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“There are vivid eyewitness touches in this account, especially the largeness of the haul of fish, the distance from the shore (v.8), the charcoal fire with its fish and the command of Jesus to bring more fish (vv.9-10; Guthrie 1065).”
1. After this Jesus revealed Himself again to the disciples by the Sea of Tiberias, and He revealed Himself in this way.
“Jesus revealed Himself again to the disciples by the Sea of Tiberias and He revealed Himself in this way” “Jesus had told His disciples that He would see them at a designated place in Galilee after His resurrection (Mt 26:32; 28:7; Mk 16:7; Kretzmann 526).”  “An angel had promised that Jesus would meet with His disciples in Galilee (Mt 28:7; Blum 344).”
	“It was significant evidence for Jesus to manifest Himself in a different location and at a later time (Ac 1:3; Blum 344).”  John Chrysostom (344/354-407; fl. 386-407) wrote: “Why has the writer mentioned the place?  To show that [Jesus] had now taken away the greater part of their fear so that they now ventured out from their home and went about everywhere (Elowsky 378).”
“Jesus revealed Himself again to the disciples by the Sea of Tiberias” “The scene of the post-resurrection appearances shifts from Jerusalem to Galilee (Harrison 375).”
“Jesus revealed Himself” John Chrysostom (344/354-407; fl. 386-407) wrote: “What does John mean when he says Jesus ‘showed’ Himself?  It is clear from this that He was not seen unless He condescended to be seen because His body was from this time forward incorruptible and of unmixed purity (Elowsky 378).”
“the disciples by the Sea of Tiberias” “With the weeklong festival of Unleavened Bread now past, the disciples have left Jerusalem and returned to Galilee (Lk 2:43; Köstenberger 2017).”  “Some time, therefore, after the 2nd appearance to the assembled disciples a week after Easter, the [disciples] made the journey to the northern province, traveling by way of the road along the Sea of Galilee, and probably visiting their old homes (Kretzmann 526).”
“the Sea of Tiberias” “Only in John is the lake called ‘the Sea of Tiberias’ (Guthrie 1064).”  This body of water is “also known as Lake Gennesaret, the Sea of Galilee, and the Lake of Tiberias (Lindsell 1597).”
2. Simon Peter, Thomas (called the Twin), Nathanael of Cana in Galilee, the sons of Zebedee, and 2 others of His disciples were coming together.
“Simon Peter, Thomas (called the Twin), Nathanael of Cana in Galilee, the sons of Zebedee, and 2 others of His disciples” “We need not look for any symbolic significance in the fact that 7 disciples are mentioned (Guthrie 1064).”
“the sons of Zebedee” “It is noticeable that the sons of Zebedee are not named, which accords with the belief that one of them, John, was the writer (Guthrie 1064).”  “The names of the ‘sons of Zebedee’ are given in the Synoptics as James and John (e.g. Mt 4:21).  Lk mentions that they were ‘partners with Simon’ in fishing prior to being called by Jesus (Lk 5:10; Köstenberger 2071).”
3. Simon Peter said to them, “I am going fishing.”  They said to him, “We will go with you.”  They went out and got into the boat, but that night they caught nothing.
“Simon Peter said to them, “I am going fishing.”  They said to him, “We will go with you.” John Chrysostom (344/354-407; fl. 386-407) wrote: “Since neither {Christ} was with them continually, nor was the Spirit yet given, nor were they at that time yet entrusted with anything and so had nothing to do, they returned to their trade (Elowsky 378).” “These men, who had been busy with Jesus for almost 3 years, decided to return to what had been their trade before they became disciples (Lindsell 1597).”  Augustine of Hippo (354-430) wrote: “If the disciples had done this when Jesus was lying in the grave and before He rose from the dead, we might think they did so out of despair.  But now after He has risen from the grave, after seeing the marks of His wounds, after He breathed the Holy Spirit on them, all at once they become what they were before, fishers, not of people but of fishes.  We must remember then that they were not forbidden by their apostleship from earning their livelihood by a lawful use of their skills (Elowsky 378).”
“The concurrence of the other disciples makes it clear that they understood Peter’s purpose to be temporary (Harrison 375).”  “The excursion promised some diversion and might yield an income (Kretzmann 527).”
Peter’s “leadership quality is evident in that 6 other disciples went with Him (Blum 344).”
“Simon Peter said to them, “I am going fishing.” “Peter could not stand inactivity (Harrison 375).”
“I am going fishing.” “The construction would imply a return to one’s former occupation (Ellis 1263).”  “The infinitive of the verb ‘to fish’ is present tense, which may suggest sustained action (Harrison 375).”
	“It is hazardous to conclude that Peter was going back to fishing as a permanent occupation (Harrison 375).”  “Fishing,” offset by the fact that the verb ‘I go’ suggests an expedition, suggests an expedition rather than a career (Harrison 375).”
“boat” “A Galilean fishing boat was about 15’ long (Ryrie 1641).”
“that night they caught nothing” “Nighttime was favored by fishermen in ancient times, as Aristotle, e.g. informs us (Morris 1559).”  “Fish caught during the night could be sold fresh in the morning (Lk 5:5; Köstenberger 2071).”
“they caught nothing” This situation “was providential, preparing the way for Christ’s intervention (Harrison 375).”  “This incident repeated what the disciples had experienced before.  According to Lk, Peter, James and John had fished all night and caught nothing (Lindsell 1597).”
	“That the men had no catch is not surprising since they had been away from fishing for years (Ellis 1263).”
4. Just as day was breaking, Jesus stood on the shore; yet the disciples did not know that it was Jesus.
There is “a spiritual principle in evidence, for the situation was transformed by the presence of Jesus (Guthrie 1064).”
“yet the disciples did not know that it was Jesus” “The failure of the disciples to recognize Jesus until after obeying His command to cast the net on the right side of the boat is surprising (Guthrie 1064).”
	“The disciples failed to recognize Jesus on the shore either because of distance or lack of light (Blum 344).”
	Here “was another revelation of [Christ’s] spiritual body, which had the faculty of becoming invisible and changing its characteristics.  The old familiar form and appearance was often not there to guide the disciples after the resurrection, as in the case of the appearance to Mary Magdalene and to the Emmaus pilgrims (Kretzmann 527).”
“Jesus stood on the shore” Augustine of Hippo (354-430) wrote: “On the previous occasion Jesus did not stand on the shore but went into a ship which was Simon’s and asked him to put out a little from the land (Elowsky 382).”
5. Jesus said to them, “Children, do you have any fish?”  They answered Him, “No.”
“Children”  “The word ‘friends (NIV; paidia) is literally, ‘little children’ or perhaps ‘lads’ (Blum 344).”  Christ “speaks unto them as unto His sons (Henry 427).”
“They answered Him, “No.’” “It hurts a fisherman to admit that he has caught nothing (Harrison 375).”
6. He said to them, “Cast your net on the right side of the boat, and you will find some.”  So they cast it, and now they were not able to haul it in, because of the quantity of fish.”
If the disciples had no knowledge of Jesus’ identity (v.4), why did they respond to His command?  They were probably desperate after a fruitless night and were willing to try anything (Guthrie 1064-1065).”  “The position of the boat remained the same, the fishing gear was the same, the men were the same, with the same skill; but now their empty nets became full, all because of the word of Christ (15:5; Harrison 375).”
Augustine of Hippo (354-430) wrote: “Now we find 2 catches of fish made by Christ’s disciples at a word from Christ.  The first one refers to when He chose them and made them disciples.  The second one refers to this current period after He had risen from the dead (Elowsky 380).”  “Since of the resurrection appearances conveyed some spiritual truth, so here the risen Lord makes His power known in daily occupations (Ellis 1263).”  Previously, Jesus had “told them to cast in their nets and they reaped a large harvest of fish.  Then they became fishers of men (Lk 5:1-8).  Now at the end of Jesus’ time on earth the same thing happened.  The disciples were fishing and again they caught nothing.  Jesus appeared and told them to cast in their nets, and when they did they caught many fish (Lindsell 1597).”  “In both instances the success which attended the instrumentality through Christ’s presence developed human weakness (Spurgeon #443).”  “In the first instance, in the success you see the weakness of man, for the net breaks and the ships begin to sink and Simon Peter falls down with ‘’Depart from me for I am a sinful man, O Lord.’  He did not know so much about that till his boat was filled.  But the very abundance of God’s mercy made him feel his own nothingness.  In the last case, they were scarcely able to draw the net because of the multitude of fishes (Spurgeon #443).”  “In both instances it was the appearance of Jesus that filled the net and filled it so miraculously that the despairing toilers of the night realized the Someone who was more than man had spoken to them – and they fell down to worship Him as Divine (Spurgeon #3146).”
“By this incident Jesus probably implied that the time for them to catch people had come (Lk 5:10; Lindsell 1597).”  “The whole life of Christ was a sermon.  He was a Prophet mighty in word and deed.  And by His deeds as well as His words He taught the people.  It is perfectly true that the miracles of Christ attest His mission.  To those who saw them they must have been evident proof that He was sent from God (Spurgeon #443).”
“Cast your net on the right side of the boat, and you will find some.” “He from whom nothing is hid, no, not the inhabitants under the waters (Jb 26:5), knew on which side of the ship the shoal of fishes was (Henry 427).”
“Cast your net on the right side of the boat” “Whatever may be the further implications of this command, the primary lesson is one of complete obedience to the Master (Ellis 1263).”
“they were not able to haul it in, because of the quantity of fish” “The number and the consequent weight of the fish were too great for their strength (Kretzmann 527).”
“The draught of fishes may be considered … as a memorial of a former mercy.  Latter favors are designed to bring to mind former favors (Henry 427).”
7. That disciple whom Jesus loved therefore said to Peter, “It is the Lord!”  When Simon Peter heard that it was the Lord, he put on his outer garment, for he was stripped for work, and threw himself into the sea.
{Spurgeon #3481 printed but not consulted}
“It was the beloved disciple who first recognized Jesus but did nothing other than tell Peter, who as usual impulsively acted in rushing towards Jesus (Guthrie 1065).”  “The quick intuition of the one disciple and the quick action of the other are typical (Ellis 1263).”  John Chrysostom (344/354-407; fl. 386-407) wrote: “John is the one who first recognized Jesus, but Peter is the 1st to come to Him (Elowsky 380).”  “Here we may observe, how variously God dispenses His gifts, and what difference there may be between some real believers and others in the way of their honoring Christ, yet both may be accepted of Him (Henry 427).”
“That disciple whom Jesus loved therefore said to Peter, “It is the Lord!” “John had adhered most closely to his Master in His sufferings; and has more discernment than any of them (Henry 427).”  “John had also been first to discern the significance of the grave clothes (20:8; Blum 345).”
The “similarity to an earlier miracle (Lk 5:1-11) enabled the disciples to identify the Lord and to recognize His ability to do great signs after His resurrection (Blum 344-345).”  “The miracle brought quick awareness to the ‘beloved disciple’ that the stranger must be Jesus (Harrison 375).”
