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John 20
19. On the evening of that day, the first day of the week, the doors being locked where the disciples were for fear of the Jews, Jesus came and stood among them and said to them, ‘Peace be with you.’
	“Bear in mind that John was there when it happened (Hendriksen 459)!”  “There is no question of John’s setting before us a variant of Luke’s story.  Here, as elsewhere, he is quite independent (Morris 744).”“John does not attempt to describe all the appearances of Jesus to the disciples after His resurrection, but selects a few, and give interesting particulars respecting them, especially such as afford clear proof of the fact that He has truly risen (Clark 14).”  “It is scarcely to be doubted that the occasion described here is identical with that of Lk 24:36ff., in spite of incidental difference in detail (Bruce 391).”
“How did our Lord transform His disciples’ fear into courage?  For one thing, ‘He came to them.  We do not know where these 10 frightened men met behind locked doors, but Jesus came to them and reassured them (Wiersbe 392).”
“On the evening of that day, the first day of the week, the doors being locked where the disciples were for fear of the Jews” The disciples “remained under the fear of death at the hands of the Jews, so they met in secret at night, with fear, behind locked doors.  What a contrast to their boldness about seven weeks later on the day of Pentecost (Blum 343).”
“On the evening of that day, the first day of the week” “Note the stress that is laid on the specific day when Jesus appeared to the disciples (Hendriksen 457).”  “It was the evening of the resurrection day (Harrison 373).”  “The evangelist especially notes that this was the first day of the week, and this day is afterwards frequently mentioned by the sacred writers; for it was evidently set apart as the Christian Sabbath, in remembrance of Christ’s resurrection (Henry 424).”
	“Our Lord rested in the tomb on the Sabbath and arose from the dead on the first day of the week.  Many people sincerely call Sunday ‘the Christian Sabbath,’ but Sunday is not the Sabbath Day.  The seventh day of the week, the Sabbath, commemorates God’s finished work of Creation (Gn 2:1-3).  The Lord’s Day commemorates Christ’s finished work of redemption, the ‘new creation.’  God the Father worked for six days and then rested.  God the Son suffered on the cross for six hours and then rested (Wiersbe 391).”  “The Sabbath was over when Jesus arose from the dead (Mk 16:1).  He arose on the first day of the week (Mt 28:1; Lk 24:1; Jn 20:1; Wiersbe 293).”  “It would appear that the believers from the very first met together on Sunday evening, which came to be called ‘The Lord’s Day (Rv 1:10).’  “It appears that the early Church met on the first day of the week to worship the Lord and commemorate His death and resurrection (Ac 20:7; 1Co 16:1-2; Wiersbe 392).”  “The change from the seventh day to the first day was not effected by some church decree; it was brought about from the beginning by the faith and witness of the first believers.  For centuries, the Jewish Sabbath had been associated with Law: six days of work and then you rest.  But the Lord’s Day, the first day of the week, is associated with grace: first there is faith in the living Christ, then there will be works (Wiersbe 392).”
“the doors being locked where the disciples were for fear of the Jews, Jesus came and stood among them and said to them, ‘Peace be with you’” “Each of the resurrection appearances of Jesus fulfilled a special purpose (Ellis).”  This particular post-resurrection appearance of Jesus is to calm the disciples’ fear (Ellis 1262).”  “It must have been unnerving for [the disciples] to have Jesus suddenly appear in the middle of them, though the doors remained fast closed (Morris 746).”  The disciples “were essentially no better off than those who earlier had ‘believed in Him,’ but ‘because of the Pharisees they would not confess their faith for fear they would be put out of the synagogue (12:42).’  Of those, the narrator had said, ‘They loved praise from men rather than praise from God (12:43).’  The disciples had fled at Jesus’ arrest (16:32; 18:8) and returned to their quarters in Jerusalem (19:27; 20:10); now – despite what two of them had seen (vv.3-9) – they were living in fear as fugitives.  Only the presence of Jesus and the Spirit could transform them again into a missionary community ready to carry on their Lord’s work (17:9-19; Michaels 344).”
“the doors being locked where the disciples were for fear of the Jews, Jesus came and stood among them” “
“The function of the locked doors in John’s narrative, both here and in v.26, is to stress the miraculous nature of Jesus’ appearance amongst His followers (Carson 646).”  “Some interpreters understand ‘the doors being locked to imply that Jesus miraculously passed through the door or the walls of the room, though the text does not explicitly say this.  Since Jesus clearly had a real physical body with flesh and bones after He rose from the dead, one possibility is that the door was miraculously opened so that the physical body of Jesus could enter, which is consistent with the passage about Peter going through a locked door some time later (Ac 12:10; Köstenberger 2070).”  “Jesus Himself came and stood in the midst of them, having miraculously, though silently, opened the doors (Henry 424).”  “Christ did not enter without a miracle, in order to give a demonstration of His Divinity, by which He might stimulate the attention of His disciples; and yet I am far from admitting the truth of what the Papists assert, that the body of Christ passed through the shut doors.’  Their reason for maintaining this is, for the purpose of proving not only that the glorious body of Christ resembled a spirit, but that it was infinite, and could not be confined to any one place.  But the words convey no such meaning; for the Evangelist does not say that [Christ] entered through the shut doors, but the He suddenly stood in the midst of His disciples, though the doors had been shut, and had not been opened to Him by the hand of a man (Calvin 264).”  “Christ rose in that natural body which was crucified and laid in the grave, and it is certain that flesh and blood cannot penetrate through a door.  Such an idea would destroy not only the end of Christ’s coming among them, but would disregard all that He said or did to convince them that the same body which was crucified appeared to them (Henry 424).”  “There is no need to fancy any penetrating through the doors, as several of the Fathers did and some still do: far less reason is there to fear that by holding that He appeared amongst them without doing so we compromise the reality of His resurrection-body.  The natural way of viewing it is to conclude that the laws of the resurrection-body are different from those of ‘flesh and blood,’ and that according to these the risen Savior, without any miracle, but in the exercise of a power competent to the risen body, presented Himself amongst the assembled disciples (Brown 480).”
