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Revelation 2



“The seven churches addressed in chs.2-3 were actual churches of John’s day.  But they also represent types of churches in all generations.  This idea is supported by the fact that only seven were selected out of the many that existed and flourished in John’s time, and by the statement at the close of each letter that the Spirit was speaking to the churches (Ryrie 1896).” (MacArthur incorporation only started)
1. To the angel of the church in Ephesus write: The One who holds the seven stars in His right hand, the One who walks among the seven golden lampstands, says this:
“To the angel of the church in Ephesus write”  “The actual Author … is not John but the living Christ (Erdman 45).”  “He is the One depicted as the glorious Lord of the church in 1:9-20, the exalted Jesus Christ (MacArthur 46).”  “The greeting is to ‘the angel of the church in Ephesus,’ but there is not doubt that the message is to the church (Morris 59).”  “John is in exile for the truth, but is given the opportunity of writing his beloved church an epistle which is dictated to him by Jesus Christ (Stott 22).”  “It might be expected that the first message would be sent to the church in this principal city, the church nearest to the apostle’s own heart (Erdman 45).”  “The first of the seven letters is addressed to the church in Ephesus, if for no better reason because it was nearer to the island of Patmos than the other six cities (Stott 21).”
“angel”  “The pastor or messenger of the church was addressed as ‘the angel:’ angelos.  The word’s principal use in the Bible is in reference to heavenly angels.  But it is also used to refer to human messengers (Mt 11:10; Mk 1:2; Lk 7:24,27; 9:52; Walvoord 1983, 933).”  “The angel of the church … is its guardian and leader.  Perhaps the word ‘angel’ should here be interpreted in its original sense of ‘messenger,’ rather than in its technical sense of a heavenly being (Tenney 467-468).”
“church in Ephesus” “The church at Ephesus was probably founded jointly by Aquila, Priscilla, and (later) Paul (Ac 18:18-19; 19:1-10; Johnson 433).”  Early on, part of this leadership team was “the very powerful preacher Apollos (Ac 18:24-26; MacArthur 47).”  “It was the church that founded the other six (Ac 19:10; MacArthur 46).”  “The Ephesian assembly had enjoyed some stellar leadership – Paul, Timothy and the Apostle John himself (Wiersbe 571).”  “To this church Paul wrote one of his epistles; and to it the ascended Lord sent a letter (Smith 1061).”  “Paul founded the church in Ephesus and made it the center for evangelizing the province (Ac 19:1-10; Beasley-Murray 1427).”  “The Ephesian church dated from Paul’s three years’ residence in the city (Ac 20:31; Bruce 1601).”  “Paul had visited Ephesus about A.D. 53, about 43 years before this letter in Rv was sent to them (Walvoord 1983, 933).”  “Paul “wrote from his first imprisonment in Rome his letter to the Ephesian church, and later still his two letters to Timothy.  According to an early tradition St. John replaced Timothy towards the end of the first century as leader of the Ephesian church, and probably wrote his first epistle for them (Stott 22).”  “If tradition is accepted, John … returned from exile to continue the work of his declining years (Erdman 45).”  “The church accordingly had a long history and was the most prominent one in the area (Walvoord 1983, 933).”  “In general this church had continued in its faithful service to God for more than 40 years (Walvoord 1983, 933).”  “The church continued and was later the scene of a major church council, but after the 5th century both the church and the city declined (Walvoord 1983, 934).”  “By the Middle Ages its Christian testimony had been obliterated.  H. B. Swete writes: “The little railway station and hotel and few poor dwelling houses of Ayasaluk,, which now command the ruins of the city, are eloquent of the doom which has overtaken both Ephesus and its church (Stott 33).”  “Otherwise, there is nothing but rubble and a bog.  A traveler visiting the village ‘found only three Christians there,’ writes Trench ‘and these sunken in such ignorance and apathy as scarcely to have heard the names of St. Paul and St. John (Stott 33).”
“Ephesus”  “A straight sail of 60 miles would bring the bearer of the letter [from Patmos] to the port of Ephesus at the mouth of the River Cayster (Stott 21).”  “Ephesus was one of the great cities of the ancient world and by far the largest in Asia Minor (Beasley-Murray 1427).”  “Ephesus was a crossroads of civilization (Johnson 433).”  It was “located on the western coast of Asia Minor, at the convergence of three great highways, from the north, east and south (Johnson 433).”  “It was situated on the trade route from Rome to the east (Stott 22).”  Ephesus “was an ancient Anatolian city colonized by Ionian Greeks (Bruce 1601).”  “Ephesus was the trade center of the area.  It has been called ‘The Vanity Fair of the Ancient World’ (Johnson 433).”  Ephesus “was a hotbed of every false religious cult and superstition (Erdman 45).”  “Under Caesar Augustus, Ephesus became the capital of the Roman province called Asia, which today is the western portion of Turkey.  Pergamum had been the capital earlier (Ryrie 1896).  “The Roman governor resided” at Ephesus (Johnson 433).  “It retained its free constitution under the Romans, with its own senate and civic assembly (Bruce 1601).”  “It was the residence of the apostle John before and after his exile on Patmos (Ryrie 1896).”  “The city was in a state of decline for some centuries.  It had once been a seaport, but silt from the river around which the city was built eventually left Ephesus seven miles inland from the Mediterranean Sea (Lindsell 1849).”
Ephesus “was the site of the great temple of Artemis: Latin [for] Diana (Ryrie 1896).”  This “enormous pagan temple was one of the wonders of the world (Lindsell 1849).”  Artemis was “a local manifestation of the great mother-goddess of Asia Minor (Bruce 1601).”  Artemis was a “fertility ‘bee’ goddess (Johnson 433).”  “Thousands of priests and priestesses were involved in her service.  Many of the priestesses were dedicated to cult prostitution (Johnson 433).”  Ephesus “was proud of its title ‘Temple Warden,’ which originally referred to the temple of Artemis (Diana) but later included two temples devoted to the worship of the Roman emperors (Beasley-Murray 1427).”  “The temple also served as a great bank for kings and merchants (Johnson 433).”  “The temple of Artemis was a famous place of refuge for fugitives, but its vaunted ‘salvation’ was greatly abused, and the surrounding area gave the criminal sanctuary beyond the reach of the law, becoming the headquarters for organized crime.  The interest of the populace in magic and superstition is illustrated in Ac 19:13-20 (Beasley-Murray 1427).”  “To what extent the temple phenomena contributed to the general moral deterioration of the population cannot be assessed, but one of Ephesus’ own citizens, the weeping philosopher Heraclitus, said that the inhabitants of the city were ‘fit only to be drowned and that the reason why he could never laugh or smile was because he lived amidst such terrible uncleanness’ (Johnson 433).”
Ephesus “is given extensive prominence in Ac (18:18-19:41; Smith 1061).”  “The apostle Paul had been frustrated in his attempt to visit Ephesus when outward bound on his second missionary journey.  We do not know the circumstances, but in Luke’s language he was ‘forbidden by the Holy Spirit to speak the word in Asia (Ac 16:16).’  However, on his return journey he paid Ephesus a brief visit and evidently recognized its strategic importance so clearly that he went straight there on his third journey and spent about 2 and ½ years in the city.  He gave public lectures and visited people privately in their homes, and the Gospel spread throughout the whole neighborhood (Stott 22).”  Paul “preached the Gospel so effectively ‘that all the Jews and Greeks who live in the province of Asia heard the word of the Lord (Ac 19:10; Walvoord 1983, 933).’”  “This large city was thoroughly stirred by Paul’s message (Ac 19:11-41), with the result that the silversmiths created a riot because their business of making shrines of Artemis was threatened (Walvoord 1983, 933).”  “The uproar is vividly described by Luke in Ac 19.  Paul had to leave town, but he left Timothy behind, to supervise the growing work and to guard the truth of the Gospel (Stott 22).”  “According to later tradition the apostle John and Mary, the mother of Jesus, settled there (Beasley-Murray 1427).”  “The immediate area has been uninhabited since the 14th century (Walvoord 1983, 934).”  “Today it is a vast archaeological dig, being gradually uncovered to reveal the ancient splendor of a pagan metropolis (Lindsell 1849).”
“The One who holds the seven stars in His right hand, the One who … lampstands”  “These two phrases are taken from the description of Christ in John’s vision (1:13,16; MacArthur 46).”
“The One who holds the seven stars in His right hand”  “The claim is even stronger here than the earlier one in the first chapter.  He not only ‘has’ the stars; He ‘holds’ them (Stott 23).”  “The verb … denotes a strong grip (Morris 59).”  “It means that Christ has complete control over the Church.  If the Church submits to that control, it will never go wrong; and more than that – our security lies in the fact that we are in the hand of Christ.  ‘They shall never Perish, and no one shall snatch them out of my hand (Jn 10:28; Barclay 61).’”  “These words strike both a note of reassurance signaling Christ’s strong protection and control of the church and his vital concern (Johnson 433).”  “The description of Christ underscores His superiority over the angels (1:16,20; Stuckenbruck 1541).”  “This indicates that He maintains the spiritual life of the churches (Beasley-Murray 1427).”  “The Lord reminded them that He was in control of the ministry, placing the stars where he pleased (Wiersbe 571).”