“That disciple whom Jesus loved” This is the apostle “John (Lindsell 1597).”
“When Simon Peter heard that it was the Lord, he put on his outer garment, for he was stripped for work, and threw himself into the sea” Peter’s actions are “typical of his impulsive nature (Blum 345).”
“Peter’s mind must have flashed back to another time on this same lake where at Jesus’ word he let down the net and garnered a great catch of fish (Lk 5:1-11; Harrison 376).”
“This distinguishes the incident from the miraculous catch of Lk 5:1-11.  There Peter is painfully conscious of his sin; here, with impetuous joy, perhaps tinged with remorse, he rushes to the Savior (Ellis 1263).”
“he put on his outer garment” “It is curious that [Peter] put on this garment (the word appears only here in the NT) preparatory to jumping into the water.  But Jews regarded a greeting as a religious act that could be done only when one was clothed.  Peter may have been preparing himself to greet the Lord (Morris 1559).”  “Peter had very likely been rowing with probably only a loin-cloth on (Kretzmann 527).”  “It would have been improper to greet the Lord without being fully attired (Harrison 376).”
“he was stripped for work” Peter was “not completely dressed (Ryrie 1641).”
“threw himself into the sea” Peter “apparently swam to Jesus (Blum 345).”  “Peter’s action contrasts strikingly with the time he started to sink in the water (Mt 14:30).”
8. The other disciples came in the boat, dragging the net full of fish, for they were not far from the land, but about a 100 yards off.
“The other disciples came in the boat, dragging the net full of fish” The other disciples came behind Peter “in the boat, dragging the net behind them as they rowed ashore (Ryrie 1641).”  “If all the disciples had done as Peter did, what had become of their fish and their nets (Henry 427)?”
“All the disciples present knew by this time that they had again witnessed a miracle, had, in fact, been instruments of the Lord in performing this miracle (Kretzmann 527).”
“The other disciples came in the boat”
“about 100 yards” “200 cubits (Harrison 376).”
*****
9. When they got out on land, they saw a charcoal fire in place, with fish laid out on it, and bread.
“The story of a miraculous catch of fish merges here into a story of a meal at which the disciples are the guests and the risen Jesus is the host.  The stories overlap: The account of the meal is given in vv.9-13, yet woven into this account is the decisive ending of the story about the great catch of fish (vv.10-11).  It is the overlapping that most pointedly raises the question of the symbolic intent of the narrative as a whole (Michaels 354).”
When Peter “reaches the shore he finds that the Lord was to be their host and not their guest (Dods 388).”  “This entire scene must have stirred Peter’s memory and touched His conscience.  Surely he was recalling that 1st catch of fish (Lk 5:1-11) and perhaps even the feeding of the 5,000 with bread and fish (ch.6).  It was at the close of the latter event that Peter had given his clear-cut witness of faith in Jesus Christ (6:66-71; Wiersbe 397).”  
“The picture is one of a breakfast made ready (Morris 763).”  Coming ashore the disciples “discover that Jesus has provided for them.  A cooked breakfast awaits them on the beach; exactly right after a long fruitless night on the Sea (Milne 311).”  Jesus meets the disciples’ “tiredness after a night of toil with a hot breakfast.  They can begin to eat what He has cooked while some of the fish they have just caught are prepared (Carson 671).”“How loving of Jesus to feed Peter before He dealt with His spiritual needs.  He gave Peter opportunity to dry off, get warm, satisfy his hunger, and enjoy personal fellowship.  This is a good example for us to follow as we care for God’s people (Wiersbe 397).”  “Our Lord does not so emphasize ‘the soul’ that He neglects the body (Wiersbe 397).”
“In sharp contrast with their inability to provide food for themselves there was here a charcoal fire on which the One on the shore had prepared a simple meal of bread and fish (Hendriksen 483).”  Jesus’ followers were about to be reminded that the one who grants success in Christian work is also sufficient for the daily needs of His own (Harrison 376).”
“a charcoal fire in place, with fish laid out on it, and bread” “Doubtless both fire and fish were the products of creative power (Spurgeon #2072).”
“charcoal fire” Van Lennep writes: “Charcoal is so much esteemed for cooking purposes that travelers generally manage to carry some of it along with them on their journeys packed in a bag or basket, and a fire of coals is not an uncommon sight in the open country (Clark 330-331).”  “Such a fire lights slowly.  Very often one had to bend down over it, and blow it (Morgan 327).”
	This charcoal fire served “as a reminder (to the reader of the Gospel if not the disciples) of another ‘charcoal fire’ in the high priest’s courtyard (18:18) when Peter had denied His Lord 3 times (Michaels 354).”
“fish laid out on it, and bread” “Fish” is “a single fish.  Bread [is] a single loaf (Harrison 376).”  “Jesus had prepared a simple meal (Howard 805).”  These are the elements “in a fellowship mean by means of which Jesus and His disciples were reunited (Michaels 355).”
“fish” “It is possible that thus far only 1 fish was broiling on the charcoal fire: the Greek singular opsarion might have this meaning, or it might be collective, like our English word ‘fish’ (Bruce 401).”  “The noun opsarion is peculiar to this Gospel in the NT; it has been used earlier of the 2 fish which were multiplied in the feeding of the 5,000 (6:9,11).  The word means ‘relish,’ anything that might be taken along with bread, but especially fish (Bruce 401).”
{Morris 1995 only sparcely consulted v.10 and not at all v.11-14}
10. Jesus said to them, “Bring some of the fish that you have just caught.”
“Jesus did not mean, ‘Bring some of your fishes because otherwise there will not be enough to eat’ (Hendriksen 483).”  Morris disagrees: “Evidently there was not an abundant supply, for Jesus now tells [the disciples] to supplement it from their recent haul (Morris 764).”  “The disciples were told to bring some of their opsaria – plural (Bruce 401).”  Opsarion “usually denotes alt or dried fish, but here it is used to cover the freshly caught fish (Bruce 401).”  “Observe the double supply thus provided – His and theirs (Brown 483).”  Christ allowed the disciples “to make their own contribution to it” a “characteristically Christ-like” action (Gossip 806).”  “There are few of the lovingkindnesses of the Lord greater or more moving than that He too allows us in our childish way to help Him (Gossip 806).”  “Earlier, in the miraculous feedings of the multitudes with the fish and the loaves (Mt 14:15-21; 15:32-39; Mk 6:30-44; 8:1-10; Lk 9:10-17; Jn 6:1-14),” the Lord had taken what the disciples had provided and had multiplied it and used it to supply the needs of many.  Here He showed that He would continue to multiply and bless their efforts (Tenney 200).”
“some of the fish that you have just caught” “Although the fish were caught in accordance with His direction alone, yet Jesus graciously attributes the result to them (Clark 531).”
11. So Simon Peter went aboard and hauled the net ashore, full of large fish, 153 of them.  And although there were so many, the net was not torn.
“The manifest reference here to the former miraculous draught (Lk 5:9) furnishes the key to this scene (Brown 483).”  Augustine of Hippo (354-430) wrote: “In the 1st catch of fish, the boats are overloaded, the nets are breaking.  In this last one after the resurrection, there is no overloading of the boat or breaking of the seine.  When they fished the first time, the number of fish caught is not mentioned.  This time after the resurrection, a definite number of fish is mentioned (Lk 5:6-7) (Elowsky 380).”
“This whole narrative has much richness and depth of meaning, typifying the work of the apostles and their source of success.  When Simon, Andrew, James and John were called to the work of the ministry (Mt 4:18-19), Jesus said ‘Follow Me and I will make you fishers of men.’  At the miraculous draught of fishes (Lk 5:1-11), when their nets were full, Jesus said, ‘Fear not; from henceforth thou shalt catch men.’  This miracle revealed not only the omniscience of Jesus, His wondrous love for them in the supply of their wants, but also contained a prophecy of the wondrous success of the apostles in their work of saving men (Clark 331).”
“Simon Peter went aboard and hauled the net ashore” These words appear “to mean that Peter headed up the effort, for the whole group had not been able previously to haul the net into the boat (v.6; Morris 1559).”  Peter “went on board of the boat now at the shore, with the net probably fastened to it (Clark 331).”  “From the edge of the boat Peter loosens the top of the net and through the water He drags it toward the beach, where, in all probability with the help of others - for it was very heavy (v.6) – it was lugged ashore (Hendriksen 483).”
If Peter “did this by Himself, He must have possessed unusual strength.  153 fish plus a wet net would probably weigh as much as 300 pounds, or more (Tenney 200).”  “Once the net was in shallow water, it was easier to haul it up on to dry land than it had been to drag it through the deeper water, but Peter’s hauling it up single-handed is a tacit tribute to his physical strength (Bruce 401).”
“The account is 1st of all a literal story of fishing, not an allegory of God or Jesus – or Peter! – ‘drawing’ men and women to salvation (Michaels 357).”  “If there is any symbolical significance in the fact that on this occasion the net was not hauled on board, it may simply be that no boat is large enough to accommodate all the fish that are taken in the Gospel net, just as no fold is large enough to accommodate all the sheep in the good shepherd’s flock (10:3ff, 16; Bruce 402).”
“the net ashore, full of large fish, 153 of them.  And although there were so many, the net was not torn” “The catch was an astonishing one, far beyond any expectations that the disciples might have had (Milne 313).”  “The observation of the exact number of the fish and the fact that the net did not break reflect both an eyewitness account and a fisherman’s perspective.  John was impressed by the numerical size of the catch and the preservation of the net under the stress (Tenney 200).”  “There may be symbolism in the sheer quantity, if not the number itself, since the Evangelist draws attention to it: ‘but even with so many the net was not torn.’  It is hard not to see an allusion to Lk 5:1-11, where the nets were torn (Carson 673).”“The multitude and the size of the fishes they caught symbolically foreshadowed the vast success of their now fast approaching ministry (Brown 483).”
“full of large fish, 153 of them” “The number is significant enough to have been recorded.  It was a large catch, and would therefore naturally have been counted (Ellis 1263).”  “All the fish were remembered as being large (Michaels 358).”
“153 of them” “The precise number of fish is best accounted for by [the fact] that someone was there when they were counted (Guthrie 1065).”  153 is “an odd number but large – a number which, if you have been careful in your gratitude, may be very exact for all that – even the last 3 must not be forgotten (Spurgeon #2072).”  “John, with a fisher’s memory can tell you, 60 years later, the precise number (Dods 388).”  “Every minute detail of this occurrence made a deep and life-long impression upon the mind of the beloved disciple (Clark 331).”  “Fishermen routinely counted the number of fish prior to selling them fresh at the market (Köstenberger 2072).”  “With a group of men fishing, the common procedure would be for them to count the fish they caught and then divide them equally among the fishermen (Blum 345).”
