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“It seems to be part of [Luke’s] plan to set his story in the secular context (3:1; Morris 90).”  “The mention of Bethlehem and Augustus, with so many other places and persons, emphasizes the fact that the Christian religion is a historical religion.  It has a locale, and it roots in things that happened.  It has a geography and a history.  It is not a myth.  It is not just a philosophy (Martin 39).”  “Luke, with brevity and charm, tells of the coming of the Son of man (Martin 39-40).”  “In a few verses – written simply, in a matter-of-fact way – Luke here relates the tremendous and all-important event.  The extreme simplicity of the narrative forms the strongest contrast to the stupendous significance of the occurrence that is recounted (Geldenhuys 99).”  

“The author relates the birth of the ‘Lord’ chronologically to the reign of the current emperor, Augustus, whose birth legends also claim a divine father.  The stories involve competitive claims of divine lordship and contrasting economic and social status, although historically Octavian/Augustus lived his entire reign in a comparatively simple house on the Palatine hill in Rome.  Luke’s attempt to give the historical date involved him in mistakes: Gabriel announced the births ‘in the days of King Herod of Judea (1:5), who died in A.D. 4.  Jesus’ birth, Luke narrates, occurred when the governor Quirinius made a census of Judea, although Quirinius became legate of Syria only in A.D. 6.  Nor is there any other record of a census of ‘all the world;’ such universalizing is a Lukan tendency.  Nor in a Roman census would persons return to their birthplace, but it serves the purpose of placing Joseph and Mary in Bethlehem.  Luke is an ancient, not a modern historian; as modern readers, we may see the author’s interesting datable, political events and contrasts (Balch 1108).”
1. Now in those days a decree went out from Caesar Augustus, that a census be taken of all the inhabited earth.
“During the reign of Augustus, the Romans reorganized their administration in several parts of the empire and carried out fresh censuses for the purpose of taxation (Marshall 984).”

“in those days a decree went out from Caesar Augustus” “When Augustus died he left in his own handwriting a summary of information, such as statistics on direct and indirect taxation, which would most naturally have been derived from censuses (Morris 90).”  “The mention of Caesar Augustus may not only be for historical background but also to contrast the human with the divine decrees (Liefeld 843).”  Luke “sees God as Lord of history, and the actions of the emperor in faraway Rome do but set forward the divine plan and purpose (Morris 90).”  “In the year to which those words refer the most powerful person on earth was Caesar Augustus, emperor of Rome (Bowie 48).”  “As John Buchanan wrote in a chapter that described Augustus’ funeral, men ‘comforted themselves, reflecting that Augustus was a god, and that gods do not die.’  But though Augustus represented the imperial power that men tried to deify in his person, that power did go down to death.  Meanwhile, the one born in Palestine ‘was to proclaim a kingdom mightier than the Roman, and to tell of a world saved not by Man who became God, but by God who became Man (Bowie 50).”  “The whole meaning of Christian history is summed up in that contrast (Bowie 50).”  “It appeared that Caesar Augustus had all the resources of power in his hands; but his power has gone and the ancient Rome over which he ruled was doomed to fall to catastrophe and to ruin.  Meanwhile the power of Jesus has lived and gone on increasing, because it is the power of light and love which can reach into men’s hearts and make them different and new (Bowie 50).”
“in those days”  “’In those days’ is an imprecise date (contrast Lk 3:1-2), suggesting that Luke did not know the exact year (3:23; Grudem 1947).”  “Note the ‘about 30 years old’ in 3:23 (Stein 104).”  “The fact that Luke gives no particulars concerning the exact date of Jesus’ nativity is an example of the fact already noticed, that the Gospel was not written as an ordinary complete biography, but as a ‘preaching’ concerning Christ as Redeemer and Lord (Geldenhuys 102).”  “Luke was an able historian who grounds his historical account of Jesus in world history (Lindsell 1507).”  “In keeping with his historical perspective Luke relates the birth to the context of the Roman world (Ellis 80).”  “Luke clearly intends to secure the historical and chronological moorings of Jesus’ birth.  Ironically, it is precisely this that has led some to question Luke’s accuracy (Liefeld 843).”  “Caesar August reigned from 27 B.C. to A.D. 14 (Ryrie 1545).”  “Luke is the only one of the Gospel writers who dates his material by the reigning emperor (Tenney 198).”  “Because Herod the Great’s reign ended in 4 B.C., Jesus was born before that time (Martin 207).”
“a decree went out from Caesar Augustus” “Augustus Caesar was ruling, but God was in charge, for He used Casar’s edict to move Mary and Joseph 80 miles from Nazareth to Bethlehem to fulfill His word (Wiersbe 175).”
“a decree”  The Greek word is dogma.  “The fact that Jesus was born in Bethlehem rather than in Nazareth (1:26) was due to a ‘decree’, i.e., an imperial edict (Ac 17:7; Grudem 1946).”  “The decree was issued about 8 B.C., but probably did not go into effect until a few years later (Tenney 198).”
“Caesar Augustus”  “In mentioning this Roman emperor, Luke revealed his historical interests and indicated that salvation history is both particular (Jewish) and universal in its implications (the Roman world; Stein 105).”  “Born in 44 B.C. and named Gaius Octavius, he was the great nephew of Julius Caesar, who had led the Roman legions across the Rubicon and carried them to conquests wider than had been won before.  Adopted by Julius Caesar as his son and heir, he stood in obvious danger after Caesar’s assassination.  But steadily he won his way to power against Mark Antony and other rivals, and at last he was seated on the imperial throne and given by the Roman senate the title of Augustus (Bowie 48-49).”  “After he had, by political astuteness and military strength, put an end to the terrible civil wars which had raged for many years throughout the Roman world and to all resistance that was offered to him, he reigned for 44 years as absolute monarch over the Roman Empire.  Through a peaceful and mild rule he gave to the world a period of unprecedented outward calm and to his huge empire a permanent organization which afterwards facilitated the spread of Christianity (Geldenhuys 100).”  “Augustus [was] the first and (according to many) the greatest Roman emperor (31 B.C.-A.D. 14).  Having replaced the republic with an imperial form of government, he expanded the empire to include the entire Mediterranean world, established the famed Pax Romana (‘Roman Peace’) and ushered in the golden age of Roman literature and architecture (Foster 1462).”  “Luke has framed his account in such a way that during the reign of the earth’s greatest king, Caesar Augustus … the Messiah was born (Evans 35).”
“Caesar”  “The title Caesar was assumed by [Augustus], and also applied to Roman emperors after him (Clark 54).”
“Augustus”  This name means “exalted (Foster 1462).”  This “was a title voted to him by the Roman senate in 27 B.C. (Foster 1462).”  Clark defines Augustus as “the venerable, the majestic (54).”
“that a census be taken”  “Augustus had ordered a census of the empire which would serve as a basis for taxation (Tenney 198).”  “Rome took a census every 14 years for both military and tax purposes (Wiersbe 175).”  “In a census such as had been commanded by Augustus the name, occupation, property and kindred had to be entered in the public registers (Geldenhuys 100).”  “From A.D. 20 until about A.D. 270 we possess actual documents from every census taken (Barclay 20).”  “It is scarcely conceivable that Luke, careful researcher that he was (1:1-4), would have stressed the census unless he had reasonable historical grounds for doing so (Liefeld 843).”
“the inhabited earth”  The Greek word is oikoumenē.  These words mean “all of the known, inhabited world that was subject to the civilization and governance of Rome (Grudem 1947).”  “The Roman dominion extended all over the Mediterranean world and reached across to the island of Britain, and went eastward into Asia (Bowie 49).”  “Seeing we find this synecdoche frequently in Roman writers, it should not seem harsh.  I have no doubt that this census was shared by all the provinces, to be more tolerable, and less unpopular: though the method of tribute could be different (Calvin 71).”
2. This was the first census taken while Quirinius was governor of Syria.