“There is another point here which emerges only in the Greek.  Kratein normally takes a genitive case after it (the case which in English we express by the word ‘of’).  Because, when we take hold of a thing, we seldom take hold of the whole of it, but of part of it.  When kratein takes an accusative after it, it means that the whole object is gripped within the hand.  Here kratein takes the accusative and that means that Christ clasps the whole of the seven stars in His hand.  We do well to remember that.  It is not only our Church which is in the hand of Christ; the whole Church is in His hand.  When men put up barriers between Church and Church, they do what Christ never does (Barclay 61).”
“stars”  “The ‘stars’ were the angels or messengers of the churches (Walvoord 1983, 933).”
“The One who walks among the seven golden lampstands” “The claim is even stronger here than the earlier one in the first chapter (Stott 23).”  He not only stands in the midst of the lampstands; He ‘walks among’ them.  He is the divine overseer of the churches (Stott 23).”  “The description of Christ underscores … His presence among the churches (1:13,20; Stuckenbruck 1541).”  “He is not confined to any one of them; wherever men are met to worship in His name, Christ is there (Barclay 62).”  Christ’s “’walking’ among the lampstands may imply an inspection of their condition, one by one (Bruce 1601).”  “The effect of this salutation is to give a picture of Christ as present in the very midst of the churches, a Christ who is intimately concerned with them and cares for them (Morris 59).”  “Did He not say ‘where two or three are gathered in My name, there am I in the midst of them (Mt 18:20)?’  Christ visits His people.  He dwells with them.  He walks among them.  He inspects them.  He knows them (Stott 23).”  “But the power that sustains is also capable of judicial removal; the title thus prepares the hearer for v.5 (Beasley-Murray 1427).”
“lampstands” “The ‘lampstands’ were the seven churches (Walvoord 1983, 933).”
2. “I know your deeds and your toil and perseverance, and that you cannot tolerate evil men, and you put to the test those who call themselves apostles, and they are not, and you found them to be false;
“I know your deeds”  This phrase “heads each of the letters, sometimes imparting encouragement (vv.9,13) and sometimes causing shame (3:1,15).  Here it introduces a commendation (Beasley-Murray 1427).”  “This was a serving church, busy doing the works of the Lord (Wiersbe 571).”
“I know”  “Every letter is introduced by [this] statement (Stott 23).”  “It is clear that the risen Lord is in a position to evaluate the condition of each church and to commend or condemn them, for He knows their state with perfect accuracy (Stott 23).”
“deeds”  “The ‘deeds’ of the Ephesians are ‘hard work’ and ‘perseverance’ (Beasley-Murray 1427).”

“toil”  The Greek word is kopos, which Johnson defines as “wearisome toil (433).”  “The Greek word is well translated in the RSV.  It means ‘diligent labor,’ and even according to Archbishop R. C. Trench ‘labor unto weariness’ or ‘strenuous and exhausting labor.’  It is not just work, but hard work (Stott 23).”  “The Christian way is not for the man who fears to break sweat.  The Christian is to be a toiler for Christ, and, even if physical toil is impossible, he can still toil in prayer (Barclay 62).”  “The word ‘labor (KJV)’ means ‘toil to the point of exhaustion.  The Ephesian Christians paid a price to serve the Lord (Wiersbe 571).”  This “shows itself in efforts to overcome false teachers (Beasley-Murray 1427).”

“perseverance” “The Ephesian Christians did not lack serious and sustained activity, even to the point of suffering for Christ’s name (Johnson 433).”  “They were a ‘steadfast’ assembly, for the word ‘patience (KJV) carries the meaning of ‘endurance under trial.’  They kept going when the going was tough (Wiersbe 571).”  This is exhibited “in endurance in face of opposition, whether from false prophets or from other sources (Beasley-Murray 1427).”

“you cannot tolerate evil men”  “Ignatius, in his letter to the Ephesians (A.D. 115), commends them because they refused a hearing to visitors who taught evil doctrine (Bruce 1601).”
“evil men”  “Probably they are those who would lower the Christian standard of conduct (Bruce 1601).”  “John does not describe the activities of the false ‘apostles’ or the Nicolaitans, nor does he indicate whether they belong to the same or different groups (Stuckenbruck 1541).”

“you put to the test those who call themselves apostles”  “Loyalty to the truth, orthodoxy of belief, was the outstanding virtue of the Ephesian church (Erdman 45).”  “They were a separated people, for they carefully examined the visiting ministers (2Jn 7-11) to see if they were genuine.  Paul had warned the Ephesian elders that false teachers would come in from the outside and even arise from within the church (Ac 20:28-31), and John had instructed them to ‘try the spirits (1Jn 4:1-6).’  Indeed, Satan has his false ministers and the church must be constantly alert to detect them and reject them (2Co 11:1-4,12-15; Wiersbe 572).”  “Miracles were the signs of apostolic authority (2Co 12:12; Heb 2:4), but miracles may also accompany false prophets (Mk 13:22; 2Th 2:9; 2Tm 3:8; Rv 13:13-14).  Thus it was necessary to ‘test the spirits to see whether they are from God, because many false prophets have gone out into the world (1Jn 4:1; Johnson 434).’”  Paul “insists that, when the prophets preach, they are subject to the testing of other prophets (1Co 14:29; Barclay 63).”  “They ‘proved all things,’ desiring to hold fast only what was good, and to abstain from every form of evil (1Th 5:21,22).  No doubt they thought and prayed and discussed.  They will also have searched the Scriptures and compared the teaching of these vaunted apostles with the primitive apostolic doctrine which they had received (Stott 25).”  “It is not easy, however, to determine precisely who these people were, what they taught, or how the church tested them (Johnson 433).”
“put to the test”  “The necessity of testing for correct doctrine and dependable advice was widely recognized in the early church (1Co 14:29; 1Th 5:21; 1Jn 4:1; Barker 1850).”  “Paul insists that the Thessalonians should test all things and then hold on to that which is good (1Th 5:21; Barclay 63).”
“those who call themselves apostles”  “The text suggests that the apostles are within the community (Stuckenbruck 1545).”  “These were not the pagans in Ephesus but false brethren (Johnson 433).”  “Here the false apostles are more likely to be antinomian than Judaizing (Bruce 1601).”  “Beyond their denial of Jesus as Lord, these self-proclaimed apostles also sought selfish advantage through their claims (2Co 11:5,13; 12:11; Johnson 434).”
“apostles” “The term ‘apostle’ is not used here of the Twelve, but in the wider sense (2Co 11:13; Morris 59).”  “An ‘apostle’ is one who is sent as a representative of another and bears the full authority of the sender.  The word is applied first in the NT to the original circle of the Twelve (Mk 3:14; Ac 1:2,26), who had a special place historically in the foundation of the church (Ep 2:20; Rv 21:14).  But the NT further broadens this original circle to include others such as Paul (Gl 1:1), Barnabas (Ac 14:14), James the brother of Jesus (Gl 1:19), and still others (Ro 16:7).  The names was applied to those who were authentically and specially called by Christ to be his authoritative spokesmen (Johnson 434).”
“you found them to be false”  “These men were not merely deluded; they were deceivers (Morris 59).”  “False teachers were present in each of the first four churches; (vv.2,6,9,14-15,20; Walvoord 1983, 933).”  “The problems confronting the congregation involve, among other things, struggles within the Christian community to identify leaders who have made fraudulent claims about themselves (Ac 20:17; Stuckenbruck 1541).”  “For John the presence of false leaders both within and outside the Christian communities poses a serious threat to Christian identity and is a theme to which he returns in other messages (2:9,14-15,20-22; 3:9; Stuckenbruck 1541).”  “After an honest hearing and a careful testing they absolutely rejected the Nicolaitans’ message (Stott 25).”  “They had not been deceived.  They possessed the rare gift of discernment.  They were discriminating.  Their orthodoxy was unimpaired (Stott 26).”
3. and you have perseverance and have endured for My name’s sake, and have not grown weary.
“you have perseverance and have endured”  “Clearly the Ephesians did not take their faith lightly (Morris 60).”  “Evidently the Christians in Ephesus had been exposed to some fierce local opposition.  Ephesus was a meeting place of many religions.  It was one of the great centers of emperor worship in the province.  Some of its inhabitants practiced magical arts from the orient, while everybody had a profound reverence for the great Diana of the Ephesians, the mother goddess of Asia, on account of whom the city had been put in a ferment through St. Paul’s preaching.  Craftsmen feared for their sales of silver shrines, and their vested interests led them to oppose Paul violently.  Paul had left Ephesus and died long ago, but the unpopularity of Christians still lingered.  Christians in Ephesus knew what it was to be hated, to be snubbed in public and maligned in private.  Others found business hard, since they were losing customers.  Others found shopping a problem as a number of tradesmen would not sell to Christians (Stott 24).”  “The had even perhaps been physical violence to endure, as well as social ostracism (Stott 24).”  Yet “they were firm and unswerving in their allegiance to Jesus Christ (Stott 24).”
“endured”  “The Risen Christ praise their steadfast endurance.  Here is the word hupomonē which we have come upon again and again.  It is not the grim patience which resignedly accepts things.  It is the courageous gallantry which accepts suffering and hardship and turns them into grace and glory (Barclary 62).”
“not grown weary”  This phrase “takes up the word ‘hard work’ of the previous verse, being the verb from the same root (Morris 60).”  “They “have not given up (Ryrie 1896).”  “Despite all this tribulation, the Ephesians had not thrown their Christianity overboard (Stott 24).”
4. But I have this against you, that you have left your first love.
The church at Ephesus “was orthodox, industrious, and faithful; but is love was cooling, and the Lord called it sharply to repentance (Tenney 468).”
“but this I have against you”  Christ “knows intimately the works of the churches and the reality of their loyalty to Him, despite outward appearances.  Each congregation’s total life is measured against the standard of Christ’s life and the works they have embraced (Johnson 431).”
“you have left your first love”  “The order of words in the Greek is emphatic; the clause could be translated, ‘Your first love you have left’ (Walvoord 933).”  “It can mean that the first enthusiasm is gone (Barclay 63).”  “They had completely abandoned their first fine flush of enthusiastic love (Morris 60).”  “The displayed ‘works, labor, and patience (v.2), but these qualities were not motivated by a love for Christ (Wiersbe 572).”  “This was a serious defect (Johnson 434).”  “So penetrating a diagnosis, especially of people who have just been praised for ‘persevering’ and not growing weary (v.3), bespeaks uncommon spiritual insight and long and intimate acquaintance with the church addressed (Bruce 1601).”  “More than 30 years before, this church had been commended for its love (Ep 1:15-16; Ryrie 1897).”  “The failure of the Ephesians was the perversion of their chief virtue (Beasley-Murray 1427).”  “For all their commendable endurance, the fervor of their original love - their ‘love toward all the saints,’ as the longer text of Ep 1:15 puts it – had waned.  And nothing – no amount of good works or sound doctrine – can take the place of agapē in a Christian community (Bruce 1601).”  “They had yielded to the temptation, ever present to Christians, to put all their emphasis on sound teaching.  In the process they lost love, without which all else is nothing (Morris 60).”  “The call for repentance and ‘to do the things you did at first’ suggests that the failure of these Christians was not primarily loss of love for God but loss of love for people (Beasley-Murray 1428).”  “One could infer that the Ephesians’ problem may have been created by an atmosphere of suspicion resulting from the church’s attempts to weed out troublemakers (Stuckenbruck 1541).”  “When hate for the practices of those who err (v.6) becomes hatred of those who err, Christians depart from the redeeming love of God in Christ (Jn 3:16) and pervert the faith (Beasley-Murray 1428).”  “This rebuke contrasts with what Paul wrote the Ephesians 35 years earlier, that he never stopped giving thanks for them because of their faith in Christ and their love (agapēn) for the saints (Ep 1:15-16; Walvoord 934).”  “Love, then, is the first mark of a true and living church.  Indeed, it is not a living church at all unless it is a loving church (Stott 28).”  “Without this love, the Church’s work is lifeless (Stott 28).”
“While love for the Lord Jesus Christ will always be present in true Christians, it can fluctuate in its intensity.  Christians will not always love Christ with all their heart, soul, mind, and strength.  There is no better biblical illustration of the seriousness of allowing love for Christ to weaken than this letter to the Ephesian church (MacArthur 45).”  “The Ephesians were cosmopolitan and transient, and their city had a history of cultural-political change; these factors may have influenced the apostasy of the congregation at Ephesus from its first love (Johnson 433).”  “Most of the Ephesian Christians were now second-generation believers, and though they had retained purity of doctrine and life and had maintained a high level of service, they were lacking in deep devotion to Christ (Walvoord 934).”  “Their love was faltering, weakening, dying.  The tide of devotion had turned and was ebbing fast.  They toiled with vigor, but not with love.  They endured with fortitude but without love.  They tested their teachers with orthodoxy, but had no love in their hearts (Stott 28).”  “Did not Jesus Himself prophecy that when wickedness multiplies, ‘most men’s love will grow cold (Mt 24:12)?’  Certainly the hearts of the Ephesian Christians had chilled (Stott 26-27).”
“Toil becomes drudgery if it is not a labor of love (Stott 28).”  “The endurance of suffering can be hard and bitter if it is not softened and sweetened by love.  It is one thing to grit the teeth and clench the fists with Stoical indifference, and quite another to smile in the face of adversity with Christian love.  As for orthodoxy, it is cold and grim without the warmth and life and beauty with which love invests it.  The Ephesians even hated the evil deeds and words of the Nicolaitans, so unimpeachable was their theological correctness, but to hate error is not the same as to love Jesus Christ (Stott 29).”  “Knowledge concerns things, whereas love concerns persons, including the person of God; and the knowledge of a doctrine is a one-sided affair, while love is reciprocal and growing (Stott 29).”  “It is possible for a church to be sound in doctrine and patient under persecution, and yet to be guilty of having left the love which it once displayed (Erdman 46).”
“left”  “They had ‘forsaken,’ or ‘let go’ (aphiēmi), their ‘first love’ (Johnson 434).”  This “implies an intentional, not accidental, act (Ryrie 1897).”
“your first love”  “’First’ (prōtos) love would suggest that they still loved, but with a quality and intensity unlike that of their initial love (Johnson 434).”  This is “the love they had at first for one another and/or for Christ (Barker 1850).”  “This love was love for Christ and love for fellow Christians (Erdman 46).”  “It is not clear whether this is love for Christ, or for one another, or for mankind at large.  It may be that a general attitude is meant which included all three (Morris 60).”  “Neither view necessarily eliminates the other.  Loving devotion to Christ can be lost in the midst of active service, and certainly no amount of orthodoxy can make up for a failure to love one another (Johnson 434).”  “The two are inseparable.  The very endeavor to distinguish between them, and to claim that one may possess the former when lacking the latter, is an intimation of fault.  Brotherly love is always a test and an expression of genuine faith.  Real devotion to Christ and His truth will manifest itself in charity (Erdman 46).”  “It is significant that St. Paul ended his epistle to the Ephesians with a special prayer for all those ‘who love our Lord Jesus Christ with love undying (6:24).’ Some 30 years had passed since then.  A new generation had arisen in the Ephesian church, which did not heed this warning (Stott 28).”
“Much more likely this means that the first fine rapture of love for the brotherhood is gone.  In the first days the members of the Church at Ephesus had really loved each other; dissension had never reared its head; the heart was ready to kindle and the hand was ready to help.  But something had gone wrong.  It may well be that heresy-hunting had killed love and orthodoxy had been achieved at the price of fellowship.  When that happens, orthodoxy has cost too much.  All the orthodoxy in the world will never take the place of love (Barclay 64).”  “The majority of commentators take the first love to refer to the original Christian love the Ephesians had for one another.  Paul’s exhortation to the Ephesian elders to ‘help the weak (Ac 20:35)’ and the warm commendation he gives them in their early years for their fervent love of one another (Ep 1:15) may lend support to this view (Johnson 434).”