	“This appears to mean that He had not come through the door in the normal fashion – else what is the point of mentioning the shut door (Morris 745).”  “Christ intended, by a remarkable miracle, to confirm His disciples in their belief of His resurrection (Calvin 264).”  “That this was not an entrance in the ordinary way is manifest not only from the very peculiar manner of expression, but from the corresponding language of Lk 24:36 (Brown 480).”  “The language implies that the manner of His entering was at least extraordinary (Clark 321).”  Christ “had come in a strange way, - supernaturally.  The door had not been opened, but He was there (Morgan 317).”  How Jesus “could pass through closed doors is a mystery to us, though in the light of what is known about the nature of matter such ‘unnatural’ phenomena are by no means so inconceivable as they once were (Ellis 1262).”  “The following from Tholuck is worth noting: ‘In the opinion of the Fathers and the theologians of the Lutheran Church, it is a just inference from the text that Jesus passed through the closed doors, and consequently must have risen in a glorified body (Clark 321-322).”  Gregory the Great (540-604) wrote: Christ “manifested Himself as both incorruptible and touchable to show us that His body after His resurrection was of the same nature as ours but of a different sort of glory (Elowsky 356).”  “For the glorified body of the resurrected Lord neither locked doors nor heavy walls were a hindrance.  His being was no longer circumscribed by the confines of space and time.  They had been alone but a moment ago, and now Jesus stood in their midst (Kretzmann 524).”  “The implication is plain that Jesus passed through the closed doors.  He had power to dematerialize His body (Harrison 373).”  As Christ’s resurrection body passed through the grave-clothes (vv.6-7), so it passed through the locked doors and simply ‘materialized’ (Carson 646).”  “Jesus passed through the door, as indicated by the fact that when the doors were locked, He came and stood among them (v.26).  This showed the power of His new resurrection body (Blum 343).”  “He was able to enter the room without opening the doors!  It was a solid body, for He asked them to touch Him – and He even ate some fish (Lk 24:41-43).  But it was a different kind of body, one that was not limited by what we call ‘the laws of nature’ (Wiersbe 392).”  “We consequently find ourselves compelled to take an intermediate view, to suppose an essential change potentially in bodily organism, which did not, however, come to its completion until the act of ascension (Clark 322).”  “Whatever change or changes occurred, either at the one time or the other, it was doubtless instantaneous, similar to that which shall take place with believers who shall be living at His second coming, who ‘shall be changed at the last trump in a moment, in the twinkling of an eye (1Co 15:51,52; 1Th 4:17; Clark 322).”  “The resurrection body has properties different from the body of flesh; yet it is not ethereal (Tenney 192).”  “The resurrection body has different qualities than the pre-resurrection body (1Co 15:42-44; Pp 3:21; Hendriksen 459).”  “While recognizable, and capable of communicating thought, the body of Jesus appeared and disappeared at will in spite of closed doors (v.26; Howard 795-796).”  
Gregory of Nyssa (354-394) wrote: Christ “did not remain in death’s power.  The wounds that His body had received from the iron of the nails and spear offered no impediment to His rising again.  After His resurrection He showed Himself whenever He wanted to His disciples.  When He wished to be present with them, He was in their midst without being seen, needing not entrance through open doors…. All of these occurrences, and whatever other similar facts we know about His life, require no further argument to show that they are signs of deity and of a sublime and supreme power (Elowsky 357).”  Cyril of Alexandria (375-444; fl. 412-444) wrote: By Christ’s “unexpected entry through closed doors Christ proved once more that by nature He was God and also that He was none other than the One who had lived among them.  By showing His wounded side and the marks of the nails, He convinced us beyond a doubt that He had raised the temple of His body, the very body that had hung on the cross.  He restored that body that He had worn, destroying death’s power over all flesh, for as God, He was life itself.  Why would He need to show them His hands and side if, as some perversely think, He did not rise again bodily?  And if the goal was not to have the disciples think about Him in this way, why not appear in another form and, disdaining any likeness of the flesh, conjure up other thoughts in their minds?  But He obviously thought it was that important to convince them of the resurrection of His body that, even when events would have seemed to call for Him to change the mode of His body into some more ineffable and surpassing majesty, He nonetheless resolved in His providence to appear once more as He had been in the past {i.e., in the flesh} so that they might realize He was wearing no other form than the one in which He had suffered crucifixion.  Our eyes could not have endured the glory of His holy body, if He had chosen to reveal it to His disciples before He ascended to the Father.  Anyone who reflects on the transfiguration will easily infer this is the case…. since, it says, they could not endure the sight but fell on their faces (Elowsky 357).”
	“We can hardly speculate how [Christ] materialized among them (Burge 558).”  “Scripture gives no answer (Burge 459).”  “I do not know how Jesus came into the room.  Some think He passed through the closed door by miracle, albeit that His body was substantial flesh and bone: others suggest that He opened the door by miracle and then it closed again.  I care not how, but there He was, though the doors were shut (Spurgeon #1254).”  “Where they had seen no one the moment before [Christ] stood plainly revealed (Spurgeon #1254).”  Augustine of Hippo (354-430) wrote: “We must hold most firmly that point on which the statement of the Holy Scripture is truthful and clear, namely, that these visible and earthly bodies that are now called natural will be spiritual in the resurrection of the faithful and righteous.  But I do not know how the character of a spiritual body, unknown as it is to us, can be either comprehended or taught.  Certainly there will be no corruption in them (Elowsky 356).”  “Since Scripture says nothing about the mode of Jesus’ entry into the room, we do well not to attempt to describe it closely.  We can scarcely say more than that the risen Jesus was not limited by closed doors.  Miraculously He stood among the, but the precise way He did it is not indicated (Morris 745).”
	Caesarius of Arles (470-543) wrote: “You ask me and say, If [Christ] entered through closed doors, where is the bulk of His body?  And I reply, If He walked on the sea, where was the weight of His body?  But He {walked on the sea} as the Lord.  Did He, then, because He arose, cease to be the Lord?  What about the fact that He also made Peter walk upon the sea (Mt 14:29)?  What divinity could do in the one, faith fulfilled in the other.  Christ was able to do it, and Peter could because Christ willed it.  Therefore, when you being to examine the reasonableness of miracles by your human senses, fear that you may lose your faith.  Do you not know that nothing is impossible with God?  So when anyone tells you, If He entered through closed doors there was no body, answer Him on the contrary, No, if He was touched there was body, and if He ate there was a body.  The one thing He did by a miracle, the other by nature (Elowsky 356-357).”  “We believe that our Lord Jesus Christ is to be acknowledged ‘in two natures inconfusedly and unchangeably, as well as indivisibly and inseparably’ (Hendriksen 458).”
