credulity.  Faith has an intellectual content.  So here Jesus calls on Philip and the others (the verb is plural) to believe Him, not only to believe in Him (Morris 573).”  “‘Believe Me’ in this context does not simply mean ‘Trust Me,’ but ‘Believe that what I have just said – summarized in the next clause – is true’ (Carson 495).”  “Faith includes the recognition that what Jesus says is true (Morris 573).”
“Believe” “The ‘believe’ in v.10 is singular, for Jesus was addressing Philip; but in [this verse], it is plural and He addresses all of the disciples (Wiersbe 351).”  “The Lord now addresses all the disciples, for Philip was not alone in needing instruction (Clark 236).”  
“or else believe on account of the works themselves” “Here our Lord condescends to the weakness of the disciples (Ryle 66).”  “Here Christ reproves His disciples for having made so little progress, though they had received so many admonitions on the same subject.  He does not explain what is the nature of faith, but declares that He has what is even sufficient for convicting unbelievers (Calvin 88-89).”  “If a man has not come to that point of spiritual susceptibility in which the image of Jesus Christ lays hold upon His heart and obliges Him to trust Him and to love Him, there are yet the miracles to look at; and the faith that gasps them, and by help of that ladder climbs to Him, though it be second best, is yet real (Maclaren 299).”  “Christ says: ‘If My preaching does not make you willing to believe that God dwells and is in Me and that I dwell and am in Him, then believe this because of the works you see before your eyes.  These works, as no one can deny, are not human; they are divine.  They prove and attest powerfully enough that He speaks and works in Me and through Me’ (Pelikan).”  In essence Jesus is saying: “If My assertion … does not produce conviction, and if you have so mean an opinion of Me, that you do not think that you ought to believe My words, consider, at least, that power which is a visible image of the presence of God (Calvin 88).”  “These are not only divine works, but they are also witnesses of God the Father (Pelikan).”  The disciples had seen “such works as no one could work for Himself, and without the Father (Ryle 66).”  “The simple declaration of Jesus should have been sufficient for the disciples; but if they cannot trust Him personally, they can go back to the lower plane with the Jews (10:38), and begin with His works, and see that only one who was in union with the Father could do them (Clark 236).”  Christ “proved forcefully that even the Jews had to admit grudgingly that no man could perform such works \.  And even though they declared that no one but God could forgive sin, still His works stood before their eyes in testimony that He had this divine power and that He was the Man who could help man from death to life, against sin to righteousness, from strife to peace and every good.   Thus we become assured not only of the doctrine that Christ is true God with the Father, but also that He is a merciful God and Savior; and we can recognize and apprehend the Father’s heart and will in all the works of the Lord Christ, for the true and blessed consolation of all wretched and aggrieved hearts and consciences.  Thus,’ says Christ, ‘My works will aptly demonstrate to you that the Father is in Me and wants to be known through Me’ (Pelikan).”  ‘“He that refuses to believe the words has the additional, unquestionable testimony of the works, the great miracles (Kretzmann 489).”  “In John the characteristic of the miracles is not that they are wonders, nor that they show mighty power, but that they are signs (Morris 573).”  “On account of His works, which are evidently divine, they should believe, if they refused to believe His mere words (Kretzmann 490).”  “As elsewhere in the Gospel, faith on the basis of miracles is better than no faith at all (Morris 573).”  Jesus “said to Philip: ‘If you cannot believe in Me because of what I say, surely you will allow what I can do to convince you.’  That was the same answer as Jesus sent back to John when He sent His messengers to ask whether Jesus was the Messiah, or if they must look for another.  ‘God back,’ He said, ‘and tell John what is happening – and that will convince him (Mt 11:1-6).’  Jesus’ proof is that no one else ever succeeded in making bad men good (Barclay 163).”  “Can anything more clearly show that Christ claimed for His miracles a higher character than those of prophets or apostles?  And yet this higher character lay not in the works themselves, but in His manner of doing them (Brown 434).”
	“But you say: ‘After all, the devil can work miracles and signs like Christ’s.  How then, can we found our belief on the miracles of Christ?’ (Pelikan).”  “Since God forewarned us regarding such signs, we should be circumspect, and we should look into and judge these signs.  We shall see that they happen outside and without Christ, yes, contrary to His Word and the faith, which proves that they are nothing but false signs of the devil.  For the devil cannot perform genuine miracles and wonders; but, just as he is a murderer and liar from the beginning, so his works do nothing but misguide and harm man (Pelikan).”  “Today [Satan] seeks different ways of casting a spell on the people and deluding them (Pelikan).”  Luther writes: “I am saying this to keep you from believing in all sorts of miracles and signs.  For in Dt 13:1ff. Moses predicted that false prophets would also perform these.  And in 2Th 2:9 St. Paul clearly foretold that Antichrist’s reign would include all kinds of miracles and signs wrought by the devil.  Therefore we must judge and consider all wonders and miracles in the light of God’s Word, to ascertain whether they are in accordance and agreement with it.  If anyone directs you to any help other than the doctrine and the works of the Lord Christ, you can conclude freely that this is the devil’s work and his false miracles, by means of which he deceives and misguides you (Pelikan).”  “Christ alone performs true, divine signs and wonders.  Take, for instance, the time when He raised Lazarus, who had lain in the grave for four days, or when He brings back to life and health those who have been killed, destroyed, or injured by the devil.  Furthermore, He exposes the devil’s fraud, lies, and deception, with the result that the devil is recognized and must stop (Pelikan).”
“believe on account of the works themselves” “The evidence of [Christ’s] works is a lower path to faith in God (Ellis 1254).”  “For those that need other evidence, the ‘works’ are there to support the claim (Harrison 343).”
“Jesus’ point is not simply that displays of supernatural power frequently prove convincing, but that the miracles are signs (Carson 495).”  “The appeal to the testimony of the works themselves has been made in Jn 5:36; 10:37ff.  But whereas formerly these things were said to the incredulous world,’ now they are repeated to disciples who, however uncomprehending they may be, are most willing to believe (Bruce 300).”  “One of the key elements in John’s Gospel is the stress on the signs as gracious pointers to faith (5:36; 10:25,38; 11:47; 12:37; 20:30-31; Blum 323).”  “Thoughtful meditation on, say, the turning of Lazarus will disclose what these miracles signify: viz. that the saving kingdom of God is at work in the ministry of Jesus, and this in ways tied to His very person.  The miracles are non-verbal Christological signposts (Carson 495).”  Christ’s “works corroborate His words and we must believe Him for His works’ sake (Lindsell 1585).”  “We are to believe the revelation of God to man in Jesus Christ, for the sake of the works of the Redeemer; those mighty works which, by showing forth themselves (Mt 14:2), show forth Him and God in Him.  Christ’s miracles are proofs of His Divine mission, not only for the conviction of infidels, but for the confirmation of the faith of his own disciples (2:11; 5:36; 10:37; Henry 397).”
“the works” “Jesus’ ‘works’ or deeds’ are not confined to His ‘miracles’ (Michaels 268).”  “But the miracles are primarily in view (Carson 495).”

Vv.12-14 are “a single sentence (Beasley-Murray 254).”
12. “Truly, truly, I say to you, whoever believes in Me will also do the works that I do; and greater works than these will he do, because I go to the Father.
“These disciples, of course, were trembling and oppressed with the thought that the departure of Jesus would be the end of His ceaseless activity for them, on which they had depended implicitly for so long.  Henceforward, whatever distress or need might come, that Voice would be silent, and that Hand motionless, and they would be left to face every storm, uncompanioned and uncounselled (Maclaren 302).”  “Even though the disciples here may have been overwhelmed by sorrow (16:20), they are called to focus on the future rather than the present because most of the verbs are in the future tense in this section (Borchert 115).”  “Christ’s words give strength to meet that trial, and not only tell them that after He is gone they will be able to do what they cannot do now, and what He used to do for them, but that in them He will work as well as for them, and be the power of their action, after He has departed (Maclaren 302).”  “Note that the astonishing promise of 14:12 points to the future.  Jesus must first go to the Father before the promise of remarkable works and realized prayer can come (Berge 394).”  “In connection with the mention of works which He was performing on His own behalf [vv.10-11], Jesus here gives His disciples of all times a glorious promise of works which they should do in their office as His ministers.  Most solemnly He assures them, and comforts them by the assurance, that every believer in Him would be enabled to perform the same works that He had done, and even greater works than He had performed before them.  The apostles and the disciples, especially of the early Church, performed miracles like those of Christ; they healed the diseased, they cast out demons, they raised the dead; and all this to testify to the truth of their teaching.  Every believer in Christ is, however, by that token, filled with power from on high not only to testify of Christ, but, in so doing, to do greater signs than the Master Himself, namely, to awaken men from spiritual death.  To convert sinners, to rescue lost and condemned men from damnation, that is a greater, a more important miracle than healing from bodily infirmities and awakening from temporal death.  Not as though Jesus had not converted men by His preaching.  But the great work of the NT, the gathering of the Christian Church through the preaching of the Gospel, did not really begin until after Pentecost.  And the reason why the believers can perform these great works of saving souls is found in the fact that Jesus is going to the Father.  Also according to his human nature He will then make constant use of His divine power and majesty, and will be able to impart to the believers in Him this wonderful power which He here promises them (Kretzmann 490).”  These works of His [vv.10-11] were designed merely to aid weak faith, and would be repeated, nay exceeded by His disciples , in virtue of the power He would confer on them after His departure.  His miracles, accordingly, apostles wrought, though wholly in His name and by His power; while the ‘greater’ works – not in degree but in kind – were the conversion of thousands in a day, by His Spirit accompanying them (Kretzmann 435).”
“The confident promise of this verse seems on the face of it incredible.  If this is even remotely possible, then we have never taken in what Christ has in His heart for us, and have been satisfied with much less than what He has planned to give us.  For Christ made a far deeper mark in human history than any other.  And to assure us that we can do what He has done, and even greater things, sounds a mere throwing about of idle words that have no manner of connection with the reality of things.  Even if we believe in Christ and seek to serve Him, it looks as if most of us can do but little.  We are plain and ordinary folk with one talent, if that; our sphere is cramped and limited; do it as thoroughly as we may our work seems to make little difference; we fall out in the end and nothing stops; and in a little we are never missed or so much as remembered; have been at once and easily replaced (Gossip 705).”  “But greater works than Christ’s?  The Christ who has saved a world of men, who finished the work that God gave Him to do, who has been crowned with the glory and honor that are His right?  Yet Christ means what He says.  Take out of our human story all that has been effected since He died by those whom He inspired and helped, and how its glory would be dimmed, and what a mass of heroism, devotion, gallantry, endurance, achievement would be lost to us!  And the tale runs on and on and on.  In His own day Christ made only a passing impression on His own little atomy of a land, and almost none on the great world beyond it.  But followers of His have swept across the earth like the conquerors they are, winning masses for the Master, far more than He ever gained Himself.  And they all tell us that it was not they who did it: that the inspiration, the power, the endurance that made it possible all came from Jesus Christ; that if He had passed out of being on Calvary, if He had not gone to His Father (v.12), had not remembered them, and planned for them, and stood by them, and supplied all their need, all the achievements that men credit to them would have been utterly impossible.  So they all say, the men and women who were in it, and who did it.  And who else has the right to an opinion?  Things are not collapsing, so Christ told them boldly.  But, together, you and I will see this through.  And remember there are two of us; that you will never be sent out or left alone; that always it will be with you – and I; and together what can we not accomplish – you and I?  The grace you saw for yourselves to be so effective in My hands is not withdrawn from the world.  It lies at your disposal.  Draw on it; draw on Me; ask of Me; lean on Me; and there is no limit to what we can accomplish (Gossip 706).”
“Truly, truly, I say to you” Hendriksen’s translation is: “I most solemnly assure you (272).”  Christ “prefaces [His words] with His ‘Verily, verily!’ bidding us to listen to them with sharpened attention as the disclosure of something wonderful, and receive them with unfaltering confidence, on His authority, however marvelous and otherwise undiscoverable they may be (Maclaren 301).”  “The double ‘verily’ assures us that this is a solemn announcement (Wiersbe 351).”
“whoever believes in Me will also do the works that I do; and greater works than these will he do, because I go to the Father” “In the introduction to Acts [Luke] asserted that the ‘former book,’ namely, the Gospel of Luke, detailed all that Jesus began to do and teach’ until His exaltation to heaven (Ac 1:1-2).  The implication of the statement in Ac is not that Jesus ceased to work at that point but that Luke’s second volume implied that Jesus continued to work through the early Christians (Borchert 116).”  “Here the emphasis is on the continuing ministry of the Lord with and through His disciples, by whom the glorification of the Father in the Son will be continued (Beasley-Murray 255).”  Christ reverts to the consolation which He had begun to dispense to the disciples.  He had told them not to be frightened or mourn because He was about to depart from them visibly and physically, leaving them behind in the world; they should consider, and be comforted by, the benefits that would compensate them for the slight physical loss (Pelikan).”  “For a further measure of comfort and assurance that His departure would entail no loss or harm to them but would enrich them more abundantly and gloriously than before (Pelikan).”  “We need not be afraid that such great words as these in any measure trench on the unique and unapproachable character of the earthly work of Christ in its two respects, which are one – of Revelation and Redemption.  These are finished, and need no copy, no repetition, no perpetuation, until the end of time.  But the work of objective Revelation, which was completed when He ascended, and the work of Redemption which was finished when He arose – these require to the application of the finished work of Christ to the actual accomplishment of its contemplated consequences, that the comparison is drawn between the limited sphere and the small results of Christ’s work upon earth, and the worldwide sweep and majestic magnitude of the results of the application of that work by His servants’ witnessing work.  The side and more complete spiritual results achieved by the ministration of the Lord is the point of comparison here (Maclaren 307).”  “Recall 10:41, where we learned that John the Baptist (surely one of the greatest men in the era before Jesus’ glorification) could do no signs.  He (and the present disciples) lived in an era completely different from what is to follow (Berge 394).”  “Nor need I do more than remind you of the comparison, so exalting for His humility and so humbling for our self-exaltation, between the narrow sphere in which His earthly ministrations had to operate and the worldwide scope which is given to His servants (Maclaren 308).”  A “benefit for Jesus’ disciples is that His going away will equip them for living for Him, and serving His mission in the world (Milne 214).”  “Christ’s removal from the world is not the end of His activity in the world and on material things, but that, absent, He still is a present power, and having passed through death, and been removed from sense, He can still operate upon the things around us, and move these according to His will (Maclaren 303).”   “Jesus’ going away did not mean the end of the work; it meant the continuing and carrying on of the work in a still greater and in a still more wonderful manner…. New believers crowding into the kingdom on the day of Pentecost, 3,000 of them…. Peter, called to the Gentiles at Caesarea, and the doorway to the Gentiles opened, and … streaming in (Lloyd-Jones 131).”  “The full meaning of this promise is not to be sought in the miracles which the Apostles wrought after Christ left the world.  Such a notion seems hardly borne out by facts.  We read of no Apostle walking on the water, or raising a person four days dead, like Lazarus.  What the Lord has in view seems to be the far greater number of conversions, the far wide spread of the Gospel, which would take place under the ministry of the Apostles, than under His own teaching (Ryle 67).”  “Believers are said to do these works, yet they are only instruments in the hands of Christ (Clark 236).”  “Such a person will do the works which Jesus is doing, and this not in spite of the fact that He is going to the Father but because of that fact.  The very departure of the Lord will benefit the disciples (Hendriksen 272-273).”  “The proof of Christ’s power as the Son of the Father, would be enforced by the powers to be conferred on the disciples and on other believers.  They would be enabled in His name to perform similar works, nay, in some respects still greater.  This refers to the miracles wrought by the disciples after the day of Pentecost, and it would be the effect of His ascension to the Father, and His intercession for them in heaven (Henry 397).”  “Let us admire the condescension of our Master in allowing to the ministry of His weak servants more success than to His own.  Let us learn that His visible presence is not absolutely necessary to the progress of His kingdom.  He can help forward His cause on earth quite as much by sitting at the right hand of the Father, and sending forth the Holy Ghost, as by walking to and fro in the world.  Let us believe that there is nothing too hard or too great for believers to do, so long as their Lord intercedes for them in heaven.  Let us work on in faith, and expect great things, though we feel weak and lonely, like the disciples.  Our Lord is working with us and for us, though we cannot see Him (Ryle 67).”  “These [‘greater works’] depended on Jesus going to the Father, because they are works done in the strength of the Holy Spirit, whom Jesus would send from the Father (15:26; 14:16-17; Morris 1546).”  “We must understand what Christ means; namely, that the power by which He proves Himself to be the Son of God, is so far from being confined to His bodily presence, that it must be clearly demonstrated by many and striking proofs, when He is absent.  Now the ascension of Christ was soon afterwards followed by a wonderful conversion of the world, in which the Divinity of Christ was more powerfully displayed than while He dwelt among men.  Thus, we see that the proof of His Divinity was not confined to the person of Christ, but was diffused through the whole body of the Church (Calvin 90).”  “The statement of Jesus in v.11 is surprising.  The believer would do ‘greater things than these.’  Jesus had made clear that the believer would continue what He had been doing.  But greater than that can be understood only in the light of the post-resurrection period during which the gospel would be proclaimed (Guthrie 1055).”  “The book of Acts is evidence of the fulfillment of this prediction, and the worldwide spread of Christianity today a further sign of these ‘greater things’ (Guthrie 1055).”  “This was possible because Jesus had gone to the Father and had sent the Spirit (Blum 323).”  “We are not to water down such words as these into any such thought as that the continuous influence of the memory and history of His past will be a present power in all ages.  That is true, gloriously and uniquely true, but that is not the truth which He speaks here.  Over and above that perpetual influence of past recorded work, there is the present influence of His present work, and today He is working as truly as He wrought when on earth.  One form of His work was finished on Calvary, as His dying breath proclaimed; but there is another work of Christ in the midst of the ages, moving the pawns on the chessboard of the world, and presiding over the fortunes of the solemn conflict, which will not be ended until that day when the angel voices shall chant, ‘It is done!’  The kingdoms of the world are the kingdoms of our God and of His Christ.’  The living Christ works by a true forth-putting of His own present power upon material things, and amidst the providences of life.  And therefore these disciples were not to be cast down as if His work for them were ended (Maclaren 303).”  “Such words as these do demand for their vindication something perfectly unique and solitary in the nature and person of Jesus Christ (Maclaren 304).”  “Not only was [Christ’s] Divinity attested, so long as He dwelt on earth, but after He had gone to the Father, striking proofs of it were enjoyed by believers (Calvin 89).”  “All other men’s work is cut in twain by death (Maclaren 303).”  “Christ is living today, and is working all around us (Maclaren 304).”  “The living Christ is actually working by the present forth-putting of His power in the world today (Maclaren 304)!”  “Our Lord shows us here a glimpse of His working, not only for us, but on and in and therefore through us, so that the deeds that we do in faith that rests upon Him are in one aspect His, and in another aspect ours (Maclaren 304).”  “We have not to think only of a Lord whose activity for us, beneficent and marvelous as it is, was finished in the misty past upon the Cross, nor have we only to think of a Lord whose activity for us, mighty and comforting as it is to all the solitary and struggling, is wrought as from the heights of the heavens, but we have to think of One who is beside us and in us and knows the hidden paths that no eye sees, and no foot but His can tread, into the inmost recesses of our souls, and there can enter as King and righteousness, as life and strength.  This is the deepest of the lessons that He would teach us here.  ‘I live, yet not I, but Christ liveth in me,’ and through me, if I keep close to Him, will work mightily in forms that my poor manhood could never have reached (Maclaren 304-305).”  “Mark that a still more solemn and mysterious aspect of this union of Jesus Christ and the believer is given, since it is set forth as resulting in our doing Christ’s works, and Christ doing ours; and therein is paralleled with the yet more wonderful and ineffable union between the Father and the Son.  It is no accident that in one clause He says, ‘I am in the Father, and the Father in Me.  The words that I speak unto you I speak not of Myself, but the Father that dwelleth in Me, He doeth the works;’ and that in the next He says, ‘The works that I do shall he do also;’ and so bids us see in that union between the Father and the Son, and in the consequent union of cooperation between Him and His Father, a pattern after which our union with Him is to be molded, both as regards the closeness of its intimacy and as regards the resulting manifestations in life.  Christ is in us and we in Christ in some measure as the Son is in the Father and the Father in the Son.  And the works that we do He does in some fashion that faintly echoes and shadows the perfect cooperation of the Father and the Son in the works that the Christ did upon the earth.  All the doings of a Christian man, if done in faith, and holding by Christ, are Christ’s doings, inasmuch as He is the life and the power which does them all.  And Christ’s deeds are reproduced and perpetuated in His humble follower, inasmuch as the life which is imparted will unfold itself according to its own kind; and he that loves Christ will be changed into His likeness, and become a partaker of His Spirit.  So let us curb all self-dependence and self-will, that that mighty tide may flow into us; and let us cast from us all timidity, distrust, and gloom, and be strong in the assurance that we have a Christ living in the heavens to work for us, and living within us to work through us (Maclaren 305-306).”  “Whatsover the servant does is done because the Lord is with and in him, and the contrast that is drawn between the works that Christ does on earth and the greater works that the servant is to do hereafter is, properly and at bottom, the contrast between Christ’s manifestations in the time of His earthly limitation and humiliation, and His manifestations in the time of His Ascension and celestial glory (Maclaren 307).”