“Other commentators, however, see the ‘first love’ as a reference to their inner devotion to Christ that characterized their earlier commitment, like the love of a newly wedded bride for her husband.  This interpretation is supported by the fact that the letters to the other churches reveal problems of inner betrayal to Christ as subjects of his complaint (Johnson 434).”  “Some people may be disposed to think that the particular love for Christ, which He desired and the church of Ephesus lacked, is an unpractical and abstract sentiment.  On the contrary, true love leads to the most concrete and wholesome results (Stott 29).”  “G. Campbell Morgan relates this passage to Paul’s words of warning to the Corinthian church: … First love is the love of espousal.  Its notes are simplicity, and purity, marital love, the response of love to love, the subjection of a great love to a great love, the submission of a self-denying love to a love that denies self.  First love is the abandonment of all for a love that has abandoned all (Smith 1061).”  “It is the devotion to Christ that so often characterizes the new believer: fervent, personal, uninhibited, excited, and openly displayed (Wiersbe 572).”
“love”  “Christ used the word agapēn, speaking of the deep kind of love that God has for people (Walvoord 1983, 933).”  “By reading Paul’s epistle to the Ephesians, you discover at least 20 references to ‘love’ (Wiersbe 572).”  
5. Therefore remember from where you have fallen, and repent and do the deeds you did at first; or else I am coming to you and will remove your lampstand out its place – unless you repent.
“Jesus Christ does not only issue commands; He enforces them with strong arguments (Stott 33).”  “These imperatives [remember, repent, do] are all part of a single action designed to keep the Ephesians from the judgment of Christ, which would effectively remove them as His representatives in the world (Johnson 434).”

“remember from where you have fallen and repent”  “They must first recall what has been good in their past and then reject what has been wrong (Stott 32).”
“remember from where you have fallen”  “It is possible to slip away gradually without realizing what is happening (Morris 60).”  “The first necessity is to realize that there has been a lapse of devotion (Erdman 46).”  “To look back along the way that God has led us is the least that gratitude bids us do, and to look back to the spiritual heights which once by the grace of God we occupied, is to take the first step along the road of repentance.  We must not live in the past.  But to recall it, and to compare what we are with what we were, is a salutary, and may be a disturbing, experience (Stott 31-32).”  “The Ephesians are called on to reflect on their earlier works of fervent love, to look in comparison at the present situation, to ponder how far they have fallen from their former devotion and enthusiasm (Johnson 434).”  “They had fallen from the early heights of devotion to Christ which they had climbed.  They had descended to the plains of mediocrity.  In a word, they were backsliders (Stott 26).”
“remember”  Literally this is “keep on remembering (Wiersbe 572).”  Morris also suggests: ‘hold in memory (60).”  “Memory is a precious gift.  To look back can be sinful; but it can also be sensible (Stott 31).”
“fallen”  “There is a tragic air of completeness about the perfect, peptōkas, ‘fallen’ (Morris 60).”

“repent … or else” “The judgment is not irrevocable.  If they repent they may yet be saved.  But if not, there is no hope (Morris 61).”
“repent and do the deeds you did”  “Penitence must be shown and recovery made possible, not by empty protestation or display of emotion, but by deeds of love (Erdman 46).”  “Under no other condition can the church continue to exist (Erdman 46).”
“repent” “The aorist points to a sharp break with evil (Morris 60-61).”  “Repent” means to “change your mind (Wiersbe 572).”  Johnson defines it as “totally change (434).”  “Christians can never dally with wrong (Morris 61).”  “Repentance is the admission that the fault is ours (Barclay 65).”  “The hardest thing about repentance is the acceptance of personal responsibility for our failure, for once the responsibility is accepted the godly sorrow will surely follow (Barclay 65).”  “’Repentance is a change of mind leading to a change of direction.  It is resolutely and completely to turn one’s back on all known sin (Stott 32).”  “The sorrow of repentance is meant to drive a man to two things.  First, it is meant to drive him to fling himself on the grace of God, saying only: ‘God, be merciful to me a sinner.’  Second, it is meant to drive him to action in order to bring forth fruits meet for repentance.  No man has truly repented when he does the same things again.  Fosdick said that the great truth of Christianity is that ‘no man need stay the way he is.’  The proof of repentance is a changed life, a life changed by our effort in co-operation with the grace of God (Barclay 65-66).”  “That the church of Ephesus paid heed to this warning is a fair inference from the testimony of Ignatius, who commends it for its faith and love (Bruce 1601).”
“do the deeds you did at first”  “Christianity is not basically negative (Morris 61).”  “What we do for the Lord is important, but so is why we do it (Wiersbe 572)!”  “Do the former works motivated by love (Johnson 434).”  “The nature of this first love is not explained; it is however, understood in terms of ‘works’ no longer being done (Stuckenbruck 1541).”  “We must … cultivate a desire to regain that close communion once again (Wiersbe 572).”  This “suggests restoring the original fellowship that was broken by our sin and neglect (Wiersbe 572).”  “There is no suggestion that, having fallen out of love with Christ, they must delay until they have fallen in love with Him again (Stott 32).”  “They have lost what once they had; they must recapture it (Stott 32).”  “The Ephesian believers were so busy maintaining their separation that they were neglecting adoration.  Labor is no substitute for love; neither is purity a substitute for passion.  The Church must have both if it is to please Him (Wiersbe 572).”  “It is only as we love Christ fervently that we can serve Him faithfully (Wiersbe 572).”  “The works will be the same as they were during the intervening period of lovelessness, or similar.  But there will be a new vigor in the doing of them, a new singleness of mind and purity of motive, a new secret of joyful perseverance in the face of many trials (Stott 32-33).”  “Love will cause a transformation scene on the stage of Ephesus (Stott 33).”
“or else I am coming to you”  John “is not referring to the Lord’s return, but to His coming judgment then and there (Wiersbe 572).”  This “denotes a coming in judgment, even as the Lord will come to the world one day to sweep away its evil (Beasley-Murray 1428).”
“I … will remove your lampstand”  “In spite of the privileges it had enjoyed, the church of Ephesus was in danger of losing its light!  The church that loses its love will soon lose its light, no matter how doctrinally sound it may be (Wiersbe 572).”  “A church can continue only for so long on a loveless course.  Without love it ceases to be a church (Morris 61).”  “Not to love is not to live (Erdman 46).”  “Unless there was a change of heart and a return to the original works of love, that church’s days were numbered; its lampstand would be removed (Bruce 1601).”  This means the Lord will “remove the usefulness of that local church (Ryrie 1897).”  “Christ’s threat to remove ‘your lampstand’ (i.e, His presence) if there is no repentance suggests that John regarded the problems in Ephesus as a threat to the very existence of the church (Stuckenbruck 1541).”  “The removal of the ‘lampstand from its place’ can signify nothing less than the end of Christ’s recognition of the church as church of His.  It will become as devoid of Christ as the temple of Jerusalem became empty of God prior to its destruction (Ek 11:22-23; Mt 23:38).  So grave is the sin of lovelessness in a Christian (Beasley-Murray 1428).”  “Many churches all over the world today have ceased truly to exist.  Their buildings remain intact, their ministers minister and their congregations congregate, but their lampstand has been removed (Stott 33).”
“remove your lampstand”  This phrase implies “immediate judgment (Barker 1850).”  
6. Yet this you do have, that you hate the deeds of the Nicolaitans, which I also hate.
“While failing in love, the church in Ephesus was not guilty of the fault of believing that doctrine may be divorced from duty, that creed may be separated from character, that an intellectual acceptance of truth is more important than moral conduct (Erdman 46).”
“this you do have”  This could also be stated: “This is to your credit (Bruce 1601).”
“you hate the deeds of the Nicolaitans” “While love is the typical Christian attitude, love for the good carries with it a corresponding hatred for what is wrong (Morris 61).”  “The Ephesians examined the works of the Nicolaitans and came to detest them (Stott 26).”  “There is a deliberate contrast in the statement that although they could ‘bear’ trials and tribulations for the sake of Christ’s name (v.3), they could not bear the company of these evil men (v.2; Stott 26).”  “Ephesian Christians separated themselves not only from false doctrine but also from false deeds (Rv 2:6; Wiersbe 572).”  “This word means ‘the followers of Nicolaus’ –whether Nicolaus the proselyte of Antioch (Ac 6:5), as was held by the Church Fathers from Irenaeus and Clement of Alexandria (c.A.D. 180) onwards, or some other Nicolaus, cannot be determined.  They appear to have relaxed the conditions laid down by the apostolic letter of Ac 15:20,29 (Bruce 1601).”  “The Nicolaitans were a heretical group tolerated by the church Pergamum (v.15), but rejected by the church at Ephesus (Lindsell 1849).”


