

Mark 15:34


Mark 15:34/Matthew 27:46

"About the ninth hour Jesus cried out in a loud voice, 'Eloi, Eloi, lama sabachtani?' -which means, 'My God, my God, why have You forsaken me?'"

“Jesus cried out in a loud voice”


“The loudness of Jesus’ voice does not indicate that He has fallen victim to demonic power or that He has succeeded at the cost of His life in expelling a demon that possessed Him (Gundry).”  “Why is it that the Holy Spirit tells us that the Saviour uttered that terrible cry ‘with a loud voice’?  Most certainly there is a reason for it.  This becomes even more apparent when we note that He has repeated them 4 verses lower down in the same chapter - ‘Jesus, when He had cried again with a loud voice, yielded up the spirit’ (Mt 27:50).  What then do these words indicate (Pink)?”  “Do they not intimate that His strength had not failed Him? that He was still master of Himself, that instead of being conquered by death, He was but yielding Himself to it (Pink)?”

'Eloi, Eloi, lama sabachtani?'

“The facts are that this text appears in Mark and Matthew, with slight variants, and in both Gospels these are the only words reacorded as spoken from the cross (Read).”  “If neither Matthew nor Mark record any other utterance from the Cross, it must be because their sources had faithfully and uniquely preserved these words (Read).”  “From the beginning, [this verse] was a major difficulty for the Christian expositor, and there is manuscript evidence that attempts were made to whittle down the full impact of the words (Read).”  “Here, if anywhere, it is supremely fitting that we remove the shoes of carnal inquisitiveness (Pink).”  “The ‘cry’ has so touched the heart of mankind that discussion of linguistic and exegetical problems seems like geologizing on holy ground.  But exposition is hardly possible unless the problems are faced and some answer found (Buttrick).”


“In which language did Jesus speak (Buttrick)?”  “The words, which seem to be a mixture of Hebrew and Aramaic, form the opening of Ps 22 and are slightly different in Mark (Morris).”  Christ is "quoting Ps 22:1 in its Aramaic form, except that Eloi has been reconverted to the Hebrew Eli (NIV has Eloi; Ryrie)  “Mark first quoted an Aramaic version of Ps 22:1 and then immediately translated it into Greek, the primary language of his readers/hearers.  The Greek, but not the Aramaic, has in turn been translated into English (Brooks).”  Christ says these words “in Aramaic, not in order that all may understand it, for such a consideration was far from His mind at such a time, - but because the Aramaic was His mother tongue (Delitzsch).”  “Inasmuch as Aramaic was the language of the common people in first-century Palestine, one might expect Jesus to have spoken in Aramaic as Mark indicated.  Nevertheless it is difficult Eloi could have been mistaken for Eliyoah, i.e. ‘Elijah’ (v.35).  It is much easier to see how the Hebrew equivalent Eli could have (Brooks).”  “The assumption that Jesus was associating Himself with Ps 22 is made questionable by His use of the Aramaic (Howley).”  This is "a mixture of Aramaic and Hebrew, translated by Matthew for his readers" (Barker).  “The onlookers misunderstood His first 2 words and thought He was calling for the prophet Elijah (Lindsell).”  “Those who listened did not understand.  Some thought He was calling on Elijah; they must have been Jews.  One of the great gods of the pagans was the sun - Helios.  A cry to the sun god would have begun ‘Helie!’ and it has been suggested that the soldiers may have thought that Jesus was crying to the greatest of the pagan gods.  In any event, His cry was to the watchers a mystery (Barclay 368-369).”  "The words were spoken in Aramaic (but with some Hebrew characteristics), one of the languages commonly spoken in Palestine in Jesus' day.  They reveal how deeply Jesus felt His abandonment by God as He bore the sins of mankind (Barker)."  “In Ps 22 the initial cry is an urgent appeal for God to intervene on behalf of the righteous sufferer.  Jesus, on the cross, was living out the situation described in this eschatological psalm of suffering.  He instinctively expressed his feelings in biblical language, imploring the help of God in a confident invocation and an anguished plea.  The form of His words probably reflected the Targum, where the address is in Hebrew but the searching question is in Aramaic (Lane).”

'My God, my God, why have You forsaken me?'

"Psalm 22 is interwoven with the whole Crucifixion story (Barclay 368-369).  This is a quote of Psalm 22:1 (Barker), “but clearly much more than this (Guthrie 1981)”.  “Its use illumines Jesus’ familiarity with the Psalter (Eiselen).”  "No other psalm fitted quite so aptly the circumstances of Jesus at His crucifixion (Barker)."  “Since they are the only words Matthew and Mark record Jesus as speaking from the cross, they must be taken as very significant for these Evangelists (there are 6 other sayings, but they are all in Lk and Jn) (Morris).”  “The only saying from the cross in Mark’s Gospel is undoubtedly authentic.  The early church would not have invented such a potentially embarrassing statement and then attributed it to Jesus (Brooks).”


