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Philippians 2
5. Your attitude should be the same as that of Christ Jesus:

6. Who, being in very nature God, did not consider equality with God something to be 

grasped,

“This verse begins a section of exalted prose that continues through v.11.  The parallels in thought and action between these verses, which describe Jesus’ humility, and Jn 13:3-7, which records Jesus washing His disciples’ feet, are striking (Constable 24).”  Harrison translates this verse: “Though in His pre-incarnate state He possessed the essential qualities of God, He did not consider His statues of divine equality a prize to be selfishly hoarded (764).”  
“being in very nature God”  NASB’95 is “existed in the form of God.”  “The Son of God’s preincarnate state is quite clearly in view here (2Co 8:9).  He existed in the form of God (Constable 25).”  Kent has written; “To say that he was existing in the essential metaphysical form of God is tantamount to saying that He possessed the nature of God (Constable 25).”  “Christ is the same nature and essence as God (Ryrie 1792).”  This phrase affirms “that Jesus is fully God (Barker 1732).”  “Jesus was truly God before He became a human person.  Then, without ceasing to be God, He was willing to lay aside the glory of being equal with God (Foulkes 1253).”  
“being”  “Powerful words are used here.  The participle ‘being’ comes from a stronger verb in the Greek than the normal verb ‘to be’ (Foulkes 1253).”  “The verb translated ‘existed’ (NASB) or ‘being’ (NIV) is in the present tense in the Greek text and points to the Lord’s continuing existence with the full nature of God.  His full deity is not something Jesus Christ gave up or laid aside when He became a man at the Incarnation (Constable 25).”
“nature”  “The word translated ‘nature’ in vv.6-7 is a crucial term in this passage (Lightner 654).”  “Morphe, form, in vv.6-7 denotes a permanent expression of essential attributes (Harrison 764).”  Morphe speaks of an outer appearance that reveals permanent inner quality (Lightner 654).”  “The word translated ‘form’ (NASB) or ‘nature’ (NIV) refers to outward appearance that accurately reveals the inward nature.  It does not mean outward appearance that changes as a result of time and circumstances (Constable 25).”  This noun “is well translated by the NIV as ‘in very nature’ (Foulkes 1253).”  Paul is referring here to Christ’s “essential form, the sum of those qualities that make God specifically God (Barker 1732).”  Morphe “stresses the inner essence or reality of that with which it is associated (Mk 16:12).  Christ Jesus, Paul said, is of the very essence (morphe) of God, and in His incarnation He embraced perfect humanity.  His complete and absolute deity is here carefully stressed by the apostle.  The Savior’s claim to deity infuriated the Jewish leaders (Jn 5:18) and caused them to accuse Him of blasphemy (Jn 10:33; Lightner 654).”
“equality with God”  This refers to “the status and privileges that inevitably follow from being in very nature God (Barker 1732).”  “Christ, while retaining the essence of God, was also human.  In His incarnation He was fully God and fully man at the same time.  He was God manifest in the flesh (Jn 1:14; Lightner 654).”  Fee writes; “This, then, is what it means for Christ to be ‘in the “form” of God;’ it means ‘to be equal with God,’ not in the sense that the two phrases are identical, but that both point to the same reality.  Together, therefore, they are among the strongest expressions of Christ’s deity in the NT.  This means further that ‘equality with God’ is not that which He desired which was not His, but precisely that which was always His’ (Constable 25).”  “The Lord Jesus’ equality with God did change in some sense, however.  The manner in which He existed as God changed when He became a man.  He willingly adopted a manner of existence that was different from His Father’s, namely, that of being God-man (Constable 25).”
“something to be grasped”  “The verse may be paraphrased: Who, though of the same nature as God, did not think this something to be exploited to His own advantage (Ryrie 1792).”  “Christ did not hesitate to set aside His self-willed use of deity when He became a man.  As God He had all the rights of deity, and yet during His incarnate state He surrendered His right to manifest Himself visibly as the God of all splendor and glory (Lightner 654).”

“Perhaps [this refers to] something to be forcibly retained – the glory Christ had with the Father before His incarnation.  But He did not consider that high position to be something He could not give up.  On the other hand, it may be something still to be attained, like a prize, as if He did not yet possess it (Barker 1732).”

“There is perhaps an intended contrast with Adam in Gn 3 as the temptation to which he fell was wrongly to seize what he thought would make him ‘like God’ (Foulkes 1253).”  “Unlike the first Adam, who made a frantic attempt to seize equality with God (Gn 3:5), Jesus, the last Adam (1Co 15:47), humbled Himself and obediently accepted the role of the Suffering Servant (Harrison 765).”
7. but made Himself nothing, taking the very nature of a servant, being made in human 

likeness.