“Paul had warned the elders of the Ephesian church that such an invasion of heretical teachers would take place.  Returning to Palestine at the end of his third missionary journey, his ship put in a Miletus, 35 miles away, and he sent for them to come to him.  In his charge to the, he said: ‘I know that after my departure fierce wolves will come in among you, not sparing the flock; and from among your own selves will arise men speaking perverse things, to draw away the disciples after them.’  Now the wolves had come (Stott 25).”  
“deeds of the Nicolaitans”  “It was not just the belief of the Nicolaitans which was faulty, but their behavior.  Jesus Himself had said that a prophet could be known by his works as a tree is told by its fruit (Stott 25-26).”  “They were not so stupid as to suppose that Christian charity can tolerate such false apostles.  Love embraces neither error nor evil (Stott 26).”  Their “hatred was directed at the practices of the Nicolaitans, not the people themselves (Johnson 435).”  “Zeal for pure doctrine easily degenerates into hatred for those who differ in their beliefs (Erdman 46).”
“Nicolaitans”  This was “a heretical sect within the Church that had worked out a compromise with the pagan society.  They apparently taught that spiritual liberty gave them sufficient leeway to practice idolatry and immorality.  Tradition identifies them with Nicolas, the proselyte of Antioch who was one of the first seven deacons in the Jerusalem church (Ac 6:5), though the evidence is merely circumstantial (Barker 435).”  “Such false ideas of freedom from the law, of the right to ‘continue in sin, that grace may abound,’ early invaded the Christian Church (Erdman 46-47).”  “Victorinus of Pettau, the first commentator on Rv, refers to them as ‘false and troublesome men, who, as ministers under the name of Nicolaus, had made for themselves a heresy, to the effect that what had been offered to idols might be exorcised and eaten, and that whoever should have committed fornication might receive peace on the eighth day (Morris 61).”  “Trench thinks the name is symbolical, like the rest of the names in Rv, and points out that the Greek word Nikolaos means ‘Destroyer of the People,’ an apt epithet for this baneful sect (Stott 25).”  “The claim of these heretics was that they were not destroying Christianity but presenting an improved version (Barclay 66).”  “Seeing the sect as a heresy would agree with the reference in 2:14 and 2:20, which warns against mixing Christian faith with idolatry and cult prostitution (Johnson 435).”  “Irenaeus claims that John wrote the Gospel to thwart the teaching of the Gnostic Cerinthus whose error was similar to the earlier offshoot of the same kind of teaching known as Nicolaitanism (Johnson 435).” “The Nicolaitans obviously taught loose living (Barclay 67).”  “Irenaeus says of the Nicolaitans that ‘they lived lives of unrestrained indulgence.’  Hippolytus says that [Nicolaus] was one of the seven and that ‘he departed from the correct doctrine, and was in the habit of inculcating indifference of food and life’ (Barclay 67).”  “Clement of Alexandria says they ‘abandon themselves to pleasure like goats … leading a life of self-indulgence’ (Barclay 67).”  “They were almost certainly people who argued on these lines. (a) The Law is ended; therefore, there are no laws and we are entitled to do what we like.  They confused Christian liberty with unchristian license.  They were the very kind of people whom Paul urged not to use their liberty as an opportunity for the flesh (Gl 5:13).  They probably argued that the body is evil anyway and that a man could do what he liked with it because it did not matter.  (c) They probably argued that the Christian was so defended by grace that he could do anything and take no harm (Barclay 68).”  “Fiorenza identifies the groups as Gnostics and summarizes the problem well: ‘The Nicolaitans are according to Rv a Christian group within the churches of Asia Minor and have their adherents even among the itinerant missionaries and the prophetic teachers of the community.  They claim to have insight into the divine or, more probably, into the demonic.  They express their freedom in libertine behavior, which allows them to become part of the syncretistic pagan society and to participate in the Roman civil religion.’  Others understand the Nicolaitans as Christians who still showed devotion to the emperor by burning incense to his statue or image (Johnson 435).”  “Sir William Ramsay describes their teaching thus: ‘It was an attempt to effect a reasonable compromise with the established usages of the Graeco-Roman society and to retain as many as possible of those usages in the Christian system of life’ (Barclay 68).”  “A similar group at Pergamum held the teaching of Balaam (vv.14-15), and some at Thyatira were followers of the woman Jezebel (v.20).  From their heretical tendencies it would appear that all three groups were Nicolaitans (Barker 1850).”  “The Nicolaitans and those who hold the teaching of Balaam were, in fact, one and the same.  There is a play on words here.  The name Nicolaus, the founder of the Nicolaitans, would be derived from two Greek words, nikan, ‘to conquer’ and laos, the people.  Balaam can be derived from two Hebrew words, bela, to conquer, and ha’am, the people.  The two names, then are the same and both can describe an evil teacher, who has won victory over the people and subjugated them to poisonous heresy (Barclay 66).”  “Eusebius mentions that the Nicolaitans lasted only a short time (Johnson 435).”

“Some Bible students believe this was a sect who ‘lorded it over’ the church and robbed the people of their liberty in Christ (3Jn 9-11; Wiersbe 572).”  “These were apparently a sect which advocated license in matters of Christian conduct, including free love, though some understand from the mean of the name (‘conquering of the people’) that they were a group which promoted a clerical hierarchy (v.15; Ryrie 1897).”  “They initiated what we know today as ‘clergy’ and ‘laity,’ a false division that is taught nowhere in the false division that is taught nowhere in the NT (Wiersbe 572).”
“which I also hate”  “To John the Nicolaitans were worse than pagans, for they were the enemy within the gates (Barclay 68).”  “The Ephesians’ attitude toward the Nicolaitans is found commendable because it reflects Christ’s own ‘hate for their works.  Discipleship and Christology are often intertwined by the author in such a way that they are patterned after each other.  This language of correlation reinforces John’s conviction that there is no room for compromise (Stuckenbruck 1541).”

