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Revelation 19

1. After these things I heard something like a loud voice of a great multitude in heaven, saying, “Hallelujah! Salvation and glory and power belong to our God;

“after these things”  “When Babylon fell on the earth, the command was given in heaven, ‘Rejoice over her!’ (Rev 18:20) and what we read in this section is heaven’s response to that command (Wiersbe 616).”  “In response to the invitation of 18:20, John next hears ‘a great voice of much people in heaven.’  The chronological relationship of these experiences is obvious, with the voice in heaven following the destruction of Babylon in all its forms.  The time, therefore, must be just before the second coming of Christ (Walvoord 268).”

“great multitude”  The great multitude is “identified in 7:14 as those who have come out of the tribulation (Barker 1934).”  “The reference to ‘much people’ is to the same group as in 7:9 where ‘a great multitude’ is a translation of precisely the same Greek words.  Though the general reference may be to all people in heaven, the allusion seems to be to the martyred dead of the great tribulation (Walvoord 268).”  “They must be the same vast throng which before [John] saw in white robes and with palms in their hands (7:9), for their song of triumph is almost the same (Caird 232).”  “The victory of God is the victory won by the martyrs, and their victory is the victory of the Cross (Caird 232).”  “The specific mention of salvation (as in 7:10) and the concern for avenging the blood of the martyrs (as in 6:10) make it more likely that they are the Church triumphant of 7:9-10, 13;17 (Mounce 341).”


“Here is most likely the multitude of the angels (Barclay 168).”  “The singers of the song, ‘a great multitude in heaven, may possibly be the angelic host of ‘many angels, numbering myriads of myriads and thousands of thousands who are around the throne in 5:11 (Rist 506).”  “No doubt angelic (Wall 220).”  “There seems no doubt that [John] is telling us of the song of a heavenly host (Morris 217).”  “The singers are not named, but they are probably angels (Morris 217).”
“Hallelujah”  “The word alleluia is the Greek form of the Hebrew word Hallelujah (Wiersbe 616).”  “The word is derived from a combination of 2 Hebrew words, halal and Jah, meaning ‘Praise Yahweh’ or ‘Praise God’ (Osborne 221).”  “The word can be found in the OT, especially in Psalms 113-118, known as the [Hallel] psalms (Osborne 221).”  “The word occurs only in this chapter in the entire NT.  It does appear as a brief doxology in several Psalms (Ps 150:1,6; Ryrie 1918).”  “The first two ‘Hallelujahs’ celebrate the end of Babylon, for the harlot has been judged forever (Lindsell 1869).”  “In the Psalter this invocation typically summoned the worshiping community to acknowledge God’s salvation, often from those situations characterized by their difficulty and evil – that is, from the very places represented by Babylon in Revelation (Wall 219).”  “We like to think of a Hallelujah chorus in the style of Handel, where the Hallelujah is the triumphant worship of the reigning Lord.  And John comes eventually to such a chorus.  But he is realistic enough to know that first there must be the equally triumphant rejoicing over the downfall of evil at the hand of God (Morris 218-9).”

“Salvation”  “The theme of ‘salvation’ has already been sounded in Revelation in connection with victory or divine justice (7:10; 12:10; Johnson 570).”  Salvation “stands first in the sequence in that it is the fundamental aspect of God’s redemptive work (Mounce 342).”  Salvation includes deliverance from anti-god powers and therefore judgment (Beasley-Murray 1449).”  “The judgment of Babylon is one aspect of the divinely planned salvation.  Salvation in this context means more than the deliverance of the saints from the hatred of the beast and Babylon; it is the safeguarding, the maintenance in triumph of the whole cause of God’s Kingdom with its blessedness (Ladd 244).”  “The salvation of God should awaken the gratitude of man (Barclay 169).”

“glory”  This refers to “God’s moral glory in judgment (Walvoord 269).”  “The glory of God should awaken the reverence of man (Barclay 169).”

“power”  The Greek word is dynamis.  This is “His might displayed in the execution of the judgment upon the harlot (Walvoord 269).” “Truth and justice prevail because the power belongs to our God rather than to ‘the great prostitute’ Babylon (Wall 221).”  “The triumph of God’s Kingdom of necessity means the removal of all that stands in the way and attempts to frustrate the divine rule (Ladd 244).”  “The power of God is always exercised in the love of God and should, therefore, awaken the trust of man (Barclay 169).”

2. Because His judgments are true and righteous; for He has judged the great harlot who was corrupting the earth with her immorality, and He has avenged the blood of His bondservants on her.
“Because His judgments are true and righteous” “The song emphasizes God’s attributes, which is the proper way to honor Him.  We do not rejoice at the sinfulness of Babylon, or even the greatness of Babylon’s fall.  We rejoice that God is ‘true and righteous’ and that He is glorified by His holy judgments (Wiersbe 616-7).”  “God alone is perfect in judgment for three reasons.  First, He alone can see the inmost thoughts and desires of any man.  Second, He alone has that purity which can judge without prejudice.  Third, He alone has the wisdom to find the right judgment and the power to apply it (Barclay 169).”

“Judgments”  “Judgment is the inescapable consequence of sin.  T.S. Kepler comments: ‘The moral law can no more be broken than the law of gravity; it can only be illustrated’ (Barclay 169).”“As we discovered in Revelation 8:1-6, God’s throne and altar are related to His judgments (Wiersbe 617).”  “There are a least three bases on which God renders judgment: (1) He judges according to truth (16:7), and there can be no concealment because He is omniscient (Ps 139:1-6); (2) He makes no exceptions and will give each one whatever his or her deeds deserve (Ec 12:14; Ro 2:11); (3) He judges the motives as well as the external conduct (Ro 2:16; 1Co 4:5; Lindsell 1869).”

“true”  “That God’s actions are ‘true’ indicates that they are valid (Mounce 243).”

“just”  “the punishment that the prostitute Rome has received is precisely what she deserved.  It is also ‘just’, that is, absolutely fair (Mounce 243).”

“He has judged”  “God has indeed vindicated the injustice visited on His servants by meting out true justice on the great prostitute, Babylon.  She deserves the sentence because she corrupted the earth (11:18; Jer 51:25) and killed the saints of God (18:24; Johnson 570).”  “The Beast and his kingdom will be judged for deceiving the nations and for killing God’s servants (Osborne 221).”  “The judgment on Rome is the guarantee that God never in the end abandons His own (Barclay 170).”