“census”  A census was “used for military service and taxation.  Jews, however, were exempt from Roman military service (Foster 1462).”
“While Quireinius was governor of Syria”  “Nominally, [the Jews] had their own king, Herod the Great (Geldenhuys 100).”  This reference is “to a registration undertaken by Herod the Great under Roman direction, perhaps in the period 8-6 B.C. (Nolland 104).”  “Though the accuracy of Quirinius as governor of Syria has been widely questioned by critics of the Bible, there is no good reason to maintain that Luke was erroneous (Lindsell 1507).”  “Justin, in the middle of the second century, assures the Romans that they can see the registers of Quirinius’s census (Morris 91).”  “Apparently he was governor of Syria twice: from 4 B.C. to A.D. 1, when this census was taken, and again in A.D. 6 (Ryrie 1545).”  “An inscription discovered in Antioch may refer to Quirinius as the leading military official, virtually the Emperor’s viceroy, in Syria during this earlier period (Ellis 80).”  “Josephus tells us that at about this time ‘the whole Jewish people’ swore an oath of loyalty to Caesar, which possibly reflects a census (Morris 91).”  “Tertullian says that the census was carried out under Saturninus, who was governor of Syria 9-6 BC (Morris 91).”  “Quirinius had a government assignment in Syria at this time and conducted a census in his official capacity.  Details of this census may have been common knowledge in Luke’s time but are now lost to us.  An incomplete MS describes the career of an officer whose name is not preserved but whose actions sound as if he might have been Quirinius.  He became imperial ‘legate of Syria’ for the ‘second time.’  While this is ambiguous, it may be a clue that Quirinius served both at the time of Jesus’ birth and a few years later (Liefeld 843).”  “A census is associated with each term.  This is the first, Ac 5:37 refers to the second (Foster 1462).”  “The preceding census may have been closing when he took office (Tenney 198).”
“The references [to A.D. 6] by Josephus, imply that this census was the ‘first enrollment,’ for it raised a storm of protest among the Jews and led to an insurrection in Galilee that was suppressed only with some difficulty (Ac 5:37; Gilmour 49).”

“Only the most recent scholarship has vindicated the historic accuracy of Luke in connecting the event with the decree of Augustus and with the enrollment under Quirinius (Erdman 32).”  “Luke probably means: ‘The enrollment was held before Quirinius was governor of Syria (Porter 1190).”  “According to Josephus, Quirinius was governor of Syria A.D. 6-7 and conducted a census in A.D. 6 (which Luke is aware of and mentions in Ac 5:37).  But this cannot be the census Luke is referencing here, since it occurred after the death of Herod the Great in 4 B.C., and it is known that Jesus was born during Herod’s reign (Mt 2:1; Lk 1:5).  Various plausible solutions have been proposed.  Some interpreters believe that because ‘governor’ (participle of hēgemoneuō) was a very general term for ‘ruler,’ it may be that Quirinius was the ‘administrator’ of the census, but not the governor proper.  Another solution is to translate the verse, ‘This was the registration ‘before’ Quirinius was governor of Syria, which is grammatically possible (taking prōtos as ‘before’ rather than ‘first;’ the Greek construction is somewhat unusual on any reading).  This would make sense because Luke would then be clarifying that this was before the well-known, troublesome census of A.D. 6 (Ac 5:37).  One additional proposal is that Quirinius was governor for 2 separate terms, though this lacks confirming historical evidence.  Though the year cannot be determined with complete certainty, there are several reasonable possibilities which correspond well to Luke’s carefully researched investigation (Lk 1:3-4) and to the historical and geographical accuracy evidenced throughout Luke and Acts.  The most reasonable date is late in the year of 6 B.C. or early 5 (Grudem 1947).”
“Quirinius”  “His full name was Publius Sulpitius Quirinus.  He died at Rom, A.D. 21 (Clark 55).”