*******
7. He who has an ear, let him hear what the Spirit says to the churches.  To him who overcomes, I will grant to eat of the tree of life which is in the Paradise of God.
“He who has an ear”  “’He who has an ear,’ that is, who is obedient by obeying the divine precepts (Oecumenius; Weinrich 22).”
“hear what the Spirit says to the churches”  “It would appear that the risen Lord addresses the churches through the Holy Spirit.  This wholly in accordance with the teaching of Jesus in the upper room discourses of Jn 14-16 (Beasley-Murray 1428).”  “The words of the Spirit are the words of Christ (19:10).  Therefore, they require the individual and the congregation to listen also to the Spirit’s voice that accompanies the words of Jesus if they are truly to realize the victory He considers appropriate for them (Johnson 432).”  “Even though the words of Christ refer initially to the first-century churches located in particular places, by the Spirit’s continual relevance they transcend that time limitation and speak to all the church in every generation (Johnson 432).”
“the Spirit”  John “says ‘the Spirit,’ either because the visions of the Revelation are effected by the Spirit, or he calls Christ ‘spirit,’ in that He is and is known to be God (Oecumenius; Weinrich 22).”  “For the Godhead is said to be all together ‘spirit,’ as the Lord Himself says in speaking to the Samaritan woman: ‘God is a spirit, and it is necessary that those who worship Him, worship in spirit and in truth’ (Oecumenius; Weinrich 22).”
“to him who overcomes … in the Paradise of God” Christ “adds to His instruction a solemn warning and a gracious promise (Stott 33).”  Christ ‘promises rewards to those who conquer, either to the martyr (Tertullian) or to the repentant (Apringius; Weinrich 19).”  Apringius of Beja writes: Christ “has spoken of the toil of the Church.  He has described the perversity of the heretics.  Now to those still in their failures, He exhorts to repentance, and He promises rewards after this toil to those who are victorious, so that, entering into paradise, they might freely eat from the tree of life, for which Adam was expelled from paradise, lest he eat anything from it.  And so he says, ‘which is in the paradise of my God,’ where, namely, the wind breathes life, where the mysteries give virtue, and He furnishes the fruit of the tree of life, that is, an eternity which does not fade away (Weinrich 23).”  “Wherever Christ is, there will the overcomers be (Johnson 432).”
“You will find the terms of this contest decreed in the Apocalypse, where he proclaims the rewards of victory, especially for those who really come through persecution victorious, and in their victorious struggle have fought not merely against flesh and blood but against the spirits of wickedness.  Obviously, then the superintendent of the games and the one who sets the prize is the one who decides who is the winner of the contest.  The essence, then, of a persecution is the glory of God, whether he approves or condemns, raises up or casts down (Tertullian; Weinrich 22).”
“to him who overcomes”  This verse “makes it clear that individual believers within the church may be true to the Lord, no matter what others may do (Wiersbe 572).”  This is “not a reference to an especially spiritual group among the believers, but to all true Christians (1Jn 5:5; Ryrie 1897).”  “Who are the overcomers?  Certainly it is those who are fully loyal to Christ as His true disciples, those who are identified with Him in His suffering and death (1Jn 5:4-5; Johnson 432).”  “The believer who ‘overcomes’ does so by virtue of Christ’s conquest over all powers of evil; he shares in his Lord’s victory (12:11; Jn 12:31-32;16:33; Beasley-Murray 1428).”
“overcomes”  “The challenge to overcome occurs in each letter (vv.11,17,26,3:5,12,21; Barker 1850).”
“I will grant to eat of the tree of life” “That is, I will give him eternal life (Bruce 1601).”  “Those at Ephesus who truly follow Christ in deep devotion and thus experience the real victory of Christ will share the gift of eternal life the He alone gives (Johnson 436).”  “Those who eat of it will never die (Gn 3:22; Walvoord 1983,934).”  Andrew of Caesarea wrote: “Every person has a physical ear, but only the spiritual person has a spiritual ear, such as was granted Isaiah (Isa 50:5).  And to such as conquer in the struggle against the demons, He promised to give ‘to eat from the tree of life,’ that is, to grant them to share in the blessings of the future age, for eternal life is figuratively depicted through the tree.  And Christ is said to be both, as is clear from what Solomon says and what our apostle writes in another passage.  For, concerning wisdom, Solomon says, ‘She is the tree of life (Pr 3:18),’ while John writes about Christ, ‘this is God and eternal life (1Jn 5:20).’  If, therefore, we are allowed to attain to these things, let us accomplish the victory over our sufferings.  For, most certainly proper recompense will follow our trials, by the grace and beneficence of our Lord, Jesus Christ, with whom be glory to the Father together with the Holy Spirit for ever and ever.  Amen. (Weinrich 23).”
“I will grant”  “The expression ‘I will give’ or ‘I will make’ identifies Christ as the absolute source and donor of every gift (Johnson 432).”
“tree of life”  “John may be drawing on imagery from Jewish tradition which regards the tree as a metaphor for participation in eternal life (1Enoch 25:4-5; 2Enoch 8-9; 4Ez 8:52).  In the new Jerusalem (22:2-3) ‘the tree of life’ is said to produce fruit ‘for the healing of the nations’ and is no longer associated with a curse (Stuckenbruck 1541).”  “The tree of life in the Eden of Genesis was the terrestrial counterpart of the tree of life in the Eden above (22:1; Bruce 1601).”  “Apparently it will be identified with the New Jerusalem in the eternal state (Walvoord 1983, 934).”
“The tree of life’ is first mentioned in Gn 2:9 as one of the many trees given to Adam and Eve for food and was off bounds after their fall into sin (Gn 3:22,24; Johnson 435).”  “Adam and Eve lost access to the tree of life and were driven from the garden (Gn 3:22-23); the believer who shares his Lord’s victory is promised that both blessings will be restored (22:2; Beasley-Murray 1428).”  The tree “is last mentioned in Rv 22:19; Johnson 435).”  “Whereas the Ephesian believers once viewed the tree of Artemis as the seat of divine life and the intermediary between that life and human nature, they now learn that life eternal in the paradise of God was theirs through the cross of Him who died and rose (Beasley-Murray 1428).”  “The tree of life conveys symbolically the truth of eternal life or the banishment of death and suffering (22:2; Johnson 436).”  
“tree”  “A frequent term for the cross of Jesus in the NT is ‘tree’ (especially on the lips of Peter; Ac 5:30; 10:39; 1Pe 2:24).  The temple of Artemis was built on a tree shrine, and a tree frequently symbolized Ephesus or its goddess (Beasley-Murray 1428).”
“Paradise”  This is “probably a Persian word for a pleasure garden.  In Rv it symbolizes the eschatological state in which God and man are restored to the perfect fellowship that existed before sin entered the world (Barker 1850).”  “Paradise” especially denoted “a park surrounded by a wall.  The term was used in the LXX to translate the word ‘garden:’ Eden (Beasley-Murray 1428).”  “Rabbinic and Jewish apocalyptic works mention that the glorious age of the Messiah would be a restoration to Edenic conditions before the Fall (Isa 51:3; Ek 36:35; 28:13; 31:8-9).  Jewish thought joined the concepts of the renewed city of God, the tree of life, and the paradise of God.  In the apocalyptic book the Testament of Levi it is promised that God (or Messiah) ‘shall open the gates of Paradise, and shall remove the threatening sword against Adam, and He shall give the saints to eat from the tree of life, and the spirit of holiness shall be on them (18:10-11; Johnson 435).”  “In Jewish literature ‘Garden of Eden’ and ‘paradise’ were both used for the dwelling of the righteous in the future life (Beasley-Murray 1428).”  “Jewish teachers therefore spoke of the paradise of Adam, the paradise of the blessed in heaven and the paradise of the righteous in the coming kingdom of God.  It is the last of these meanings which is in mind in this promise (Beasley-Murray 1428).”

“John seems to reinterpret the Jewish idea of Paradise.  First, Jesus Christ is the restorer of the lost Paradise (22:1-4,14).  He gives access to the tree of life.  Paradise means to be with Him in fellowship rather than the idea of a hidden paradise with its fantastic sensual delights (Johnson 436).”

“paradise of God”  This “is probably a name for heaven (Lk 23:43; 2Co 12:4 – the only other NT references to paradise (Walvoord 1983, 934).”

8. And to the angel of the church in Smyrna write: The first and the last, who was dead, and has come to life says this:
“to the angel of the church in Smyrna write”  “The letter to the church in Smyrna, while the shortest of the seven, is also the most warmly commendatory (Bruce 1601).”
“the church in Smyrna”  “How the Christian faith came into Smyrna is not known (Lindsell 1849).”  “This “is the only one of the seven churches of Asia that is alive and flourishing today (Lindsell 1849).”  “Notable is the fact that there was no rebuke whatever for these faithful, suffering Christians.  This is in striking contrast with Christ’s evaluations of five of the other six churches, which He rebuked.  Smyrna’s sufferings, though extremely difficult, had helped keep them pure in faith and life (Walvoord 1985, 935).”  “Well-known episodes in the history of the Smyrnean church are the martyrdom of Polycarp (A.D. 156) and that of Pionius (A.D. 250; Bruce 1602).”
“Smyrna”  “If it was inevitable that Ephesus should come first in the list of the 7 churches, it was but natural that Smyrna its great rival should come second (Barclay 73).”  This city is now called “Izmir (Lindsell 1840).”  Smyrna is “a seaport city about 35 miles north of Ephesus (Ryrie 1897).”  “It lies at the head of the gulf into which the Hermus River flows (Lindsell 1849).”  “It stood at the end of the road which crossed Lydia and Phrygia and traveled out to the far east, and it commanded the trade of the rich Hermus valley.  Inevitably it was a great trading city.  The city itself stood at the end of a long arm of the sea, which ended in a small land-locked harbor in the city’s heart.  It was the safest of all harbors and the most convenient; and it had the added advantage that in time of war it could be easily closed by a chain across its mouth.  It was fitting that on the coins of Smyrna there should be an inscription of a merchant ship ready for sea (Barclay 73).”

Smyrna “was one of the very few planned cities in the world (Barclay 74).”  “Smyrna was an ancient Greek colony, destroyed by the Lydians in 627 B.C.  It was refounded by Lysimachus, one of the successors of Alexander the Great, in 290 B.C.  From 195 B.C. onwards Smyrna maintained relations of firm friendship with Rome (Bruce 1601).”  “Smyrna’s history has been one of successive sackings, fires, destructions (Tenney 1061).”  “Smyrna had died as a city on several occasions because of invasions and earthquakes, but it had risen again to new life because the residents had rebuilt it (Constable 25).”  “The image of the phoenix, the legendary bird that rises from the ashes of its destruction, was applied to Smyrna (Beasley-Murray 1428).”  “Smyrna was “a proud and beautiful Asian city closely aligned with Rome and eager to meet its demands for emperor worship (Barker 1850-1851).”  “It was a free city and it knew what loyalty was. Long before Rome was undisputed mistress of the world, Smyrna had cast in its lot with her, never to waver in its fidelity (Barclay 74).”  “Such was the reverence of Smyrna for Rome that as far back as 195 B.C. it was the first city in the world to erect a temple to the goddess Roma.  And in A.D. 26, when the cities of Asia Minor were competing for the privilege of erecting a temple to the godhead of Tiberius, Smyrna was picked out for that honor (Barclay 75).”  “Strabo speaks of the handsomeness of the streets, the excellence of the paving and the great rectangular blocks in which it was built.  Most famous of all the streets was the Street of God, which began with the Temple of Zeus and ended with the Temple of Cybele (Barclay 74).”  “Its tutelary deity was the Sipylene Mother,’ a local phase of Cybele (Bruce 1601).”  Cybele was considered to be “the personification of the yearly rejuvenation of nature.  Her devotees claimed that she arose from the dead every spring (Constable 25).”  “In such a city we would expect magnificent architecture, and in Smyrna there was a host of temples, to Cybele, to Zeus, to Apollo, to the Nemesis, to Aphrodite and to Asclepios (Barclay 75).”  “This plus a large and actively hostile Jewish population made it extremely difficult to live there as a Christian.  Polycarp, the most famous of the early martyrs, was bishop of Smyrna (Barker 1851).”  “Late in the first century it was a large, wealthy city with a population of about 100,000 (Constable 25).”  “Not only was Smyrna great in trade, in beauty, in political and in religious eminence; it was also a city where culture flourished.  Apollonius of Tyana had urged upon Smyrna the truth that only men can make a city great.  He said; ‘Though Smyrna is the most beautiful of all cities under the sun, and makes the sea its own.  And holds the fountains of the zephyr, yet it is a greater charm to wear a crown of men than a crown of porticoes and pictures and gold beyond the standard of mankind: for buildings are seen only in their own place, but men are seen everywhere and spoken about everywhere and make their city as vast as the range of countries which they can visit.’  So Smyrna had a stadium in which famous games were yearly held; a magnificent public library; an Odeion which was the home of music; a theatre which was one of the largest in Asia Minor.  In particular, Smyrna was one of the cities which laid claim to being the birthplace of Homer; it had a memorial building called the Homerion and put Homer’s head on its coinage (Barclay 75).”  “Smyrna is still a large seaport with a present population of about 200,000 (Walvoord 1985, 934).”

