Matthew 13

1. That day Jesus went out of the house and was sitting by the sea.

“sitting”  “Sitting was the usual position for Jewish teachers (Barker 1498).”

2. And large crowds gathered to Him, so He got into a boat and sat down, and the whole crowd was standing on the beach.

3. And He spoke many things to them in parables, saying, “Behold, the sower went out to sow;

“He spoke many things to them in parables”  “Chapters 11-12 have shown us a deep division among those who heard Jesus’ teaching and a wide variety of reponses.  The parables which make up the bulk of chapter 13 will now explain why the preaching of the word of God meets with such a mixed response, and will underline the radical nature of the choice it presents (Carson 920).”

“parables”  “Our word ‘parable’ comes from the Greek word parabole, which means ‘a placing besides’ – and thus a comparison or illustration (Barker 1460).”  “The word ‘parable’ means ‘to cast alongside.’  It is a story, or comparison, that is put alongside something else to help make the lesson clear (Wiersbe).”  “Its most common use in the NT is for the illustrative stories that Jesus drew from nature and human life.  The synoptic Gospels contain about 30 of these stories (Barker 1460).”  Parables are “usually stories out of ordinary life used to illustrate spiritual or moral truth, sometimes in the form of brief similes, comparisons, analogies or proverbial sayings.  Ordinarily they had a single main point, and not every detail was meant to have significance (Barker 1498).”  A parable “uses the language and figures of that day.  No parable should be pressed beyond its central meaning, which is usually easy to discern; the details may not be separated from that central thought (Lindsell).”  “We think of parables as illustrative stories, but the Greek word parabole is broader: it conveys also the sense of mysterious sayings which do not carry their meaning on the surface (Carson 921).”  “A parable, like an illustration, makes a comparison between a known turth and an unknown truth; it throws them alongside each other (Walvoord).”

“the sower went out to sow”  The parable “begins with the preaching of the Word, the planting of the seed in the hearts of people.  When we say, ‘Let me plant this thought in your mind,’ we express the idea of this parable.  The seed is God’s Word; the various soils represent different kinds of hearts; and the varied results show the different responses to the Word of God (Wiersbe 45).”

4. And as he sowed, some seeds fell beside the road, and the birds came and ate them up.

“as he sowed”  “In that day seed was broadcast by hand – which, by its nature, scattered some seed on unproductive ground (Barker 1498).”

“some seeds fell beside the road”  “In Eastern practice the seed was sometimes sown first and the field plowed afterward.  Roads and pathways went directly through many fields, and the traffic made much of the surface too hard for seed to take root in (Barker 1553).”

5. Others fell on the rocky places, where they did not have much soil; and immediately they sprang up, because they had no depth of soil.

“rocky places”  “Palestine is a stony land (Ryrie 1560).”  “Not ground covered with small stones, but shallow soil on top of solid rock (Barker 1460).”  “Any moisture that fell there soon evaporated, and the germinating seed withered and died (Barker 1553).”

6. But when the sun had risen, they were scorched; and because they had no root, they withered away.

“sun”  “In the parable, the sun represents persecution that comes because of the Word.  Persecution helps believers grow.  But the sunshine will kill a plant with no roots (Wiersbe).”

“because they had no root”  “The truth of God must take root in the heart, be cultivated, and permitted to bear fruit (Wiersbe 45).”

7. Others fell among the thorns, and the thorns came up and choked them out.

8. And others fell on the good soil and yielded a crop, some a hundred-fold, some sixty, and some thirty.

“others fell on the good soil”  “The emphasis in the story is on the results of the sowing (Walvoord 49).”  “So the farmer had 4 kinds of results (Walvoord 49).”  “The Lord was not saying that an exact 25% of those who heard the message would believe.  But He was saying that a majority would not respond positively to the good news (Walvoord 50).”  “Jesus did not describe an age of great harvest, but one in which the Word would be rejected.  He was not impressed with the great multitudes that followed Him, for He knew that most of the people would not receive His Word within and bear fruit (Wiersbe 45).”

“Jesus wanted the people to examine their hearts’ responses to His message.  Though some of the soils proved barren, nevertheless how great was the harvest (Ryrie 1510).”  “The elements in each part of the parable are the same – the seed, the sower, and the soil.  It is always the same seed and the same sower; only the soil is different.  That is, 4 kinds of people hear the good news, but only one of the 4 responds in such a way as to produce acceptable fruit (Lindsell 1475).”

“yielded a crop”  “Harvest was a common figure for the consummation of God’s Kingdom (Barker 1500).”  “Jesus assured His disciples that, despite the areas of hostility and inadequate response, there would be a harvest (Carson 921).”  “Fruit is the test of true salvation (Wiersbe 45).”