	“That 153 symbolizes one of each kind or refers to the sum of the numerals in 10 and 7 –the commandments and the gifts of the Spirit – is highly conjectural, involves an unnecessary allegorizing of other details in the chapter, and is therefore clearly unwarranted (1263).”  “If there is any symbolism in the number – and the narrative does not indicate that there is – it must bear some relation to the subject-matter of the context (Bruce 401).”  “Various attempts have been made to interpret the number of 153 symbolically, but more likely it simply represents the number of fish counted (Köstenberger 2072).”  “Probably John mentioned the number as a matter of historical detail (Blum 345).”
	If there is any symbolism in this number “it may point to the wide range and variety of converts, Jewish and Gentile alike, that were to be taken in the Gospel net as the disciples fulfilled their commission (Bruce 401).”
“full of large fish” The fish “were all large; in this consisted part of the miracle (Clark 331).”
“although there were so many, the net was not torn” This statement “seems unmistakably to point a contrast with the incident of Lk 5:6 where the disciples’ nets were breaking’ because of the great shoal of fish which they had enclosed.  “It was a marvel to the fishermen that the net was not rent (Clark 331).”
“If there is any symbolism connected with the unbroken net, it is to the effect that those who are won through Christ-directed service will not be lost, but will be preserved to reach the heavenly stand (Harrison 376).”  “I give them eternal life, and they will never perish, and no one will snatch them out of My hand (10:28).”
“the net was not torn” This is a “contrast to the nets in Lk 5:6 (Morris 1559).”
12. Jesus said to them, “Come and have breakfast.”  Now none of the disciples dared to ask Him, “Who are You?”  They knew it was the Lord.
“They are alone by the well-known Galilean lake, far away from the crowd and noise of Jerusalem.  In the midst sits the Master, with the nail-prints in His hands, - the very Master whom they had all followed for 3 years, and one of them, at least, had seen hanging on the cross.  They could not be deceived.  Will anyone pretend to say that stronger proof could be given that Jesus rose from the dead (Ryle 478)?”  “Here, as in other places, we find an unanswerable proof that our Lord rose again with a real material body, and a proof seen by 7 grown-up men with their own eyes, at one and the same time (Ryle 478).”  “They are alone by the well-known Galilean lake, far away from the crowd and noise of Jerusalem.  In the midst sits the Master, with the nail-prints in His hands, - the very Master whom they had all followed for 3 years, and one of them, at least, had seen hanging on the cross.  They could not be deceived.  Will anyone pretend to say that stronger proof could be given that Jesus rose from the dead (Ryle 478)?”
“There was some ground for the question, Who art Thou?  They knew it was the Lord from the miracle He had wrought and from His manner of speaking and acting; but yet there was in His appearance something strange, something which, had it not also inspired them with awe, would have prompted the question, ‘Who art Thou?  The question was always on their lips, as they found afterwards by comparing notes with one another, but none of them durst do it.  There was this time no certification of His identity further than the aid He had given, no showing of His hands and feet.  It was, that is to say, by faith now they must know Him, not by bodily eyesight; if they wished to deny Him, there was room for doing so, room for questioning who He was.  This was in the most delicate correspondence with the whole incident (Dods 399).”
“It was almost as if the disciples were reluctant to come, even as they were eager to be with Him (Carson 673).”  “One might ask why, if the disciples ‘knew it was the Lord,’ they would want to ask Him, “Who are You?’  But the Evangelist does not merely say they did not ask Him, He says they dared not ask Him (lit.) ‘knowing it was the Lord.’  This is not the same reticence as that exhibited by the disciples on the road to Emmaus who were kept from recognizing Him (Lk 24:16): these disciples know it is the Lord, and yet are still so uneasy, so hesitant, so uncertain, that they apparently long to ask Him, in effect, ‘Is it really You?,’ yet dare not do so.  Perhaps it is the lack of imaginative historical reconstruction on our part that makes us hesitate to see the compelling power of this interpretation.  Our creeds make the resurrection of Jesus Christ so central that it requires considerable mental effort to put ourselves in the places of the 1st disciples.  The evidence of ch.20 is here presupposed.  The disciples had been grant the strongest possible reasons for believing in Jesus’ resurrection, and indeed did so: ‘they knew it was the Lord.  But whether because they could see Jesus was not simply resuscitated (like Lazarus), but appeared with new powers, or because they were still grappling with the strangeness of a crucified and resurrected Messiah, or because, despite the irrefutable power of the evidence presented to them resurrection itself seemed strange, they felt considerable unease – yet suppressed their question because they knew the one before them could only be Jesus (Carson 674).”
“Jesus said to them, “Come and have breakfast.” Jesus puts the disciples “at their ease, inviting them to come and share the breakfast (Bruce #402).”  “One does not ask others to come and dine and then Himself refrain from eating (Spurgeon #2072).”  “The passage vividly illustrates our communion with Jesus.  The invitation to share a meal has larger significance in the east than a simple social pleasure.  It implies an invitation to fellowship, to the communion of hearts.  Jesus had promised His disciples that after the ‘little while’ He was taken from them He would come back to be with them (16:16-21).  This new relationship, they are learning, cannot be in the same tangible terms as before.  But it is nonetheless real and satisfying (Milne 314).”  “This passage illuminates this new relationship which is still available.  It is based on [Christ’s] initiative (Milne 314).”  “It is a practical relationship, expressed amid the everyday, concrete realities of hard work, professional skills, the search for good and the preparing of meals.  Jesus’ provision for them is thoroughly practical also.  Just as in the upper room He took a basin and towel and ministered to their practical needs, so by the lake-shore His provision is similarly down-to earth (Milne 314).”  “The graciousness of that communion with Jesus is also indicated.  These are ordinary men whom Jesus invited to His table of fellowship that day; public failures like Peter, known doubters like Thomas, loyal and faithful souls like Nathanael, men of irascible temperament like the sons of Zebedee, and 2 others who do not even rate having their names mentions, ‘background’ folks like the ‘2 other disciples.’  To that deeply human company Jesus opens the riches of His friendship – also, therefore, to us (Milne 315).”
“The time will come when the night of this sunless world shall be over, and the morning of eternity break upon us; it may be that in the hour of death we shall find that our work has not been so fruitless as we feared: on the quite beach we shall see Jesus standing and know that it is He.  Then one last plunge through the chill flood, and we shall partake of the preparations which His love has made, and He will say, ‘Come and dine.’ (Meyer 372).”
“Come and have breakfast.” “‘Come break your fast,’ or ‘come lunch.’  That it was the early morning meal is evident from vv.3-4 (Clark 331).”  “Modern readers may well think it strange that the AV should use the word ‘dine’ with reference to an early morning meal.  The English word, however, is derived from the late Latein disjejunare which mean to break a fast at any time of the day - cf. the French déjeuner, used of an early meal – (Tasker 232).”  “That this is an ordinary meal is supported by the call of Jesus to the disciples to join Him at breakfast (Guthrie 1065).”  Smith writes: “Breakfast took place in the morning on ordinary days not before 9:00, which was the 1st hour of prayer.  The more prolonged and substantial meal took place in the evening (Clark 331).”
“none of the disciples dared to ask Him, ‘Who are You?’  They knew it was the Lord” “There was something quite familiar in having [Christ] with them by the lakeside, yet there was something quite unfamiliar in the company of one who had returned from the dead (Bruce 402).”    “Those disciples, although they saw [Christ] then – as we do not now – with outward vision, experienced something of the same kind: they knew Him quite well, and yet in a sense they say Him as a stranger, one who henceforth belonged to another order of existence (Bruce 402).”  “The disciples did not ask Christ, because they were afraid of doing Him wrong; so plain and manifest were the signs by which He had made Himself known to them (Calvin 287).”  “Having such convincing evidence, they were afraid of being ‘upbraided for their unbelief and harness of heart’ if they venture to put the question (Brown 484).”  The disciples “did not presume to do it.  Thotluck says: ‘The disciples, far from the familiarity which had been their wont, refrained from expressing the joy they felt at beholding their Lord again.’  The ‘durst not’ sprang from reverence for the Savior.  They were admitted into His fellowship as friends (15:15), but in their case familiarity did not breed contempt, but rather awe of Him as the Son of God (4:17; Clark 331).”  “The strangeness of the event perplexed the disciples, yet they dared not put their wonder into words because they knew that this was the risen Lord (Howard 805).”  The disciples “were too filled with reverence in His presence and also too thoroughly convinced in their minds with reference to the identity of the man on the beach to make any attempt by means of questioning to extract information from Him regarding this subject.  They knew it was the Lord, the risen and glorious Master (Hendriksen 484).”  “All [the disciples] were convinced that it was Jesus, but they were dumb with amazement and awe; they would have liked to ask questions, but they felt that they need not; their senses were convinced almost in spite of themselves (Meyer 371).”  “It was a solemn occasion, with the disciples feeling a fresh sense of awe in the presence of the Lord (Harrison 376).”  “In spite of an apparent change in Christ’s outward appearance , the disciples spiritual instinct confirmed His identity (Tenney 200).”  “However changed [Jesus] may be] He is still the same Jesus in whose company they had so often eaten in the past (Tasker 239).”  “The narrative pictures [the disciples] as filled with awe and reverence at this new manifestation of divine power on the part of Jesus (Kretzmann 527).”  “The appearances of Jesus after the resurrection were attended with such incontestable proofs of the reality of His presence that doubt became faith, and faith was attended with positive knowledge (Ac 1:3; Clark 331).”
	“Thomas [probably] stood there, wondering that he should have dared to ask such proofs of a fact most clear.  All of them [quite likely] felt that they could shrink into nothing in His Divine presence, since they had behaved so cowardly (Spurgeon #2072).”  
	This was “a time for them to adjust to the new eschatological situation; it is a time sufficiently symbol-laden, in a culture where symbols were more highly regarded than in our own, to speak to them powerfully, as they meditated upon it, about the Lord’s continued presence and power with them as they prosecuted the mission with which He charged them (Carson 674).”  The disciples “needed to be able to certify Christ’s spiritual identity as well as His physical sameness.  They were so to know Him and so to sympathize with His character that they might be able after the Resurrection to recognize Him by the continuity of that character and the identity of purpose He maintained.  They were by daily intercourse with Him to be gradually led to dependence upon Him, and to the strongest attachment to His person; so that when they became witnesses to Him they might not only be able to say, ‘Jesus whom you crucified rose again,’ but might be able to illustrate His character by their own (Dods 395).”
	John Chrysostom (344/354-407; fl. 386-407) wrote: “‘They knew that it was the Lord,’ and therefore they did not ask [Jesus], ‘Who are You?’  But seeing that His form was altered and full of awe, they were greatly amazed and wanted to ask something about it.  But fear, and their knowledge that He was not someone else but the same person, checked the inquiry, and they only ate what He created for them by exercising greater power than before (Elowsky 384).”  “The fact that both Mary (20:14) and the Emmaus Road disciples (Lk 24:13-35) did not immediately identify the Lord may indicate some difference in the Lord’s resurrection appearance here.  Yet the identification was so certain that all the disciples knew it was Jesus (Blum 345).”  “We know Jesus by contact, by conversation and by a consciousness – or shall I call it an overpowering conviction? – which needs not supporting argument (Spurgeon #2072).”
