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28. “But what do you think?  A man had two sons, and he came to the first and said, ‘Son, go work today in the vineyard.’

“But what do you think?”  This phrase “involves the listeners, namely, the Jewish leaders of the preceding pericope, in active engagement with a parable that will be applied to them (Hagner 613).”  “Matthew alone records this parable, in the context of the questioning of Jesus’ authority by the chief priests and elders (Lindsell 1450).”

“two sons”  “There are some confusing textual variants (Morris 536).”  “One has the first son saying “I won’t’ but changing his mind and going, with the second saying ‘I will’ and doing nothing.  A second reverses the order of the two, with the first agreeing to go but not going and the second refusing but then changing his mind and going (… this is supported by urging that if the first son went there was no need for the second to go, but this is not conclusive since we do not know how much work there was to do) (Morris 536).”

“The key to the correct understanding of this parable is that it is not really praising anyone.  It is setting before us a picture of 2 very imperfect sets of people, of whom one set were none the less better than the other.  Neither son in the story was the kind of son to bring full joy to his father.  Both were unsatisfactory: but the one who in the end obeyed was incalculably better than the other.  The ideal son would be the son who accepted the father’s orders with obedience and with respect and who unquestioningly and fully carried them out (Barclay).”

“first”  “The normal way to take proteros … in this context is ‘older’ (Gaebelein 449).”  “It was natural to identify the older son with the disobedient one (Gaebelein 449).”  “The first son represents the publicans and sinners who turned to Him in faith (Mounce 199).”  “The younger son is sullen and resentful but has to go out of his way to prove himself to his father (Gaebelein 449).”

“go work today in the vineyard”  “He does not specify what he wants done with the vines, but that would be plain enough to any son of the house, who would know what was required (Morris 537).”

“vineyard”  “The reference to the vineyard associates the parable with Israel (Hagner 613).”

29. “And he answered, ‘I will not’; but afterward he regretted it and went.

“I will not”  This phrase “indicates outright rejection of and rebellion against the father’s authority; culturally this was unacceptable since obedience would have been the only proper response of a son (Hagner 613).”  “This reading has in its favor the probability that the asking of the other son turns out to be last and the other, or last, son turns out to be first in accord with Jesus’ statement to this effect and with Matthew’s special interest in it (Gundry 421).”

“afterward he regretted it and went”  “The first son … had been curt and rebellious, and chosen his own will.  Who among us has not?  But he repented.  That fact means that he had meditated on life and faced the facts of conscience.  It means also that he had laid aside his pride.  Why is it that we are not greatly ashamed to sin, but are greatly ashamed to confess our sin?  Pride dies hard, but this son admitted his wrong without any attempt at excuse (Buttrick 511).”  “The tax-collectors and prostitutes, on the other hand, were those whose lives had so far been a rejection of God’s demand, but who then reversed that rejection by their enthusiastic response to the good news of the kingdom (Wenham 123).”  “The initial refusal was followed by eventual obedience (Hagner 613).”  “Jesus does not say that this son actually did the required work in the vineyard, but clearly the fact that he went off, following the reference to the change of mind, means that this is what he did (Morris 537).”

30. “The man came to the second and said the same thing; and he answered, “I will, sir’; but he did not go.

“second”  “The normal way to take … deuteros in this context is … ‘younger’ son (Gaebelein 449).”  “The second son represents the professedly religious Jews who rejected Jesus (Mounce 199).”  “The Jewish leaders are the people who said they would obey God and then did not (Barclay 259).”  “The older son is somewhat pampered and favored because he is the heir (Gaebelein 449).”

“I will, sir’, but he did not go”  “The story is clear and simple, and its point is obvious, that what counts is not promise but performance (France 306).”  “Initial agreement was followed by eventual disobedience (Hagner 613).”  “The religious establishment were those who loudly proclaimed their own commitment to God and who were in theory looking forward to the coming of the kingdom of God.  But, when the revolution was announced by John the Baptist, they backed down, refusing to respond (Wenham 123).”  “The rejection of God’s will … matches the behavior of the chief priests and the elders, who are represented by the disobedient son, remarkably well (Gundry 423).”  “It is a basic principle of Christian living that we cannot learn new truth if we disobey what God has already told us (Wiersbe 77).”

“I will, sir’”  This son’s response is polite (Mounce 199).  “A courtesy which never gets beyond words is a totally illusory thing.  True courtesy is obedience, willingly and graciously given (Barclay 260).”