“great harlot”  “The OT uses ‘prostitute’ (or harlot) to describe a nation’s religious apostasy (Osborne 196).”  “Her adultery is her seductive and unholy alliances with the entire civilized world (Mounce 243).”  “Since the ‘great whore’ of Revelation 17 was destroyed by ‘the beast’ and his fellow rulers (Rev 17:16) in the middle of the Tribulation, the ‘great whore’ referred to here must be Babylon the Great.  Comparing Revelation 17:2 and 18:3 and 9, the connection is obvious.  Both the apostate religious system and the satanic economic-political system led the world astray and polluted mankind.  Both were guilty of persecuting God’s people and martyring many of them (Wiersbe 616).”


“To the early Christians, this great prostitute represented the early Roman Empire with its many gods and the blood of Christian martyrs on its hands (Osborne 195).”  “During the period of the Roman Republic 527-509 B.C.), the Romans adopted and ‘Romanized’ Greek gods.  For example, Zeus, the king of the gods, became Jupiter.  Idol worship flourished, and often involved temple prostitutes and homosexuality as part of the ‘worship rites’ (Osborne 195).”  “Emperor worship was also enforced in varying degrees, depending on the emperor (Osborne 196).”  “Christians ran afoul of roman society and values and thus found themselves severely persecuted.  With Rome’s backdrop of paganism and persecution, it is no wonder that Rome was seen as the epitome of evil.  Like Babylon, Rome became a symbol of paganism and opposition to Christianity.  But the prostitute represents far more than just the Roman Empire.  This ‘great prostitute,’ Babylon, symbolizes any economic, political, or military system that is hostile to God (17:5) and an eventual worldwide system that will encompass more evil than has been seen thus far in the world.  Babylon had been a huge empire; in its day; Rome was even larger as the Caesars took over many countries and gained their allegiance.  In the end, the Antichrist will set up a final worldwide empire that will encompass all the nations and will be immoral and completely anti-God (Osborne 196).”  “The great prostitute, therefore, represents all the forces in the end who will come together to oppose God (Osborne 196).” “The great prostitute, rather than being described as any particular city of any particular time period, exists where there is satanic deception and resistance to God.  This was true in many ancient kingdoms, such as Babylon, Egypt, Tyre, Ninevah and Rome.  The ‘prostitute’ represents the seductiveness of any government system that uses immoral means to gain its own pleasure, prosperity and advantage.  This worldwide kingdom of the Beast will draw in all ‘the rulers of the world’.  The immorality and drunkenness describe the actions of people who have completely turned away from the true God and have been lured into evil and idolatry.  The Beast will deceive many people – drawing them into this immorality (Osborne 197).”

“who was corrupting the earth with her immorality”  “Constant reference to her corrupting influence on the kings of the earth (14:8; 17:2; 18:3) stresses the extent of her guilt (Mounce 243).”  “The worst of all sins is to teach others to sin (Barclay 169).”  “So long as Babylon stands, the Kingdom of God cannot be established, for her corrupting influence affects the whole earth, but her removal makes way for the coming of God’s Kingdom (Ladd 245).”

“He has avenged the blood of His bondservants on her”  “The whole point of this passage is that … faith and confidence are vindicated (Barclay 174).”  “This is a concern that has run throughout the entire Apocalypse.  The martyrs under the 5th seal asked how long it would be until He would avenge their blood (6:10).  The blood of the saints and/or prophets is mentioned in 16:6, 17:6, and 18:24 as well.  Early in the history of Israel God was portrayed as one who avenges the blood of His servants and takes vengeance of His adversaries (Dt 32:43).  Since God is by nature absolutely just, it becomes necessary for evil to be punished in a moral universe.  That God will vindicate those who gave their life rather than betray their faith is absolutely certain (Mounce 342).”  “God’s righteous wrath is executed against unrighteous nations/Babylon (11:18; 19:2) on behalf of the righteous community of faith (Wall 219).”  “While the last line is almost identical with a promise from the song of Moses (Dt 32:43b), … it is actually an answer to the prayer of the martyrs in 6:10 for vengeance for the shedding of their blood and is a fulfillment of the prediction in 18:24 that the harlot will be requited for her bloodguiltiness (Rist 506).”  The murder of God’s servants is described as the great prostitute being ‘drunk with the blood of God’s holy people who were witnesses for Jesus (Osborne 221).”

3. And a second time they said, “Hallelujah! Her smoke rises up forever and ever.”
“Hallelujah”  “The punishment of the evil adversaries of god and His people is cause for praise in heaven (Osborne 221).”  “The second ‘Hallelujah’ celebrates the irreversibility of Babylon’s destruction (Beasley-Murray 1450).”  “It could appear to some that rejoicing over judgment is something less than a Christian response.  Should the destruction of a mighty city and its effect upon all who do business with it be the cause of universal rejoicing?  The answer is that it is not the actual suffering of those who are punished that brings rejoicing on the part of the redeemed but the fact that God has vindicated His cause in the world.  Nothing less than the character of God is at stake.  The One who promised the martyrs that their willingness to sacrifice their lives would not go unrequited must of necessity bring judgment on their oppressors.  The redeemed shout ‘Hallelujah’ not because tyrants are suffering but because God has vindicated Himself by bring about the punishment they deserve (Mounce 344).”

“Her smoke rises up forever and ever”  “This is a poetic metaphor drawn from the prophets to indicate the utter destruction of the city (Ladd 245).”  This “one-line refrain is probably a quotation from the description of the burning of Tyre in Isa 34:10b (Rist 506).”  “Babylon’s permanent end is celebrated in words reminiscent of ancient Babylon’s judgment (Isa 34:10; Johnson 570).”  “This cannot refer to the city itself, but will be fulfilled by a perpetual judgment of the people who engaged in her wicked deeds (Walvoord 269).”  “Babylon’s destruction will be final.  She will never rise again.  The eternally burning fires are reminders of Gehenna or hellfire (Osborne 221).”  “The unmistakable irony reflected in the phrase, smoke from her goes up for ever and ever, recalls Babylon’s fires but also the incense of heavenly worship (Wall 221).”

4. And the 24 elders and the 4 living creatures fell down and worshiped God who sits on the throne saying, “Amen.  Hallelujah.”
“the 24 elders and the 4 living creatures”  “The inhabitants of heaven who are closest to God join in the praise (Morris 219).”  “Neither the 24 elders nor the four living creatures have been seen since their mention in 14:3, although one of the latter did appear briefly to give the seven bowls to the 7 angels in 15:7.  Moreover, this is the last time they are to be seen in Revelation, for strangely enough, despite their prominence in earlier sections of the apocalypse, they play no part in the concluding scenes (Rist 507).”  “The fact that the 24 elders and the 4 living creatures are introduced as worshiping god in a separate way from the great multitude seems to confirm the earlier suggestion that the great multitude are the martyred dead of the great tribulation who suffered immediately from the wickedness of Babylon in its form just prior to the second coming of Christ (Walvoord 269).”