“none of the disciples dared to ask Him, ‘Who are You?’” “They ate the bread and fish that morning, I doubt not, in silent self-humiliation (Spurgeon #2072).”  Peter looked “at that fire of coals, remembering how he stood and warmed himself when he denied his Master (Spurgeon #2072).”  “None of the disciples was venturing.  Note the force of the imperfect here.  They never arrived at the point of doing this (Hendriksen 484).”  “Even when they come ashore there is something mysterious and strange about His appearance, something that baffles eyesight, something that would no longer have satisfied a Thomas (Dods 393).”
“They knew it was the Lord” “‘I believe in the Bible,’ said one.  ‘How can you do that?’ sneered another.  ‘Because I know the Author,’ was the fit reply (Spurgeon #2072).”  “God was manifest in the flesh and they beheld His Glory (Spurgeon #2072).”
13. Jesus came and took the bread and gave it to them, and so with the fish.
“Eat of these fish laid on the coals – these mystic, marvelous things – in the preparation of which you had had no hand but which Jesus before time began has prepared for you (Spurgeon #2072).”  “It is the Lord Himself who lovingly condescends to commune with you and in a wonderful way prepares the feast and with boundless condescension Himself helps you to do it (Spurgeon #2072).”  “This shall be your nourishment, not only the food which He prepares for you, but His company, too (Spurgeon #2072).”  
“Jesus now came forward and assumed the role of host, distributing both bread and fish to (Kretzmann 528).”  “Jesus, as the Host, prepared the feast (Spurgeon #2072).”  Jesus “took the place of a waiter (Morgan 328).”  The disciples “marveled yet more that now [Jesus] was risen He would still be among them ‘as One that serves’ (Spurgeon #2072).”  “When the Lord was handing out that bread, He was showing Himself and they could see Him serving them.  And when He brought them the fish to eat, they saw Him revealed as the very Christ.  They saw more of Him in giving the bread and the fish than they would have been if He had stood still to gazed upon.  Jesus feeding us is Jesus revealed (Spurgeon #2072).”
“It is probable that in this case Jesus pronounced the customary blessing.  It is probable, too, that the Savior partook with them of this meal (Lk 24:42-43; Clark 332).”  “Years later in his preaching Peter spoke of himself as a reliable witness who ate and drank with Jesus after His resurrection (Ac 10:41; Blum 345).”
“The striking similarity between 21:13 and 6:11 seems to imply that in both cases we are dealing with a miracle of multiplication (Hendriksen 483).”  “Just as fish were incidental to the ‘bread’ narrative (6:9), so bread is incidental to the ‘fish narrative (vv.9,13).  Even the statistical exactness of ‘5 barley loaves and 2 small fish (6:9)’ and ’12 baskets left over (6:13),’ with the concern ‘that nothing may be lost’ (6:12, RSV), finds its’ parallel in 153 fish and a net that ‘was not torn’ (v.11; Michaels 355).”  “It is important to bear in mind that what the Lord gives to these men does not come from the fish which they had caught!  He Himself has prepared a breakfast for them, which mysteriously is multiplied so that the one bread-cake and the one fish (in both cases the original had the definite article) become a breakfast for all these men.  That it is the intention of the author to convey this fact is easy to see when one compares 6:11 (the miracle of the 5 bread-cakes and the 2 fishes) with the present passage (21:13; Hendriksen 484).”  “In Luke’s record of His Easter appearance to them in Jerusalem it was they who gave [Christ] ‘a piece of broiled fish’ (ichthys) but that was to strengthen their faith, not to supply His need; here it is He who feeds them, as He had fed the multitude by the lakeside during His earlier ministry.  If He had not explicitly ordained the bread and the cup to be the memorials of His passion on the night in which He was betrayed, we could well envisage the emergence of a sacramental meal of bread of fish in the church (Bruce 402-403).”  Christ’s “action in serving them with the bread and fish must have recalled the Last Supper, when He offered them bread and wine (Tenney 200).”  “The use of the verbs ‘took’ and ‘gave’ and the phrase ‘did the same’ (lit. ‘likewise’) are reminiscent not only of the feeding of the 5,000 but of the institution of the Lord’s Supper (e.g., Mk 14:22-23; Lk 22:19-20; 1Co 11:23-25).  It is doubtful, however, that the Lord’s Supper is specifically in view in a passage that does not mention the cup at all (Michaels 358).”  “The ceremonious, almost liturgical-sounding, descriptions of Jesus’ procedure, as well as the fixed order (1st bread and then fish, regardless of which has played the more prominent role in the narrative), suggest that the narrator may have in mind the fellowship meals of the churches He is familiar with as well as the specific historical incidents being described (Michaels 356).”
“The vastness of [Christ’s] human emprise did not divorce Him from association with the immediate necessities of His own (Morgan 328).”  “His own purpose and enterprise is vast; but the vastness of it is not allowed to interfere with His interest in His own in the matter of their immediate necessity, and even in the supremely small matter as it seems to us, of physical hunger (Morgan 328).”
“Jesus came and took the bread and gave it to them” “Any lingering doubts entertained at first were dispelled when Jesus, as in other days, ‘took the bread and gave it to them (Lk 24:30-31,35; Mk 6:41; 8:6; Howard 805).”
“fish” “We may wonder how much the early Christian use of fish as a symbol both of Christ and of His people owes to the part played by fish in the feeding narratives of the Gospels.  We know, of course, that the 5 letters of Gk. Ichthys were treated as an acrostic of the title “Jesus Christ, God’s Song, Savior’ (Iēsous Christos THeou hYios Sōtēr), but this may have been the rationalization of a practice already established on other grounds (Bruce 403).”
14. This was now the third time that Jesus was revealed to the disciples.
“The 1st and simplest aim of this story is to make quite clear the reality of the resurrection.  The Risen Lord was not a vision, nor the figment of someone’s excited imagination, nor the appearance of a spirit or a ghost; it was Jesus who had conquered death and come back (Barclay 283).”  “The main purpose [of this passage] is to record a 3rd revelation of the risen Christ to His disciples (Howard 806).”  “The 3rd appearance of the risen Jesus thus brings the disciples from being scattered to their homes in Galilee into full involvement in the mission to which they were called, and so back into table fellowship with Jesus and each other (13:1-20; Michaels 356).”
“‘The 3rd time’ means Jesus’ 3rd appearance to the apostles, which John narrated (Blum 345).”  “That John has this in mind is clear from the phrase ‘to the disciples’ (Hendriksen 485).”  “See 20:19 and 20:26 for the other 2 occasions (Ryrie 1642).”  This was the 3rd time Jesus appeared to “His assembled disciples; for if we reckon His appearances to individual disciples, they were certainly more (Brown 484).”  “This is the 7th manifestation of Jesus after the resurrection, if we enumerate all His appearances (Clark 332).”
“The number 3 refers to the distance of time.  Christ had already appeared to His disciples more than 7 times, but all that had been transacted in one day is included in one manifestation.  The Evangelist, therefore, means that Christ had been seen by the disciples at intervals, in order to confirm their belief of His resurrection (Calvin 287).”  Augustine of Hippo (354-430) wrote: “{The ‘3rd time’} is a reference not to appearances but to days.  In other words, the 1st day includes all of His manifestations of Himself on the day of His resurrection, then the 2nd day occurs 8 days after that when Thomas saw and believed, and now the 3rd day occurs with the draught of fishes.  And afterward as often as He saw them up to the time of His ascension (Elowsky 384).”  Augustine of Hippo (354-430) wrote: “We find in the 4 Evangelists 10 distinct appearances of the Lord to different persons after His resurrection: 1st was to the women near the sepulcher (20:14); the 2nd to the women returning from the sepulcher (Mt 28:9); the 3rd to Peter (Lk 24:36); the 4th to the 2 going to Emmaus (Lk 24:15); the 5th to the large number in Jerusalem when Thomas was not present (20:19-24); the 6th when Thomas saw Him (21:1); the 7th at the sea of Tiberias; the 8th by all the 11 on a mountain of Galilee mentioned by Matthew (Mt 16:14); a 9th when for the last time He sat eating with the disciples (Mk 16:14); a 10th when He was seen no longer on earth but lifted up in the cloud as He ascended into heaven (Mk 16:19; Lk 24:50-51; Elowsky 384).”  “It is extremely difficult to place all the appearances reported in the NT into chronological order.  At least 3 sequences are possible (Carson 675).”
“The resurrection of Christ is the grand proof of Christ’s divine mission.  He told the Jews they need not believe He was the Messiah, if He did not rise again the 3rd day.  The resurrection is the topstone of the work of redemption.  It proved that He finished the work He came to do, and, as our substitute, had overcome the grave (Ryle 479).”
“The Lord did not get out of touch with His messengers; He did not permit their thoughts to get away entirely from the real life-work which was awaiting them (Kretzmann 528).”  “This, then, explains why it was that our Lord appeared only to His friends after His resurrection.  It might have been expected that on His rising from the dead He would have shown Himself as openly as before He suffered, and would specially have shown Himself to those who had crucified Him; but this was not the case.  The apostles themselves were struck with this circumstance, for in one of his earliest discourses Peter remarks that He showed Himself ‘not to all the people, but unto witnesses chosen before of God, even to us who did eat and drink with Him after He rose from the dead.’  And it is obvious from the incident before us and from the fact that when our Lord showed Himself to 500 disciples at once in Galilee, probably a day or two later this, some even of them doubted – it is obvious from this that no good or permanent effect could have been produced by His appearing to all and sundry.  It might have served as a momentary triumph, but even this is doubtful; for plenty would have been found to explain away the miracle or to maintain it was a deception, and that He who appeared was not the same as He who died.  Or even supposing the miracle had been admitted, why was this miracle to produce any more profound spiritual effect in hearts unprepared than the former miracles had produced?  It was not by any such sudden process men could become Christians and faithful witnesses of Christ’s resurrection.  ‘Men are not easily wrought upon to be faithful advocates of any cause.’  They advocate causes to which they are by nature attached, or else they become alive to the merit of a cause only by gradual conviction and by deeply impressed and often repeated instruction.  To such a process the Apostles were submitted; and even after this long instruction their fidelity to Christ was tested by a trial which shook to the foundations their whole character, which threw out one of their number forever, and revealed the weaknesses of others (Dods 394-395).”
