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Matthew 1

18. Now the birth of Jesus Christ was as follows: when His mother Mary had been betrothed to Joseph, before they came together she was found to be with child by the Holy Spirit.
“birth”  “The word translated ‘birth’ is, in the best MSS, the word translated ‘genealogy’ in 1:1 (Carson 74).”  “It is best to take the word to mean ‘birth’ or ‘origins’ in the sense of the beginnings of Jesus Messiah (Carson 74).”  “These verses do not relate the ‘birth’ of Jesus, but explain His origin (the virgin conception) (France 75).”

“Jesus Christ”  “There were many Jewish boys with the name Joshua (or, in the Greek, Jesus); but Mary’s Boy was called ‘Jesus the Christ’ (Wiersbe 14).”  “Jesus is His human name; Christ is His official title (Wiersbe 14).”

“Jesus”  “Even a well-developed christology would not want to read the man’ Jesus’ and His name back into a preexistent state (Carson 74).”

“Christ”  “The word ‘Christ’ means ‘annointed’ (Wiersbe 14).”  Christ “is, of course, the Greek form of the Hebrew title ‘Messiah’.  This ‘first’ Gospel is sure that Jesus is the fulfillment of Jewish hope and prophecy.  He is Judge and Savior and King.  But He gave to these titles a new, deep meaning: the Saviorhood was not mere deliverance of the nation from bondage to the oppressor, but a re-creation of human nature; and the kingship was rooted in divine compassion (Buttrick 253-4).”  “There was much Jewish expectation of a Messiah who would ‘redeem’ Israel from Roman tyranny and even purify His people, whether by fiat or appeal to law.  But there was no expectation that the Davidic Messiah would give His own life as a ransom to save His people from their sins (Carson 76).”  “In Jewish thought salvation from sin is not an essential part of Messiah’s vocation, but on the other hand, one of the characteristics of the days of the Messiah was that sin would disappear (Johnson 255).”

“was as follows”  “Matthew tells the story of the birth of Jesus from the standpoint of Joseph rather than that of Mary, as Luke does (Morris 26).”  “Mt 1:16 and 18 make it clear that Jesus Christ’s birth was different from that of any other Jewish boy named in the genealogy (Wiersbe 13).”

“mother Mary”  “The fact that Jesus was born ‘of Mary’ only, as indicated in the genealogical record (v.16), demanded further explanation (Barbieri 19-20).”

“betrothed”  “Marriages were arranged for individuals by parents, and contracts were negotiated.  After this was accomplished, the individuals were considered married and were called husband and wife (Barbieri 20).”  “It was a formal pre-nuptial contract entered into only before witnesses, which gave the man legal rights over the girl (Hagner 17).”  “the betrothal period usually took place when a girl was between twelve and thirteen (Hagner 17).”  “The betrothal was what we might call the ratification of the engagement into which the couple had previously entered.  At this point the engagement, entered into by the parents or the match-maker, could be broken if the girl was unwilling to go on with it (Barclay 19).”  “Infidelity at that stage was considered adultery (Carson 74).”  “The punishment of ‘a virgin who was not betrothed’ was different (Dt. 22:28-29; Morris 27).”  “A Jewish betrothal could be dissolved only by the man’s giving the woman a writ of divorce, and a betrothed virgin was considered a widow if her fiance died (Johnson 254).”  “Yet betrothal was distinguished theoretically and actually from marriage, which took place only when the bridegroom took the bride to his home and the marriage was consummated (Johnson 254).”  Mary and Joseph “had never had sexual intercourse and Mary herself had been faithful (vv.20,23; Barbieri 20).”

“Joseph”  “It has been noted that in certain respects Joseph is a reflection of his OT namesake, who also was a righteous man, influenced by dreams, and forced to journey into Egypt (Mounce 10).”

“before they came together”  This “refers … to the marriage itself and the beginning of sexual relations (Hagner 17).”  “There were no sexual relations during a Jewish betrothal period, but it was a much more binding relationship than a modern engagement and could be broken only by divorce (v.19; Barker 1441).”  “The woman continued to live with her parents and the man with his for one year.  The waiting period was to demonstrate the faithfulness of the pledge of purity given concerning the bride (Barbieri 20).”  “The context presupposes that both Mary and Joseph had been chaste (Carson 74).”

“she was found to be with child”  “If she was found to be with child during this period, she obviously was not pure, but had been involved in an unfaithful sexual relationship.  Therefore the marriage could be annulled.  If, however, the one-year waiting period demonstrated the purity of the bride, the husband would then go to the house of the bride’s parents and in a grand processional march lead his bride back to his home.  There they would begin to live together as husband and wife and consummate their marriage physically (Barbieri 20).”  “Mary and Joseph were in the one-year waiting period when Mary was found to be with child (Barbieri 20).”