31. “Which of the two did the will of his father?”  They said, “The First.”  Jesus said to them, “Truly I say to you that the tax collectors and prostitutes will get into the kingdom of God before you.

“The First”  

“Which of the two did the will of his father?”  “The simple story illustrates the difference between saying and doing and indicates that God is more impressed by our performance than by our promises (Carson 932).”

“you”  Jesus is addressing the chief priests and elders from v.23 (Carson 932).”
“Truly I say to you”  This phrase “so often opens [Christ’s] very serious statements (Morris 537).”

“the tax collectors and prostitutes will get into the kingdom of God before you”  “The tax-gatherers and the harlots are those who said that they would go their own way and then too God’s way (Barclay 259).  ”Jesus “contrasted their response to God’s messenger John with that of those they most despised (Carson 932).”  “The tax collectors and the harlots” describe those who “were almost proverbial for wicked people outside the number of true servants of God.  The whole manner of life of such people cut them off from the kind of religious observance that was the heart of religion for people like the Pharisees.  Quite often, of course, these rejects from polite society lived up to the worst their detractors expected from them.  But this was not inevitable, as the numbers of such people who accepted Jesus’ teaching showed (Morris 537).”  “Because these ‘no-hopers’ had believed John, they would go first into the kingdom of God (Carson 932).”  “Jesus is saying that the scum of society, though it says no to God, repents, performs the Father’s will, and enters the kingdom, whereas the religious authorities loudly say yes to God but never do what He says, and therefore they fail to enter.  Their righteousness is not enough (Gaebelein 450).”  “What a devastating shock to the religious sensitivities of those who were confident of their own spiritual superiority (Mounce 199).”  “If they would not accept the authority of John, they would not accept the authority of Jesus; for both John and Jesus were sent by God (Wiersbe 77).”  “But the religious leaders who did not repent and believe would be denied entrance.  These religious leaders stood condemned.  They must have been stunned by Jesus’ words that despised, immoral people such as tax collectors and prostitutes were entering the kingdom and they, the religious leaders, were not (Walvoord 70).”  “Thus the parable makes no distinction between Jew and Gentile but between religious leader and public sinner (Gaebelein 450).”  “The unlikely are accepted while the ‘religious’ are excluded (France 306-307).”

“tax collectors and prostitutes”  The chief priests and elders considered these “the most despised and regarded [them] as furthest from pleasing God.  In the background of this parable lies the scandalized reaction of the religious leaders to Jesus’ association with such outcasts (France 306).”  “Like the first son, the publicans and prostitutes repented at the preaching of John the Baptist after exhibiting carelessness toward the law (Gundry 424).”

“get into the kingdom of God before you.”  “This does not mean that ethical considerations do not apply and that the worst of sinners keep on with the worst of their sins in the kingdom.  It means that sinners like official Judaism’s outcasts could respond to the message of the kingdom much more readily than sinners whose sins were cast in the conventional mode that brought no rebuke from the religious establishment (Morris 537-538).”  This is “another example of the last who will be first and the first who will be last (Mounce 199).”  “’Go in before,’ while it clearly states the priority of the tax collectors and prostitutes, does not explicitly either include or exclude the religious leaders from the kingdom of God; but the clearly opposite attitudes of the sons in the parable, and the even clearer message of vv. 41-43, suggest that the verb points to displacement and not only precedence (France 307).”  “Since the Jewish leaders who challenged that authority totally lacked faith, proagousin sure indicates their exclusive displacement, not merely their later entrance into the kingdom (Gundry 422).”  “The words ‘enter before’ might also be translated ‘enter instead of,’ but even then the parable is open-ended and the invitation implicit for the chief priests and elders to turn and enter as well (Blomberg 187).”  The Greek word is proago and “must be translated here as [“and you do not”] (Gaebelein).”  Mounce believes this should be translated “instead of you (199).”  “The conventionally religious who cause no scandal and go through the outward motions of religious observances can fail to respond to the demand for wholehearted repentance and complete dedication to the service of God that Jesus demanded (Morris 538).”

“kingdom of God”  “Modern scholarship is quite unanimous in the opinion that the Kingdom of God was the central message of Jesus (Ladd 57).”  “The contextual figure of the father, whose vineyard represents the kingdom, calls for use of the divine name (Gundry 423).”  “This phrase, rather than Matthew’s regular ‘kingdom of heaven’, is used here and in v.43, both in connection with the rejection of the religious leaders, perhaps to emphasize the personal nature of that response to and relationship with God in which they have failed (France 307).”  “’Kingdom of God’ becomes the analogue of going into the vineyard (Hagner 614).”