“24 elders”  “If the 24 elders represent the Church, they are witnesses of these events from heaven even though they have not participated in quite the same way (Walvoord 269).”

“fell down”  Falling down indicates “a position of total humility and subservience to God (Osborne 222).”

“the throne”  “The specific mention of the throne points us to God in His majesty (Morris 219).”

“Amen”  It is true.  Let is be so.  “They cried out ‘Amen,’ affirming what God had done (Osborne 222).’  “’Amen’ … indicates their assent to what has been said (Morris 219).”  “In essence, they were saying: ‘Your will be done!’ (Osborne 222).”

“Hallelujah”  “This gruesome sight [Babylon’s smoke rising eternally], causes rejoicing in heaven because God’s name and God’s people have been vindicated (Osborne 222).”

5. And a voice came from the throne, saying, Give praise to our God, all you bondservants, you who fear Him, the small and the great.”
“Give praise to our God”  This phrase is to ‘Hallelujah’ (Johnson 569).”  “The occasion for the praise of God is His judgment against wicked men who have oppressed the people of God (Walvoord 270).”  “The call is directed to the Church on earth because it wouldn’t make sense to admonish those in heaven to praise Him, for that is what they were just doing in vv. 1-4 (Mounce 343).”

“a voice from the throne”  “The voice … will be from one of the four living creatures, not from the glorified Christ, who would hardly call on God’s people to ‘Praise our God’ (Beasley-Murray 1450).”  “The voice is probably neither that of God nor that of Christ because of the words ‘our Lord God Almighty reigns’ (v.6; Johnson 570).”  “It is probable that this is a voice of an angel rather than the voice of God or the voice of the saints (Walvoord 270).”  “The voice that comes from the throne is most likely to be understood as the voice of one of the cherubim (Barclay 171).”


“Since the voice came from the throne, it may be that of God, despite the opening phrase, ‘praise our God, or it may be the voice of the Lamb (Rist 507).”

“all you His bond-servants”  “In the Revelation two kinds of people are specially call the servants of God; the prophets (10:7; 11:18; 22:6), and the martyrs (7:3; 19:2).  First, then, this is the praise of the prophets and the martyrs who have witnessed for God with their voices and with their lives (Barclay 171).”  “The servants of God [are not] a limited and select group such as the glorified martyrs, but as the two following phrases indicate, the entire group of faithful believers (Mounce 343).”  “‘Praise our God, all you His servants’ reflects Psalm 113:1 (Johnson 570).”

“all”  “These are all of God’s redeemed people called to join in praise to the God who had saved them from the end brought by Satan and evil – the burning fires of Babylon (Osborne 223).”  “This is an occasion for every true servant of God to praise the Lord (Walvoord 270).”

“you who fear Him”  “’Fear’ refers to reverence for God (Osborne 223).”  “The invitation to praise God is given to God’s people, both small and great, who recognize the victory of God in the ashes of Babylon and so fear Him in recognition of God’s sovereignty (Wall 221).”

“the great and the small”  “H.B. Swete ways that this comprehensive phrase embraces ‘Christians of all intellectual capacities and social grades, and of all stages of progress in the life of Christ.’  It is a universal summons to praise God for His mighty acts (Barclay 171).”  This phrase “reflects Psalm 115:13.  All socio-economic distinctions are transcended in the united worship of the Church (Johnson 570).”

6. Then I heard something like the voice of a great multitude and like the sound of many waters and like the sound of mighty peals of thunder, saying, “Hallelujah! For the Lord our God, the Almighty reigns.
“the voice like a great multitude”  This voice “is not specifically identified (Rist 507).”  “If the multitude in v.1 was angelic, then this one would most certainly be the great redeemed throngs (7:9; Johnson 571).”  “This multitude … is not angelic; it comprises God’s servants (Wall 221).”  “Finally, the great choir of heaven once again praises God (Osborne 221).”  “The final shout is the praise of the host of the redeemed (Walvoord 171).”

“like the sound of many waters and like the sound of mighty peals of thunder”  This is “a description which is almost the same as that of the singing by the 144,000 martyrs in 14:2 (Rist 507).”

“Hallelujah”  “Although the Greek text shows no specific break before v.6, the context indicates that we are entering into a new phase in the eschatological finale of Revelation.  The previous ‘Hallelujahs’ (vv.1,3,4) pointed back to the destruction of Babylon in chapter 18.  The ‘Hallelujah’ of v. 6 points forward in anticipation of the coming wedding of the Lamb (Mounce 346).”  “The praises of the Church relate to the coming of God’s reign and the wedding of the Lamb rather than the desolation of Babylon (Beasley-Murray 1450).”

“For the Lord our God, the Almighty reigns”  “The literal translation is, ‘The Lord God omnipotent has begun to reign.’  This does not mean that heaven’s throne has been empty or inactive, because that is not the case.  The Book of Revelation is the ‘book of the throne,’ and the omnipotent God has indeed been accomplishing His purposes on earth (Wiersbe 617).”  “While the universal and timeless sovereignty of God is assumed in Judeo-Christian thought, it can be said to be established on earth in a special eschatological sense when the powe of evil are destroyed and the kingdom of God becomes a visible reality (Mounce 346).”  God “has brought to perfection His kingdom of salvation with illimitable blessing for humankind (Beasley-Murray 1450).”  “God has been reigning on the throne of heaven, but He is now about to conquer the thrones of earth as well as the kingdom of Satan and ‘the beast.’  In His sovereignty, He has permitted evil men and evil angels to do their worst; but now the time has come for God’s will to be done on earth as it is in heaven.  Domitian was emperor of Rome when John was on Patmos, and one of his assumed titles was ‘Lord and God’ (Wiersbe 617).”  “This may be an allusion to the title which Domitian conferred upon himself, … if so, the hymn suggests that it is the Almighty, not this blasphemous roman emperor, who is now in sovereign control of the affairs of this world (Rist 507).”

“the Lord our God”  “The multitude declares that this all-powerful being who has entered into His reign is a personal God – He is the Lord our God (Mounce 347).”

