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Matthew 16
“From the literary point of view 16:21 marks a new beginning, and Jesus’ teaching now enters a decisively new phase, but these verses continue directly from vv.13-20, and can be understood only against that background (France 258).”
21. From that time Jesus began to show His disciples that He must go to Jerusalem and suffer many things from the elders and chief priests and scribes, and be killed, and on the third day be raised.

“The death of Jesus Christ was not an unfortunate accident, nor the inevitable result of the opposition of wickedness against the Gospel.  The death of Jesus Christ was according to God’s eternal plan of salvation, a plan that was formulated before the foundations of the world (Gutzke 144).”  Christ “knew before He entered into the world what work He was to do (Gaebelein 54).”  “Early in His ministry Jesus did not talk much of future suffering and death.  No doubt He knew that His disciples were not ready as yet to accept such teaching (Gutzke 144).”  Jesus ‘began’ then to speak of these sufferings to His disciples, but He alone knew what it all meant (Gaebelein 54-55).”  “We must also lay emphasis upon the words ‘from that time began Jesus.’  The building of His assembly and His suffering, death and resurrection are closely connected.  The beginning of the assembly, the building of the same, could only be possible after the redemptive work of the Lord Jesus Christ was finished (Gaebelein 55).”  “Now that  it was clear that the little band had come to understand that Jesus was indeed the long-promised Messiah, He proceeded to teach them something of what messiahship meant.  For the Jews in general, and presumably for the Twelve up to this point, being Messiah meant unadulterated glory.  The Messiah might encounter opposition and even hardship, but this kind of thing was no more than an unpleasantness that must be passed through on the way to majesty and splendor.  For Jesus suffering was the essence of messiahipship, and from this point on He brings it out again and again (17:9,12,22-23; 20:18-19,28; 21:38-39; 26:2; Morris 428).”  “The disciples, who held worldly views of the Messiah, needed instruction.  They would thus be in a measure prepared for the event when it came, and afterward they would see the fulfillment of this prophecy, as well as those of ancient prophets (Isa 53:4-10; Dn 9:26; Clark 233).”  “He acts to part of a prophet in the highest sense.  He ‘began’ from this time to show the fact and the necessity of His sufferings, thus to correct their mistaken views (Clark 233).”  “After Peter had made his grand declaration, the right time had come to begin teaching the disciples what would happen on Calvary’s cross (Gutzke 144).”  “Jesus explained to His disciples that His death was near (Barbieri 58).”  “He tells His disciples that He must suffer, so that they also may prepare themselves for bearing their cross.  The time of struggle was at hand and He knew that they were quite unequal to it unless they were armed with a new fortitude (Calvin 191).”  “This is Matthew’s first prediction of the Passion (17:22; 20:18).  Notice the number of specific details in this prediction (Ryrie 1474).”  “This is the first of 4 times (17:22-23; 20:17-19; 26:2) that Jesus predicts His arrest and crucifixion (Wilkins 1855).”  “‘From that time’ marks the conclusion of Jesus’ Galilean ministry and the beginning of His journey to Jerusalem to face the cross (Wilkins 1855).”  “Before this Jesus has made veiled allusions to the cross.  Now, however, with definiteness and clearness He states the certainty and necessity of His death.  It was necessary because of the divine purpose which makes the death of Christ the very essence of His atoning work (Erdman 133).”  “From now on the mission became a march to death, and the disciples had to learn to live with this new perspective (France 926).”  “They had acknowledged His messiahship, but now they must be prepared to follow a Messiah who would go to Jerusalem and suffer at the hands of the orthodox religious establishment (Mounce 163).”  “From this time He taught them [that] Christ must through sufferings and death enter into His glory (Wesley 60).”  “Jesus teaches the disciples how to reconcile His suffering and execution with His traditional roles as Messiah and Son of God (Saldarini 1038).”
“From that time Jesus began to show His disciples” “Perhaps this expression, this expression, began, always implied His entering on a set and solemn discourse.  Hitherto He had mainly taught them only one point, That He was the Christ (Wesley 60).”  “Jesus had taught the Passion earlier but in symbolic language (Carson 376).”  “Instead of teaching the crowds in parables, [Jesus] concentrated on preparing the disciples for His coming suffering and death (Earle 1392).”  “The time for symbols and veiled language was largely over now that they had recognized Him as Messiah (Carson 376).”  “Now He shows these things to His disciples clearly (Carson 376).”  He showed them “with an explicitness and frequency He had never observed before (Brown 89).”  “Now that Jesus had a nucleus of followers who truly believed in Him as Messiah (v.16), He entered upon a period of plain teaching regarding His redemptive work (Kent 60).”  “Learning this was a lesson the disciples found very hard indeed.  This may be the point of Matthew’s ‘began;’ it would be a long, slow process, but Jesus began it right after Peter made his magnificent affirmation, and the others presumably acknowledged its truth (Morris 428).”
“From that time Jesus began to show” “This is an actual beginning (Erdman 133).”  This point is “the beginning of a new emphasis in Jesus’ ministry (Earle 1392).”  These words mark “the beginning of a decisive new phase of Jesus’ mission (France 926).”  This “is the first time [Christ] discusses it openly with His disciples (Carson 376).”
“Jesus began to show His disciples that He must go to Jerusalem” “When Jesus says that He must go to Jerusalem, He is saying that this course of action is determined by God’s will expressed in Scripture (Mounce 163).”  “He told them it was ‘necessary’ for Him to ‘go off to Jerusalem.’  Most of His ministry, as Matthew records it, had been spent in Galilee and adjacent regions.  But now a divine necessity take him to Jerusalem (23:37; Lk 13:33-34) for the climax of His ministry (Morris 428).”
“Jesus began to show” “At the very least the verb implies that Jesus gave this explanation again and again.  This is not the first time He alludes to His death (9:15; 10:38; 12:40; Jn 2:19; 3:14; Carson 376).”