“governor”  “The rulers of imperial provinces such as Syria were technically called ‘legates’ or ‘prefects.’  The latter were also called ‘procurators.’  The more established senatorial provinces had ‘proconsuls.’  The term ‘governor’ is not used in a technical sense here and means ‘ruler’ (Stein 106).”
“Syria”  This was “the Roman province in which the Holy Land was located (Foster 1462).”  
3. And everyone was on his way to register for the census, each to his own city.

“The genuineness of the statement that everyone had to go into his own city to be enrolled has also been strikingly confirmed.  It was a characteristic feature of Augustus’s action towards a subject people that he gave every consideration of their national customs.  Especially since he had the enrollment made through Herod, who ruled as king of the Jews, it goes without saying that the Jewish custom was followed to let the inhabitants go to their original native city for the taxings (Geldenhuys 100).”  “It is fairly contended that at the time of which Luke writes Herod would have arranged the details and [as Easton writes] ‘it would be quite like Herod’s skill in governing Jews to disguise the foreign nature of the command by an appeal to tribal patriotism’ (Morris 91).”
“everyone” “’Everyone’ is another example of Lukan hyperbole (Stein 106).”
“register”  “People were ‘registered’ for the purpose of taxation (Grudem 1947).”
“each to his own city”  This is “probably the city of their ancestral origin (Foster 1462).”  “It was customary to return to one’s original home for such a census (Liefeld 843).”  “The census was thus taken partly after the Jewish method.  Each Jew went to the headquarters of his family to be enrolled, where the ancestral records were kept (Clark 55).”  “Some have argued that it seems strange that people were not registered in the places where they currently lived.  However, other instances of the same practice are known (Martin 208).”  “Each Jewish male had to return to the city of his fathers to record his name, occupation, property and family (Wiersbe 175).”  “The custom of being enrolled at the headquarters of the family was one of the things in that chain of circumstances which resulted in the fulfillment of prophecy at Bethlehem (Clark 56).”

“Critics used to question the fact that every man had to go to his own city to be enrolled; but here is an actual government edict from Egypt: ‘Gaius Vibius Maximus, Prefect of Egypt orders: “Seeing that the time has come for the house-to-house census, it is necessary to compel all those who for any cause whatsoever are residing outside their districts to return to their own homes, that they may both carry out the regular order of the census, and may also diligently attend to the cultivation of their allotments” (Barclay 21).”
4. Joseph also went up from Galilee, from the city of Nazareth, to Judea, to the city of David which is called Bethlehem, because he was of the house and family of David,
“These facts are mentioned by Luke not so much to fix the date of the birth of Christ as to explain how this occurred in Bethlehem when the home of his parents was in Nazareth (Erdman 32).”
“went up” “Bethlehem, in Judea, lies on a mountain 2,654 feet high (Grudem 1947).”

“Galilee”  “’Galilee’ was the region around the Lake of Gennesaret, or Lake of Galilee.  It had a large Gentile population, and from the days of the prophets had been known as ‘Galilee of the Gentiles (Isa 9:1; Tenney 198).’”
“from the city of Nazareth” Bethlehem “was at least a 3 day trip from Nazareth (Foster 1462).”  “Only a legal necessity would have made them willing to take such a journey at such a time, but thus it appears that the emperor of the world was concerned unconsciously in the fulfillment of divine prophecy concerning the Savior of the world (Erdman 32).”  
“Nazareth” “A city in the hills of Galilee, located on the trade route that ran from the coastal plain across to Damascus and the East (Tenney 198).”
“Judea”  “Judea was “the Greco-Roman designation for the southern past of the Holy Land, earlier included in the kingdom of Judah (Foster 1462).”  “Judea [was] the province south of Samaria and north of Edom and the desert, bounded on the west by the Mediterranean Sea and on the east by the Jordan River and the Dead Sea (Tenney 198).”  “This census raises historical difficulties.  It is said to be impossible that a Roman census was held in the territory of Herod, an allied king, though it is admitted that there is evidence of a census some years later in Egypt, a similar case (Porter 1190).”
“Bethlehem”  “Originally the town had been called Ephtratha (Gn 35:19; Geldenhuys 100).”  “At that time it was generally accepted among the religious Jews that the promised Redeemer was to be born in Bethlehem (Geldenhuys 101).”  “Bethlehem means ‘house of bread,’ the ideal birthplace for the Bread of Life (Jn 6:35; Wiersbe 175).”  “Doubtless the origin of the name was due to the simple fact that Bethlehem is in the midst of a relatively fertile region.  That is a rare thing in Palestine, which in large part is a barren land (Bowie 50).”  “Surely it is not irrelevant that the birth of Jesus was thus associated with the town whose name is ‘the house of bread.’  The love of God, of which His birth was the supreme expression, is not indifferent to simple and human needs.  Jesus himself was no aloof ascetic.  One of the first petitions in the prayer He taught his disciples is ‘Give us this day our daily bread.’  He like those familiar and friendly contacts with people which are most instinctively made when man sit down to eat their food together (Bowie 50).”  “Something inside men and women will starve unless it is fed by Him who said He had come to be the bread of life (Bowie 51).”