“God the Almighty”  “The title ‘God the Almighty’ has been used several times in Revelation to describe God’s absolute sovereignty (Osborne 225).”  “The word is pantokrator, literally the one who controls all things.  The significant thing about this great word is that it occurs 10 times in the NT.  Once in the OT quotation in 2Co 6:18; the other 9 times are all in the Revelation.  In other words, this is the characteristic title for God in the Revelation.  There was never a time in history in which such forces were drawn up against the Church as when the Revelation was written.  There was never a time when the Christian was called upon to undergo such suffering and to accept so continually the prospect of a cruel death.  And yet in such times John calls God pantokrator (Barclay 173-4).”

“reigns”  “At this point in the Revelation, the reign of God has in fact not yet been fully established; it awaits the return of Christ, the chaining of Satan, and the inauguration of Christ’s messianic reign – all events yet to be described (Ladd 246).”  “However, the judgment of Babylon has been announced as the first great act in the establishment of God’s Kingdom.  Human and demonic adversaries must be removed before God’s rule can prevail; their overthrow is the beginning of His triumphant rule (Ladd 246).”

*********************

7. Let us rejoice and be glad and give the glory to Him, for the marriage of the Lamb has come and His bride has made herself ready.”
“Let us rejoice”  “Heaven’s rejoicing has signaled the defeat of all the enemies of God (Johnson 571).”

“rejoice and be glad”  “There is only one other place in the NT where these two verbs come together – in Jesus Christ’s promise to the persecuted: ‘Rejoice and be glad, for your reward is great in heaven (Mt 5:12).’  It is as if the multitude of the redeemed sent up their shout of praise because the promise of Christ to His persecuted ones had come abundantly true (Barclay 172).”

“give the glory to Him”  “At a wedding, it is customary to focus attention on the bride; and in this case, it is the Bridegroom who receives honor (Wiersbe 617).”

“the marriage of the Lamb has come”  “Today the church is ‘engaged’ to Jesus Christ; and we love Him even though we have not seen Him (1Pe 1:8).  One day, He will return and take His bride to heaven (Jn 14:1-6; 1Th 4:13-18; Wiersbe 617).”  “With evil judged, the messianic banquet can begin (Wall 222).”  “The time of betrothal has ended (Johnson 571).”  “This is the culmination of human history – the judgment of the wicked and the wedding of the Lamb and His bride, the Church (Osborne 225).”  “The text, of course, does not say where the marriage takes place.  It merely announces that the marriage of the Lamb is come.  This event is obviously subsequent to the destruction of Babylon, but, if this occurs at the end of the great tribulation which is immediately climaxed and succeeded by the second coming of Christ, the more normal presumption would be that the supper would take place on earth in connection with the second coming to the earth itself (Walvoord 270).”  This “is a proleptic announcement of an event which actually takes place at the coming of Christ when He is united with His Church on earth (Ladd 245).”  “God’s reign over the world, which had already begun in heaven with the Christ event, is now complete on earth (Wall 220).”  “In the present pericope John heralds the marriage supper of the Lamb, but He does not actually describe the event; he merely announces it (Ladd 246).”

“marriage of the Lamb”  “All that the NT speaks of as relating to Christ the bridegroom and the Church the bride is now consummated (Harrison 1091).”  “The imagery of a wedding to express the intimate relationship between God and His people has its roots in the prophetic literature of the OT (Barker 1947).”  “The metaphor of marriage as expressing the relationship between God and His people has its roots in the prophetic literature of the OT.  To Israel God said, ‘I will betroth you to me for ever (Ho 2:19).  Israel in exile is comforted by the remembrance that the Lord of hosts is her husband and will bring her back (Isa 54:5-7; Mounce 347).”  “The wedding imagery, including the wedding supper, was for the Jews a familiar image of the kingdom of God.  Jesus used wedding and banquet imagery in His parables of the kingdom (Mt 22:2ff; 25:1-13; Lk 14:15-24; (Johnson 571).”  “In Mt 25:1-13, Christ had compared the coming of His kingdom to a wedding for which His people must be prepared (Osborne 221).”  “The parable of the 5 wise and 5 foolish virgins was intended to teach that the kingdom of heaven would be like a wedding feast, presumably with the Messiah as the bridegroom (Mt 25:1-13; Mt 2:1-14).  Christians, or course, interpreted this parable as teaching that Jesus would be the bridegroom with the Church as His bride (Rist 508).”  The saints attend the supper, i.e., the saved of all ages, including believers who died before and after Calvary (Lindsell 1869).”  “This marriage of the Lamb with His pure bride is in sharp and vivid contrast to the impure relations between the imperial beast and his wanton paramour, the harlot, as depicted in ch. 17 (Rist 508).”

“The marriage supper or the wedding banquet of the Lamb apparently precedes the second coming of Christ, since it is mentioned first (Lindsell 1869).”

“Using the marital figure in an eschatological sense, as Paul did in 2Co 11:2, John now speaks of the joyous time, at the Second Advent, when the marriage of Christ, the Lamb, with His bride is to be celebrated (Rist 508).”

“marriage”  “This symbolic concept of a divine marriage is found in a number of places in the OT, where Israel is the bride of the Lord (Rist 508).”  “The figure of a wedding banquet, with the bride as God’s people Israel, pictured God’s eternal love and protection over them (Isa 24:6-8; 54:5-7; 61:10; 62:5; Hos 2:19; Osborne 225).”  “The relationship of God and Christ to the redeemed as expressed by the terms of marriage is frequently found in both Testaments (Hos 2:19-21; Ezk 16:1ff; Ps 45; Mk 2:19; 1Co 6:15-17; Eph 5:25-27; Harrison 1091).”  “The prospect of a happy marriage is an important prophetic typology.  However, according to the OT, in almost every case, such a prospect goes unfulfilled because of Israel’s faithlessness.  Thus, the prophets of God look to the future and even to the Messiah as the time of fulfillment, when Israel will be God’s faithful bride.  Behind the prophetic use of this marriage-typology are the ideals of the covenantal relationship between God and Israel.  The experiences of intimacy and mutual support which nurture a good marriage ought also to characterize the relationship between God and God’s people (Wall 222).”  “The deepest spiritual union is the very goal of life (Hough 509).”