“the doors being locked where the disciples were for fear of the Jews” “Their hearts were filled with fear, and the doors were shut (Morgan 316).”  These actions were “natural in view of their flight from the garden, Annas’ inquiry about them (18:19), and the expectation created by Jesus’ teaching that if He suffered, they should expect do so also (15;20; Mt 16:24;Harrison 373).”  “The hostility to Jesus that had put Him on His Cross was by no means dead; and quite naturally this group did not know exactly what was going to happen.  They did not know where that hostility might break out again; or whether it might not manifest itself against them, being His followers (Morgan 316).”  “The disciples had almost been arrested with Jesus (Blum 343).”  “Jesus Himself had been so maltreated by the Jewish officials that His disciples felt there was occasion for them to fear; and if they had then heard the absurd story put into the mouths of the Roman soldiers, ‘His disciples came and stole Him away while we slept (Mt 28:13),’ they may have thought the officers would be watching, and seeking to apprehend them on that pretence (Clark 321).”  “They were assembled together in some house in Jerusalem and had carefully locked the doors, lest a sudden attack of the Jews make them, too, victims of their hatred (Kretzmann 524).”  “We perceive in [the disciples’ actions] some proof of their weakness; for, though the strongest and boldest minds are sometimes seized with fear, yet it may easily be inferred that the apostles, at that time, trembled in such a manner as to manifest the deficiency of their faith (Calvin 263).”
“the doors being locked” “The Greek means no more than ‘shut’ (Morris 745).”  “The KJV renders the word ‘shut,’ but the sense of the passage is clearer if Jesus entered when the doors were impassable by ordinary means of access (Tenney 193).”  “The ‘doors’ – plural – refers, perhaps, to the gate of the house and the door of the room in which they were; but may also indicate the two folding doors which formed the gate (Hendriksen 458).”
“where the disciples were” “In an important parallel passage, Lk 24:33-43 describes how the followers of Jesus remained in Jerusalem and did not return immediately to Galilee (Burge 556).”  “The apostles and other disciples met together in some room they had procured (Henry 424).”  “It is not difficult to understand what had brought them together.  There had been so many strange happenings and marvelous experiences that day that a meeting was in order.  Jesus had already appeared in Mary Magdalene, to the women, to Cleopas and his companion, and to Peter (Hendriksen 458).”  “Peter and John and also the women had been inside the tomb (Hendriksen 458).”  Jesus “came, quite evidently to some place of privacy, and not to a public place (Morgan 315).”
“the disciples” This group “probably includes others besides the apostles, ‘the twelve’ (v.24; Morris 1558).”  “‘The disciples’ is an inclusive term, and there is no indication that only the ten were present (Lk 24:33,36; Howard 795).”  “It should also be borne in mind that in this very chapter John speaks of ‘the Twelve (v.24),’ so that presumably he means something different when he says ‘the disciples’ (Morris 745).”  “We have no means of knowing how many, but what we do know is that it was a gathering, all of them disciples of Jesus (Morgan 316).”
“the Jews”  “‘The Jews’  of whom the disciples were afraid are, as so often in this Gospel, the authorities, especially the chief-priestly establishment (Bruce 391).”
“Jesus came and stood among them and said to them, ‘Peace be with you” Jesus “stood in the midst of them, beyond the tragedy, beyond the agony, beyond the darkness, beyond that which had filled their hearts with terror; and He used the salutation with which they were familiar (Morgan 317).”
“Jesus came and stood among them” “We believe that the words ‘There came Jesus’ are best interpreted literally.  He not only suddenly ‘stood’ in their midst, but He actually ‘came’ and ‘stood’ (Hendriksen 459)!”  Christ “was in the midst of them (Morgan 317).”  “The Evangelist now relates that the resurrection of Christ was proved to the disciples by His presence (Calvin 263).”  “There were at least 5 resurrection appearances of our Lord on that first day of the week: to Mary Magdalene (Jn 20:11-18), the other women (Mt 28:9-10), Peter (1Co 15:5 and Lk 24:34), the two Emmaus disciples (Lk 24:13-32), and the disciples minus Thomas (Jn 20:19-25; Wiersbe 392).”  “The disciples, having received the message from Mary, now had their first opportunity, as a group, to see Jesus in His risen state (Harrison 373).”  “According to Lk 24:37 [the disciples] thought they were seeing a ghost (Morris 1558).”  “Christ’s “body had substantial form and continuity with His pre-Cross body (v.27; Blum 343).”  
“Peace be with you” “Peace be with you” “means: ‘May God give you every good thing’ (Barclay 272).”  “Jesus’ greeting was the regular one used when friend met friend, and is still used thus in Hebrew today: Shālôm ‘āleikhem.  But on this occasion it bore its literal meaning to the fullest extent (Bruce 391).”  “The words ‘Peace be with you’ are in the form of an ordinary greeting, but on the lips of Jesus they convey the bestowal of His own peace to His disciples as previously promised (14:27; 16:33; Guthrie 1064).”  Jesus’ use of it on that Easter evening therefore represented the first truly authentic bestowal of shalom in the history of the world!  Precisely because He has brought the kingdom of God into realization by His death and rising, now and only now is shalom a realizable blessing (Milne 297).”  Christ’s declamation “was not the mere wish that even His own exalted peace might be theirs (14:27); but conveying it into their hearts, even as He ‘opened their understandings to understand the Scriptures (Lk 24:45; Brown 480).”  Jesus gave “the normal Hebrew greeting (Dn 10:19).  Because of their behavior the previous Friday, [the disciples] may have expected rebuke and censure; but Jesus calmed their fears (Morris 1558).”  “Before His crucifixion, our Lord had promised the disciples His peace (14:27-28); this He now pronounced, and conferred upon them, thus giving assurance that He was entirely reconciled, and forgave their forsaking Him (Henry 424).”  “He could have rebuked them for their unfaithfulness and cowardice the previous weekend, but He did not (Wiersbe 392).”  “The Lord’s presence among His followers that day had this peculiarity about it,… that then they forgot all their fears.  As He had given them peace with God, so now He puts aside the fear of the Jews and every other fear which had distressed them (Spurgeon #1254).”
“At a profoundly personal level, Jesus is summing up the essence of His work and presence in the world.  Peace is the gift of His kingdom.  In 14:27 and 16:33 Jesus promised that His peace would be His fig tot them; now He has delivered it (Burge 558).”  “The basis for all our peace is found in the person and work of Jesus Christ (Wiersbe 392).”  “The purpose of [Christ’s] coming was now realized, the enmity between God and man had been removed.  God was reconciled to His wayward and erring children.  The peace of the risen Lord is the comfort and joy of all believers.  [Luther wrote:] ‘For that reason Christ became man, for that reason He died on the cross and arose on the third day, in order that, wherever our hearts, the devil, and the whole world cry about and against us because of our sins as though we were not at peace, that God did not want us, - that He might say to us: No dear man, not thus, but peace with thee, God is not angry; on that account do not fear, for thy sins I have paid, death I have killed.  In this be comforted, that I have done it; then all warfare must have an end and peace must come’ (Kretzmann 524).”  For Christ “has died and redeemed us, and He has gone into His glory, and He is pleading for us, and He is coming again to take us home to Himself, and these are the fundamental reasons for peace (Spurgeon #1254).”