	“These works of healing which [Christ] wrought on the bodies of men were, as John regularly calls them, ‘signs;’ they were not acts terminating in themselves, and finding their full significance in the happiness communicated to the healed persons; they were signs pointing to a power over men’s spirits, and suggesting to men analogous but everlasting benefits.  Christ wrought His miracles that men, beginning with what they could see and appreciate, might be led on to believe in and trust Him for power to help them in all their matters.  And now He expressly announces to His disciples that these works which He had been doing were not miracles of the highest kind; that miracles of the highest kind were works of healing and renewal wrought not on the bodies but on the souls of men, works whose effects would not be deleted by disease and earth, but would be permanent, works which should not be confined to Palestine, but should be coextensive with the human race.  And these greater works He would now proceed to accomplish through His disciples.  By His removal from earth His work was not to be stopped, but to pass into a higher stage.  He had come to earth not to make a passing display of Divine power, not to give a tantalizing glimpse of what the world might be were His power acting freely and continuously in it; but He had come to lead us to apprehend the value of spiritual health and to trust Him for that.  And now that He had won men’s trust and taught a few to love Him and to value His Spirit, He removes Himself from their sign, and puts Himself beyond the reach of those who merely sought for earthly benefits, that He may through the Spirit come to all who understood how much greater are spiritual benefits (Dods 145-146).”
“whoever believes in Me will also do the works that I do; and greater works than these will he do” “The contrast accordingly is not between Jesus and His disciples in their respective ministries, but between Jesus with His disciples in the limited circumstances of His earthly ministry and the risen Christ with His disciples in the post-Easter situation.  Then the limitations of the Incarnation will no longer apply, redemption will have been won for the world, the kingdom of God opened for humanity, and the disciples equipped for a ministry in power to the nations (Beasley-Murray 255).”  “Thus Christ personally merely initiated His work.  I has had to be extended farther and farther through the apostles and the preachers who came after them; it must go on until the Day of Judgment (Pelikan).”  “When Christ declares that he who believes in Him will do greater works, He does not deny that such works must be done through His power and must issue from Him as the Fountainhead.  No, He affirms both when He says: ‘He who believe in Me’ (Pelikan).”  “Here we have a wholly general expression referring to all who, in every generation and corner of the world, put their trust in Christ, and extending the sunshine of this great promise to whosoever believeth in Him (Maclaren 301).”  “Faith in Jesus as the Son of God is to be a wonder-working power (Clark 236).”  “Faith, the simple act of loving trust in Jesus Christ, opens the door of our hearts and natures for the entrance of all His solemn Omnipotence, and makes us possessors of it.  It is the condition, and the only condition, and plainly the indispensable condition, of possessing this divine Christ’s power; that we should trust ourselves to Him that gives it.  And if we do, then we shall not trust in vain, but to us there will come power that will surpass our desire, and fill us with it s own rejoicing and pure energy.  Faith will make us like Christ (Maclaren 309).”  “To have faith in Jesus as such a revealer of God will moreover enable the disciples to do even ‘greater works’ that Jesus Himself had been able to do owing to the enforced restrictions of His human life, during which He was confined to the land of Palestine and was able to minister for the most part only to ‘the lost sheep of the house of Israel.’  It will enable them to carry the Gospel of redemption to the heathen world, and to make the reign of God a reality in the hearts of thousands who never knew Jesus on earth.  Their proclamation of this gospel will be attended by ‘signs following (Mk 16:20; Tasker 165-166).”  “The conversion of a soul is a greater miracle than the opening of blind eyes or the raising of a dead body; but this occurs more frequently even now, under the labors of many preachers, than it did under the ministry of Christ Himself (Clark 236).”  “Whatever believers do must be done in the name of Jesus so that as God is glorified in Jesus’ work, they will do mighty works in Jesus’ name.  Jesus’ works glorify the Father, and disciples (whose lives continue the work of Jesus) continue to glorify the Father (Berge 394).”  “‘Greater works than these shall he do’ who lets Christ in him does all His works (Maclaren 308).”  “The promise of 4:12 does not simply point to miracles.  What Jesus has been doing includes deeds of humility, service, and love as well as miraculous signs.  Jesus’ followers will do works that are ‘greater’ even than these (Berge 394).”  “The ‘great works than His’ were not any more transcendent miracles – for there could be none such, and certainly they did none such –but such as He referred to in what He said to Nathanael (1:51) – that glorious ingathering of souls after His ascension (Brown 434).”  “Miracles are important, but some evangelists have done even greater things than these by preaching the good news to many thousands of people (Blum 323).”  “The apostles would not necessarily do more stupendous miracles than Jesus did (e.g., feeding 5,000) but their outreach would be greater (e.g., Peter in one sermon had 3,000 converts (Blum 323).”  “Subsequent history confirms this saying of Jesus.  For example, Jesus had healed people with the hem of His garment, while Peter did with his shadow (Ac 5:15) and Paul by handkerchiefs that had touched him (Ac 19:12).  Christ performed miracles for two or three years in one country, but his followers have done miracles in His name for many ages throughout the world (Lindsell 1585).”  “The works performed by the Christian are done in communion with the living Savior.  But they are greater in their sphere of influence.  Jesus’ works were limited to the days of His flesh and the land in which He lived.  But the Church which is His body has a worldwide influence in winning men for Him (Ellis 1254-1255).”  These works are ‘greater in extent (through the worldwide preaching of the Gospel) and effect - the spiritual redemption and placing in the body of Christ multitudes of people since the day of Pentecost (Ryrie 1629).”
“whoever believes in Me will also do the works that I do” Christ “says that they, too, should perform such works – works which show that they also are in Christ and that Christ in them.  This He repeats later.  Here He indicates, as we shall hear, what He proposes to do and accomplish through them in Christendom (Pelikan).”  “‘Did not Christ just say that we should believe for the sake of the works He does?  What, then, is the meaning of His statement that the disciples should perform the selfsame works?  Why, then, need they believe for the sake of Christ’s works?’  Answer: ‘The former statement of Christ pertains to the time before we have become Christians, for He is speaking of works by which He makes us Christians.  But the second statement refers to the works to be done by those who have become Christians.  But the second statement refers to the works to be done by those who have become Christians.  Therefore He says: ‘He who believes in Me.’  First it is necessary that we believe in Him and cling to Him through faith, no matter how we may fare because of this (Pelikan).”  “Christ demonstrates that such works are performed exclusively by those who adhere to Him in faith.  Through them He works and manifests His power.  We must not divorce the Head from its members, that is, Christ from His apostles and all Christendom (Pelikan).”  “Faith is intensely practical.  ‘He that believeth shall do.’  It is no mere cold assent to a creed which is utterly impotent to operate upon men’s acts, no mere hysterical emotion which is utterly important to energize into nobilities of service and miracles of consecration, but it is the affiance of the whole nature which spreads itself before Him and prays, ‘Fill my emptiness and vitalize me with Thine own Spirit.’  That is the faith which is ever answered by the inrush of the divine power, and the measure of our capacity of receiving is the measure of His gift to us (Maclaren 309).”  “In some respect every believer (‘anyone who has faith’) will be able to participate in such work (Berge 394).”  “God gives to, and preserves for, the world all that it has.  If there were no Christians on earth, no city or country would enjoy peace; yes, everything on earth would perish through the devil in a single day (Pelikan).”  
	“So if Christian individuals and Christian communities are impotent, there is no difficulty in understanding why.  They have cut the connection, they have shut the tap.  They lack faith; and so their power is weakness.  ‘Why could we not cast Him out?’ said they, perplexed when they had no need to be.  ‘Why could you not cast him out?  Because you do not believe that I, working in you, can cast him out.  That is why; and the only why.’  Let us learn that the secret of Christians’ weakness is the weakness of their Christian faith (Maclaren 309).”
“whoever believes in Me” “‘Anyone who has faith in Me’ stresses personal commitment: Jesus is not talking about the merely formal believer (Morris 573).”  “A glorious promise is here given to the one who keeps on believing in [Christ] (Hendriksen 272).”  “Note that the participle ό πιστεύων, whoever believes’ is general, and not confined to the apostolic group (Beasley-Murray 254).”
“believes” “The key-word of this context is ‘Believe!’ (Maclaren 301).”  “The appeal for faith in Jesus, which has run through the discourse thus far, is continued in this passage and is given an encouragement which is nothing less than breathtaking (Beasley-Murray 254).”
“whoever … will also do the works that I do” “‘The works that I do’ and which ‘they should do also,’ were those miraculous credentials of their apostolic office which Christ empowered the Eleven to perform (Brown 434).”
“do the works that I do” “Here Jesus is teaching His disciples to imitate the things He did in His life and ministry (Köstenberger 2053).”
“the works that I do” “Christ’s works had consisted to a considerable extent of miracles in the physical realm, performed largely among the Jews (Hendriksen 273).”  
“greater works than these will he do, because I go to the Father” The disciples must not suppose “that they would be left weak and helpless, and unable to do anything to arrest the attention of an unbelieving world (Ryle 70).”  “Both Jesus’ words and His deeds were somewhat veiled during the days of His flesh; even His closest followers, as the foregoing verses make clear, grasped only part of what He was saying.  But Jesus is about to return to His Father, He is about to be glorified, and in the wake of His glorification His followers will know and make known all that Jesus is and does, and their every deed and word will belong to the new eschatological age that will then have dawned (Carson 496).”  “It was only then that the ‘greater works’ could be understood and longed for (Dods 147).”  “No such results could be accomplished by Christ because not till He died was the Father’s love fully known (Dods 147).”  “The fact is, that the death and resurrection of Christ radically altered men’s conceptions of the spiritual world, and gave them a belief in a future life of the spirit such as they previously had not and could not have.  When men came experimentally into contact with One who had passed through death, and who now entered the unseen world full of plans and of vitality to execute them, a new sense of the value of spiritual benefits was born within them.  The fact of being associated with a living Christ at God’s right hand has refined the spiritual conceptions of men, and has given a quality to holiness which was not previously conspicuous.  The spiritual world is now real and near, and men no longer think of Christ as a worker of miracles on physical nature, but as the King of the world unseen and the willing Source of all spiritual good (Dods 147-148).”  “The tender compunction which was stirred by His death gave a purchase to the preacher of repentance which did not previously exist (Dods 147).”  “This cannot mean that [the disciples] will have greater scope for their activity because He will have faded from the scene and relinquished turf to them (Carson 496).”  The disciples “were in no sense acting independently of Him.  On the contrary, in doing their ‘greater things’ they were but His agents (Morris 574).”  “The fundamental ground by which the greater works are made possible is the ‘going’ of Jesus to the Father, i.e., His death and resurrection to sovereignty which releases the powers of the kingdom of God in the world (Beasley-Murray 255).”  “The ‘signs’ and ‘works’ Jesus performed during His ministry could not fully accomplish their end until after Jesus had risen from the dead and been exalted.  Only at that point could they be seen for what they were (Carson 496).”  Christ in essence says; “Afterwards – after My crucifixion, death, and burial – I shall leap from death into lie, from the cross and the grave into everlasting glory, divine majesty, and might.’  Then – as Christ states elsewhere (Jn 12:32) – ‘I will draw all men to Myself, and all creatures will have to be subject to Me (Pelikan).”  Christ in essence says: “Through My suffering, death, and resurrection I overcome the devil, death, flesh and blood, and the world with all it contains; and I sit at the right hand of God, reign with power, and subject everything to Myself.  I shall be able to say to death, sin, the devil, the world, and all that is evil: ‘Lie prostate here at My feet; and cease being death, sin, devil, and the evil world, as you once were!’  By ‘going to the Father’ Christ means that He is be made Lord and placed on the royal chair at the right hand of the Father, that all power and might in heaven and on earth are given to Him (Mt 28:18; Pelikan).”  “The disciples’ ‘greater works’ will be possible because Jesus is ‘going to the Father,’ subsequent to His finished work on the cross (12:24; 15:13, 19:30); this indicates that the ‘greater works’ will be possible because of the power of the Holy Spirit who would be sent after Jesus goes to the Father (v.16; 16:7; 7:39; 14:26; Köstenberger 2053).”  “By contrast, the works believers are given to do through the power of the eschatological Spirit, after Jesus’ glorification, will be set in the framework of Jesus’ death and triumph, and will therefore more immediately and truly reveal the Son (Carson 496).”  “We have said above that the words ‘I am going to the Father’ refer to {His union with the Father after His passion}.  After … this union, He will have the power to give everything to those who ask Him, because by asking they ask for the greatness dwelling in Him.  He can give us because of His {union with the Father}, and the Father then is completely recognized in the Son to be excellent and admirable (Elowsky 135).”  “When [Christ] has entered into the possession of His kingdom, He will more fully demonstrate His power from heaven.  Hence it is evident that His glory is in no degree diminished, because, after His departure, the Apostles, who were only His instruments, performed more excellent works.  What is more, in this manner it became evident that He sitteth at the right hand of the Father (Calvin 90).”  “Glorified with the glory He had with the Father before the world began (17:5), the Son is no longer limited by the pre-death humanness that characterized His ministry.  At that point redemption is won, the kingdom of God is triumphantly invading the nations with saving and transforming power, the locus of the covenant community stretches outward from its Jewish confines to embrace the world, and the disciples themselves are empowered and equipped to engage in far-reaching ministry (Carson 497).”  “The restrictions imposed on Jesus by incarnation would be removed.  His position with the Father would be related to the greater works in two ways; answering the prayers of His own, and sending the Paraclete as the unfailing source of wisdom and strength (Harrison 343).”  “The ‘greater works’ of which [Jesus] now spoke to them would still be His own works, accomplished no longer by His visible presence among them but by His Spirit within them (Bruce 300).”  Christ’s “promise indeed came true: in the first few months after His death and resurrection many more men and women became His followers through [the disciples’] witness than had done so during His personal ministry in Galilee and Judea (Bruce 300).”  “The contrast itself, however, turns not on raw numbers but on the power and clarity that mushroom after the eschatological hinge has swung and the new day has dawned (Carson 496).”  Philipp “Melancthon [1497-1560] thinks the promise of this text is clearly bound up with the following verse, ‘He shall do greater works because I go to the Father, and because then whatsoever ye shall ask I will do’ (Ryle 71).”
“greater works than these will he do” “When, after the healing at the pool of Bethesda, Jesus affirmed that the works He did were those which the Father showed Him, He added, ‘He will show Him greater works than these, to give you cause for marvel (5:20; Bruce 300).”  “The ‘greater works’ (‘things;’ NIV) would apply initially to the Apostles who were given the power to perform special miracles as the credentials of their office (Ro 15;18-19; Hb 2:3-4).  These miracles were not greater in quality, for ‘the servant is not greater than His Lord (13:16),’ but rather in scope and quantity (Wiersbe 351).”  “To destroy the kingdom and the power of the devil, who, according to Holy Writ, is the lord and god of the world (2Co 4:4), requires God’s own almighty power and might and certainly not human effort (Pelikan).”  “Let us consider the true, great works of which Christ speaks here – works which are done with the power of God, which accomplish everything, which are still performed and must be performed daily as long as the world stands (Pelikan).”
“greater works” “Greater works” “should not be restricted to the signs such as Jesus wrought in the days of His flesh (Harrison 343).”  “The greater things that follow, cannot legitimately be restricted to deeds of humility (13:15), or acts of love (13:34-35), still less to proclamation of Jesus’ ‘words (v.10).’  Jesus’ ‘works’ may include more than His miracles; they never exclude them (Carson 495).”  “Greater works” “cannot simply mean more works – i.e., the church will do more things than Jesus did, since it embraces so many people over such a long period of time – since there are perfectly good Greek ways of saying ‘more,’ and since in any case the meaning ‘more spectacular’ or ‘more supernatural’ works: it is hard to imagine works that are more spectacular that the raising of Lazarus from the dead, the multiplication of bread and the turning of water into wine (Carson 495).”  “The expression ‘greater works’ could also be translated more broadly as ‘greater things,’ since the Greek meizona is simply a neuter adjective and the noun ‘works’ (erga, plural), is not included here as it is in the earlier part of the verse.  These ‘greater works’ included evangelism, teaching, and deeds of mercy and compassion  - in short, the entire ministry of the Church to the entire world, beginning from Pentecost (Köstenberger 2053).”  “It is of moral re-creation and spiritual victory that Jesus is speaking (Barclay 165).”  “Is the point in view not rather ‘the conveying to people of the spiritual realities of which the works of Jesus are signs’?  All the works of Jesus are significant of the saving sovereignty of God at work among humankind through the eschatological Redeemer (Beasley-Murray 254).”  “Thus, the ‘greater works’ that the disciples are to do after Easter are the actualization of the realities to which the works of Jesus point, the bestowal of the blessings and powers of the kingdom of God upon men and women which the death and resurrection of Jesus are to let loose in the world (Beasley-Murray 255).”  These works are ‘greater’ not because they are more amazing miracles but because they will be greater in their worldwide scope and will result in the transformation of individual lives and of whole cultures and societies (Köstenberger 2053).”
“works” Morris understands this to mean “miracles (1547).”  “In John’s Gospel, the term ‘works’ (ergon), both in singular and in plural, is a broader term than ‘signs.’  While ‘signs’ in John are characteristically miracles that attest to Jesus’ identity as Messiah and Son of God, and that lead unbelievers to faith, Jesus’ ‘works’ include both His miracles (7:21) and His other activities and teachings, including the whole of His ministry (4:34; 5:36; 10:32; 17:4).  These are all manifestations of the activity of God the Father, for Jesus said, ‘The Father who dwells in Me does His works (v.10; Köstenberger 2052-2053).”
“because I go to the Father”  This phrase states that Christ’s “saving work is consummated (Morris 573).”  “The fact that Jesus did return to the Father is an encouragement, for there He in interceding for us (Wiersbe 351).”  “Jesus went to His Father so He could send the Holy Spirit (Wesley 330).