“Smyrna means bitter (Constable 25).”  “The name of the city, Smyrna, means ‘myrrh,’ an ordinary perfume.  It was also used in the anointing oil of the tabernacle, and in embalming dead bodies (Ex 3:23; Ps 45:8; SS 3:6; Mt 2:11; Mk 15:23; Jn 19:39; Walvood 1985, 934).”  Myrrh “was symbolic of death (Tenney 1060).”  Myrrh “becomes very fragrant when someone crushes it (Constable 25).”  “While the Christians were experiencing the bitterness of suffering, their faithful testimony was like myrrh or sweet perfume to God (Walvoord 1985, 934).”
“A am the first and last”  “In the OT that is the title belonging to God.  ‘I am the first,’ Isaiah heard God say, ‘and I am the last (Isa 44:6; 48:12; Barclay 81).”  Jesus “shares the eternal, immutable being of God.  He is the beginning and the end.  He is from everlasting to everlasting (Stott 46).”  “He ‘has neither beginning of days nor end of life (Heb 7:3).’  He is the same yesterday and today and for ever (Heb 13:8; Stott 46).”  “We are born and grow and decay and die, but His years do not fail.  Before we were born He was Alpha, and He will be Omega after we have passed from this earthly stage and are seen no more (Stott 46).”  “To the Christian it is a tremendous promise.  Come what will, from the first day of life to the last, the Risen Christ is with us (Barclay 81).”  “Christ is portrayed as the eternal One (1:8,17; 21:6; 22:13; Walvoord 1985, 934).”

“who was dead and has come to life”  Christ “is victorious (Stott 47).”  Oecumenius wrote: “’Who was dead,’ He says, ‘and came to life.’  He who came into the trial of death, He says, by death put death to death (Weinrich 24).”  “Most men live and die; Christ died and lived (Stott 47)!”  “The Risen Christ is He who experienced death came to life again in the triumphant event of the Resurrection, and is alive for evermore (Barclay 82).”  This phrase “was an echo of the experience of Smyrna itself (Barclay 74).”  “The assembly at Smyrna was persecuted for the faith, which explains why the Lord emphasized His death and resurrection as He opened His message (Wiersbe 572).”  Christ “suffered death at the hands of His persecutors and then was resurrected from the grave (1:5; Walvoord 1985, 934).”  For John “these events are actually one: they are transformed into interpenetrating symbols which redefine what it means ‘do die’ and ‘to live.’  For Christ, the way to life was death (20:4-6; Stuckenbruck 1541).”  “The Rise Christ has conquered the worst that life can do.  He triumphed over pain and over death; and He offers us through Himself the way to victorious living (Barclay 82).”  “The church is reminded that its Lord is the conqueror of death and has conquered it for their sakes (Beasley-Murray 1428).”  “No matter what experiences God’s people may have, their Lord identifies with them (Wiersbe 573).”
“was dead” “The tenses of the verb are of the first importance.  The Greek for ‘was’ is genomenos, which means ‘became.’  It describes what we might call a passing phase.  Christ became dead; it was [an] episode through which He passed (Barclay 81-82).”
“has come to life”  “In the Greekthe verb which the Authorized Version translates ‘is alive’ is not a present tense but an aorist, which describes one action completed in the past.  The right translation is ‘came to life again (RSV),’ and the reference is to the event of the Resurrection (Barclay 82).”
“life”  “John uses the verb ‘to live (zaō) in contrast to the usual words ‘to raise’ or ‘to rise’ (Stuckenbruck 1541).”
9. ‘I know your tribulation and your poverty (but you are rich), and the blasphemy by those who say they are Jews and are not, but are a synagogue of Satan.

“These aspects of Christ were especially relevant to the Christians at Smyrna who, like Christ in His death, were experiencing severe persecution (Walvoord 1985, 934).”  “They were being persecuted not only by pagan Gentiles but also by hostile Jews and by Satan himself (Walvoord 1985; 935).”  “In the history of the church the most severe persecution has come from religionists (Walvoord 1985; 935).”