“In Jewish tradition, a wedding had three stages.  First, the two families would agree to the union and negotiate a betrothal (Osborne 226).”  The marriage contract was often consumated by the parents when the parties to the marriage were still children and not ready to assume adult responsibility.  The payment of a suitable dowry was often a feature of the contract (Walvoord 271).” “Next, they would make a public announcement.  At that point, the couple would be ‘pledged.’  This is similar to engagement today, except that it was much more binding in ancient times.  At this point, even though the couple was not officially married, their relationship could be broken only through death or divorce.  This second step lasted a year.  During that time, the couple would live separately.  This waiting period would demonstrate the bride’s purity (Osborned 226).” “At a later time … [there] was a ceremony in which the bridegroom accompanied by his friends would go to the house of the bride and escort her to his home … and the marriage supper, to which guests were invited, would take place (Walvoord 271).”


“The wedding contract is consummated at the time the Church is redeemed (Walvoord 271).”  In a sense, that betrothal time for the bride is like the present days for the bride of Christ, the Church.  The Church is presently in that waiting period between the betrothal and the actual wedding banquet, described by John here (Osborne 226).”  “The entir idea of a bride-wife is a metaphor which describes the relationship of the Church to Christ in both its present and future aspects (Ladd 248).”  “Every true Christian is joined to Christ in a legal marriage.  When Christ comes for His Church at the rapture, the second phase of the wedding is fulfilled, namely, the bridegroom goes to receive His bride (Walvoord 271).”  “Here it is significant to note that the … bridegroom has already come for His bride prior to His second coming described in 19:11-16.  That which is announced here is not the wedding union but the wedding feast.  This has been variously interpreted as relating to the wonderful fellowship in heaven following the rapture or to the millennium itself (Walvoord 271).”  “The consummation of this relationship is an eschatological event awaiting the return of Christ (Ladd 248).”  That “picture stands for the final union between Jesus Christ and His Church.  R.H. Charles finely says that the marriage symbolism ‘denotes the intimate and indissoluble communion of Christ with the community which He has purchased with His own blood’ a communion which is ‘first reached in fullness by the host of martyrs’ (Barclay 172).”


“Before the coming of Christ, men had been bound to the law as a wife is bound to her husband; but in Christ, this bond to the law has been broken, and men are free to be joined to Christ as a wife is free to take a new husband (Ro 7:1-14).  Because believers are thus united to the Lord in the bonds of spiritual marriage, they are to abstain from all immorality (Ladd 248).”


“This may seem to us a strange metaphor.  But it conserves certain great truths.  In any real marriage there must be four things which must also be in the relationship between the Christian and Christ.  (1.) There is love.  A loveless marriage is a contradiction in terms.  (2.) There is intimate communion, so intimate that man and wife become one flesh.  The relationship between the Christian and Christ must be the closest in all life.  (3.) There is joy.  There is nothing like the joy of loving and of being loved.  If Christianity does not bring joy, it does not bring anything.  (4.) There is fidelity.  No marriage can last without fidelity, and the Christian must be as faithful to Jesus Christ as Jesus Christ is to Him (Barclay 173).”

“the Lamb”  “The Lamb victorious after His sacrificial death is the bridegroom (Hough 509).”  “Jesus Christ, the Lamb, is the Bridegroom (Jn 3:29; Wiersbe 617).”  “In Mk 2:19-20 and parallels, Jesus speaks of Himself as the bridegroom, with His disciples as the wedding guests, while according to Jn 3:29 the Baptist refers to Jesus as the bridegroom.  Paul used the figure both mystically and eschatologically when he told the Corinthian Christians that he had betrothed them to Christ and hoped to present them as a pure bride to Him, their one husband, presumably at His second coming (2Co 11:2; Rist 508).”

“His bride has made herself ready”  “When the bride arrived in heaven at the Judgment Seat of Christ, she was not at all beautiful (in fact, she was covered with spots, wrinkles, and blemishes according to Paul in Eph 5:27); but now she is radiant in her glory.  She ‘has made herself ready’ for the public ceremony (Wiersbe 617).”  “In the NT the Church is pictured as a virgin waiting for the coming of her bridegroom (2Co 11:2).  In this case the wedding union is still future as well as the wedding feast (Walvoord 271-2).”  “The Church is already the bride of Christ, but not yet the ‘radiant Church’ without stain or wrinkle or any other blemish (Eph5:25-26; Beasley-Murray 1450).”  “The preparation of the bride for the marriage is represented as an act of Christ accomplished by the giving of His life; here preparation is demanded on the part of Christians.  While redemption is altogether the work of God in Christ, there must be a human response (Ladd 249).”  “When He appears, we shall be like Him, for we shall see Him as He is.  And every one who thus hopes in Him purifies Himself as He is pure (1Jn 3:2-3).”  “The bride prepared herself, then, by her obedient discipleship (Johnson 572).”  “Now it is the time for the church, prepared by loyalty and suffering, to enter into her full experience of salvation and glory with her beloved spouse, Christ (Johnson 571).”  “Now the thought of fulfillment and not the thought of destruction fills the mind and heart (Hough 509).”

“bride”  “The word rendered ‘bride’ is literally ‘wife’ (gune, not numphe; Ladd 246).”  “However, an engaged woman can be called a wife in the sense that she is a betrothed wife, even though the marriage has not yet taken place (Ge 29:21; Dt 22:24; Ladd 246-7)“The bride, of course, is the Church (2Co 11:2; Eph 5:22-23; Wiersbe 617).”  “The symbolism of the bride is somewhat mixed.  She is, no doubt, the New Jerusalem coming down from heaven as described in 21:9-10.  She is also the Church, the congregation of the faithful.  Furthermore, she may be in some special sense closely related to the martyrs, as we shall see (Rist 508).”  “The bride is the New Jerusalem, the Church, the believers, those redeemed by Christ’s blood (Osborne 225).”  “It is most significant and in keeping with the concept of a pretribulational rapture that those in the great multitude composed of tribulation saints should thus regard the wife of the Lamb as an entity other than themselves (Walvoord 270-1).”

8. “It was given to her to clothe herself in fine linen, bright and clean; for the fine linen is the righteous acts of the saints.
“It was given to clothe herself in fine linen, bright and clean”  “In Ephesians 5:26-27 Christ is said to be carrying on a present work with His church “that He might sanctify and cleanse it with the washing of water by the word’ with a view to the future presentation in glory as stated in v.27: ‘That He might present it to Himself a glorious church, not having spot, or wrinkle, or any such thing; but that it should be holy and without blemish.’   The present work of sanctification of the Church must be distinguished from justification.  Justification by its nature is an act of God by which a believer is declared righteous, in contrast to sanctification, as in Ephesians 5:26, which is the work of God in the believer to bring his spiritual state up to the level of his position in Christ (Walvoord 272).”