John Chrysostom (344/354-407; fl. 386-407) wrote: “Perhaps when you heard these things, you glowed and called those happy who were then with Him along with those who shall be with Him at the day of the general resurrection.  Let us then make every effort so that we may see that admirable face.  For if when now we hear, we are so enflamed, and desire to have been in those days that He spent upon earth, and to have heard His voice and seen His face and to have approached and touched and ministered unto him - consider how great a thing it will be to see Him no longer in a mortal body or doing human actions but with a bodyguard of angels, being ourselves also in a form of unmixed purity, and beholding Him and enjoying the rest of that bliss which surpasses all language (Elowsky 385).”
“was revealed” “The statement that Jesus ‘was manifested’ (passive of phaneroō) is more emphatic that the commoner expression ‘He appeared’ (ōphthē), found in Lk 24:34; Ac 13:31; 1Co 15:5-8.  Like the active verb in v.1, the passive here implies the disclosing of the risen one’s identity (Bruce 403).”
“was raised” “The intransitive active anastēnai (‘rise’), as in 20:9, and the of egeirō (‘be raised’), as here, are used interchangeably in this Gospel and throughout the NT of our Lord’s resurrection from the dead (Bruce 403).”
***
15. When [the disciples and Jesus] finished breakfast, Jesus said to Simon Peter, ‘Simon, son of John, do you [agapaō] Me more than these?’  [Peter] said to [Jesus], ‘Yes Lord; You [oidas] that I [phileō] You.’  [Jesus] said to [Peter], ‘Feed My lambs’
	“There had been two interviews on the two successive Sundays in which the Apostle, in common with his brethren, had received, as one of the group, the Lord’s benediction, the Lord’s gift of the Spirit, and the Lord’s commission.  But something more was needed; there had been public denial, there must be public confession.  If he had slipped again into the circle of the disciples, with no special treatment or reference to his fall, it might have seemed a trivial fault to others, and even to himself.  And so, after that strange meal on the beach, we have this exquisitely beautiful and deeply instructive incident of the special treatment needed by the denier before he could be publicly reinstated in his office (Maclaren 372-373).”  “When the disciples had finished their breakfast as guests of the Master, Jesus showed that He had a special reason for appearing at this time (Kretzmann 528).”  “After such conduct as [Peter’s], the deep wound which the honor of Christ had received, the stain brought on his office, and the damage done to his high standing among his brethren, nay even his own comfort, in prospect of the great work before him, required some such renewal of his call and re-establishment of his position as this (Brown 484).”  “The disciples were no doubt aware of Peter’s denial of Jesus, and the commission that Jesus renewed with him in their presence would reassure them of Peter’s place among them (Tenney 201).”  “We have here, in Christ’s treatment of the Apostle, a revelation of how He behaves to a soul conscious of its fault (Maclaren 373).”  “The chief reason for the narration of this episode seems to be to let Peter know that the Lord still loved him and had not cast him out (15:6; Tenney 201).”  Jesus discoursed with Peter “not as with a criminal, but as a friend (Henry 428).”  “The threefold challenge to Peter looks as if it were designed to parallel his threefold denial (Guthrie 1065).”  “Since Peter had denied his Lord three times, Jesus asked him three personal questions (Wiersbe 397).”  “Earlier Peter had denied Jesus beside a fire (18:18,25).  Now beside another fire he was restored publicly (Blum 345).”  “Since Peter had denied the Lord publicly, it was important that there be a public restoration.  Sin should be dealt with only to the extent that it is known.  Private sins should be confessed in private, public sins in public (Wiersbe 397).”  “Peter has denied Jesus three times (18:15-18; 25-27); now Jesus asks him three times to reaffirm his love for Him and recommissions him (Köstenberger 2072).”  Jesus encouraged Peter “by giving a threefold commission that restored Peter to his ministry (Wiersbe 397).”  “This provision of grace would be important, for the Church would soon face great persecution and even Church leaders would waver in their commitments (Blum 345).”
“When [the disciples and Jesus] finished breakfast, Jesus said to Simon Peter” “The Lord purposely speaks to Peter in the view of, if not in the presence of, six disciples that had been present on the evening before His death (Kretzmann 528).”  V.20 seems indicate that Peter and Jesus are speaking privately (Fischer).
‘Simon, son of John, do you [agapaō] Me more than these?’  [Peter] said to [Jesus], ‘Yes Lord; You know that I [phileō] You.’ “Peter did affirm his agape love when he said, ‘Yes, Lord!’  The fact that Peter himself used phileo did not negate his wholehearted assent to the Lord’s use of agape (Wiersbe 398).”  “As Bernard asks, ‘Why should [Peter] say “Yes,” if he means “No?”  Peter seems concerned that his love is called in question, not about the precise quality of love that he displays.  He is accepting Jesus’ word, not declining it.  It is simplest to find here a further example of John’s love of variation in triple repetitions.  Peter and Jesus will be referring to essentially the same thing (Morris 770).”  “In spite of his faults and failures, Peter did indeed love the Lord, and he was not ashamed to admit it.  The other men were certainly listening ‘over Peter’s shoulder’ and benefiting from the conversation, for they too had failed the Lord after boasting of their devotion (Wiersbe 398).”  “It is well when our falls and mistakes render us more humble and watchful.  Our Lord will pardon the sins of His believing servants, but He will rebuke them, that they may know how greatly He abhors their offences, notwithstanding His mercy to their souls (Henry 428).”  “The reiteration in the interrogation did not express doubt as to the veracity of the answer, nor dissatisfaction with its terms; but it did express, and was meant, I suppose, to suggest to Peter and to the others, that the threefold denial needed to be obliterated by the threefold confession; and that every black mark that had been scored deep on the page by that denial needed to be covered over with the gilding or bright coloring of the triple acknowledgment (Maclaren 373-374).”
	Jesus asked Peter “whether he loved Him better than others.  Simon would not say that: he had once been a little proud – more than a little – and thought he was better than the other disciples.  But this time [Peter] evaded that question; he would not say that he loved better than others (Spurgeon 5).”  “The higher a man is in grace, the lower he will be in his own esteem; and he will be the last person to claim any supremacy over others in the divine grace of love to Jesus (Spurgeon 5).”
“Simon, son of John” “Jesus called [Peter] ‘Simon, son of John,’ as He had when He first met Peter (1:42; Blum 345).”  “Our Lord now addressed [Peter] by his original name, as if he had forfeited that of Peter through his own instability (Henry 428).”
“do you love Me more than these?” “There is an ambiguity as to what this question means.  Some think it means: ‘Do you love Me more than you love these other disciples?’  Others: “Do you love Me more than these other disciples love Me?”  And still others: “Do you love Me more than you boats, nets and fish (Lindsell 1597)?”  “All three senses are, of course, important (Köstenberger 2072).”  “The Lord loved Peter so much that He was jealous over him, or He never would have thus challenged his attachment.  And in this kind doth He often appeal to the affections of those whom He dearly loves (Spurgeon 7).”
	The first assertion plays out like this: “Peter had three times denied Jesus, so that his devotion to Him must be held to be suspect.  But [Peter] had remained with his fellows and had gone fishing with them.  Where did his supreme affection lie?  With his companions with whom he resorted, or with Jesus whom he denied (Morris 768)?”
	Jesus is “referring lovingly to those sad words of Peter, shortly before denying His Lord (Mt 26:33; Brown 484).”  “‘More than these’ means ‘more than the other disciples’ (Mt 26:33; Mk 14:29; Ryrie 1642).”  “It is not that Jesus would distinguish the depth of Peter’s love from that of the others, but that Peter had brashly asserted his loyalty to Jesus as more steadfast than theirs (Beasley-Murray 405).”  “The question is whether [Peter] is prepared to make such a statement now (Beasley-Murray 405).”  “The very fact that Jesus probed Peter’s love in the presence of his brethren suggests that the others were involved (Harrison 377).”  “Do you love Me” “‘more than these men love Me?’” is perhaps the “best” interpretation, “for Peter had claimed a devotion above that of the others (13:37; Mt 26:33; Mk 14:29; Morris 1559).”  “Peter had readily assumed he could be counted on (Ellis 1263).”  “Peter had boasted that he would remain loyal even if the others did not (Mk 14:29; Harrison 377).”  “Peter had boasted of his love for Christ and had even contrasted it with that of the other men.  ‘I will lay down my life for Thy sake (13:37)!’  ‘Though all men shall be offended because of Thee, yet will I never be offended (Mt 26:33)!’  There is more than a hint in these boastful statements that Peter believed that He loved the Lord more than did the other disciples (Wiersbe 398).”  “Three times that love had been tested and found wanting in the courtyard of denial (Tasker 230).”  Jesus was “intending by this allusion to bring the whole scene vividly before [Peter’s] mind and put him to shame (Brown 484).”  “So long as a man is disturbed by the dread of consequences, so long as he is doubtful as to his relation to the forgiving Love, he is not in a position beneficially and sanely to consider his evil in its moral quality only.  But when the conviction comes to a man, ‘God is pacified towards thee for all that thou has done;’ and when he can look at his own evil without the smallest disturbance rising from slavish fear of issues, then he is in a position rightly to estimate its darkness and its depth (Maclaren 275-376).”  “There can be no better discipline for us all than to remember our faults, and penitently to travel back over the road of our sins, just because we are sure that God in Christ has forgotten them.  The beginning of Christ’s merciful treatment of the forgiven man is to compel him to remember, that he may learn and be ashamed (Maclaren 376).”  Peter “had learned, to his great sorrow, how foolish it is to trust in one’s own strength (Kretzmann 528).”  “In accordance with the purpose that runs through the whole, of compelling Peter to retrospect, [these words] say to him, ‘Do you remember what you said a dozen hours before you denied me, ‘Though all should forsake Thee, yet will not I?’  Are you going to take that stand again?  Lovest thou Me more than these, that never discredited their boasting so shamefully?’ (Maclaren 374-375).”  “Jesus is asking Peter whether, in the light of what has since happened, he still thinks that his love for Christ exceeds that of all the others (Morris 768).”  “The question of Jesus is conditioned by the relationship that had existed between Jesus and Peter during the ministry of Jesus and the peculiar rupture of it at the trial of Jesus, together with Peter’s undoubted grief, not to say shock, caused by the crucifixion of Jesus and the guilt that must have haunted him on account of his own behavior.  Peter must have been conscious of the fact that he had forfeited all right to be viewed as a disciple of Jesus, let alone a close associate of his in his ministry, through his repeated disavowal of any connection with Him.  When one contemplates how Jesus had prepared Peter for responsible leadership among the people of the Kingdom and for the mission to Israel and the nations, this was a profoundly serious failure, which called for a process of re-establishment commensurable with the seriousness of the defection (Beasley-Murray 405).”  “Let us look our past evils in the face, that we may learn to hate them, and that we may learn more the width and the sweep of the power of His pardoning mercy (Maclaren 381).”  “Jesus Christ, even whilst reminding Peter, by that ‘more than these,’ of his utterly hollow and unreliable boasting, shows Himself ready to accept once again the words of one whose unveracity He has proved (Maclaren 377).”