“show” The Greek word is deiknyō: ‘I point out,’ ‘I show’ not, as in NIV, ‘I explain’ (Carson 376).”  Mark’s Gospel uses the word “didaskō: ‘I teach’ (Carson 376).”  “Matthew’s verb is equivalent to Mark’s clause: ‘He plainly spoke about this’ (8:32; Carson 376).”
“He must go to Jerusalem and suffer many things from the elders and chief priests and scribes, and be killed, and on the third day be raised” “Matthew’s Jesus suffers, dies, and rises as the Messiah rather than as the Son of man (Mk 8:31; Gundry 337).”  “Though Jesus is not going to die as a prophet, He has prophetic insight into all that is coming to Him (Tasker 160).”  “The prediction is remarkably detailed (Carson 376).”  “The power of detailed prediction is implied in these verses (Buttrick 453).”  “The ‘must’ of Jesus’ suffering lies, not in unqualified determinism, nor in heroic determination (though some of both is present), but in willing submission to His Father’s will (Carson 376).”  This description is “a thematic statement of the content of the rest of the Gospel: Jesus teaches His disciples that God has willed” these things to happen (Saldarini 1038).”  “We have here doubtless a core of Christ’s teaching (Buttrick 453).”
“He must go to Jerusalem and suffer many things from the elders and chief priests and scribes, and be killed” “What was specially necessary was for Christ to show them that His Kingdom would be ushered in, not in great pomp, not with great riches, not with the joyful applause of the world, but by a shameful death (Calvin 191).”  This new phase of Jesus’ ministry had its geographical focus as “Jerusalem, and its character was dominated by the cross (France 926).”  “It is the divine intention that the Messiah be put to death (Mounce 163).”  “He spake this to set right the mistakes of His disciples about the outward pomp and power of His kingdom.  Those that follow Christ, must not expect great or high things in this world (Henry 63).”
“He must go to Jerusalem” Jesus “knows that, though all the roads leading ‘from’ Jerusalem lie open before Him, it is the road to Jerusalem that He must tread (Tasker 160).”  “At Jerusalem, the killer of prophets (23:37), He will suffer many things (20:19; Carson 376).”

“must” Marshall translates this word as “behooves (71).”  The Greek word is δεī.  Bonnard remarks that this verb does not point us to ‘the individual or heroic determination of Jesus, nor to the increasing opposition of His enemies, very real though that was, nor to a blind fate, nor to the arbitrary inscrutability of a distant divinity, nor to the psychological or religious needs of the Jews or of men in general, but a plan of God, certainly impenetrable for unbelievers, but perceptible to faith (Morris 428n).”
“suffer many things from the elders and chief priests and scribes” “Not as before, merely by not receiving Him, but by formal deeds (Brown 89).”  “It was a serious matter to be reproved by the elders and scribes, who held the primacy in the Church.  And from this it is easy to grasp how necessary was this admonition (Calvin 192).”  “What Jesus is saying is that the highest court in the land will inflict suffering on Him (Morris 428).”  “Jesus makes no mention of what the suffering entails, but specifies that it will come from ‘the elders and chief priests and scribes’ (Morris 428).”  “Jesus is to be officially executed.  The estrangement between Jesus and the official Jewish leadership is thus already irrevocable (France 259).”  “Would no one have expected, that these should have been the very first to receive Him?  But not many wise, not many noble were called (Wesley 60).”
“suffer many things”  Jesus told them that ‘it was necessary for Him to suffer (Morris 428).”  In Jerusalem “He must suffer, a word that can cover a variety of unpleasantnesses, and ‘many things’ indicates that the suffering will be no light affliction (Morris 428).”
“elders and chief priests and scribes” The elders were considered “the most honorable and experienced men; the chief priests - accounted the most religious; and the scribes – the most learned body of men in the nation (Wesley 60).”  “‘The elders (respected community leaders), ‘chief priests (primarily Sadducees), and ‘teachers of the law (or ‘Bible scholars’ as Beck calls them) … made up the Sanhedrin: the official court that governed Jewish religious and political life (Mounce 164).”  “Matthew omits the definite article [found in the other synoptics] before ‘chief priests’ and ‘scribes.’  The omission has the purpose of welding together the three groups that made up the Sanhedrin into a single front antagonistic to Jesus (Gundry 337).”  “The Sanhedrin [was] the highest, ecclesiastical and civil court of the Jews (Clark 233).”
“chief priests” “‘Chief priests’ denoted the ecclesiastic holding the highest position, but it came to be used of others in the high-priestly.  Unfortunately there is no information about which others (Morris 428).”  “According to BAGD the term covers also ‘adult male members of the most prominent priestly families.’  J. Jeremias, however, gives a list of ‘The Chief Priests and Chief Levites’ almost all of whom are priests (Morris 428n).”
“scribes” “‘Scribes were men learned in the law (Morris 428).”
“be killed, and on the third day be raised” “Hence this method must be prudently kept by ministers of the Word who desire to teach successfully, that they shall always join the glory of His resurrection with the ignominy of His death (Calvin 192).”
“be killed”  “Not only will [Jesus] suffer pain, but He will be killed (Morris 428).”  Clark suggests the word “Be put to death (233).”  “Mark adds, that ‘He spake that saying openly’ (Clark 233).”  “The disciples are to be in no doubt as to the outcome of the sufferings He describes (Morris 428).”
“and on the third day be raised”  “But [death] is not the end (Morris 429).”  “Because the mere mention of the cross could not fail to upset their weak minds terribly, He at once heals the wound and says that on the third day He would rise from the dead (Calvin 192).”  “Jesus simply makes the statement and does not elaborate, and apparently the disciples did not take it in; their attention was concentrated on the suffering and death, which they could not fit into their understanding of what it means to be the Messiah (Morris 429).”  Jesus “teaches them also of His resurrection, although this they seem utterly unable to believe (Erdman 133).”  “Though Christ clearly predicted His resurrection following His death, this consequence failed to register with the 12 (Kent 60).”  “It has, of course, been pointed out that here He predicts His resurrection but does not say that He will be ‘seen’ (Johnson 454).”  “The prediction  that He must ‘be raised (note the passive verb – Jesus’ resurrection is almost always in the NT described as what God did for Him, rather than what He Himself achieved) does not directly arise from any one OT prediction, though the theme of God’s vincidation of His suffering servant may be a part of the background (Isa 52:13-15; 53:10-12; Ps 16:10-11; 118:17-18,22; France 259).”  This phrase is “often seen as derived from Hosea 6:2-3, where the ‘resurrection’ in view is that of Israel’s national life.  This may well be so, but if so the reason is not that Jesus spoke only of a metaphorical resurrection of Israel, which His disciples later interpreted in the light of the Easter event as a prediction of His own resurrection, but rather that here, as in 4:1-11, Jesus saw His mission as the fulfillment’ of Israel’s hopes and destiny, and so understood this Israel-text as a pointer to His personal destiny (France 259).”   For Christ, “however, it is the certain, glorious issue of all He is to endure (Erdman 133).”  “It is Jesus’ own fate, not Israel’s future, which is the subject of this announcement (France 259).”
“on the third day” These words are the “equivalent to ‘after three days’ (Kent 60).”  “The ‘third day,’ counting Friday as the first of the three, expresses the usual idea of the Gospels (Johnson 454).”  “According to the normal Jewish way of counting time it was the third day on which Jesus rose (Morris 429).”  This is “idiomatically equivalent to Mark’s ‘after three days’ – neither phrase is as much concerned with precise timing as with the shortness of the interval (France 259).”
“be raised”  “The verb is one regularly used for being raised from the dead, and the passive is important, that is, the Father will raise Him.  The NT does sometimes say that Jesus will rise, but it is more common to have the passive in this way (Morris 429).”
22. And Peter took Him aside and began to rebuke Him, saying, “Far be it from You, Lord!  This shall never happen to You.”