Bethlehem is “the original home of David’s family (Tenney 198).”  Bethlehem is “the town where David was born (1Sm 17:12; 20:6; Foster 1462).”  “God used the decree of a pagan emperor to fulfill the prophecy of Mc 5:2 (Foster 1462).”
“At the present time the place is called Beth-Lahm and is inhabited by about 8,000 people – mostly Christians.  It is situated about 6 miles to the south of Jerusalem (Geldenhuys 100).”

“because he was of the house and family of David”  “The redundancy ‘house and line’ probably is a result of Luke’s fondness for doublets (Stein 106).”  “’House’ refers more properly to the ‘household, ‘ but ‘family’ to a division of the tribe, which might include several households.  The two words give an emphatic expression to Joseph’s connection with and descent from David (Clark 56).”  “That Joseph, a carpenter, knew his Davidic lineage and could prove it is something quite natural.  The Jews from earliest times kept their genealogical tables in order with amazing fidelity (Geldenhuys 100).”  “In Judea each man went back to the city of his ancestors, where his family records were kept (Tenney 198).”  “Joseph had a family as well as a tribal relationship to David (Ellis 81).”
“David”  This name “means ‘beloved’ (Wiersbe 176).”
5. To be taxed with Mary his espoused wife, being great with child.
“to be taxed with Mary”  “This may mean either that Joseph went up to be registered, accompanied by Mary, or that Mary went up to be registered as well as Joseph (Clark 56).”  “Mary too was of the house of David and probably was required to enroll.  In Syria … women 12 years of age and older were required to pay a poll tax and therefore to register (Foster 1462).”  “At a Roman census a woman also had to pay taxes, but it was not necessary for her to go and do so in person (Geldenhuys 100).”  “Mary accompanied Joseph for several reasons.  The couple knew she would have the Baby during the time Joseph was gone, and they most likely did not want to be separated at that event.  Also both of them knew that the Child was the Messiah.  They also would have known that the Messiah was to be born in Bethlehem (Mc 5:2; Martin 208).”

“No less does God’s amazing providence reveal itself in the fact that a dictator’s bidding pulls Mary away from her home, in fulfillment of prophecy.  God had appointed a place where He wished His Son to be born, but if Mary had not been compelled, she would have decided to stay at home.  Augustus orders a census to be held in Judea, everyone to register their name, that they may thereafter pay him the annual tribute (Calvin 71).”  “Joseph was not so foolish as not to be worried over his wife’s confinement, for he would gladly have avoided this enforcement.  But as he cannot, he is driven to it, and submits himself in trust to God (Calvin 73).”

“There were, however, several considerations that made it necessary for Joseph to take Mary with him to Bethlehem (Geldenhuys 100).”  “To have left her behind may have exposed her to calumny (Morris 92).”  “Because the time was already close at hand when she was to be delivered of her firstborn, Joseph did not want to leave her behind in Nazareth, since she would probably, when the child came to be born, be treated with insult and distrust, as the people knew that she had been married to Joseph for considerably less than nine months (Geldenhuys 101).”
“Mary his espoused wife”  “Mary and Joseph were engaged but not yet married.  That period of engagement was not the same as engagement in modern America, for it was a legal arrangement that could only be broken by divorce (Lindsell 1507).”

“The fact that Mary traveled with Joseph indicates that they were now married, but the description of her as ‘pledged to be married’ shows that they had not yet consummated the marriage (Mt 1:24-25).
“being great with child”  “Mary’s pregnancy would have been construed as adultery and she could have been stoned to death, God protected her in her innocence and used Joseph as her shield against any charge of misconduct (Lindsell 1507).”  “Joseph took Mary with him because she was great with child (Geldenhuys 103).”
6. And so it was, that, while they were there, the days were accomplished that she should be delivered.
“while they were there”  They may have been “waiting either for the proper officer to register them or till their own turn came.  It is probable that they had not waited long, as they were occupying a temporary lodging-place (Clark 57).”
“the days were accomplished that she should be delivered”  “The time was most favorable for a general census, and most fitting for the birth of the Prince of Peace, when the whole world was at peace (Clark 54).”  “Throughout the centuries God had so led the course of history that everything was now prepared for the coming of His Son.  The preparatory OT revelation had been completed long ago; the weary, longing spirit of mankind was in dire need of His coming; His forerunner, John, had already been born; the ‘fullness of time’ had arrived.  And at last the promised Redeemer, whose coming had been looked forward to with so much heartfelt yearning, is born (Geldenhuys 99).”
“Jesus, the Prince of Peace, was born in the fullness of time (Gl 4:4; Lindsell 1507).”  “One the surface, political reasons determine where Jesus is born, but the ultimate cause is the God who controls history and who guarantees that the Messiah will be born in Bethlehem, in accordance with OT prophecy (Mc 5:2; Mt 2:1-6; Grudem 1948).”  “At that time, Judah was under Roman control, so that the scepter had departed from Israel (Gn 49:10; Lindsell 1507).”  “It was the combination of a decree by the emperor in distant Rome and the gossiping tongues of Nazareth that brought Mary to Bethlehem at just the time to fulfill the prophecy about the birthplace of the Christ (Mc 5:2).  God works through all kinds of people to effect His purposes (Morris 93).”