	“The task laid upon Peter as the leader of the Christian Church in the first anxious days of its history may well prove to be more exacting than that laid upon the other apostles, he will need even greater love for His Lord than they; and it is those who are forgiven much who love much (Lk 7:47; Tasker 230).”
	“Peter did not take up the comparison, and Jesus did not explain it (Morris 1559).”
	“In the third case we should take the words to refer to the fishing equipment and all that it stood for.  This symbolized an entire way of life.  Taken this way, the question challenges Peter as to his whole future.  Was this to be spent in the pursuit of fishing and the like?  Or did he love Christ more than that?  It is perhaps against this interpretation that in his reply Peter drops the comparison.  There would be no point in this if it were his fishing that was in mind, but very much if people were involved (Morris 768).”  “Some think that Christ’s question meant – ‘Once on a day I called you, Peter; and then you responded, rose up at once, left all, and followed.  But you are back at the old life again.  And are you going to abandon Me?  Are you pulling out of the adventure?  Having put your hand to the plow, are you now looking back?  Do the old ties tug at your heart?  And are they drawing you away from Me?  Or do you still love Me more than these?  You must decide between them and Me: today, in this old familiar place.  You are in danger of deserting.  That is why I am here.’  Well this is like [Jesus].  For certainly He has often broken in on us in the very nick of time.  We were in jeopardy.  We were deciding, and deciding wrongly.  And suddenly some word of His sprang into our mind.  Some remembrance of Him rose up and steadied us.  And with that we rallied, and the crisis safely passed (Gossip 806-807).”
“do you [agapaō] Me” “
“love” Two different Greek words are used for ‘love’ in this section (Lindsell 1597).”  “John probably used the two different words for love in these verses synonymously (3:35; 5:20; Ryrie 1642).”  “In the NT these two verbs are often used interchangeably, and it seems, therefore, that no special significance can be attached to the different words used (Guthrie 1065).”  “Peter and Jesus undoubtedly spoke in Aramaic, even though the Holy Spirit recorded the conversation in common Greek.  It might be unwise for us to press the Greek too far in this case (Wiersbe 398).”  “It is unwarranted to try to resolve this issue by appealing to the underlying Aramaic that was probably spoken on this occasion.  Although there are various Aramaic words for ‘to love’ or ‘to like,’ we have no access to the actual words other than what this text provides, and despite occasional claims to the contrary John gives little evidence that this is merely translation Greek mechanically trying to preserve an underlying semitic source (Carson 677n).”
	“It is uncertain whether a distinction in meaning is intended since John often made slight word variations, apparently for stylistic reasons.  Also, no distinction is made between these two words elsewhere in this Gospel.  In this passage, however, they occur together, and the variations seem too deliberate to be explained on stylistic grounds (Morris 1559).”  “A good case can be made for a difference in Jesus’ emphasis (Tenney 201).”
	“There may be a slight difference in nuance between the verbs (Peter seems to see a difference in the related nouns in 2Pe 1:7), and many older commentators have argued for a difference, often seeing agapaō as representing a higher and purer form of love.  However, most modern commentators are not persuaded that there is any clearly intended difference of meaning here because the two words are often used interchangeably in similar contexts and because John frequently uses different words where little discernible difference in meaning can be determined, perhaps for stylistic reasons (Köstenberger 2072).”  “All agree that synonyms enjoy differences of association, nuance and emotional coloring within their total semantic range (Carson 677).”  James Barr writes: “But within any one individual passage these differences do not amount to a distinction of real theological reference: they do not specify a difference in the kind of love referred to (Carson 677).”  ““Both words represent a high aspect of love.  Since they are used of both God (3:16; 5:20) and men (14:21; 16:27) in this Gospel (Tenney 201).”
“love: agapaō” “Agapaō is the same word ‘love’ that appears in 3:16.  It is used of divine love and usually carries the connotation of will or purpose as well as that of affection (Tenney 201).”  This type of love refers to “high, devoted love (Lindsell 1597).”  “The ‘love’ in Jesus’ first two questions refers to a love in which the entire personality, including the will, is involved (Morris 1559).”
“these” “Either masculine or neuter may be understood.  Masculine is clearly intended, however (Ellis 1263).”
[Peter] said to [Jesus], ‘Yes Lord; You know that I [phileō] You.’ “Peter was humbler now than earlier in his life and was making no claim to superior love (Lindsell 1597).”  “There is no trace of self-righteousness in Peter’s response (Carson 678).”
	“Peter’s three denials are here offset by three protestations of His love for Christ (Ryrie 1642).”
“know” “The verb ‘know’ (oida) implies the intellectual knowledge of a fact (Tenney 202).”
“I [phileō] You.’  [Jesus] said to [Peter], ‘Feed My lambs” “Do something to prove your love; do not be sitting down doing nothing (Spurgeon 8).”  “Do not O Christian, say that thou lovest Christ, and yet do nothing for Him.  Doing is a good sign of living; and he can scarce be alive unto God that does nothing for God.  We must let our works evidence the sincerity of our love to our Master (Spurgeon 8).”  “Jesus told [Peter] to show [his] love by feeding His lambs, by diligently laboring to promote the edification of every description of believer, as well as to spread the knowledge of His salvation (Henry 428).”  “If you can do it sincerely, be happy, bless God that He has given you a sincere love to the Savior, and ask Him to increase it from a spark to a flame, and from a grain to a mountain (Spurgeon 7).”  “Though works do follow after a sincere love, yet love excelleth the works, and works without love are not evidences worth having (Spurgeon 3).”  “They are not acceptable works, if they are not done out of love to His person.  We may perform very many of the outward, ritual observances of religion; but unless love lieth at the bottom, all these things are vain and useless (Spurgeon 3).”  “The best token of a Christian’s love to Jesus Christ is his service of man for Christ’s sake (Maclaren 380).”  “They who are knit to Jesus Christ by love will be those who render the greatest help to all that are ‘afflicted in mind, body or estate’ and that the true basis and qualification for efficient service of our fellows is the utter surrender of our hearts to Him who is the Fountain of love, and from whom comes all our power to live in the world, as the images and embodiments of the love which has saved us that we might help to save others (Maclaren 381).”  “The prime requisite for a person that has charge of a flock of Jesus is genuine and fervid love toward Christ, the great Shepherd of all.  This love will then find its expression in true pastoral work, both public and private, the application of the wonderful message of salvation wherever this message can be proclaimed (Kretzmann 529).”  “May I have that love which conquers sin and purifies the soul – that love which can dare danger and encounter difficulties for thy sake (Spurgeon 9).”  “Let the solemn recollection of His agony and suffering for you inspire you with a greater love, that you may be more devoted to His service than ever (Spurgeon 9).”
“love: phileō” “Phileō is a lower form of love having to do with the love of friendship (Lindsell 1598).”  “Phileō implies affinity, friendship, and fondness (Tenney 201).”  “Phileō refers to spontaneous natural affection or fondness in which emotion plays a more prominent role than will (Morris 1559).”
“Feed My lambs” “The image … changes from that of the fisherman (vv.3-11) to that of shepherd.  Peter was to minister both as an evangelist, catching the fish, and a pastor, shepherding the flock (Wiersbe 398).”  “This ministry, [Barrett writes], ‘is described in verbs, not nouns: Tend, feed, not Be a pastor, hold the office of pastor’ (Carson 678).”  Probably this phrase “means much the same as ‘Shepherd My sheep (v.16 NASB’95) and ‘Tend My sheep’ (v.17 NASB’95; Morris 1559).”  “The first [admonition] is directed towards the ‘lambs,’ the second and third are directed towards the ‘sheep.’  These differences carry no theological significance (Guthrie 1065).”  “Jesus as the true shepherd (Jn 10:11,14) appoints Peter and other apostles to be subordinate shepherds (1Pe 5:1-4).  Peter will demonstrate His love for Jesus by loving God’s people and feeding them with His Word (Köstenberger 2072).”
“It is surely wrong to view this term, as some good critics do, as a mere diminutive of affection, and as meaning the same thing as ‘the sheep.’  It is much more according to usage to understand by the ‘lambs’ young and tender disciples, whether in age or Christian standing (Isa 40:11; 1Jn 2:12-13; Brown 484).”  “Obedience is the general evidence of our love to Jesus, and endeavors to be useful, even to the meanest of His flock (Henry 428).”  Peter’s “late experience of his own weakness ought to render him peculiarly compassionate and attentive to the meanest and feeblest believers (Henry 428).”
“Now-a-days, when we get the lambs, we just turn them adrift in the meadow, and there we leave them.  There are more than a hundred young people in this church who positively, though they are members, ought not to be left alone; but some of our elders, if we have elders, and some who ought to be ordained elders should make it their business to teach them further, to instruct them in the faith, and so keep them hard and fast by the truth of Jesus Christ (Spurgeon 7).”
	“Christ is unwilling to entrust His little ones to one who does not love Him (Harrison 377).”
	“Shall we now say, with many, that Peter was here re-instated in office?  Not exactly, since he was not actually excluded from it (Brown 484).”
“Feed” The NASB’95 is “tend.”  The Greek word is “boske.”  Henry defines “feed” as “to provide with pasture (428).”
“lambs” “‘Lambs’ signify the less advanced disciples, whether young or old (Henry 428).”  “The ‘lambs’ are the little ones in the kingdom of God, especially the children (Mt 18; Mk 10; Kretzmann 528).”
16. [Jesus] said to [Peter] a second time, “Simon, son of John, do you [agapaō] Me?”  [Peter] said to [Jesus], “Yes, Lord; You [oidas] that I [phileō] You.”  [Jesus] said to [Peter], ‘Tend My sheep.’”
“Many a deed in the Christian life is impossible to everything but love.  In serving Christ you come across a difficulty far too great for judgment, far too hard for prudence, and unbelief sits down and weighs and calculates, but love, mighty love, laughs at the impossibility and accomplishes it for Jesus Christ (Spurgeon 337).”  “If you lack love your energy is gone (Spurgeon 337).”  “Love to Christ makes us like Him (Spurgeon 338).”  “You are like that which you love, or you are growing like it.  If Christ be loved you are growingly becoming like Him; but without love you will never bear the image of the heavenly (Spurgeon 338).”  “That is the distinguishing character of Christian morality, that Jesus seeks first for the surrender of the affections, and believes, and is warranted in the belief, that if these are surrendered, all else will follow; and love being given, loyalty and service and repentance and hatred of self-will and of self-seeking will follow in her train (Maclaren 376).”  “If we do love [Christ], let us do something for Him directly (Spurgeon 338).”  “Wherever there is love there is a desire for activity (Spurgeon 338).”  “If you love Christ, get to work (Spurgeon 339).”  “Christian love must express itself in service even for the least of Christ’s brethren, but without love for Christ that service can never be rendered.  Such love alone enables the disciple to keep Christ’s commandments and to remain loyal to Him (Tasker 230).”  “If you do not go now and feed His sheep, and feed His lambs, it does not matter what you say or what you think you enjoy, you do not give that proof of love which Jesus asks for (Spurgeon 339-340).”  “Nothing can proceed as it should do if love to Jesus be absent.  For instance: Peter is called to feed the lambs and feed the sheep; but for a true pastor the first qualification is love to Christ (Spurgeon 335).”  “A great many professing Christians give no proof of love to Christ, except that they enjoy sermons.  But now, if you love Jesus Christ as you say you do, prove it by doing good to others (Spurgeon 339).”  “When next you teach your classes, or your own families, do it for love of Jesus.  Say to your heart, ‘I do love Christ, and now I am going to teach for love of Him’ (Spurgeon 340).”  “Jesus Christ, meaning to make Peter a feeder of His lambs and sheep, acts as a trier to see whether he has the proper qualifications (Spurgeon 336).”  “No one, therefore, can be qualified to feed the sheep and lambs of Christ, who does not love the good Shepherd more than any earthly advantage or object (Henry 428).”  “Tomorrow, and as long as every you live, do everything out of love to Christ (Spurgeon 340).”  “If we have not love to Jesus we shall not be where He is.  There are none in heaven that have not first learned to love Him here below.  So we must have love to Jesus, the future imperiously demands it (Spurgeon 338).”