“Peter remains at the centre of attention, in his failure to understand Jesus’ mission as much as in his readiness to proclaim it.  Here too he is typical of the disciple group, for whom he is no doubt still the spokesman (France 258).”  “What ignorance of the person of the Lord and what failure this action of Peter reveals (Gaebelein 56).”  “Peter’s ‘gaffe’ vividly illustrates how radically new and difficult to grasp Jesus’ idea of the role of the Messiah must have been for any Jew, however favorably disposed (France 258).”  Christ’s “detailed and gruesome forecast of the sufferings that await His Master strikes horror into the heart of Peter.  That the living God should submit His Son to such humiliation and cruelty is more than He can bear.  So he draws Jesus aside, and gives expression to his indignation and resentment (Tasker 160).”  “Peter’s strong will and warm heart linked to His ignorance produce a shocking bit of arrogance.  He confesses that Jesus is the Messiah and then speaks in a way implying that He knows more of God’s will than the Messiah Himself (Carson 377).”  “Although Peter had just confessed Jesus as Messiah, He had yet much to learn about what that messiahship would entail (Mounce 164).”  “The words ‘Son of the living God (v.16)’ imply a Messiah far worthier in method and nature than the Messiah of ordinary Jewish hope.  But here Peter voices the current nationalistic longing (Buttrick 454).”  “Peter still does not understand that Jesus’ messianic role must include suffering and death (Wilkins 1856).”  “The disciple who had just been blessed by the Master obviously did not fully comprehend the Master’s plan.  Peter could not understand how Jesus could be Messiah and yet die at the hands of the religious leaders.  Peter probably was so shocked to hear Jesus speak of His death that he failed to hear Him mention His resurrection (Barbieri 58).”
“Peter took Him aside and began to rebuke Him” Peter does not accept what Jesus has said and presumes to criticize Him for saying it (Morris 429).”  “The Lord, who rebuked the winds and the sea, rebuked by His creature (Gaebelein 56).”  “Peter had not been asked by the Lord what he thought of His statement; he speaks in the impulsiveness of the flesh, as a natural man.  Perhaps the conception of Messiah’s kingdom, His glory as an earthly King in which he as a Jew with his fellow disciples so strongly believed, was in part responsible for this hasty word, and explains why he became so readily an instrument of Satan.  Maybe the words addressed to Peter by the Lord, the giving of a new name and the commission, lifted up Peter and gave him a spiritual pride, which brought on his hasty action.  The way he acts seems to indicate this.  He acts in an astonishing forwardness (Gaebelein 55).”  “In the context of the Jewish master-disciple relationship, it would have been audacious for a disciple to correct His master, let alone ‘rebuke’ him (Wilkins 1856).”  “Peter is horrified both by the unorthodox character of Jesus’ notion of Messiahship and by its unacceptable implications for the fate of His master - and His own (France 259).”  “The sudden transition from the bold and believing confessor of Christ to an unbelieving rebuker and adversary was consistent with Peter’s impulsive and ardent temperament, and may have resulted from a certain vanity and pride, arising from the prominent position he had just taken in confessing Jesus and the answer Jesus had given him in return (Clark 233).”  “It seems that [Peter] was also moved by reverence to take Him aside by Himself, because he did not dare rebuke Him in front of witnesses (Calvin 192).”  Christ’s revelation was “too much for Peter, whose triumphant declaration in v.16 no doubt carried the hope of sharing in the Messiah’s glory (France 926).”  “Peter’s response to this shocking statement certainly represented the feelings of the rest of the disciples (Wiersbe 59).”  “Peter’s very human reaction to the thought of Jesus’ death conflicts sharply with God’s will (v.21; Saldarini 1038).”  “This very human resistance and confusion concerning the meaning of Jesus’ death motivates and guides the rest of the teaching and narration in the Gospel (Saldarini 1038).”

“How much of Jesus’ sayings about His death did the disciples understand before the event?  The Gospel evidence points in two complementary directions.  On the one hand the disciples understand perfectly well: otherwise, for instance, Peter could not possibly have rebuked Jesus.  On the other hand they cannot believe that Messiah will really be killed because their conceptions of the Messiah do not allow for a Suffering Servant.  Therefore Peter dares to rebuke Jesus, and the disciples begin to think Jesus’ predictions of His sufferings must be in some way nonliteral (17:4; Mk 9:10; Lk 9:45; Carson 377).”

“Peter took Him aside” 
“began” “‘Began’ (v.21) suggests that Peter gets only so far before Jesus cuts him off (Carson 377).”