“you”  “The Jewish leaders must have been shocked and offended by the application that Jesus proceeded to draw from the parable.  For He links them with the son who was so ready with words implying obedience but disobeyed and did not go into the vineyard to work.  They had received the law and they gave assent to it, yet they had not obeyed it, nor did they obey the messengers God had now sent them (Hagner 613-614).”  This “is a direct challenge to the Pharisees in their formalism and to the Sadducees in their pretended devotion to the temple (Buttrick 510).”

32. “For John came to you in the way of righteousness and you did not believe him; but the tax collectors and prostitutes did believe him; and you, seeing this, did not even feel remorse afterward so as to believe him.”

“For John came to you in the way of righteousness and you did not believe him”  “Jesus here firmly endorses and aligns himself with the message of John (France 307).”  “In taking them back to the ministry of John, Jesus was not trying to avoid the issue.  John had prepared the way for Jesus.  Had the rulers received John’s ministry, they would have received Jesus.  Instead, the leaders permitted Herod to arrest john and then to kill him (Wiersbe 77).”  “The importance of believing John has already been established.  John pointed the way to the kingdom, which sinners are now entering (Gaebelein 450).”  “Jesus spoke the story of the two sons in the vineyard to show the spiritual ineptness of the Jewish leaders who refused to say that John’s baptism was of God (Lindsell 1450).”  “The religious rulers had rejected the truth preached by john, and therefore Jesus could not impart new truth.  Both He and John were under the same authority (Wiersbe 78).”  “Jesus … applied this to the religious leaders.  While some seemingly accepted the ministry of John the Baptist (Jn 5:35), their actions proved they were like the second son (Lk 7:29-30; Walvoord 70).”

“John came to you”  “Instead of directly defending his own ministry as fulfilling God’s will, as in the parables of Lk 7 and 15, Jesus brilliantly deflects away from Himself toward one whose message was thoroughly consistent with His (Wenham 187-188).”  “John came preaching the imminence of the kingdom of God (Hagner 614).”  “Jesus makes sure that there is no misunderstanding of his words by referring explicitly to the reactions of the people He has mentioned to the preaching of John the Baptist (Morris 538).”  “The Baptist’s message was not something hidden and known only to the select few.  It had been widely and publicly proclaimed; if John’s locale had been in the wilderness it was not a hidden locale, and we are explicitly told that people from Jerusalem and all Judea as well as the region of the Jordan went out to him (Morris 538).”  “The modern reader of the NT can easily underestimate John, seeing him as a rather insignificant figure whose only role was to direct people away from himself to Jesus as his successor.  But in fact a careful reading of the gospels and of the writings of the Jewish historian Josephus makes it clear that he was a powerful, prophetic figure in his own right and a leader of a popular reform movement.  His influence was such that he was perceived as a threat by Herod Antipas, the ruler of Galilee, who accordingly arrested and finally executed him (Wenham 124).”  “Jesus did see John’s mission and His own as belonging together and having the same divine authority (Wenham 125).”  “John was a prophet looking forward, the last in the line in fact; Jesus was the one looked forward to, the fulfillment of the prophetic hopes (Wenham 124).”  “God had provided and invitation to the Jewish leaders in the preaching of John the Baptist (Hagner 614).”

“in the way of righteousness”  “Putting John ‘on the way of righteousness’ has already brought him alongside Jesus the Teacher of Righteousness (Gundry 424).”  Wenham feels this means that John came “as a true spokesman for God (187).”  “This probably means that John came preaching God’s will about what was right.  But in Matthew’s thought John’s preaching includes the demand for ethical reformation in light of the imminent coming of the kingdom.  In this way John pointed to Jesus and the kingdom’s superior righteousness (Gaebelein).”  “Probably this is to be understood as a reference to the process of the accomplishment of salvation in history through God’s sending of John as the forerunner of Jesus (Hagner 614).”

“and you did not believe in him”  “The leader’s failure was not merely in terms of moral and religious sincerity, but in the fact that they, the leaders of God’s people, had failed to recognize and welcome God’s saving action in the ministry of Jesus, to which the outcasts had eagerly responded.  It was this that excluded them from the kingdom of God.  It is clear that Jesus Himself saw His work and John’s as belonging together.  In one sense what John started Jesus continued: John announced the coming kingdom of God; so did Jesus.  John called people to baptism; Jesus underwent this baptism, and then for a time at least conducted a similar baptising ministry Himself (Wenham 124).”  “The connection between John the Baptist and Jesus is such that those who reject John also reject Jesus (Hagner 614).”