Luke “eliminates human design, by saying that it was to make their returns, by family and tribe, that Joseph and Mary had left home to travel there.  If they had moved by their own decisions and plan, for Mary to give birth in Bethlehem, then we should only have studied the personal aspect: but as their only purpose was to conform to Augustus’ edict, we should properly understand that it was by the hand of God they were led … to the place where Christ was born.  It might indeed appear to be fortuitous, like all else which is not controlled by men’s definite planning and is ascribed by profane folk to chance, but here we should not simply consider the course of events.  It should occur to us to think of what was predicted many centuries before by the Prophet, where comparison will clearly show, that this was not without the wonderful providence of God, that a census was then ordered by Caesar Augustus, and that Joseph and Mary set foot from home, in order that they might reach Bethlehem at exactly the right moment (Calvin 71).”  “So when despair had reached its climax, and the Jews seemed forever cut off from the rule of God and alienated, God not only, with haste and against all hope, provides the remedy, but employs that very tyranny in the redemption of his people.  For the Governor (or whoever was Caesar’s minister), in fulfilling his commands, is God’s secret herald, summoning Mary to the place divinely appointed (Calvin 71).”  “In fact Luke’s whole narrative takes the view that the faithful may learn how Christ, from His very nativity, was brought forth by the hand of God.  It has considerable weight for re-assuring our faith, that Mary, suddenly and apart from her own choice, was taken off to Bethlehem, in order that the Redeemer should proceed from there, just as once was promised (Calvin 71).”
“the days were accomplished”  ESV translation is: “the time came.”
7. And she brought forth her firstborn son, and wrapped Him in swaddling clothes, and laid Him in a manger; because there was no room for them in the inn.
“Luke does not seem to be portraying a dismal situation with an unfeeling innkeeper as villain.  Rather, he is establishing a contrast between the proper rights of the Messiah in his own ‘town of David’ and the very ordinary and humble circumstances of his birth (Liefeld 844).”  “We only know that everything points to poverty, obscurity and even rejection (Morris 92).”  Klosterman writes: “The birth itself is mentioned in the briefest and most general manner, so different from what we find later [in the Apocryphal Gospels] (Geldenhuys 103).”
“she brought forth her firstborn son … wrapped Him … and laid Him in a manger”  “The greatest miracle in the history of the world, the eternal Son of God being born as a man, happens quietly in a stable in an obscure village in Judea (Grudem 1948).”

“firstborn son” “This may imply that Mary had other children later (Mk 6:3; Tenney 198).”  Πρωτότοκος, ‘firstborn,’ prepares for v.23 and establishes for this child the status and privileges in Mosaic law of the firstborn child (Ex 13:2; Nb 3:12-13; 18:15-16; Dt 21:15-17; Nolland 105).”
“She wrapped Him in swaddling clothes”  “That Mary wrapped the child herself points to a lonely birth (Morris 92).”  “Being wrapped ‘in strips of cloth (NIV)’ was important, for this was the way the shepherds would recognize the infant (v.12; Martin 208).”  “Swaddling clothes consisted of a square of cloth with a long bandage-like strip coming diagonally off from one corner.  The child was first wrapped in the square of cloth and then the long strip was wound round and round about him (Barclay 21).”  “Strips of cloth were regularly used to wrap a newborn infant (Foster 1462).”  These were “clean cloths wrapped around the newborn child according to the custom of that day (Lindsell 1507).”  “In ancient times strips of cloth were used to wrap babies to keep them warm and secure (Grudem 1948).”  “Some infants were bound up in that way to keep their limbs straight and unharmed (Martin 208).”
“and laid Him in a manger” Dr. Thomson writes: “The mangers are built of small stones and mortar, in the shape of a box, or rather of a kneading-trough; and when cleaned up and whitewashed, as they often are in summer, they do very well to lay little children in.  Indeed, our own children have slept in them in our rude summer retreats on the mountains (Clark 57).”

“The eternal Son of God had left the glory He shared with the Father and had humbled Himself to be born as a human child in the very poorest of circumstances: He was laid in a manger (Earle 110).”  “What a start God’s Son enjoyed, what a cradle received Him.  Such was His manner of birth, for He had put on our flesh to the end that He might empty Himself for our sake.  So He was pushed into a stable and lodged in a manger, denied a place of hospitality among men, that heaven may lie open to us, not only as a place in which to lodge, but as an eternal homeland and inheritance, and that angels should receive us to dwell with Him (Calvin 73).”
“manger”  “The word translated ‘manger (Lk 2:7,12,16) is translated ‘stall’ in Lk 13:15, and can mean either a feeding trough or an enclosure for animals (Wiersbe 175).”  “Tradition says that Jesus was born in a cave, in which case the manger may have been cut out of a rock wall (Ryrie 1546).”  “You see ancient stone troughs even today as you travel in the Holy Land, and it is probable that such a trough cradled the Infant Jesus.  Many scholars believe that our Lord was born in a cave where animals were sheltered and not in a wooden shed such as you see in modern manger scenes (Wiersbe 175).”  “This is the only indication that Christ was born in a stable.  Very early tradition suggests that it was a cave, perhaps used as a stable (Foster 1462).”  “Tradition says that it was a cave in the side of the hill behind the inn (Tenney 198).”  “The traditional site for Jesus’ birth, a cave/grotto in Bethlehem, was made into a pagan shrine to Adonis in the second century A.D., under Hadrian.  The Constantinian basilica-style Church of the Nativity replaced this shrine in the 4th century, with an octagonal room providing views of the grotto.  The 4th century church, however was destroyed and rebuilt as the present-day structure in the 6th century (Grudem 1947).”