“peace” “By the word ‘peace’ [the Hebrews] denote all that cheerfulness and prosperity which is usually desired for a happy life (Calvin 265).”  “In its OT context, shalom basically means ‘well-being’ in its fullest sense.  It gathers up all the blessings of the kingdom of God; shalom is life at its best under the gracious hand of God (Milne 297).”  “Šhâlōm was also the embracing term used to denote the unqualified well-being that would characterize the people of God once the eschatological kingdom had dawned (Carson 647).”
20. When He had said this, He showed them His hands and His side.  Then the disciples were glad when they saw the Lord.
	To the disciples “too Christ appeared, so evidently and obviously and undeniably that their incredulity was gone, and their unbelieving minds convinced one and for all that this impossible thing was true (Gossip 795).”
“He showed them His hands and His side.  Then the disciples were glad when they saw the Lord” The disciples “believed the fact of the resurrection, not when reported to them by credible witnesses, but on the evidence of a physical demonstration (Erdman 168-169).”  “When [the disciples] finally believed without doubting any longer, it was because they could not do anything else (Hendriksen 459).”  “The following ‘therefore’ [‘then’ ESV] (which NIV omits) shows that the sight of the hands and the side was effective (Morris 746).”  Christ’s “resurrection is not only a guarantee or our resurrection, but also of the fact that our vile bodies will be changed to conform to His glorified body, and that we shall be able to recognize our loved ones in heaven.  Thus there is great, overwhelming joy for all Christians in the appearances of the risen Lord (Kretzmann 524).”  Christ’s “demonstration convinced the disciples; they were glad that they actually saw the Lord.  It was the same body which had hung on the cross and thus earned and merited redemption for all men (Kretzmann 524).”  “Their faith was now in one who was unquestionably divine, one who could give peace to the soul (Erdman 169).”
“He showed them His hands and His side”
	“Seeing is not always believing; therefore it must have been very hard to them to credit a resurrection (Morris 746).”  George Ladd writes: “The uniqueness of the scandal of the Christian religion rests on the mediation of revelation through historical events.  Christianity is not just a code for living or a philosophy of religion.  It is rooted in real events of history.  To some people this is scandalous because it means that the truth of Christianity is inexplicably bound up with the truth of certain historical facts.  And it those facts should be disproved, Christianity would be false.  This, however, is what makes Christianity unique because, unlike other world religions, modern man has a means of actually verifying Christianity’s truth by historical evidence (Burge 569).”  “The reason that debates about the historicity of Jesus finally focus on His resurrection is that this one event, this one claim to history, becomes the most objectionable.  Easter claims that divine events, such as the stupendous event of Jesus’ emerging alive from the tomb, happen in history.  Easter claims that such events should not only be catalogued and studied as genuine events in history, but they can be viewed as a reliable basis for belief.  We believe in a God who acts in history and those activities must be taken as serious disclosures of His revelation to humankind (Burge 571).”  “John’s account of the resurrection is nothing it if is not a singular affirmation that true historical events happened on that Easter Sunday.  This is the chief reason we are given so many details about the character of the empty tomb - the placement of the burial clothes - and the nature of Jesus’ resurrection body - His many wounds (Burge 572).”  “This Jesus is not a fantasy but a real man, a resurrected man who can talk and be touched despite the fact that He has been transformed by the power of the resurrection (Burge 572).”  “John has provided us with the best evidence he can muster to persuade us that belief is not only a reasonable choice, but a necessary decision if we are going to follow Jesus.  Jesus is not an idea whose ongoing validity finds a home in our ideas or our ethics.  Jesus is a person – He is God incarnate in human history – and in coming into history, He has left marks that we can see and measure and trust.  The resurrection is the capstone event in Jesus’ career, which demonstrates the reality of what has happened since the moment of His incarnation.  Without the resurrection, the infrastructure of Christological thinking falls apart and Jesus becomes merely one more Jewish teacher with a series of good ideas.  Paul makes the same point in 1Co 15:14: ‘If Christ has not been raised, our preaching is useless and so is your faith.’  No less than John Updike echoes the same in his poem ‘Seven Stanzas at Easter:’ ‘Make no mistake: if He rose at all it was as His body; if the cells’ dissolution did not reverse, the molecules reknit, the amino acids rekindle, the church will fall’ (Burge 572).”  “This person has a real body.  He has hands (Hendriksen 459).”  “It was not only the spirit of Christ that had arisen from the grave – as the liberals teach – but the body also!  This was really a bodily resurrection (Hendriksen 459).”
“Jesus did not come into their midst to show them a new thought, a philosophic discovery, or even a deep doctrine, or a profound mystery, or indeed anything but Himself (Spurgeon #1254).”  “Jesus immediately took steps to convince [the disciples] of His identity and to take away their fear (Morris 746).”  Christ allowed the disciples “to recognize Him, at least in part, by His general aspect and His voice, and now He will confirm the impression and assure them by showing them His wounded hands and side (Clark 322).”  “Others who had been crucified, if somehow they had been raised, could have shown their feet and hands; only [Christ] could show His side (19:32-35; Carson 647).”  “There was a definite continuity between the physical body of Jesus’ earthly career and the new body since His hands and side still showed the scars that identified Him (Tenney 193).”  “Jesus was clearly identifying Himself (Morris 1558).”  “Jesus showed them His hands, where the marks of the nails were still plainly visible, and His side, where the soldier’s lance-head had left a deep gash (Kretzmann 424).”  In essence, Jesus was saying “Mark My identity, and see that I am the living One with scars, which mean I am Master of death; there is nothing to fear (Morgan 318).”  “No substitution had taken place; He was the same Jesus (Ellis 1262).”  By showing His hands and side “there could then have been no doubt about the identity of Jesus.  Even His risen body carried such proofs (Guthrie 1064).”  “The person standing in the midst of the little circle is really Jesus.  He is not someone else (Hendriksen 459).”
	“During these days it was quite possible for Him to appear so that some did not recognize Him.  He appeared to Mary Magdalene, and she did not know Him.  The walkers to Emmaus did not know Him until He blessed the bread, and they then knew Him at once.  On this occasion, however, they knew Him (Morgan 317).”