“found”  “That Mary was ‘found’ to be with child does not suggest a surreptitious attempt at concealment (‘found out’) but only that her pregnancy became obvious (Carson 74).”  “The natural way to read vv.18-19 is that Joseph learned of his betrothed’s condition when it became unmistakable, not when she told him (Carson 74).”

“child”  “The focus of attention is, of course, not on the birth itself but on the significance of the child, on the role he will play in fulfilling God’s will – as is seen particularly in the importance of the naming in the passage, as well as in the content of the names themselves, Jesus and Emmanuel (Hagner 21-22).”

“by the Holy Spirit”  “In the OT the Spirit of God appears as the agent of God’s activity, especially in creation and the giving of life; thus the divine initiative is made clear  The agency of the Spirit in bringing the Messianic age is also in view (France 77).”  “The relation between Jesus’ divine sonship and the Holy Spirit is evident at two other key junctures in the story of Jesus, viz., His baptism (3:16-17) and His resurrection (Ro 1;4; Hagner 17).”  “The promised deliverance and fulfillment of the promises rest upon the coming of an era marked above all by the presence of the Spirit; thus this little phrase sounds a distinctively eschatological note (Hagner 17).”

19. And Joseph her husband, being a righteous man and not wanting to disgrace her, planned to send her away secretly.
“her husband”  “Her fiance (Lindsell 1416).”  “Matthew uses the terms ‘husband’ and ‘wife (v.24) of Joseph and Mary before they were married (Barker 1441).”  “Joseph was the husband of Mary, of whom was born Jesus, who is called the Christ (Wiersbe 13).”  “Although Joseph and Mary were not yet married, so sacred was the period of engagement, or betrothal, that they were by custom considered as if married (Ge 29:21; Dt 22:23-30; Ryrie 1446).”  “If one of the partners died before the marriage, the other was a ‘widow’ or ‘widower’ (Hagner 17).”

“righteous man”  “To Jews this meant being zealous in keeping the law (Barker 1441)."  Joseph was “a man of stern principle (Lindsell 1416).”  “Joseph’s righteousness impels him to act faithfully, which by the law’s standard meant that Mary should be exposed as an adulteress and suffer the punishment (death by stoning, according to Dt 22:20-21, 23-24, but probably not insisted upon in the NT era; cf. Jn 8:3-11).  Joseph did not want to expose Mary as an adulteress, yet neither would he marry one so obviously guilty of sin (Hagner 18).”  “Because he was a righteous man, Joseph therefore could not in conscience marry Mary who was now thought to be unfaithful.  And because such a marriage would have been a tacit admission of his own guilt, and also because he was unwilling to expose her to the disgrace of public divorce, Joseph therefore chose a quieter way, permitted by the law itself (Carson 75)."  “Joseph tried to solve his dilemma in what seemed to him the best way possible (Carson 75).”  “It would leave both his righteousness (his conformity to the law) and his compassion intact (Carson 75).”

Joseph “was just, a word which in Mt implies both religious scruple and obedience to the will of God.  Here the word may also mean sympathy and kindness (Buttrick 255).”  “The problem with this is that ‘just’ is not defined according to OT law but is taken in the sense of ‘merciful,’ ‘not given to passionate vengeance,’ or even ‘nice’.  But this is not its normal sense.  Strictly speaking justice conceived in Mosaic prescriptions demanded some sort of action (Carson 74).”

“not wanting to disgrace her”  “The full rigor of the law might have led to Mary’s stoning, though that was rarely carried out in the first century (Carson 75).”  “While little is said about Joseph, one can imagine how his heart must have broken.  He genuinely loved Mary, and yet the word came that she was pregnant.  His love for her was demonstrated by his actions (Barbieri 20).”

“disgrace her”  “The same uncommon Greek word is used in Col 2:15 of Christ’s ‘making a public spectacle’ of the principalities and powers (France 77).”

“send her away”  “A Jewish betrothal could be broken only by a divorce (Lindsell 1416).”  “Joseph’s only recourse seemed to be to ‘put her away,’ which meant to give her a bill of divorcement, a certificate saying, in effect,  ‘This woman is not my wife; I am not her husband (Hos 2:2; Ryrie 1446).”  “Divorce was not great problem for an Israelite man: he simply had to give the lady ‘a bill of divorce’ before two witnesses and send her away (Morris 28).”  “He did not yet know the true facts in the case; the thought of putting Mary away does indicate he believed her to be guilty of adultery.  He must have suffered, thinking his beloved had broken faith with him (Lindsell 1415).”