“No serious expositor has ever claimed to have reached a definitive understanding of this Cry, and the recorded attempts are bewildering in their variety.  We should note right away that the expression ‘The Cry of Dereliction,’ which has been current in the Church for centuries, itself implies an exegesis that is by no means universally acceptable (Read).”  “We are in an area where the ordinary categories of human thought and logic are hopelessly inadequate.  Just as no fully satisfactory formulation of the mystery of Christ’s Person has ever been discovered, so no human min can expect to penetrate into the supreme mystery of the action of God in Christ reconciling the world unto Himself.  Yet, unless we are never to attempt an exposition of these words at all, we must strive to reach some point of deeper understanding (Read).”


“Psalm 22:2 suggests a period of light and a period of darkness (Wiersbe).”  “The psalm, as we knnow, passes from despair to confidence and praise.  ‘For He hath not despised nor abhorred the affliction of the afflicted; neither hath He his His face from Him; but when He cried unto Him, He heard (Ps 22:24).’  In this way we are to conceive of our Lord vicariously expressing through the Scriptures the experience of filial trust holding on through agony and loneliness and shame (Read).”


“The main question still remains: was Jesus in the depth of despair, or was He meditating on the words of Ps 22 in its confidence in God’s victory (Buttrick)?”  There is some evidence that, for the Jews, the opening words of Ps 22 were interpreted in the light of what follows, and recognized as an effective prayer for succour in time of need (Hill).”  The context “suggests a forsaking ended and the shout of the victor rather than a cry of present dereliction (Howley).”  “...commentators argue that the words (from Ps 22:1) are to be interpreted in terms of the entire Psalm, which is not a cry of despair, but the prayer of a righteous sufferer who still trusts in the protection of God and confidently expects vindication (Hill).”  “Since this same Psalm (22) ends in a cry of triumph, it is reasonable to suppose that the Lord chose it with this in view.  Otherwise, there were many suitable passages (e.g. in Lamentations) which express suffering without any final consciousness of victory, and any of these the Lord might have used (Cole).”


“Why should Jesus have quoted from the Psalm’s beginning if in reality He was alluding to its end?  It would seem rather perverse.  Would anybody have understood His purpose (Stott)?”  “...almost any other verse in the whole psalm would convey the meaning better than those Jesus actually quotes (Morris).”  “The progression from the Sanhedrin’s determination to destroy Jesus to Judas Isacriot’s purpose to give Him over to them, and then to the falling asleep of Peter, James, and John, the flight of the 12 except for Judas, Peter’s denials, the crowd’s yielding to Sanhedric influence and Pilate’s yielding to influence from the crowd, and now to God’s abandoning Jesus to die ... all put emphasis on the cry of dereliction in its own right (Gundry).”  “Given these circumstances, not even a Jewish audience - much less Mark’s Gentile audience - would hear the cry as pointing to a later salvific passage (Gundry).”


“But in any case it is perilous to argue from the use of one verse that Jesus was quoting the whole psalm; indeed, He may not have been quoting at all.  Many religious people express their thoughts in the language of Scripture, and it is possible that Jesus was doing just that (Morris).”  “There are many examples from recent experience in war of men in agony on the battlefield, or in the horror of solitary confinement, grasping for the promise of Scriptures that they had once committed to memory (Read).”  “The simplest explanation of this cry is that Jesus was repeating various verses of the Psalms, and perhaps meditating on them, as He hung on the cross.  The circumstances would naturally suggest Ps 22 to His mind (Buttrick).”  “By identifying with the words of this Psalm, He was giving expression to the reality of the forsakenness He was experiencing (Sproul).”  "...it has been suggested that Jesus was repeating Psalm 22 on the Cross, as a picture of His own situation, and as a song of His trust and confidence, well knowing that it began in the depths, but that it finished on the heights.  It is an attractive suggestion; but on a cross a man does not repeat poetry to Himself, even the poetry of a psalm; and besides that, the whole atmosphere is one of unrelieved tragedy (Barclay 1975)."  “Crucifixions were marked by screams of rage and pain, wild curses and the shouts of indescribable despair by the unfortunate victim (Lane).”