“At the judgment seat of Christ, her works will be judged and all her spots and blemishes removed.  This being completed, the Church will be ready to return to earth and her Bridegroom at the close of the Tribulation to reign with Him in glory (Lk 13:29; Mt 8:11; Wiersbe 617).”


“The church’s garments are white linen – in marked contrast to the purple and scarlet clothing of the great mother of prostitutes (17:4; 18:16; Johnson 571).”


“In OT times, it was customary for wedding guests to be given special clothes to wear to the banquet. It was unthinkable to refuse to wear these clothes.  That would insult the host, who could only assume that the guest was arrogant and thought the clothes were unnecessary, or that he or she did not want to take a part in the wedding celebration.  The wedding clothes picture the righteousness needed to enter God’s Kingdom – the total acceptance in God’s eyes that Christ gives every believer.  Christ has provided these clothes of righteousness, but each person must choose to put them on in order to enter the King’s banquet (eternal life).  This clothing also pictures ‘the righteous acts of the saints (19:8)’.  In addition to wearing what Christ has done for us, we will be wearing what we have done for Christ (Osborne 226).”

“It was given to clothe herself”  “While the bride must make herself ready for the marriage, her glorious raiment is not something she can acquire for herself; it must be granted her, i.e., given to her as a divine gift (Ladd 249).”  “The bride wore this clothing that had been purchased for her by the blood of Christ; she made herself ‘ready’ through her faithfulness to Christ until the day of the wedding,’ when she would be joined with Him (Osborne 227).”  “The bride is ‘given’ the garments, but she ‘has made herself ready’ for the wedding by faithfulness and loyalty to Christ (3:45-18; Johnson 572).”  “The Church is given the garment to wear, but it must still put it on (Wall 222)!”  “Note that what was given to her was not the ‘fine linen’ (as the NIV suggests) but the privilege of arraying herself in righteous acts (the NRSV translates, ‘to her it has been granted to be clothed with fine linen’) (Mounce 348).”  “Note the delicate balance of the grace of God and human response entailed in [this] statement.  This 2-fold reality continues through the entire Christian life (Beasley-Murray 1450).”

“to clothe herself”  

“fine linen, bright and clean” “A beautiful picture is drawn of the holiness and righteousness of the Church in that hour (Walvoord 272).”  “The wedding dress symbolizes chastity (Wall 223).”  “The apparel of the bride, ‘fine linen, bright and pure, is probably designedly different from the purple and scarlet garb of the harlot who is also bedecked with jewels (17:4; 18:16; 21:19-21; Rist 508).”

“In the parable of the man without a wedding garment, the garment he lacked was probably a clean one supplied by the host but either refused or soiled through carelessness by the rejected guest.  Thus John contrasts the faithful disciples of Jesus, who have been true to God, with those who were seduced by the beast and the prostitute (Johnson 572).”

“linen”  “Linen was an expensive cloth used to make the garments worn by priests and royalty.  It has two qualities: brightness and cleanness (16:6; Johnson 571).”  “In John’s day, linen was expensive – only the very wealthy wore clothing made with linen (Osborne 226).”  “The righteousness thus wrought in the life of the believer is pictured here as the fine linen which adorns the wife of the Lamb (Walvoord 272).”  “The fine linen may, in some sense, be a part of the reward given at the judgment seat of Christ to those who have served the Lord, here seen collectively in the wife of the Lamb (Walvoord 272).”

“bright and clean”  “In John’s final instance, ‘white and clean’ are found together in reference to the triumphant community (19:14: Wall 223).”

“bright”  “’Bright’ (lampros) is the color of radiant whiteness that depicts glorification (Johnson 571).”  “Perhaps John describes the linen as ‘clean’ instead of ‘white’ as he did earlier (7:14) in order to distinguish between God’s saving response, which ‘washed their robes and made them white in the blood of the Lamb, and the community’s proper response to God, in which case the ‘clean’ linen ‘stands for the righteous acts of the saints’ (Wall 222-3).”

“White garments are like those the martyrs themselves are to wear (3:4,18; 6:11; 7:9,14).  Moreover, their good works, which had accompanied the martyrs to heaven (14:13; 20:12; 22:12), could quite appropriately be symbolized by the bride’s pure white garb.  It may be by this symbolism John intended to show a special relationship between the martyrs and the bride, and through her to her husband, the Lamb, so that they in particular are considered to be His bride (Rist 509).”

“clean”  “’Clean’ (katharos) reflects purity, loyalty, and faithfulness, the character of the New Jerusalem (21:18,21; Johnson 571).”  “The meaning of the clean garment is probably repentance and obedient response to Christ, both of which the Pharisees lacked (Mt 22:11ff; Johnson 572).”

“righteous acts of the saints”  “Some are inclined to regard this statement as a later interpolation into the text.  However, it is quite in harmony with views previously expressed by the writer (Rist 509).”  “Believers are created for divinely prepared good works (Eph 2:10; Mounce 348).”  “The good works of believers will constitute the wedding garment when the congregation of the faithful are joined to Him in marriage (2Co 11:2; Eph 5:26-27; Ryrie 1918).”  “The saints who are summoned to the Lamb’s feast are those who have exercised steadfast endurance, who have kept the commandments of God, and have persevered in their faith in Jesus (Rv 14:12; Ladd 249).”  “This does not deny the Pauline doctrine of justification based on the righteous obedience of Christ (Ro 5:18-19), but suggests that a transformed life is the proper response to the call of the heavenly bridegroom (Mounce 348).”  “At issue for John (cf. the letters to the 7 churches) is holiness within the church.  The righteousness to which he refers stands in stark contrast to the unrighteousness of the wicked (Mounce 348).”

“righteous acts”  “Though even this righteousness is a product of the grace of God, it is distinguished as being related to human works, and experience, rather than to a divine fiat (Walvoord 272).”  “The word for ‘righteousness’ (diakaiomata) is the word for righteous deeds and is in the plural.  The reference, therefore, seems to be not to justification by faith bur rather to the righteousness wrought in the lives of the saints who comprise the wife of the Lamb.  It seems that this is the sense of the unusual phrase ‘His wife hath made herself ready (Walvoord 272).” “In 15:4, diakaiomata (‘righteous acts’) describes the manifest deeds of God that relate to truth and justice.  The dikaiomata do not imply any kind of meritorious works that would bring salvation.  Rather, there is a delicate balance between grace and obedient response to it (Johnson 572).”  “For John … eschatological fitness demands righteous acts in keeping with the Lamb (Wall 222).”  

