Bruce Fischer

11/24/99


11:43 AM

Luke 18:9-14

Context

“It is within the travel narrative that conflict between Jesus and the Pharisees reaches its peak.  Jesus addresses his sharpest strictures to the Pharisees at the second meal hosted by one of their number (11:37-54; and note the warning against hypocrisy which follows in 12:1), prompting the Pharisees to a more openly hostile posture.  The mutual antagonism continues throughout the travel narrative, as Jesus, with varying degrees of severity, counters Pharisaic viewpoints or behavior; 14:1-6, opposition to Sabbath healing; 14:7-11, seeking places of honor; 14:12-14, restricting guest lists to persons able to reciprocate; 14:15-24, participation in God’s kingdom-banquet; 15:1-32, criticism of Jesus’ association with tax collectors and sinners; 16:14-31, self-righteousness and attitude toward riches; 17:20-21, failure to discern the presence of God’s kingdom 18:9-14, self-righteousness (Carroll 611).”  “By the conclusion of Jesus’ second dinner with Pharisees (11:37-54), the lines of opposition have been cemented, so that the ultimately negative response of the Pharisees to Jesus’ activity (19:37-40) has been carefully prepared.  They refuse Jesus, in part because of claims made on his behalf, but primarily because of his style of ministry, behind which lies a view of God’s kingdom which they find repugnant.  Luke’s narrative, therefore, employs Jesus’ encounters with Pharisees to display competing understandings of the kingdom of God (Carroll 612).”

“Most commentators accept Lk 18:10-14a as an authentic part of the Jesus tradition, obviously fitting well in the context of first-century Palestinian Judaism (Downing 91).”  “As with most of the parables, there has not been much scholarly doubt that we have here a genuine story of the historical Jesus (Nolland 1993, 874).”  “The Jesus Seminar also places the parable in Jesus’ ministry (Bock 1459-60).”  “By the criterion of coherence it seems to have as good a claim as any other to be Jesus’ own (Downing 99).”  “The reversal of … fits Jesus’ style and the context, while the cultural reversal of roles in the parable is also like Jesus (Bock 1460).”

“The parable is an example parable or story, like the parable of the Good Samaritan or the parable of the rich man and Lazarus, except it is not told as a comparative account.  Rather, it is told as a real event with a real conclusion, which is applied not comparatively to others, but refers directly to the types of people mentioned in the story (Bock 1459).”

“The parable of the Pharisee and the Tax Collector is similar to the preceding parable in that its main point is seen in the individual responses of the two principle characters (Evans 267).”

“In 18:9-14 as it stands we have thus 76 words of narrative and a further 41 of explanatory gloss.  It must then be allowed that it would be very strange indeed for an author to compose and deploy a parabolic narrative that he or she was as so inadequate on its own for its intended purpose as to need more than half as many extra words as were used for the narrative itself than to resolve its ambiguity and make it say what the narrator meant (Downing 97).”

“This parable is connected to the preceding material due to its being a parable and its reference to prayer (Stein 447).”  “In the broad context Christ has been giving instructions to the disciples concerning prayer (Pentecost 119).”  “Like the preceding parable this one too is about prayer, but it really deals with a wider topic (Carson 1008).”  Marshall notes that this is the second consecutive parable on prayer, but the theme has changed (Bock 1458).  “This famous parable has long been considered a simple story about pride, humility, and the proper attitude for prayer.  These themes are certainly present (Bailey 142).”  “Yet the theme of righteousness and how it is achieved is pointed up by v.9 as a central thrust of the parable (Bailey 144).”  “The parable is virtually studded with vocabulary pointing to the topic of righteousness and how it is achieved (Bailey 144).”

“The parable fits nicely with the theme of other Lucan parables.  The idea of humility and God’s openness to sinners reflects Lk 15, as well as the accounts in 5:29-32 and 7:36-50 (Bock 1459).”  “The parable is thus another demonstration of concern for the ‘outcasts’ (Carson 1009).”  “It expresses the heart of Jesus’ preaching of the grace of God (Downing 80).”  “The story is of a piece with Jesus’ inclusive approach and his ministry to the outcasts (Nolland 1993, 874).”  “Luke perhaps placed this parable here to serve as an example of those who will be found faithful when the Son of Man returns (18:8; Stein 447-8).”  “The two preceding episodes have to do with a pending judgment that will render strict justice (Ellis 214)."


“With the Parable of the Pharisee and the Tax Collector, Luke’s Central Section draws to a close.  This parable ‘makes a fitting finale for the Lucan Travel Account’, for it illustrates with graphic clarity what Luke sees as the correct attitude one should have before God (Evans 267).”  “Fitzmyer calls this the last specifically Lucan parable of the journey narrative section, but this is not correct.  His position argues that the journey narrative ends at 18:14, but the journey continues into Lk 19.  Another exemplary tax collector, Zacchaeus provides a model of how one with means should live, as well as the humility of the tax collector of Lk 18 (Bock 1459).”

“Not only this parable but the two following stories deal with conditions for entering the kingdom.  Each stress human inability (Gaebelein 1001).”  “18:9-14 and the three following accounts all deal with what it means to have ‘the faith’ (Stein 448).”  “Each of the units illustrates entry into the kingdom of God from a position of inferiority (the sinfulness of the tax collector, the limitations of the children, the self-impoverishment of those who have sold or left all for the sake of the kingdom or to follow Jesus) (Nolland 1993, 874).”

9. And He also told this parable to some people who trusted in themselves that they were righteous, and viewed others with contempt:
“some people”  “Luke does not say whom the parable was directed at (Gaebelein 1001).”  “Luke does not identify the recipients of this parable, but the error denounced is typical of the Pharisees (Morris 289).”  “The people warned in this parable are the self-righteous (Bock 1461).”  “Luke did not specifically identify the ‘some’ of this verse, but the earlier reference to the Pharisees as those who ‘justify yourselves in the eyes of men (16:14-5)” and the reference to the Pharisee in the parable suggest them as the audience both in his (and Jesus’) mind (Stein 449).”  “Although not stated, it is quite likely that Luke has the Pharisees in view.  The role of the Pharisee in the parable itself also supports this supposition.  The application, however, is much broader.  Anyone, including Jesus’ disciples, could easily fall into the way of the thinking of this parable’s Pharisee.  (Evans 270).”  

“A Pharisee is described here, but the introduction broadens the application to all who have this attitude (Bock 1461).”  “The Lukan audience still contains the disciples of 17:22 but now is widened.  Luke sees the parable as particularly addressed to those whose attitudes correspond to those of the Pharisee figure of the parable (Nolland 1993, 875).”  “This parable is apparently addressed not to the Pharisees themselves, but to certain of the disciples of Jesus who were proud of their spiritual attainments, and lacking in the virtues of humility and penitence (Dummelow 763).”  “This parable was not addressed primarily to the disciples, but rather to those ‘who were confident of their own righteousness and looked down on everybody else (18:9)’.  Thus we see that the Pharisees were in view and that Christ was seeking to correct their false doctrine (Pentecost 119).”  “Since Jesus has been in conversation with Pharisees in 17:20, Luke will think here centrally, but not necessarily exclusively, of certain Pharisees (Nolland 1993, 875).”  “Remember, not all of the Pharisees of Jesus’ day were self-righteous hypocrites.  The Christian himself should guard against a self-righteous attitude of contempt for the Pharisees (Evans 270).”  

 “trusted in themselves that they were righteous”  “The interpreter tells the reader that the subject is righteousness and, in particular, self-righteousness (Bailey 144).”  “The perfect participle pepoithotas, those who trusted alludes to those in a misdirected state (Bock 1461).”  “This can be translated ‘they trusted in themselves that they were righteous’ or ‘they trusted in themselves because they were righteous.’  The latter interpretation would understand the reason for their confidence as being their (supposed) knowledge of their righteousness.  The former interpretation, however, is more likely in every other instance in Luke where ‘that/because’ is used with a participle it is best translated ‘that’ (Stein 448-9).”  “’Because they are righteous’ fits the imagery to come better than ‘that they are righteous,’ which is also a possible translation.  In the parable to come, the tax collector’s lack of self-confidence is quite clear. (Nolland 258).”