“The allusion [by Mark] to Ps 22:1 was not to give some insight into the psychology of Jesus but rather to reveal the significance of the event (Hurtado).”  “The quotation of this cry of Jesus also shows that Jesus’ death was the fulfillment of the suffering of the righteous man pictured in Ps 22, meaning that Jesus was truly innocent and also that His death was according to God’s plan as prefigured in the OT Scriptures (Hurtado).”  “No one can say with dogmatic assurance what He meant when He quoted this psalm.  The psalm itself is a prayer of complaint which ends on a note of triumph.  We know that pious Jews used it in times of adversity and gained encouragement from it, and certainly it does not suggest a loss of faith in God.  Jesus may employ it as a prayer for deliverance, an expression of faith, or an ejaculation which expresses His sense of loneliness and loss (Buttrick).”


“Perhaps one should not choose between the views, but try to combine them.  At one point Jesus was abandoned by God and He felt that very keenly; even then, however, He had confidence that God would restore Him (Brooks).  “Further, we may reverently note the marvellous blending of trust and sense of desertion.  He feels that God has left Him, and yet He holds on to God.  His faith, as a man, reached its climax in that supreme hour when, loaded with the mysterious burden of God’s abandonment, He yet cried in His agony, ‘My God!’ and that with reduplicated appeal (Maclaren 324).”  “This sense of separation as the world’s sin-bearer is understood and borne by our Lord with confidence, and even says the writer to the Hebrews, with joy: ‘Who for the joy that was set before Him endured the Cross’ (Heb 12:2; Trudinger).”  The cross “is tragedy and victory in the same moment.  It is scandal and honor, defeat and triumph, shame and esteem (Sproul).”  “At one and the same time the moment in time that held the fullest expression of divine wrath and judgment was the moment of the greatest expression of His glorious grace (Sproul).”

'My God, my God'


“In Matthew’s version of these words, ‘Eli’ represents the Hebrew, ‘My God’ (Hagner).”  “It has been argued that, in accordance with Jewish practice, the citation of the first verse implies the entire psalm, which ends on a note of triumph and serenity, and that Jesus’ words are an affirmation of faith that looks beyond the despair and tragedy of the cross (Lane).”  “Jesus’ addressing God and saying ‘my God’ in the address fail to disprove that He is despairing of life, for one may address God out of despair and other feelings besides hope (Gundry).”  "This is the only time Jesus does not address God as 'Father", an indication that for a time even the intimate relationship of Father and Son had been broken (Carson 1994)."  “Jesus now experiences the most bitter blow which can befall the religious man: the sense of having been abandoned by God (Hooker).”  “The forsaking of the Redeemer by God was a solemn fact, and an experience which left Him nothing but the supports of His faith (Pink).”  “He had absolutely nothing now to rest upon save His Father’s covenant and promise; and in His cry of anguish His faith is made manifest.  It was a cry of distress but not of distrust.  God had withdrawn from Him, but mark how His soul still cleaves to God (Pink).”  “...the Savious continued trusting though there was no deliverance, trusted though ‘forsaken’ for a season (Pink)!”  “...though the wrath of God against sin rested upon Christ, still He trusted (Pink).”  “...a faith that does not rest on God in adversity as well as in prosperity is not the faith of God’s elect:  We must have faith to live by - true faith - if we would have faith to die by.  The Saviour had been cast upon God from His mother’s womb, had been cast upon God moment by moment all through those 33 years, what wonder then that the hour of death finds Him still cast upon God (Pink).”

“why”


“There is perhaps no other text in the NT that exerts such a strange compulsion on the preacher of the gospel as this Cry of the Crucified (Read).”  “Why” here means “‘in the sense of what purpose? not in the sense ‘because of what’” (Gundry).  “It will not have escaped the sensitive preacher that in this Cry we have the echo of - and the only answer to - the most poignant and insistent cry of mankind: ‘My God, why?’  When we have discovered how impossible it is to provide a logical answer to the problem of innocent suffering, at moments when the arguments of the apologists are as a ‘tinkling cymbal,’ the Cry from the Cross speaks as nothing else can ever speak.  For it shows us absolute Innocence in absolute abandonment - yet out of that abyss there comes the ultimate word of reconciliation and of peace.  20th century man can understand that ‘He went through hell for us,’ and find in such a Saviour - not the solution of a riddle - but an answer to despair (Read).”

“why have You forsaken me?”