“some a hundred-fold, some sixty, and some thirty”  “The quantity of increase depends on the quality of the soil (Barker 1553).”  “Even in the good soil, however, there is room for some variation in the degree (Carson 921).”  In other words, disciples do not come in only one size or type, and there is room in the kingdom of God for the ordinary as well as for the spectacular (Carson 921).”

“a hundred-fold”  “A hundred-fold yield was an unusually productive harvest (Barker 1500).”

9. He who has ears, let him hear.”

“hear”  “19 times in Mt 13 we find the word ‘hear’ (Wiersbe 45).”  The parable concludes “with an appeal to us all to take notice; how we hear will determine whether or not our discipleship is fruitful (Carson 921).”

10. And the disciples came and said to Him, “Why do you speak to them in parables?”

“the disciples”  The disciples “included ‘the 12 and the others (Mark 4:10).”

“Why do you speak to them in parables?”  “The disciples immediately noticed a change in Jesus’ method of teaching (Walvoord 49).”

11. Jesus answered them, “To you it has been granted to know the mysteries of the kingdom of heaven, but to them it has not been granted.

“To you it has been granted”  “Only a few, relatively speaking, embraced the good news of the kingdom, but for their sake it was worthwhile making it known (Kaiser 419).”  Christ “was communicating through parables in order to continue to reveal truth to His disciples (Walvoord 49).”  “Jesus responded to [their] question by saying that His disciples could find the explanation of parables simply by asking Him (Lindsell).”  Parables need to be interpreted.  Like a cartoon, it is in itself just a story or picture; the challenge is to penetrate through to its meaning.  That is why the same parable, without explanation, can enlighten some and leave others unmoved (Carson 921).”  “Presumably, the disciples to whom Jesus was speaking were themselves once unenlightened; if they could receive the secrets through Jesus’ ministry, so could others.  But as long as the division exists and there are different soils for the seed to fall in, parables will continue to reveal that division (Carson).”

“mysteries of the kingdom of heaven”  “These are not ordinary parables; Jesus called them ‘the mysteries of the kingdom of heaven’.  In the NT, a ‘mystery’ is a spiritual truth understood only by divine revelation.  It is a ‘sacred secret’ known only to those ‘on the inside’ who learn from the Lord and obey Him (Wiersbe 44).”  “These truths are called ‘mysteries’ because they were not revealed in the OT, and they are revealed by Christ only to those who are properly related to Him (Ryrie 1467).”  Mysteries “in the NT referred to truths not revealed in the OT but which now were made known to those instructed (Walvoord 49).”  “Truths that can be known only by revelation from God (Barker 1553)."  The kingdom of God “has a logic all its own, which human reason cannot penetrate; its truth must be revealed (Carson 921).”  “In the NT ‘secret (NIV)’ refers to God has revealed to His people.  The secret (that which was previously unknown) is proclaimed to all, but only those who have faith understand.  In this context the secret seems to be that the kingdom of God had drawn near in the coming of Jesus Christ (Barker 1500).”  “Just as in pagan mystery religions the initiate was instructed in the teaching of the cult, which was not revealed to outsiders, so the purpose of parables was to instruct the disciples without revealing truths to those who are outside (Ryrie 1510).”  “To be a disciple is to be in the school of revelation (Carson 921).”  Now Jesus unveiled certain additional facts not given in the OT about His reign on earth.  Many OT Prophets had predicted that the Messiah would deliver the nation Israel and establish His kingdom on the earth (Walvoord 49).”  “The ‘mystery’ concerning the kingdom Jesus presented here was the truth that the good news was rejected by the majority.  This had not been revealed in the OT (Walvoord 50).”  “The ‘secrets’ of the kingdom now reveal that an entire Age would intervene between Israel’s rejection of the King and her later acceptance of Him (Walvoord 49).”

“kingdom of heaven”  “Each of the parables is explicitly about the kingdom of heaven.  They set out the demands and paradoxes of the new order Jesus had come to establish, and in relation to which people were reacting so differently (Carson).”


“Why did Matthew frequently use the term ‘kingdom of heaven’ whereas Mark, Luke, and John used on ‘kingdom of God’ and never ‘kingdom of heaven’ (Walvoord 49)?”  “A distinction seems intended: The ‘kingdom of god’ never includes unsaved people, but the ‘kingdom of heaven’ includes both saved and also others who profess to be Christians but are not.  This is seen in the Parable of the Wheat and Weeds (vv.24-30,36-43), the Parable of the Mustard Seed (vv.31-35)and the Parable of the Net (vv.47-52) (Walvoord 49).”