13. Whatever you ask in My name, this I will do, that the Father may be glorified in the Son.
“This is a difficult sentence.  The meaning probably is, ‘I will do whatsoever ye ask, that My Father may be glorified by My mediation, by sending into the world a Son, through whom sinners can obtain such blessings.’  Christ’s power to do anything that He is asked, brings glory to Him who sent Him (Ryle 71).”  “In this passage the relation of these works to prayer is pointed out (Hendriksen 273).”  “The close link between the promise [v.12] and the attitude of prayer needed for its fulfillment is seen in vv.13-14 (Guthrie 1055).”  “When Christ gives as a reason for the greater works of His disciples that He Himself went to the Father, He also means that, being with the Father, He would be in the place of power, able to respond to the prayers of His people (Dods 148).”  “Jesus very clearly teaches that there is this connection.  In the book of Acts miracles in both realms are again and again linked with prayer (Ac 1:14; ch.2; 4:31; 6:6,7; 9:40,41; 10:44,9; 12:5; 13:3; 16:25-34; Hendriksen 273).”  “He that does much for Christ, and leaves his mark in the world, will always prove to be one who prays much (Ryle 68).”  “The invitation to pray for ‘anything’ (v.14) in this context is not, in fact, to be understood as ‘anything’ in the absolute sense because the guiding principle of the believer’s prayer must be the same principle that Jesus followed throughout His life.  That principle was the glorification of the Father in and through everything done by the Son (14:13; Borchert 188-119).”  “Such prayers, of course, are not selfish but in the interest of God’s kingdom.  They proceed from faith, are in accordance with God’s will – ever implying, ‘Not our will, but Thy will be done’ -, and to His glory (Hendriksen 274).”  “It is not difficult to see that such a prayer will always and most certainly be answered, for the one who utters it does not ever want anything that Christ does not want!  And when such a prayer is answered, the Father, who abides forever in the Son, will do His works.  Hence, the Father will be glorified in the Son.  The resplendent attributes of God will shine forth in all their beauty in and by means of these works (Hendriksen 274).”  “There are here two very distinct paths on which Christ represents to us that His future activity will travel; the one, that of doing for us, in response to our prayers; the other that of working on us and in us, so that our acts are His and His acts are ours (Maclaren 302).”  “The fact that ordinary people performed these signs made them even more wonderful and brought great glory to God (Ac 5:13-16; Wiersbe 351).”  “Christ had won the love of these men and knew that their chief desire would be to serve Him, that their prayers would always be that they might fulfill His purposes.  Their fear was, not that He would summon them to live wholly for the ends for which He had lived, but that when He was gone they should find themselves unfit to contend with the world (Dods 149-150).”  “Here are these men, crestfallen, and they say, ‘In times of trouble we always turn to Him, and now He is going away.  What can we do?  He makes the decisions, and now we will not have Him to rely on.’  And His reply is, ‘Foolish men – you can pray to Me.  I will be there with the Father.  I will be the great High Priest to whom your prayers will come.  I will be with you in these matters, and when you pray in My name I will do it (Lloyd-Jones 132).”  “In the strength and reality of this faith, the prayers which the disciples will pray will be prayers such as Jesus Himself would pray, prayers offered He tells them ‘in My name,’ such as He could present before the throne of grace.  In a word, His own departure to the Father, so far from ending His influence on earth, will mean its continuance under wider conditions and with results rendered possible by the power of effective prayer (Tasker 166).”  “Our power depends upon our prayer.  God’s and Christ’s fullness and willingness to communicate do not depend upon on our prayer.  But our capacity to receive of that fullness, and so the possibility of its communication to us, do depend upon our prayer (Maclaren 309-310).”  “Christian without prayer is just as impossible as a living person without a pulse (
“Whatsover they should ask in His name, for these important ends, He would bestow upon them by His own power and authority, that the Father might be glorified in the honor conferred on the Son, in the effects of the Gospel, and the display of His justice, mercy, wisdom, truth, and power, in that way of saving sinners.  Whatsoever, we ask in Christ’s name, that shall be for our good, and suitable to our state, He shall give it to us; that in renewal of our souls unto holiness, steady resistance of temptation, obedience under trials, and conversion of sinners through our instrumentality, the Father may be glorified in the Son (Henry 397).”  “Christ’s mediation is brought to a clearer light by the Gospel, so we are enabled more expressly to ask in His name.  Thus we may aim at His glory and honor, as our highest end, in all our prayers (Henry 397).”  “Great is the power of prayer; nowhere is this truth more broadly spoken and in an all-encompassing way.  We must pray if we need help (Lindsell 1585).”  “Prayer is never abstracted from the Father; for the Son’s purpose, even as He answers the prayers of His followers, is to bring glory to the Father (Carson 497).”  “During His ministry on earth, the Son’s consistent aim, and His achievement, was to bring glory to His Father (5:41; 7:18; 8:50, 54).  That was, no less, the Son’s purpose in completing His mission by going to the cross (12:28) – which was simultaneously the means by which the Son would be supremely glorified (12:23).  Now in the splendor of His exaltation, the Son’s purpose does not change: He enables His own to do ‘greater things’ in order that He may bring glory to the Father (Carson 497).”  “In responding to prayer “the Father works in Him, the Father is glorified in the Son.  The final purpose of all the great works which Jesus promises to His believers is the glory of God (Kretzmann 490).”  “The main reality to which [the works] point … is the life eternal of the kingdom of God through Jesus its mediator (Beasley-Murray 255).”  
“Observe here, that while they are supposed to ask what they want, not of Him, but of the Father in His name, Jesus says it is He Himself that will ‘do it’ for them.  What a claim is this not only to be perfectly cognizant of all that is poured into the Father’s ear, by His loving disciples on earth, and of all the Father’s counsels and plans as to the answers to be given to them, the precise nature and measure of the grace to be given them, and the proper time for it – but to be the authoritative Dispenser of all that these prayers draw down, and in that sense the Hearer of prayer!  Let anyone try to conceive of this statement apart from Christ’s essential equality with the Father, and he will find it impossible (Brown 435).”  “As Christ says, it can be done only ‘in the Son,’ that is, where Christ is known and believed.  As has been said, we learn to see God in Him, recognize His grace and fatherly heart, and know that whatever we ask of God in Christ’s name will surely be granted to and received by us (Pelikan).”  “The fact that John can here speak of praying both to Jesus (v.14) and to the Father in Jesus’ name (15:16; 16:23) would not likely trouble this Gospel writer because he would clearly see an intertwining of the two ideas in his thinking about God (1:1; 20:28).  The problem for Western Christians is that we usually define things by mean of distinction whereas the Semitic mind defines things by description or in picture-thinking.  The overlap of Jesus and God in the statements of John may trouble us, but John was apparently not troubled.  Therefore the Smite had no trouble in his Trinitarian formulation of speaking of God as the one who is, was, and is to come, the Spirit as the seven spirits, and Jesus as the firstborn from the dead (Rv 1:4-5) – and in that order.  But we have come to speak of Father, Son and Holy Spirit – and in that order (Borchert 118).”  “Matthew’s order of the Godhead is Father, Son, and Holy Spirit (28:19), but the fact that there are different patterns in the NT should warn us against an absolutist approach to the subject.  The reality of the Godhead is clear.  Yet there is no question that the early Christians were struggling to describe the relationships between the members or ‘persona’ of what we today call the Trinity.  So we must be exceedingly careful in our theological formulations not to treat some inspired biblical statements as illegitimate because they do not fit our Western style of formulations.  We must always remember that God is bigger than our formulations, and we will never pour the ocean of God’s truth into the teacups of our minds or completely encapsulate truth in our neat little formulations about God.  On the other hand, it should not stop us from trying to describe this divine reality as long as we maintain our humility concerning our attempts at comprehending the incomprehensible (Ro 11:33-36; Borchert 118).”
“Whatever you ask in My name, this I will do” “With these and the following words Christ also demonstrates what constitutes a Christian’s true office and function, and how necessary the exercise of this is in Christendom (Pelikan).”  “The connection with the end of the preceding verse should not be overlooked, ‘When I go to the Father I will do whatsoever ye ask (Ryle 71).”  “This demonstrates that the contrast in v.12 is not finally between Jesus’ works and His disciples’ works but between the works of Jesus that He Himself performed during the days of His flesh, and the works that He performs through His disciples after His death and exaltation (Carson 497).”  “Through Christ alone we possess both grace and the granting of prayer, that we first become children of God, entitled to call upon Him, and then also receive what we need for ourselves and for others (Pelikan).”  In essence Christ says: “It will become apparent that you are doing far greater works than I am now doing.  For I have not yet fully entered upon My reign; I have not yet taken over a kingdom or a principality, not even among the Jews; but I am letting Myself be knocked down and executed by them.  But after this I will rage among them and cast them before you to be handled like old cards, yet not with the sword or physical coercion but with the Word and prayer (Pelikan).”  Christ “again refers to Himself when He adds that all this shall come to pass through Him; for now He will be able to give, and do for, [His disciples] what they need, and they shall have all that they ask for and desire (Pelikan).”  “By these words [Jesus] plainly declares that He will be the Author of all that shall be done by the hands of the Apostles (Calvin 90).”  “Through prayer [the disciples] obtain for themselves and for others all that they ask of God, even physical things.  This is one of the greatest works they do to help and preserve the world, even if they did nothing else (Pelikan).”  Luther wrote: “What I would give if I knew for sure that I could rescue a person from death!  But this is nothing when compared with the privilege of being able to comfort and save hearts and consciences, to wrest them from the jaws of the devil, and, in addition, to help all men with my prayer (Pelikan).”  “This theme that Jesus will do what His disciples ask (in prayer) is frequent both in the Farewell Discourse (vv.13,14; 15:7,16; 16:23,24,26) and in the Johannine letters (1Jn 3:21-22; 5:14-15; Berge 394).”  In essence Christ says: “Neither world nor devil will prevail against you; they will give way before you and concede your mastery.  And even though you are still aware of weakness and lack things, as though you lot were far different from what I foretold, and as though the devil and the world were gaining the victory over you – as it will appear outwardly to the flesh and all the world – do not let this terrify or deject you.  No, the more distress and weakness you feel, the less you should give way and yield; for be assured that I will give you what you ask for and need.  Therefore begin to pray confidently, and call upon Me with the assurance that I will grant your petition.  For this very purpose I am going to the Father; there I shall see all your distress and weakness, and shall be able to grant your prayer’ (Pelikan).”
“This promise of answered prayer is really a continuation of what is given in v.12.  Such answered prayer is another ‘great work’ that Jesus will accomplish among them.  The disciples’ lives will be a continuation of Jesus’ life in the world.  Both great deeds and answered prayer glorify the Father because it is Jesus who is at work still accomplishing them.  But because this is so, such prayer is predicated on the assumption that it fits with the will and purposes of Christ in the world (v.15; Berge 394-395).”  “The test of prayer is: Can I make it in the name of Jesus?  No man, for instance, could pray for personal revenge, for personal ambition, for some unworthy and unchristian object in the name of Jesus.  When we pray, we must always ask: Can we honestly make this prayer in the name of Jesus?  The prayer which can stand the test of that consideration, and which, in the end says, Thy will be done, is always answered.  But the prayer based on self cannot expect to be granted (Barclay 165).”  “Whatever strength, comfort, wisdom you need in doing these works of faith [will be given].  No restriction is put upon the asking, for the same faith that looks to the power of Christ looks also to His wisdom to be guided in asking (Clark 237).”  “The promises to answer prayer are unlimited, except by the clear statements made on other occasions that prayer must be in faith, which includes submission, and in accordance with the will of God, both of which conditions are implied by the phrase, ‘in My name’ (Erdman 128).”  “‘In My name’ is not a magical formula of invocation.  But the prayers of believers, as Christ’s representatives doing His business, will be answered (Blum 323).”  “After all, it is Christ, not the disciples, who does the works.  The disciples are omnipotent only through the omnipotence of their Master (Clark 237).”  This “is prayer aimed at carrying forward the work Jesus did – prayer that He Himself will answer (Morris 1547).”  “Greater works” “will be done through prayer in [Christ’s] name (Ryrie 1629).”  “Effective prayer must ask for and desire what Jesus delights in (Köstenberger 2053).” “We must ask in Jesus’ name, for it has great power.  He promises that we will receive what we ask for (Lindsell 1585).”  “For in all Christians [Christ] will effect and produce these two things: First, He will convince and assure their hearts that they have a compassionate God; secondly, He will enable them to help others by their supplication (Pelikan).”
	“Christ’s name is the revelation of Christ’s character, and to do a thing in the name of another person is to do it as His representative, and as realizing that in some deep and real sense – for the present purpose at all events – we are one with Him.  And it is when we know ourselves to be united to Christ and one with Him, and representative in a true fashion of Himself, as well as when, in humble reliance on His work for us and His loving heart, we draw near, that our prayer has power, as the old divines used to say, ‘to move the Hand that moves the world,’ and to bring down a rush of blessing upon our heads.  Prayer in the name of Christ is hard to offer.  It needs much discipline and watchfulness; it excludes all self-will and selfishness.  And it, as my text tells us, the end of the of the Son’s working is the glory of the Father, that same end, and not our own ease or comfort, must be the end and object of all prayer which is offered in His name.  When we so pray we get an answer.  And the reason why such multitudes of prayers never travel higher than the roof, and bring no blessings to Him who prays, is because they are not prayers in Christ’s name.  Prayer in His name will pass into pray to Him.  As He not obscurely teaches us here (if we adopt the reading to which I have already referred), He has an ear to hear such requests, and He wields divine power to answer.  Surely it was not blasphemy nor any diversion of the worship due to God alone, when the dying martyr outside the city wall cried and said, “Lord Jesus! Receive my spirit.’  Nor it is any departure from the solemnest obligations laid upon us by the unity of the divine nature, nor are we bringing idolatrous petitions to another than the Father, when we draw near to Christ and ask Him to give us that which He gives as the Father’s gift, and to work on us that which the Father that dwelleth in Him works through Him to us (Maclaren 309-310).”  “With these words [Christ] lets it be clearly understood that He is the true, almighty God, coequal with the Father.  For to say: ‘Whatever you ask, I will do,’ is tantamount to saying: ‘I am God, who can and will give you everything.’  If this were so, why should the Christians pray in His name (Pelikan)?”  “No one but God is empowered to grant what we may ask, such as forgiveness of sin and eternal life.  But now, by stating that He will do this, Christ affirms that He is true God (Pelikan).”  “Christ claims all this for Himself and says: ‘I will order no one else to give you what you ask for.  No, I Myself will do this.’  Consequently, He must be the one who can supply all our wants (Pelikan).”
“Whatever you ask in My name” This is “not simply prayer that mentions Jesus’ name but prayer in accordance with all that the person who bears the name is (Morris 1547).”  “Prayers in His name are … in recognition that the only approach to God those who pray enjoy, their only way to God (vv.4-6), is Jesus Himself (Carson 497).”  “The power of our prayer depends upon our conscious oneness with the revealed Christ (Maclaren (310).”  “Thus our prayer must, in real and sincere humility, take no account of ourselves; it must rely solely and confidently on the promise of grace, in the firm trust that God will hear us, as He has commanded us to pray and has promised to hear us (Pelikan).”  Christ “wants to teach us that no real prayer is possible without faith and that without Christ no one is able to utter a single word of prayer that is valid before God and acceptable to Him (Pelikan).”  “Christ refuses to hear and accept anyone’s prayer but his who comes in the name of Christ, and throws himself on pure mercy and grace (Pelikan).”  “A prayer in Christ’s name is a prayer that is in harmony with whatever Christ has revealed concerning Himself.  His name is His self-revelation in His works (Hendriksen 274).”  “Praying in Jesus’ name means praying in a way consistent with His character and His will.  A person’s name in the ancient world represented what the person was like.  It also means coming to God in the authority of Jesus.  Probably both senses are intended here (Köstenberger 2053).”  Augustine of Hippo (354-430) wrote: “Wake up then, believer, and note what is stated here: ‘In My name.’  That {name} is Christ Jesus.  Christ signifies King, Jesus signifies Savior….  Therefore whatever we ask for that would hinder our salvation,, we do not ask in our Savior’s name, and yet He is our Savior not only when He does what we ask but also when He does not.  When He sees us ask anything to the disadvantage of our salvation, He shows Himself our Savior by not doing it.  The physician knows whether what the sick person asks for is to the advantage or disadvantage of his health.  And {the physician} does not allow what would be harmful to him, though the sick person himself desires it.  But the physician looks to his final cure…. And some things we may even ask in His name, and He will not grant them to us at the time, though He will some time.  What we ask for is deferred, not denied (Elowsky 135).”
“Whatever” “The word ‘whatever’ comprises much territory.  It refers to both the great ‘works’ and the ‘greater works (v.12; Hendriksen 273).”  This word describes “the scope of prayer (Harrison 343).”  “The ‘whatsoever’ must of course be taken with the qualifying condition, ‘whatsoever really good things ye ask’ (Ryle 91).”  
“ask in My name” “Praying in Christ’s name means, no doubt, that we go to God, not in our own name, but in His.  He has given us power to use His name, as when we send a messenger we bid Him use our name (Dods 148).”  “Praying in Christ’s name means … that we pray for such things as will promote Christ’s kingdom.  When we do anything in another’s name, it is for him we do it.  When we take possession of a property or a legacy in the name of some society, it is not for our own private advantage but for the society we take possession.  When an officer arrests anyone in the Queen’s name, it is not to satisfy his private malice he does so; and when he collects money in the name of government, it is not to fill his own pockets (Dods 149).”  “In going to God in the name of Christ, as those who can plead His friendship and are identified with Him, we know we are sure of a loving and liberal reception (Dods 148-149).”  Praying in Jesus’ name “is when a man stands, as these disciples stood, detached from worldly hopes and finding all in Christ, so clearly apprehending the sweep and benignity of Christ’s will as to see that it comprehends all good to man, and that life can serve no purpose if it do not help to fulfill that will – it is then a man prays with assurance and finds his prayer answered (Dodds 149).”  “By telling His disciples to pray Christ wants to point out that of and among themselves they do not have the power to do such things – things which He calls greater works than those He Himself has done.  They will experience weakness, all sorts of trouble and want, opposition and hindrances in their calling, life and acts.  He lets this happen to them to forestall pride, presumption, and self reliance, as though they now had everything and no longer needed Him.  They should remain humble and continue to be aware of their own impotence.  Then they will exercise their faith in Christ all the more by prayer and petition, and will experience His power in weakness and in suffering the more surely, because they will be impelled to call upon Him and implore Him (Pelikan).”  “To ask in Christ’s name, is, to plead His merit and intercession, and to depend upon that plea.  OT saints had regard to this when they prayed for the Lord’s sake (Dn 9:17), and for the sake of the Anointed (Ps 84:9; Henry 397).”  “If something is asked for in Jesus’ name, the request is probably viewed as addressed to the Father.  The Father denies nothing to the Son, and a request made in the Son’s name is treated as if the Son made it (Bruce 301).”
“in My name” This “phrase Jesus means in virtue of, and in acceptance of, all that He has been revealed to be, as the divine Son of God, one with the Father (Erdman 128).”  Brown understands “in My name” to refer to Christ as our “Mediator (435).”  John defines “the ground of prayer.  This involves at least two things: praying in the authority Christ gives (Mt 28:19; Ac 3:6) and praying in union with Him, so that one does not pray outside His will (Harrison 343).”  “This is not a formula to be tacked on to the end of prayers, but means praying for the same things which Christ would desire to see accomplished.  It is like using a power of attorney which a very dear loved one has given you (Ryrie 1629).”  “Adding ‘in Jesus’ name’ at the end of every prayer is neither required nor wrong (Köstenberger 2053).”