“but the tax collectors and prostitutes did believe him”  “On the other hand many tax collectors and prostitutes received the message of John and did the will of the Father (Walvoord 70).”  “Even the lowly publicans and the harlots knew the story and accepted it as true (Lindsell 1450).”  “They responded to [John’s] call for repentance and amended their whole way of living and of approach to God (Morris 538).”  “Even when they saw how the tax collectors and prostitutes were changed by His message, even this was not enough to convince them (France 307).”  “This progression beyond the parable assimilates the ministries of Jesus and John both in the shifting of believing publicans and prostitutes from Jesus to John and in the making of Jesus’ ministry a renewal of the opportunity granted in John’s ministry (Gundry 424).”

“and you, seeing this, did not even feel remorse afterward so as to believe him.”  “Jesus further contrasts the Jewish leadership with the first, initially disobedient son by noting that unlike him they did not ‘change their mind afterwards’ and respond positively to Him (Hagner 614).”  “Even the evidence of what a true response to John’s preaching could do in people’s lives did not produce a change in the conventionally religious (Morris 537).”  “The religious establishment might have been expected to revise their opinion when they saw the good effects of the revolution on sinners; but in fact the reverse took place (Wenham 123).”  “They had seen what repentance effected in the lives of those who responded to John; they did not believe John.  Repentance and believing John are closely connected; had they produced the one they would have produced the other, but they produced neither (Morris 538).”  “All in all, behind Matthew’s composition and editing lies the purpose of highlighting the Jewish leaders’ guilt (Gundry).”  “The Jewish leaders added guilt upon guilt by failing to change their minds even when given a second chance – probably a reference to Jesus’ ministry, in response to which they might have reversed their refusal to believe John (Gundry 424).”  “The Jewish authorities thus have no excuse (Hagner 614).”

33. “Listen to another parable.  There was a landowner who planted a vineyard and put a wall around it and dug a winepress in it, and built a tower, and rented it out to vine-growers and went on a journey.

“Listen to another parable.”  “This parable is probably addressed not only to Jewish rulers, but to the crowds in the temple courts, not excluding the rulers.  “’Another’ links this parable with the last one (Gaeblein 453).”


“In interpreting a parable it is normally a first principle that every parable has only one point and that the details are not to be stressed.  Normally to try to find a meaning for every detail is to make the mistake of treating the parable as an allegory.  But in this case it is different.  In this parable the details do have a meaning and the chief priests and the Pharisees well knew what Jesus was meaning this parable to say to them (Barclay 261).”

“landowner”  “From the subsequent description and happenings it is clear that this was an investment, not a project in which the man planned to take a personal part (Morris 540).”  “The ‘householder’ is, then, a man of capital and an absentee landowner (France 308).”

“planted a vineyard”  “A new vineyard was a major and long-term investment, from which no returns could be expected for at least 4 years (France 308).”  “Being new, it involved some uncertainty as to how well it would work out, but the householder did all that he should have done to ensure a good vineyard (Morris 450).”

“a vineyard”  “It seems clear that Jesus was speaking of the nation of Israel that had been carefully prepared by God to be His fruitful vineyard (Walvoord 70).”  “This parable is based on Isa 5:1-7, and in it Jesus reminded the Jews of God’s goodness to them as a nation.  God delivered them from Egypt and planted them in a rich land of milk and honey.  He gave them material and spiritual blessings and asked only that they bear fruit for His glory (Wiersbe 78).”

“put a wall around it and dug a winepress in it, and built a tower”  Jesus “told of a landowner who went to great expense to make a vineyard productive (Walvoord 70).”  The landowner “builds a wall to keep out animals, a watchtower to guard against thieves and fire, and digs a winepress to squeeze the grapes right there.  All this shows his confidence that his vineyard will bear fruit (Gaebelein 453).”  “The vineyard was equipped with everything … which would make the task of the cultivators easy and enable them to discharge it well.  God does not only give us a task to do; he also gives us the means whereby to do it (Barclay 263).”

“wall”  The RSV translates this word as “hedge”.  “The hedge was a thick-set thorn hedge, designed to keep out both the wild boars who might ravage the vineyard, and the thieves who might steal the grapes (Barclay 261).”