“Although early Christian tradition suggests that the child was born in a cave, Luke appears to mean apart of an inn (or a house) where animals were kept (Marshall 984).”

“there was no room for them in the inn” “This does not refer to a lack of a ‘hotel room’ but lack of a suitable ‘place’ for Mary to give birth to her son (Stein 107).”  “The inn was full, since many had come to Bethlehem to register for the census (Grudem 1948).”  “When the rooms were filled and the animals were at pasture, an ‘inn’ would improvise for the poorer people in the animal courtyard (Ellis 81).”  “The couple was housed in quarters which were not private (Martin 208).” “The story is full of human interest, but all that is of human interest is of heavenly interest also, and soon heaven opens even though earth’s doors are closed (Martin 40).”
“the inn”  “With the definite article (‘the’), [this] indicates that this was a specific, publicly known lodging place for individual travelers and caravans (Grudem 1948).”  “’The inn,’ implying that there was but one in the small city of Bethlehem, was very unlike a modern hotel (Clark 58).”  “The accommodations for travelers was most primitive.  The eastern khan was like a series of stalls opening off a common courtyard.  Travelers brought their own food; all that the innkeeper provided was fodder for the animals and a fire to cook (Barclay 21).”  Jacobus writes: “The building is commonly of stone, built round an open square, with sheds or stalls for cattle, and over these, often are chambers for travelers.  At these caravansaries we saw whole caravans of horses, mules, camels, and men from different quarters take up their lodgings for the night (Clark 58).”  “Sometimes there are separate stalls for cattle in the rear, under a shed running all along behind the walls.  Some suppose that it was in one of these rear stables that Joseph and Mary were compelled to lodge (Clark 58).”  Hackett writes: “Undoubtedly the true conception of the history is that the holy family, excluded from the part of the caravanserai allotted to travelers, repaired to that part where the animals were; and the birth taking place there, the new-born child was laid in one of the feeding troughs within reach (Clark 58).”  “It was perfectly natural, after finding no lodging-place within the inn, to have found it in one of the stables (Clark 58).”  “These were often arranged under the same roof with the house, and servants often lodged in the same with the cattle (Clark 58).”  Newman writes: “To this day, both in Bethlehem and other Syrian cities, kitchen, parlor and stable are frequently under the same roof, and often without a partition between them (Clark 58).”  “The word katalyma, usually translated ‘inn (v.7),’ may mean a room (e.g., the ‘guest room’ used for the Last Supper (22:11), referred to as an ‘upper room’ in 22:12), a billet for soldiers, or any place for lodging, which would include inns.  It is not, however, the usual Greek word for an inn – pandocheion, to which the Good Samaritan took the robbery victim (10:34; Liefeld 844).”
“In Luke 2:29-32 we find Simeon’s response to seeing Jesus.  This is the fifth and last of the ‘Christmas songs’ in Luke (Elizabeth, 1:42-45; Mary, 1:46-56; Zacharias, 1:67-79); the angels, 2:13-14; Wiersbe 177).”  The following verses are called The Nunc Dimittis.  This title is taken “from the first words of the Latin Vulgate translation, meaning ‘Now … You are releasing’ (Barker 1463).”  “The words of Simeon, like the Psalms of David, were spoken in Hebrew poetry (Harrison 200).”  “Since the 5th century it has been used in the evening services of the Church, and has often been the hymn of dying saints (Plummer 67).”
29. Sovereign Lord, as you have promised, you now dismiss your servant in peace.