“rebuke” “‘Rebuke’ (epitimaō), the same verb as some MSS have in v.20) does not necessarily convey a note of censure, so much as of stern warning, ‘to give someone a talking to.’
“Far be it from You, Lord” Saldarini suggests “May God be merciful to You, Lord!” as a literal translation (1038).”  This is “an idiom meaning ‘God have mercy on Thee and spare Thee’ (Kent 60).”  Wiersbe’s translation is “Pity Thyself, Lord (58).”  The NASB’95 reads “God forbid it, Lord!”  Mounce asserts “May God in His mercy spare You this” as a translation (164).”  Peter “desires that God should be favorable unto Him by keeping Him from such a fate (Gaebelein 56).”  “Filson understands the expression to mean “God forgive You for saying so mistaken and shocking a thing (Mounce 164).”  This is “a proverbial expression, an exclamation of aversion, and well expressed by the English translation, ‘Be it far from Thee’ (Clark 233).”  “‘Never, Lord!’ is a vehement Septuagintalism (Carson 377).”  These words have “been understood two ways: 1.) The word hileōs, used in the NT only here and in Heb 8:12, is taken to mean ‘propitious,’ ‘merciful,’ ‘gracious;’ and the entire expression is an abbreviation of something longer, either … ‘May God be merciful to you’ or … ‘God will be merciful to you.’  Coupled with what Peter next says, the rebuke is still there but in rather soft language: ‘This won’t happen to You, Lord,’ for God will be merciful to You’ or ‘may God be merciful to you’ (Carson 378).”  Matthew “turns Peter’s rebuke into a confession of Jesus’ lordship.  The emphasis falls on what Peter does understand about Jesus rather than on what he does not understand.  And Peter’s good motive appears in his wish (or declaration) that God will have mercy on Jesus (Gundry 338).”  “2.) It is far more likely that hileōs is merely a homonymic rendering of the Hebrew hālîlāh, ‘far be it from,’  This is a strong Septuagintalism and has the force in confrontational situations of a very strong ‘Never!’ or ‘Be it far from You!’ or ‘God forbid!’ (Carson 378).”  “‘Lord’ is a respectful form of address, but ‘God forbid’ is a strong repudiation of what Jesus has just prophesied (Morris 429).”  “Peter, like the Jews generally, probably thought that the Messiah would live forever (Jn 12:34; Clark 233-234).”  “Peter was saying, ‘Save yourself.’  Self preservation is the first law of nature.  But it is not the first law of the kingdom of God.  The one thing that the Lord Jesus Christ would not do, indeed that He could not do, was to save Himself (Gutzke 145).”  “Peter would have Christ to dread suffering as much as he did; but we mistake, if we measure Christ’s love and patience by our own (Henry 63).”  “Yet it was going too far altogether to tell [Christ] to spare Himself, as if He were lacking in sense (Calvin 192).”  “It is still human and natural to insist that the death of Christ was not necessary (Erdman 133).”
“This shall never happen to You.” In essence Peter is saying; “‘This shall not be unto thee’ – i.e., if I can help it;’ the same spirit that prompted him in the garden to draw the sword in His behalf (Jn 18:10; Brown 89).”  “Peter has just given expression to the conviction that Jesus is the Messiah and has been praised by Jesus for this.  He has seen something of Jesus’ greatness, and because He has seen that greatness it is inconceivable to him that Jesus would undergo the humiliation of which He ahs just spoken.  For Peter it is unthinkable that the one he has just pronounced ‘the Messiah, the Son of the living God’ should be rejected and killed.  How could the Jewish nation reject the Jewish Messiah?  So he says forthrightly, ‘this will never happen to you;’ his double negative is very emphatic, and with the future indicative rather than the aorist subjunctive even more so (Morris 429).”  “The Messiahship Peter has triumphantly declared is to be very different in character from what he imagined (France 258).”  “Peter cannot grasp that such a ‘disaster’ could be God’s purpose (France 259).”  “To the mind of this devoted disciple who had just acknowledged Jesus as the Christ, the prediction of death seems like a confession of defeat, a contradiction of the Messianic claim, an admission unworthy of His Lord (Erdman 133).”  “Nothing was more difficult for them than to overcome such an offence, especially if we reckon the deep-seated persuasion they had of the Master; for they imagined that He would be the author of earthly happiness.  They hang therefore on an empty hope, greedily longing for the moment of time when Christ should suddenly reveal the glory of His Kingdom.  Of the ignominy of the cross they had so little thought that they believed it would be completely out of keeping for anything disgraceful to happen to Him (Calvin 191).”  “But thoughtless enthusiasm moves men and even drives them, so that they do not hesitate to subject God Himself to their will.  Peter judges it absurd that God’s Son, the future Redeemer of the people, should be crucified by the elders, and the He, the Author of life, should be put to death.  It seems quite plausible; but we must defer more to Christ’s judgment than to Peter’s zeal (Calvin 192).”  “Peter had had his view that Jesus was the Messiah confirmed; in the light of that he found it incredible that this would entail rejection and suffering and death (Morris 430).”  Peter’s reaction “showed his complete failure to recognize in the Jewish Messiah the aspect of suffering (Isa 53; Kent 60).”  “Peter, like most of His fellow Jesus, resisted the idea that the Messiah must suffer, even though it is found in the OT (Ps 22; Isa 53: Zc 12:10; 13:7; Wilkins 1856).”  “Like other Jews at the time, [Peter] probably understood the Messiah’s work in primarily earthly and political terms; defeat and death (and still worse rejection by Israel’s official leadership) was not on his agenda (France 926).”  “Peter was trying to keep the Lord from dying, but that was a primary reason why Jesus came into the world (Barbieri 59).”