“I know your tribulation and your poverty (but you are rich)”  “John attempts to redefine reality in order to interpret their circumstances: they appear afflicted and destitute, but this is a mask of the truth that they are ‘rich’ (Stuckenbruck 1541).”  Andrew of Caesarea wrote: “In the things of the flesh you have tribulation and poverty, which you endure for my sake, being beaten by unbelievers and being deprived of present goods.  But in the things of the Spirit you are rich, for you have the ‘hidden treasure in the field (Mt 13:44)’ of your heart (Weinrich 25).”
“I know your tribulation”  “What a comfort is was to know that Christ knew all about their sufferings (Walvoord 934-935).”  “The Risen Christ is one who has experienced the worst that life could do to Him.  He had died in the agony of the Cross.  No matter what happened to the Christians of Smyrna, Jesus Christ had been through it.  Jesus Christ can help because He knows what life is like at its worst and has experienced even the bitterness of death (Barclay 82).”  “One of our greatest needs in trouble is someone with whom to share it.  We long to unburden ourselves to somebody who understands.  Now Jesus Christ is the world’s greatest confidant (Stott 47).”
“tribulation”  Barclay translates this “affliction (78).”  “Thlipsis originally meant crushing beneath a weight (Barclay 78).”  “Clearly their tribulation was persecution.  The church of Smyrna was up against it.  The enemies of the faith were aggressive and cruel.  It was a dangerous thing to be a Christian in Smyrna (Stott 36).”  This was probably taking place “because they refused to say ‘Caesar is Lord’ (Wiersbe 573).”  “Their unwillingness to conform was interpreted by the common people as a disgraceful and even treacherous lack of patriotism (Stott 37).”  “To be a Christian was against the law, but persecution was not continuous.  The Christians might be left in peace for a long time, but at any moment a governor might acquire a fit of administrative energy or the mob might set up a shout to find the Christians – and then the storm burst.  The terror of being a Christian was the uncertainty (Barclay 79).”  Apringius of Beja wrote: Christ “praises the works of His church, for through many tribulations she contends for the kingdom (Weinrich 25).”
“your poverty (but you are rich)”  Christ “is balanced.  That is, He has a right sense of proportion and a true perspective (Stott 47).”  “His set of values is different from the world’s.  He looks not on our material, but on our spiritual, condition (Stott 47).”  Archbishop Trent said “there are both poor rich-men and rich poor-men in His sight (Stott 48).”  Tyconius wrote: Christ “speaks to every church that is poor in spirit yet possesses all things, as the apostle says, ‘as having nothing, and yet possessing everything (2Co 6:10; Weinrich).’”  “Things are not in reality to Him what they often seem on the surface to us.  We may be poor and at the same time rich.  Those who lack much of this world’s goods can yet be ‘rich toward God (Lk 12:21),’ ‘rich in faith (Jm 2:5),’ rich in good deeds (1Tm 6:18),’ and have ‘treasure in heaven (Mt 6:19-20; 19:21).  It is possible to be impoverished in material things and yet enriched in Christ in every way, enjoying ‘the unsearchable riches of Christ (1Co 1:4; Ep 3:8).’  ‘Though He was rich, yet for your sake He became poor, so that by His poverty you might become rich (2Co 8:9).’  The paradox is at its most dramatic when we can affirm with Paul that we are ‘as poor, yet making many rich (2Co 6:10; Stott 48).’”  “Let us … cultivate the mind of Christ (Stott 48).”
“poverty”  “They were also enduring extreme poverty - ptōcheian in contrast with penia, the ordinary word for ‘poverty’ (Walvoord 1985, 935).”  “In the NT poverty and Christianity are closely connected (Barclay 78).”  “The word used here for ‘poverty’ means ‘abject poverty, possessing absolutely nothing’ (Wiersbe 573).”  “Ptōcheia describes complete destitution (Barclay 78).”  “The poverty of the Christians was due to two things.  It was due to the fact that most of them belonged to the lower classes of society.  The gulf between the top and the bottom of the social scale was very wide (Barclay 79).”  Beale writes: “The imperial cult permeated virtually every aspect of city and often even village life in Asia Minor, so that individuals could aspire to economic prosperity and greater social standing only be participating to some degree in the Roman cult (Constable 25).”  “Anyone refusing to acknowledge Caesar as Lord would certainly be excluded from the guilds.  This would mean unemployment (Wiersbe 573).”  “Sometimes they suffered from the spoiling of their goods (Heb 10:4).  There were times when the heathen mob would suddenly attack the Christians and wreck their homes (Barclay 79).”
“but you are rich”  “How do we measure wealth (Stott 48)?”  “In terms of God’s priceless love, of a ripening character that will endure, of a faith more precious than gold and a wisdom more priceless than rubies, or spiritual treasure in heaven (Stott 48)?”  “Christians are rich, for they have a wealthy patron in Christ who for us became poor (Oecumenius).  Therefore, Christians are wealthy in the things of the Spirit (Andrew of Caesarea) and possess the riches of faith and blessing (Apingius; Weinrich 24).”  Victorinus of Petovium wrote: “He knows that for such persons there are hidden riches for him (Weinrich 24).”  Apringius of Beja wrote: Christ “indicates expressly the grace of poverty, because the church despises very much the things of the present time, so that she might acquire future things (Weinrich 25).”  “Though extremely poor, they were rich in the wonderful promises Christ had given them (2Co 6:10; Jm 2:5; Walvoord 1985, 935).”  “They lived for eternal values that would never change, riches that could never be taken away (Wiersbe 573).”  “Their suffering for Christ only increased their riches (Wiersbe 573).”
“the blasphemy of those who say they are Jews”  Apringius of Beja wrote: “The church often sustains much insult from those who claim that they confess God, but do not confess Him (Weinrich 25).”  “The foes of Christ were misrepresenting His people, speaking evil against them (Stott 39).”  “The instigators of persecution were the Jews.  Again and again in Acts we see how the Jews stirred up the authorities against the Christian preachers (Barclay 79).”  “Most interpreters find here a reference to Jews bringing charges to the local authorities against Jewish Christians who, under the cover of Jewish privileges in the Roman Empire, were trying to circumvent obligations to participate in the emperor cult (Stuckenbruck 1541).”  “Jews, of course, did not have to patronize the imperial cult since their religion was accepted by Rome; but they certainly would not cooperate with the Christian faith (Wiersbe 573).”  “It is clear that in Smyrna they were specially hostile to the Christian Church, no doubt because it was from them and from those interested in Judaism that Christianity drew many of its converts (Barclay 76).”  Paul “described them as those ‘who killed both the Lord Jesus and the prophets, and drove us out, and displease God and oppose all men by hindering us from speaking to the Gentiles that they may be saved (Stott 38; Ac 13:45,50; 14:2,5,19; 17:5-7; 18:5,6; 21:27; 25:12; 28:17-28; 1Th 2:14-16).”  “The ‘slander (NIV)’ of the Jews of Smyrna is characteristic of the Jewish bitterness against Christians in this city, and is referred to by other Christian writers.  These Jews would have taken the opportunity of informing against the Christians.  The church of Smyrna later cited the Jewish allegations that Polycarp resisted the state religion; they spoke of him as ‘the teacher of Asia, the father of the Christians, the puller down of our gods, who teaches numbers no to sacrifice nor to worship’ (Beasley-Murray 1428).”
“blasphemy”  The NIV is “slander.”  “The term blasphēmia also occurs in 13:1,5,6; 17:3, where it describes the beast’s activity (Stuckenbruck 1541).”  “From both Jews and Gentiles the Christians in Smyrna received slander and suffering (Wiersbe 573).”  “Six slanders were regularly leveled against the Christians: (1) On the basis of the words of the Sacrament – this is my body, and this is my blood – the story went about that the Christians were cannibals.  (2) Because the Christians called their common meal the Agapē, the Love Feast, it was said that their gatherings were orgies of lust.  (3) Because Christianity did, in fact, often split families, when some members became Christians and some did not, the Christians were accused of ‘tampering with family relationships.’  (4) The heathen accused the Christians of atheism because they could not understand a worship which had no images of the gods such as they themselves had.  (5) The Christians were accused of being politically disloyal because they would not say: ‘Caesar is Lord.’  (6) The Christians were accused of being incendiaries because they foretold the end of the world in flames.  It was not difficult for maliciously-minded people to disseminate dangerous slanders about the Christian church (Barclay 80).”
“those who say they are Jews and are not”  Oecumenius wrote: “’Judah’ means ‘confession,’ and Israel means ‘those who spiritually see God.’  Therefore, those who are true Jews and the spiritual Israel would be those who confess Christ.  For he is not a Jew who is one outwardly, nor is the circumcision which is outward and physical’ pleasing to God, as Paul says, ‘rather, he is a Jew who is one inwardly, and the circumcision is a matter of the heart,’ not the flesh (Ro 2:28-29; Weinrich 25).”  “A true Jew is not once physically or racially, but spiritually (Ro 2:17-19; Wiersbe 573).”  “The true Jew is one whose life is praiseworthy in God’s sight (Ro 2:28ff; Bruce 1601).”  Ryrie writes: “At the martyrdom of Polycarp at Smyrna in 168, these Jews eagerly assisted by gathering ‘on the Sabbath’ wood and fagots for the fire in which he was burned (Constable 25).”
“Jews”  “One feature which stands out in the letter and which had serious consequences for the Christians there [is that] the Jews were specially numerous and influential.  We find them, for instance, contributing 10,000 denarii for the beautification of the city (Barclay 76).”
“but are a synagogue of Satan”  Oecumenius wrote: “Those who have remained Jews in unbelief are a blasphemous synagogue, under the leadership of Satan (Weinrich 25).”  “The Church does suffer under those who have failed to confess Christ (Oecumenius) and who will be instruments of the antichrist (Victorinus; Weinrich 24).”  “The Jewish community in Smyrna, because of its slanderous attacks on the Christians, had shown itself unworthy of the name “Jew;’ they were rather, by virtue of their opposition to the Gospel, ‘a synagogue of Satan (3:9; Bruce 1601-1602).’  Apringius of Beja wrote: “Their congregation is bound to the devil as its source (Weinrich 25).”  “It is as if John said: ‘You call yourselves the assembly of God when, in fact, you are the assembly of the devil (Barclay 80).”  “These have committed a ‘slander’ (blasphēmia) of such gravity that they are labeled” with this designation (Stuckenbruck 1541).”  “This group of Jews had approximated [Satan’s] nature.  Naturally this is not an indication of John’s view of Jews; he was a Jew himself!  It reflects the depths of apostasy to which this congregation had sunk (Beasley-Murray 1428).”  “Several decades later, the Jews of Smyrna played a prominent part in the attack on Polycarp, bishop of Smyrna (Bruce 1602).”
“a synagogue of Satan”  John “is taking a favorite expression of the Jews and reversing it.  When the people of Israel met together they loved to call themselves ‘the assembly of the Lord (Nb 16:3; 20:4; 31:16; Barclay 80).”
“synagogue”  “’Synangogue’ is in Greek sunagōgē, which literally means a coming together, an assembly a congregation (Barclay 80).”
“Satan”  This is “Hebrew for ‘accuser’ (Zc 3:1; Jb 1:6-12; 2:1-7; Barker 1851).”  “’Satan’ means ‘adversary’ (Bruce 1602).”  “The name ‘Satan’ means an accuser, slanderer (Beasley-Murray 1428).”  “Satan is mentioned in four of the seven letters (2:13,24; 3:9; Walvoord 1985, 935).”
10. Do not fear what you are about to suffer.  Behold, the devil is about to cast some of you into prison, so that you will be tested, and you will have tribulation for ten days.  Be faithful until death, and I will give you the crown of life.’

“Do not fear what you are about to suffer … Be faithful”  “Faith and fear are opposites.  They cannot co-exist.  Faith banishes fear (Stott 45).”  “True, here the call is to faithfulness rather than to faith, but we need to remember that faith and faithfulness are the same word in Greek.  This is understandable because it is from faith that faithfulness springs.  Trust in Christ, and we shall ourselves be trustworthy.  Rely on Christ, and we shall be reliable.  Depend on Christ, and we shall be dependable.  Have faith in Christ, and we shall be faithful (Stottt 45-46).”  “The way to lose fear is to gain faith (Stott 46).”  “Death, even violent death, should hold no terrors for us if we believe that Jesus not only experienced it but conquered it (Stott 47).”
“Do not fear what you are about to suffer”  Apringius of Beja wrote: Christ “speaks of those future trials and evils which will come upon them from the impious, and He comforts His faithful, that they not be fearful of the tortures of the persecutors.  And he indicates what they would be strong enough to suffer and what the enemy would be able to do … For, just as in the period of the catholic church, after the banishment of the apostle, whose sayings these are, the sufferings continued and many tribulations were inflicted upon the Church, so we know that also in the future more [sufferings] will be inflicted when the antichrist arrives, although even now the Church often sustains many sufferings in various places and regions from heretics and from native populations (Weinrich 26).”  Christ “has perfect knowledge of our present trials and perfect foreknowledge of our future tribulation.  So He warns the Christians of Smyrna about what is to come (Stott 49).”  
“Do not fear”  Literally this is: “stop being afraid (Walvoord 1985, 935).”  “The word of Christ to these suffering Christians was an exhortation to have courage (Walvoord 1985, 935).”  Christ “exhorts His church not to fear those who kill the body, but afterward have nothing which they can do (Weinrich 25).”
“what you are about to suffer”  In the beatitudes Christ “added His final blessing to those who are persecuted for righteousness’ sake.  ‘Blessed are you when men shall revile you and persecute you and utter all kinds of evil against you falsely on my account.  Rejoice and be glad, for your reward is great in heaven, for so men persecuted the prophets who were before you.’ – To this beatitude Christ appended a complementary woe when He said: ‘Woe to you, when all men speak well of you, for so their fathers did to the false prophets (Mt 5:10-12; Lk 6:26).  Not one but many times this theme recurred in His teaching.  ‘If the world hates you, know that it has hated me before it hated you …. Remember the word that I said to you.  ‘A servant is not greater than his Master.’  If they persecuted me, they will persecute you …’ ‘In the world you have tribulation (Jn 15:18,20; 16:33).  Jesus Himself experienced the very same poverty and slander, arrest and death, of which He now writes to the church of Smyrna (Stott 42).”   “Their severe trials were to continue (Walvoord 1985, 935).”  “The church will suffer until the end of time, for the devil will always persecute the church through the impious, the heretics and finally the antichrist (Apringius, Primasius).  The devil will also attack the church throughout the present age by bringing her into temptation, just as he did against Adam, who fell, and against Christ, who withstood the threefold temptation (Primasius; Weinrich 24).”

“Many Christian writers have recognized in more recent days that suffering is the hallmark of the genuine Church.  Dietrich Bonhoeffer, the Lutheran pastor who was hanged by direct order of Himmler in the Flossenburg concentration camp on 9 April 1945, wrote: ‘Suffering then is the badge of the true Christian.  The disciple is not above his master … Luther reckoned suffering among the marks of the true Church, and one of the memoranda drawn up in preparation for the Augsburg Confession similarly defines the Church as community of those ‘who are persecuted and martyred for the gospel’s sake.’  Discipleship means allegiance to the suffering Christ, and it is therefore not at all surprising that Christians should be called upon to suffer’ (Stott 43).”  Stott goes on to write: “I am just saying that we should face this fact, namely, that if we do not suffer it is probably because we compromise and that if we do not compromise we certainly shall suffer.  Smyrna was a suffering church because it was an uncompromising church (Stott 45).”
“suffer”  “The problem of human suffering, even for a limited time, has always perplexed faithful Christians.  Suffering can be expected for the ungodly, but why should the godly suffer?  The Scriptures give a number of reasons.  Suffering may be (1) disciplinary (1Co 11:30-32; Hb 12:3-13), (2) preventive (as Paul’s thorn in the flesh, 2Co 12:7), (3) the learning of obedience (as Christ’s suffering, Heb 5:8; Ro 5:3-5), or (4) the providing of a better testimony for Christ (Ac 9:16; Walvoord 1985, 935).”