“The word ‘righteousness’ is the same Greek root as that translated ‘justified’.  So the parable is seen by Luke as being about ‘justification’ and getting right with God (Wenham 120).”  “Luke seems to focus less attention on whether the standard of righteousness is derived from the OT or Jesus, placing his emphasis on the pious, merciful and just behavior that is the fruit of those who are ultimately approved by God (Green 415).”


“On the lips of Jesus, this story addressed to the pious gently puts in question the exclusivity of their claim upon the favor of God and subtly suggests that this very pattern of exclusivity is a strike against them in the eyes of God (Nolland 874).”  “Luke … emphasizes the severe condemnation that befalls the self-righteous, who in their pride desire to be noticed (Green 415).”  “The purpose of the Parable … of the Pharisee and the Tax Collector were to show that one cannot trust in himself for righteousness and should not view others with contempt (Walvoord 250).”  “This parable shows the difference between the self-righteous Pharisee who boasted of his good works and the cheating tax collector who knew he was wicked and who sought the mercy of God without any works or righteousness (Lindsell 1540).”

“viewed others with contempt”  The Greek word is exoutheneo.”  Nolland (Nolland 1993, 875) and the RSV translate this word as “despised.”  The NRSV translates this phrase; “regarded others with contempt”.  The NIV translates this as “looked down on”.  The New Living Translation is “scorned everyone else”.  Vine defines exoutheneo as: “to make of no account, to regard as nothing, to despise utterly, to treat with contempt (Vine 163).”

“Only those who possess a false confidence in their own righteousness look down on others (Stein 449).”  Talbert wrote; “’Salvation by grace means one can never feel religiously superior to another’ (Evans 268).”  “Those who like the publican understand their sinful condition and know that they can only be saved by grace, find it difficult to despise others, for there is nothing of which they can boast (Stein 449).”  “Believing that one has attained inevitably leads one to ‘despise’ those who have not (Ellis 214).”  “He despised his neighbors (Carson 1008).”  Talbert wrote; “’Faith never expresses itself as despising others’ (Evans 268).”  “Proper thanks to God for one’s lot in life never involves condescension toward others (Evans 268).”  “No man who despises his fellow-men can pray.  In prayer we do not lift ourselves above our fellow-men.  We remember that we are one of a great army of sinning, suffering, sorrowing humanity, all kneeling before the throne of God’s mercy (Barclay 224-5).”

10. “Two men went up into the temple to pray, one a Pharisee and the other a tax collector.”
“Two men”  “It does look very much more as if Luke received from the tradition a story of 2 people praying, where the second example met with his strong approval.  Yet he was also sufficiently aware of contemporary discussions of prayer to realize that as it stood many might on reflection find both men equally obtuse (Downing 97).”  It would demand a very clear and emphatic commentary to turn the still recognizable but deliberately ambiguous and mocking narrative into a comparison in which on the first prayer stood condemned, while the second would appear unqualifiedly commended (Downing 97).”  “My suggestion, then, is that we agree to take the parable as presenting us with twin caricatures (Downing 98).”

This parable’ contains the identical type of contrast between good and bad characters, with a surprising role reversal (Blomberg 256).”  “The reversal of the normal human perception of spirituality agrees with several accounts (Bock 1459).”  “The two approaches, boldness and self-humiliation, do seem rather to indicate different theologies, different understandings of God (Downing 90).”  “Jesus in his parable compares a representative of the most religious people in society with a representative of the most irreligious (Wenham 119).”  “The two prayers reflect two types of character (Carson 1008).”  “The characters represent extremes, but the sketches are true to life (Gaebelein 1001).”  “To read our parable well requires a positive starting image for Pharisee and a negative starting image for tax collector (Nolland 1993, 879).”  “In this parable the Pharisee provides an example of the wrong way to approach God, while the tax collector provides an example of the right way (Evans 268).”  The Pharisee represents the proud and the tax collector represents the humble sinner (Bock 1459).  “The modern reader will probably not feel the impact of this story to the extent a first-century reader would.  We already think of the Pharisees as hypocrites and the tax collectors as those who received the grace of God.  Jesus’ original hearers would have thought, on the contrary, that it was the pious Pharisee who deserved acceptance by God (Gaebelein 1002).”

“went up”  “Since the temple was on a hill, people went up to it even if they were already in Jerusalem (Stein 449).”

“into the temple”  “The OT records that God dwelt in the tabernacle for a time; later God chose the temple as His dwelling place (Pentecost 119).”  “The temple was called a ‘house of prayer’ (Is 56:7; Green 617).”  “Prayer was held to be specially efficacious if it was offered in the Temple and so … many went up to the Temple courts to pray (Barclay 223).”  “The temple comprised a massive complex of buildings and courtyards (Wenham 177).”  “Probably into the second court ‘The Court of Women,’ at one of the stated hours of prayer.  The Temple, like modern Christian churches, was used for private as well as public prayer (Dummelow 764).”

“to pray”  “The Jews were a praying people (Green 617).”  “The tradition of every Jew praying twice a day, at sunrise and sunset, at the third and 9th hours, the hours of sacrifice, is very old (Green 617).”  “But there is also the old tradition of prayer at mid-day (the 6th hour), giving three hours of prayer (Green 617).”  “The sacrifices were accompanied by prayers (Lk 1:10), so that the hour of sacrifice could be called simply ‘the hour of prayer’ (Ac 3:1; Green 617).”  “One could pray privately at any time in the temple, but the times for public prayer were 9:00 a.m. (Ac 2:15) and 3:00 p.m. (3:1; Stein 449)” “when the morning and evening sacrifices were offered, at other times too the temple courts would have been thronged with pilgrims and other worshippers bringing their private sacrifices and praying individually, but probably out loud (Wenham 117).”  “In this culture, prayer was either silent or uttered in a low voice (1Sam 1:13).  Vocal prayer was acceptable, though praying too loudly was perceived as rude (Bock 1462).”  “Here there could be a more private use of the temple for prayer (Nolland 875).”  “Both men offer prayers to God, but in the culture’s perception, the Pharisee would have had the more open line to heaven (Bock 1462).”  “This parable brings out the spirit in which people should pray (Morris 289).”

“Pharisee”  “Their name means ‘those who separate themselves’ (Gower 256).”  “The origins of the Pharisees are uncertain, but they were probably the successors of those pious Jews who joined with Judas Maccabeus and others in 169 BC in fighting against the Greek emperor Antiochus, who tried to enforce paganism in the Jerusalem temple and in all Judea (Wenham 117).”  “The Pharisees were the most influential of the three major Jewish sects (the other two being the Sadducees and the Essenes) (Stein 175).”  “There were some 6,000 [Pharisees] at the time of Jesus (Gower 256).”  “The Pharisees survived all of the other groups, and as their traditions developed they became the founders of modern Judaism (Gower 257).”

“The Pharisees’ were concerned, above all else, for their religious faith and believed that the Exile had been the result of their ancestors’ breaking God’s law.  They wanted to be legally pure, separate from any form of defilement.  They believed that the difference between being ‘clean’ and ‘unclean’ depended upon that law.  What was clean’ was obedience to the law; what was unclean’ was disobedience to the law (Gower 256-7).”  “The Pharisees as a religious sect considered themselves to be righteous and characterized all who were not part of their party as sinners and thus unacceptable to God (Pentecost 120).”

“Although the Pharisees often get a bad press in the NT, this should not obscure the fact that they were an outstandingly religious group (Wenham 117-8).”  “A blanket accusation of the Pharisees is not the rule in Luke’s Gospel, which often … specifi[es] ‘a Pharisee’ or ‘some ‘Pharisees ‘ (6:2; 7:36; 11:37; 13:31; 19:39; Carroll 614).”  “The Pharisee was a pious man, living an honest and upright life (Carson 1008).”  “There were undoubtedly many good, well-meaning Pharisees, and therefore it is wrong to lump them all together and condemn them.  But it is also true that there were people like the Pharisee pictured here (Carson 1009).”