	“The wounds meant more than identification; they also were evidence that the price for salvation had been paid and man indeed could have ‘peace with God’ (Weirsbe 392).”  “The peace pronounced on the disciples – pronounced not only but actually given – was real; it had been bought at such a price!  Let the disciples look at His hands and at His side.  Then let them meditate and adore (Hendriksen 459).”  Leo the Great (regn. 440-461) wrote: Christ “showed the wound in His side, the marks of the nails and all the signs of His quite recent suffering, saying, ‘See My hands and feet, that it is I.  Handle Me and see that a spirit does not have flesh and bones, as you see Me have (Lk 24:39),’ in order that the properties of His divine and human nature might be acknowledged to remain still inseparable.  He also did this so that we might know the Word was not different from the flesh so that we can also confess that the Son of God is both the Word and flesh (Elowsky 358).”  Christ comes to us in grace and reassures us through His Word.  ‘Faithful are the wounds of a friend’ (Pr 27:6; Wiersbe 392).”  Christ’s exhibition was “not only as ocular and tangible evidence of the reality of His resurrection, but as through ‘the power of that resurrection’ dispensing all His peace to men (Brown 480).”
	“The disciples were forced to grasp what became a central confession of the Church: the risen Lord is none other than the crucified sacrifice (Carson 647).”  “The scars of Christ’s wounds, newly yet perfectly healed, remain in His body after His resurrection, that they may demonstrate the truth of it.  Earthly conquerors glory in the scars of their wounds.  [Matthew Henry wrote:] ‘Christ’s wounds were to speak on earth that is was He Himself, and therefore He rose with them; they were to speak in the intercession He must ever live to make, and therefore He ascended with them, and appeared in the midst of the throne, “a Lamb as if it had been slain (Rv 5:6).”  Leo the Great (regn. 440-461) wrote: Christ “offers to the doubters’ eyes the marks of the cross that remained in His hands and feet and invites them to handle Him with careful scrutiny.  He does this because the traces of the nails and spear had been retained to heal the wounds of unbelieving hearts, so that not with wavering faith but with the most certain conviction they might comprehend that the nature that had been lain in the sepulcher was to sit on God the Father’s throne (Elowsky 358).”  He will come again with His scars, that they may “look on Him whom they pierced” (Clark 322).’”  “Temple reminds us that Jesus’ wounds are His credentials to the suffering race of human beings (Carson 647).”  “How important for our needy, hurting generation, that Jesus is recognized by His scars (Milne 297)!”
	“If any person think it strange and inconsistent with the glory of Christ, that He should bear the marks of His wounds even after His resurrection, let Him consider, first, that Christ rose not so much for Himself as for us; and, secondly, that whatever contributes to our salvation is glorious to Christ; for, when He humbled Himself for a time, this took nothing away from His majesty, and now, since those wounds, of which we are speaking, serve to confirm the belief of His resurrection, they do not diminish His glory (Calvin 265).”  “The mind cannot contemplate a more blessed object than the wounds of Jesus – founts of redemption, doors of eternal life, sources of hope, scale of heaven (Spurgeon #1254).”  “Those sacred scars of His are the sure tokens of sin forgiven, punishment borne by the Substitute, and the soul forever emancipated from her slavery (Spurgeon #1254).”
	“What, one wonders, are the characteristics by which we betray our presence and convince others that it is really we.  For we all have such characteristic marks.  Good humor or temper, courage or a continual whine of grievance and complaint.  Something makes people certain that it is very us beyond all question, and no possible other.  Christ showed them His hands and His side.  And by that they knew that it was He (Gossip 796).”
“His hands and His side” This places of Jesus’ body was “where the wounds were (Morris 1558).”  “John does not refer to the wounds in [Christ’s] feet (Morris 1558).”  “The Gospel do not record wounds in His feet, but Ps 22:16 indicates that His feet were also nailed to the cross (Weirsbe 392).”
“Then the disciples were glad when they saw the Lord” “The doors were still locked.  The Jews were still outside.  Shall I say they were still filled with fear?  For the moment fear was banished; their hearts were glad.  What made them glad?  The risen Jesus (Morgan 318).”  “The aorist may point to the sudden joy that came over them as they realized that it was Jesus (Morris 746n).”  “All the grief which has been occasioned to [the disciples] by the death of Christ was dispelled by His new life (Calvin 265).”  “This indeed was the first-fruits of the joy promised in 16:22 (Clark 322).”  “‘I will see you again,’ [Jesus] had said in the upper room, ‘and your hearts will rejoice, and no one takes your joy away from you (Jn 16:22).’  His promise was now fulfilled (Bruce 391).”
“the disciples were glad” 
“they saw the Lord” “The disciples at last saw in Jesus their exalted ‘Lord’ (Hendriksen 459-460).”  “Those who saw [Christ] that day never thought of Him henceforth as a mere historical personage, or a dream, or a phantom (Spurgeon #1254).”  The disciples “saw the very Christ.  They had seen Him for three years before, but not as one who had been dead and passed through the sepulcher; but now He stood before them, as the first-begotten from the dead (Spurgeon #1254).”
“saw” “The word is eido, the same word used of John when he saw and believed.  It means more than the mere seeing of the eye, referring to the seeing which produces understanding (Morgan 318).”
21. Jesus said to them again, ‘Peace be with you.  As the Father has sent Me, even so I am sending you.’
“In this section there is a rapid switch of emotion from fear (v.19) to joy.  The reason was the declaration of peace from the risen Lord (Guthrie 1064).”  Christ’s “greeting of ‘Peace’ and the assurance of His identity calmed their fears and demonstrated by unmistakable proof that He was alive.  They were overjoyed, not only to see Him again, but also to realize the He was undefeated by death and that His claims were validated (Tenney 193).”