“But to them it has not been granted”  “They were in the majority (Kaiser).”  “Parables test the spiritual responsiveness of those who hear them (Ryrie 1510).”  “Significantly Jesus did not speak of any ‘mysteries’ concerning the kingdom of heaven until the nation had made its decision concerning Him.  That decision was made by the leaders when they attributed His divine power to Satan (Walvoord 49).”  “To those who rejected [Jesus], the spiritual meaning of the parables would be unclear.  Such people might find parables interesting fables, but they would have no other meaning for them (Lindsell).”

“Jesus spoke in parables to hide the truth from unbelievers.  The secrets of the kingdom would be given to the disciples, but would be hidden from the religious leaders who rejected Him (Walvoord 49).”  “Jesus did not teach in parables to confuse or condemn the people.  Rather, He sought to excite their interest and arouse their curiosity.  These parables would give light to those with trusting, searching hearts.  But they would bring darkness to the unconcerned and unrepentant (Wiersbe 45).”  “It would appear then that Jesus did, at least at times, use the parables for purposes of concealing as well as revealing (Stein 33).”  “Jesus is not here saying that parables are designed to conceal truth, and thus to keep people out of the kingdom of heaven, but that as a matter of fact not everyone has the ability to penetrate their meaning (Carson 921).”

12. For whoever has, to him more shall be given, and he will have an abundance; but whoever does not have, even what he has shall be taken away from him.

“For whoever has, to him more shall be given”  “The one who believes Jesus’ word will then receive and understand even more (Walvoord 50).”  “What you get out of anything depends on what you can put into it.  So it is with parables; the same message, as the parable of the sower has indicated, will meet with different response depending on the receptivity of the hearer (Carson 921).”

“but whoever does not have, even what he has shall be taken away from him”  “The more [Christ] spoke and acted among them the less responsive they became (Kaiser).”  “Even what they had previously known would no longer be clear to them.  Jesus’ parabolic instruction thus carried with it a judgmental aspect (Walvoord 49).”

13. Therefore I speak to them in parables; because while seeing they do not see, and while hearing they do not hear, nor do they understand.

“I speak to them in parables”  “By using parables in public, Jesus could preach to as many individuals as before, but He could then draw the disicples aside and explain to them fully the meaning of His words (Walvoord 49).”  “From this point on Jesus used parables more extensively as a means of teaching.  They were particularly effective as a means of teaching.  They were particularly effective and easy to remember because He used familiar scenes.  Although parables clarified Jesus’ teaching, they also included hidden meanings needing further explanation.  These hidden meanings challenged the sincerely interested to further inquiry, and taught truths that Jesus wanted to conceal from unbelievers.  From parables Jesus’ enemies could find no direct statements to use against Him (Barker 1553).”  “Clearly Jesus used illustrations or parables in order to hide the truth, not reveal it (Lindsell 1476).”

“while hearing they do not hear”  “That is to say, because the general public was slow to grasp the sense of Jesus’ teaching He embodied it in parables to make it more immediately intelligible (Kaiser 417).”

“nor do they understand”  Jesus’ preaching deliberately led people, at first gently but then inexorably, to a point of decision – either to follow or to reject him, and from his perspective those who rejected him did not really understand either who he was or what were the consequences of their actions (Blomberg).”

14. In their case the prophesy of Isaiah is being fulfilled, which says, ‘You will keep on hearing, but will not understand; you will keep on seeing, but will not perceive;

“the prophesy of Isaiah is being fulfilled”  Jesus “spoke in parables in order to fulfill Isa 6:9-10.  As Isaiah began his ministry, God told him that people would not comprehend his message.  Jesus experienced the same kind of response (Walvoord 49).”  “The words of Jesus summarize what God said to Isaiah regarding Israel’s rejection of Isaiah’s message.  At that time, Israel’s unwillingness to repent and accept God’s forgiveness was the result of its rejection of the word of God mediated through Isaiah.  This pattern was being duplicated in Christ’s ministry when the Jews rejected His teaching (Lindsell 1476).”  “Jesus likens His preaching in parables to the ministry of Isaiah, which while it gained some disciples, was also to expose the hardhearted resistance of the many to God’s warning and appeal (Barker).”  “This … does not express a desire that some would not understand, but simply states the sad truth that those who are not willing to receive Jesus’ message will find the truth hidden from them (Barker 1553).”

“You will keep on hearing, but will not understand”  Those who do not have the gift of understanding “will as Isa 6:9-10 had so vividly predicted, never get beyond a superficial hearing of God’s message, and it will do them no good (Carson 921).”