“The Pharisee was a typical example of those people who look upon themselves as righteous and exalt themselves above others (Geldenhuys 450).”  Luke “has prepared us already in chaps. 5-7 and at other points subsequently to expect to react negatively to Pharisees but by contrast positively to ‘toll-collectors and sinners’ (Downing 81).”  Luke “includes in his work strong criticism of the Pharisees (Lk 7:30; 11:39-44; 12:1; 16:14; Ac 15:5).  In the past an unduly negative portrait of the Pharisees of the NT period has been produced by an almost exclusive concentration on the criticisms found in the synoptic record.  At best this produces a caricature [in the Gentile world at least, the portrayal of the Pharisee would have readily been seen as a caricature (Downing 86)], at worst it produces anti-Semitism and serious misunderstanding of the NT criticisms themselves, which in many cases gain their proper force only when it is recognized that they are directed at what was probably the most highly respected group in Jewish society (Nolland 1989, 233).”

“The Pharisees believed in the historic doctrines of Judaism – in the unity, holiness, and providence of God; in the resurrection, the immortal soul bringing about a revival of the body; and in final judgment and the election of Israel (Gower 257).”  “In contrast to the Sadducees, the Pharisees believed in the resurrection, the existence of angels and demons (Lk 20:27; Ac 23:6-9), predestination as well as free will, and the validity of both the written and the oral law.  Politically they were more conservative than the Sadducees, but religiously they were more liberal due to their acceptance of the oral law (Stein 175).”  The Pharisees’ “position regarding the law created problems, however, for although there are 613 commandments in the Torah, they are not always specific.  If the Sabbath day is to be kept ‘holy,’ then exactly what may be done and what may not?  There was lengthy discussion on such subjects as whether or not it was lawful to eat an egg laid on the Sabbath.  The Pharisees developed a set of regulations designed to save people from breaking the law itself, and they tried to apply the ancient law to new situations.  It was necessary that stories be told illustrating the principles of the law (the Haggadah), and it was necessary for decisions about the law to be transmitted to others (Gower 257).”  “The crux of the matter seems to have been that in seeking to live according to the law, the Pharisees had failed to understand what the law was all about (Gower 258).”  “The Pharisees seem to have taken the law and changed it from an act of grace into a great burden (Gower 258).”

“Jesus was popular with the common people, whereas the Pharisees had made little headway (Gower 257-8).”  “The interpretations of the law were of little importance to the common people, who refused to join the Pharisees, the result being a great deal of bitterness between the two groups (Gower 257).”

“Luke treats the Pharisees … as those who, in the view of his readers will evaluate Jesus most strictly and subject him to the most searching scrutiny (Ac 26:5).  Pharisaism is the potential alternative to Christianity.  Luke recognizes a certain affinity between Jesus and the Pharisees (thus the invitation to dinner [7:36; 14:1]) and Christianity and Pharisaism (Ac 25:6-9; 26:4-8; 5:34-39) (Nolland 1989, 233).”  “Luke … sketches a plausible evolution of hostility between Jesus and the Pharisees (Carroll 608).”  “Although they are perhaps neutral toward Jesus at the outset, they emerge from these debates as Jesus’ antagonists (Carroll 608).”  The Pharisees “object to Jesus’ meal fellowship with tax collectors … (5:30), … they oppose what they regard as unlawful conduct by Jesus and His disciples on the Sabbath (6:1-11).”  “Simon’s unspoken objection (7:39) serves to confirm Jesus’ prophetic identity even as it exposes the Pharisee’s distaste for Jesus’ approach to sinners (Carroll 610).”  “In summary, Luke uses Jesus’ encounters with the Pharisees to portray opposing conceptions of the kingdom (616).”

The Pharisees’ position on the law “was so out of tune with what God intended that Jesus attacked it.  One line of attack was to show that even the upright living Pharisees could not keep the law.  They were corrupt (Mt 23:27; Lk 11:39) play-actors (Mt 23:23-26) who did not act according to the spirit of the law (Lk 11:42; Gower 258).”  Lk 7:31-35 “implies that Jesus faults the Pharisees for rejecting him as well as John.  The point of contention is Jesus’ style of ministry – his association with ‘sinners’ and his meal practices (Carroll 610).”  “Throughout His public ministry, Jesus exposed the self-righteousness and unbelief of the Pharisees.  He pictured them as debtors too bankrupt to pay what they owed God (Lk 7:40-45), guests fighting for the best seats (Lk 14:7-14), and sons proud of their obedience but unconcerned about the needs of others (Lk 15:25-32).  The sad thing is that the Pharisees were completely deluded and thought they were right and Jesus was wrong (Wiersbe 249).”  “Because this false spirituality was the centre of their faith they turned against Jesus along with the other groups (Gower 258).”

 “tax collector”  In NT times, tribute by taxation had to be paid to the Roman Empire.  Roman officials would sell the right to collect taxes in an area to the highest bidder (Gower 178).”  “Taxes were always collected by Roman officials, who were backed by Roman might.  Custom taxes, or indirect taxes were farmed out to tax collectors, or publicans, who leased districts from the Romans for a fixed sum (Teringer 245).”  “The combination of direct and indirect taxation was very high and a heavy burden on the weak economy of Palestine (Wenham 118).”  “The tax-collectors mentioned in the gospels were probably in the business of indirect taxation (Wenham 118).”  “The tax commissioner (chief publican) would then have to supply a certain amount of money Gower 178).”  The “’chief tax-collector’ … would pay the money to the government in advance, and then with a retinue of assistants recoup the money (Wenham 118).”  “He would employ local people as the collectors (publicans), and both commissioner and collectors would tax excessively so that they made a good living as well as passing on what was required by the government (Gower 178).”  “Abundant room for interpretation of rates left the tax collector in a position to take advantage and overcharge.  Whatever he collected in excess of the prescribed rate was his gain.  This exploitation made the tax collectors a class hated by the population (Teringer 245).”  “Those who were religiously scrupulous will also have had tithes and offerings to pay, and it has been estimated that 35-40% of the small landowner’s income might go on his civil and religious dues – a crushing amount for people living not much above subsistence level (Wenham 118).”  “On the other hand, many of these same people were very inventive in ways to defraud the tax collector (Teringer 245).”

“The ‘publican’, again, is a typical example of the kind of persons who were despised by the Pharisaic ‘righteous ones’ on account of their sinful life (Geldenhuys 451).”  “The tax-collectors were as bad a lot in most people’s eyes as the Pharisees were good (Wenham 118).”  “The Jews hated the publicans, not only because the publicans took the Jews’ money, but because publicans were regarded as traitors to the occupying power (Gower 178).”  The name was therefore a name of derision.  Jewish leaders could not accept Jesus’ friendship with such people (Mt 9:11; 11:19).  Dislike of the publicans was not entirely unjustified.  John the Baptist spoke generally of the need of the publicans not to be greedy (Lk 3:12-3) (Gower 178).”

“The tax collector was an unlikely candidate for religious exercises, being normally both dishonest and a betrayer of his own countrymen (Morris 289).”  “The dislike of tax-collectors was particularly because they were seen as traitors and as extortioners.  They were traitors to the nation because they were collaborating with the foreign imperialists, raising taxes for those who had no right to them.  This was not just something political: it was also seen by many as an affront to God, whose people and land the Romans had usurped (Wenham 118).”  “It is likely that tax collectors did not usually come to the temple because of popular ill will against them (Bock 1462).”  “The tax collector, generally thought of as a greedy politician whose very business depended on knuckling under to the despised Roman government, was one of the social outcasts so prominent in Luke as recipients of God’s grace (Gaebelein 1002).”