“We assume that apocalyptic views of messiahship, the coming of one who by military might would confound national foes, are a dead concept.  But are they?  What do we ourselves wish in a Messiah?  The canceling of our psychological frustrations and fears, the confusion of our national enemies, and an era of material plenty?  Perhaps these desires are not alien from the earthy and vindictive ideas of messiahship that were current in the time of Christ.  Mark saw in Christ the fulfillment of the ‘suffering Servant’ of Isaiah’s prophecy, that is a very different concept from the view held by Jewish nationalism.  God has strange ways.  Men try to establish the kingdom through material plenty and ‘victory:’ God chooses the way through suffering and death.  Have we really come to terms with these facts?  The early church learned them through suffering (Buttrick 454).”
23. But He turned and said to Peter, “Get behind Me, Satan!  You are a hindrance to me.  For you are not setting your mind on the things of God, but on the things of man.”
“Peter, perhaps innocently, attempted to deter Jesus from fulfilling His unique mission.  Jesus regarded any interference with the will of His Father as satanic in origin (Lindsell 1442).”  “We do not read of any thing said or done by any of His disciples, at any time, that Christ resented so much as this (Henry 63).”  “Satan attempts to hinder Jesus’ mission through Peter, who must change his human-centered ideas about the mission of the Messiah (Wilkins 1856).”  “Peter is sharply rebuked for aligning Himself with Satan’s plan to deter Jesus from fulfilling His mission.  The harshness of the rebuke stems from Christ’s fierce realism about the principal purpose of His coming to earth, which was to die (Ryrie 1474).”  “Ryle reasons from the strength of the language Jesus uses in rebuking Peter that ‘there is no doctrine of Scripture so deeply important as the doctrine of Christ’s atoning death’ (Morris 430).”  “The scene is true to life.  Extremes often meet in religious experience (Clark 233).”
“But He turned and said to Peter, “Get behind Me, Satan!” “In v.17 Jesus said to Peter, ‘Blessed are you.’  Now He rebuked him pointedly (Lindsell 1442).”  “Evidently [Jesus] had been facing away from Peter, but He now turns to Him and in usually strong words utters a vigorous repudiation of Peter’s pious petition (Morris 430).”  
“But” “‘But has adversative force and sets Jesus at odds with what Peter has just said (Morris 429-430).”
“He turned” Jesus “turns His back on Peter (Mounce 164).”  “That ‘Jesus turned’ means ‘Jesus turned away from Peter’ or ‘turned His back on Peter’ is doubtful: the connection with what follows is too awkward.  If Jesus told Peter to get out of His way, even metaphorically, it must have been that Jesus was confronting him face to face, not turning away from Him.  It is better to assume that Jesus turned toward Peter to speak to him, the detail implying an indelible historical reminiscence (Carson 377).”  “Jesus ‘turned’ to face not only Peter but the other disciples behind him (Mk 8:33), as they too needed to learn from Peter’s mistake (France 260).”
“Get behind Me, Satan!  You are a hindrance to me.  For you are not setting your mind on the things of God, but on the things of man” Mounce paraphrase this passage: “Out of My sight, you satan.  You’re a stumbling block in My path because Your way of thinking comes from men not from God (Mounce 164).”  “And here we are taught how much what are thought to be good intentions avail before God.  So innate is pride in men that they complain that they are done an injury unless what they consider right is also pleasing to God (Calvin 192).”  “From this it also appears how mad men are in their perverse zeal.  For when Peter tried to interrupt the Master’s course, it was no thanks to Him that he did not deprive himself and the whole of mankind of eternal salvation.  Therefore we are taught in one word how much we should flee from all that leads us away from obedience to God (Calvin 193).”  “This advice always proceeds from the not relishing the things of God, but the things of men.  Yea, so far is this advice, favor thyself, from being fit for a Christian either to give or take, that if any man will come after Christ, his very first step it to deny or renounce himself: in the room of his own will, to substitute the will of God, as his one principle of action (Wesley 62).”  “Trying to thwart the Crucifixion, as Satan had earlier tried to do (4:8-10), resulted from not thinking from God’s view point (Barbieri 59).”
“Get behind Me, Satan!  You are a hindrance to me” “How quickly has the ‘rock’ turned to a devil!  The fruit of divine teaching the Lord delighted to honor in Peter; but the mouthpiece of hell, which had in a moment of forgetfulness become, the Lord shook off with horror (Brown 89).”  Jesus might be understood as saying; “Thou playest the Tempter, casting a stumbling-block in my way to the Cross (Brown 89).”  “Peter is a stumbling block (lit. ‘scandal’) and a tempter (‘satan’) for Jesus because Peter does not understand divine wisdom and purposes (Saldarini 1038).”
“Get behind Me, Satan!”  These words are serious, but not quite so severe as they may seem.  Jesus does not mean that Peter is really satanic and depraved, but that in urging Christ to shrink from death he is playing the part of the Tempter and is siding with men, not with God (Erdman 133).”  “It expresses vividly Jesus’ rejection of Peter’s suggestion (Morris 430).”  “It is instructive to compare Jesus’ response to Peter with His words to the tempter in 4:10.  In the earlier account, He says, “Go away, Satan” (hypage satana): here He says, ‘Get behind Me, Satan (hypage opisō  mou, satana) (Mounce 164).”  Jesus felt in these words “a Satanic lure, a whisper from hell, to move Him from His purpose to suffer.  So He shook off the Serpent, then coiling around Him, and ‘felt no harm (Ac 28:5; Brown 89).”  “We are to understand that Jesus’ death was so central to God’s plan that to try to avoid it was to do the work of none less than the evil one himself (Morris 430).”  “Peter’s outburst was no doubt well meant, but it revealed such utter misunderstanding of Jesus’ vocation that, had He heeded it, Jesus would have been doing precisely what the devil had tempted Him to do in the wilderness (Tasker 160).”  “Only through His sacrificial death could God’s favor flow forth to lost men, and so Peter gives expression to the very endeavor of Satan, who would have kept the Lord Jesus Christ from going up to Jerusalem to die on that cross of shame (Gaelelein 56).”  “The Lord recognizes the enemy behind Peter’s words and He addresses that unseen one in almost the identical words He had used upon yonder mountain, from which Satan had showed Him the kingdoms of the world, offering the same to Him (Gaebelein 56).”  “The evil one had tried to get Jesus to take the easy, spectacular way to avoid the path of suffering, and that in essence was what Peter was advising (Morris 430).”  “As Satan offered Jesus kingship without suffering (4:8-9), so Peter does the same, adopting current expectations of victorious messianic conquest.  Jesus recognizes the same diabolical source behind the same temptation.  For Him to acquiesce would be to rebel against the will of His Father (Carson 377).”  “We learned from the fourth chapter in the Gospel, from the temptations of our Lord by Satan, what the aim of the enemy was with every one of these temptations.  He attempted to keep the Lord from going that path of humiliation, of obedience unto death, unto the death of the cross.  Satan knew all his dreadful power, the power of death, would be broken and his complete defeat wrought on the cross, and to keep Him from going there was his aim (Gaebelein 56).”  Jesus is saying to Peter, “‘Get out of My sight’ (Wesley 60).”  “It is not simply that Peter should get out of Jesus’ sight (NIV) but, as a stumbling block, out of Jesus’ way (Carson 377).”“Perhaps the rebuke is not so violent in language as earlier translations indicate, but the phrase is still the same as that used by Jesus to refute the devil in the wilderness temptation (Buttrick 454).”  These are “similar to Jesus’ words to Satan in 4:10, uttered here in a comparable situation.  