These words, from Matthew’s Gospel, are in Aramaic (Hagner).  Christ’s cry ‘both repels and attracts.  It repels because of the shock such words on the Lord’s lips inflict on our assumption of the untroubled serenity of His communion with the Father; and it attracts because these words convey with unrivalled power both the profoundest mystery of the Atonement and our sense of identity with the Savior “ (Read).  “It seems ... that Jesus would not be Jesus unless He had plumbed the uttermost depths of human experience.  In human experience, as life goes on and as bitter tragedy enters into it, there come times when we feel that God has forgotten us; when we are immersed in a situation beyond our understanding and feel bereft of God.  It seems ... that that is what happened to Jesus here (Barclay 368-369).”  “...Jesus, sharing our human nature, shared also our grief - and perhaps our bafflement and doubt (Buttrick).”  “That is why He can understand our situation so well.  That is why we need never fear to go to Him when sin cuts us off from God.  Because He has gone through it, He can help others who are going through it (Barclay 364).”  “Here we see Jesus plumbing the uttermost depths of the human situation, so that there might be no place that we might go where He has not been before (Barclay 368-369).”

“forsaken”


“This cry fo the Saviour’s foretells the final condition of every lost soul - forsaken of God (Pink)!”  “The very word ‘fosaken’ is one of the most tragic in all human speech (Pink).”  “What calamities are conjured up by this word - a man forsaken of his friends, a wife forsaken by her husband, a child forsaken by its parents!  But a creature forsaken by its Creator, a man forsaken of God - O this is the most frightful of all (Pink).”  The Greek word here is egkataleipo, which the NASB translates as: abandon, deserted, forsaken or left (Thomas).  The Hebrew word used in Ps 22:1 is azab meaning to depart, abandon or loose (Harris).  “This ... is quite in keeping with the theme of the loneliness of Jesus which has been prominent since the Gethsemane scene (Mk 14:32-41; Brooks).”  "At the cross, [Christ's] outcry, ... was a very human expression of loneliness (Erickson)."  “Deserted and betrayed by His disciples, rejected and condemned by the nation’s leaders, taunted by passers-by and fellow-victims, Jesus now experiences utter desolation: even God has forsaken Him (Hooker)!”  “For the Lord to hide His face from us but for a moment is unbearable.  If this is true of renewed sinners, how infinitely more so of the beloved Son of the Father (Pink)!”


“Evidently ... Luke understood the quotation to indicate abandonment and omitted it because of the difficulty of believing that God would forsake His Son (Brooks).”  “To be forsaken by God is the ultimate penalty for sin.  The pit of hell is the abode of the utterly forsaken.  To be forsaken is to be cast into the outer darkness.  It is to receive the fury of the curse of God (Sproul).”  “To the Jew, to be cursed of God is to be cut off from the light of His presence.  In the OT rite of atonement the scapegoat is loaded down by the transfer of the people’s sins to its back.  It is then driven outside the camp, outside the scope of the presence of God, to be abandoned to the wilderness.  Removal from the divine presence is the fate of the scapegoat and of all who are accursed by God (Sproul).”  “...the very essence of the cross was the utter forsakenness of Christ (Sproul).”  “[Christ] must not only be executed by man, He must be forsaken by God (Sproul).”


“Mark reminds his readers of the horror of Jesus’ sufferings; not for a moment does he sentimentalize the cross (Hooker).”  “This cry of the suffering One was the most startling utterance of that appalling scene (Pink).”  “There was a far deeper spiritual agony endured alone in the darkness, an agony which we can never plumb and which, thanks to the cross, no created man need ever experience (Cole).”  “The suffering far transcends physical pain.  It is more than a human death; it is an atonement.  Christ is the sacrificial lamb (Sproul).”  “Jesus, aware that His Father had ‘made Him to be sin (2Co 5:21),’ and realizing that His Father, being holy, had been compelled on this account to withdraw from Him His presence while He suffered, cried to Him, in the words of Ps 22 (Howley).”  
“Was the sense of separation caused by the bearing of man’s sin?  There is no specific reference to this in the passage, which has led to its rejection by some.  Nevertheless, the consciousness of Jesus that His mission would end in death and would involve an act of substitution would be a sufficient explanation of the sense of separation (Guthrie 1981).”  “There is no doubt that the sense of separation is a fact, but it did not detract from, and indeed was integral to, the messianic mission of salvation (Guthrie 1981).”  “If there was a barrier between the Father and the Son at that moment, it could only be because of sin; and He knew no sin; so it could only be our sin that cost Him such agony (Cole).”


"It is suggested that in that moment the weight of the world's sin fell upon the heart and the being of Jesus; that that was the moment when He who knew no sin was made sin for us; and that the penalty which He bore for us was the inevitable separation from God which sin brings.  No man may say that that is not true; but, if it is, it is a mystery which we can only state and at which we can only wonder (Barclay 368-369).”  ”Psalm 22:3 emphasizes the holiness of God.  How could a holy God look with favor on His Son who had become sin (Wiersbe)?”