“this I will do” This gives us certainty in prayer (Harrison 343).
“that the Father may be glorified in the Son” This is “the purpose of prayer (Harrison 343).”  “And the goal of all this is the glory of God the Father in and through His Son, Jesus Christ (Lindsell 1585).”  Augustine of Hippo (354-430) wrote: Jesus “adds, ‘that the Father may be glorified in the Son.’  The Son does not do anything without the Father, inasmuch as He does it in order that the Father may be glorified in the Son, … for the Father and Son are one (Elowsky 135).”  “The end of all things is the sanctification of the name of God; but here the true method of sanctifying it is declared; that is, in the Son, and by the Son.  For, though the majesty of God be in itself hidden from us, it shines in Christ; though His hand be concealed, we have it visible in Christ.  Consequently, in the benefits which the Father bestows upon us, we have no right to separate the Father from the Son (Calvin 90).”
	“In the preceding words we heard Christ claim the power and honor that belong to God alone.  He said that He Himself would grant and do all that the disciples ask.  What, then, is the meaning of words ‘that the Father may be glorified in the Son’?  Why does He now transfer the honor from Himself to the Father?  Should He not, according to the natural logic of speech, say: ‘Whatever you ask, I will do, that I may be glorified’?  Who is more entitled to glory than He who performs a deed or a work?  It is but natural and proper that He who does something be honored.  But now Christ says: ‘I will do the work and give you what you ask, but My Father shall have the glory.’  He rearranges and changes the words in such a way that He includes and embraces both the Father and Himself.  For just as He did not exclude the Father with the preceding words, ‘Whatever you ask … I will do it,’ so when He says ‘that the Father may be glorified,’ He does not separate and exclude Himself from the same honor that is due the Father.  But Christ speaks this way in order to substantiate this article, which states that He is true God together with the Father in one Divine Essence yet distinct in Person.  He sets Himself apart from the Father, and then He again joins the two; He testifies that the Father is one Person in the Divine Essence and that He is another Person, but that they are still one eternal God, coequal in function and in honor.  In German this simply means: ‘Whatever I do, the Father does; and the Father’s glory is My glory.’  Thus He joins the two Persons, His and the Father’s, by rearranging the words ‘I will do what you ask, that the Father may be glorified in the Son.’  For when He says: ‘I will do it,’ He indicates that He is also rightly entitled to the glory; and yet in the words that follow He is silent about His glory and gives this glory to the Father.  But if the glory is to be the Father’s, it follows that He must do the very same work that Christ does.  On the other hand, if the Father is to have the glory, Christ, who does the same work, must also have the same honor that the Father has.  This powerful proof that in the Divine Essence there are two distinct Persons but not tow natures or two kinds of nature.  No, there is just one Divine Essence and Majesty.  To summarize: ‘The work which I do is the Father’s work, so that the Father is glorified in the Son for doing this.  Consequently, there is only one glory: He who honors the Son for the sake of the works which He performs honors not only the Son but in Him also the Father (Pelikan).”
14. If you ask Me anything in My name, I will do it.
	“This verse is omitted by a minority of witnesses, some of them important, including a substantial number of ancient versions.  Nevertheless the verse is almost certainly original (Carson 497).”
“These words are a direct encouragement to the simple, yet great duty of praying.  Everyone who kneels daily before God, and from his heart ‘says his prayers,’ has a right to take comfort in these words.  Weak and imperfect as His supplications may be, so long as they are put in Christ’s hands, and offered in Christ’s name, they shall not be in vain.  We have a Friend at Court, an Advocate with the Father; and if we honor Him by sending all our petitions through Him, He pledges His word that they shall succeed.  Or course it is take for granted that the things we ask are for our soul’s good, and not mere temporal benefits (Ryle 68).”  “But whatever is really good for our souls, we need not doubt we shall have, if we ask in Christ’s name (Ryle 68).”  “Of course, it is not the believer Himself who does these ‘greater things;’ it is God working in and through the believer (Wiersbe 351).”  “The great works of converting sinful men are in reality works of the exalted Christ.  And in case the disciples, the believers, at any time feel their own weakness and inability to perform the great works which have been given to them, they should merely ask, they should bring the matter to His attention; He will attend to the rest.  He fixes no limit in giving this promise except that the prayer must be made in His name, which excludes all sinful and arrogant petitions.  Jesus hears every true prayer, but in His own manner and at His own time (Kretzmann 490).”  “This is a promise for us to claim, and the claiming of it demands faith (Wiersbe 351).”  “Faith and works must always go together, for it is faith that releases the power of God in our lives (Wiersbe 351).”
Christ’s “comprehensive promise is repeated emphatically (Brown 435).”  “This verse is a repetition of the preceding, to give emphasis and assurance to the promise.  It is as if our Lord saw how slow the disciples would be to believe the efficacy of prayer in His name.  ‘Once more I tell you most emphatically, that is you ask anything in My name, I will do it (Ryle 71).”  “When Christ repeats, a second time, that we must pray to the Father in His name, He lays His hand on us, as it were, that we may not lose our pains by fruitlessly seeking other intercessors (Calvin 91).”  “The emphatic repetition of this, that if they shall ask anything in His name, He will do it, speaks both the boundless prevalency of His name with the Father, and His unlimited authority to dispense the answer (Brown 435).”Jesus “repeats His promise to hear their prayers; for the repetition is intended to impress the great truth upon them more strongly.  Note: The fact that a Christian’s prayer must be made in the name of Jesus cannot be emphasized too often.  Only such prayers are acceptable as are made in faith in the Redeemer, the one Person whose complete atonement has given us the right to address God as our Father, and as are made in the name of the exalted Son of Man, whose providence and rule now extends over the whole world (Kretzmann 490).”
“This is the kind of Scripture by which many people have been stumbled.  For the promises are so big, and sweeping, and emphatic, and illimitable.  And yet often, upon trial made, the actual results seem in comparison meager and disappointing and not at all what they had been led to expect.  Ask, they were told, and you will receive.  And they did ask, and were left empty-handed.  Seek, so it was said to them, and you will find.  And they did make appeal to God, and nothing came of it.  Usually the first religious problems and perplexities that break in on the mind are likely to meet us there or thereabout.  Nor does it always help such people to point out to them that their difficulty often has its roots in naïve, crude, and indeed barbaric conceptions of what prayer is and does.  ‘What else can the words upon which I founded mean,’ they ask, ‘except what I took out of them?  Whereas you are now, if not denying them, at least thinning them down, explaining them away, leaving me after all with nothing.’  There are passage of Scripture where that difficulty does seem to arise, and where it must be faced, and can be answered.  But it simply does not meet us here at all.  For wide flung and much embracing though they are, the promises here given are not unconditional; on the contrary they are explicitly and strictly limited.  It is only what we ask for ‘in Christ’s name,’ what we can pray for ‘for His sake,’ as a gift from God to Him; only what will advance His cause, and so enhance God’s glory, that in this passage is so certainly guaranteed to us (Gossip 706).”  “Even that does a little stumble us.  ‘Anything’?  For so foolish are we and ignorant, that we know not what to pray for as we ought; and often ask what we imagine would prosper Christ’s cause, though later we may clearly see that it would not have done so.  God is too wise and kind to grant such foolish and imbecile prayers.  But surely Christ’s words here must and do mean that nothing that can further His great ends is too big for Him to do for us; that we have at our back all the resources of the Lord God Almighty and All Merciful; and that unless these can fail and these run dry, we are well able, if we draw upon them, to do anything and everything that God may ask of us (Gossip 706-707).”
“If you are clear about Him, about His person and work and what He has done, if you know your sins are forgiven, if you know you are a Christian, a child of God, then I say to you that He tells you here to go to Him, whatever your need.  Whatever Your position, go to Him in confidence, and He will be with you, He will be there.  ‘Speak to Me,’ He says in essence.  ‘I am here, and I will present your petition to the Father.’  What a wonderful promise to men and women who may have to face things too terrible even to imagine.  Are you preparing for things like that (Lloyd-Jones 132)?”  “Child of God, speak to Him; He is there.  Christ tells us that He is going away in order that such a confidence may be possible (Lloyd-Jones 132).”  “You can go to God, knowing He is your Father, and pray in the name of Christ.  He promises to deal with your petition (Lloyd-Jones 132-133).”
Augustine of Hippo (354-430) wrote: “Then why do we often see believers asking and not receiving?  Perhaps it is that they do not ask correctly…. When a person would make a bad use of what he asks for, God in His mercy does not grant him it.  It is even more the case that if someone asks what would, if answered, only tend to his injury, there is surely greater cause to fear, in case what God could not withhold with kindness, he should give in His anger…. Still if God even in kindness often refuses the requests of believers, how are we to understand ‘Whatever you shall ask in My name, I will do it’?  Was this said to the apostles only?  No.  He says above, ‘He who believes in Me, the works that I do He shall do also.’… And if we go to the lives of the apostles themselves, we shall find that he who labored more than them all prayed that the messenger of Satan might depart from him (2Co 12:8) but was not granter his request (Elowsky 135).”
“How is it that many true Christians have so little?  How is it that they go halting and mourning on the way to heaven, and enjoy so little peace, and show so little strength in Christ’s service?  The answer is simple and plain.  ‘They have not, because they ask not.’  They have little because they ask little.  They are no better than they are, because they do not ask their Lord to make them better.  Our languid desires are the reason of our languid performances (Ryle 68).”
“If” “The ‘if’ is on the side of the one who prays, not on the side of Christ (Harrison 343).”
“ask Me anything in My name” This statement “means to ask according to [Christ’s] will (15:16; 16:23-24,26; Blum 323).”  “This meaning of the expression here of asking Me in My name, as H. Bietenhard has suggested, probably means praying both ‘according to His will’ and ‘with the invocation of His name (Borchert 117).”
“ask Me” These words give “warrant for praying directly to Jesus (Köstenberger 2053).”  “Many other verses encourage prayer to the Father (15:16; Köstenberger 2053).”  “Prayers in the NT are usually addressed to God the Father, but prayer addressed to the Son is proper, e.g., Stephen’s prayer to the “Lord Jesus’ (Ac 7:59; Blum 323).”
“Me” “The word ‘Me’ is omitted in some Greek manuscripts but it is probably correct here (Blum 323).”  “Textual evidence favors the inclusion of the pronoun.  The seeming awkwardness of ‘ask Me in My name’ is paralleled elsewhere (Ps 25:11; 31:3; 79:9).  In any case, it is very doubtful that the Evangelist would be interested in drawing overly fine distinctions in the proper object of prayer, since He can happily refer to the gift of the Spirit as the result of the Son’s request to the Father (vv.16,26), or as the Son’s own emissary (15:26; 16:7; Carson 497-498).”
	“The textual evidence in v.14 is fairly evenly divided between the omission and retention of ‘Me;’ but the logic and the thought here favor its omission, which indeed seems to be demanded by the plain sense of 16:23a (Bruce 301).”
15. If you love Me, you will keep My commandments.
“Summarizing the results of these word-studies, the sentence may be paraphrased as follows: ‘If with love that is both intelligent and purposeful you love Me, you will accept, obey, and stand guard over the rules which I have laid down for the regulation of your inner attitudes and outer conduct’ (Hendriksen 275).”  Ryle’s paraphrase is: “If ye really love Me, prove your love not by weeping and lamenting at My departure, but by striving to do My will when I am gone (72).”
“We do not agree with those commentators who claim that there is no connection between this and the preceding (Hendriksen 274).”  “The prayers that Christ prayed on earth were the prayers of One whose chief characteristic was obedience to His Father.  Prayers that are offered ‘in Christ’s name’ must therefore be the prayers of those who are obedient to His commandments; and such obedience will be made possible, not by the cold exercise of the will, but by the warm love of the disciple for His Lord.  This love will be fully reciprocated, and as a result the Father will send at the request of the Son another Advocate, the Spirit who reveals the truth and abides forever in the heart of the believer (Tasker 166).”
“Hitherto Jesus has spoken of His love for His disciples and of their obligation to love one another; now for the first time in this Gospel He speaks of their love for Him (Bruce 301).”  “Loving God and keeping His commandments became a common way of describing the duty of Israel (Ex 20:6; Dt 5:10; 7:9; 11:1).  The emphasis was on love as a demand (Michaels 263).”  “Jesus’ words echo the demands of the Deuteronomic covenant (Dt 5:10; 6:5-6; 7:9; 10:12-13; 11:13,22) and reflect His unique authority.  True love manifests itself in willing obedience (Köstenberger 2053).”  “The passage implies that from a certain aspect love precedes obedience (Hendriksen 275).”  “To John there is only one test of love and that is obedience.  It was by His obedience that Jesus showed His love of God; and it is by our obedience that we must show our love of Jesus (Barclay 166).”  John Chrysostom (344/354-407; fl. 386-407) wrote: “At all times it is works and actions that we need, not a mere show of words.  It is easy for anyone to say or promise something, but it is not so easy to act on that word or promise (Elowsky 136).”  “C. K. Barrett says: ‘John never allowed love to devolve into a sentiment or emotion.  Its expression is always moral and is revealed in obedience.’  We know all too well how there are those who protest their love in words but who, at the same time bring pain and heartbreak to those whom they claim to love (Barclay 166).”  “The vital link between their love for Him and their obedience to Him (vv.21,23; 15:14) is a recurring theme in the Johannine writings (Bruce 301).”  “The statement of a condition in v.15 is an abbreviated variation of 15:10 (Windisch 4).”  “The disciples’ love for Christ is revealed in their obeying His commands (vv.21,23; 1Jn 2:3; 3:22,24; 5:3)  Christ has set the pattern for love and obedience (14:31); His disciples are expected to follow (13:15-16 Blum 323).”  Cyril of Alexandria (375-444; fl. 412-444) wrote: “Having determined and expressly declared that the enjoyment of the heavenly blessings (supplied, that is, through [the Son] by the Father) is both due to those who love Him and in very truth shall be theirs, [Jesus] immediately goes on to describe the power of love.  He provides excellent and irreproachable instruction to us for our profit with the intent that we should devote ourselves to its pursuit.  For even if a person says that He loves God, He will not immediately merit credit for having true love of God, since the power of virtue does not stand on bare speech alone, nor piety on naked words.  Rather, it is distinguished by performance of good deeds and an obedient disposition.  Keeping the divine commandments is the best way to give living expression to our love toward God.  It presents the picture of a life lived in all its fullness and truth.  It is not a life sketched out in mere sounds that flow from the tongue.  It gleams instead with the altogether radiant and brilliant colors that paint a portrait of good works (Elowsky 137).”  “If you love Me” “is the atmosphere in which not only the command to pray but all other commands of the Lord will be honored by His servants (Harrison 343).”  “‘Love’ is not primarily a sentimental attachment; it is the dynamic for obedience (Harrison 343).”  “‘Love’ like faith, cannot be separated from obedience (Jm 2:14-26; Morris 1547).”  “Obedience is, therefore, no slavish attitude but a willing conformity.  It is in fact a revolutionary advance over the Jewish approach to the Mosaic law (Guthrie 1055).”  The Holy Spirit’s “manifestation was to be conditioned upon loving obedience to Christ (Erdman 129).”  “For the Christian disciple the obedience of love brings the discernment of truth (Howard 708).”  “In such love the keeping of the divine commandments realizes its perfection.  And in such a setting of love the first promise of the Paraclete is made (Bruce 301).”  Augustine of Hippo (354-430) wrote: “How, then, did the apostles love, but in the Holy Spirit?  And yet they are commanded to love Him and keep His commandments before they have received Him and, in fact, in order to receive Him.  And yet, without having that Spirit, they certainly could not love Him and keep His commandments.  We are therefore to understand that He who loves already has the Holy Spirit, and by what He has He becomes worthy of a fuller possession, that by having more He may love more (Elowsky 137).”  “The Paraclete-Spirit does not really constitute the power which renders one capable of ethical action, for He is not given until after obedience has taken place.  This is best illustrated in Ac 5:32: ‘the Holy Spirit whom God has given to those who obey Him’ (RSV; Windisch 6).”  If Windisch’s assertion is to be accepted, the first act of obedience is repentance (Ac 2:38; Fischer).
“There are conditions to the granting and the success even of Christ’s prayers for us (Gossip 707).”  “Christ warns us that while for those who love Him and keep His commandments everything is possible and nothing too good to come true, if of set purpose and conscious of and know what we are doing we are harboring and practicing thoughts and desires and purposes which are contrary to His will, even His prayers for us will fail (Gossip 707).”
“If you love Me” “The gift [of the Holy Spirit], then, is an outgrowth of the loving relationship between Jesus and His disciples, not an entitlement earned by the disciple (Burge 394).”
“love Me” “In John it is love for Jesus rather than love for God that stands at the center (21:15-17; Michaels 263).”
“keep My commandments” “Ultimately, only God can command.  Deity was speaking (Harrison 343).”  The primary and foundational commandment is these verses is “believe (vv.1,11,12).”
“My commandments” “The commandments here mentioned must include all the Lord’s moral teaching while on earth, and specially such rules and laws as He had laid down in the ‘Sermon on the Mount (Ryle 72).”  “We never read of Moses or any other servant of God using such an expression.  It is the language of one who was one with God the Father, and had power to lay down laws and make statutes for His  Church (Ryle 72).”  “Christ’s commandments are neither substituted in place of God’s commandments in the moral law, nor are they something to be performed over and above that law.  But they are the very law of God, laid on His disciples by the Lord Jesus, in the exercise of His proper authority, and to be obeyed as their proper service to Himself as their Lord and Master (Brown 435).”
***Elowsky only through v.15
16. And I will ask the Father, and He will give you another Helper, to be with you forever.
“I will ask the Father, and He will give you another Helper” “The connection between this and what goes before is apt to escape observation.  But it seems to be this, that as the proper temple for the indwelling Spirit of Jesus is a heart filled with an obediential love to Him – a love to Him which at once yields itself obediently to Him and lives actively for Him – so this was the fitting preparation for the promised gift, and He would accordingly het it for them (Brown 435).”  “While [the disciples] regarded His authority and glory on earth, Jesus would attend to their interests in heaven, He would intercede with the Father for them, and obtain for them another Comforter (Henry 397).”  “This is the first time that the Holy Ghost is mentioned as Christ’s special gift to His people (Ryle 69).”  The Holy Spirit “is a gift from the Father in answer to the prayer of the Son (Wiersbe 352).”  The Holy Spirit “proceeds from both the Father and Son.  The Father gives Him; the Son sends Him (15:26; Hendriksen 276).”  “Jesus knew that they would need help to fulfill their task, and the promise of the Counselor must be seen in this context (Guthrie 1055).”  “Jesus promised to pray to the Father for the coming of the Holy Spirit after He left this earth.  He is the Spirit of truth, who will abide with us and in us forever (Lindsell 1586).”  The Holy Spirit will function “as Jesus’ emissary in His physical absence (Köstenberger 2053).”  “The coming of the Holy Spirit is tantamount to the coming of Jesus to our hearts, for the Spirit mediates to us the presence of Jesus.  That is, experientially speaking, to have the Spirit is to have Christ (Ro 8:9-11; Lindsell 1586).”
“The Holy Spirit came from the Father (15:26) at the request of the Son (14:16) and in Jesus’ name (14:26).  But Jesus also said He would send the Advocate (15:26).  From these passages the Church has concluded that the Spirit came from the Father and the Son (Lindsell 1586).”  “This other comforter would be sent by the Father, and through the Son, who is one with the Father – thus the Trinity of Persons is plainly declared in this and other similar passages – each Person distinct and Divine, yet but one God (Henry 397).”