“but will not perceive”  Christ’s “parables, luminous to those who had eyes to see and ears to hear, were but riddles to them.  They could not take His message in, and so they could not profit by it (Kaiser 419).”

15. For the heart of this people has become dull, with their ears they scarcely hear, and they have closed their ears, and understand with their heart and return, and I would heal them.’

“the heart of this people has become dull”  “Jesus speaks to them in parables because of the spiritual dullness of the people (Barker 1461).”  “We [must] remember that in the idiom of Jesus and His contemporaries a result might be expressed as though it were a purpose (Kaiser 418).”  “Jesus’ disciples must have found it hard to understand how His proclamation of the Kingdom of God, to which they had responded so enthusiastically, was not welcomed in the same way by all who heard it.  This parable, with its 4 ‘scenes,’ indicates that the response depends not only on the message but also on the readiness of the hearers to receive it (Carson 921).”  “Jesus came and offered the kingdom, but the nation rejected Him (Walvoord 49).”

“with their ears they scarcely hear”  “The 3 unproductive areas are interpreted in vs.19-22 as representing different types of hearers:  those who simply will not listen, those whose response is superficial and those who are preoccupied with other concerns (Carson 921).”  “The fault is in the hearers, not in the message (Carson 921).”

“and I would heal them”  “In the corresponding position in Mk 4:12 the verb is ‘be forgiven.’  This might be set down as a paraphrase on the Evangelist’s part, were it not that the Aramaic Targum on the Prophets has ‘be forgiven.’  The date of the written Targum on the Prophets is considerably later than the date of Mark, but behind the written Targum lies and oral tradition; the Aramaic paraphrase of the Hebrew lesson was originally given in the synagogue by word of mouth.  Perhaps, the, ‘be forgiven’ is due not to Mark but to Jesus: speaking in Aramaic, He alluded to the Aramaic wording of the Isaiah passage (Kaiser 418).”

16. But blessed are your eyes, because they see; and your ears, because they hear.

“blessed are your eyes”  “Jesus’ disciples heard the same truths as the national leaders, but their response was entirely different.  The disciples saw and believed; the leaders saw and rejected (Walvoord 49).”

17. For truly I say to you that many prophets and righteous men desired to see what you see, and did not see it, and to hear what you hear, and did not hear it.

“many prophets and righteous men desired to see what you see”  “”To belong to the group of Jesus’ disciples is a privilege greater than that enjoyed by the greatest of God’s people in the past, who had a preliminary inkling of the kingdom of heaven, but did not yet know its reality (Carson 921).”

18. Hear then the parable of the sower.

19. When anyone hears the word of the kingdom and does not understand it, the evil one comes and snatches away what has been sown in his heart.  This is the one on whom seed was sown beside the road.

“When anyone hears the word of the kingdom and does not understand it”  

“the word of the kingdom”  “In Jesus’ interpretation of the Parable of the Sower, He compared the 4 results of sowing to 4 responses to the kingdom message (Walvoord 49).”  “The interpretation calls attention to the response to the word of God that Jesus has been preaching.  In spite of many obstacles, God’s word will accomplish His purpose (Barker 1500).”


“Why compare the Word of God to seed?  Because the Word is ‘living and powerful’.  Unlike the words of men, the Word of God has life in it: and that life can be imparted to those who will believe (Wiersbe 45).”

“evil one”  “Among the works of Satan are the following: (1) he seeks to destroy the preached word of God [and] he blinds people’s eyes to the truth of the gospel (Lindsell 1476).”

20. The one on whom seed was sown on the rocky places, this is the man who hears the word and immediately receives it with joy;

21. Yet he has no firm root in himself, but is only temporary, and when affliction or persecution arises because of the word, immediately he falls away.

“he has no firm root”  “this explains why some ‘believers’ do not last: their faith was weak, their understanding was meager, and their decision was not sincere (Wiersbe 45).”

“but is only temporary”  This “speaks of hearers’ initial interest, but with no genuine heartfelt response (Walvoord 50).”  “This kind of belief is superficial and does not save.  It is similar to what James calls ‘dead’ or ‘useless faith (Barker 1500).”

“because of the word”  This person “falls away” “when he faces trouble for having expressed interest in the Word (Walvoord 50).”

“falls away”  The Greek word is skandalizetai, literally means “is offended (Walvoord 50).”  “Even if at first they thought that He was the teacher and leader for whom they had been waiting, they soon changed their minds (Kaiser 419).”

22. And the one on whom seed was sown among the thorns, this is the man who hears the word, and the worry of the world and the deceitfulness of wealth choke the word, and it becomes unfruitful.