“Since [God] has power to forgive without sacrifice, why did He require the sacrifice of His own Son (Guthrie 1981)?”  “To affirm that such a view is inconsistent with the love of God is to emphasize the love of God at the expense of His holiness (Guthrie).”  “God is Holy and therefore He will not look upon sin.  God is Just and therefore He judges sin wherever it is found.  But God is Love as well: God delighteth in mery, and therefore infinite wisdom devised a way whereby Justice might be satisfied and mercy left free to flow out to guilty sinners.  This way was the way of Substitution, the Just suffering for the unjust.  The Son of God Himself was the one selected to be the Substitute, for none other would suffice (Pink).”  “It was a question of meeting the claims of God’s holiness; it was a matter of satisfying the demands of His justice (Pink).”  “Thus we see that boundless love, inflexible justice and omnipotent power all combined to make possible the salvation of those who believe (Pink).”  “The good inherent in the execution of Jesus was ... its satisfaction of the just wrath of an angry God.  No more expedient sacrifice was ever offered for any people than the sacrifice offered by Christ in His death.  The death of Christ was both a propitiation and an expiation of sin.  Propitiation refers to the turning away of wrath by an offering.  God’s wrath is satisfied, His justice is met by the sacrifice.  Expiation refers to covering sins.  By the atonement our sins are removed from us.  The atonement satisfies both the demands of the Father and the needs of Christ’s people.  That such a double transaction can be achieved by one Person in one event is a matter of eternal glory (Sproul).”  “One only could endure all the avenging wrath and yet magnify the law and make it honorable (Pink).”  “His God and Father would not have abandoned Him to His tormentors if it had not been necessary.  But it was necessary, in order that He might fully undergo the punishment due to His people’s sins (Hendriksen).”


“Now on the cross He who had lived wholly for the Father experienced the full alienation from God which the judgment He had assumed entailed.  His cry expresses the profound horror of separation from God (Lane).”  "We cannot conceive what this separation meant to one who from before all eternity had known no separation from His loving Father; yet it shows, as nothing else, how terrible is sin (Carson 1995)."  “...since God cannot look upon sin (Hab 1:13), He hid His face when our sin was laid upon His sinless Son.  Jesus, the sinner’s substitute and sin-bearer, was in fact forsaken that we might never be (Heb 13:5).  This was indeed the supreme and unparalleled sorrow from which He shrank (Guthrie 1970).”  “The sinless Son of God died the sinner’s death and experienced the bitterness of desolation.  This was the cost of providing ‘a ransom for many (Mk 10:45).  The cry has a ruthless authenticity which provides the assurance that the price of sin has been paid in full (Lane).”


“There is a mystery behind that cry which we cannot penetrate.  Maybe it was like this.  Jesus had taken this life of ours upon Him.  He had done our work and faced our temptations and borne our trials.  He had suffered all that life could bring.  He had known the failure of friends, the hatred of foes, the malice of enemies.  He had known the most searing pain that life could offer.  Up to this moment Jesus had gone through every experience of life except one - He had never known the consequence of sin.  Now if there is one thing sin does, it separates us from God.  It puts between us and God a barrier like an unscalable wall.  That was the one human experience through which Jesus had never passed, because He was without sin.  It may be at this moment that experience came upon Him - not because He had sinned, but because in order to be identified completely with humanity He had to go through it.  In this terrible, grim bleak moment Jesus really and truly identified Himself with the sin of man.  Here we have the divine paradox - Jesus knew what it was to be a sinner.  And this experience must have been doubly agonizing for Jesus, because He had never known what it was to be separated by this barrier from God (Barcaly 364).”


The Cry “provides” a profound theological comment on the oneness of Jesus with humanity, and on the meaning of His death, in which He shares human despair to the full (Hooker).”  “It must be understood in the perspective of the holy wrath of God and the character of sin, which cuts the sinner off from God.  In responding to the call of the wilderness and identifying Himself completely with sinners, Jesus offered Himself to bear the judgment of God upon human rebellion (Lane).”  From Php 2:5-11 “the steps of descent - humiliation - are set before us: ‘made Himself of no reputation, and took upon Him the form of a servant, and was made in the likeness of men’ - here is incarnation and with it comes atonement - ‘and being found in fashion as a man, He humbled Himself, and became obedient unto death, even the death of the cross (Read).”  “Christ comes to share all life, to experience every step of the way in which man has gone astray, to know pain, loneliness, abandonment - and to know all this as the Reconciler, blazer of the trail back to God (Read).”