“acts”  “The plural may indicate that the bride’s garment is woven of the innumerable acts of faithful obedience by those who endure to the end (Mounce 348).”


“The word dikaioma never seems elsewhere to have the meaning ‘righteous acts’ (perhaps Baruch 2:19?).  It always means ‘ordinance,’ or something of the kind.  ‘Sentence of justification’ would be much more in accordance with NT usage.  The plural indicates that many individuals are involved.  Such a meaning seems demanded in this context by the verb ‘was given’.  The dikaiomata were given to the saints, not provided by them.  The white robes of the multitude in 7:9,14 were not provided by any righteous acts on the part of the wearers, but were the result of washing ‘in the blood of the Lamb’.  So it is here (Morris 221).”

9. “Then he said to me, ‘Write, “Blessed are those who are invited to the marriage supper of the Lamb.”’  And he said to me, ‘These are true words of God.’”
“Revelation 19:9 contains the fourth of the 7 ‘beatitudes’ found in the book (Rv 1:3; Wiersbe).”  The 7 beatitudes are found in 1:3; 14:13; 16:15; 20:6; 22:7,14.  “In each beatitude these is a subtle contrast to those who are not loyal and faithful followers of the Lamb (Johnson 572).”  “Each beatitude describes the ‘blessedness’ of those who have remained faithful to Christ.  In this case, the believers were ‘blessed’ because they had been ‘invited to the marriage supper of the Lamb’ (Osborne 227).”  “The fourth beatitude of Revelation anticipates the climax of the relations of Christ for His people (Beasley-Murray 1450).”

“Then he said to me, ‘Write”  “Now comes a command to John to write, which emphasizes the importance of what follows (Morris 221).”  “Just as the beatitude of 14:13 is introduced by a voice from heaven commanding ‘Write this,’ so now the same formula is used to preface the fourth beatitude (Rist 509).”  “Earlier he was commanded to write the whole book (1:11,19) and to write to each of the 7 churches (chps. 2-3).  He was forbidden to write what the 7 thunders said (10:4), but was instructed to write down the little saying about the dead who die in the Lord (14:13).  He will be commanded to write down yet another saying (21:5; Morris 221).”

“he”  “The speaker is not named, but is probably the same angel who has been acting as John’s mentor since 17:1, as is indicated by the explanatory gloss ‘the angel’ in the RSV (Rist 509).”  “The angel speaking the words of v.9 is apparently the same on who on other occasions has informed John that he should write (14:13; Walvoord 273).”

“Blessed are those who are invited to the marriage supper of the Lamb”  “Men cannot find access to the marriage feast on their own merits; they must receive a divine invitation (Mt 22:3; Lk 14:17; Rv 17:14).  The initiative to salvation is always the call of God (Ladd 250).”  “God awaits our response.  Our presence at the celebration will be neither earned nor deserved.  The angel declared that those invited to the wedding feast would be ‘blessed’ because they had accepted the invitation (Osborne 227).”  “What is important in this passage is the question evoked by the statement about eschatological blessings dispensed to those who are invited to the wedding supper (Wall 223).”

“those who are invited”  “At this banquet will be all those who have trusted Christ for salvation; they will come from every nation.  Jesus had stated, “I tell you this, that many Gentiles will come from all over the world and sit down with Abraham, Isaac, and Jacob at the feast in the Kingdom of Heaven (Mt 8:11; Osborne 227).”  “The bride is the Church in all her purity, the invited guests are both the bride and people who have committed themselves to Jesus (Johnson 572).”  “Note that in vv.7-9 the Church is pictured both as the bride and as the guests who are invited to the wedding.  Far from constituting a contradiction, this sort of freedom is a normal characteristic of apocalyptic writing (Mounce 348-349).”  “Many scholars have commented on the confusion John causes by retaining the marriage-typology while changing the Church’s status at the wedding feast from bride to guest (Mt 22:1-14).  But such shifts in Revelation are rhetorical and serve to attract the reader’s attention to transitions in John’s composition (Wall 223).”  “Those who are invited to the wedding supper of the Lamb are believers, indicating that a double symbolism is here employed: the bride and the guests are one (21:9-10, where the bride is also the holy city) (Beasley-Murray 1450).”  “If, as seems probable, the martyrs are peculiarly the bride of Christ, their invitation to the wedding feast as guests is something of an anomaly, until we recall the fluidity of apocalyptic imagery whereby Christ can be both Lamb and shepherd in a single verse (7:17; Rist 509-510).”

“Certainly the bride is not invited to her own wedding!  The invitation goes out to guests, believers from the OT and the Tribulation.  During the eternal state, no distinctions will be made among the people of God; but in the Kingdom Age, differences will still exist as the church reigns with Christ and as Israel enjoys the promised messianic blessings (Wiersbe 617).”  “In this verse, as in vv.7-8, the wife of the Lamb is distinguished from the attendants at the wedding, the wife apparently being the church, and the attendants at the wedding the saints of past and future ages.  The unfounded notion that God treats all saints of all ages exactly alike is hard to displace in the theology of the Church.  The fact that the divine purpose is not the same for Israel, the Gentile believers, or the Church of the present age is plainly written in the Word of God.  Such distinctions, however, should not be made greater than they really are.  God does not deal with Israel on the same plane as He does the Gentiles, nor does he deal with the Church on the same plane as He does the Gentile saints or Israel.  Each has its peculiar advantages and particular place in the divine program.  Just as no two individuals have exactly the same destiny, so no two nations or groups in God’s program are treated exactly alike.  In all these relationships God is completely sovereign, righteous, and wise (Walvoord 273).”

“Perhaps it is best not to put too fine a point on any difference between bride and guest; the wedding’s the thing, because it is the Lamb’s wedding (Wall 223).”  “In the parable of the wedding feast (Mt 22), Jesus described a king who prepared a great banquet and, while many guests had been invited, at the time of the banquet they all refused to come.  They had taken on other commitments that they decided were more important.  So the king filled his banquet hall with others who did come when invited.  The point is that God has invited people to join Him at this great feast.  Blessed are those who have accepted the invitation to the marriage supper (Osborne 227).”