11. The Pharisee stood and was praying this to himself: ‘God, I thank You that I am not like other people: swindlers, unjust, adulterers, or even like this tax collector.
“The Pharisee stood”  “The Pharisee was a religious man whom one would expect to find in these surroundings engaged in this activity (Morris 289).”  “The Pharisee follows custom in praying in the temple and in standing while praying (Gaebelein 1001).”  He “placed himself conspicuously in the attitude of prayer (Dummelow 764).”  “Given the remark in 18:13 about where the tax collector stands, it is likely that the Pharisee has gone right into the inner court (Bock 1462).”  “The Pharisee stood up to pray in a prominent location, perhaps toward the front, of the temple’s ‘Court of Israel’ (Evans 270).”  “Since the publican stood ‘at a distance’ in the temple, the implication is that the Pharisee stood ‘at the front’ (Stein 449).”  “The very important Old Syriac from the second century translates this text in an unambiguous fashion and has the Pharisee standing by himself.  Delitzsch, in his famous Hebrew version of the NT, also translates the phrase ‘standing by himself,’ as do a number of our Arabic versions (Bailey 148).”  “When the Pharisee is seen as standing apart from the other worshipers, the detail is in precise harmony with everything else that is said and done in the parable and adds considerably to the entire dramatic effect (Bailey 148).”  “The Pharisees used prayer as a means of getting public recognition and not as a spiritual exercise to glorify God (Wiersbe 249).”  “A contrast with the place where the tax collector stands seems to be intended (Evans 270).”  “The Pharisee’s reasons for standing apart can be easily understood.  He considers himself righteous and indeed ‘despises others,’ as we see from his description of them (Bailey 148).”


“Those who kept the law in a strict fashion were known as ‘associates’ (haberim).  Those who did not were called ‘people of the land’ (am-haaretz).  These latter Danby defines as ‘those Jews who were ignorant of the Law and who failed to observe the rules of cleanness and uncleanness and were not scrupulous in setting apart Tithes from the produce.’  In our parable, paying the tithe is specifically mentioned.  In the eyes of a strict Pharisee the most obvious candidate for the classification of am-haaretz would be a tax collector.  Furthermore, there was a particular type of uncleanness that was contracted by sitting, riding, or even leaning against something unclean.  This uncleanness was called midras-uncleanness.  The Mishna specifically states, ‘For Pharisees the clothes of an am-haaretz count as suffering midras-uncleanness.’  With this background in mind it is little wonder that the Pharisee wanted to stand aside from the rest of the worshipers.  If he accidentally brushes against the tax collector (or any other am-haaretz who might be among the worshipers), he would sustain midras-uncleanness.  His state of cleanliness is too important.  It must not be compromised for any reason.  Physical isolation, from his point of view, would be a statement and an important one at that.  Thus the Pharisee carefully stands aloof from the others gathered around the altar (Bailey 148).”

“praying this to himself”  The NIV translates this; ‘prayed about himself’ “and can mean that his prayer never went to God because he was only talking to himself or that he was praying silently and not aloud.  The former is too subtle and the latter is too contrary to normal Jewish practice.  It is best to interpret this as the NIV does (Stein 449).”  Nolland prefers “the sense, ‘concerning himself’” stating; “the literal ‘prayed to himself [rather than God] is ruled out by the clear address to God (Nolland 1993, 876).”


“Furthermore, the problem of the proud man standing aloof in worship was a contemporary problem (Bailey 148).”  “Jesus’ criticism of the Pharisee is also in harmony with advice offered earlier by the great Hillel, who said, ‘Keep not aloof from the congregation and trust not in thyself until the day of thy death, and judge not thy fellow until thou art thyself come to his place’.  Hillel’s remark is further evidence that some religious leaders had a tendency to ‘keep aloof from the congregation’ (Bailey 149).”

“When the problematic phrase pros heauton is attached to [the Pharisee’s] mode of standing, it is then possible to understand his prayer as offered out loud (Bailey 149).”  “Marshall observes that ‘Jewish practice was to pray aloud’.  This possibility adds further color.  The Pharisee is thus preaching to the ‘less fortunate unwashed’ around him.  They have little chance to get a good look at a truly ‘religious’ man like himself, and he is ‘graciously’ offering them a few words of judgment along with some instruction in righteousness (Bailey 149).”  “The prayer, then, was not to honor God but to bring honor to himself from those who would observe him in his public praying (Pentecost 120).”

“The Pharisee’s prayer, then, does not represent a genuine Jewish piety being rebuked in the story.  It is, as Schottroff argues, a caricature (Downing 95).”  “In describing him in this way Jesus, being a good story-teller, may be caricaturing a little, and we should not suppose that every Pharisee was a unpleasantly priggish as this (Wenham 119).”  “One must not go so far as to allege that the portrait of the Pharisee here is a caricature which could not have fit any real-life Jew in a Sitz im Leben Jesu, thus requiring one to see part or all of the parable as inauthentic and stemming from a later anti-Jewish polemic.  There were both arrogant and humble Pharisees in ancient Judaism, as the Talmud itself later admitted (Blomberg 257).”  “Luke clearly intends the Pharisee’s prayer to be taken seriously.  It is an instance of an attitude which some people really do display (Downing 86).”  “Jesus is not portraying a caricature but a reality most likely known to his audience (Bailey 150).”  “But there is no reason to doubt that Jesus is pointing to a real tendency towards smugness and arrogance among many of the religious people of His day.  They did see themselves as superior to others, and thanked God for His goodness in making them so (Wenham 119).”  “There are similar prayers in later Jewish sources that are meant to be seen as fully positive (Nolland 1993, 876).”  “The Pharisee’s confidence is like Ps 26 and 17:3-5 (Bock 1458).”  “The standard prayer in which the pious Jewish man thanks God that he is not a slave, a Gentile or a woman comes very close to expressing the attitude with which Jesus takes issue here (Blomberg 257).”  “In the Talmud one rabbi was reported to be confident that his righteousness was sufficient to exempt his whole generation from judgment (Elllis 214).”  “There is a recorded prayer of a certain Rabbi which runs like this, ‘I thank, Thee, O Lord my God, that thou hast put my part with those who sit in the Academy, and not with those who sit at the street-corners.  For I rise early, and they rise early; I rise early to the words of the law, and they to vain things.  I labour, and they labour; I labour and receive a reward, and they labour and receive no reward.  I run, and they run’ I run to the life of the world to come, and they to the pit of destruction’ (Barclay 224).”

“The Pharisee was deluded about prayer, for he prayed with himself and told God (and anybody else listening) how good he was (Wiersbe 249).”  “His prayer was uttered in a spirit of pride (Morris 289).”  The Pharisee “did not really go to pray to God.  He prayed to himself (Barclay 223).”  “The words of the Pharisee can hardly be called a prayer.  He asks for nothing, and feels his need of nothing (Dummelow 764).”  “The Pharisee’s prayer was concerned with telling God what a good man he was (Walvoord 250).”  “True prayer is always offered to God and to God alone (Barclay 223).”

“’God, I thank You’”  Linnemann asserts; “This man can appear before God with thankful joy (Nolland 1993, 876).”  “This Pharisee is suitably grateful to God for his advantages.  He presumably tells the truth as he describes his own life (Nolland 1993, 876).”  “The Pharisee attributes his own upstanding life to the grace of God and expresses his gratitude (Nolland 1993, 879).”