“If the first salutation, ‘Peace unto you’ was intended to allay their fears, the repetition of it had another purpose in view.  It was to create within them something that was more than the absence of fear, namely a courage in view of the work they were called upon to do (Morgan 318).”  Jesus “has come not merely to assure them of His conquest of death and the triumph of His kingdom.  He has come also to instruct and prepare them for what lies ahead.  The mission about which He had taught them in the upper room is now imminent and He sets them apart for it in a solemn moment of commissioning (Milne 298).”  Christ “was bringing them back to the realization of the fact of responsibility that was resting upon them.  He had told them that they were to be His messengers to the world.  He had left His great commissions with them; but one can imagine, for the time being, in those days of agony and anguish and despair, when they saw Him die, they would probably forget their responsibility.  He brought them sharply back to face it on that first resurrection day (Morgan 318).”  “In prayer to His Father in the upper room, Jesus had said of His disciples, ‘As Thou didst send Me into the world so also I have sent them into the world (17:18).’  Now comes their actual sending (Bruce 391).”  “When Jesus saw that the disciples’ fear had now turned to joy, He commissioned them (Wiersbe 392).”  “Not only did [Christ’s] appearance renew their devotion and their hopes, but it also renewed their commission as disciples.  Had there been no Resurrection, there would have been little motive for them to undertake a mission in His name.  But since He had risen, the old commitment was even more compelling (Tenney 193).”  “‘Peace be with you,’ as well as the words which follow, may be intended to recall words spoken in the upper room (14:27; 17:18; 13:20; Howard 796).”  “Having repeated to them the assurance of His peace, He confirmed their commission to declare His truth to the world (Henry 424).”  “But how could Christ say this if He was not God (Isa 42:8; 45:21,22; Clark 323)?”  “The first ‘peace (v.19)’ was to quiet their hearts; the second was to prepare them for a fresh statement of their commission (Harrison 373).”  “The repetition of the gift of peace gives added emphasis to its importance, especially as it is linked with a specific commission (Guthrie 1064).”  In essence, Jesus is saying; “According as the Father gave me all needful power and every requisite gift and grace for My work as Mediator, I also give you ever needed qualification as My apostles.  Moreover, as [My Father] sent Me forth to be His ambassador of peace and life to sinful and perishing men, I also send you to be My ambassadors of pardon, peace, and life to them (Clark 323).”  The disciples “were to carry the message of the peace of Easter into all the world.  He sent them forth to preach the Gospel.  For that is the summary and content of the Gospel, peace with God through our Lord Jesus Christ (Kretzmann 524).”  “The work of the cross is peace (Ro 5:1; Ep 2:14-17) and the message they would carry would be the Gospel of peace (Ro 10:15).  Man had declared war on God (Ps 2; Ac 4:23-30), but God would declare ‘Peace!’ to those who would believe (Weirsbe 392).”  “This is the foundation of the mission of a true Gospel minister, peace in His soul (2Co 4:1; Wesley 350).”
“Again, as in the upper room, and undeterred by the miserable happenings since then, [Christ] offers them ‘peace.’  That was of course the customary social greeting.  But the fact that Christ repeats its shows that He had more in His mind by far than simply that; what He meant was peace in their own hearts and consciences.  And indeed they had grievous need of it!  NO more dispirited and unhappy people could be found the whole world over than that discomfited and frightened little group of broken men.  For one the one side, they had failed Christ, sadly and inexcusably.  And their consciences must have been clamorous and sore, their self-respect wounded and raw.  And on the other side, far worse even than that, was the incredible fact, yet fact it was, that Christ, their Christ, had failed them no less tragically; that His confident promises had proved to be only cheating words, with no body or substance in them; that the Master to whom they had pinned their faith, and for whom they had risked everything, had proved, if not an impostor, at least woefully and miserably self-deceived; that the wonderful dream He had awakened in them was out, had come to absolutely nothing, was only a mocking memory that would jeer at them down the years.  And suddenly their Lord broke in upon them in that darkness of disillusionment and despair.  “I, on My side,’ He said, ‘am proving that your doubts of Me are ungenerous and wrong.  And I want you to know that whatever you have done and whatever you have been, I still trust you, and still believe in you; want you to take it in that God’s love is big enough to cover your case, your need, your sin; and God’s power strong enough to lift you up above all that; want you to accept and to walk in the sunshine of God’s forgiving grace.’  As Paul put it to the Romans, if we really believe in the immeasurable, generous lovingkindness of God toward us in spite of our unworthinesses, let us have peace with God through our Lord Jesus Christ (Ro 5:1).  Do not let your past get you down.  But shake it off, rise up above it, humbly accepting God’s unthinkable grace.  Christ startles the disciples out of their downheartedness and the belittling of themselves as proved failures by throwing Himself frankly on their help and asking for it.  Again He reminds them of the fundamental fact: ‘You have not chosen Me.  But I have chosen you.  I did it deliberately, believing you the likeliest to be of service to God and to Me in our vast plans for the saving of the world.  And knowing all there is to know, the very worst, remembering how you have failed Me in the last few hours, I stand to my choice.  I look to you with confidence.  I lean my cause against your loyalty.  I leave My hopes unafraid in your hands.  The dream has not faded away.  The adventure has not broken down in a ridiculous fiasco.  For with Me you are going to make it all come true (Gossip 796-797).”  “We too have failed Christ often and wretchedly and without excuse.  Yet He too somehow still dares to trust us.  Are we big enough to respond to the call on our gratitude (Gossip 797)?”
“Jesus said to them again, ‘Peace be with you’” “It is not strange that [Jesus] repeated this word.  His sudden appearance had caused instant alarm.  Even though that fear had been largely allayed, and rejoicing had taken its place, the gracious words, bestowing peace on those present, could stand repetition (460).”  “The reiteration of these words shows that this was what He designed to be not only the fundamental but ever-present, ever-conscious possession of His people (Brown 480).”  “The repetition of the salutation ‘Peace be unto you’ in vv.19,21 is surely not without significance.  In v.19 it seems little more than the ordinary Semitic greeting.  Before its occurrence in v.21 Jesus has showed His disciples “His hands and His side;’ and their gladness, noted by the evangelist, appears to be due not solely to the relief that Jesus is no longer dead, but to the knowledge that they now have as their Lord One who has allowed His hands to be pierced for them in a sacrificial death, and from whose pierced side there had flowed the water and the blood symbolic of redemption and sanctification.  The peace of v.21 is the peace of the pardoned sinner, the peace which Jesus called ‘My peace (14:27), for He alone could bestow it, and He could only bestow it after His passion (Tasker 226).”  Peter Chrysologus (380-450) wrote: “ What does this repetition in bestowing peace mean, except that [Christ] wants the tranquility that He had announced to their minds individually also to be kept collectively among them by granting peace repeatedly?  He knew, at any rate, that they were going to have far from insignificant struggles in the future stemming from His delay, with one boasting that He had persevered in faith and another in grief because He had doubted (20:28)…. Peter denies (Mt 26:69-75), John flees (Mk 14:51-52), Thomas doubts, all forsake Him (Mt 26:56): unless Christ had granted forgiveness for these transgressions by His peace, even Peter, who was the first in rank of all of them, would have been considered inferior and undeserving of His subsequent elevation to the primacy (Elowsky 360).”  Now the disciples “were not only calmed, but prepared to listen to Him in a new character (Brown 480).”