“I will ask the Father” “Since Jesus has just used the verb ‘ask’ in speaking of the prayers of the disciples (vv.13-14), and now shifts to the verb ‘request’ when He is thinking of His own prayer in their interest, it is obvious that the change in verbs was intentional.  The disciples are not on a level with God’s only begotten Son.  They must implore; He has a right to ‘ask’ on terms of equality (Hendriksen 275).”  “Jesus always uses ‘request,’ (έρωτάω) never ‘ask’ (αίτέω; Hendriksen 275).”  “Consequently, [Christ] is able to save to the uttermost those who draw near to God through Him, since He always lives to make intercession for them (Hb 7:25; ESV).”  Christ “promises that He Himself will pray for us (Gossip 707).”  “Burkitt remarks that the future tense here points to Christ’s continual intercession.  As long as Christ is in heaven, Christians shall not want a supply of comfort (Ryle 72).”  This “gives one a hope indeed!  For what may not result from that?  For He is wise, and knows our needs as we ourselves do not; He makes no blundering in His petitioning on our behalf, as we ourselves too often do.  And who can set a limit to what His prayers for us have accomplished, are accomplishing, and will accomplish (Gossip 707)?”  “The word invariably used of Christ’s askings by Himself (έρωταν) signifies what one asks, not suppliantly, but familiarly, as equals do of each other (Brown 435).”  “When Christ saith, I will pray the Father, it does not suppose that the Father is unwilling, or must be importuned to it, but only that the gift of the Spirit is a fruit of Christ’s mediation, purchased by His merit, and procured by His intercession (Henry 397).”
“ask” 
“the Father, … will give you another Helper” “Jesus Himself had been a Comforter to the disciples while He was with them.  He had been their Friend, their Helper, and their Guide.  But now His bodily presence would be removed from them, and they were as badly in need of a Strengthener and Comforter as ever (Kretzmann 490).”  “Jesus does not leave us to struggle with the Christian life alone (Barclay 166).”  “It is as an all-sufficient, all-satisfying Substitute for Himself that [Jesus] holds forth this promised Gift (Brown 435).”  “In a sense [the Holy Spirit] has now replaced Jesus’ physical presence; and He mediates God to believers (Blum 323).”  “The fact that ‘another’ Counselor is promised suggests that the Spirit would do what Jesus Himself had done during His ministry, bringing the words of Jesus’ to their minds (v.26; Guthrie 1055).”  The Holy Spirit “was to guide, to inspire, to strengthen, to sanctify (Erdman 129).”  “The Holy Spirit’s gifts and graces would encourage their hearts (Henry 397).”  “After the ascension of Christ, the Spirit was to manifest Himself in new power; He was to have, as an instrument, the truth concerning a crucified, risen, Lord; and the resulting work of the Spirit was to be like a new ‘coming,’ a new ‘gift’ (Erdman 129).”  “The Spirit of Truth uses the Word of truth to guide us into the will and the work of truth (Wiersbe 352).”  “Christ teaches that the Holy Spirit will indwell Christians; will help the disciples recall the events of His life (14:26); will convince the world of sin, righteousness and judgment (16:7-11); [and] will teach believers the truth (15:26; 16:13-15; Ryrie 1629).”  God’s “commandments can be kept only in the power of the Holy Spirit (Harrison 343).”
“another Helper” “Jesus’ mention of ‘another’ Paraclete implies that they already have one, and this can only be Himself (Bruce 301).”  Christ was also their helper (Wesley 330).”  God would send another “besides Jesus” (Morris 1547).”  “The word ‘another’ puts the Spirit in the same class with Jesus (Pp 4:13; Harrison 343).”  “The passage clearly indicates that the Holy Spirit is not merely a power but a person, just like the Father and the Son (Hendriksen 275).”  “The word ‘another’ indicates ‘one like myself,’ who will take My place and do My work.  Hence if Jesus is a person, the Holy Spirit must also be a person (Hendriksen 275).”  “The unity of Jesus and the Spirit means that we should not talk about receiving Jesus without incorporating some notion of receiving the Spirit (Burge 412).”  “This means that the ongoing work of the Spirit will be a continuation of the work of Jesus during the disciples’ lifetime (Burge 396).”
	“Instead of becoming poorer, the disciples are actually going to become richer.  To be sure, one Helper is leaving, but He leaves with the purpose of sending another.  Moreover, the first Helper, though physically absent, will remain a Helper.  He will be their Helper in heaven.  The other will be their Helper on earth.  The first pleads their case with God.  The second pleads God’s case with them.  This second Helper, moreover, having once arrived (at Pentecost), will never depart from the Church in any sense whatever (Hendriksen 277).”  “The Spirit, therefore, must be something different, a power of revelation, an extra-ethical charisma, a helper in the specific needs of the Church on earth, the power which enables the disciples to persevere by means of what John calls the ‘truth,’ and to proclaim this truth and explore it (Wischer 6).”
“another”  “The Greek word translated ‘another’ means ‘another of the same kind’ (Wiersbe 352).”  “The Holy Spirit, and His various offices and functions, as related to believers, are all summed up in the little word ‘another’ (Erdman 129).”
“Helper, to be with you forever” “During the OT Age, the Spirit of God would come on people and them leave them.  God’s Spirit departed from King Saul (1Sm 16:14; 18:12); and David, when confessing His sin, asked that the Spirit not be taken from Him (Ps 51:11; Wiersbe 352).”  “Jesus had been with them only a short period of time, but the other Comforter would abide with them always, would be the constant source and fountain of strength of all believers at all times (Kretzmann 490).”  “The Spirit will always stand by Christ’s people (Morris 1547).”  “In the Spirit we have more than an occasional helper (Harrison 343).”  “The Spirit is in a believer ‘forever (Ro 8:9; Blum 323).”  “He shall be in you – as a constant guest (Wesley 332).”  “Hence, Pentecost is never repeated (Hendriksen 277).”  “Even though we may grieve the Spirit, He will not leave us (Wiersbe 352).”  “Though we never have been favored with the Redeemer’s personal presence, yet we may hope for that of the Holy Spirit.  As the source of holiness and happiness He will abide with every believer forever (Henry 398).”  “May the believer [never] deny His obligations to Him, and dependence on Him, from whose gracious influences all His joys and hopes arise, who will forever be in them that love Jesus and keep His commandments (Henry 398).”
“Helper” The Spirit – “in close connection with the work of imparting comfort – teaches, guides in the truth (16:13,14); brings the teaching of Christ home to the recollection of the disciples (14:26); and dwells within them as a source of inspiration and life (v.17).  The Father and the Son call the Spirit to the side of the disciples in order to comfort, admonish, teach, and guide them; in other words, in order that in any give condition the Paraclete may furnish whatever help is necessary.  Hence, we know of no better translation than the term “Helper’ (Hendriksen 276).”
“In Jn 14-16 five passages are written about the Holy Spirit; in 4 of them He is called ‘Advocate (paraklētos).  The verb parakaleō, from which the noun is formed, means ‘to encourage,’ ‘to exhort’ or ‘to comfort.’  Thus, paraklētos refers to someone who takes our part or intercedes on our behalf to help us (Lindsell 1585).”  “It is the reason why the person is called in which gives the word its distinctive associations (Barclay 166).”  “The word paraklētos is best understood as a verbal adjective with passive force (Bruce 301).”  “Paraklētos means “to give help, protection deliverance (Erdman 129).”  “‘Counselor’ (RSV, NIV) is a popular translation, but today its therapeutic connotations can be misleading (Burge 395).”  “Literally, the word signifies one called beside to another, to aid him.  In this most general sense the Holy Spirit is undoubtedly sent ‘to our aid,’ and every kind of aid coming within the proper sphere of His operations (Brown 435).”  Paraklētos “might be an expert called in to give advice in some difficult situation; He might be a person called in when, for example, a company of soldiers were depressed and dispirited to put new courage into their minds and hearts (Barclay 167).”  “The title contains the idea of strong encouragement (Guthrie 1055).”  Paraklētos “denotes the kind of aid which a Comforter affords to one who needs such (Brown 435).”  “Helper” “is a legal term, but with a broader meaning than ‘counsel for the defense (1Jn 2:1).’  It referred to any person who helped someone in trouble with the Law (Morris 1547).”  In 16:8-11 the Holy Spirit “is the prosecuting Counsel (Ellis 1255)!”  Paraklētos means “to call alongside (Ellis 1255).”  “Elsewhere in the NT parakaleō  frequently denotes a memorable utterance encouraging or hortatory in character (Ac 2:40).  Barrett shows that it is just a combination of these two functions which seems to lie behind the statement here (Ellis 1255).”  “In the root of this word are the ideas of advising, exhorting, comforting, strengthening, interceding, and encouraging.  The only other occurrence of the word outside this discourse in the NT is in 1Jn 2:1 applied to Christ and translated ‘Advocate’ (NASB’76; Ryrie 1629).”  “The expressions used here and elsewhere, evidently denote personality, and the office itself implies all the Divine perfections (Henry 397).”  “Thus, divine names are ascribed to Him; such as eternity, omnipresence, omnipotence, omniscience (1Co 2:10; 12:4-6; Hb 9:14); and divine works are predicated of Him (Mt 12:18; Lk 4:18; 1Co 12:2-11; 2Th 2:13; 1Pe 1:12; Hendriksen 276).”  “We should never speak of [the Holy Spirit] as a mere influence,’ or dishonor Him by calling Him ‘it’ (Ryle 94).”  “Personal attributes are everywhere ascribed to Him (v.26:15:26; Ac 15:28; Ro 8:26; 1Co 12:11; 1Tm 4:1; Rv 22:17).  His relation to the Father and the Son is described as of such a character that if these are persons, He too must be a person (Mt 28:19; 1Co 12:4-6; 2Co 13:14; 1Pe 1:1,2; Hendriksen 275).”  “Passages such as Mt 28:19 and 2Co 13:14 clearly indicate that the three person are completely equal.  One and the same divine essence pervades all (Hendriksen 276).”
[“Comforter”] “The question, then, is, which of these is here intended – the general sense of a Helper; the more definite sense of an Advocate; or the other definite sense of a Comforter?  Taking all the four passages in which the Spirit is thus spoken of in this Discourse, that of a Comforter seems to be the kind of help which suits best with the strain of the Discourse at this place.  The comfort of Christ’s personal presence with the Eleven had been such, that while they had it they seemed to want for nothing; and the loss of it would seem the loss of everything – utter desolation (v.18; Brown 435).”  “The Holy Spirit is a Helper in ever so many respects: He ‘comforts,’ indeed, and since the main theme of ch.14 is ‘comfort’ it is probably that Jesus had this in mind more than anything else (Hendriksen 276).”  “The old familiar name in the KJV, the ‘Comforter,’ is etymologically a fine and sufficient word.  But to modern ears it suggests something softer than the real connotation of the Greek equivalent.  No one is so tender as the Holy Spirit (Gossip 707-708).”  “Nowadays ‘comfort’ has to do almost solely with sorrow; and a comforter is someone who sympathizes with us when we are sad.  Beyond a doubt the Holy Spirit does that, but to limit His work to that function is sadly to belittle Him (Barclay 167).”  “Comforter was once a perfectly good translation.  It actually goes back to Wycliffe, the first person to use it.  But in his day it meant much more than it means now (Barclay 167).”  “At the time the AV was translated, ‘comforter’ retained more of the original force of ‘strengthener’ than it has today (Harrison 343).”  “Comforter” “means brave; and a comforter was someone who enabled some dispirited creature to be brave (Barclay 167).”  “The Holy Spirit substitutes victorious for defeated living.  So what Jesus is saying is: ‘I am setting you a hard task, and I am sending you out on a very difficult engagement.  But I am going to send you someone, the paraklētos, who will guide you as to what to do and enable you to do it’ (Barclay 167).”  “Blessed be His name, God will not so pamper and mollycoddle us.  The Spirit whom He sends us is a strong Spirit, with rousing calls upon us.  He braces; He revives; He reinvigorates; He puts a new heart and courage into those who were dispirited; and rallying the broken ranks, enables us to snatch victory out of defeat (Gossip 078).”  Paraklētos does not mean ‘comfort’ (as in the KJV ‘Comforter’) except in the old English understanding of someone who strengthens, from Latin, confortare, to strengthen; fortis, strong (Burge 395).”  “Our English word ‘comfort comes from two Latin words meaning ‘with strength.’  We usually think of ‘comfort’ as soothing someone, consoling Him or her; and to some extent this is true.  But true comfort strengthens us to face life bravely and keep on going.  It does not rob us of responsibility or make it easy for us to give up (Wiersbe 352).”
17. even the Spirit of truth, whom the world cannot receive, because it neither sees Him nor knows Him.  You know Him, for He dwells with you and will be in you.
Hendriksen asserts the following paraphrase as a more accurate understanding of vv.16-17: “The Father will give you another Helper (v.16), in order that He may be in Your midst (or, in that sense, ‘with’ you) forever, even the Spirit of truth, whom the world cannot receive, because it neither sees nor knows Him.  You, on the contrary, once the Spirit has arrived, will know Him, because He will dwell at your side (or ‘with’ you, in the sense explained below in v.23) and will be within you (Hendriksen 278).”
“Let us never forget that ‘having the Spirit, or not having the Spirit,’ makes the great distinction between the children of God and the children of the world.  Believers have Him.  Worldly and wicked people have Him not (Jd 19; Ryle 94).”  “The Holy Spirit is a peculiar gift, bestowed upon the disciples of Christ in a distinguishing way; upon them, and not on the world (Henry 398).”  “After Jesus has returned to the Father, the Holy Spirit which is [Christ’s] Spirit will continue to perform, in a manner unrecognizable by and unintelligible to the world, the same office [Christ] has Himself discharged for them so lovingly while He has been with them on earth (Tasker 167).”
“the Spirit of truth, whom the world cannot receive, because it neither sees Him nor knows Him”  Jesus’ “saying is intended to explain why the Paraclete lends His service to only a small part of mankind and why the world remains a stranger to Him (Windisch 5-6).”  “When the Logos ‘came to His own home … His own people received Him not (1:11; RSV); the same lack of discerning sympathy prevents the world, dominated by the spirit of error (1Jn 4:6), from receiving the Spirit (1Co 2:14; Howard 708).”  “Like the Pharisees in ch.9 who belong to this world, Jesus recognizes that such people cannot perceive or penetrate the deeper things of God, such as the mystery of the Holy Spirit (9:39; Burge 396).”  The world receives the Holy Spirit not as “the Spirit of Truth,” “for all His instructions and influences are contrary to its pursuits and maxims (Henry 398).”  “Many false professors and unconverted people receive Christ’s name and talk of Him, while they know nothing experimentally of the operations of the Holy Spirit (Ryle 93).”  The Holy Spirit’s “operations are in the strongest sense foolishness to the natural man.  The inward feelings of conviction, repentance, faith, hope, fear, and love, which He always produces, are precisely that part of religion which the world cannot understand (Ryle 69).”  “The enmity toward God which is found in their hearts robs them of all sensibility in spiritual, divine matters (1Co 2:14; Kretzmann 491).”  “All who do not love or fear God, cannot receive, because it seeth Him not – Having no spiritual senses, no internal eye to discern Him; nor consequently knoweth Him (Wesley 332).”  If they do make an attempt to fathom the mysteries of God from the standpoint of their enmity, they only increase their spiritual denseness (Kretzmann 491).”  “The world is governed by the senses.  Since the Spirit cannot be seen nor comprehended by reason, He remains outside the world’s conscious experience (1Co 2:9-14; Harrison 344).”  “He is invisible, yet He is real and active.  Without a radio, radio waves go unnoticed (Blum 323).”  “The world” “takes no notice of the Spirit of God (1Co 2:14; Morris 1547).”  “The world cannot receive the Spirit because the world lives ‘by sight’ and not by faith.  Furthermore, the world does not know Jesus Christ; and you cannot have knowledge of the Spirit apart from the Son.  The presence of the Spirit in this world is actually an indictment against the world, for the world rejected Jesus Christ (Wiersbe 353).”  “Unless a man can find some real connection between himself and God, unless he can rely upon receiving inward support from God, he feels that there is nothing which can truly be called salvation (Dods 153).”  “For although they knew God, they did not honor Him as God or give thanks to Him, but they became futile in their thinking, and their foolish hearts were darkened.  Claiming to be wise they became fools (Ro 1:21-22; ESV).”
	“The point of Jesus’ saying is: we can see only what we are fitted to see (Barclay 167).”  “Once on a day a Christian man talking to Thomas Huxley stressed this: observing that while he in no way wished to impugn the other’s sincerity, might it not be that mentally the great scientist was color blind, as some folk see no trace of green where normal eyes cannot help seeing it.  Huxley, admitting that it was quite possible, added that if it were so, He Himself, or course, could not know or recognize it (Gossip 708).”  “Always what we see and experience depends on what we bring to the sight and the experience.  A person who has eliminated God never listens for Him (Barclay 167).”  “The higher mathematics may be all dark to us; yet we would not on that account presume to question its findings, or try to laugh it out of court, simply because in our stupidity we cannot grasp what others can.  The facts of religion are solid and verifiable and entirely obvious to those gifted with the faculty that can pick them up.  And a man’s failure to do so in no way invalidates them or disproves their reality (Gossip 709).”
“the Spirit of truth, whom the world cannot receive” “This Comforter, whom the believers will welcome so joyfully, the world cannot receive, cannot accept with His gifts (Kretzmann 491).”  The Holy Spirit “will indeed have a ministry to the ‘world,’ as appears from Jn 16:8-11, but a ministry of quite a different kind (Bruce 302).”  “By very definition the world and the Spirit are contrasted.  The world is materialistic and thereby basically hostile to anything which does not conform to the nature of matter (Ellis 1255).”  
“the Spirit of truth, … You know Him, for He dwells with you and will be in you” “The disciples, [unlike ‘the world’], can know the Spirit of truth because He (i.e., Jesus) has been with them all along – and will be in them in the future, in the Spirit (Burge 396).”  “The Holy Ghost is said to ‘dwell in’ believers, and to be known of them.  They know the feelings that He creates, and the fruits that He produces, though they may not be able to explain them, or see at first whence they come.  But the all are what they are, - new men, new creatures, light and salt in the earth, compared to the worldly, by the indwelling of the Holy Ghost (Ryle 69).”  “In the great work which is entrusted to Christians and in the midst of all the trials and temptations of the world, they need someone upon whom they can depend absolutely for aid and comfort.  This Comforter is the Spirit of Truth, the Holy Spirit, who never misleads nor deceives the disciples of Jesus.  The truth which He teaches, wherewith He cheers and sustains the hearts of the believers, is the Gospel and its wonderful content (Kretzmann 490).”  “Only the believers know the Spirit, are on terms of intimate understanding with Him, for He remains in their heart by faith, and His testimony in their hearts produces absolute conviction of the certainty of their faith (Kretzmann 491).” “This Spirit is the special strength and help of the disciples, by confirming them in the truth and enabling them to win victories through the truth of the Word (Kretzmann 491).”  “If we find that, however slowly, we are coming into a truer harmony with God; if we find that we can more cordially approve the Spirit of Christ, and give to that Spirit a more real place in our life; if we are finding that we can be satisfied with very little in the way of selfish and worldly advancement, and that it is a greater satisfaction to us to do good than to get good; if we find ourselves in any degree more patient, more temperate, more humble, - then Christ is manifesting in us His present life in the only way in which He promised to do so.  Even if we have more knowledge, more perception of what moral greatness is, if we see through the superficial formalisms which once passed for religion with us, this is a step in the right direction, and if wisely used may be the foundation of a superstructure of intelligent service and real fellowship with God.  Every discovery and abandonment of error, every unmasking of delusion, every attainment of truth, is a step nearer to permanent reality, and is a true spiritual gain; and if in times past we have had little experience of spiritual joy and confidence, if our thoughts have been skeptical and questioning and perplexed, all this may be the needful preliminary to a more independent and assured and truer faith, and may be the very best proof that Christ is guiding our mind and attending to our prayers (Dods 154).”  “For in all ages both before and after Christ it has been the clear conviction of devout souls that God sought them much more ardently and persistently than they sought God.  The truth which shines most conspicuously in the experience of all the saved is that they were saved by God and not by themselves.  If human experience is to be trusted at all, if it in any case reflects the substantial verities of the spiritual world, then we may hold it as proved in the uniform experience of men that God somehow communicated to them a living energy, and not only taught them what to do, but gave them strength to do it.  If under the Christian dispensation, we are left to make the best we can for ourselves of the truth taught by Christ and of the example He set for us in His life and death, then the Christian dispensation, so far from being an advance on all that went before, fails to supply us with that very thing which is sought through all religions – actual access to a living source of spiritual strength (Dods 155).”  “The entire experience of God’s people goes to show that Christ, as the mediator between God and man, as the representative of God and the channel of His influence upon us, must be now alive, and must be in a position to exert a personal care and a personal influence, and to yield a present and inward assistance.  Were it otherwise, we should be left without a Savior to struggle against the enemies of the soul in our own strength, and this would be a complete reversal of the experience of all those who in past ages have been engaged in the same strife and have been victorious (Dods 156).”