“secretly”  Joseph “chose not to create a public scandal by exposing her condition to the judges at the city gate (Barbieri 20).”  “The law also provided for private divorce before two witnesses (Carson 75).”  “In consideration of Mary he planned to hand her the certificate of divorce without any witnesses at all.  The Mosaic law did not require them, anyway.  They had become customary to protect a man from a divorced wife’s false denial of divorce (Gundry 22).”  “He would sign the necessary legal papers but not have her judged publicly and stoned (Barker 1441).”

20. But when he had considered this, behold, an angel of the Lord appeared to him in a dream, saying ‘Joseph, son of David, do not be afraid to take Mary as your wife; for the Child who has been conceived in her is of the Holy Spirit.
“when he had considered this”  “In his perplexity Joseph did not wish to make a hasty decision.  It is better to consider a matter beforehand than to have to repent later (Lindsell 1415).”

“behold”  “Idou is Matthew’s favorite device for calling attention to something extraordinary that is about to occur (Hagner 18).”

“angel of the Lord appeared to him in a dream, saying”  “This guidance of Joseph’s movements by direct revelation emphasizes God’s direction of Jesus’ birth and childhood to conform to the Scriptural pattern (France 78).”  “Moreover the angel’s reason for Joseph to proceed with the marriage assumes that Joseph did not know about the virginal conception (Carson 74).”

“angel of the Lord”  “An ‘angel of the Lord’ calls to mind divine messengers in past ages, in which it was not always clear whether the heavenly ‘messenger’ was a manifestation of Yahweh.  They most commonly appeared as men (Carson 75).”  “The focus is on God’s gracious intervention and the messenger’s private communication, not on the details of angelology and their panoramic sweeps of history common in Jewish apocalyptic literature (Carson 75).”

“angel”  “The Greek word angelos originally means ‘messenger’, and while the angel Joseph saw was presumably a spiritual being, his function was that of a messenger of God (France 78).”

“in a dream”  “The phrase occurs 5 times in the first 2 chapters of Mt and indicates the means the Lord used for speaking to Joseph (Barker 1442).”  This “expression [is] used 6 times by Matthew and by no one else in the NT (Morris 29).”

“son of David”  “With his Davidic bloodline, Joseph was to become the legal father of Jesus the Messiah (Mounce 10).”  This is “perhaps a hint that the message of the angel related to the expected Messiah (Barker 1442).”  “The angel’s opening words, ‘Joseph son of David,’ ties this pericope to the preceding genealogy, maintains interest in the theme of the Davidic Messiah, and , from Joseph’s perspective, alerts him to the significance of the role he is to play (Carson 75).”  “It is worth noting that Jesus Christ is the only Jew alive who can actually prove His claims to the throne of David!  All of the other records were destroyed when the Romans took Jerusalem in A.D. 70 (Wiersbe 14).”

“do not be afraid”  This “does not necessarily indicate fear; the word may be used in the sense ‘shrink from doing something,’ but the aorist may give the sense ‘never fear’ (Morris 29).”  This statement “confirms that Joseph had already decided on his course when God intervened (Carson 75).”  “Matthew portrays Joseph not as fearing to break the law through failure to divorce Mary, but as fearing to do wrong by taking Mary to wife when she was pregnant by divine causation.  Then the statement in v.18, ‘she was found to be pregnant through the Holy Spirit,’ does not come as a piece of advance information to the reader, but bears its more natural sense that Joseph found out the reason for, as well as the fact of, Mary’s pregnancy early in the episode (and presumably from Mary; cf. Lk 1:26-45; Gundry 22).”  “In light of this declaration Joseph was not to be afraid to take Mary into his home.  There would be misunderstanding in the community and much gossip at the well, but Joseph knew the true story of Mary’s pregnancy and God’s will for his life (Barbieri 20).”

“take Mary as your wife”  “They were legally bound to each other, but not yet living together as husband and wife (Barker 1442).”  This phrase is “an expression primarily reflecting marriage customs of the day but not excluding sexual intercourse (Carson 75).”  “When God’s angel revealed the true situation to him and told him what to do, he was prompt in his obedience and took Mary to wife, Jesus became known as ‘the carpenter’s son’ rather than the son of a prostitute (Lindsell 1415).”

“take”  “’Take’ is used of receiving one’s wife into one’s home a number of times, and this is obviously the meaning (Morris 29).”

“has been”  “God initiates the action in all of this (Hagner 19).”

“conceived”  “Mary’s miraculous conception fulfilled Isaiah’s prophecy, and her Son would truly be ‘Immanuel … God with us’ (Barbieri 20).”

“her”  “The OT Prophecies indicated that the Messiah would be born of a woman (Ge 3:15; Wiersbe 14).”