The “NIV loses the emphasis of the Greek word order because it reverses the phrases.  Nevertheless it does retain the words ‘in peace’ in their place of final emphasis (1:79; 2:14; Liefeld 849).”
“Sovereign Lord”  “’Sovereign Lord’ (despota; Ac 4:24) is an appropriate title in light of the use of the term ‘servant’ in the latter part of the verse (Stein 115).”  “Simeon properly regarded God as his sovereign and himself as God’s servant (doulos; Constable 35).”
“as you have promised”  The RSV is “according to Thy word.”  Simeon “felt ready to die since God had fulfilled His promise (v.26; Constable 35).”
“you now dismiss your servant in peace”  “The introductory words of the psalm are a statement of fact, not a prayer (Gilmour 61).”  “This statement may imply that he was an old man, but it may just be a way of saying that Simeon felt this was the greatest experience in his life (Constable 35).”  “Nothing but faith can do [this].  Faith laying firm hold on an unseen Saviour, - faith resting on the promises of an unseen God, - faith, and faith only, can enable a man to look death in the face, and say, ‘I depart in peace.’  “It is not enough to be weary of pain, and sickness, and ready to submit to anything for the sake of a change.  It is not enough to feel indifferent to the world, when we have no more strength to mingle in its business, or enjoy its pleasures.  We must have something more than this, if we desire to depart in real peace.  We must have faith like old Simeon’s, even that faith which is the gift of God (Ryle 68).”
“you now dismiss your servant”  “The figure in the Greek text is that of a master freeing his slave (Gilmour 61).”  This “is the word of a faithful watchman who welcomes with joy the hour of his dismissal, for he has caught the vision of the coming One (Eerdman 1949, 35).”  
“now”  “It is unfortunate that the NIV places this word in the middle of the sentence.  It is the first word in the Greek text and thus in an emphatic position (Stein 115).”  “Simeon’s psalm begins with the word nun, emphasizing the fact that the Messiah has indeed come (Liefeld 849).”
“dismiss”  “’Dismiss’ (apolyo) here means ‘allow to die’ (Liefeld 849).”  “God’s servant is now ready for his final order – to depart in death (Gn 15:15 LXX; Nb 20:29) – because he has indeed seen the ‘Lord’s Christ’ (v.26; Liefeld 849).”  “The word ‘depart’ in the Greek has several meanings, and each of them tells us something about the death of a Christian.  It means to release a prisoner, to untie a ship and set sail, to take down a tent (2Co 5:1-8) and to unyoke a beast of burden (Mt 11:28-30).  God’s people are not afraid of death because it only frees us from the burdens of life and leads into the blessings of the next life (Wiersbe 178).”  The New Living Translation reads “Now I can die in peace!”  “Death is the instrument of release (Plummer 68).”  “In using the word Symeon acknowledges God’s absolute right to dispose of him, either in retaining or dispensing with his service (Plummer 68).”  Simeon “speaks like one for whom the grave has lost its terrors, and the world its charms.  He desires to be released from the miseries of this pilgrim-state of existence, and to be allowed to go home.  He is willing to be “absent from the body and present with the Lord.”  He speaks as one who knows where he is going when he departs this life, and cares not how soon he goes.  The change with him will be a change for the better, and he desires that his change may come (Ryle 67).”  “How important it is for people to see God’s salvation, Jesus Christ, before they see death (Wiersbe 177).”
“in peace”  “Perhaps it should be understood as indicating that now that Simeon had seen the Lord’s Christ, God was beginning to fulfill Lk 2:26, and Simeon was already in the process of experiencing his ‘peaceful dismissal (Stein 116).”  ’“Now [Simeon] is able to be sent away in the peace of an accomplished task, in the peace of fulfilled hope: for his eyes have seen the Saviour according to the promise of the Lord (Eerdman 1949, 35).”  This “is the peace of completeness, of work finished and hopes fulfilled (Plummer 68).”
30. For my eyes have seen your salvation,
“For”  This word “introduces the cause of the perfect peace (Plummer 68).”
“my eyes have seen”  “Simeon acknowledged that Messiah had come (Constable 35).”  “He mentions sight rather than handling, because sight was specially promised (v.26; Plummer 68).”  “This verse probably suggested the worthless tradition that Symeon was blind, and received his sight as the Messiah approached him (Plummer 68).”

“salvation”  Earlier this term is described as “the consolation of Israel (v.25).”  “’Salvation here further describes the ‘consolation’ of 2:25 (Stein 116).”  Simeon means “the Baby through whom God would in time bring salvation (Morris 97).”  This refers to “The Messianic salvation (Plummer 68).”  Luke is referencing “the Lord’s Christ” of v.26 (Gilmour 61).”  Simeon “equated the Messiah with God’s salvation (Constable 35).”  “The KJV construes ‘glory’ as well as ‘light’ in apposition to ‘salvation,’ and this does justice to the rhythm of the Greek text (Gilmour 61).”  “Simeon does not say, however, that he has seen the Messiah but rather that his eyes have seen God’s salvation (v.30).  To see Jesus is to see salvation embodied in him, a theme already noted as prominent in Luke (1:69,71.77; 19:9; Liefeld 849).”  “The Messiah is the source of salvation, as His name Jesus indicates.  In all three of the hymns of thanksgiving and praise recorded by Luke in his first two chapters (1:46-55,68-79; 2:29-32) lie the deep significance of the births of John and Jesus for the salvation of Israel and the world (Martin 209).”
31. which you have prepared in the sight of all people,

“Verse 31 echoes Ia 52:10 and Ps 98:3 (Liefeld 849).”
“prepared”  Here “the word is used of ordained blessings (Plummer 69).”
“all people”  “This verse goes a step further than the angelic song found in Lk 2:14 and is the clearest indication so far of the universal dimension of Jesus’ redemptive work (Stein 116).”  “Having stated what the appearance of the Messiah has been to himself, Symeon now states what the Messiah will be to the world (Plummer 68).”  “He … viewed the salvation that Jesus would provide as being worldwide, not just for Israel (Ps 98:3; Ia 52:10; Constable 35).”  “Lke probably changed the quotation in Ia 52:10 LXX from nations to peoples in order to include both Jews and Gentiles (Stein 116).”  “Luke’s concern for the universal application of the gospel finds support in the words ‘in the sight of all people’ (Liefeld 849).”  This “is in harmony with the universal character of this Gospel (Plummer 69).”  “Note also [the contrast of] ‘all people’ and ‘your people (v.32),’ (Liefeld 849).”  “By far the great number of [Jews] believed that because the Jews were the chosen people they were bound some day to become masters of the world and lords of all nations.  To bring that day, some believed that some great, celestial champion would descend upon the earth; some believed that there would arise another king of David’s line and that all the old glories would revive; some believed that God Himself would break directly into history by supernatural means (Barclay 26).”

“Very noteworthy also are the last words of Simeon’s thanksgiving.  They express the flowering of that highest understanding which began to emerge among the prophets and to which the Gospel of Luke is attuned.  It is the recognition that the spiritual treasures which God had given to Israel were meant as a gift for all mankind.  The glory of Israel should not be in keeping that treasure to itself; its glory should be in making all its life ‘a light to lighten the Gentiles.’  The corollaries of that truth go far.  Any Christian church is false to the gospel if it is concerned only with its own prestige and has no burning missionary desire to make the gospel of Jesus Christ reach out with redemption (Bowie 61-62).”
32. a light for revelation to the Gentiles and for glory to your people Israel.