“Note that there was no petition in the Pharisee’s prayer.  He really did not need God (Stein 449).”  “Prayer in Jewish piety involved primarily the offering of thanks/praise to God for all of His gifts, and petitions for the worshiper’s needs.  The Pharisee does neither (Bailey 150).”  “He has no requests.  Thus his words do not fall under the category of prayer at all but degenerate to mere self-advertisement (Bailey 150).”  “Persius reinforces the impression that private prayers intended to be overheard are likely to be hypocritical (Downing 85).”  “The Pharisee came short of congratulating God on the excellence of his servant (Morris 290).”  “The Pharisee manages to refer to himself in the first person 5 times in 2 verses and describes himself in the prayer with the active voice (Bock 1458).”  “His attitude was very clear.  God was very fortunate to have someone like him (Stein 448).”  “The Pharisee did, indeed, acknowledge that his virtues were derived from God, but he took all the merit of them to himself, and boasted of them before God and man (Dummelow 764).”  “The prayer could be quite acceptable if the Pharisee were thanking God for protecting him from circumstances that might have led him to become a thief or an adulterer.  However the Pharisee saw his not having succumbed to such sins as purely his own doing.  There was no thanks for what God had done but rather a long list of personal achievements (Stein 448).”  “In the Talmud the thanks are for God’s predestination, for where the man praying is set; in Luke’s narrative the thanks are for the Pharisee’s own achievement (Downing 94).”  “Though a prayer of thanksgiving would itself be almost universally approved, yet to thank God or gods for one’s own good deeds and virtues would not be though appropriate.  One’s own deliberate actions are a matter of one’s own responsibility (Downing 85).”  “If the Pharisee’s thanks were shown to be insincere, and really an ill-concealed boast, then Philo and Josephus (and most likely Paul the Pharisee [Ro 4:4]) would have joined in condemning him.  Phil might, however, have been rather surprised if Luke’s Pharisee had found nothing to confess, for ‘even the perfect man, in so far as he is a created being never escapes from sinning’ (Downing 90).”  “Implicit in his offering of thanks is the delusion that he, and not the tax collector, is righteous (Evans 268).”  “Well might the Pharisee thank God for his advantages.  They are real enough. But along with them comes responsibility.  If grace does not lead to grace, it turns out not to have been grace at all (Nolland 1993, 877).”  “This Pharisee’s prayer was a farce, being created only in himself and the mention of God only at the beginning of his prayer (Gaebelein 1002).”  “After his opening word he does not refer to God again, but he himself is never out of the picture (Morris 290).”  “He commended himself for his piety.  His prayer is all about ‘I’ (Carson 1008).”  “The Pharisee was really giving himself a testimonial before God (Barclay 223).”  “Confidence about God precludes confidence in God (Ellis 214).”

“Do we have cause to be critical of the attitude expressed by this Pharisee in prayer?  We are sometimes told that he is a hypocrite who has an outer righteousness but no real faith in God, or that the man’s problem is that he is preempting God’s sovereign right to bestow salvation on whomever he pleases, or even that he is seeking to gain salvation by works and not by faith.  But whatever the man’s problem might be, unless we bring a prior judgment with us from outside the story, it is not as blatant a fault as any of these criticism suggest (Nolland 1993, 877).”  Yet later Nolland writes; “We are not warmed by the love of God when we are in the presence of this upright and apparently godly man (Nolland 1993, 877).”

“I am not like other people”  The Pharisee likely refers to “all who do not share the strict religious commitments of the Pharisees (Nolland 1993, 876).”  Luke 7:30 sharply distinguishes the Pharisees and scribes from ‘all the people and the tax collectors’, a demarcation which will have structural significance throughout the ensuing narrative (Carroll 609).”  “The Pharisee sees his achievements as abundantly fulfilling the law, so he believes that he is better than others (Bock 1458).”  “His prayer expresses the essence of Pharisaism – separation from others (Gaebelein 1001).”  Righteousness drives the Pharisee “far away from others (Nolland 1993, 877).”  “This in itself was not reprehensible, because at the inception of Pharisaism there was a need for a distinctive group who would maintain a piety that stood in contrast to the encroaching pagan Hellenism.  This initial good hardened into obnoxious self-righteousness on the part of many (not all) Pharisees, is seen not only in Mt 23 and Mk 7, but in Jewish literature as well (Gaebelein 1001).”  Pharisaical righteousness “builds no bonds to those with whom he shares life in Palestine (Nolland 1993, 877).”  “It is on record that Rabbi Simeon ben Jocai once said, ‘If there are only two righteous men in the world, I and my son are these two; if there is only one, I am he’ (Barclay 224)!”

The Pharisee “kept the law outwardly far better than the tax collector (Stein 451).”  “He does, however seem to think that all non-Pharisees are utterly lost in degradation (Nolland 1993, 879).”  The Pharisee thought he could approach God on the basis of his own righteousness (Pentecost 119).  “The passage is a polemic against the proud, represented by the Pharisee.  At the center of this pride is personal religious arrogance.  Jesus speaks against religious snobbery that views oneself as more righteous than another (Bock 1460).”

“And what we see, perhaps, is a man whose apparent love for God is not at the same time a heart of compassion for his fellows (Nolland 1993, 877).”  “This condescending, superior attitude makes it difficult to serve others (Bock 1461).”  “Josephus’ apologetic insistence, ‘prayers for the welfare of the community must take precedence over those for ourselves.  We are born for fellowship, and whoever sets its claims above his private interests is especially acceptable to God (Downing 85).”  “His love for God does not move him to have compassion for his fellows; his righteousness, rather, drives him away from others (Nolland 1993, 879).”  “If humility toward God and compassion for neighbor are excluded, the Pharisee possessed an impeccable life-style.  But humility toward God and compassion for neighbor are the essence of true piety (Stein 449)."  “What we think about others stems from what we think about God (Buttrick 310).”  “The Pharisee shows the attitude of pride and self-vindication alluded to in Mt 23:5-7; Mk 7:6; Php 3:4-6.  The implication of his words is a contractual relationship with God whereby He would accept the Pharisee’s merit in exchange for justification (Gaebelein 1001).”  “The Pharisee did not really go to pray; he went to inform God how good he was (Barclay 224).”  “His estimation of his righteousness is greatly exaggerated (Evans 268).”  “The Pharisee was deluded about himself, for he thought he was accepted by God because of what he did or what he did not do (Carson 249).”  “What the Pharisee said about himself was true.  His trouble was not that he was not far enough along the road, but that he was on the wrong road altogether (Morris 289).”  “He suggested to God that there was nothing he needed (Carson 1008-9).”  “The Pharisee has no real sense of his own sinfulness and unworthiness before God, and therefore he has an inadequate appreciation of God’s grace (Evans 268).”

“According to Talbert, ‘the Pharisee’s posture is unmasked idolatry.  He was usurping the prerogatives of God, which is how the devil acts.  To judge is God’s prerogative (1Co 4:5), not ours’ (Evans 268).”

“He was using other people as his standard for measuring righteousness (Walvoord 250).”  “The expression, ‘like all other men (NIV)’, makes it clear that the Pharisee does not include himself among sinners (Evans 270).”  “He knew nothing of God’s perfection and holiness and his own sinfulness!  He possessed an unusually high self-worth and had learned nothing from the penitential psalms (Stein 448).”  “Had he recognized his own sin, and God’s gracious forgiveness, he would have viewed himself and the tax collector as equal before God (Evans 268).”  “True prayer comes from setting our lives beside the life of God.  No doubt all that the Pharisee said was true.  He did fast; he did meticulously give tithes; he was not as other men are; still less was he like that tax collector.  But the question is no, ‘Am I as good as my fellow-men?’  The question is, ‘Am I as good as God?’ (Barclay 225).”

“swindlers”  The NIV translates this “robbers”.  This “might also be translated ‘thieves’ (the word can have a variety of meanings; … RSV, ‘extortioners’).  The main idea is in taking what is not one’s own, which would violate the 8th commandment (Evans 270).”

“unjust”  The NIV translates this word as “evildoers”.  It may also be translated “unrighteous” (Evans 270).”  “The word has a general reference, and so it could refer to any of the commandments (Evans 270).”  “Adikos is a general category for sinner (Bock 1462).”

“adulterers”  “moichos refers specifically to the immoral (Bock 1462).”“Adulterers are guilty of violating the 7th commandment (Evans 270).”

“or even like this tax collector”  “The officiating priest is most likely in the Holy Place offering up the incense.  At this particular point in the service the delegation of Israel was responsible for making the unclean stand at the eastern gate.  The Pharisee may be wondering why this publican was not ushered out.  In any case, during this pause in the liturgy, the Pharisee probably takes advantage of the opportunity to instruct the ‘unrighteous’ around him (Bailey 149).”  “The prayer comes through as a ruthless attack on a stereotype, a public accusation of a fellow worshiper at the great altar, that is based on preconceived notions formulated by the Pharisee’s own self-righteousness, which he then proudly displays (Bailey 152).”