“deceitfulness of wealth”  “Prosperity tends to give a false sense of self-sufficiency, security and well-being (Barker 1500).”

“it is unfruitful”  “Unless there is fruit in the life, there is not saving faith in the heart (Wiersbe 45).”

23. And the one on whom seed was sown on the good soil, this is the man who hears the word and understands it; who indeed bears fruit and brings forth, some a hundred-fold, some sixty and some thirty.”

“the one on whom seed was sown on the good soil”  “In this parable Jesus demonstrated why the Pharisees and religious leaders rejected His message.  They were not ‘prepared soil’ for the Word (Walvoord 50).”

“this is the man who hears the word and understands it; who indeed bears fruit”  “The harvest that sprang up from the good and fertile ground meant that the labor of sowing was by no means in vain – quite the contrary.  The gain derived from those ‘who hear the word and accept it’ more than outweighs the loss incurred through those who turn away (Kaiser 419).”

*******************************************************************

24. Jesus presented another parable to them, saying, “The kingdom of heaven may be compared to a man who sowed good seed in his field.

“them”  “’Them’ must be the crowd, not the disciples (Gaebelein 317).”

“sowed”  Christ is sowing true believers in various places that they might bear fruit (Wiersbe 45).”

“good seed”  “In this parable, the good seed is not the Word of God.  It represents people converted through trusting the Word (Wiersbe 45).”

“his field”  “The field is not human hearts’ the field is the world (Wiersbe 45).”

25. But while his men were sleeping, his enemy came and sowed tares among the wheat, and went away.

“while his men were sleeping”  “We must stay awake to make sure that Satan’s ministers do not get into the true fellowship and do damage.  It is when God’s people go to sleep that Satan works (Wiersbe 46).”  “The sleeping of the servants does not suggest negligence.  This is only what workmen did after a hard day (Ladd 94).”  “That the sower’s workers slept does not mean that they are to blame for what happened: the point is that what the enemy did was done in secret (Mounce 130).”  It is not implied “that the servants were neglectful but that the enemy was stealthy and malicious (Gaebelein 316).”

“His enemy”  “Just as in the parable of the strong man and in many other passages, so here it is a case of Jesus versus the arch counter-revolutionary, the devil (Wenham).”

“sowed tares”  “Weeds, in this case probably darnel, which in the blade resembles wheat but which can be distinguished from wheat when fully ripe (Ryrie 1468).”  Darnel is “a weed in whose grains lives a poisonous fungus (Wenham 57).”  “Satan is primarily an imitator: He plants false Christians, he encourages a false growth, and he introduces false doctrine (Wiersbe 45).”  “Satan cannot uproot the plants (true Christians), so he plants counterfeit Christians in their midst (Wiersbe 45).”  “Wherever Christ sows a true Christian, Satan comes and sows a counterfeit.  We must be aware of Satan’s counterfeits.  He has counterfeit Christians who believe a counterfeit Gospel.  He encourages a counterfeit righteousness and even has a counterfeit church.  At the end of the age, he will produce a counterfeit Christ. (Wiersbe 45).”

26. But when the wheat sprouted and bore grain, then the tares became evident also.

“Jesus affirms that in the midst of the present age, while society continues with tis intermixture of the good and the bad, before the coming of the Son of Man and the glorious manifestation of the Kingdom of God, the powers of that future age have entered into the world to create ‘sons of the kingdom,’ those who enjoy its power and blessings.  The kingdom has come, but society is not uprooted.  This is the mystery of the Kingdom (Ladd 94).”

“then the tares became evident also”  “The division between true disciples and others is often difficult to discern (Carson 1994, 922).”  “The growing plants gradually become identifiable, and the servants tell their master about the weeds (Gaebelein 316).”  “This parable warns us that the ultimate test is not in present appearances but in the final judgment.  Until the, the disciples must be patient and not expect to be able to put everyone into neat compartments.  The church on earth will always be a mixed community (Carson 1994, 922).”

27. The slaves of the landowner came and said to him, ‘Sir, did you not sow good seed in your field?  How then does it have tares?’

28. And he said to them, ‘An enemy has done this!  The slaves said to him, ‘Do you want us, then to go and gather them up?’

29. But he said, ‘No; for while you are gathering up the tares, you may uproot the wheat with them.

“you may uproot the wheat with them”  What the enemy sowed was “almost certainly bearded darnel, which is botanically close to wheat and difficult to distinguish from it when the plants are young.  The roots of the two plants entangle themselves around each other; but when the heads of grain appear on the wheat, there is no doubt which plant is which (Gaebelein 316).”  “This parable does not refer to unbelievers in the professing church.  The field is the world (v.38).  Thus the people of the kingdom live side by side with the people of the evil one (Barker 1461).”  “Our task is not to pull up the false, but to plant the true.  This does not refer to discipline within the local church.  We must oppose Satan and expose his lies.  But we must also sow the Word of God and bear fruit in the place where He has planted us (Wiersbe 46).”