“the Spirit of truth” The Holy Spirit “comes forth from God, expressing His essential reality, which found embodiment in the life of the incarnate Logos (v.6), and truth is the mark of His witness to the world (Howard 707).”  “It is no surprise that [the Holy Spirit] is also called ‘the Spirit of truth’ (15:26; 16:13).  He communicates the truth about God, which is the essence of God’s work in Christ (1:17; 4:24; 5:33; 8:32,40).  Moreover, we know that Jesus is ‘the truth (v.6),’ and inasmuch as the Spirit duplicates and sustains the Jesus’ work, He will continue to defend the truth of Jesus (Burge 396).”  “Believers will recognize the Spirit because His ministry will be a continuation of the life and teaching of Jesus (15:26; 16:14; Howard 708).”  “The identification of the Paraclete as ‘the Spirit of Truth’ follows from Jesus’ own declaration to be the truth (v.6; Guthrie 1055).”  “As ‘the Spirit of Truth,’ the Holy Spirit is related to Jesus, the Truth, and the Word of God, which of itself is the truth (v.6; 17:17).  The Spirit inspired the Word and also illumines the Word so we may understand it (Wiersbe 352).”  The Spirit “reveals, testifies, and defends the truth (Wesley 330,332).”  “This Comforter is called the Spirit of truth, being truth, the Revealer of all Divine truth, as the source of inspiration, and the great Teacher of truth in the hearts of believers (Henry 397).”  Because He is “the Spirit of Truth” the Holy Spirit will “guide the apostles (Blum 323).”  “Christ promises that the Spirit will give us guidance where things are difficult (Gossip 708).”  “It is His special office to apply truth to the hearts of Christians, to guide them into all truth, and to sanctify them by the truth (Ryle 69).”  “Since He is the ‘Spirit of Truth,’ the Holy Spirit cannot lie or be associated with lies.  He never leads us to do anything contrary to the Word of God, for again God’s Word is truth (Wiersbe 352).”  “In essence and in action the Spirit is characterized by truth.  He brings people to the truth of God.  All three persons of the Trinity are linked with truth (Morris 1547).”
“whom the world cannot receive” 
“the world”  “In John’s Gospel, the world (kosmos) refers to the human environment that is in rebellion against God (v.30; 1:10; 3:16,19; 7:7; 8:23; 12:31) and in need of salvation (4:42; 6:14,33,51; 8:12; Burge 396).”  “By ‘the world’ is meant that section of men who live as if there was no God (Barclay 167).”  “‘The world’ [is] the sum-total of unbelievers (Bruce 302).”
“You know Him, for He dwells with you and will be in you” “The Spirit of God had dwelt with the disciples in the person of Jesus Christ.  Now He will dwell in them (Wiersbe 352).”  “The disciples, being born of God, were acquainted with these blessed influences and the Divine author of them (Henry 398).”  “Though the proper fullness of both these was yet future, our Lord, by speaking both of present and future, seems to plainly say that they already had the substance, though that only, of this great blessing (Brown 435-436).”  “The bodily presence of Christ is an external manifestation of that Spirit whose indwelling presence will be the characteristic of the new dispensation (Howard 708).”  “This is the favor God bears to His chosen; it is the heritage of those that fear His name (Henry 398).”  
“know” Know is future.  “You will know Him” (Schwandt 566).”
“for He dwells with you and will be in you” “The Spirit was ‘with’ Jesus’ disciples and would be ‘in’ them (Morris 1547).”  “This does not mean that there was no work of the Spirit of God within believers prior to this time, but rather that the Holy Spirit ‘will be in you’ in a new and more powerful sense after Pentecost (Köstenberger 2053).”  “The disciples had some experience with the Spirit (doubtless in preaching and miracle-working) but now His working would be much more intimate (Blum 323).”
“He dwells with you” “‘With’ (παρά) is appropriate for the Intercessor (Παράκλητος), who dwells beside us in the Church (Howard 709).”  “The promise of the divine presence with Jesus’ followers in vv.15-24 includes the Spirit (Köstenberger 2053).”  The Holy Spirit will be “a constant presence, compensating for the withdrawal of the Lord (Harrison 344).”  “The Holy Ghost is given to the Church of the elect, ‘to abide with them’ until Christ comes the second time.  He is meant to supply all the needs of believers, and to fill up all that is wanting while Christ’s visible presence is removed.  He is sent to abide with and help them until Christ returns (Ryle 69-70).”  “The Holy Spirit “even then was present with them (Henry 398).”
“dwells” The verb is future.  “He will dwell with you” (Schwandt 566).”
“He … will be in you” “In OT times the Spirit came on some believers for special enablement, but after Pentecost He indwells every believer permanently (Ro 8:9; 1Co 12:13; Blum 323).”  “Any doctrine about the Church, the ministry, or the Sacraments, which obscures the Spirit’s inward work, or turns it into mere form, is to be avoided as deadly error (Ryle 70).”  “Knowledge of Jesus involves the welcome of His Spirit, and will lead to His abiding presence in the inner council chamber of the soul (Howard 708).”  The Spirit will be with them not only “as a presence permeating the corporate body, but dwelling in them individually (Harrison 344).”  “As soon as a person receives faith and thus becomes a disciple, the Spirit takes possession of His heart and makes His abode with Him (Kretzmann 491).”  “You, however, are not in the flesh but in the Spirit, if in fact the Spirit of God dwells in you.  Anyone who does not have the Spirit of Christ does not belong to Him (Ro 8:9; ESV).”  “Your bodies and souls shall be temples of the Holy Ghost dwelling in you (Wesley 332).”  In essence Jesus is saying; “This is going to be a good thing for you.  I am a teacher outside you, but I will send a teacher who will be inside you.  He will recall to you everything that I have ever said.  He will lead you into further truth and explain it to you.  He will recall to you everything that I have ever said.  He will lead you into further truth and explain it to you.  You will have within you a source of knowledge that will amaze and astound you (Lloyd-Jones 133).”  That is why [Christ] said that it was expedient for them that He should go away (Lloyd-Jones 133).”  “To be filled with the Spirit is the same as to be controlled by the Word (Wiersbe 352).”  “The Holy Spirit does not work instead of us, or in spite of us, but in us and through us (Wiersbe 352).”  “Let us never rest till we feel and know that the Holy Spirit dwells in us (Ryle 70).”
18. I will not leave you as orphans; I will come to you.
Augustine of Hippo (354-430) wrote: “After the promise of the Holy Spirit, in case anyone should think that the Lord was to give the Spirit, as it were, in place of Himself (implying that He Himself would not be with them in the same way), [Jesus] added [these] words (Elowsky 142).”   “Jesus looked upon [the disciples] as spiritual children (13:33) who needed the strong protection and guidance of a parent in order to survive (Tenney 147).”  In essence Jesus is saying: “I will not leave you orphans, or fatherless, for though I leave you, yet I leave you this comfort, I will come to you (Henry 398).”  “The brief interval of their bereavement will end with the Resurrection, when Jesus will manifest Himself to His disciples but not to the believing world (Howard 709).”  “‘Oh, do not be troubled by My announcement of My departure,’ [Jesus] said to the disciples who were not clear about these things.  ‘It does not mean I am going from you.  I am coming back and will live within you’ (Lloyd-Jones 135).”
“I will not leave you as orphans” “What Jesus means is: ‘My departure will not be like that of a father whose children are left orphans when he dies’ (Hendriksen 279).”  “‘Orphans’ (orphanoi) are bereft of their natural supporter.  That is how the disciples would feel when Jesus was no longer with them in the form to which they had grown accustomed (Brown 303).”  “The presence and grace of Christ are essential to the disciples, and they shall not be deprived of them (Clark 238).”  The disciples, “by reason of the weakness of their flesh, might imagine that it is all over for the Christians and that they are completely suppressed and subdued.  It must have felt and looked like this during the three days when Christ was taken away, most shamefully executed, and laid in the grave.  But even this should not rob them of their comfort or drive them to despair.  Despite everything they feel and see, they should cling to the promise He gives them here when He says: ‘I will not stay away from you; and though I must depart from you a little while physically, I will not remain away long.  I will return to you soon and be with you forever’ (Pelikan).”  Christ’s disciples, “might well be accounted orphans, more so than all other orphans and forsaken people on earth, of whom Scripture says that God Himself, who calls Himself the Father of the fatherless (Ps 68:5), must look after them (Pelikan).”  Christ “will not abandon them and leave them to the fate of children bereft of parents (Kretzmann 491).”  “The case of true believers, though sometimes it may be sorrowful, yet never is comfortless, because they are never orphans: for God is their Father, who is an everlasting Father (Henry 398).”  “All Christendom has this comforting promise that it will not be forsaken or left without aid and help.  Even if it is bereft of all human consolation, help, and assistance, still Christ will not leave it desolate and unprotected (Pelikan).”
“orphans” “The word [Christ] uses is orphanos.  It means ‘without a father,’ but it was also used of disciples and students bereft of the presence and the teaching of a beloved master.  Plato says that , when Socrates died, his disciples ‘thought that they would have to spend the rest of their lives forlorn as children bereft of a father, and they did not know what to do about it’ (Barclay 168).”  “Orphans” are often found “in a bereaved and desolate condition (Brown 436).”  “The word ‘orphans’ suggests those with no caring support (Guthrie 1055).”  “The word is peculiarly appropriate, since Christ had so recently called the disciples ‘little children (13:33).  “Orphans are children left alone in their incapacity to face trials to which only mature men are equal (Clark 238).”  “In the estimation of the world … this small group of Christians appears to be poor orphans and forgotten both by God and by Christ (Pelikan).”  The KJV is ‘comfortless’.
“I will come to you” “What was certainly and speedily to be, our Lord speaks as if it were already (Wesley 332).”
Christ is referencing His coming “by the Spirit, since it was His presence that was to make Christ’s personal departure from them to be no bereavement (Brown 436).”  “The reference is not primarily to the second coming but to the return of Christ in the Spirit at Pentecost (Hendriksen 279).”
“Although it is possible to see this as a reference to Pentecost (the Spirit is mentioned), it is more natural to understand the coming as the coming of the resurrected Lord.  Since the Spirit was given when Jesus was glorified, it is clear that there is a close relation between the two interpretations (Guthrie 1055).”  These “words relate to the coming of the Spirit, but Jesus also speaks of His own appearances after the resurrection and at His second coming (vv.3,19,28; 16:22; Morris 1547).”
“Jesus probably refers to the post-resurrection appearances and the Spirit’s advent as well as to the great day of His coming (Ellis 1255).”  “In this Gospel the distinction between various phases of Jesus’ coming to His disciples is a ‘vanishing distinction.’  Every phrase of His promised coming is embraced in this assurance: ‘I am coming to you’ (Bruce 303).”  In essence Jesus is saying: “I will come speedily to you at My resurrection, I will not be long away, but will be with you again in a little time.  I will come daily to you in My Spirit; in the tokens of His love, and visits of His grace.  I will come certainly at the end of time.  Surely I will come quickly, to introduce you into the joy of your Lord (Henry 398).”  “Prophetic foreshortening, according to which great events seem to be compressed together so as to be seen at a single glance, is not unusual in Scripture.  Thus Christ’s first and second coming are seen together in Ml 3:1-2 (Hendriksen 279-280).”
	These words most likely mean “that Jesus will appear to the disciples after His resurrection (chs.20-21).  Some interpreters have taken this as a reference to the Holy Spirit’s coming, which Jesus does promise (vv,16-17), but both Jesus and John always use precise wording in maintaining a distinction between Jesus and the Spirit (Köstenberger 2053).”  “The need of the disciples would be met when Christ came to them in resurrection blessing (Harrison 344).”  Christ’s “rising changed despair to hope and it was then they realized beyond a doubt that He was the Son of God (Barclay 169).”  Jesus “did reveal Himself to His disciples in order to impart final instructions and comfort, but He did not remain visible for long (Tenney 147).”  “If the reference is to His resurrection appearances, they were brief and temporary – although they did bring the glad assurance that He was no longer dead but alive for evermore (Bruce 303).”  “Christ is not speaking here of His future coming, as in v.3, but of a coming that would meet an immediate need (Harrison 344).”
19. Yet a little while and the world will see Me no more, but you will see Me.  Because I live, you also will live.
	“In order to see Jesus as He carries out His victorious program in the Church through the Spirit, one must be fully alive spiritually (Hendriksen 280).”
“a little while”  This was less than 24 hours.  “The connotation of this phrase is climactic.  The ‘little while’ is shrinking more and more (Hendriksen 280).”  
“the world will see Me no more, but you will see Me” “The enemies of Christ came down the hill of Calvary when all was over, well satisfied with their day’s work.  For they had made an end of this upsetter of the people.  That, thank God, was all over!  There would be no more of [Jesus].  But they were wrong.  For today millions, not in heaven only, but on earth, live in daily communion with Him.  They speak to Him; they listen to Him; they consult Him; they are guided by Him; they draw their inspiration from Him (Gossip 709-710).”  “The disciples were assured of Jesus’ presence even when the world could no longer see Him (v.18; Guthrie 1055).”  “The cross separated the world, who would not see Jesus thereafter, from the disciples, who would (Morris 1547).”  “Those only that see Christ with an eye of faith, shall see Him forever; the world sees Him no more till His second coming; but His disciples have communion with Him in His absence (Henry 398).”
“the world will see Me no more”: Theodore of Mopsuestia (354-428) paraphrases Jesus thus: “The world, that is all the other people, sees Me for a short time only (Elowsky 143)“This is said in proud defiance of the despicable, evil world, which persecutes Christ and His Word.  He will no longer do it the honor preaching and performing miracles before its eyes.  Since the world no longer wants to endure Him in its midst, He will go far, far from its sight (Pelikan).”  Christ’s bodily presence was “all the sight of Him which the world was capable of (Brown 436).”  “Gregory the Great (540-604) wrote: “Because worldly hearts are only focused on what is seen, they do not receive Him because their minds are not elevated to what is unseen.  As secular minds broaden their horizons by focusing on the outward things {of this world}, they constrict the ability of the arteries of the heart to admit the Spirit (Elowsky 142-143).”  Basil the Great (c. 330; fl. 357-379) wrote: “{Jesus} applied the word ‘world’ to those who, being bound by this material and carnal life and beholding the truth by material sight alone, were ordained through their unbelief in the resurrection to see our Lord no more with the eyes of the heart … For the carnal person who has never trained his mind for contemplation but rather keeps it buried deep in the lust of the flesh, as in mud, is powerless to look up to the spiritual light of the truth (Elowsky 143).”  “The spiritual life is far and high above the carnal life, and altogether out of sight of the fleshly mind (Spurgeon 3).” “The world sees [Christ] no more, for it never saw Him aright (Spurgeon 2).”  “This spiritually blind world lost sight of [Christ] altogether (Spurgeon 1).”  The world “would see Him no more, neither with the eyes of the body nor with those of the Spirit (Kretzmann 491).”  “The last time the world saw Jesus was when Joseph and Nicodemus took Him from the cross and buried Him.  The next time the world sees Him, He will come in power and great glory to judge lost sinners (Wiersbe 353).”
“the world” Kretzmann describes “the world” as “the unbelieving, hostile children of unbelief (491).”  The Greek word is κόσμος, “defined by Jesus Himself in vv.22,24 as referring to those who do not love Him (Hendriksen 280).”
“you will see Me.  Because I live, you also will live” Theodore of Mopsuestia (354-428) paraphrases Jesus thus: “You will not only see me living, but the same thing will happen to you (Elowsky 143).”  “The disciples will be able to see or observe Jesus, for they will be alive [spiritually] (Hendriksen 280).”  In essence Jesus is saying; “Because I am the living One in My Divine nature, and shall rise again in My human nature, and live forever in heaven: therefore ye shall live the life of faith and love on earth, and hereafter the life of glory (Wesley 332).”  Theodore of Mopsuestia (354-428) paraphrases Jesus thus: “When you resurrect at the right time after your death, you will live and will participate in the second life (Elowsky 143).”  
“The temptation is after we have looked to Jesus and found life there, to fancy that in the future time we are to sustain ourselves in spiritual existence by some means within ourselves, or by supplies extra and apart from Christ.  But it must not be so; all for the future as well as all for the past is wrapped up in the person and the work of the Lord Jesus.  Because He died, ye are pardoned; because He lives, ye live; all your life still lies in Him who is the way, the truth, and the life (Spurgeon 8).”  
“you will see Me.  Because I live” Theodore of Mopsuestia (354-428) paraphrases Jesus thus: “You will see Me again after My resurrection so that this vision of yours may testify that I am living again (Elowsky 143).”  Theodore of Mopsuestia (354-428) wrote: Jesus “does not say, ‘ because I live casually, that is, you will see Me because I live.  But He Means you will witness the fact that I am alive, and by seeing it you will know that I resurrected from the dead and live and that I did not remain subject to death, as many believe (Elowsky 143).”
“you will see Me” Though Christ “will be crucified, dead, and buried before their eyes, yet He assures [the disciples] plainly and directly, and asks them to believe, that they will see Him (Pelikan).”  “It is a distinguishing mark of a true follower of Jesus that he sees his Lord and Master when He is not to be seen by the bodily eye; he sees Him intelligently and spiritually; he knows his Lord, discerns His character, apprehends Him by faith, gazes upon Him with admiration as our first sight of Christ brought us into spiritual life, for we looked unto Him and we were save, so it is by the continuance of this spiritual sight of Christ that our spiritual life is consciously maintained.  We lived by looking, we live still by looking (Spurgeon 1-2).”  “It is not only upon the first day of the Christian’s life that he must needs look to Jesus only, but every day of that life, even until the last (Spurgeon 2).”  “Through continuing still to see Him, you remain in life (Spurgeon 2).”  “May our eyes be fixed upon [Jesus], that no other object may in any measure or degree shut out our view of Him as our all in all (Spurgeon 2).”
Christ’s “disciples would and will see Him, the eyes of their understanding being enlightened; they would understand Him, His person and work, better than ever before.  For with His resurrection His human body would enter into a new mode of existence, His mortal body would be transfused with divinity, it would be transfigured for all times (Kretzmann 491).”  “The resurrection appearances would be unearthly visitations of Jesus after His resurrection, tangibly demonstrating to them His divine incursion into their affairs (Ellis 1255).”