“As the Father has sent Me, even so I am sending you” “The mission of God has two phases: the first, that of the Son in His incarnate life; the second, that of the Son in His risen life through His people (Ac 1:1; Ro 15:8; Mt 28:20; Milne 299).”  Peter Chrysologus (380-450) wrote: “The mention of [Christ] having been sent does not diminish Him as Son but declares that what He wants to be understood here is not the power of the one who send but the charity of the one who has been sent.  This is why He says, “Just as the Father,’ not the Lord, ‘has sent Me, so I send you.’  In other words, I send you no longer with the authority of a Master but with all the affection so someone who loves you.  I send you to endure hunger, to suffer the burden of chains, to the squalor of prison, to bear all kinds of punishments and to undergo bitter death for all: all of which charity, and not power, enjoins on human minds (Elowsky 360).”  Gregory the Great (540-604) wrote: “The Father sent His Son, appointing Him to become a human person for the redemption of the human race.  He willed Him to come into the world to suffer – and yet He loved His Son whom He sent to suffer.  The Lord is sending His chosen apostles into the world, not to the world’s joys but to suffer as He Himself was sent.  Therefore as the Son is loved by the Father and yet is sent to suffer, so also the disciples are loved by the Lord, who nevertheless sends them into the world to suffer (Elowsky 360).”
“The key to the statement is the parallel it draws between the sending of Jesus into the world by the Father and the sending of the apostolic community into the world by the risen Son.  If the parallel holds good, then mission must have the same importance for the community as it had for Jesus.  In the latter case, as we have seen, the significance could not be greater.  In the Gospel of John, Jesus defines Himself as the ‘sent one (5:36; 7:29; 8:42; 10:36; 13:20);’ and correspondingly the Father is defined as ‘the Sender (3:17; 4:34; 5:23; 6:44; 7:18; 8:29; 10:42; 12:44ff.; 13:16; 14:24; 15:21; 17:8).’  Thus the Godhead is defined in terms of mission.  Mission reaches back into the eternal relations of the Trinity in the dynamic inter-relationship of Sender and Sent.  The challenge is evident.  As Jesus is defined by the mission of the Father, so the Church is defined by its mission to the world.  The same conclusion is arrived at by another route when we recognize that if God is in this sense a missionary God, the summons to be like Him assumes a precise focus.  The degree to which individuals and churches are committed to mission, both locally and throughout the world, will be a measure of how God-like (or how godly) they are (Milne 298).”  “There is sufficient comprehensiveness both here and elsewhere to make Christians aware that they never have an excuse to rest on their laurels, or to define their task too narrowly; perfect obedience to the Son, modeled on Jesus’ perfect obedience, is as daunting a challenge as the command to teach others to obey all that Jesus has commanded (Mt 28:20).  At the same time, what is central to the Son’s mission – that He came as the Father’s gift so that those who believe in Him might not perish but have eternal life (3:16), experiencing new life as the children of God (1:12-13) and freedom from the slavery of sin because they have been set free by the Son of God (8:34-36) – must never be lost to view as the defines her mission.  The reader is almost immediately reminded of these centralities by the reference to the forgiveness and retention of sins (v.23), and by the stated purpose of the Gospel (vv.30-31; Carson 649).”  “The emphases in these verses, by spelling out the privileges and responsibilities of Christians, not only provide readers with an incentive to convert to Christ, but justify the evangelistic work being undertaken even as they read (Carson 649).”
“The resurrection has personal implications, but that does not exhaust its significance.  Jesus’ vision is not of a multitude of inspired individuals each acting independently out of his or her personal encounter with the risen One.  The fruit of His exaltation is a community, bound together by their common participation in the Spirit, sent forth to gather His ‘other sheep’ from every corner of the world (Milne 297).”  “Jesus had come with a message for all men and now He was going back to His Father.  His message could never be taken to all men, unless the Church took it.  The Church was to be a mouth to speak for Jesus, feet to run upon His errands, hands to do His work (Barclay 273).”  “Though the words were meant for the entire Church, is it not true that the task of proclaiming the Gospel to the world is, nevertheless, carried out chiefly by means of those who were specially chosen?  Through them the entire Church brings God’s message to the world (Hendriksen 460).”  “That Jesus has the ten in mind follows from the very similar or parallel passage in 17:18,20 (Hendriksen 460).”  “One might paraphrase [17:18,20]: ‘Just as Thou didst send Me into the world, so have I also sent these eleven men into the world … Neither concerning these eleven men only do I make request, but concerning those also who believe in Me through their word (Hendriksen 460).’”  “Needless to say, every believer also has an important duty, namely, the duty of bearing witness joyfully and incessantly (Hendriksen 460).”
“The implication of these words is that the sending was to fulfill nothing less than the commission which Jesus had received from the Father (Guthrie 1064).”  “Nothing had been changed in the plan of the Master for them (Harrison 373).”  “The Sent One (Jesus) has now become the Sender, commissioning His followers to serve as His messengers and representatives (17:18; Köstenberger 2070).”  “Jesus through His atonement makes the message possible (Hendriksen 460).”  “It is only because [Christ] has thus accomplished His mission, and indeed precisely because He has accomplished it, that they are sent into the world.  The link between His mission and theirs is emphasized (Morris 747).”  “The disciples were to carry on the work of the Master (Erdman 169).”  “A person who is to be sent out needs someone to send him; he needs a message to take; he needs a power and an authority to back his message; he needs someone to whom he may turn when he is in doubt and in difficulty.  Without Jesus, the Church has no message; without Him she has no power; without Him she has not one to turn to when up against it’ without Him has nothing to enlighten her arm, and to encourage her heart (Barclay 273).”  Christ “had come into the world to fulfill the Father’s purpose and had completed His task.  Now He expected them to continue His work in His absence.  As the Father had sent Him to speak His words, to do His works, and to lay down His life for the salvation of men, so He expected them to deliver His message (15:27), to do greater works than He had done (14:12), and to give their lives to His service.  They would have all the privileges, all the protection, and all the responsibilities the He had during His ministry (Tenney 193).”  “The life on which they were to enter, as [Christ’s] followers, was to be, in its essence, a great mission, identical with the mission of the divine Son.  His mission had not ended, it would not end (Erdman 169).”