“Obviously [the first 2] words [swindlers, unjust] are selected because they specifically apply to the tax collector, who is already spotted standing at some distance (Bailey 150).”  “The reference to the tax collector shows a judgmental attitude because he makes an instant evaluation on the basis of the man’s vocation (Bock 1462).”  Later in the parable we see that “there is a future for wicked tax collectors who sue God for mercy, and there is rebuff for pious Pharisees who confidently dismiss all others in their sense of exclusive claim upon the good pleasure of God (Nolland 1993, 878).”  “It is the work of the parable subtly to qualify the level of our initial approval of this Pharisee, and to cause us to begin to see that there may yet be hope for those who have been written off by respectable society (Nolland 1993, 879).”

“this”  “Houtos, this one has negative connotations (Bock 1462).”

12. ‘I fast twice a week; I pay tithes of all that I get.’
”I fast twice a week”  “The Law of Moses required fasting one day in the year in connection with the day of atonement (Lev 16:29ff; Ac 27:9; Lindsell).  “The required public fasts were only 3 in number: the Day of Atonement; the day before Purim; and the 9th of Ab, commemorating the fall of Jerusalem (Ryrie 1459).”  “In our Lord’s time there were not more than 5 or 6 public fasts (Dummelow 647).”  “What fasts were observed in our Lord’s time is not quite certain (Dumelow 648).”  “During the exile arose the custom of observing four yearly fasts to commemorate the calamities of Jerusalem.  That of the fourth month commemorated the capture of Jerusalem, that of the fifth the destruction of the city and Temple, that of the seventh the murder of Gedaliah, that of the tenth month the beginning of the siege.  Of much later origin was the fast on the 13th of Adar, supposed to commemorate the advice of Haman to massacre the Jews (Dommelow 648).”

“Fasting was often done as an act of contrition, humility, or sorrow (Evans 271).”  “Fasting in individual cases occurs as an expression of mourning, penance, or supplication (Nolland 1993, 876).”  “A ‘fast’ would generally involve going without food or drink from sunrise to sunset (Stein 449).  “A fast involved taking only bread and water (Bock 1463).”  This is the earliest reference to the Jewish practice of fasting twice a week (Stein 449).”  “Though clearly going beyond any requirement of the OT law, the practice of the Pharisee of the parable reflected the disciplined piety of his group, and not some individual accomplishment (Nolland 1993, 876).”  “The Pharisee here fasted two days a week; not even oral tradition required that.  He was proud of the fact that he exceeded the requirements of the law (Lindsell 1540-1).”  “Those who wished to gain special merit fasted also on Mondays and Thursdays (Barclay 223).”  “The Pharisees fasted on Mondays and Thursdays (Barker 1575).”  “the traditional reason for fasting on Monday and Thursday was that thesd were the days that Moses went up and came down from Mount Sinai, but the real reason may be simply that it divided the week nicely (Bock 1463).”  “It is noteworthy that these were the market days when Jerusalem was full of country people.  Those who fasted whitened their faces and appeared in dishevelled clothes, and those days gave their piety the biggest possible audience (Barclay 223-4).”  “The Pharisees fasted twice a week – conspicuous piety (Ryrie 1459).”  “Vainglorious persons fasted more frequently even than this, and were careful to advertise the fact.  A faster did not wash, or bathe, or anoint the body, or shave the head, or wear sandals, but placed ashes on his head, thereby ‘disfiguring his face.’  It was said of Rabbi Joshua that ‘all the days of his life his face was black by reason of his fastings’ (Dummelow 647).”

“Jesus was critical of a fasting that was only for show and that looked for the approval of people.  He endorsed secret fasting only, in which one seeks to glorify God (Mt 6:16-18; Lindsell).”  “This command does not apply to public fasts ordered by lawful authority.  On such occasions Christians should fast publicly, both as an outward expression of obedience, and for the encouragement of others who are afraid of ridicule.  All excessive fasting which would injure the body or interfere with the due discharge of social duties is contrary to Christianity.  People who are strictly abstemious or temperate can fast very little with regard to the quantity of food, but it is open to them to fast with regard to its quality.  To fast is also to abstain from usual and lawful indulgences and amusements, so far as can be done in charity and without attracting undue attention.  The time saved can be given to prayer, meditation, visiting the sick, etc.  Money saved by fasting should of course be given to charity.  The object of Christian fasting is to subdue the flesh to the Spirit, and to fit the mind for devotion.  A fast which is not joined with prayer and devotion is no Christian fast (Dummelow 647-8).”

“fast”  “Our Lord says nothing of public fasts, because when every one else is fasting there is little temptation to vainglory (Dummelow 647).”

“I pay tithes of all that I get”  “The Law tithed only the fruits of the field and the increase of cattle (Dummelow 648).”  “Even tax collectors paid some tithe (bailey 152).”  “As a typical first-century Pharisee, he tithed all that he acquired, not merely what he earned (Barker 1575).”  “He may have done this in case the person who sold this to him had not tithed it (Stein 450).”  “The tithing of various herbs was based on Lev 27:30.  Though tithing of grain, fruit, wine, and oil was demanded, the scribes had expanded the items required to include even the smallest of herbs (Ryrie 1488).”


The Pharisees “achievements are impressive, but we might wonder why he needs to distance himself so much and so critically from all others and why he chooses to mention these particular pious practices before God (Nolland 1993, 879).”  “Actually [the Pharisee] believed he had done more than God required.  He had not only kept the law perfectly and thus did not need to pray for God’s forgiveness (Stein 448).”  “He has gone beyond the call of duty, so God should be impressed with his record of service.  Jesus considers his approach offensive (Bock 1464).”

13. “But the tax collector, standing some distance away, was even unwilling to lift his eyes to heaven, but was beating his breast, saying, ‘God, be merciful to me, the sinner!’
“But the tax collector”  “As a tax collector this man is intrinsically a negative figure, and the figure he cuts in our story in its own way reinforces our prejudices about the unsavory lifestyle of tax collectors.  But at the same time the depth of feeling expressed by his appeal, posture, and action means that our hearts must go out to him; and the echo of the penitential psalm reminds us that the possibility of forgiveness of even the most heinous of crimes is a fundamental aspect of Jewish faith (Nolland 1993, 877-8).”  “The image of the tax collector in the mind of the Pharisee is in sharp contrast to the reality of the broken, humble man standing some distance away form the assembled worshipers (Bailey 152).”

“standing some distance away”  “In proposing his alternative to the much more common early Christian insistence on bold and confident access to God, Luke … stands on his own (Downing 99).’  “He stands afar off, anxious not to be seen, sensing his unworthiness to stand with the participants.  In brokenness he longs to be a part of it all.  He yearns to that he might stand with the righteous (Bailey 154).”  The tax collector “is so conscious of his unworthiness that he can barely approach God (Bock 1458).”  “He stands but remains ‘far off,’ probably on the outer edges of the Court of the Gentiles (Bock 1464).”  “The implication is that the tax collector, unlike the Pharisee, stood toward the back of the ‘Court of Israel’ ‘just inside the confines’.  Remember also the 10 lepers ‘stood at a distance’ because of their uncleanness (Lk 17:12).  The tax collector in Jesus’ parable apparently viewed himself as unclean and unworthy (Evans 271).”  “Both the location and the posture speak of the tax collector’s intense sense of unworthiness (Nolland 1993, 877).”  “In his humility, he thought [the Pharisee] far more righteous than himself (Dummelow 764).”  “By contrast, the tax collector stood far away from the holy place in the temple (Carson 1009).”  “No one is shown, let alone approved of, for keeping their distance literally or metaphorically from God.  Without exception, elsewhere it is a trusting approach that is met with acceptance (Downing 93).”  “Position in the temple means nothing; the position of the heart means everything (Bock 1465).”