	“Even after the world shall cease to behold Him, the disciples shall see Him – not only during the 40 days when He showed Himself alive unto them, but always as a real living present Savior.  Though separated from them in body, they will recognize Him as present in the Spirit (Clark 238).”  In essence, Christ says to His disciples; “You will behold Me, both physically, when I appear before you in testimony of My resurrection, and spiritually forevermore in My kingdom (Pelikan).”  Theodore of Mopsuestia (354-428) paraphrases Jesus thus: “Whoever loves Me and keeps My commandments will obtain in addition a vision of who I really am.  They will not be disadvantaged by the fact that they did not see Me in body.  Indeed, they will also enjoy that vision at the appropriate time as well as when they see Me coming down from heaven (Elowsky 145).”
	Christ “promises that they should continue their acquaintance with Him and interest in Him (Henry 398).”
“you will see” “The present tense … implies continuity stretching indefinitely into the future (Bruce 303).”  
“Because I live, you also will live” “A fresh thought appears to enter the narrative at this point.  But it is probably preferable to link these words with the previous clause, i.e., ‘but you will see Me.  Because I live; you also will live’ (Ellis 1255).”  Christ “does not say, ‘When I shall live, after My resurrection from the dead,’ but ‘Because I do live; ‘ for it is of that inextinguishable Divine life which He was even then living that that He is speaking – in reference to which His approaching death and resurrection were but as momentary shadows passing over the son’s glorious disc (Lk 24:5; Rv 1:8).  And this grand saying Jesus uttered with death immediately in view.  What a brightness does this throw over the next clause; ‘Ye shall live also’ (Brown 436)!”  Augustine of Hippo (354-430) wrote: “But why does He speak of life as present to Him and future to them?  Because His resurrection preceded, and theirs was to follow.  His resurrection was about to take place so soon that He speaks of it as present, theirs being deferred till the end of the world (Elowsky 143).”  “We are not comfortless, while we know that our Redeemer lives (Henry 398).”  “The eternal life that [Christ] would demonstrate is the same eternal life He promised to them (Tenney 147).”  Christ, “being in His own person the way and the truth and the life, is ever the cause of their spiritual life.  Yes, ‘ever,’ for He is unchangeable (Hendriksen 280).”  Christ’s “resurrection is also the pledge of their resurrection (Blum 323).”  Christ’s “resurrection life guaranteed unending life to them, because by faith they were united to the Living One, and would draw their life from Him (Bruce 403).”  In essence Christ is saying; “Just as the Father raised Me from death and I devoured death, so I will also devour death in you (Pelikan).”  “The life of Christ is representatively the life of all His people (Spurgeon 9).”  “In Christ we live, live with His own life (Spurgeon 10).”
“The life of Christians is bound up in the life of Christ (Henry 398).”  “Many secondary causes tend to sustain spiritual life; but the primary cause, the first and foremost, is because Jesus Christ lives (Spurgeon 8).”  “A man is saved because Christ died for him, he continues saved because Christ lives for him.  The sole reason why the spiritual life abides is because Jesus lives (Spurgeon 8).”  “The life of the Christian always depends on the life of Christ (1:4; 3:15; Morris 1547).”  In essence Christ is saying; “Since they cannot keep Me in death, even though, they attack Me with death, I will not leave you in death either.  They will indeed kill Me physically, but I shall nonetheless continue to live (Pelikan).”  In essence, Christ is saying; “If you feel death in you, you have life in Me (Pelikan).”  “The only reason why the Christian continues still to live after he is quickened, lies in Jesus Christ, who liveth and was dead and is alive for evermore (Spurgeon 7-8).”  “As to your faith, it also has immortal vitality in it … for your faith shall not die out (Spurgeon 5).”  “It is because these disciples were spiritually alive that they would be able to see Him and become partakers of His risen life (Harrison 344).”  “They shall live eternally; their bodies shall rise in virtue of Christ’s resurrection (Henry 398).”  “The life of heaven is in every believer even now (Spurgeon 4).”  “Notice that the fact here stated is universal, in application to all spiritual life.  The promise is, ‘Ye shall live,’ that is to say, every child of God shall live.  Every one who sees Christ, as the world sees Him not, is living and shall live (Spurgeon 6).”  “As surely as I have this day eternal life by reason of faith in Christ Jesus, so surely shall I reach its fullness when Christ who is my life shall appear.  Even here on earth I have the permit to seek for the fullest development of this life; nay I have a precept in this promise bidding me to seek after it.  ‘Ye shall live,’ mean that the new life shall not be destroyed – no, not as to any of its essentials (Spurgeon 5).”  “Onward through eternity, whatever may be the changes which yet are to be disclosed, nothing shall affect our God-given life.  Like the life of God Himself – eternal, and ever-blessed, it shall continue.  Should all things else be swept away, the righteous must live on; I mean not merely that they shall exist, but they shall live in all the fullness of that far-reaching, much-comprehending word ‘life.’  Bearing the nature of God as far the creature can participate in it, the begotten from the dead shall prove the sureness of the promise, ‘Ye shall live’ (Spurgeon 6).”
Cyril of Alexandria (375-444; fl. 412-444) wrote: “Christ is in us through the Spirit, converting that which has a natural tendency to corruption into incorruption and transferring if from the condition of dying to that which is otherwise (Elowsky 144).”  “The shield of Christ’s own life covers all the faculties of our spiritual nature.  We shall not enter into life halt or maimed; but He will present us faultless before the presence of His glory, not having spot of wrinkle, or any such thing, much less any dead limbs or decayed faculties.  It is a grand promise (Spurgeon 5).”  “Measure if you can from the lowest hell to the highest heaven, and so great let your thankfulness be to Him who has lifted you from death to life (Spurgeon 10).”  “When the natural death comes, which indeed to us is no longer death, our inner life shall suffer no hurt whatsoever; it will not even be suspended for a moment.  It is not a thing which can be touched by death (Spurgeon 6).”  “This comforting assurance is given to Christians who are frightened by death and all sorts of misfortune, so that they can defy the devil and the world, and say: ‘When you kill me, you really do not kill me; you help me gain life.  When you bury me, you lift me out of ashes and dust up into heaven.  In brief, your wrath and rage is nothing but grace and help; for you merely give me reason for, and the beginning of, Christ’s bestowal of life on me (Pelikan).”  Christians “know that they will remain alive even in death, and that death will not destroy them unless it first devours Christ Himself, who lives and reigns above in heavenly majesty.  And I dare say that death will not attempt that (Pelikan)!”
	“We have life spoken here of.  We must not confound this with existence.  It were indeed to reduce a very rich text to a poverty-stricken sentence if we read it, ‘Because I exist, ye shall exist also’ (Spurgeon 2).”  “We must be as ‘those that are alive from the dead’ (Spurgeon 3).”  “Think much of the spiritual life and less of this poor carnal life (Spurgeon 10).”  “Go to the source of life for an increase of spiritual life (Spurgeon 10).”  “Jesus delivers us from the consequences of the fall by implanting in us a spiritual life (Spurgeon 3).”  “Still sin remains in us after we have received the divine life.  I know it does, and it is called ‘the body of this death;’ and this it is which rages within, between the power of the death in the death in the first Adam, and the power of the life in the second Adam; but the heavenly life will ultimately overcome the deadly energy of sin (Spurgeon 3).”  “The incorruptible seed may be crushed, bruised, buried, but the life within it shall not be extinguished, it shall yet arise (Spurgeon 6).”  Christ’s “own declaration is, ‘I give unto My sheep eternal life, and they shall never perish, neither shall any pluck them out of My hands’ (Spurgeon 9).”
“The text secures that the death-penalty of the law shall never fall upon believers (Spurgeon 5).”  “Christ’s life is a proof that His work has accomplished the absolution of His people from their sins (Spurgeon 8).”  Believers “shall not be numbered with the dead, and condemned either in this life or the next.  Never shall the spiritually living become dead again in sin.  As Jesus being raised from the dead dieth not more, death hath no more dominion over Him; even so sin shall not have dominion over us again.  Once, through the offense of one, death reigned in us; but now having received abundance of grace and of the gift of righteousness, we shall reign in life by One, Jesus Christ (Spurgeon 5-6).”  “Even as sin reigned unto death, even so must grace reign unto eternal life, by Jesus Christ our Lord (Spurgeon 6).”  “There is no stint in the fullness of Christian life (Spurgeon 5).”  “‘Ye shall live,’ applies to all the parts of our new-born nature.  If there be any believer here who has not lived to the full extent he might have done, let him lay hold upon this promise; and seeing that it secures the preservation of all his new nature, let him have courage to seek a higher degree of health (Spurgeon 5).”  “Life is a growing thing.  Your life only grows by getting nearer to Christ (Spurgeon 10).”  “The new life brings us near to God, makes us think of Him, makes us love Him, and ultimately makes us like Him.  My brethren, it is in proportion as you get near to God that you enter into the full enjoyment of life – that life which Jesus Christ gives you, and which Jesus Christ preserves in you (Spurgeon 4).”  “Let the future be bright or black, we need not wish to turn the page; that which we prize best, namely, our spiritual life, is hid with Christ in God, beyond the reach of harm, and we shall live (Spurgeon 7).”  “Christ has life essentially as God.  Christ, as man, having fulfilled His life-work, having offered full atonement for human sin, dieth no more, death hath no more dominion over Him.  His life is communicated to us, and becomes the guarantee that we shall live also (Spurgeon 7).”  “Trust Him, doubt not then that you live, for your life is as sure as His.  Believe also that you shall live, for that also is as sure as the fact that He lives (Spurgeon 10).”  “This is the sole reason of the believer’s spiritual life (Spurgeon 7).”  “Take it home to thyself, my brother, however heavy they heart, or dim thy bone, Jesus lives and you shall live (Spurgeon 7).”  “Blessed is that man who hath everlasting life, who is made a partaker of the divine nature, who is born from above (Spurgeon 4).”  “‘I am come,’ saith Christ, ‘that ye might have life, and have it more abundantly.’  There is no reason, Christian, why your love to Jesus should not become flaming, ardent, conquering; for it lives, and ever must live (Spurgeon 5).”
“Because I live” Cyril of Alexandria (375-444; fl. 412-444) paraphrases Jesus thus: “For I Myself live … for I am life by nature and have shown the temple of My own body alive (Elowsky 144).”  “Jesus always lives (Spurgeon 9).”  Christ “holds life so firmly in His grip that He calls Himself alive even though He is about to go to His death; for He is the Person whom death could not devour, although it does put an end to His physical life (Pelikan).”
“live” “Life, what is it?  We know practically, but we cannot tell in words.  We know it, however, to be a mystery of different degrees.  As all flesh is not the same flesh, so all life is not the same life (Spurgeon 2).”  “Animal life moves in quite a different world from that in which the plant vegetates (Spurgeon 2).”  “There is mental life, which we all of us possess, which introduces us into quite another realm from that which is inhabited by the mere beast (Spurgeon 2).”  “Far above mental life there is another form of life of which the mere carnal man can form no more idea than the plant of the animal, or the animal of the poet.  The carnal mind knoweth not spiritual things, because it has no spiritual capacities (Spuregeon 2).”  “There is in believers a life which is not to be found in other men – nobler, diviner education cannot raise the natural man into it, neither can refinement reach it; for at its best, ‘that which is born of the flesh is flesh,’ and to all must the humbling truth be spoken, ‘Ye must be born again’ (Spurgeon 3).”  “Whatever is meant by living shall be ours.  All the degree of life which is secured in the covenant of grace, believers shall have.  Moreover, all you new nature shall live, shall thoroughly live, shall eternally live.  By this word it is secured that the eternal life implanted at regeneration shall never die out.  As our Lord said it should be (Spurgeon 5).”  “To know this life you must have it; it must pulsate within your own bosom, for no explanations of others can tell you what this life is (Spurgeon 3).”  
20. In that day you will know that I am in My Father, and you in Me, and I in you.
“In the new dispensation, beginning with the outpouring of the Holy Spirit, the disciples – and those who afterward embrace the Christ by living faith – will recognize and joyfully acknowledge the closeness of the relationship between the Father and the Son – as have been show in connection with v.18.  They will then also understand that this union is in turn the pattern for the relationship between Christ and His followers.  To be sure, these two relationships are not identical.  Between the Father and the Son there is basically (as the root of the unity in outward operation) a unity of essence.  This unity is absolute, incapable of growth.  On the other hand, between the Son and believers there is an ethical and spiritual unity (Hendriksen 280).”  “This unity is capable of growth.  Nevertheless, in view of the fact that Christ by means of the Spirit actually live in the hearts of believers, the former is truly a pattern for the latter (Hendriksen 281).”  “By the coming of the Spirit the presence of Christ was not only continued to His spiritually enlightened disciples, but rendered far more efficacious and blissful than His bodily presence had been before (Brown 436).”  Luther wrote: “Since the Father and Christ remain alive, I too, will remain alive (Pelikan).”  “‘But you do not yet understand and know this,’ says Christ.  ‘This calls for greater insight and understanding than anyone is able to have out of himself.  But later, when I am glorified by My resurrection and when the Holy Spirit comes, you will be well aware of this and will experience [it] in your hearts that by being in the Father I have devoured everything deadly in Me.  You will also feel this in yourselves, you who are in Me.  For since all the power of sin, death, and the devil is dead in the Father, it shall also be dead in Me, and likewise in you, since you are in Me.  Finally you will also learn that I shall be in you.  For through Me you will not only acquire comforting confidence and assurance, an intrepid heart, and undaunted courage toward the Father, the conviction that He is gracious towards you and is no angrier with you that He is with Me (Pelikan).”  In essence Jesus is saying: “When I am glorified, when the Spirit is poured out, ye shall know more clearly and certainly than ye do now, that I am in the Father, and you in Me, and I in you.  These glorious mysteries will be fully known in heaven.  They were more fully known after the pouring out of the Spirit upon the apostles (Henry 398).”  “The Holy Spirit will produce in them a clear perception of Christ’s peculiar relation to the Father and to them.  Thus, the believing, loving soul is brought not only to see Christ and to share in His victory, but into most intimate and perpetual fellowship with God (Clark 238).”  “The coming of the Spirit to indwell believers would bring the realization that the Father, Son and Holy Spirit are united in purpose and operation and that there would be a new intimate relationship between them and believers (Tenney 147).”  “When Christ comes to them in the Spirit and they learn to know and understand Him better with each new day, then they become partakers of the new spiritual life of Jesus.  They will also understand more and more what that wonderful union and communion means which obtains [fellowship] between Father and Son, between the believers and Christ.  And the day will come when the last shred of the veil will be taken from their eyes, and they will know their Savior and the mystery of the Triune God even as they are known (Kretzmann 491).”  “‘At that day’ these men would be able to grasp what Jesus had been trying to tell them about His life with the Father, which was a life of interpretation and communion, and also about their own life, which had now been likewise taken up into the divine and infused with it (Harrison 344).”  Christians “live spiritually, a divine life in communion with God; if the head and root still live, the members and branches live also (Henry 398).”  “The knowledge of this union is their unspeakable joy and satisfaction; Christ speaks of it as a further act of grace, that they should know it, and have the comfort of it (Henry 398).”  “‘This, Christ says here, ‘you will learn on the day when I rise and am glorified’ (Pelikan).”  In essence Christ saying; “I am announcing this to you in advance; and after I have been glorified, the Holy Spirit will teach it to you, that you may understand and experience it (Pelikan).”
Cyril of Alexandria (375-444; fl. 412-444) paraphrases Jesus thus: “When you yourselves (albeit you are of a corruptible nature) also behold yourselves living in a similar way as I do, then indeed you shall know very clearly that I, being life by nature, knitted you through Myself into God the Father, who is also Himself life by nature, making you partakers as it were and sharers in His corruption.  For I am in the Father naturally, being the fruit of His essence and its real offspring, subsisting in it, having shone forth from it.  I am life of life, and you are in Me and I in you, forasmuch as I appeared as a man Myself and made you partakers of the divine nature (Elowsky 144).”
“In that day you will know” “The resurrection would radically change [the disciples’] thinking (Morris 1547).”  
“In that day” “The expression ‘in that day’ often refers to a long period of time in which one event is typical of another –and still future – happening (Hendriksen 279).”  “‘That day’ is the day when Jesus will have returned to the Father and sent the Spirit to be with and in His disciples (Bruce 303).”  “‘On that day’ refers to the day of Pentecost when the outpoured Spirit gave evidence of Jesus’ Ascension to the Father (Blum 324).”  “The Spirit would come into believers (v.17), and would teach them of their union with Jesus while [the Spirit] manifested Christ in them (Blum 324).”
	In essence Jesus is saying: “‘At that day’- when ye see Me after My resurrection; but more eminently at the day of Pentecost (Wesley 332).”
“Some, however, take the ‘day’ to refer to Jesus’ resurrection, the basis for believer’s assurance (Blum 324).”
“you will know that I am in My Father, and you in Me, and I in you” “It is surely the chief Christian doctrine and understanding to be certain and, as Christ states here, to know that the Man Christ is really and truly in God, and God in Him – that He Himself is the true and living God.  And then one must know that the same One who is in God is also in us, and we in Him.  He who has this knowledge has everything (Pelikan).”  “In that day” the disciples “will learn in a new way the truth of [Christ’s] mutual oneness with the Father of which they had so often heard Him speak.  They will know in their own experience that as He is in the Father they are in their living Lord and their living Lord in them (Bruce 303-304).”  Christ “says: ‘You will realize this, and you shall learn it.’  As though He were to say: ‘You are the ones who have begun to occupy yourselves with this and are to learn that I am in the Father and that the Father is in Me, that you are in Us and that We are in you.  Yes, this is already entering your hearts, though you yourselves do not yet fully feel and understand it (Pelikan).”  Spiritual “life very much consists in union with God.  ‘For to be carnally minded is death; but to be spiritually minded is life and peace (Spurgeon 4).”  “Such knowledge is difficult to acquire.  We shall undoubtedly always remain pupils with regard to this matter and never learn it completely (Pelikan).”
“you will know that I am in My Father” In essence, Jesus is saying; “You must consider what I say, do, and work, in other words, My office and the reason for my presence here on earth.  If you do this, then you see and hear that I am convening to you the Father’s pure consolation, love, grace, and compassion.  Furthermore, I prove this by My deeds, and My death and resurrection.  If you see this in Me, you see the Father in Me and Me in the Father for this is truly the Father’s plan, heart, and will (Pelikan).”  Luther wrote: “If you comprehend and see this, then you comprehend and see Christ in the Father and the Father in Christ; then you see no anger, death, or hell, but sheer grace, compassion, heaven and life (Pelikan).”  “If you cling to Jesus this life is as surely in you as there is life in Christ Himself at the right hand of the Father (Spurgeon 10).”
“you will know” “Gnōsesthe speaks of discovery (Harrison 344).”