“winepress”  “Every vineyard had its wine press.  The wine press consisted of 2 troughs either hollowed out of the rock, or built on bricks: the one was a little lower than the other, and was connected with the lower one by a channel.  The grapes were pressed in the higher trough and the juice ran off into the lower trough (Barclay 262).”

“tower”  “For guarding the vineyard, especially when the grapes ripened, and for shelter.  The rabbis specified that it was to be a raised wooden platform, 15 feet high and 6 feet square (Barker 1473).”

“rented it out”  “The owner of the vineyard entrusted it to the cultivators.  God pays men the compliment of entrusting them with His work.  Every task we receive is a task given us to do by God (Barclay 263).”

“vine-growers”  “The tenants are the Jews, or their leaders (Barker 1473).”  “The care of the vine had been committed to the nation’s religious leaders (Walvoord 70).”

“went on a journey”  This “certainly indicates that he was at quite a distance from his new investment (Morris 540).”  God “did not even stand over them to exercise a police-like supervision.  He went away and left them their task (Barclay 263).”  “The master left the cultivators to do the task as they liked.  God is no tyrannical task-master; he is like a wise commander who allocates a task and then trusts a man to do it (Barclay 263).”

34. When the harvest time approached, he sent his slaves to the vine-growers to receive his produce.

“to receive his produce”  “The tenant farmers … obliged to pay him a fixed proportion of the produce as their rent (Carson 932).”  “It was customary for large landowners to let properties out to tenants, usually on a sharecropping system.  The farmer paid his own expenses and returned to the landlord from one quarter to one half of the crop (Buttrick 512).”  “The parable therefore clearly refers to Israel and the fruits of righteousness (Buttrick 511).”  “To all men comes a day of reckoning.  We are answerable for the way in which we have carried out the task God gave us to do (Barclay 263).”

35. The vine-growers took his slaves and beat one, and killed another, and stoned a third.

“slaves”  “The servants represent the OT prophets, many of whom were killed (Barker 1473).”

“beat”  The verb dero can also mean ‘flay’ or ‘flog’ and stands for general bodily ill-treatment (Gaebelein 453).”  “The Gospel of Thomas says that the owner (generously) attributed the rejection of the first servant to the tenant’s failure to recognize him (France).”

“killed”  “Killing the prophets is attested in the OT, as is stoning (Gaebelein 453).”

“stoned a third”  “Stoning suggests execution on the basis of religious apostasy, although the only stoning of a prophet recorded in the OT is that of Zechariah son of Jehoida the priest (Mounce 200).”  “Green says that in Jewish law, 3 successive failures on the part of the owner to collect his share of the annual harvest gave tenants a case to claim it for their own (Mounce 200).”

36. Again he sent another group of slaves larger than the first; and they did the same thing to them.

“another group of slaves larger than the first”  “Some commentators detect an allusion to the Jewish distinction between ‘former’ and ‘latter’ prophets (Gaebelein 453).”

“they did the same thing”  “The master sent messenger after messenger.  He did not come with sudden vengeance when one messenger had been abused and ill-treated.  He gave the cultivators chance after chance to respond to his appeal.  God bears with men in all their sinning and will not cast them off (Barclay 263).”

37. But afterward he sent his son to them, saying, ‘They will respect my son.’

“son”  “With his son there can be no such excuse; he comes with the full authority of his father.  Cf. Hebrews 1:1-2 for the Son as God’s last word in succession to the prophets (France 308).”  “Here it shows the landowner’s forbearance with his wicked tenant farmers and motivates the ultimate implacability of his wrath (Gaebelein 453).”  “The son represents Christ, who was condemned to death by the religious leaders (Barker 1473).”  “While the point is not explicitly applied, it is hard to believe that after the revelations of 3:17 and 17:5, and after his use of language like 11:27, Jesus could have used the word son in his story without intending it to point to his own relationship with God (France).”  “It is … natural to read the ‘son’ language of the parable as yet another veiled messianic self-reference, especially in light of the use of ‘Son of God’ as a messianic title (Gaebelein 453).”  This “shows us quite clearly Jesus lifting Himself out of the succession of the prophets.  Those who come before Him were the messengers of God; no one could deny them that honour; but they were servants; he was the Son.  This parable contains one of the clearest claims Jesus ever made to be unique, to be different from even the greatest of those who sent before (Barclay 264).”

38. But when the vine-growers saw the son, they said among themselves, ‘This is the heir; come, let us kill him and seize his inheritance.’

“let us kill him”  “The action of the tenants is consistently callous (Gaebelein 453).”