“of the Holy Spirit”  “The essence of Matthew’s story is that in the birth of Jesus the Spirit of God was operative as never before in this world (Barclay 23).”  “The OT knew of many births which took place only through divine intervention (Ge 18:11-14; 25:21; 1Sam 1:4-20), but this story differs in that Jesus had not human father (Johnson 254).”  “An angel told Joseph that Mary’s condition was not caused by a man, but through the Holy Spirit (Barbieri 20).”  “This agrees perfectly with the announcement to Mary (Lk 1:35), except that the latter is more specific (Barker 1442).”  If Jesus were conceived and born just as any other baby, then he could not be God.  It was necessary for Him to enter this world through an earthly mother, but not to be begotten by an earthly father (Wiersbe 13).”  “Here, as in the OT, the phrase suggests the all-creative power of God (Johnson 254).” “The power of the Lord, manifest in the Holy Spirit, who was expected to be active in the Messianic Age, miraculously brought about the conception (Carson 74).”  “So then, Jesus is the one person who brings God’s truth to men (Barclay 20).”  “Jesus opens men’s eyes to the truth (Barclay 21).”  “In Jesus there came into the world God’s life-giving and creating power.  That power, which reduced the primal chaos to order, is come to bring order to our disordered life.  That power, which breathed life into that in which there was no life, is come to breathe life into our weaknesses and frustrations.  We could put it this way – we are not really alive until Jesus enters our lives (Barclay 22).”  “In Jesus there came to this world the power which can re-create life.  He can bring to life again the soul which is dead in sin; He can revive the ideals which have died; He can make strong again the will to goodness which has perished.  He can renew life, when men have lost all that life means (Barclay 22-23).”

“Holy Spirit”  “According to Jewish idea, the Holy Spirit was the person who brought God’s truth to men.  It was the Holy Spirit who taught the prophets what to say; it was the Holy Spirit who taught men of God what to do; it was the Holy Spirit who throughout the ages and the generations, brought God’s truth to men (Barclay 20).”  “The Jews believed that the Holy Spirit not only brought God’s truth to men, but also enabled men to recognize that truth when they saw it (Barclay 21).”  “The Jews especially connected the Spirit of God with the work of creation.  It was through His Spirit that God performed His creating work (Barclay 22).”  “The Spirit is the Creator of the World and the Giver of Life (Barclay 22).”  “The Jews specially connected the Spirit, not only with the work of creation, but with the work of re-creation (Barclay 22).”  “When men are dead in sin and in lethargy, it is the Spirit of God which can waken them to life anew (Barclay 22).”

21. “She will bear a Son’ and you shall call His name Jesus, for He will save His people from their sins.’
“you shall call His name”  “On this occasion the name is not to be left to the discretion of the parent, for this child is special and has a destiny that is to be expressed in the meaning of the name (Morris 29).”  “Generation through the Holy Spirit might well frighten Joseph away.  But the Lord’s purpose that Joseph himself should name the Son gives assurance (Gundry 23).”

“name”  “Names, especially divinely revealed names, are full of meaning, and this is often revealed by a word-play which need not always correspond to the actual etymology of the name (France 78).”

“Jesus”  “’Jesus’ is the Greek equivalent of the Hebrew name Jehoshua, [the Greek form of ‘Joshua’ (Carson 76)] meaning ‘Yahweh is salvation [the short form is ‘Yahweh saves’].’  The Son of God, born of Mary, is the Lord (Yahweh) God, the Savior (Lindsell 1415).”  “Jesus was a fairly common name, in Israel, and has a strong yet winning sound.  But it means ‘The Lord is salvation’ (Buttrick 253).”  “The angel explains the significance of the name by referring to Ps 130:8: ‘He [Yahweh] Himself will redeem Israel from all their sins’ (Carson 76).”  “Jesus … identifies Mary’s Son as the one who brings Yahweh’s promised eschatological salvation (Carson 76).”  “Matthew does not hesitate to apply OT passages descriptive of Yahweh directly to Jesus (Carson 80).”

“He”  “He and no other will save His people from their sins (Morris 30).”

“save His people from their sins”  “Salvation ‘from sins’ is an element in the OT hope and in later Messianic expectation, but not the dominant one.  Its isolation here warns the reader not to expect this Messiah to conform to the more popular hope of a national liberator, and sets the scene for the unfolding understanding of Jesus’ mission in the Gospel (France 78).”  “He came to this world, not for His own sake, but for men and for our salvation (Barclay 19).”  Here, the word ‘save’ “focuses on what is central; … salvation from sins; for in the biblical perspective sin is the basic (if not always the immediate) cause of all other calamities.  This verse therefore orients the reader to the fundamental purpose of Jesus’ coming and the essential nature of the reign He inaugurates as King Messiah, heir of David’s throne (Carson 76).”  “The people whose sins Jesus forgives are the ones who will gladly call Him ‘God with us’ (Carson 81).”  “The deliverance from sin which Christ brought was not by violence or by Mosaic threatenings, but by catharsis through His suffering love (Buttrick 254).”  “Although it was possible to associate even this with a national-politcal deliverance, Matthew and his readers could not easily have made this association after A.D. 70.  The deliverance from sins is in a much more profound, moral sense and depends finally upon the pouring out of Jesus’ blood (26:28; Hagner 19).”