“made Himself nothing”  The NASB’95 is “emptied Himself.”  The AV reads “He made Himself of no reputation.”  “This is the doctrine of kenosis (lit. ‘emptying’), a theological term applied to the incarnation of Christ.  Taking the form of a slave, our Lord divested Himself of some aspects pertaining to His divine state and assumed such human limitations as being hungry and thirsty and requiring sleep.  It was a self-assumed limitation consistent with being a true human.  Thus Jesus was the God-man – having in one person a truly human nature and a truly divine nature.  We will never fully understand this great mystery, but it is one that pervades the Scriptures (Mt 27:46; Mk 13:32; Lk 2:40-52; Jn 17:4; 2Co 8:9; Hb 4:15; 5:7-8; Lindsell 1738).”

“’Emptied,’ from the Greek kenoo, points to the divesting of His self-interests, but not of His deity (Lightner 654).”  Vincent comments; “Ekenosen is not intended in a metaphysical sense (i.e., that He gave up divine attributes), but is a ‘graphic expression of the completeness of His self-renunciation’ (Harrison 765).”  “The kenosis (emptying) of Christ during His incarnation does not mean that He surrendered any attributes of deity, but that He took on the limitations of humanity.  This involved a veiling of His preincarnate glory (Jn 17:5) and the voluntary waiving of some of His divine prerogatives during the time He was on earth (Mt 24:36; Ryrie 1792).”

“He did this, not by giving up deity, but by laying aside His glory (Jn 17:5) and submitting to the humiliation of becoming man (2Co 8:9).  Jesus is truly God and truly man.  Another view is that He emptied Himself, not of deity itself, but of its prerogatives – the high position and glory of deity (Barker 1732).”

“taking the very nature of a servant”  
“the very nature of a servant”  The NASB’95 reads “form of a bond-servant.”  Here Paul “emphasizes the full reality of His servant identity (Mt 20:28).  As a servant, He was always submissive to the will of the Father (Barker 1732).”  This phrase “certainly points to His lowly and humble position, His willingness to obey the Father, and serve others.  He became a man, a true human being (Lightner 654).”
“very nature”  “Christ emptied Himself ‘by becoming a servant’ – the use of morphe, ‘form,’ here indicates the reality of his servanthood (Harrison 765).”
“being made in human likeness”  This, and the preceding statements, indicate that Christ became a man, a true human being. (Lightner 654).”  This “does not merely mean similarity without the reality of our human nature.  He was indeed truly human, as Paul says in Ro 8:3 and Gl 4:4, but the expression ‘leaves room for the thought that the human likeness is not the whole story’ (Foulkes 1253).”

“likeness”  “’Likeness’ suggests similarity but difference.  Though His humanity was genuine, He was different from all other humans in that He was sinless (He 4:15; Lightner 654).”
8. Being found in appearance as a man, He humbled Himself by becoming obedient to the point of death, even death on a cross.
“being found in appearance as a man”  Some have wrongly taught that [this] phrase … means that He only looked human.  But this contradicts v.7 (Lightner 654).”
“appearance”  The KJV is “fashion.”  “Schema refers to outward appearance that is subject to change (Harrison 764).”
“He humbled Himself”  “The condescension of Christ included not only His birth – the Incarnation in which He became the God-Man – but also His death (Lightner 654).”  “The act of voluntary humiliation did not stop with the Incarnation but continued to the ignominious depths of death by crucifixion (Harrison 765).”  “He put aside all personal rights and interests in order to insure he welfare of others (Harrison 765).”  “No better example of humiliation and a selfless attitude for believers to follow could possibly be given than that of Christ.  With this example before them the saints at Philippi should be ‘likeminded’ (v.2) and live humbly before their God and each other (Lightner 654).”
“becoming obedient”  Christ “stooped lower still.”  “He lived a life of utter obedience (Ro 5:19; He 5:8-9; 10:5-14; Foulkes 1253).”

“to the point of death, even death on a cross”  Phillips translates this: “even to the extent of dying.”

“death on a cross”  This “was the most cruel and despicable form of death (Lightner 654).”  “This form of capital punishment was limited to non-Romans and the worst criminals (654).”  “That curse, moreover, was … a death of unimaginable pain and utter shame, a curse in the eyes of the Jews because of what the law said in Dt 21:23 (Gl 3:13).  What crucifixion meant to Romans is expressed in Cicero’s words, ‘Far be the very name of the cross, not only from the body, but even from the thought, the eyes, the ears of Roman citizens’ (Foulkes 1253).”  “Note the allusion to Isa 53:12, ‘He hath poured out His soul unto death’ (Harrison 765).”
“a cross”  “The omission of the article before staurou, cross, emphasizes the shameful nature of the death – even a cross death (Harrison 765).”
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