“seize his inheritance”  “Many object that the Jewish leaders did not recognize Jesus and did not desire to kill Messiah and usurp his place (Gaebelein 453).”  “Matthew does not take so tolerant a view as some modern scholars do of the way the Jewish leaders discharged their responsibility.  Elsewhere he shows their fundamental unwillingness to come to terms with Jesus’ identity and claims because they did not want to bow to His authority (Gaebelein 453).”  “It has been pointed out, however, that in the unique context of Galilee, where absentee landlords were not uncommon and where there was much agrarian and revolutionary unrest, the parable makes good sense.  Sine the owner lived elsewhere, such treatment of the servants by the tenants was conceivable, and the arrival of the son might have been construed as indicating that he was now the new heir upon the death of his father and that he had now come to renew the lease.  His death might leave the vineyard ownerless and thus the land might become theirs, for ‘possession is 9/10’s of the law,’ and who would have any better opportunity to possess ownerless land than the tenants who were presently residing on the property?  At the very least such a death might provide a respite from the payment of rent!  The parable therefore reflects well the social environment of Galilee in Jesus’ day where the dispossessed tenant farmers were in a constant state of agitation toward their foreign absentee landlords on whose estates they served (Stein 38).”  “Derrett argues that the owner’s failure to obtain rent for 4 years would forfeit his title to the property.  But the story smacks more of instinctive rejection and unthinking greed than of careful legal reasoning; and the rejection of God’s sovereignty, and therefore of His Son, by His people is more a matter of ‘gut reaction’ than of reasoned policy (France 309).”

39. They took him, and threw him out of the vineyard and killed him.

“threw him out of the vineyard”  “Jesus was crucified ‘outside the gate,’ rejected by His own nation (Wiersbe).”  “Many take the order of events – ‘threw him out of the vineyard and killed him’ (Mt and Lk in the best texts), the reverse of Mk 12:8 – as the result of an attempt to align the parable a little more closely with Jesus’ passion: He was taken outside the city wall and then crucified (a point made by all 4 Gospels).  This is possible.  But if Mt and Lk here depend on Q, it is at least equally possible that they preserve the original order; and Mk has a climactic arrangement: the tenants kill the son and throw him out of the vineyard.  Nothing in the parable suggests that the vineyard stands for Jerusalem (Gaebelein 453).”

“and killed him”  This “makes it clear that Jesus knew what lay ahead.  In the parable the hands of wicked men killed the son.  Jesus was never in any doubt of what lay ahead.  He did not die because he was compelled to die; he went willingly and open-eyed to death (Barclay 264).”  “For 6 months Jesus has been telling his disciples that the rulers at Jerusalem would kill him.  Now he tells the rulers themselves, albeit in a parable form, which, at some level, the leaders understand (Gaebelein 453).”  “Tasker remarks that in this parable ‘Jesus indirectly, but none the less certainly, teaches that He is the Messiah acting by divine authority and destined in obedience to the divine will to be slain outside the vineyard of Israel (Morris 539).”  “Jesus who recapitulates Israel and is the true center of Israel, receives similar treatment from His opponents, but God vindicates Him (Gaebelein 453).”

40. Therefore when the owner of the vineyard comes, what will he do to those vine-growers?”

41. They said to Him, “He will bring those wretches to a wretched end, and will rent out the vineyard to other vine-growers who will pay him the proceeds at the proper seasons.”

“They said to Him”  “Jesus’ opponents are made by a question to pronounce what turns out to be their own condemnation, just as David was made to do by Nathan (France 309).”

“other vine-growers”  “The other tenants will be explained in v.43, but both there and here it is stressed that their tenure too will depend on their producing the fruits; there is no room for complacency on the part of the new people of God (France 309).”

42. Jesus said to them, “Did you never read the Scriptures, ‘The Stone which the builders rejected, this became the chief cornerstone; this came about from the Lord, and it is marvelous in our eyes’?

“the Scriptures”  “In the NT, only Jesus asks, ‘Have you never read?’ and in each case He is saying, in effect, that the Scriptures point to Him (Gaebelein 453).”  “Jesus quoted Ps 118:22-23 to explain that He was that Son and the religious leaders were the husbandmen.  The crowds had quoted from Ps 118:26 when they had welcomed Jesus into the city, so this Scripture was fresh in the minds of the rulers (Wiersbe 78).”  “The psalm referred originally to the deliverance of Israel from a situation where it seemed their enemies had triumphed, a deliverance which could be ascribed only to the miraculous intervention of God on behalf of His chosen people.