“was even unwilling to lift his eyes to heaven”  “Josephus has Ezra ‘ashamed to look up’ (Ant. 11.5.3).  There is a further instance, in the Prayer of Manassah, of a penitent unwilling even to look up to heaven; and we may note that Ezekias (Hezekiah) turns his face to the wall to pray in anguish (LXX 2Kgs 20:2; Isa 38:2; Downing 88).”  “This, again, was an outward sign of his recognition of his own unworthiness.  He dropped his eyes and stared toward the ground instead of looking toward the place where God was thought to dwell (Pentecost 120-1).”  “However earnestly he may yearn for forgiveness, he is so deeply under the impression of his utter unworthiness before God that he remains standing far from the holier parts of the temple and does not even venture to raise his eyes (Geldenhuys 451).”  “Lifting up the eyes to heaven when praying was normal, but his sense of unworthiness prevented him from doing this (Morris 290).”  “The tax collector’s sense of sin is so great that he would not, as was customary, look toward heaven while he prayed (Evans 271).”  “The accepted posture for prayer was to … keep the eyes cast down (Bailey 153).”  “When we set our lives beside the life of Jesus and beside the holiness of God, all that is left to say is, ‘God be merciful to me – the sinner’ (Barclay 225).”

“beating his breast”  “The accepted posture for prayer was to cross the hands over the chest (Bailey 153).”  “But this man’s crossed arms do not remain immobile (Bailey 153).”  “The publican repeatedly smote his breast, for he knew where his greatest problem was (Wiersbe 249).”  “Ibn al-Salibi in his 11th century commentary … writes regarding the tax collector, ‘his heart in his chest was the source of all his evil thoughts so he was beating it as evidence of his pain as some people do in their remorse, for they beat upon their chests (Bailey 153).”  “This dramatic gesture is still used in villages all across the Middle East from Iraq to Egypt.  The hands are closed into fists that are then struck on the chest in rapid succession (Bailey 153).”  “He kept beating his breast (the tense denotes continuous action), a sign of sorrow (Morris 290).”  “The gesture is used in times of extreme anguish or intense anger (Bailey 153).”  “Beating of the breast is more characteristic of women in modern Middle Eastern culture than of men (Wenham 119).”  “For men it is a gesture of extreme sorrow and anguish and it is almost never used (bailey 153).”  “The tax collector was clearly under great conviction of sin (Morris 290).”  “Even apart from his prayer he exhibited humility and contrition (Stein 448).”  It is little wonder that in all of biblical literature we find this particular gesture mentioned only here and at the cross (Lk 23:48).  There we are told that ‘all the multitude’ went home beating on their chests.  The crowd naturally included men and women.  Indeed, it takes something of the magnitude of Golgotha to evoke this gesture from Middle Eastern men (Bailey 153).”

“be merciful to me”  “Luke … must have asumed that the toll-collector’s penitence expressed a genuine repentance (Downing 88).”  “The verb used here, hilaskomai is found elsewhere in the NT only in Heb 2:17 (Stein 450; Bromiley 364).”  “As a noun it appears 4 times, and it clearly refers to the atonement sacrifice (Bailey 154).”  “It means to expiate or propitiate (Stein 450).”  “The interesting thing in the construction and meaning of hilaskomai is the addition to the sense ‘to propitiate’ of the sense ‘to purge’ and ‘to expiate’.  This was a natural development, since that which makes God gracious also purges from sin and expiates its guilt (Bromiley 364).”  “Expiation and propitiation as English words must be combined with cleansing and reconciliation to give the meaning of the Hebrew kaffar, which lies behind the Greek hilaskomai (Bailey 153).”  “Both the classical Armenian and the Harclean Syriac versions of the early centuries of the life of the Church translate our text literally as ‘make an atonement for me’ (Bailey 154).”  Morris offers the translation; “Let thine anger be removed.”  “His petition, quite literally, reads in the Greek, ‘God, be propitiated to me, a sinner’ (Pentecost 121).”  “The original sense of the word ‘be merciful’ here is ‘be appeased’, and it is a word used in connection with atoning sacrifices (Wenham 120).”  “The petitioner evidently had in mind the ritual of the Day of Atonement, which was the foundation of the relationship of the nation of Israel to God (Pentecost 121).”  “In fact, the tax collector’s cry, ‘Be merciful to me’ might well be translated, ‘Let me be atoned’ (Blomberg 258).”  “The temple ritual provided for a morning and evening sacrifice to be offered each day (Bailey 145).”  “The tax collector is not offering a generalized prayer for God’s mercy.  He specifically yearns for the benefits of an atonement (Bailey 154).”  “Prayer is not based on a person’s own righteousness, but rather it is possible because a sinner has found forgiveness by putting himself under the propitiating blood (Pentecost 124).”

“His prayer sought God’s mercy and forgiveness just like the psalmist (Ps 51; Stein 448).”  “The tax collector’s humility reflects … Ps 51 (Bock 1458).”  “In addition to the verses from the canonical Psalms and elsewhere in the canon … we may note such passages as ‘Your servant has no righteous deeds to deliver him from the pit of no forgiveness.  But I lean on the abundance of your mercies and hope for the greatness of your grace (1QH 8) (Downing 92).”  “The tax collector knew he deserved the anger of God – again we are reminded of the prodigal son – and begged that the temple sacrifices would be effective for him, despite his sin (Wenham 120).”  ‘“The publican in his prayer sought God’s mercy in order to have his sins covered and the divine wrath removed from him (Stein 450).”  “The tax collector does not plead his good works but the mercy of God in forgiving his sin (Barker 1575).”  “He has nothing to plead in extenuation.  He can only throw himself on God’s mercy (Morris 290).”  Manson wrote; “‘This publican was a rotter; and he knew it.  He asked for God’s mercy because mercy was the only thing he dared ask for’ (Morris 290).”  “He realized that he had to throw himself on the mercy of God for forgiveness (Walvoord 250).” “He is concerned only with improving his own spiritual health, and he knows that the only way to do so is to rely totally on God’s mercy (Bock 1464).”

“the sinner”  The tax collector “too, puts himself in a class of his own, but how differently from the Pharisee (Morris 290)."  “In referring to himself as a sinner, he makes no comparison to others, unlike the Pharisee (Bock 1464).”  “Unlike the Pharisee, the tax collector offers God no list of virtues (nor a list of excuses); he has done nothing to impress God, but can only admit his sinfulness and plead for God’s mercy (Evans 271).”  The tax collector demonstrated “undoubted moral inadequacy and failure of loyalty to the people of God (Nolland 875).”  “Even as he looks for forgiveness he recognizes what he deserves.  And he calls himself not ‘a’ sinner but ‘the’ sinner’ (Morris 290).”  It is “as if he was not merely a sinner, but the sinner par excellence (Barclay 224).”

14. I tell you, this man went to his house justified rather than the other; for everyone who exalts himself will be humbled, but he who humbles himself will be exalted.”
“I tell you”  This phrase “often signals a significant conclusion (Bock 1464).”  “Note the Christological claim in these words.  Jesus claimed to know the mind of God (Stein 450).”

“this man went to his house justified”  “His justification was immediate (Gaebelein 1002).”

“this man”  “The toll-collector and his reliance on and openness to the gracious forgiveness of God provide and example obviously meant for us to identify with and adopt (Downing 80).”  “It is the unlikely outsiders who are welcomed into the kingdom and put right with God (Wenham 122).”  “In the story we may well not have a general possibility but an image of how Jesus himself understood what was taking place in his own contact with tax collectors.  These people were indeed being rescued for God and, through the ministry of Jesus, being brought into the kingdom of God (Nolland 1993, 879).”

“went to his house”  Literally this is “’went down into his house’, i.e., left the temple for home (Stein 450).”