Satan, using Peter as his tool, was again trying to turn Jesus aside from the suffering that was His lot (Kent 60).”  “To call Peter a ‘satan’ is a strong rebuke, but those who oppose the will and plan of God are emissaries of Satan (Mounce 164).”  “Jesus directly addressed Satan, who was seeking to use Peter as his instrument (Barbieri 59).”  “Peter in opposing what Jesus had said as if it was not true, was acting as a representative of Satan.  He would have Him be a worldly Messiah (Clark 234).”  “Perhaps the term Satan may not barely mean, Thou art My enemy, while thou fanciest thyself My friend; but also, Thou art acting the very part of Satan, both by endeavoring to hinder the redemption of mankind and by giving me the most deadly advice that can ever spring from the pit of hell (Wesley 60).”  “The Roman Church chooses the Peter of v.16, but blandly ignores the Peter of v.22.  Peter is not here the ‘rock;’ he is the tempter (Buttrick 454).”  “Christ dismisses His disciple because in his perverse zeal he played the part of Satan.  For He does not simply call him His opponent, but give him the name of the devil as a sign of His utter hatred (Calvin 193).”  It is not improbable, Peter might step before Him, to stop Him (Wesley 60).”  “Our Lord is not recorded to have given so sharp a reproof to any other of His apostles on any occasion.  He saw it was needful for the pride of Peter’s heart, puffed up with the commendation lately given Him (Wesley 60).”  “Whoever takes us from that which is good, and would make us fear to do too much for God, speaks Satan’s language.  Whatever appears to be a temptation to sin, must be resisted with abhorrence, and not be parleyed with (Henry 63).”  “Often we say to Him, ‘God forbid, Lord!’  But it is we who try to forbid; it is not God.  Thus we become tempters.  What pains are inflicted on Christ by those who think they are His friends (Buttrick 454)!”
“Get behind Me” “‘Go away’ is more forceful than elegant, while ‘behind me’ consigns [Peter] to an insignificant place where he can be ignored (Morris 430).”  This may mean “It is time for you to follow loyally behind me, and not oppose me (Johnson 454).”  “Peter had left the position of a disciple behind Jesus in order to take Jesus aside and rebuke Him (Gundry 338).”
“Satan”  This is “a loan word from Hebrew, meaning ‘adversary’ or ‘accuser’ (Earle 1392).”
“You are a hindrance to me” “Peter’s divinely revealed avowal (v.16) had briefly displayed the appropriateness of his Christ-given name, but here he shows the presence of carnal weakness (Kent 60).”  “Peter was an offence to Christ when he set Himself against His vocation (Calvin 193).”  “Peter ‘the stone’ who had just been blessed (v.18) became Peter the stumbling block who was not a blessing to Jesus (Wiersbe 59).”  “As Peter was … declared a rock to build on, now he is a rock to stumble over (France 260).”  Jesus views Peter as “an aggravation … morally and religiously, exceedingly displeasing to God and” Himself (Clark 234).”  “Jesus goes on to say that Peter was ‘a trap’ to Him.  The apostle’s well-meant suggestion, if adopted, would lead Jesus seriously astray and turn Him away from that death which was to be central to the Gospel He came to establish (Morris 430).”  Peter, “the representative disciple, [is] also in … danger of false profession (Gundry 339).”  “The notion of a suffering Messiah, misunderstood by Peter so that He became a stumbling block to Jesus, itself becomes, after the resurrection, a stumbling block to other Jews (1Co 1:23; Carson 377).”
“hindrance” This might also be considered as a “‘rock of offence’ (Ro 9:33), perhaps a further play on the word ‘rock’ in v.18 (Ryrie 1474).”  “Already the foundation rock (v.18) had become a stumbling-block (France 926)!”  “Most translations have ‘stumbling block’ or the like, but a σχανδαλον was the bait stick of a trap, the mechanism that triggered off the trap when a bird or animal touched it (Morris 430n).”  “Lenski notes the explanation that ‘adds the thought of ‘impediment’ which leads to ‘stumbling block (RV).’  But he goes on, ‘here it is important to retain the original meaning.  One may ‘fall over a stumbling block and yet may rise again.  But this is not the case with a skandalon, for merely to touch the bait affixed to it would spring the trap, and Jesus would be caught in its death grip’ (Morris 430).”
“you are not setting your mind on the things of God, but on the things of man” “What a word for our consideration!  As soon as the mind ceases to be occupied with the things that are of God, and we turn to the things that are of men, we are stepping on the territory of the adversary (Gaebelein 57).”  “Certainly, if the sense and judgment of the flesh counted, Peter’s intention would be godly or at least probable.  But Christ could not have rejected it more harshly or more insultingly (Calvin 193).”  Jesus’ statements to Peter, ‘Blessed are you (v.17)’ and ‘You are an offense to me,’ contrast with each other; and Peter’s thinking human thoughts planted by Satan contrasts with the divine thoughts revealed by Jesus’ Father and given expression by Peter (v.17; Gundry 339).”  Brown paraphrases: “Thou art carried away by human views of the way of setting up Messiah’s kingdom, quite contrary to those of God (89).”  “Peter’s attitude of mind is human, not divine.  If his confession in v.16 was inspired by God, His subsequent words reveal an interpretation of that confession in terms of natural human considerations (France 260).”  is often seen as derived from Hosea 6:2-3, where the ‘resurrection’ in view is that of Israel’s national life is often seen as derived from Hosea 6:2-3, where the ‘resurrection’ in view is that of Israel’s national life “Those that decline suffering for Christ, savor more of the things of man than of the things of God (Henry 63).”  Peter “was thinking like a man, for most men want to escape suffering and death.  He did not have God’s mind in the matter (Wiersbe 60).”  Here, Peter “has switched sides, aligning himself not only with men but with Satan (Carson 378).”  “His views were carnal and not spiritual.  He was thinking of a worldly kingdom, and not of a kingdom which is not of this world.  His rebuke of Jesus was therefore in harmony with the views of men, and not with the designs of God (Clark 234).”  “It comes naturally to us to think of glory and honor, of comfort and security.  WE find it difficult to understand things from the perspective of the righteous God who loves righteousness (Ps 11:7; Morris 430).”  “We can be worldly-minded, and often are; but we can also see ourselves as worldly-minded, and often do.  Always two ways of thinking compete for our will.  Life comes as choice.  How often we ‘think as a man!’  We echo the common prejudice, clutch at the sensate, and adopt the crowd’s standards of success.  Then God’s flash comes: we see that the worldly is temporal and unworthy.  But often we still keep an earthy mind.  This cleft in our nature we ourselves cannot heal, nor can we in our own power rise above our lower self.  Christ came, as Resource from beyond men, that we might learn to think God’s thoughts (Buttrick 454).”  “For although it is difficult to restrain the lusts of the flesh, which are like wild animals, yet there is not more ravening beat than the wisdom of the flesh (Calvin 193).”  “Christ opens up the well of all evil, when He says that Peter is wise according to men (Calvin 193).”  “As long as Jesus’ disciples shared this purely human perspective, Jesus’ mission (‘the things of God’) could never make sense to them.  That is why Jesus had been anxious to damp down popular enthusiasm in v.20 (France 926).”  “Christ attacks it so fiercely that He so to say beats it down with a hammer of iron, so that we may learn to be wise from the Word of God alone (Calvin 193).”  “Therefore, lest the heavenly Judge should deliver us and our endeavors to the devil let us learn not to be devoted to our own sense but obediently to embrace what the Lord approves (Calvin 193).”  “But for ourselves, unless we want deliberately to shut the door of salvation by deadly obstacles, let us desire to learn our wisdom only from the mouth of God (Calvin 193).”