“The parallel structure in v.32 may involve a detailed contrast as well as a larger one.  That is, not only are Gentiles and Jews put in contrast, but the same light (Ia 49:6) that brings ‘revelation’ to pagans (1:78-79) brings ‘glory’ to Israel (1:77; Liefeld 849).”  “Thus the salvation Jesus brings is light (to give revelation) to the Gentiles and glory to Israel (The Jews already had the divine revelation but awaited the manifestation of the glory God had promised) (Stein 116).”
“a light for revelation to the Gentiles”  Plummer feels the best reading is: “a light with a view to revelation which shall belong to the Gentiles (69).”  This “is something unusual for a devout Jew standing in the temple (Wiersbe 178).”  “Simeon perceived the true purpose of God to reach out to the Gentiles as well as to Israel (Harrison 200).”  “Luke mentioned the fact that Jesus would provide salvation for Gentiles, as well as Jews, many times (Constable 35).”  “His being a light to Gentiles means no diminution of Israel’s glory, but rather its full realization (Morris 98).”  “Without Him [the Gentiles] were sunk in gross darkness and superstition.  They knew not the way of life.  They worshipped the works of their own hands.  Their wisest philosophers were utterly ignorant in spiritual things (Ryle 68).”  “The Gospel of Christ was like sun-rise to Greece and Rome, and the whole heathen world.  The light which it let in on men’s minds on the subject of religion, was as great as the change from night to day (Ryle 68).”  “The ‘light’ which he saw by faith, as he held the child Jesus in his arms, shall yet shine so brightly that all the nations of the Gentiles world shall see it (Ryle 69).”  This is “a theme that finds its roots in the promises given to Abraham (Morris 39).”  “It may be doubted whether the glory of Israel (Ro 9:4) is mentioned after the enlightening of the Gentiles in order to indicate that Israel obtained its full glory after and through the enlightenment of the Gentiles; for the heathen accepted the salvation which the Jews refused, and from the heathen it came back to Israel (Plummer 69n).”

“light”  “Light” is a metaphor to describe Jesus (Jn 1:4-5,9; 8:12; 9:5; 12:46; Stein 116).
“Gentiles”  “Remember that the compassion of Christ for the whole world is one of Luke’s major themes (Wiersbe 178).”  “The idea of salvation for the Gentiles is set forth many times in the Gospel of Luke (Martin 209).”  “As a Gentile himself, Luke was careful to emphasize the truth that salvation was offered to the Gentiles as well as to the Jews (Barker 1463).”
“revelation”  “The σωτήριον is analysed into light and glory (Plummer 69).”
“glory to your people Israel”  “Israel will see glory in its truest and fullest sense when it sees the Son of God (Jn 1:14; Morris 98).”  “Jesus has restored the glory to Israel and brought the light to the Gentiles so that all people can be saved (Lk 2:10; Wiersbe 178).”  “Even though God’s mighty act of salvation will extend to all of the nations, Israel’s place of preeminence will not be lost.  It is important to stress this point, for often in appreciating Luke’s emphasis that God’s salvation has been extended to the Gentiles it is assumed that Israel no longer has a role to play or no longer enjoys God’s favor.  Israel will indeed reject Messiah and for this grievous error will suffer a catastrophe (Lk 19:41-44); but if Gabriel’s words to Mary (1:30-33) mean anything, Israel is not set aside (Morris 39).”  “Christ was indeed ‘the glory of Israel.’  The descent from Abraham, - the covenants, - the promises, - the law of Moses, - the divinely ordered Temple service, - all these were mighty privileges.  But all were as nothing compared to the mighty fact, that out of Israel was born the Saviour of the world.  This was to be the highest honour of the Jewish nation, that the mother of Christ was a Jewish woman, and that the blood of One ‘made of the seed of David, according to the flesh,’ was to make atonement for the sin of mankind (Ro 1:3; Ryle 68-69).”  “The ‘glory’ of that Jesus whom Israel crucified, shall one day be revealed so clearly to the scattered Jews, that they shall look on Him whom they pierced, and repent, and be converted.  The day shall come when the veil shall be taken from the heart of Israel, and all shall ‘glory in the Lord’ (Isa 45:25; Ryle 69).”
“That Symeon says so little about the Child, and nothing about the wonders which attended His birth (of which he had probably not heard), is a mark of genuineness.  Fiction would have made him dwell on these things (Plummer 68).”  “The strain of confidence and joy which pervades the canticle is strong evidence of the historical character of the narrative (Plummer 69n).”
“glory”  “There is much about glory in the OT, particularly in connection with God’s manifestations of Himself to His people (Morris 98).”
“your people”  “There was no Jew who did not regard his own nation as the chosen people.  But the Jews saw quite clearly that by human means their nation could never attain to the supreme world greatness which they believed their destiny involved (Barclay 25).”  “Luke sees much, if not most, of ethnic Israel in a state of obdurate disobedience, a condition that is neither permanent nor out of keeping with the prophetic Scripture (Lk 21:22; 24:25-27; Ac 13:40-41; 28:23-28; Ro 11:25-32; Morris 39-40).”
“people”  “The peoples [are organized] into heathen and Jews, - that profound dualism which dominates the biblical history of humanity from Genesis to Revelation (Plummer 69).”
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