30. Allow both to grow together until the harvest; and in the time of the harvest I will say to the reapers, ‘First gather up the tares and bind them in bundles to burn them up; but gather the wheat into my barn.”

“allow both to grow together”  “The kingdom had come with Jesus, but the old age had not been eliminated.  The weeds were still very much present (Wenham 63).”  “The Kingdom has come into history but in such a way that society is not disrupted.  The children of the kingdom have received God’s reign and entered into its blessings.  Yet they must continue to live in this age, intermingled with the wicked in a mixed society.  Only at the eschatological coming of the Kingdom will the separation take place (Ladd 95).”  “The implication is not, or course, that evil does not matter: it is the work of an enemy, which will one day be judged.  Nor is it implied that it is not imperative to resist evil.  Jesus urged taking drastic action against evil, both on an individual level (Wenham 65).”  “Although personal and church discipline are important (and often neglected in the modern church), the parable of the weeds warns of the contrary danger, i.e. of expecting perfection this side of judgement day (Wenham 65).”  “The parable is an assurance that despite the ambiguity of present experience the kingdom of God is at work and will ultimately triumph (Wenham 65).”

“The grouping of people into two radically different camps is characteristic of Jewish thought (Mounce 133).”

“in the time of the harvest”  “’Harvest’ is a common metaphor for the final judgment (Gaebelein 316).”  “In this period between Jesus’ rejection and His future return He the King is absent but His kingdom continues, though in a newly revealed form.  This Age is broader than but includes the Church Age.  The church did not begin until the day of Pentecost, and it will conclude at the Rapture, at least seven years before the end of this Age.  This ‘mystery period’ is characterized by profession of faith but also by a counter-profession that cannot be separated until the final judgment.  This mystery period does not involve a universal triumph of the gospel, as postmillenialists affirm, nor does it include Christ’s earthly reign.  It simply is the time between His two Advents, before He returns to institute the kingdom promised to David through his greater Son (Walvoord 50-51).”  “Here is indeed the revelation of a new truth: that the Kingdom of God can actually come into the world, creating children who enjoy its blessings without effecting the eschatological judgment.  However, this separation is sure to come.  The Kingdom that is present but hidden in the world will yet be manifested in glory.  Then there will be an end of the mixed society.  The wicked will be gathered out and the righteous will shine like the sun in the eschatological Kingdom (Ladd 95).”

“first gather up the tares”  “As the workers reap the field, only the wheat will be gathered; the weeds, apparently so plentiful they must first be gathered up and burned, contaminate the wheat no longer (Gaebelein 316).”

“bundle”  “It is interesting to see that some of this ‘bundling’ is already going on as various religious groups merge and strive for union.  Spiritual unity among true Christians is one thing, but religious uniformity among mere professing Christians is quite another (Wiersbe 46).”

“gather the wheat in my barn”  “Grain was normally stored underground in large pottery jars or in pits lined with brick (Mounce 131).”

31. He presented another parable to them, saying, “The kingdom of heaven is like a mustard seed, which a man took and sowed in his field;

32. And this is smaller than all other seeds, but when it is full grown, it is larger than the garden plants and becomes a tree, so that the birds of the air come and nest in its branches.”

33. He spoke another parable to them, “The kingdom of heaven is like leaven, which a woman took and hid in three pecks of flour until it was all leavened.”

34. All these things Jesus spoke to the crowds in parables, and He did not speak to them without a parable.

35. This was to fulfill what was spoken through the prophet: “I will open my mouth in parables; I will utter things hidden since the foundation of the world.”

36. Then he left the crowds and went into the house.  And His disciples came to Him and said, “Explain to us the parable of the tares of the field.”

“Explain to us”  “Their question indicates that the meaning of the parable is somewhat obscure.  Although it can be said that the knowledge of the secrets of the kingdom of heaven has been given to them, they still need help to understand the full implications of Jesus’ teaching (Mounce 133).”

37. And He said, “The one who sows the good seed is the Son of Man,

“the one who sows the good seed is the Son of Man”  “The sowing that Jesus does is bringing people into God’s revolutionary kingdom (Wenham 64).”  “This fact is an important starting point for understanding parables.  The parables cover the time beginning with the Lord Himself on earth ministering and proclaiming the good news (Walvoord 50).”