“Many scholars have thought the contrast between Peter in vv.13-20 and vv.21-23 so remarkable that they have worked out elaborate explanations of it.  The most common view is that Peter is a stumbling block during Jesus’ earthly ministry but becomes a foundation stone after the Resurrection.  There is an element of truth in this because Jesus’ promise to Peter (vv.17-19) does look to the future.  But it looks to the future on the basis of the revelation Peter has already grasped (vv.16-17).  This means that historically Peter did and did not understand.  Along with the other disciples, he understood much more that the crowds; yet even so he did not reach full understanding till after the Resurrection.  The juxtaposition of vv.13-20 and vv.21-23 clearly shows the (at best) qualified understanding of Jesus’ disciples at this point in salvation history (Carson 378).”
“But on the things of man” “‘But’ is the strong adversative – far from the things of God – ‘You are not on God’s side’ (AB; Morris 430).”
***************
24. “Then Jesus said to His disciples, ‘If anyone would come after me, he must deny himself and take up his cross and follow me.’”

“Here we have one of the dominant and recurring themes of Jesus’ teaching. These are things which Jesus said to men again and again.  Again and again he confronted them with the challenge of the Christian life (Barclay).”

“If you would come after me” “Every leader has made clear the terms of discipleship (Buttrick).”

“deny himself”  “This choice, this fork in the road, is the sign and occasion of our freedom.  If there were no choice, we would not be free (Buttrick).”  “It is profitless to try to deny the choice, for we shall reassume the necessity of choice before the denial is complete (Buttrick).”  “Jesus’ willingness to lay down His own life is a concrete expression of His conviction that salf-sacrifice is the true way to serve God and His kingdom (Buttrick).”  To deny self is set in contrast to denying Christ (Buttrick).”  “A person who would follow Jesus must deny himself and all his ambitions (Walvoord).”  “There is no discipleship without self-denial, both in the easier form of starving passions and desires, and in the harder of yielding up the will, and letting His will supplant ours (Maclaren).”  Jesus demanded that His disciples “cease to make self the object of [their] life and actions (Barker).”  “It is important to notice that Christ does not speak here of self-denial in the sense of denying things to oneself, but rather in the sense of denying self as a life-principle.  The self-life belongs to the old, unconverted state of existence.  But the new believer renounces the demands of the old ego altogether, for the old ego has been crucified with Christ.  The true Christian is dead to the world, to the old life, and to the old self; he is alive to God, and Christ is his new life-principle (Lindsell).”  “To deny oneself means in every moment of life to say no to self and yes to God.  To deny oneself means once, finally and for all to dethrone self and to enthrone God.  To deny oneself means to obliterate self as the dominant principle of life, and to make God the ruling principle, more, the ruling passion, of life.  The life of constant self-denial is the life of constant assent to God (Barclay).”

“take up his cross” “To carry a cross to a place of execution was no sentimentalism (Buttrick).”  “We cannot think too much of [the cross] as the instrument of our reconciliation and forgiveness, but we may, and too often do, think too little of it as the pattern of our lives (Maclaren).” To take up the cross is a voluntary act (Buttrick).  “Any idea of sharing the Messiah’s glory had to give way to sharing His humiliation and rejection.  To take up the cross is to set off for public execution, not to suffer patiently some irritation.  For the disciple, as for the Master, it may lead to literal death (Carson).”  “The picture is of a man, already condemned, required to carry the beam of his own cross to the place of execution (Jn 19:17; Barker).”  “In the Roman Empire a convicted criminal, when taken to be crucified, was forced to carry his own cross.  This showed publicly that he was then under and submissive to the rule he had been opposing.  Likewise Jesus’ disciples must demonstrate their submission to the One against whom they had rebelled.  The path Jesus and His followers would travel would be a road of sorrow and suffering (Walwoord).”  “The ‘cross’ which [the disciple] is to take up as he follows Christ is nothing less than the instrument of death, for that is what the cross was to Christ Himself (Lindsell).”


A disciple of Christ “must take up the burden of sacrifice.  The Christian life is the life of sacrificial service.  The Christian may have to abandon personal ambition to serve Christ; it may be that he will discover that the peace where he can render the greatest service to Jesus Christ is somewhere where the reward will be small and the prestige non-existent.  He will certainly have to sacrifice time and leisure and pleasure in order to serve through the service of  his fellow-men (Barlcay).”  Luke adds one word to this command of Jesus: “daily.”  “The really important thing is not the great moments of sacrifice, but a life lived in the constant hourly awareness of the demands of God and the need of others more than it is concerned with itself (Barclay).”

“cross” “There is danger that we may sentimentalize the cross (Buttrick).”  “Today the cross is an accepted symbol of love and sacrifice.  But in that day the cross was a horrible means of capital punishment.  The Romans would not mention the cross in polite society.  In fact, no Roman citizen could be crucified; this terrible death was reserved for their enemies (Wiersbe).”  “This reference to a cross needed no explanation, for the Jews had seen thousands of their countrymen crucified by the Romans.  Allegiance even unto death is demanded of Christ’s followers (Ryrie).”  “The cross was an instrument of death and here symbolizes the necessity of total commitment – even unto death – on the part of Jesus’ disciples (Barker).”

“and follow me” The Greek word for follow is akoloutheo.  Akoloutheo means to be a follower or companion (Vine).  The prefix a, here expresses union, likeness and a way; hence meaning “one going in the same way (Vine).” “In contrast to the preceding aorist imperatives, this verb is in the present tense, suggesting the ongoing practice of following (Hagner).”  “The term is reserved for being a disciple of Christ except when the sense is very general and is confined to the 4 Gospels (apart from Rev 14:4).  External following is still involved but with a total commitment and in an exclusive relation to one who is recognized as not just a teacher but the Messiah.  This discipleship brings participation in salvation, but also in suffering (Bromiley).”  “True discipleship involves following Christ and doing His will, wherever that path might lead (Walvoord).”  “The Christian life is a constant following of our leader, a constant obedience in thought and word and action to Jesu Christ.  The Christian walks in the footsteps of Christ, wherever He may lead (Barclay).”