“[On Calvary] the very nature of things was fully and finally exhibited.  The depravity of the human heart - its hatred of God, it base ingratitude, its loving of darkness rather than light, its perference of a murderer for the Prince of life - was fearfully displayed.  The awful character of the Devil - his hostility against God, his insatiable enmity against Christ, his power to put it into the heart of man to betray the Saviour - was completely exposed.  So, too, the perfections of the Divine nature - God’s ineffable holiness, His inflexible justice, His terrible wrath, His matchless grace - was fully made known.  And there it was also, that sin - its baseness, it turpitude, its lawlessness - was plainly exhibited.  Here we are shown the fearful lengths to which sin will go (Pink).”


“This, then, is the true explanation of Calvary. God’s holy character could not do less than judge sin even though it be found on Christ Himself.  At the Cross then God’s justice was satisfied and His holiness vindicated (Pink).”  “Nowhere in the NT is God’s love over against His justice.  The sacrifice of Christ has to do with both.  It was God’s love for man as the motive for the death and His justice as its reason.  Jesus Himself did not expound on this theme, but there is nothing in His teaching which leads to the view that His death could have been avoided in the carrying out of the plan of redemption (Guthrie 1981).”  “The Holy Scriptures leave it impossible to doubt that these words of unequalled grief were both the fullest manifestation of Divine love and the most awe-inspiring display of God’s inflexible justice (Pink).”  “We who are finite and sinners do not understand, and cannot even begin to understand, how evil appears to a holy God (Morris).”  “Here is the heart of the cross; here is the mystery which no painting nor sculpture, with distorted face, can ever begin to show.  We sometimes fail to understand the love at the heart of the atonement (Cole).”  “...we fail to realize the true nature of the punishment for sin, in eternal separation from God, and thus the true nature and depth of the agony to be borne by [Christ] (Cole).”


“Now on the Cross the Lord Jesus was receiving the wages which were due His people.  He had no sin of His own, for He was the Holy One of God.  But He was bearing our sins in His own body on the tree (1Pe 2:24).  He had taken our place and was suffering the Just for the unjust.  He was bearing the chastisement of our peace; and the wages of our sins, the suffering and chastisement which were due us, was ‘death’ (Pink).”  “But He who hung on this central Cross was no ordinary man, He was the Son of Man, the One in whom all excellencies met the Perfect One (Pink).”  “In the case of all other persecuted ones there were demerits and blemishes which might afford their murderers something to blame.  But the judge of this One said, ‘I find no fault in Him.’ (Pink).”  “He who was the Holy One, whose own abhorrence of sin was infinite, who was purity incarnate (1Jn 3:3) was ‘made sin for us (2Co 5:21)’; therefore did He bow before the storm of wrath, in which was displayed the Divine displeasure against the countless sins of a great multitude whom no man can number (Pink).”


“Once Jesus willingly assumes the burden of the sin of His people, everything changes.  When the sin of man is transferred to Him as the sins of Israel were transferred to the scapegoat, what once was delightful to the Father becomes odious to Him.  On the cross Jesus becomes in the sight of God the most grotesque display of ugliness imaginable.  He is now polluted with the cumulative filth of the sin He bears for His sheep.  Now the Father breaks fellowship with Him; He averts His divine glance; Jesus as the very incarnation of sin is consigned to the outer darkness (Sproul).”  “In the darkness, however, He was absolutely alone, being now also God-forsaken (Stott).”  While Christ “bore the sins of the world, God could not be with Him and He was literally abandoned not only by His disciples but also by His Father” (Brooks).”


“When we put ... passages of Scripture together, it seems that in the working out of salvation for sinners the hitherto unbroken communion between the Father and the Son was mysteriously broken.  It is surely better to accept this, knowing that we do not understand it fully, than to attempt some rationalization of the saying so that it becomes more palatable to the prejudices of modern Westerners (Morris).”  “So then an actual and dreadful separation took place between the Father and the Son; it was voluntarily accepted by both the Father and the Son; it was due to our sins and their just reward; and Jesus expressed this horror of great darkness, this God-forsakenness, by quoting the only verse of Scripture which accurately described it, and which He had perfectly fulfilled (Stott).”