“justified”  The Greek word is dikaios.  “Justify in the NT means always ‘to regard as just,’ not ‘to render just,’ or ‘sanctify’ (Dummelow 764).”  “This term means more than just being forgiven, for it also involves the gift of a new standing before God.  This is evident from 18:9, where the noun is used to describe a ‘righteous’ standing before God.  The publican stood before God after his prayer possessing a new relationship (not moral character) with God.  He possessed a righteousness given him by grace (Stein 450-1).”  “The tax collector went home ‘justified’ reckoned as righteous, ‘acquitted of his sins (NEB)’ (Morris 290).”  “Those who finally will be declared righteous before God are humble, trusting sinners (Green 415).”  God reckoned him to be righteous, i.e., his sins were forgiven and he was credited with righteousness – not his own but that which comes from God (Barker 1575).”  “Jesus’ verdict was that he went home ‘justified’, i.e., accepted by God (Carson 1009).”  “There is a stern rejection of mere appearance or complacency (Bromiley 170).”  “If we may use evidence from m. Yoma 8, then just as clearly sincere repentance would have been approved and assured of divine forgiveness – if accompanied by restitution (Downing 92).”  “The toll-collector is truly penitent, he displays a proper contempt for himself, he will make restitution, he trusts God’s forgiveness: he does what is necessary, and it suffices, as v 14a indicates (Downing 92).”

“The term dikaio is not here a technical term for final salvation, since there are no soteriological issues raised other than a generalized request for mercy in the context of prayer.  The tax collector’s prayer was accepted or ‘found favor’ in contrast to the Pharisee’s prayer (Bock 1465).”  “The sacrifice of the lamb for the sins of the people is made – but the broken of heart, who come in unworthiness trusting in God’s atonement, they alone are made right with God (Bailey 155).”  “The ‘publican’, who in his soul’s need and humble consciousness of guilt has fled to God and humbly begged for mercy, is granted forgiveness so that he departs as the one who in God’s eyes is accounted righteous.  The ‘publican’ did not deserve forgiveness on account of his submissive prayer, but through his self-despising confession of guilt was in a condition to receive the forgiveness granted by God to the penitant (Geldenhuys 451).”  “God is always ready to receive the unrighteous when they call to him (Carson 1009).”  “In this we see the essence of grace, an idea that closely relates to the NT teaching of justification by faith (Evans 271).”  “Luke describes the nature of the recipients of God’s verdict of approval.  This is true throughout Luke’s Gospel, but it is in this story of ‘The Churchman and the Politician’ that we see the characteristics of recipients and rejectors most sharply defined (Gaebelein 1001).”  “Jesus makes it very clear that getting right with God is not on the basis of legal achievement or religious status, but is entirely on the basis of God’s mercy received through faith, so that no one can boast (Wenham 121).”  “To be justified is to be member of the saved people of God; it is to receive and enter the kingdom of God (Wenham 120).”


“A moral character will develop from the baptism of the Spirit that accompanies justification.  Out of positional righteousness will develop a concomitant personal holiness (Stein 451).”  “Thus, although the metaphor of justification involves a standing before God and has no necessary tie with an obedient life of faith, the experience of conversion, through which justification comes, also bestows at the same time other benefits indicated by such metaphors as regeneration, forgiveness, the baptism of the Spirit, being ‘in Christ,’ reconciliation, and sanctification.  And these metaphors do reveal a necessary tie between the experience of a new standing before God with an obedient life of faith (Stein 451).”


Nothing “should be made of the absence of explicit reference to atonement as necessary for justification.  These are still pre-crucifixion days, and the natural time for these two men to be praying publicly in the temple would after all be at an hour of sacrifice (Blomberg 258).”


“As we observed above, either Luke or his source attached an introduction to the parable that highlighted the theme of righteousness and how it is achieved.  That introduction is here balanced by this concluding wisdom saying, which discusses the same theme (Bailey 155).”

“rather than the other”  “The Saviour declares the Pharisee, who when viewd outwardly, is the righteous one of the two, is not regarded as such by God (Geldenhuys).”  “The Pharisee was futilely caught up in””the fantasy of self-justification (Gaebelein 1002).”  “By justifying himself the Pharisee rejects justification as a gift from God (Elllis 215).”  “The Pharisee was not accepted at all (Carson 1009).”  This parable “is also an emphatic repudiation of any suggestion that anyone can be saved by acquiring merit (Morris 289).”  “It is important that we not read this as a story about every Pharisee and every tax collector; it is a story about a Pharisee who acts so, and about a tax collector who acts so (Nolland 1993, 878).”

“everyone who exalts himself will be humbled and he who humbles himself will be exalted”  “This statement, in various forms, occurs in a number of places in the NT (Mt 18:4; 23:12; Lk 14:11; 1Pe 5:6).  It is … quite likely a proverb of Jesus that Luke or his source may have attached to the end of the parable (Bailey 155).”  “Applications are numerous but the one that is the most crucial involves God’s exaltation or humiliation of individuals at the final judgment (Blomberg 258).”  “Hearts will be evaluated and appearances will be reversed at the judgment (Bock 1465).”  “The introduction to the parable speaks of those who elevate themselves (that is, consider themselves righteous) and humiliate others (that is, despise others).  At the end, the self-exalted is humbled and the humble one is exalted (Bailey 156).”

“exalt”  “The great word ‘exaltation’ has an important place in NT theology in relation to the person of Christ.  Here, however, we see it used in its OT sense (Bailey 155).”  “Bertram explains, ‘Exaltation means drawing close to God; the righteous man who is meek and humble may hope for this and claim it’.  In regard to the use of this word in the synoptic Gospels Bertram observes, ‘Along the lines of the OT revelation of God all exaltation on man’s part is repudiated … Exaltation is God alone’ (Bailey 155).”  “True exaltation is God’s work (Bromiley 1242).”  “Clearly the verse has to do with man being elevated in relation to God.  As in the OT it is almost synonymous with 'to deliver’ and ‘to redeem’ (Bailey 156).”

“everyone who exalts himself will be humbled”  Luke “sees the Pharisee as having exalted himself, and so God’s approval has been denied him (Nolland 1993, 879).”  “Because he was busy tabulating his ‘score’, the Pharisee overlooked the essential requirement, a right attitude (Ellis 214).”  Talbert wrote; “’Spiritual arrogance is presumption, assuming that one stands in God’s place, able to judge.  It is this exaltation that God overturns ‘(Evans 268).”  “No man who is proud can pray.  The gate of heaven is so low that none can enter it save upon his knees (Barclay 224).”  “Those who are proud will be brought low by God (Walvoord 250).”  “Pride – especially religious pride – is condemned (Bock 1465).”  God “closes His ears to those whose pride in their religious practices and good works makes them feel self-sufficient (Carson 1009).”  “The Pharisee thought that the publican was a great sinner, but the publican went home justified by God, while the proud Pharisee went home only self-satisfied (Wiersbe 249).”  “In justifying himself before God, the Pharisee rejected the possibility of receiving God’s gift of justification that comes through faith (Stein 451).”  “The Pharisee’s pride condemned him (Wiersbe 249).”  “Without repentance, without embracing God’s inclusion of the lost and the sinful, … the Pharisees face only the prospect of status inversion and exclusion from the basileia of God (Carroll 616).”

“he who humbles himself will be exalted”  God honors humility (Bock 1465).”  “The humble do not engage in comparison and are aware that their standing before God is possible only because of his mercy (Bock 1466).”  “It is clear that the tax collector has humbled himself before God and has, therefore, gained acceptance with him (Nolland 1993, 879).”  “No one has anything of which he can boast before God (Morris 290).”  “God can relate only to a person who, having lost his self-confidence, ‘humbles himself’ in repentance (Ellis 214).”  “It is necessary for people to humble themselves before God to gain forgiveness (Walvoord 250).”  “God’s generosity and mercy reaches out to the lost, and it can be received only by the person concerned acknowledging his need of that mercy (Wenham 120).”  “The penitent sinner who humbly looks for God’s mercy will find it (Morris 291).”

Luke appends this parable with “a saying also appended to Jesus’ advice on selecting one’s seat at a banquet (14:7-11).  The point that was made there is similar to the one being made here.  The saying is a warning not to exalt one’s self (before others, 14:11; or before God, 18:14b), lest one be humbled.  Whereas the saying (and the parable preceding it) was originally addressed to Pharisees as a criticism of their self-righteousness, Luke intends it to be a warning to Christians to be careful how they view themselves, lest they become guilty of the same hypocrisy frequently associated with Pharisees (Evans 268).”
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