“The verb [Jesus] used for His sending by the Father was apostello.  The verb He used for sending of [the disciples] was the verb pempo.  They are not the same.  He used both verbs at other times about His own mission, and about their mission.  It is, however, significant that at the moment, when He was thus bringing them back to face responsibility, reminding them that their own gladness must not be sufficient, their own safety not the final thing, that they were sent;  He used these two verbs.  What is the distinction?  The word apostello, from which the word apostle comes, always marked first a setting apart.  Now we are very apt to say that an apostle is one sent, and that is true as it reveals a result.  The first meaning of the word, however, is to set apart, and therefore to be sent.  That is the word He used Here about Himself.  It is consonant with His constant reference to His own mission, especially as John records it.  There are only 4 chapters in John’s Gospel in which He is not recorded as claiming to have been sent.  He was the Sent of God.  The verb apostello stands for delegated authority (Morgan 319).”  “As Jesus was God’s special representative (or agent) in the world, so too His disciples become Jesus’ agents, working in the world and witnessing to the reality of God and the truth of Jesus’ words (Burge 558).”  “Because Jesus’ mission continues through ours, our mission partakes of His divine authority.  We can compare the classical form of the commission: ‘all authority … has been given to Me.  Therefore go … and I am with you (Mt 28:18-20).”  The presence of the exalted Lord is the authorization of our mission.  This is what ‘apostle’ means – one whom Jesus sends and accompanies.  In this sense the Church in every age is an apostolic community and every Christian witness, sent and authorized by the risen and reigning One, belongs to the apostolate of the Lord.  Behind this Christian reality lies a Jewish model, the šālîah or messenger.  In Hebrew culture the šālîah  embodied the dignity and authority of the one in whose name He had come: ‘one who is sent is as the one who sends Him.’  To slight a šālîah was therefore to slight His master; correspondingly, to respect the šālîah by obeying the message he brought was to respect His master.  As the ‘sent ones’ of Jesus we speak with His authority (Milne 299).”  “Pempo never refers to delegated authority.  It always stands for dispatch under authority.  God delegated all authority to [Christ].  He does not delegate His authority to the Church.  He retains it, and His apostles, messengers, are to run errands under Him.  Their authority is His (Morgan 319).”  In essence, Jesus was saying; “As the Father hath delegated all authority to Me, so now I dispatch you under that authority, which is Mine, to carry out My enterprises (Morgan 319).”  E.F. Westcott writes: “The apostles were commissioned to carry on Christ’s work, and not to begin a new one (Milne 299).”  “The Church is to be the messenger and the instrument of Christ only when she perfectly loves Him and perfectly obeys Him.  The Church must never be out to propagate her message; she must be out to propagate the message of Christ.  She must never be out to follow man-made policies; she must be out to follow the will of Christ.  The Church fails whenever she tries to solve some problem in her own wisdom and strength, and leaves out of account the will and guidance of Jesus Christ (Barclay 273).”  “In practice, the exercise of that authority is bound up with our mirroring the mission of Jesus at another point, viz. obedience.  Jesus exercised the authority of His Father because He was utterly obedient to the will of His Father.  ‘The transaction {of the šālîah} could not be properly concluded without a resolute subordination of the will of the representative to that of the one who commissioned him.’  Our wielding His authority is related to our accepting a similar subordination.  Here is the paradox of Christian ministry: we find freedom insofar as we permit His enslavement of us; we have authority and power in the measure to which we are willing to become helpless (Milne 299).”
“The tenses of the two verbs in the sentence are different.  The second verb is present: ‘I am sending you;’ but the first is a perfect, which implies a past action continuing in the present: ‘the Father has sent Me.’  What Jesus has in mind therefore is not a double mission, first Jesus’ mission and then afterwards our mission.  Rather it is one single action, the great movement of the missionary heart of God sending forth His Son into the world, initially through the incarnation, subsequently through His Church (Milne 298-299).”  Christ “is in our midst as we go forth from Him into the world (Milne 299)!”
“One other aspect of the character of mission is to the point; the cost of it.  For the risen One who sends us is identified not by His kingly glory, but by the marks of His cross and passion (v.20).  To be sent by such a Master in His mission must have had the most sobering effect on the apostles.  ‘As the Father has sent Me’ had meant for Jesus costly self-sacrifice to the point of the hell of Calvary; it could not henceforth mean less in principle for them.  ‘Whoever serves Me must follow Me’ (12:26; Milne 300).”  Christ “was not calling them to a soft and easy pathway.  The Father sent Him, and those wound prints were the insignia of His authority.  When they had become recipients of the new resurrection life, they would be called to go by the way of the Cross, which is always the way of resurrection (Morgan 320).”  “If today [Christ] should appear, the Crucified One, with face more marred than that of any man, with pierced hands, with side opened by the deep gash, - if He should speak personally to each of you, and say, ‘My son, My daughter, go and serve Me from this day till I come,’ with what energy would you go forth to His service, even if it were to the ends of the earth (Spurgeon #1254).”
“‘Apostle’ is never used of the Twelve in this Gospel (Morris 746n).”  “This commission was not the ‘formal ordination’ of a church order; rather it was the dedication of His followers to the task or world evangelism (Wiersbe 392).”  “As the Father had sent Him into the world, so [Jesus] now transferred the authority and the power of His calling to them (Kretzmann 524).”  The disciples “were sent with His authority to preach, teach, and do miraculous signs (Mt 28:16-20; Lk 24:47-49; Blum 343).”
“It must have given the men great joy to realize that, in spite of their many failures, their Lord was entrusting them with His Word and His work.  They had forsaken Him and fled, but now He was sending them out to represent Him (Wiersbe 392-393).”
“All three persons of the Godhead are involved in this commissioning; as the Father sent Jesus, so Jesus sends His disciples (v.21) equipping them with the Holy Spirit (v.22; Köstenberger 2070).”
“As the Father has sent Me”  “The thought that the Father has sent the Son is one of the master thoughts of this Gospel; it is repeated over and over.  Thus it is not surprising that it comes out once more in this solemn moment (Morris 746).”  Vv.20-21 “contain the Johannine ‘Great Commission,’ which serves as the culmination of the entire Gospel’s presentation of Jesus as the one sent from the Father (Köstenberger 2070).”  “No one can read the story of the Fourth Gospel without seeing that the relationship between Jesus and God was continually dependent on Jesus’ perfect obedience and perfect love.  Jesus could be God’s messenger only because He rendered to God that perfect obedience and love (Barclay 273).”  “It is the perfect obedience of the Son that is especially emphasized (e.g. 5:19-30; 8:29), an obedience that has already been made a paradigm for the relation of the believers to Jesus (15:9-10).  Jesus was sent by His Father into the world (3:17) by means of the incarnation (1:14) with the end of saving the world (1:29); now that Jesus’ disciples no longer belong to the world (15:19), they must also be sent back into the world (20:21) in order to bear witness (Carson 648).”  “It is probably wrong to think of the disciples simply replacing Jesus now that He is returning to His Father.  The perfect tense in ‘As the Father has sent (apestalklen) Me, suggests, at the risk of pedantry, that Jesus is in an ongoing state of ‘sentness.’  Just because He ascends to His Father does not mean He is no longer the ‘sent One’ par excellence (9:7; Carson 649).”
“sent Me” “The technical term ‘apostle’ is avoided by John, but by the use of the cognate verb apostellō he indicates that the disciples now become effectively apostles in the sense of ‘sent ones’ (Bruce 391).”
“you”  “Keep in mind that the original disciples were not the only ones present; others, including the Emmaus disciples, were also in the room (Wiersbe 392).”
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