“save”  “To be a king one must act like a king by saving his people from oppression (Gundry 23).”  “The verb ‘save’ can refer to deliverance from physical danger, disease, or even death; in the NT it commonly refers to the comprehensive salvation inaugurated by Jesus that will be consummated at His return (Carson 76).”  “These words must have brought to Joseph’s mind the promises of God to provide salvation through the New Covenant (Jer 31:31-37; Barbieri 20).”  “But only God can forgive sins.  Indeed, in Ps 130:8 it is Yahweh who will act as redeemer from sins.  And so Jesus is ‘God with us’, not in static presence but in saving activity (Gundry 24).”

“His people”  “’His people’ is the honorific title of Israel (Johnson 255).”  “As we have been prepared to understand from the genealogy, the history of God’s people has now reached its long-awaited goal (Hagner 22).”  “Though to Joseph ‘His people’ would be the Jews, even Joseph would understand from the OT that some Jews fell under judgment, while others became a godly remnant.  In any event, it is not long before Matthew says that both John the Baptist and Jesus picture Gentiles joining with the godly remnant to become disciples of the Messiah and members of ‘His people’ are therefore full of meaning that is progressively unpacked as the Gospel unfolds.  They refer to ‘Messiah’s people’ (Carson 76).”  “The replacement of ‘Israel’ in the quotation of Ps 130:8, the correspondence between Jesus’ people, church, and kingdom, the transferal of the kingdom to a new nation, and Matthew’s shifting the remission of sins from John’s baptism of repentance to the Words of Institution show that the disciples of Jesus make up His people, saved from their sins and now including Gentiles (Gundry 24).”  “Matthew will continue to stress the presence of Jesus as God with His people (Gundry 24).”

“sins”  “You and I can, and should forgive sins, for sins are ultimately not against ourselves or our neighbors but against the Creator (Buttrick 253).”

22. Now all this took place to fulfill what was spoken by the Lord through the prophet:
“all this”  “Matthew emphasizes that all the items mentioned were fulfilled and not only some of them (Morris 30).”  Literally this is translates “this whole has happened.  All that had thus far transpired was in exact accord with, indeed the very fulfillment of, God's sovereign purpose as expressed through the prophet (Hagner 20).”  “This” refers to “the supernatural conception of Jesus in the womb of the virgin Mary (Mounce 10).”

“took place”  “If we hold that Matthew presents the angel as saying the words, then the perfect may enjoy its normal force: ‘all this has taken place’ (Carson 76).”

“fulfill”  “The person of whom Isaiah (among others) wrote is now entering history and the era of fulfillment has now begun (Hagner 22).”  “Matthew is not simply ripping texts out of OT contexts because he needs to find a prophecy in order to generate a fulfillment.  Discernible principles govern his choices, the most important being that he finds in the OT not only isolated predictions regarding the Messiah but also OT history and people as paradigms that, to those with eyes to see, point forward to the Messiah (Carson 77).”  “The birth of Jesus was a literal fulfillment of Isa 7:14 (Lindsell 1416).”  “The words of Isa 7:14 … have their own historical context and primary level of meaning.  The prophet there promises as a sign to King Ahaz and the House of David the birth of a royal son during whose infancy the 2 kings dreaded by Ahaz would suffer ruin.  Fulfillment is thus required in the immediate future.  While all this may seem relatively uncomplicated and of not very great significance, a deeper meaning in the promise was apparent to Jews of later centuries.  Two things in particular were responsible for the later perception of this secondary level of meaning: the name given to the child, ‘Emmanuel (Isa 8:8,10)’ and the surrounding passages, which speak of the dawn of the promised golden age with the judgment of the wicked and the blessing of the righteous.  The promised son of Isa 7:14 thus became readily identifiable as that son of David who would bring the expected kingdom of security, righteousness, and justice (Hagner 20).”  “12 times (here; 2:15,23; 3:15; 4:14; 5:17; 8:17; 12:17; 13:14,35; 21:4; 27:9) Matthew speaks of the OT being fulfilled, i.e., of events in NT times that were prophesied in the OT – as a powerful testimony to the divine origin of Scripture and its accuracy even in small details.  In the fulfillments we also see the writer’s concern for linking the gospel with the OT (Barker 1442).”  “’What was spoken by the Lord through the prophet’ accurately expresses the evangelist’s and the early Church’s view of the Scriptures as stemming from God and mediated to human beings by the agency of prophets (Hagner 20).”