“I am in My Father, and you in Me, and I in you” “The Son comes down to us from the Father and attaches Himself to us; and we, in turn, attach ourselves to Him and come to the Father through Him.  This is the reason for His incarnation and His birth of the Virgin Mary, that He might mingle with us, be seen and heard by us, yes, be crucified and put to death by us, and draw and hold us to Him.  He was sent to draw up to the Father those who would believe in Him, just as He is in the Father.  He forged these links between Himself and us and the Father, thus enclosing us in this circle, so that now we are in Him and He in us, just as He is in the Father and the Father is in Him.  Through such a union and communion our sin and death are abolished, and now we have sheer life and blessedness in their stead (Pelikan).”  “Jesus returned to heaven as the exalted Head of the Church (Ep 1:19-23); then He sent the Spirit so that the members of the body would be joined to their Head in a living union (Wiersbe 353).”  “For the soul to be in union with God is the soul’s highest life (Spurgeon 4).”  Christians “have a gracious God in heaven, and … Christ, together with the Father will be with us (Pelikan).”  In essence Christ is saying; “It will be sheer life by which you live in Me, just as I live in the Father and the Father in Me.  For I do live in the Father (Pelikan).”  Luther wrote: “In Christ I have the Father’s will and heart (Pelikan).”  “Union with Christ is the life of believers is the life of believers; and their relation to Him, and to God through Him, is their happiness (Henry 398).”  “If only we know for certain that the Christ of God is in us, if only we can say with Paul, ‘Christ liveth in me,’ then we will be able to say with Paul that nothing that may happen to us can in any way ‘separate us from the love of God, which is in Christ Jesus our Lord (Ro 8:39).’  We not only believe things about Him, we not only believe on Him, we are to know Him and to experience Him and His eternal, wondrous being lived out in us.  It is wrong, it is unscriptural, it is even sinful to stop at anything less than that (Lloyd-Jones 136-137).”  “The fruit of the going away of Jesus will be the reconciling of those who believe with the living God, producing a life which fulfills the ancient divine purpose, ‘I will dwell among {them} and be their God.’  Since the One whom Jesus sends is the indwelling Spirit (v.17), what Jesus is asserting is nothing less than that our poor and needy hearts will become the residence of the triune God, as all three persons of the Godhead make a home within us (Milne 216).”  “One of the most striking passages in this connection is certainly Rv 3:21, which shows not only the closeness and tenderness of the relationship between Christ and believers, but also indicates, as does the passage which we are studying, that this relationship is a reflection of the everlasting and ontological union between the Father and the Son.  This prediction has an anticipatory and an ultimate fulfillment, as has been shown in connection with this verse (Hendriksen 281).”  “The one who conquers, I will grant Him to sit with Me on My throne, as I also conquered and sat down with My Father on His throne (Rv 3:21; ESV).”
“This does not entitle the believer to say that he is God or the Son of God.  Union is meaningless apart from the separate existence of those who compose it (Harrison 344).”
“I am in My Father, and you in Me” Cyril of Alexandria (375-444; fl.412-444) wrote: “All things are through the Son from the Father (Elowsky 144).”
“I am in My Father” 
“you in Me, and I in you” “This is the chief doctrine of Christianity.  From it we are to understand that we are not justified and saved in and through ourselves but in and through Christ, who did everything for us (Pelikan).”  “Look at the two pronouns, ‘ye’ and ‘I;’ shall they ever come into contact?  Yes, here they stand in close connection with each other.  ‘I’ – the I AM the Infinite; ‘ye’ the creatures of an hour; yet I, the Infinite, come into union with you, the finite; I the eternal, take up you the fleeting, and I make you live because I live (Spurgeon 10).”  “All who have spiritual life are one with Christ Jesus (Spurgeon 9).”  Cyril of Alexandria (375-444; Fl. 412-444) wrote: “It is impossible for one’s soul to accomplish anything good, or to have power over its own passions or to escape the great subtlety of the devil’s snare if the soul is not fortified by the grace of the Holy Spirit and has Christ Himself within … Christ promises nothing less than that He will be present and will help those who believe on Him through the Spirit, even though He ascends into the heavens after His resurrection from the dead (Elowsky 142).”  “Union with Christ makes you live; keep up your enjoyment of that union, that you may clearly perceive and enjoy your life (Spurgeon 10).”  “The presence of Jesus in the believers assures them of the fullness of both His grace and power in them, grace and mercy for their sins and power for their sanctification (Kretzmann 491).”  Luther wrote: “Where am I if I am a Christian?  Nowhere else than where Christ is (Pelikan).”  “We are united to [Christ] by the indwelling Holy Spirit (Wiersbe 353).”  “We must utilize this excellent text for the benefit and the comfort of the Christians who stand in need of such comfort.  They are to comprehend these two facts, the highest and the most necessary of our consolation: that Christ is in us, and that we are in Him (Pelikan).”  “From what source will Christians draw the strength and the courage to overcome (Pelikan)?”  “Solely from Christ’s assurance: ‘I am in you and you in Me, and we are united in everything.  Therefore hold firmly to Me (Pelikan)!”  “We are united to Christ this day by bands of spiritual life which neither things present nor things to come can separate.  Our union with Jesus is eternal (Spurgeon 6).”  Luther wrote: “Just as I am in Christ, so Christ, in turn, is in me.  I have taken possession of Him (Pelikan).”  “We must be completely merged in Him.  We must be His own (Pelikan).”  “So close is the relationship between Christ and believers that while He is the vine, they are the vine-branches.  He is the shepherd; they the sheep.  They are the members of the body of which He is head (1Co 12:17; Hendriksen 281).”  “Abide in [Christ], and may His word abide in you henceforth and forever, and all shall be to His glory (Spurgeon 10).”
21. Whoever has my commandments and keeps them, he it is who loves Me.  And he who loves Me will be loved by My Father, and I will love him and manifest Myself to Him.”
	“Jesus returned to the subject of love and the keeping of His commandments (v.15), but in view of the teaching in v.20 now included mention of the Father (Harrison 344).”  “Where a person is found with such proofs of the faith of his heart, he would receive a wonderful proof and manifestation of the love of both Father and Son (Kretzmann 491).”  “Christ continues: ‘Then you will experience how My power, yes, also the Father’s power, will work in you and manifest itself.  The sense of life and victory over death will be strong in you and will take over your heart in such a way that no terror will drive you from Me, no death will murder you.  On the contrary, you will remain confident of victory, assured that death will be totally subdued and destroyed both in Me and in you, and that in its place pure life will prevail.  Then you will be called true Christians; you will remain in Me and I in you’ (Pelikan).”  “This mystical communion is also an ethical fellowship, no mere emotional ecstacy.  Obedience and love are the conditions that rule this new life of the Church (Howard 710).”  “If you have no experience with [the previous verses], it is the price of sin.  Really to love Christ is to try to be obedient to His mind, to reproduce His ways, to live our life after the pattern of His (Gossip 710).”  “And Christ will not only be near to help, but will enable such a one to see that He is near, that he in his need is not alone, for Christ is with Him (Gossip 710).”
	“But what will those who have such love for Christ get in return?  Where is the profit in it?  Christ says: ‘This is how I will reward them.  Whoever comes into the open and manifests himself as a true Christian will be loved by My Father, and I will also love Him and manifest Myself in him’ (Pelikan).”  The believer’s obedient love for Christ “brings also manifestation of the Son to the believer (Harrison 344).”  In essence Jesus is saying: “He that hath My commandments, written in his heart, I will manifest Myself to him, more abundantly (Wesley 332).”  Eternal “life within the soul bears fruit on earth in righteousness and true holiness (Spurgeon 4).”  Jesus is, in essence, saying; “Whatever is in Me must necessarily be perfect righteousness, life, and salvation (Pelikan).”  In essence, Christ is saying; “Furthermore, if you know that and believe this, then you will also go to recognize that I am in you and you are in Me.  They you will realize that I am your Savior.  You will acknowledge Me in the capacity in which the Father sent Me, and you will prove and show by this that you are in Me (Pelikan).”  “We should note that this loving response on the part of the disciples (vv.15,23) is made possible because Jesus has made God known to them (vv.9-10).  Here lies the answer to the bleak conclusion of Wittgenstein: ‘You cannot love God, for you do not know Him.’  In Jesus the hidden God is made known, and we love Him (Milne 216).”
	Bede the Venerable (672/673-735) wrote: “Even now the Son loves those who love Him and the Father.  But He loves them now so that they may live properly as a result of their faith, which works through love.  Then (in the future), [Christ] will love them as well, but in such a way that they may come to the vision of the truth of which they only had a taste through faith.  When He adds, ‘I will show Myself to him,’ He will indeed show Himself to all human beings but will show His very own being only to the elect.  At the judgment even the damned will see Christ (Zc 12:10), but only the just will see the king in all His beauty (Elowsky 145).”
	“This obedient, trusting love leads to two things.  First, it leads to ultimate safety.  On the day of Christ’s triumph those who have been His obedient lovers will be safe in a crashing world.  Second, it leads to a fuller and fuller revelation.  The revelation of God is a costly thing.  There is always a moral basis for it; it is to the man who keeps His commandments that Christ reveals Himself.  No evil man can ever receive the revelation of God.  He can be used by God, but He can have no fellowship with Him.  It is only to the man who is looking for Him that God reveals Himself; and it is only to the man who, in spite of failure, is reaching up that God reaches down.  Fellowship with God is dependent on obedience.  The more we obey God, the more we understand Him; and the man who walks in His way inevitably walks with Him (Barclay 169).”
	“We all live and act in such a manner that one must say: ‘I am in the world and the world is in Me’ (Pelikan).”
“Whoever has my commandments and keeps them, he it is who loves Me.  And he who loves Me will be loved by My Father” “Let the soul obey God, let it be holy, pure, gracious, then is it happy, an truly living; but a soul saundered from God is a soul blasted, killed, destroyed; it exists in a dreadful death; all its true peace, dignity, and glory, are gone; it is a hideous ruin, the mere corpse of manhood (Spurgeon 4).”  “God’s heart will run out to this loyal soul, blundering and falling many a time, but always picking Himself up, and still keeping His face to the light; will make to very him, in a private and personal sense, His unspeakable gift (Gossip 710).”
“Whoever has my commandments and keeps them, he it is who loves Me” Jesus reiterated the statement of v.15 because of its importance (Tenney 147).”  “As in v.15, so here obedience is set down as the test of love (Clark 239).”  “Not the having only, but the keeping of the commandments of Christ is an evidence and proof of faith (Kretzmann 491).”  Luther wrote: “This is precisely what we have always taught and still teach, namely, that where there is faith, the works of love must follow (Pelikan).”  “If there be no good works, we have no evidence of our spiritual life (Spurgeon 8).”  “By this Christ shows that the kind things He here said to His disciples, were intended not for those only who were now His followers, but for all that should believe in Him through their word (Henry 398).”  “For the love of Christ, which grows from faith, is a principle prompting obedience.  There must be evidence and expression of faith by observing the commandments of Christ in life (Kretzmann 491).”  “To the tree the fruit is not the cause of life, but the result of it, and to the life of the Christian, good works bear the same relationship, they are its outgrowth, not its root (Spurgeon 8).”  “The aim of the whole sermon is to make the disciples certain of the Father’s love for them and to move them, in turn, to love the Lord Christ.  For he who lacks this love for Christ cannot endure the malice of the devil and the world (Pelikan).”  “Therefore,’ says Christ, ‘I will give you a sure sign by which the true Christians, who are in Me and in whom I am, can be recognized, namely, the observance of My commandments.  You already have all that I am to accomplish in you and all that I am to do for you.  I have given you all, have conquered death for you, delivered you from sin, reconciled the Father, and fulfilled the Law.  You need nothing else.  For there is no more wrath, no death, no hell, no sin; all are overcome and destroyed, and you really lead a heavenly life.  But whether you truly believe this and earnestly adhere to it – this will be seen if you live accordingly here on earth (Pelikan).”  Love for Christ “is manifested in obedience (Tenney 147).”  The believer “needs a warm and fervent love for Christ, which will enable him to bear the burden of his office willingly (Pelikan).”  Christians “remain firm in spite of this and thus experience that they are genuine Christians.  Such experience engenders a sure hope, which does not doubt that they are God’s children and belong to Him (Pelikan).”  “Christian love is manifested as a believer obeys the Lord’s word (vv.15,23; Blum 324).”  “Obedience to Christ is an indication of genuine love for Him (Köstenberger 2053).”  “The verification of their love must ever be in their keeping of His commands (Ellis 1255).”  “Love for Christ and keeping His commands cannot be separated (Morris 1547).”  “The Christian faith works through love, and the measure of one’s love is the extent to which one keeps Christ’s commandments (Ryrie 1629).”  “If you truly believe this, then love will be there, and your heart will be moved to say; ‘Christ, my dear Lord, has done so much for me.  He has reconciled the Father to me and shed His blood for me.  He has fought and defeated my death and given me all His possessions.  Should I not requite this love?  Should I not thank and praise, honor and serve Him with my life and my goods?  It not, I should be ashamed (Pelikan).”  “Christ declares: ‘Sincere love for Me is part of a true Christian.  Otherwise he will never be able to carry on.’  The heart must cleave solely to Christ and neither love nor fear anything else’ (Pelikan).”  “How can a person have such love for Christ unless he first believes firmly that he has everything in Him, unless he is convinced beyond a doubt that Christ is his Treasure and Savior, his Life and Comfort?  When this conviction is rooted in the heart, love will flow and follow in its wake.  And where there is love, it cannot rest or be idle.  It goes forth, preaches to, and teaches everyone. It is eager to plant Christ in every heart and to bring everybody to Him.  On this it wagers and stakes whatever it can and must (Pelikan).”  The believer “has no other treasure on earth and no other support than this, the knowledge that he has a gracious God, that he loves Christ more than all the world (Pelikan).”  “This passage does not teach a ‘works’ religion, but rather that one who believes and obeys Christ’s Word is loved by the Lord.  Saving faith results in obedience: ‘the obedience that comes from faith’ (Ro 1:5; NIV; Blum 324).”
“keeps” The person who loves Christ “follows and obeys” His commandments (Köstenberger 2053).”
“My commandments” Mark the Hermit (c. 6th century) wrote: “Do you see how {Jesus} has hidden His manifestation in the commandments (Elowsky 144)?”
“he it is who loves Me.  And he who loves Me will be loved by My Father, and I will love him and manifest Myself to Him” “This is a threefold coinherence of love (Bruce 304).”  “Mark the sharp line of distinction here, not only between the Divine Persons, but the actings of love in Each respectively, towards true disciples (Brown 436).”  “Loving Christ pays unmatched dividends (Tenney 147).”  
“he it is who loves Me.  And he who loves Me will be loved by My Father, and I will love him” “Love is the basis of relationship with God (Tenney 147).”
“he who loves Me will be loved by My Father, and I will love him and manifest Myself to Him.”  “It was to those who loved [Christ] that Jesus appeared when He rose from the dead, not to the scribes and the Pharisees and the hostile Jews (Barclay 169).”  “You taste more of His love as fresh mercies come, give Him more of your love, more of your fellowship (Spurgeon 10).”  “If God did not manifest Himself and let us sense His love, we would drown in despair (Pelikan).”  “The rewards of loving [Christ] are great (Blum 324).”  
“he who loves Me will be loved by My Father” The “Father” “loves those who love His Son with a love that is peculiar – that differs widely from the general love of pity and compassion with which He regards the rest of mankind (Clark 239).”  God’s “love has been manifested in the gift of Jesus (1Jn 4:9-10; Tenney 147).”  “The love of the Father cannot be separated from that of the Son (Morris 1547).”  “We could not love God, if He did not first, out of His good will to us, give us His grace to love Him.  God so loves the Son, as to love all those that love Him (Henry 398).”  The believer’s obedient love for Christ “invites the answering love of the Father, whose love for the Son is such that He must love all who have love for Him (Harrison 344).” 
“I will love him and manifest Myself to Him.” “The revelation of the Father is channeled through Christ’s love for us (Guthrie 1055).”  “Even Christ Himself makes special revelations of His love and special manifestations of His glory to those who give special evidence of love to Him (Clark 239).”  “Jesus Himself will show the greatness of His love by appearing and manifesting Himself to the believer as the Son of God and the Savior of the world.  This is a most comforting promise.  For a believer does not always live and move in blissful emotions, but is troubled more or less often by doubts concerning His salvation and other matters pertaining to His Christian life (Kretzmann 491).”  “Christ consoles His suffering Christians here with the assurance that He will make His love apparent to them and will manifest Himself to them (Pelikan).”  Believers “shall have the comfort of that love (Henry 398).”  “Learn to be completely convinced that we are in Christ, which means that He is our dear Lord and Savior, who died for us; that we are redeemed from sin and death by His righteousness and life; that He is in us and speaks and works from us (Pelikan).”  Christ is, in essence, saying: “I will come and manifest Myself in such a way that in your trials you will sense the sincere love which both My Father and I have for you (Pelikan).”  “‘This you will have in Me, says Christ; ‘but subsequently I will be praised in you’ (Pelikan).”  “There is a spiritual manifestation of Christ and His love made to all believers … and thus enlarges their comforts in Himself (Henry 398).”  Christ “wants to test us, to purify us, and to manifest Himself ever more to us, that we may recognize His love.  Such trials and strife are to let us experience something that preaching alone is not able to do, namely, how powerful Christ is and how sincerely the Father loves us.  So our trust in God and our knowledge of God will increase more and more, together with our praise and thanks for His mercy and blessing.  Otherwise we would bumble along with our early, incipient faith.  We would become indolent, unfruitful, and inexperienced Christians, and would soon grow rusty (Pelikan).”  In essence, Christ is saying: “I will not remain away but will return to you and send you such light that you will be able to see Me better and more clearly than before.  Yes, the more you suffer and show your love for Me, the more I will manifest Myself to you and demonstrate the greatness of the Father’s and My love toward you (Pelikan).”  “Experience must enter in and enable a Christian to say: ‘Hitherto I have heard that Christ is my Savior, who conquered sin and death; and I believed this.  Now my experience bears this out (Pelikan).”  Luther wrote: “Now I see and know that He loves me and that what I believe is true (Pelikan).”  “This calls for patience, and this, in turn, produces the experience of Christ’s love for us and of His self-disclosure (Pelikan).”
“What the disciples enjoyed by the way of physical manifestation of the risen Lord to themselves following the Resurrection, they were to enjoy also in a spiritual sense throughout the rest of their earthly pilgrimage (Harrison 344).”
“The real basis of their union with Him will not be His appearances to them, but their love for Him by which their vision will constantly keep Him in view (Ellis 1255).”
“love” “For John love is the basis of everything.  God loves Jesus; Jesus loves God; God love men; Jesus loves men; men love God through Jesus; men love each other; heaven and earth, man and God, man and man are all bound together by the bond of love (Barclay 169).”
“I will … manifest Myself to Him.” In essence Christ is saying to His disciples: “You shall feel and experience My strength in you (Pelikan).”  Christ is in essence saying: “From this you will recognize and experience ever better who I am, how powerful I am, and what I am working in you.  Thus I will manifest Myself from day to day (Pelikan).”  “This is the consolation Christ bequeathes to His disciples here: ‘I am telling you this in advance; later you will experience it.’  This is reflected in our lives (Pelikan).”  “Jesus assures His disciples that a spiritual knowledge of Himself as risen will in fact be possible at all times to all believers, for He will manifest Himself to those who love Him (Tasker 167).”  “Behold, such confidence follows when, in days of trial, one tests and experiences the doctrine one has already believed.  Thus we become aware that we are in Christ and that Christ is in us (Pelikan).”
22. Judas, (not Iscariot) said to Him, “Lord, how is it that you will manifest Yourself to us, and not to the world?”

23. Jesus answered him, “If anyone loves Me, He will keep My word, and My Father will love Him, and We will come to Him and make our home with Him.
“We will come to Him and make our home with Him” “This is the supreme offer, the supreme blessing of the Christian gospel, that it tells us that if we but believe these things and commit ourselves to them, God will come and dwell within us, Christ will take up His abode in our hearts.  So whatever may happen to us, whatever the world may do to us, whatever may be taken from us, whatever calamity may overwhelm us, He will always remain.  He says He will abide in us forever and ever.  In the flesh He came and went, but now He comes spiritually and dwells within us (Lloyd-Jones 136).”  Christ “not only died that we might be forgiven – He died in order that He might come and live in us (Lloyd-Jones 137).”
24. Whoever does not love Me does not keep My words.  And the word that you hear is not mine but the Father’s who sent Me.
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