“stone”  “Often in the OT, God is referred to as a rock or a stone.  The stone is also a messianic title (Wiersbe).”  “This verse, taken from Ps 118:22[-23], apparently hints at a Jewish story that a stone carved out for the temple was discarded when no place could be found for it.  Then it was discovered that it was the chief cornerstone of the building.  The rejection of this key stone by the builders exemplifies the type of abuse Jesus received from the Jews (Lindsell 1451).”  “To Israel, Jesus was a stumbling stone (Wiersbe 78).”

“the builders rejected”  “Jesus, and other NT writers following His lead, saw in this a prefiguring of his own rejection and subsequent vindication when God raised him from the dead and set him at his right hand (France 309).”

“became the chief cornerstone”  “Jesus now turns to the image of a building.  The ‘capstone’ (lit., ‘head of the corner’) is most probably the top stone of roof parapets, exterior staircases, and city walls.  Psalm 118 may have been written about David, the type of his greater Son.  All the ‘builders’ – Goliath, David’s own family, even Samuel – overlooked or rejected David, but God chose him.  So in Jesus’ day the builders (leaders of the people) rejected David’s antitype, Jesus.  But God makes Him the Capstone.  Alternately, and more probably, the Psalm concerns Israel.  The nation was despised and threatened on all sides, but God made it the capstone (Gaebelein 453).”  “It is not certain whether the head of the corner is to be understood as the key-stone in the foundation or in the top of the wall; either way it is the stone on which the structure depends (France).”  “It is the picture of a stone which the builders rejected but became the most important stone in the whole building (Barclay 264).”  “The Jews were hated by all men.  They had been servants and slaves of many nations; but none the less the nation which all men despised was the chosen people of God (Barclay 264).”  “The building metaphor makes no explicit allusion to the church: the point is christological, not ecclesiastical (Gaebelein 454).”  “Behold, I am laying in Zion for a foundation a stone, a tested stone, a precious cornerstone, of a sure foundation (Isa 28:16 RSV).”  “Jesus is the foundation stone on which everything is built, and the corner stone which holds everything together (Barclay 265).”  “It may be that men reject Christ, and refuse him, and seek to eliminate him, but they will yet find that the Christ whom they rejected is the most important person in the world (Barclay 464).”  “The quotation here serves to round off the parable by, providing the missing element in its presentation of the Jews’ rejection of Jesus, i.e. his subsequent vindication in the resurrection (France 309).”

The“V.42 illustrates the divine reversal which was soon to happen, when the one rejected by Israel’s leaders was to be proved to be the one chosen for the place of highest honor (Carson 932).”  “Israel rejected the Messiah, but in His death and resurrection He created the church.  To the church, Jesus is the foundation stone, the head of the corner (Wiersbe 78).”

43. Therefore I say to you, the kingdom of God will be taken away from you and given to a people, producing the fruit of it.

“kingdom of God”  “The kingdom symbolized by the vineyard belongs to God not to them, and He will entrust it to someone more responsible (Carson 932).”

“taken away from you”  “Up to this time the Jewish religious leaders were the principal means by which God exercised His reign over His people.  But the leaders failed so badly in handling God’s ‘vineyard’ and rejecting God’s Son that God gave the responsibility to another people who would produce the kingdom’s fruit (Gaebelein 454).”  “Strictly speaking, then, v.43 does not speak of transferring the locus of the people of God from Jews to Gentiles, though it may hint at this insofar as that locus now extends far beyond the authority of the Jewish rulers; instead, it speaks of the ending of the role the Jewish religious leaders played in mediating God’s authority (Gaebelein 454).”  “By rejecting the message of the prophets and finally by rejecting the Son, Israel has demonstrated that it is incapable of producing the kind of conduct and life that are appropriate in God’s kingdom (Mounce 201).”  “A man has sunk to his lowest level when he has become useless to God (Barclay 263).”