“If we ask in what ontological sense the Father and the Son are here divided, the answer must be that we do not know because we are not told (Carson).”  “He who hung there on the accursed tree had been from all eternity the object of the Father’s love (Pink).”  “His own joy had been to behold the Father’s countenance.  The Father’s presence had been His home, the Father’s bosom His dwelling-place, the Father’s glory He had shared before ever the world was.  During the 30 and 3 years the Son had been on earth He enjoyed unbroken communion with the Father.  Never a thought that was out of harmony with the Father’s mind, never a volition but what originated in the Father’s will, never a moment spent out of His conscious presence.  What then must it have meant to be ‘forsaken’ now by God!  Ah, the hiding of God’s face from Him was the most bitter ingredient of that cup which the Father had given the Redeemer to drink (Pink).”  “It may be fairly said that it was whatever occurred here - this breach with His Father (although the prayer avoids this intimate term, using simply ‘God’) - and not the excruciating pain or ignominious death of crucifixion that Jesus dreaded above all else (Hagner).”  “Horrible as this would be for any creature of God, when it concerns one who is uniquely the Son of God, not to use later  trinitarian language, it is impossible to assess what this may have meant to Jesus.  This is one of the most impenetrable mysteries of the entire Gospel narrative (Hagner).”


“The question has been asked, ‘But how could God forsake God?’  The answer must be that God the Father deserted His Son’s human nature, and even this in a limited, though very real and agonizing, sense.  The meaning cannot be that there was ever a time when God the Father stopped loving His Son.  Nor can it mean that the Son ever rejected His Father.  Far from it.  He kept on calling Him ‘My, God, my God.’  And for that very reason we may be sure that the Father loved Him as much as ever (Hendriksen).”  “‘My’ points to a continuing relationship (Morris).”


But, “as Calvin put it, ‘If Christ had died only a bodily death, it would have been ineffectual....  Unless His soul shared in the punishment, He would have been the Redeemer of bodies alone.’  In consequence, ‘He paid a greater and more excellent price in suffering in His soul the terrible torments of a condemned and forsaken man’ (Stott).”  “At the Cross all our iniquities were laid upon Christ and therefore did Divine judgment fall upon Him.  There was no way of transferring sin without also transferring its penalty.  Both sin and its punishment were transferred to the Lord Jesus (Pink).”  “The wages of sin is death (Ro 6:23).”  “But what is ‘death’?  Is it that dreadful silence which reigns supreme after the last breath is drawn and the body lies motionless?  Is it that ghastly pallor which comes over the face as the blood ceases to circulate and the eyes remain expressionless?  Yes it is that, but much more.  Something far more pathetic and tragic than physical dissolution is contained in the term.  The wages of sin is spiritual death.  Sin separates from God who is the fount of all life (Pink).”  “The wages of sin is death, not only physical but spiritual death; not merely natural but essentially, penal death.  What is physical death?  It is the separation of the soul and spirit from God  (Pink).”  “It would seem then that atonement could not be complete, the experience would be unfulfilled, unless He had also been where sin is ‘when it is finished’ - the death of the soul (Read).”


There is a view ”that Jesus was mistaken: in this desperate hour He felt abandoned, but of course, God had not really forsaken Him” (Morris).  Another view is “such separation from God was not possible for a perfect man whose mind was wholly committed to the fulfilment of God’s will.  In this case it must have been an acute consiousness of the extent and meaning of His vicarious suffering that caused the intense distress of dereliction (Guthrie 1981).”  “Those who thus explain the cry of dereliction can scarcely realize what they are doing (Stott).”  “... it is almost blasphemous to say that we know the situation, and specifically the relationship between Jesus and the Father, better than He did (Morris).”  They are denying the moral perfection of the characer of Jesus.  They are saying that He was guilty of unbelief on the cross, as of cowardice in the garden.  They are accusing Him of failure, and failure at the moment of His greatest and supremest self-sacrifice (Stott).”


Buttrick wrote; “The church has called the words ‘the cry of dereliction.’  It is a terrible name: a derelict ship is deserted by both rats and men, and is driven helplessly before the gale.  ‘Dereliction’ is probably too strong a word (Buttrick).”  “It is better to take the words at face value:  Jesus is conscious of being abandoned by His Father.  For one who knew the intimacy of Mt 11:27, such abandonment must have been agony; and for the same reason it is inadequate to hypothesize that Jesus felt abandoned but was not truly abandoned, be cause [here Carson quotes Moo, “Use of OT,” p.274] ‘it seems difficult to understand how Jesus, who had lived in the closest possible fellowship with the Father, could have been unaware whether He had, in fact been abandoned’ (Carson).”