“invited”  “The language of ‘invitation’ was used to speak of the divine election of a true Israel.  Jesus used this motif to correct official Judaism’s exclusivist definition of election (Lk 14:15-24; Wall 224).”  “The word translated ‘invited’ is kekelemenoi (‘called’), a form of the verb kaleo (‘call’), which is used in the NT of the call to salvation (Mt 9:13; Ro 8:30; 9:24; 1Co 1:9; 2Th 2:14).  However the word my also mean ‘invited,’ with no connotation of election (Mt.22:3,8; Lk 14:16; Jn 2:2; Johnson 572).”

“marriage supper of the Lamb”  “The messianic consummation is pictured not only as a marriage supper, but as a joyous banquet (Ladd 250).”  “Jewish weddings in that day were quite unlike weddings in the Western world.  First, there was an engagement, usually made by the parents when the prospective bride and groom were quite young.  This engagement was binding and could only be broken by a form of divorce.  Any unfaithfulness during the engagement was considered adultery.  When the public ceremony was to be enacted, the groom would go to the bride’s house and claim her for himself.  He would take her to his home for the wedding supper, and all the guests would join the happy couple.  This feast could last as long as a week (Wiersbe 617).”  “The wedding supper began toward evening on the wedding day, lasted for many days, and was a time of great jubilation (Johnson 572).”


“Here in Revelation, the wedding is the beginning of the earthly kingdom of God (Johnson 572).”  “Some students believe that the entire Kingdom Age will be the ‘marriage supper’ (Wiersbe 617).”


“The Jews had the idea that, when the Messiah came, God’s people would, as it were, be entertained by God to a great Messianic Banquet.  Isaiah speaks of God preparing for His people ‘a feast of fat things, a feast of wine on the lees well refined’ (Is 25:6; Barclay 348).”  “This feast is prefigured in Isa 25:6-8, where the Lord prepares on Mt. Zion a great banquet, removes the reproach of His people, and ‘swallows up death forever’ (Mounce 348).”  “Jesus speaks of many coming from the east and the west and sitting down with the patriarchs in the kingdom of heaven (Mt 8:11).  The word used for ‘sitting down’ is the word for reclining at a meal.  The picture is of all men sitting down at the Messianic Banquet of God.  Jesus at the Last Supper said that He would not again drink of the cup until he drank it new in His Father’s Kingdom (Mt 26:29).  That was Jesus looking forward to the great Messianic Banquet.  It may well be from that old Jewish idea that there came the idea of the marriage feast of the Lamb, for that indeed would be the true Messianic Banquet.  It is a simple picture, not to be taken with crude literalness, but simply saying very beautifully that in His kingdom all men will enjoy the bounty of God (Barclay 175).”  “Such promises cause the believer to anticipate with joy the great messianic banquet that will celebrate the long-awaited marriage of the Lamb and His bride the Church (Mounce 348).”


“Certain of the rabbis taught that the day of the Messiah would be like a wedding banquet.  According to an account in 2 Baruch 29:4, at the messianic banquet (not, however a wedding feast), which is to precede the resurrection, the two mythical monsters, Behemoth and Leviathan, will be eaten – a view that was popularly accepted.  Also the earth is to be marvelously productive, yielding 10,000 fold, so that no one will hunger (2 Baruch 29:5-6).  Likewise, we read in 3 Enoch 48:10 that Israel is to enjoy a banquet in Jerusalem with the Messiah.  We note also 2 Gospel parables in which the kingdom of heaven is compared with a wedding feast (Mt 22:1-14; 25:1-13; Lk 12:35-38).  The same concept of a scared meal was transferred from messianic to apocalyptic thinking, so that according to 1 Enoch 62:14, the righteous and elect are to eat with the Son of man during the age to come.  Even closer, perhaps, is the picture in the neo-Hebraic Apocalypse of Elijah.  Here, as in Revelation, there is to be a messianic interregnum between this age and the age to come.  During this period, which in this case is to last 40 years, the righteous are to rejoice and eat with the Messiah.  Everything in the way of food will be had in abundance; e.g., a measure of wheat will produce 900 measures, and the same will be true of wine and oil, while the trees will be loaded with the finest fruits.  John, the, is referring to an eschatological feast, similar to those in 1Enoch and the Apocalypse of Elijah.  It is to occur only when the forces of evil are overcome and the Messiah has established His rule, and is to be a fulfillment of the promise made to prospective martyrs in 3:20b, ‘I will come in to him and eat with him, and he with me’ (cf. also the ‘hidden manna’ in 2:17; Rist 509).”

“supper”  “Even the supper motif is incidental to the text’s meaning, as 19:17-18 seems to suggest (Wall 223).”


“Another interpretation views the announcement as anticipatory of the wedding supper that will be held on earth following the marriage and the second advent, about which an announcement is being made in heaven prior to the return to earth for that event.  Inasmuch as the Greek text does not distinguish between marriage supper and marriage feast, but uses the same word for both, and since the marriage supper consistently is used in reference to Israel on earth, it may be best to take [this view] and view the marriage of the Lamb as that event in the heavens in which the Church is eternally united to Christ and the marriage feast or supper as the millenium, to which Jews and Gentiles will be invited, which takes place on the earth, during which time the bridegroom is honored through the display of the bride to all His friends who are assembled there (Pentecost 228).”

“These are the true words of God”  “While this fact is rather obvious in the context, its statement reinforces the sovereign character of this divine revelation (Walvoord 273).”  “As in 14:13, where the Spirit affirms the validity of the beatitude spoken by a voice from heaven, so now the angel pledges that these words of blessing are the ‘true words of God (21:5; 22:6; Rist 510).”  “As an assurance to the readers of the absolute truth of the wedding banquet of Christ in which they would take part, the angel told John, ‘These are true words of God.’  God’s true words stand forever (Osborne 227).”  “To assure John and his readers of the certainty of the end of the great prostitute and the announcement of the wedding supper of the Lamb, the angel adds, ‘These are the true words of God (1:2; 17:17; 21:5).  “In face of all the evil that the Church experiences on earth, the angel adds a solemn assurance that this promise of blessing in the messianic feast is the unfailing word of God (Ladd 25).”  “Some have wondered that these words should be singled out, for they do not appear to be more than usually noteworthy (some extend it to include all or part of chps. 17-18).  But they had great point for the church in the conditions in which she found herself.  In the troubled days of persecution it did need emphasis that it was the persecuted saints who were blessed, not their persecutors (Morris 221).”  “A similar sentence later seems to give the same assurance for the whole book (Rv 22:6; Johnson 572).”


These words also include “those that tell of the judgment of Babylon and the blessedness of participation in the Lamb’s marriage, i.e. the visions of 17:1 up to this point (Beasley-Murray 1450).”
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