Christ’s words were “implying that His own death would be by crucifixion (Barker).”

25. “For whoever wants to save his life will lose it, but whoever loses his life for me will find it.”

“life” “The same Greek word (psyche) means both life and soul (Carson).”  “Jesus posed the question of what real life is anyway; there are more important considerations then merely physical survival (Carson).”  “The ‘life’ intended is not merely physical life but life in the deeper and more fundamental sense of one’s true being, and thus life that transcends death (Hagner).”  “There is all the difference in the world between existing and living.  To exist is simply to have the lungs breathing and the heart beating; to live is to be alive in a world where everything is worth while, where there is peace in the soul, joy in the heart, and a thrill in every moment.  Jesus here gives us the recipe for life as distinct from existence.  The man who plays for safety loses life.  Matthew was writing….in some of the bitterest days of persecution.  He was saying: ‘The time may well come when you can save your life by abandoning your faith; but if you do, so far from saving life, in the real sense of the term you are losing life.’  The man who is faithful may die but he dies to live; the man who abandons his faith for safety may live, but he lives to die.  In our day and generation it is not likely to be a question of martyrdom, but it still remains a fact that, if we meet life in the constant search for safety, security, ease and comfort, if every decision is taken from worldly-wise and prudential motives, we are losing all that makes life worth while.  Life becomes a soft and flabby thing, when it might have been an adventure (Barclay).”  “The man who plays for safety ceases to be a man, for man is made in the image of God (Barclay).”  “It is the man who is prepared ‘to be his life that there is a God’ who in the end finds life (Barclay).”      

“save his life” “Physical life may be saved by denying Jesus, but eternal life will be lost.  Conversely, discipleship may result in the loss of physical life, but that loss is insignificant when compared with gaining eternal life (Barker).”

“will lose it” “In a wider application, regard for self as a ruling motive is destruction, and selfishness is suicide (Maclaren).”  “The cross is the plucking off of poor buds that one fine bud may come to flower; it is the pruning of the tree that there may be an abundant harvest (Buttrick).”

“loses his life” “The same law, by which the Master must die and rise again, will work in the servant (Maclaren).”

“loses his life for me” Marshall translates this phrase “for the sake of me.”  The Greek word enekenemou, translated “on my account,” “not only establishes this service as discipleship to Jesus, but sets this material apart from other general, secular sentiments concerning a similar principle of self-giving and self-discovery (Hagner).”  “Lives hazarded for Christ are therein truly saved (Maclaren).” “The question Jesus asked (in v.26) is not a question.  It is a verdict.  If the verdict goes aginst us, there is nothing to do but cast ourselves on his mercy.  He can restore the bartered self, and teach us how to keep it – by losing it for Him (Buttrick).”

26. “What good will it be for a man if he gains the whole world, yet forfeits his soul?  Or what can a man give in exchange for his soul?”

“What good will it be” “The world itself would be of no use to a dead man, and that, once lost, ‘life’ cannot be bought back (Maclaren).”

“gains the whole world” The “whole world” refers to “all the things that could possibly be achieved or acquired in this life (Barker).”  “A man may win material success only to die before he can enjoy it, and in that case it is all for nothing (Buttrick).”  “If it were possible for an individual, in preserving his own life, to gain the whole world, but in the process lose his soul, of what value then would be the possessions of the world?


“The Emperor Charlemagne was buried, not as if sleeping in his shroud, but seated on a throne in robes of state, with an open Bible on his knee, and one finger pointing to words that spoke when he could no longer speak (Buttrick).” 

“soul”  Soul refers to eternal life (Barker).

“exchange for his soul” “A man owes himself and everything else to Jesus Christ; and there is nothing that a man can give to Christ in place of his life (Barclay).”  “There is nothing that you can offer with which to buy back your life at the Judgment if you have forfeited it (Buttrick).”  “Given the supreme value of life, the person’s very being, nothing can be imagined that could warrant an exchange (Hagner).”  “The only sensible course for the disciple is the way of Jesus, i.e., the way of self-denial and the cross (Hagner).”

27. “For the Son of Man is going to come in His Father’s glory with His angels, and then He will reward each person according to what He has done.”

“Son of Man”  This was “Jesus’ most common title for Himself, used 81 times in the Gospels and never used by anyone but Jesus.  In Dan 7:13-14 the Son of Man is pictured as a heavenly figure who in the end times is entrusted by God with authority, glory and sovereign power.  That Jesus used ‘Son of Man’ as a Messianic title is evident by His use of it in juxtaposition of it in juxtaposition to Peter’s use of ‘Christ’ (Mk 8:29,31; Barker).”

“come in His Father’s glory with His angels” “The Son of Man who must suffer and die is also destined to return ‘in the glory of His Father (Hagner).’”  “For death, for the Son of Man, was the way to glory.  It was He who would have the last word and those who had been faithful to Him would be rewarded (Carson).”  “The situation in which Jesus is rejected, humiliated and put to death will be reversed when He returns in glory as the Judge of all men (Barker).”

“in His Father’s glory” “That ineffable and inaccessible light which rays forth from the Father enwraps the Son.  Their glory is one (Maclaren).”

“His angels” The waiting angels are Christ’s (Maclaren). 

“reward each person according to what he has done.” “Men had come to know, by His cross and resurrection, that Christ is the judgment both in this world and the next (Buttrick).”  “As a third reason for the commitment of full discipleship, building on the preceding material, Matthew has placed special emphasis on the reality of the coming of the son of Man and human accountability at that time (Hagner).”  “Life is going somewhere – and life is going to judgment.  In any sphere of life there inevitably comes the day of reckoning.  There is no escape from the fact that Christianity teaches that after life there comes the judgment (Barclay).”  “After His death and resurrection, Jesus will return in glorious manner as the apocalyptic Judge of humanity.  In light of this, one’s decisions about one’s psyche, ‘very being’ become not only crucially important but also urgent (Hagner).”  Christ “claims for Himself universal sway, and the power of accurately determining the whole moral character of every life, as well as that of awarding precisely graduated retribution.  They surely shall then find their lives who have followed Him here (Maclaren).”
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