“[Jesus] said to [Peter] a second time, “Simon, son of John, do you [agapaō] Me?”  [Peter] said to [Jesus], “Yes, Lord; You know that I [phileō] You.” “The kind of love which Christ asks for is higher, nobler, less emotional, and more associated with the whole mind and will.  It is the inferior kind, the more warm, more sensuous, more passionate and emotional, which Peter brings (Maclaren 378).”  
“[Jesus] said to [Peter] a second time, “Simon, son of John” “Although Jesus gave Simon the name Peter there is only one subsequent occasion recorded when He addressed him by it (Lk 22:34).  His habit is to call him Simon.  The Synoptists usually refer to him as Peter, but John often uses Simon Peter (Morris 767n).”
“Simon, son of John, do you [agapaō] Me?” “‘Simon, son of Jonas,’ was the name that [Peter] bore in the days before his discipleship.  It was the name by which Jesus had addressed him, therefore, on that never-to-be-forgotten turning-point of his life, when he was first brought to Him by his brother Andrew.  It was the name by which Jesus had addressed him at the very climax of his past life, when, high up, h had been able to see far, and in answer to the Lord’s question had wrung out the confession ‘Thou are the Christ, the Son of the living God!’  So the name by which Jesus addresses him now says to him in effect: ‘Remember thy human weakness; remember how thou wert drawn to Me; remember the high-water mark of thy discipleship, when I was plain before thee as the Son of God, and remembering all these, answer Me – ‘lovest thou Me?’ (Maclaren 374).”  Jesus calls Peter “by his old, unconverted name, Simon, son of Jonas, to remind him of what grace had done for him, and then He asks only about his love (Spurgeon 323).”  “How significant and beautiful it is that the only thing that Jesus Christ cares to ask about is the sinner’s love!  We might have expected: ‘Simon, son of Jonas, are you sorry for what you did?  Simon, son of Jonas, will you promise never to do the like more?’  No!  These things will come if the other is there.  ‘Lovest thou Me?’ (Maclaren 376).”  “The important thing is that in so serious a matter as the reinstatement of Peter, the great question was whether he loved Jesus (Morris 1559).”  Christ “seeks for love because He is love, and has given love (Maclaren 377).”  
“do you [agapaō] Me?” “Here was a solemn question, which our Savior put to Peter, not for His own information,… but for Peter’s examination (Spurgeon 2).”  “His actions had shown that Peter had not wanted a crucified Lord.  But Jesus was crucified.  How did Peter’s devotion stand in the light of this?   Was he ready to love Jesus as He was, and not as Peter wished Him to be?  That was the important question.  Peter must face it and answer it (Morris 768).”  “Our Savior,… asked this question of Peter, that he might ask it of himself (Spurgeon 2).”  “Look most of all to the condition of your heart toward Christ.  To know is good, but to love is better (Spurgeon 331).”  “Our Lord asked Peter whether he had a love to His person.  The inquiry is not concerning [Peter’s] love to the kingdom of God, or the people of God, but it begins and ends with his love to the Son of God (Spurgeon 322).”  Jesus, in essence, is stating; “I did not ask thee what are the evidences of thy love, I asked thee the fact of it (Spurgeon 5).”  In essence, Jesus asked Peter; “Hast thou a person attachment to Me, to My very self (Spurgeon 323)?”  “The question deals with personal attachment to a personal Christ, and that is my sole subject (Spurgeon 323).”  “The Lord left every other point out of consideration, or perhaps I ought rather to say concentrated every other point into this one inquiry – ‘Lovest thou Me?’  Learn from this fact that one thing is needful; love to Jesus is the chief, the vital point to look to (Spurgeon 323).”  “If you have made a profession of religion, how can it be a true and honest one unless your heart burns with attachment to the Great Author of salvation (Spurgeon 335)?”  “Everything that you have obtained – if indeed you have received it of the Lord at all – has Christ’s name stamped on it, and comes to you direct from His pierced hand, it cannot be that you have received it unless you love Him (Spurgeon 335).”  “If thou lovest not, thou has failed to comprehend the mystery of mysteries, and to know the most excellent of sciences (Spurgeon 331).”  “It is not a matter about which ambiguity and doubt can be endured.  As the physician feels his patient’s pulse to judge his heart, so the Lord Jesus tested at once the pulse of Peter’s soul (Spurgeon 323).”  “Repentance is a very blessed grace, and very needful, but it was wiser to look at once to Peter’s love, because it is quite certain that if a disciple loves his master he will deeply grieve for ever having denied Him (Spurgeon 323).”  “‘Lovest thou Me?’ is a vital question; far more so than one that merely concerns the outward conduct.  It is a question that goes into the very heart, and in such a way that it brings the whole heart to one question; for if love be wrong, everything else is wrong (Spurgeon 3).”  “It is not possible for that man to be a Christian who does not love Christ.  Take the heart away, and life is impossible (Spurgeon 333).”  “When you are examining yourselves look mainly to your hearts, and make thorough inquisition into your love.  Is Jesus really loved by you (Spurgeon 324)?”  “Certainly there I nothing which will prevent the Lord Himself from putting the inquiry to us (Spurgeon 326).”
“[Peter] said to [Jesus], “Yes, Lord; You know that I [phileō] You.”  [Jesus] said to [Peter], ‘Tend My sheep.’” “The most important thing the pastor can do is to love Jesus Christ.  If he truly loves Jesus Christ, the pastor will also love His sheep and tenderly care for them (Wiersbe 398).”
“I [phileō] You” Peter “does not claim a perfect, complete devotion; he feels that his denial disproves such love; but looking into his own heart he cannot deny a supreme admiration, a true affect for His Lord (Erdman 176).”
	 “Love is essential.  Nothing can compensate for its absence (Spurgeon 430).”  “The one thing needful is a loving heart (Spurgeon 329).”  “Because our earliest hope is bound up, not with any doctrine or preacher, but with Jesus, our all in all, therefore I am sure, even if we have only lately received our first hope, we must love, Jesus, from whom it has come.  Nor do we merely begin with Him, for every covenant blessing we have received has been connected with His person, and could not be receive apart from Him (Spurgeon 333).”  “Love is the very best evidence of piety.  Love is the brightest of all the graces; and hence it becomes the best evidence (Spurgeon 2).”  “To love [Jesus] is the very heart’s core of true religion (Spurgeon 327).”  “All blessings come to us from His pierced hand, and hence if we have received them we must love Him; it is not possible to have enjoyed the golden gifts of His unbounded love without being moved to love Him in return.  You cannot walk in the sun without being warmed, nor receive of Christ’s fullness without being fulfilled with gratitude (Spurgeon 334).”  “He that lacketh love, must lack also every other grace in the proportion in which he lacketh love.  If love be little, I believe it is a sign that faith is little; for he that believeth much loveth much (Spurgeon 2).”  “We know others to whom the end-all and be-all of religion is an orthodox statement of doctrine.  So long as the preaching is according to the confession of faith, and every word and act is piously correct, they are well pleased; but no love to Jesus ever stirs their bosoms; religion to them is not an exercise of the heart at all – it is mere brain work, and hardly that.  They know nothing of the living soul going out toward a living person, a bleeding heart knit to another bleeding heart, a life subsisting on another life and enamored of it (Spurgeon 326).”  “The general current of church life runs too much toward externals, and too little toward deep burning love to the person of Christ (Spurgeon 327).”  “There is a zeal which is fed by regard to the opinions of others, and sustained by a wish to be thought earnest and useful; there is a zeal which is rather the warmth of nature than the holy fire of grace: this zeal has enabled many to do great things, and yet, when they have done all, they have been as sounding brass and a tinkling cymbal, because they did not love Jesus Christ.  The most zealous actions, though they naturally lead us to hope that those who perform them are lovers of Jesus, are not conclusive evidence thereof, and therefore we must still enquire, ‘Lovest thou the Lord?’ (Spurgeon 329).”  “If love be weak, all the rest of the graces most assuredly will be so (Spurgeon 2).”
“Tend My sheep” “‘Feed My sheep (KJV)’ is literally, ‘Shepherd (or tend) My sheep’ (Harrison 377).”  To “tend” (“take care”), “involves all the responsibilities of shepherding the sheep (Guthrie 1065).”  Barrett writes: “The sheep are Christ’s sheep, not Peter’s.  Not, Tend your flock, but Tend My sheep (Carson 678).”  Christ’s second admonition “implies the total guardianship a shepherd exercises (Tenney 202).”  “Sheep are prone to wander (Wiersbe 398).”  “By nature, sheep are ignorant and defenseless, and they need the protection and guidance of the shepherd (Wiersbe 398).”  “The primary emphasis of Jn 21:15-17 … is … for the care of those who belong to the flock of Jesus.  By reason of His devastating experience of fall and restoration to the fellowship of His Lord, Peter is peculiarly fitted to carry out that aspect of the pastoral office, referred to by Jesus in Lk 21:32: ‘Once you have recovered, you in your turn must strengthen you brothers’ (JB; Beasley-Murray 407).”