“Son of man”  “This mysterious phrase, which means literally ‘the human being’, is one of the most important expressions in the gospels, as it is the way Jesus usually seems to have referred to Himself (Wenham 64).”  “In using the title ‘Son of Man’ of Himself Jesus probably claims to be the one in whom and through whom God’s promised salvation and ‘kingdom’ have come to His people (Wenham 64).”

38. and the field is the world; and as for the good seed, these are the sons of the kingdom; and the tares are the sons of the evil one;

“the field is the world”  “The conflict is not played out on a purely spiritual plane, but in the world of people (Wenham 59).”  “The field is the world, seen as the place where both the good seed of the gospel and the weeds of the devil are sown (Mounce 133).”  “This field belongs rightfully to the sower (Wenham 58).”   “An astonishing number of scholars treat this parable as if there were behind it a Matthean church riddled with problem people, perhaps even apostates.  So Jesus’ answer in Matthew becomes, in effect, advice not to try to have a pure church, because the Lord will make the right distinctions at the end.  But this is a major error in category.  Nowhere in Matthew does ‘kingdom’ become ‘church’.  The parable does not address the church situation at all but explains how the kingdom can be present in the world while not the wiping out all opposition (Gaebelein 316-317).”  “The conflict is not played out on a purely spiritual plane, but in the world of people, and there is division between ‘the sons of the kingdom’ and ‘the sons of the evil one’ (Wenham 59).”  “The parable deals with eschatological expectation, not ecclesiological deterioration (Gaebelein 317).”

“the good seed, these are the sons of the kingdom”  “What divides those who ‘belong to the kingdom’ and those who ‘belong to the evil one’ (Wenham 59).”  “They are the seed sown by the sower.  In other words, they owe their position in the revolution of God to the work of Jesus Himself (Wenham 59).”  “The good seed in this parable corresponds to the seed in the first parable that produced a fruitful crop (Walvoord 50).”  “It is somewhat strange that the good seed is identified with those who accept it and the weeds with those who belong to the evil one.  Yet such freedom is characteristic of the parabolic method.  To be a ‘child of the kingdom’ means to be obedient to its authority (Mounce 134).”

“son of”  “The expression ‘son of’ in this sort of context is a familiar phrase in Hebrew or Aramaic, and means ‘someone who belongs to’ (Wenham 59).”

“tares are the sons of the evil one”  “The ‘seed’ [the evil one] has secretly sown in God’s field are all those who appear to be somewhat like Jesus’ followers but whose basic allegiance will be made plain at the final harvest (Mounce 131).”  “Even if our gospel is veiled, it is veiled to those who are perishing, in whose case the god of this world has blinded the minds of the unbelieving so that they might not see the light of the gospel of the glory of Christ, who is the image of God (2Co 3-4).”

39. and the enemy who sowed them is the devil, and the harvest is the end of the age; and the reapers are angels.

“the devil”  “Satan is the one who obstructs the growth of the kingdom.  He is a hostile man who stands over against the ‘man who sowed good seed’ (Mounce 131).”

“harvest”  “The emphasis in the parable on allowing the wheat and the weeds to grow up together has shifted to one of final judgment (Mounce 133).”  “The Old Testament commonly uses the figure of harvest for the last judgment (Mounce 131).”

“the end of the age”  “The end of the Age represents the conclusion of the present Age before Christ establishes the messianic kingdom.  Thus the parables in Mt 13 cover the period of time from Christ’s work on earth to the time of the judgment at His return (Walvoord 51).”

40. So just as the tares are gathered up and burned with fire, so shall it be at the end of the age.

“the tares are gathered up”  “It is difficult to tell the false from the true today; but at the end of the age, the angels will separate them (Wiersbe 46).”

“burned with fire”  “Quite often, after the grain had been cut with a sickle and removed, the remaining weeds and shorter stalks would be burned off.  In Palestine, where wood was scarce, certain weeds would be cut and bundled together to be used as fuel (Mounce 131).”

“so shall it be at the end of the age”  “Matthew emphasizes with this parable that a period of final judgment awaits the return of Christ.  What it will be like at the end of the age is illustrated by the gathering and burning of the weeds (Mounce 134).”  “The interpretation of the parable gives way to a description of final judgment in the traditional terms of Jewish apocalyptic (Mounce 134).”

41. The Son of Man will send forth His angels, and they will gather out of His kingdom all stumbling blocks, and those who commit lawlessness,

“they will gather out of His kingdom all stumbling blocks”  “The parable is neither an account of final separation between real and professing Christians within the church nor a statement about the destiny of the human race.  It assumes the universal proclamation of the gospel and therefore a final division between those who belong to the kingdom and those who have their origin in Satan’s activity (Mounce 133).”