“spoken by the Lord through the prophet”  “Matthew takes inspired prophecy very seriously (Morris 31).”  “The unnamed angel also told Joseph that this was in keeping with God’s eternal plan, for the prophet Isaiah had declared 700 years before that ‘the virgin will be with Child (Isa 7:14; Barbieri).”  “The OT prophecies indicated that the Messiah would be … of the seed of Abraham (Ge 22;18), through the tribe of Judah (Ge 49:10), and of the family of David (2Sam 7:12-13; Wiersbe 14).”

“through the prophet”  “Notice that [Matthew] speaks of the words in question not as spoken by the prophet, but as spoken by the Lord through the prophet (Morris 30-31).”

23. “Behold, the Virgin shall be with child and shall bear a Son, and they shall call His name Immanuel,” which translated means, “God with us.”
“This is the first of at least 47 quotations, most of them Messianic, that Matthew takes from the OT (Barker 1442).”  “Vv. 22-23, where Isa 7:14 is introduced, are clearly an explanatory addition to the narrative, which would flow smoothly from v.21 to v.24 without these verses, and not the inspiration for it (France 76).”

“Virgin shall be with child”  “Signs in the OT may function as a ‘present persuader’ or as a future confirmation’.  Isaiah 7:14 falls in the latter case because Immanuel’s birth comes too late to be a ‘present persuader.’  The ‘sign’ points primarily to threat and foreboding.  Ahaz has rejected the Lord’s gracious offer (vv.10-12), and Isaiah resonds in wrath (v.13).  The ‘curds and honey’ Immanuel will eat (v.15) represent the only food left in the land on the day of wrath (vv.18-22).  Even the promise of Ephraim’s destruction (v.8) must be understood to embrace a warning (v.9b).  Isaiah sees a threat, not simply to Ahaz, but to the ‘house of David’ (vv.2,13) caught up in faithlessness.  To this faithless house Isaiah utters his prophecy.  Therefore Immanuel’s birth follows the coming events (it is a ‘future confirmation’) and will take place when the David dynasty has lost the throne.  Motyer shows the close parallels between the prophetic word to Judah (Isa 7:1-9:7) and the prophetic word to Ephraim (9:8-11:16).  To both there come the moment of decision as the Lord’s word threatens wrath 7:1-17; 9:8-10:4), the time of judgment mediated by the Assyrian invasion (7:18-8:8; 10:5-15), the destruction of God’s foes but the salvation of a remnant (8:9-22;10:16-34), and the promise of a glorious hope as the Davidic monarch reigns and brings prosperity to his people (9:1-7; 11:1-16).  The twofold structure argues for the cohesive unity between the prophecy of Judah and that to Ephraim.  If this is correct, Isa 7:1-9:7 must be read as a unit – i.e., 7:14 must not be treated in isolation.  The promised Immanuel (7:14) will possess the land (8:8), thwart all opponents (8:10), appear in Galilee of the Gentiles (9:1) as a great light to those in the land of the shadow of death (9:2).  He is the Child of the Son called ‘Wonderful Counselor, Mighty God, Everlasting Father, Prince of Peace’ in 9:6, whose government and peace will never end as He reigns on David’s throne forever (9:7; Carson 79).”  “Jensen … extends the plausibility of this structure by showing that Isa 7:15 should be taken in a final sense; i.e., Immanuel will eat the bread of affliction in order to learn (unlike Ahaz!) the lesson of obedience (Carson 79-80).”  “Further, Jensen believes that 7:16-25 points to Immanuel’s coming only after the destruction of the land (Isa 6:9-13 suggests the destruction extends to Judah as well as to Israel); that Immanuel and Maher-Shalal-Hash-Baz, Isaiah’s son (8:1), are not the same; and that only Isaiah’s son sets a time limit relevant to Ahaz (Carson 80).”

“Jesus was unique in that he had no human father.  He was conceived in the womb of Mary, who had never had sexual relations with a man, by the supernatural work of the Holy Spirit (Lk 1:35; Lindsell 1416).”  “Pagan mythology had many tales of children born from intercourse between a god and a woman or a goddess and a man – indeed most ‘heroes’ were thought to have been so born – but Jesus’ sotry is of a very different sort.  We do not have data which enable us to pronounce on the historical value of Matthew’s account.  We can only point out that: (a) Matthew and Luke alone mention the Virgin Birth.  Other writers, such as Mark, the 4th Evangelist, and Paul teach a high Christology without reference to it.  (b) Matthew and Luke have knowledge of such a story from separate and independent sources.  (c) The story first appears in Christian circles which are in close touch with Jewish tradition.  If it arises out of pious speculation, it is nevertheless based on faith in the unlimited power of the one God, not on pagan mythology (Johnson 254).”