“given to a people”  “Here the theme of replacement is explicit (Carson 932).”  The tenants failure to pay their portion of the produce for rent “is in itself sufficient reason for them to be replaced; the murder of his son makes matters far more serious (Carson 932).”  “This parable of the wicked tenants symbolized the Jewish nation and its rejection of God’s Messiah.  Jesus warned of the dire consequences of this decision – not only would they be cast out, but their inheritance would be given over to Gentiles, who would be offered the kingdom (Lindsell 1544).”  “Gentiles, to whom Pal turned when the Jews, for the most part, rejected the gospel.  By the 2nd century the church was composed almost entirely of Gentiles (Barker 1473).”  “It was not, however, a simple matter of Jews being replaced by Gentiles (that would have needed a reference to ‘peoples’ in the plural, the normal Greek term for Gentiles); rather a new community of God’s people was being created, in which both Jews and Gentiles would find their place (Carson 932).”  “I.e. taken from the Jews and given to the Church (1 Pe 2:9; Ryrie 1484).”  [Matthew] “may refer to the leaders of the Christian church, or he may think of Christians generally (Buttrick).”  This phrase “indicates a solemn pronouncement, and there follows the most explicit statement in Matthew of the view that there is to be a new people of God in place of OT Israel.  It is expressed in terms of the transfer of the kingdom of God; … to indicate ‘the presence of God in His people’s history and His gracious saving work:’ i.e. the sphere in which we must look for God at work in salvation is no longer the nation of Israel but another ‘nation’ (France 310).”  “There is thus both continuity and discontinuity: the reign of God continues, and remains focuses on a ‘nation,’ but the composition of that ‘nation’ has changed, not just by the replacement of its leaders, whose failure the parable has highlighted, but by the new principle of belonging which has been set out; it is a nation which produces fruits, not one whose membership is automatic (France 310).”  Another “interpretation is that Jesus was simply saying the kingdom was being taken away from the nation Israel at that time, but it would be given back to the nation in a future day when that nation would demonstrate true repentance and faith.  In this view Jesus was using the term ‘nation’ in the sense of generation.  Because of their rejection, that generation of Israel would never be able to experience the kingdom of God.  But a future generation in Israel will respond in saving faith to this same Messiah, and to that future generation the kingdom of heaven will be given (Walvoord).” “But the focus here was not on Israel as a whole, but on its leadership, whose execution of God’s son was about to bring to a head the repeated rejection of His prophets in the past.  They could now expect only a wretched end, while others took their place (Carson 932).”

“a people”  “The word for ‘people’ (ethnei) is usually translated ‘nation.’  It appears here without an article (Walvoord).”  This “suggests not just a change of leadership but that the very composition of the people of God was to change (Carson 932).”

“producing the fruit of it”  “What would characterize [this people] was not their nationality, but that they would produce fruit (Carson 932).”

44. And he who falls on this stone will be broken to pieces; but on whomever it falls, it will scatter him like dust.’

“broken to pieces”  “V. 44 takes up the same metaphor with allusions to the destructive stones of Isa 8:14-15 and Dan 2:34-35,44-45 (Carson 932).”  “As a pot dashed against a stone is broken, and as one lying beneath a falling stone is crushed, so those who reject Jesus the Messiah will be doomed (Barker 1579).”

“on whomever it falls”  “This despised stone is not only chosen by God and promoted to the premier place, it is also dangerous (Gaebelein 454).”  “At the end of the age, Jesus will come as the smiting stone, destroy Gentile kingdoms, and establish His own glorious kingdom (Wiersbe).”

“scatter like dust”  “Those who would attack this stone would be ‘pulverized’; those whom Christ judges will be crushed to bits (Wiersbe 78).”  “To defy [Christ] is in the end to be crushed out of life (Barclay 265).”

45. When the chief priests and the Pharisees heard His parables, they understood that He was speaking about them.

“chief priests and the Pharisees”  Jesus’ words are confirmed by what ‘the chief priests [mostly Sadducees] and the Pharisees’ – the 2 principal voices of authority in the Judaism of Jesus’ day – understood this parable to mean: ‘they knew He was talking about them’(Gaebelein 454).”

“they understood He was speaking about them”  “The point of the story was obvious to the chief priests and the Pharisees and would have been so to anyone who knew the book of Isaiah, where the memorable parable of the vineyard symbolized Israel’s failure to live up to God’s expectations (Carson 932).”  “However strange these pictures may seem to us, they were familiar to every Jew who knew the prophets (Barclay 265).”

46. When they sought to seize Him, they feared the people, because they considered Him to be a prophet.

“they sought to seize Him”  “The religious leaders are told they will reject Jesus and be crushed.  But instead of taking the warning, they hunt for ways to arrest Him, hindered only by fear of the people who accept Jesus as a prophet, and so trigger the very situation they have been warned about – a dramatic example of God’s poetic justice.  God in the Scriptures foretells this very even; and these men, prompted by hatred, rush to bring it to pass (Gaebelein 454).”

“they feared the people”  “both John and Jesus had a degree of popular support that baffled the religious leaders (France 310).”
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