Swift quotes Cranfield in saying; “It is of course, theologically important to maintain the paradox that, while this God-forsakenness was utterly real, the unity of the Blessed Trinity was even then unbroken” (Guthrie 1970).  “The cry from the cross let the world know that suffering of this depth was happening to the Godhead.  The full Godhead was involved in bearing the sin of the world at a cost so inconceivable as to mean the death of the Son of God.  This cost affected the full trinitarian aspects of God: the Father suffering in giving His Son (Jn 3:16), the Son suffering in giving His life, and the Holy Spirit suffering in associating with the world’s pain through the centuries (Augsberger).”  “Surely all that we may say is that here - at the deepest point in the expression of atonement - logical formulae are as iimpossible as at the deepest point in our understanding of incarnation.  Just as, beyond the edges of our mind, we hold on to the fact that it is God Almighty who was incarnate in the man Jesus; so as far beyond, we hold on to th fact that even in this dereliction ‘God was in Christ, reconciling the world unto Himself” (Read).”


“More weight must be given to our Lord’s consciousness of the tremendous significance of His own death, an awareness which no other person ever experienced.  We must take account of the effect on a sinless person of consciously bearing upon Himself the sin of the world.  Moreover, the cry of dereliction becomes doubly perplexing if what is involved is simply the natural fear of death.  It is more intelligible to hold that it was the bearing of sin, which by its very nature separates from God, which explains the cry from the cross (Guthrie 1981).”  “[For] Christ was pure; absolutely pure.  He was the Holy One.  He had an infinite abhorrence of sin.  He loathed it.  His holy sould shrank from it.  but on the cross our iniquities were all laid upon Him, and sin - that vile thing - enrapt itself around Him like a horrible serpent’s coils.  and yet, He willingly suffered for us!  Why?  Because He loved us: ‘Having loved His own which were in the world, He loved them unto the end (Jn 13:1)’ (Pink).”


“‘Greater love hath no man than this, that a man lay down his life for his friends (Jn 15:13_.  But the greatness of Christ’s love can be estimated only when we are able to measure what was involved in the ‘laying down’ of His love.  As we have seen it meant much more than physical death, even though that be of unspeakable shame, and indescriable suffering.  It meant that He take our place and be ‘made sin’ for us, and what this involved can only be judge in the light of His person (Pink).”  “...if we accept the Apostolic witness that in and through Jesus, God was at work ‘for us,’ then His death is invested with supreme significance.  It is the climax of a life lived for us, experience undergone for us, and humiliation endured for us (Read).”  “But more: the greatness of Christ’s love for us can be estimated only when we are able to measure the wrath of God that was poured upon Him (Pink).”  The darkness of v.45 was “darkness that was a symbol of the judgment that He endure when He was ‘made a curse’ for us” (Gal 3:13;Wiersbe).  “God made Him who had no sin to be sin for us, so that in Him we might become the righteousness of God (2Co5:21).”  


Scripture tells us that Christ was bearing our sins as a sacrificial Lamb (Heb 9:28; Cole).“  Jehovah was laying on Him ‘the iniquity of us all’ (Isa 53; Hendriksen).”  Christ redeemed us from the curse of the law by becoming a curse for us, for it is written: ‘Cursed is everyone who is hung on a tree’ (Gal 3:13)”.  “On the cross Jesus does not merely receive the curse of God, He becomes the curse.  He is the embodiment of the curse (Sproul).”


“No other explanation will satisfy other than the traditional view that, in that dark hour, God’s wrath fell upon Him.  Because wrath is no abstract principle, but a personal manifestation, that meant that the unclouded communion with the Father, enjoyed from all eternity, was broken (Cole).”  “Separation from God is the true death, the ‘wages of sin’; and in that dread hour He bore in His own consciousness the uttermost of its penalty (Maclaren 324).”  “But this we know: that our sins, not His wove the veil which separated Him from His God.  Such separation is the real death (Maclaren 235).”  “Jesus died in the darkness, for the light of God’s face was withdrawn from His Son and from the earth.  Jesus was made sin for us; He endured the wrath of God and the absence of the Father for the first and last time (Lindsell).”


“...this Cry of Christ’s witnesses to God’s hatred of sin.  Because He is holy and just, God must judge sin wherever it is found.  If then God spared not the Lord Jesus when sin was found on Him, what possible hope is there, unsaved reader, that He will spare thee when thou standest before Him at the great white throne with sin upon thee?  If God poured out His wrath on Christ while He hung as Surety for His people, be assured that He will most cetainly pour out His wrath on you if you die in your sins (Pink).”


“Here then is the basis of our salvation.  Our sins have been borne.  God’s claims against us have been fully met.  Christ was forsaken of God for a season that we might enjoy His presense forever (Pink).”
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