“the virgin”  “The definite article points to a particular ‘virgin’ (Morris 31).”

“virgin”  “The Greek word for ‘virgin’ (i.e. parthenos), is found in the standard ancient Greek translation of Isaiah (Lindsell 1416).”  “Probably sometime in the 3rd century B.C., the Greek translators of Isa 7:14 apparently regarded the passage as having a deeper meaning, as yet unrealized.  In agreement with this interpretaiton, they chose to thranslate the Hebrews word alma, with the Greek word parthenos rather than neavis in order to stress the supernatural associations brought to mind by the identity and work of this son (Hagner 20).”  “While OT scholars dispute whether the Hebrew ‘almah’ should be rendered ‘young woman’ or ‘virgin,’ God clearly intended it here to mean ‘virgin,’ as implied by the Greek word parthenos (Barbieri 20).”  “Such an interpretation of the word is congruent with the larger picture (Hagner 20).”  “Alma is in fact used only 7 times in the OT, of girls or young women, at least 2 of whom were unmarried.  It is not used elsewhere in connection with childbirth (or even marriage), so that its use in Isa 7:14 is remarkable, when issa (‘woman’, ‘wife’) would have been the normal term.  It was perhaps this indication that Isaiah was thinking of a birth outside the normal pattern of childbirth within marriage which led the LXX to use parthenos (France 79).”  “’Virgin’ clears the way not only for a miraculous conception and birth, but also for the incarnation of God Himself (Gundry 24).”

“shall be”  “The verb hexai agrees with LXX against the rest of the Septuagintal tradition.  Its future tense, agreeing with all the Septuagintal tradition against the Hebrew adjective brings out Isaiah’s predictive intent and thus contributes to Matthew’s notation of fulfillment (Gundry 25).”

“they shall call”  “The point of the plural is not obvious; it may be a way of linking both parents in the giving of the name, or perhaps of associating other people with this (Morris 31).”  “’They’ who will call Him Emmanuel are those who understand and accept the work He has come to do (Hagner 21).”

“Immanuel”  “In the OT setting, God is with His people in the noble son of Ahaz (Hezekiah), who gave his undivided loyalty and allegiance to the God of Israel (Mounce 10).”  “The reintroduction of ‘Immanuel’ in Isa 8:8, 10, and the recurrent theme of a child to be born as deliverer (9:6-7; 11:1ff), indicate that 7:14 is to be seen as preparing the way for a developing Messianic theme in this section of Isaiah (France 79).”  “If Immanuel in Isa is a messianic figure whose titles include ‘Mighty God,’ there is reason to think that Immanuel’ refers to Jesus Himself, that He is ‘God with us’ (Carson 80).”  The Immanuel figure of Isa 7:14 is a messianic figure, a point Matthew has rightly grasped.  Moreover this interpretation turns on an understanding of the place of the Exile in Isa 6-12, and Matthew has divided up his genealogy (1:11-12,17) precisely in order to draw attention to the Exile.  In 2:17-18 the theme of the Exile returns.  A little later, as Jesus begins His ministry (4:12-16), Matthew quotes Isa 9:1-2, which, if the interpretation adopted here is correct, properly belongs to the Immanuel prophecies of Isaiah 7:14, 9:6.  Small wonder that after such comments by Matthew, Jesus’ next words announced the kingdom (4:17; cf Isa 9:7).  Isaiah’s reference to Immanuel’s affliction for the sake of learning obedience (Isa 7:15) anticipates Jesus’ humiliation, suffering and obedient sonship, a recurring theme in this Gospel (Carson 80).”  “There is no problem in referring the names Jesus and Emmanuel to the same person.  This may well be the reason Matthew spells out the meaning of the name Emmanuel, ‘God with us’.  Indeed this is not a personal name but rather a name that is descriptive of the task this person will perform (Hagner 21).”  “The point is not that Jesus ever bore ‘Immanuel’ as an actual name, but that it indicates His role, bringing God’s presence to man (France 79).”  “Matthew surely intends his readers to understand that ‘Immanuel’ was his name in the sense that all that was involved in that name found its fulfilment in Him.  The quotation and the translation of the Hebrew name underline the fact that in Jesus none less than God came right where we are (Morris 31).”  “The one who is born embodies both God’s presence and His saving efficacy (Hagner 22).”