“stumbling blocks”  “This is another important NT word, skandalon in the Greek,.  It means something that causes people to stumble; it is the word used when Jesus warns that ‘if anyone causes one of these little ones who believe in me to sin, it would be better for him to have a large millstone hung around his neck and to be drowned in the depths of the sea (Mt 18:6)’ (Wenham 61).”

“His Kingdom”  “In referring to ‘the kingdom of heaven’ as the “Kingdom of the Son of Man,’ Jesus was making, by implication, a remarkable claim for His own authority (Carson 1994, 922).”  “This language appears to distinguish between the Kingdom of the Son and the Kingdom of the Father.  Does this not plainly indicate that the wicked are already in the Kingdom (perhaps in the church) before the eschatological consummation?  Granted that at first sight such an interpretation suggests itself, it is by no means the only interpretation, nor is it a compelling one.  There is no adequate warrant, from either the Gospels or the rest of the NT, to distinguish between the Kingdom of the Son of Man and the Kingdom of God.  Furthermore, there are no sayings of Jesus where the Kingdom is clearly identified with the church; and such an identification ought not t be made here unless it is unavoidable (Ladd 95).”  “The language … cannot be pressed to mean that the evildoers who will be gathered ‘out of His kingdom’ have actually been in the Kingdom.  It means no more than that they will be separated from the righteous so that they do not enter the Kingdom.  This is supported by Mt 8:12 where strangers wil come from afar to enter the Kingdom of Heaven along with the patriarchs, while ‘the sons of the kingdom will be thrown into the outer darkness.’  The Greek word for ‘will be cast out’ indicates that the Jews who by history and covenant were ‘sons of the kingdom’ will be excluded from entering the Kingdom, not rejected after having once entered.  So the statement that the evil are to be gathered ‘out of the kingdom’ means no more than that they will be prevented from entering it (Ladd 95).”

“those who commit lawlessness”  “The opposite of ‘righteousness’ is disobedience to the law of God.  Lawlessness is rebellion against God is counter-revolutionary activity (Wenham 61).”

42. And will throw them into the furnace of fire; in that place there will be weeping and gnashing of teeth.

“throw them into the furnace of fire”  “Modern Christians find it hard to come to terms with this sort of language which speaks about divine judgement, sometimes because of a failure to recognize pictorial language as pictorial, sometimes because of an unwillingness or inability to believe in the serious and awful reality of judgement.  But there is not doubt that Jesus had such a belief, and that for Him the revolutionary message of God’s love was good news and urgent good news precisely because He believed that a time would come for the destruction of all the works and workers of ‘the evil one’ (Wenham 62).”
“weeping and gnashing of teeth”  “Each time [this phrase] is used, it refers to judgment on sinners before the Millennium is established (Walvoord 51).”

“weeping”  “Weeping suggests sorrow and grief (emotional agony of the lost in hell) (Walvoord 50).”

“gnashing of teeth”  “Grinding of one’s teeth speaks of pain (physical agony in hell) (Walvoord 50).”

43. The the righteous will shine forth as the sun in the kingdom of their Father.  He who has ears, let him hear.

“the righteous”  “The word is used first as a relational term, meaning right with God, second as an ethical term, meaning living a good and godly life; the two senses are seen as closely related within the NT, with the right relationship leading to right living (Wenham 60).”  “The righteousness of the revolution of God is not the righteousness of the OT law, but the higher righteousness of Jesus, who fulfiled and surpassed the old legal standards and whose Spirit inspires His followers (Wenham 61).”  “The Old Testament vision of God’s revolution is of a time when God will establish righteousness and His people will be righteous (Wenham 59).”  “The New Testament sees Jesus as the one through whom this promised ‘righteousness of God is revealed (Wenham 60).”  “Jesus Himself ‘fulfils all righteousness’ (Wenham 60).”

“will shine forth as the sun in the kingdom of their Father”  “The Old Testament picture of God’s revolution is of a time when ‘the glory of the Lord will be revealed (Isa 40:5)’ and when His people will live in the brightness of that glory (Wenham 60).”  “Many of those who sleep in the dust of the ground will awake, these to everlasting life, but the others to disgrace and everlasting contempt (Dan 12:2-3).”  “The same picture of eternal glory is found elsewhere in the NT, most obviously in the book of Revelation, which speaks of the new Jerusalem as shining with the glory of God (Wenham 60).”  “this is an encouragement when we are tempted to be depressed by the power of evil in the world, the church and in personal experience (Wenham 65).”
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