	“Neither founding pre-eminence nor comparative authority is in view.  It is true that the figure of the shepherd can be used to picture authority.  But this passage does not establish that Peter has relatively more authority than other ‘shepherds’ of the flock of God.  When close comparisons are made with Ac 20:28 and 1Pe 4:1-4, it becomes clear that ‘each shepherd of the flock of God, or Jesus’ sheep, of the Church of God, is to mirror both authority and a certain brokenness that is utterly exemplary (Carson 678).”  “There is nothing intrinsic to the language of vv.15-17 that suggests a distinctive authority for Peter (Carson 679).”  “These verses deal with Peter’s reinstatement to service, not with his elevation to primacy (Carson 679).”  “Nothing is this passage indicates that [Peter’s] position was in any way superior to that of John (Morris 767).”  “There is no formal difference of meaning in the language by which the risen Lord confirmed Peter in His calling to be a shepherd of His sheep from that by which Peter and Paul exhorted the pastor-elders to fulfill their calling as shepherds of the flock of God in 1Pe 5:1-3 and Ac 20:28.  This applies also to the representative nature of the shepherd’s office and the authority which it carries.  There is no ground for denying that Jesus in the resurrection scene of Jn 21:15-17 entrusted His sheep to Peter as the Father entrusted them to Him, and that thereby He gave Him the authority that goes with the shepherd’s office.  But that is an essential element of the concept of ministerial calling within the Church.  The risen Lord as supreme Shepherd of His sheep exercises His ministry through those whom He calls to be His under-shepherds, and to them He delegates authority over the flock.  This is apparent not only in the apostolic exercise of authority in the NT Church (particularly plain in the Pauline letters), but in that assumed also for the presbyter-bishops of the churches (e.g., 1Tm 3:4-5; Hb 13:17).  It is the exclusive authority claimed to be given to Peter in Jn 21:15-17 that is so puzzling to one not in the Christian tradition that assumes it as self-evident, for there is not a hint of such singular authority in the text (Beasley-Murray 407).”
“tend” The Greek word is “poimaine, [meaning] herd, lead to pasture’ (Blum 345).”
“sheep” “Sheep” signifies “the more experienced Christians (Henry 428).”
17. [Jesus] said to [Peter] the third time, “Do you [phileō] Me?” and [Peter] said to [Jesus], “Lord, You [oidas] everything; You [ginōskeis] that I [phileō] You.”  Jesus said to [Peter], “Feed My sheep.”
	“There can be little doubt but that the whole scene is meant to show us Peter as completely restored to his position of leadership.  Three times he had denied his Lord.  Now he has three times affirmed his love for Him, and three times he has been commissioned to care for the flock.  This must have had the effect of a demonstration that, whatever had been the mistakes of the past, Jesus was restoring Peter to a place of trust.  It is further worth noting that the one thing about which Jesus questioned Peter prior to commissioning him to tend the flock was love (Morris 772).”  Christ’s “sheep” are precious to the Lord; He gave His life for them.  Peter needed love to assume the pastoral office (Harrison 377).”
	“[Jesus] said to [Peter] the third time, “Do you [phileō] Me?” and [Peter] said to [Jesus], “Lord, You [oidas] everything; You [ginōskeis]that I [phileō] You” Peter had “refused to use [agapaō] in his answer, Jesus turns to the word He did use…. Peter accepted this word and maintained that he loved Jesus this way (Lindsell 1598).”  “Jesus Christ is ready to trust us when we say, ‘I love Thee,’ even though often in the past our professed love has been all disproved.  We have here, in this question, our Lord revealing Himself as willing to accept the imperfect love which a disciple can offer Him (Maclaren 377).”  It is as if Jesus said, “You shrink from professing the higher kind; I will take the lower; and I will educate and bring that up to the height that I desire you to stand at’ (Maclaren 378).”
	“The sincerity of our love to God must at length be brought to the test; and it behooves us to inquire seriously, and with earnest, persevering prayer to the heart-searching God, to examine and prove us, whether we are able to stand this test (Henry 428).”  “It is a drastic test.  And Peter, faced by it, wisely does not protest or argue or asseverate.  He knows that if He is challenged, he has small evidence of his affection to put forward.  For he has failed Christ, denied Christ, deserted Christ with every aggravation of disloyalty.  That he does not forget.  And yet though it may not look like it, though he cannot prove it, though many things rise up to mock the claim, he knows that he does love Christ through and in spite of everything; and confidently calls Christ Himself as his witness, challenging him to deny it; agreeing that he will stand or fall by the Master’s decision in the matter (Gossip 807).”
	“Peter is nonetheless grieved because Jesus kept asking him if he loved Him (Köstenberger 2072).”  “Again Jesus changes the form of His question; this time He substitutes the term for ‘love’ that Peter had used, and seems to ask whether Peter really had even such humble and imperfect devotion as he was claiming.  Peter is deeply grieved, not only by the repetition of the question, but also by this change in its form.  He cannot deny his own consciousness, however, even though he once did deny his Lord; he knows that he loves the Master, and cannot but affirm that love, and he now appeals for confirmation to the inmost, divine knowledge of Christ which he emphasizes by an added phrase (Erdman 176).”
	“The pain or grief of Peter was not due to Jesus’ framing His question with the use of Peter’s own word ( instead of ), but is explained by Jesus’ act when for the third time He put the same question to him, as though to ask whether there was any substance in his avowal of love, any ground for His accepting its reality.  Bu this time all the old self-confidence and assertiveness manifest in Peter before the crucifixion of Jesus had drained away.  He could only appeal to the Lord’s totality of knowledge, which included His knowledge of Peter’s heart; He more than all people could tell that he was speaking the truth.  He really did love Him, and more than that he could not say (Beasley-Murray 405).”
“[Jesus] said to [Peter] the third time, “Do you [phileō] Me?” “This question the Lord asked three times, as if to show that it is of the first, of the second and of the third importance; as if it comprised all else, and therefore He would again and again insist upon it (Spurgeon 323).”  “There was less doubt concerning Peter’s attachment to Jesus than there was concerning his will to love at all costs; and the change of term in Jesus’ third question makes his probing of Peter even deeper.  If the latter is adopted, it explains better Peter’s distress when questioned a third time, since Jesus would not only be challenging his love but would be implying that it was superficial.  NIV brings out the nuance between agapaō and phileō by translating agapaō and phileō ‘love’ (Tenney 202).”  “Jesus must now be convinced that never again will Simon so treacherously disown Him (Tasker 230).”
“You [oidas] everything; You [ginōskeis] that I [phileō] You” “Peter’s third response was stronger than the first two, no doubt called out by his grief in being asked three times (Guthrie 1065).”  “‘You’ is emphatic, as the disciple appeals to the sure knowledge possessed by the Master.  [Peter’s] own actions have not been such as to reveal his love, and he is not in a position to point to them.  But he can and does appeal to Christ’s full understanding of the situation (Morris 768).”  “Peter thrice having said, ‘I know Him not!”  Jesus with a gracious violence forced him to say thrice, ‘Thou knowest that I love Thee’ (Maclaren 374).”  It is as though Peter says, “Lord, I appeal to thine omnipotence.  I am not going to tell thee that the volume of my heart must contain such-and-such matter, because there is such-and-such a mark on its cover; for, Lord, thou canst read inside of it; and, therefore, I need not tell thee what the title is, nor read over to thee the index of the contents.  Lord, thou knowest that I love thee (Spurgeon 6).”
Peter “adds not, ‘more than these,’ but prefixes a touching appeal to the Savior’s own omniscience for the truth of his protestation, which makes it a totally different kind of speech from his former (Brown 484).”  Peter, in essence, says; “You who know all things must know this – that I do love You (Gossip 807).”  Peter “finally appeals to the Lord’s omniscience.  He that knows all things, that searches hearts and minds, could and would read the feeling of his heart aright and know that the love he bore his Savior is genuine (Kretzmann 528).”  “Conscious of integrity, [Peter] solemnly appealed to Christ, as knowing all things, even the secrets of his heart, that his love was sincere, notwithstanding his late behavior (Henry 428).”  “In spite of much which we do not deny seems to make the claim ridiculous, we do love Christ, and He knows it (Gossip 807).”  “The man who by Christ’s resurrection … had been led to the loftiest conception of Christ’s omniscience, and regarded Him as knowing the hearts of all men, should, in the face of all that Jesus Christ knew about his denial and his sin, have dared to appeal to Christ’s own knowledge?  What a superb and all-conquering confidence in Christ’s depth of knowledge and forgivingness of knowledge that answer showed!  [Peter] felt that Jesus could look beneath the surface of his sin, and see that below it there was, even in the midst of the denial, a heart that in its depths was true.  It is a tremendous piece of confident appeal to the deeper knowledge, and therefore the larger love and more abundant forgiveness, of the righteous Lord (Maclaren 379).”  “If Christ should come here, if He were now to walk down these aisles, and along the pews, could we appeal to His own divine Omniscience, His infallible knowledge of our hearts, that we all love Him (Spurgeon 6)?”  “This is a mark of true faith, when Christians not only confess before men that they love their Lord, but when they challenge the omniscient God Himself to search their hearts in this respect (Kretzmann 528).”  
“You [oidas] everything” Peter’s response, “taken in its’ full sense, is an affirmation of Christ’s omniscience, consistent with His deity (Köstenberger 2072).”  “Peter’s replies stress Christ’s knowledge, not his own grasp of the situation (Morris 1560).”
“You [ginōskeis] that I [phileō] You” “In his third reply,… Peter strengthened his statement by using ginōskō for ‘know’ (Tenney 202).”  “While one cannot assert beyond contradiction that the distinctions between these two pairs of synonyms are always uniformly observed, in a context where a definite change is made the difference is worth considering.  Peter’s protestations are emphatic; and even if the conversation were carried on in Aramaic, which would not use separate words where the Greek employs these synonyms, they may represent accurately the meaning of the dialogue as the writer heard and remembered it (Tenney 202).”
“ginōskeis” “This word denotes knowledge gained through experience (Tenney 202).”  
“Jesus said to [Peter], “Feed My sheep.” “Peter received a special call and was reinstated in his office and ministry.  Peter was to be one of those that have charge of the flock of Christ, that perform the work of pastors and shepherds (Kretzmann 528).”
“Feed My sheep.” Christ’s first and third commands “imply only taking the sheep to pasture where they are fed (Tenney 202).”  “To feed the sheep, as Luther says, is nothing but proclaiming to them the Word of God, that is, true faith (Kretzmann 528).”
	“This challenge to Peter demanded a total renewal of His loyalty and reaffirmed his responsibilities (Tenney 202).”  “That Peter fulfilled the terms of the service required of him receives its best attestation in 1Pe – esp. 5:1-4 (Carson 678).”
“He that loveth God will love his brother also.  Do not confine that thought of service, and feeding, and tending, to what we call evangelistic and religious work.  That is one of its forms, but it is only one of them.  Everything in which Christian men can serve their fellows is to be taken by them as their worship of their Lord, and is taken by the world as the convincing proof of the reality of their love.  Love to Jesus Christ is the qualification for all such service.  If we are knit to Him by true affection, which is based upon our consciousness of our own falls and evils, and our reception of His forgiving mercy, then we shall have the qualities that fit us, and the impulse that drives us, to serve and help our fellows (Maclaren 380-381).”  
These words are as if Jesus were saying, “Now, Simon, the last speck of the cloud which overhung thee since that night of nights is dispelled: Henceforth thou art to Me and to My works as if no such scene had ever happened (Brown 484-485).”
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