“God with us”  “Green notes that ‘God with us’ in the OT is ‘a semi-technical expression of God’s helping presence with individuals’ (Mounce 10).”  “No greater blessing can be conceived than for God to dwell with His people (Carson 80).”  “The word ‘dwelt’ in Jn 1;14 could be translated ‘tabernacled,’ and echos that far-off time when the ark of the covenant was the center of the huddled tents of Israel by nigh and the vanguard of the march by day (Buttrick 253).”  “In the NT, Jesus is the very presence of God the Father who comes to live among His people (Mounce 10).”  “Jesus was the final fulfillment of this prophecy, for He was ‘God with us’ in the fullest sense (Barker 1027).”  Through the means of virgin birth, Jesus “was born the sinless God-man (Lindsell 1416).”  “The conception was the work of the Holy Spirit; the eternal 2nd Person of the Trinity, while remaining God, also ‘became flesh (Jn 1:14)’.  From conception He was fully God and fully man (Barker 1536).”  “Jesus is the one person who can tell us what God is like, and what God means us to be.  In Him alone we see what God is and what man ought to be (Barclay 21).”  “He who has seen me has seen the Father (Jn 14:9).”  “Jesus is God, among His people to accomplish their salvation (Hagner 21).”  “Through the incarnation, God has made common cause with man to share and bear our sorrow, to rejoice in our joys, and to carry the burden of our sins (Buttrick 253).”  “It is sin which separates man from God’s presence, so that salvation from sin results in ‘God with us’ (France 79-80).”  “Jesus promises just before His ascension to be with us to the end of the age, when He will return to share His messianic banquet with His people (Carson 80).”

24. When Joseph awoke from sleep and did as the angel of the Lord commanded him; he took Mary as his wife,

“did as the angel of the Lord commanded”  “As soon as Joseph awakened from this dream, He obeyed (Barbieri 20).”  “Throughout Matthew 1-2 the pattern of God’s sovereign intervention followed by Joseph’s or the Magi’s response is repeated.  While the story is told simply, Joseph’s obedience and submission under these circumstances is scarely less remarkable than Mary’s (Lk 1:38; Carson 81).”

“took Mary as his wife”  “As son of David, it was necessary for Joseph to ‘take Mary’ (to his house, i.e. complete the marriage) in order to establish Jesus’ legal Davidic lineage (France 77).”  “Matthew picks out the central part of the angelic command: Joseph took his wife, that is, publicly accepted Mary as his wife (Morris 31).”  “He completed the second stage of the marriage process, presumably by proceeding with a second formal ceremony and then taking Mary to live with him (Hagner 21).”  Joseph “violated all custom by immediately taking Mary into his home rather than waiting till the one-year time period of betrothal had passed.  Joseph was probably thinking of what would be best for Mary in her condition.  He brought her home and began to care for her (Barbieri 20).”  “Davies and Allison observe that throughout chapters 1 and 2 ‘It is Joseph who does what needs to be done.’  They think that this can be explained ‘by a christological interest: by his actions, Joseph, the Daviddid, proves that he had made Jesus his own’ (Morris 29).”

25. but kept her a virgin until she had gave birth to a Son; and he named His name Jesus.
“kept her a virgin”  “The delay in sexual union suits Joseph’s original hesitation and preserves the virginity of the birth (Gundry 25).”  “Matthew records this obviously as a guarantee that Jesus was virgin born (Hagner 21).”  “The phrase does not support the theory of Mary’s perpetual virginity, and it is presupposed in 13:55-56=Mk 6:3 that Jesus had brothers and sisters.  However, two ancient MSS read only: ‘And she bore a son.’ (Johnson 255-256).”

“until”  “The ‘until’ clause most naturally means that Mary and Joseph enjoyed normal conjugal relations after Jesus’ birth but stresses the faithfulness of the celibacy till Jesus’ birth (Carson 81).”  “The passage makes it clear that there was no sexual intercourse before the birth of the baby.  It does not say whether or not this took place thereafter, but the natural way of taking the passage would indicate that it did.  It is also true that in both Old and New Testaments such intercourse is approved and viewed as an integral part of marriage (Morris 32).”

“name”  “the naming of a male child took place formally at the time of circumcision on the 8th day after birth (Hagner 19).”  “By giving the name Joseph officially accepted the child (Morris 29).”  “His naming of the child means that he adopted Him legally (Morris 32).”  “To name Him was formally to acknowledge Jesus as His son, and thus to constitute Jesus also as ‘Son of David’ (France 78).”  “The Hebrews chose a name for its meaning in God – to acknowledge His gift, or to express hope or destiny in Him (Buttrick 253).”

“Jesus”  “The repetition of the name Jesus serves to remind the reader both of the purpose for which He has come and of the consequent accomplishment of the sovereign plan of God (Hagner 21).”
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