“the devil is about to cast some of you into prison”  “The devil would incite their foes to imprison some of them shortly having received permission from God to do so (Jb 1).”  Christ “assured them that He knew the devil’s plans and was in complete control of the situation (573).”  “The devil used the imperial authorities as his instruments (cf. 13:2, where the imperial wild beast is energized by the dragon; Bruce 1602).”
“devil”  The word is “diabolos” which also means “accuser (Barker 1851).”  The Greek equivalent of “Satan” “means ‘slanderer’ or ‘false accuser;’ (12:9ff; Bruce 1602).”

“cast some of you into prison”  “They would receive further ‘persecution’ by imprisonment (Walvoord 1985, 935).”  “Imprisonment was not a punishment in itself, but a prelude to trial and sentence (Bruce 1602).”  The sentence might be “forced labor in salt mines, or deportation, or death (Beasley-Murray 1428).”
“some of you .. “for ten days”  Christ “sets a limit to their sufferings (Stott 49).”  “A limit is set both to the number of Christians who will have to suffer this ordeal and its duration (Stott 49).”  “As with the pitiful afflictions of Job, and as with the mighty heathen empires which invaded Judah, God would say to the devil in Smyrna ‘thus far and no further’ (Stott 49).”
“you will be tested”  “This would be a trial (peirasthete) that Satan would use to try to entice them to depart from the Lord (Constable 26).”  “What Satan proposes, God permits/  God too has a purpose in suffering, and although the details of His purpose are often obscure, His general intention is clear.  Our adversary tempts in order to destroy; but our Father tests in order to refine.  As gold is purified of dross in the furnace, so the fires of affliction can purge our Christian faith and strengthen our Christian character (Jm 1:2-4; 1Pe 1:7).  Let us then look beyond the trial to the purpose, beyond the pain of the chastening to its profit (Stott 49).”  “A persecution can be considered as a contest.  Who sets the terms of any contest if not the one who provides the crown and the prizes (Tertullian; Weinrich 22).”
“you will have tribulation for ten days”  Apringius of Beja wrote: “But He says, ‘You will have tribulation for ten days.’  This is to say, should you consider the present evils which you suffer in comparison to the perpetuity of the future blessedness, you will regard these without doubt as small and as quickly transient as though of 10 days duration.  And therefore, the apostle said: ‘I consider that the sufferings of this present time are not worth comparing with the glory that is to be revealed to us (Ro 8:18; Weinrich 26).”  “This may refer to a ten day period of intense persecution to come, or it may indicate ten periods of persecution from Nero to Diocletian (Ryrie 1897).”  “Historically the church experienced intense persecution during the post-apostolic era until Constantine elevated Christianity to the official religion of the Roman Empire (Constable 28).”  “Some have taken these words ‘for 10 days’ as a symbolic representation of the entire persecution of the church; others think it refers to 10 persecutions under Roman rulers.  The most probable meaning is that it anticipated a limited period of time for suffering.  Scott finds precedence in Scripture that 10 days means a limited period of time.  He cites Gn 24:55; Ne 5:18; Jr 42:7; Dn 1:12; Ac 25:6.  Alford holds the same position, citing Nb 11:19; 14:22; 1Sm 1:8; Jb 19:3; Walvoord 1985; 935).”  This referred to a prolonged but not unlimited period (Bruce 1602).”  “This prophecy is at once a warning and a promise.  Imprisonment is coming, but the time of trouble, although sharp, will be short (Barclay 79).”
“you will have tribulation”  Primasius wrote: “These words are fitting for the universal church, against whom the devil is always waging war with unavoidable hostilities (Weinrich 26).”
“Be faithful unto death and I will give you the crown of life”  “Apparently up to this time none had died, but this could be expected (Walvoord 1985, 935).”  “If Christ seldom makes offers without demands, He also seldom makes demands without offers.  He offers His strength that we may meet His demands (Stott 45).”  Christ “is generous.  He promises a rich reward to the Christian who is steadfast through suffering (Stott 49).”  “We may lose our life, but then ‘the crown of life’ will be given us (Stott 50).”  “The sufferings of the present age, however, will not compare with the perpetuity of future blessedness (Apringius), and so Christians should remain faithful to the end in faith, love, and holiness (Primasius), as did the martyrs and the confessors who received a crown of life (Cyprian; Weinrich 24).”  “In this life it may be that the Christian’s loyalty will bring him a crown of thorns, but in the life to come it will surely bring him the crown of life (Barclay 84).”  “They may not have enjoyed the approval of men, but they certainly received the praise of God (Wiersbe 573).”  “Through such faithfulness the justification of forgiveness and conversion will issue into the glorification of eternity (Fulgentius of Ruspe) and into the freedom from the results of sin (Oecumenius; Weinrich 24).”  “Even if they were martyred, they would be ushered into glory, wearing crowns (Wiersbe 573)!”  “While their persecutors could take their physical lives, it would only result in their receiving ‘the crown of life (Walvoord 1985, 935).”  “Believers are encouraged to be faithful by contemplating what awaits them after death, namely, eternal life (Walvoord 1985, 935).”  “The point of the Lord’s promise is that those who remain faithful will experience eternal life to the utmost in the life to come (Constable 28).”  “The reassuring word of Christ to Smyrna is the word to all suffering and persecuted Christians (Walvoord 1985, 935).”
“Be faithful unto death”  “In this passage there is also a demand, and the demand is for loyalty, loyal even when death is the price to be paid (Barclay 82).”  “Opposition to the gospel was so fierce that martyrdom appeared a real and solemn possibility (Stott 40).”  “The real possibility of death for the faithful is taken seriously (Stuckenbruck 1541).”  “Cyprian uses two great phrases to describe those who are faithful unto death.  He describes them as ‘illustrious with the heraldry of a good name,’ and he calls them ‘the white-robed cohort of the soldiers of Christ’ (Barclay 84).”
“Be faithful”  “The important thing was faithfulness, standing true to Christ no matter what the government might threaten to do (Wiersbe 573).”

“unto”  “’Unto’ here means not ‘until’ but ‘even unto’ (Stott 40).”
“I will give you the crown of life”  “Jesus Christ will be in no man’s debt and loyalty to Him brings its own reward (Barclay 82).”

“I will give”  “It is not a merit award; it is a gift (Stott 49).”
“crown of life”  Literally translated this is: “the crown that is eternal life (Barker 1851).”  This “is the winner’s crown awarded at the annual athletic games.  Smyrna was a key participant in the games, so this promise would be especially meaningful to believers living there (Wiersbe 573).”  This is “the laurel wreath for the victor at the games (Beasley-Murray 1429).”  The recipient of the laurel’s award also “consists of life in the kingdom of God (Beasley-Murray 1429).”  “The Smyrnaean Christians’ garland won for endurance and victory in the spiritual contest would be eternal life – the promise is the same as that to Ephesus in v.7, though the imagery is different.  The imagery here is suggested by ‘the crown of Smyrna,’ the circle of colonnaded buildings on Mount Pagos, which overlooked the city (Bruce 1602).”  
This is “the reward of one who is faithful under trial or unto death (Jm 1:12; Ryrie 1897).”  “This appears to be a victor’s crown (stephanos) given for enduring the trials and tests of life even to the point of death without denying Christ.  It is not the gift of eternal life but the fullness of that life (Jn 10:10; Constable 26-27).”  “The crown of life’ is one of several crowns promised to Christians (4:4; 1Co 9:25; 1Th 2:19; 2Tm 4:6-8; 1Pe 5:4; Walvoord 1985, 935).”  “The person who endures these trials will receive the crown of life after Jesus Christ has approved him or her.  This approval will take place when the Lord evaluates that believer’s works at the judgment seat of Christ (1Co 3:13).  He will award the crown at this judgment (1Co 3:14; Constable 27).”
“The ‘crown of life’ is the same as the ‘tree of life (v.7), but the metaphor has changed.  Heaven is now no longer a pleasure-garden and eternal life a tree bearing delicious fruit, but the winning-post at the end of a race and eternal life the victor’s wreath or garland.  Smyrna was famous for its arena and its games.  So the Smyrna church will not have found it difficult to imagine the Christian life as a race or contest.  It required diligent training, energy and strong exertion.  The pace would be fast and the going hard.  There would be sweat and pain.  But at the end stood He who is the first and the last, the Victor par excellence, and in His hand was the crown of life which every conqueror would receive (Stott 50).”  “Jesus Christ, the first and the last, who died and lived again, knows our trials, controls our destiny, and will invest us with the crown of life at the end of the race (Stott 50).”
“crown”  This does not refer to a royal crown (12:2; 13:1; 19:12) but to the garland or wreath awarded to the winner in athletic contests (3:11; 4:4,10; 6:2; 9:7; 12:1; 14:14; Barker 1851).”  “It is the crown of joy and victory (Barclay 83).”  “Every year a few city administrators, rulers and priests received a crown of leaves for their faithfulness to their duties (Constable 27).”  “(1) The Christian can win the crown of victory in the contest of life.  (2) When a man had faithfully performed the work of a magistrate, at the end of his term of office he was granted a crown.  He who throughout life faithfully serves Christ and his fellowmen will receive his crown.  (3) The heathen world was in the habit of wearing crowns, chaplets of flowers, at banquets.  At the end of the day, if the Christian has been loyal, he will have the joy of sitting as a guest at the banquet of God.  (4) The heathen worshippers were in the habit of wearing crowns when they approached the temples of their gods.  At the end of the day, if he has been faithful, the Christian will have the joy of entering into the nearer presence of God (Barclay 83).”
“of”  “Of” “means ‘which consists of’ (Barclay 83).”
11. ‘He who has an ear, let him hear what the Spirit says to the churches.  He who overcomes will not be hurt by the second death.’

“He who has an ear, let him hear”  “As in all the letters, an exhortation is given to the individuals who will listen (Walvoord 1985, 935).”

“He who overcomes will not be hurt by the second death.”  “This epistle, so full of sufferings, is full of comforts and consolations (Stott 45).”  “The Lord reinforced the promise given by James (Jm 1:12) and assured His people that there was nothing to fear (Wiersbe 573).”  “The first death might hurt them briefly, but the second death would not hurt them at all (Constable 28).”  “When John spoke of the faithful being unharmed by the second death, he meant precisely the same as Paul when he said that nothing in life or in death, in time or eternity can separate those who love Him from Jesus Christ.  Such a man is safe from all that life or death can do to him (Ro 8:38-39; Barclay 85).”
“He who overcomes”  “The promise is given to overcomers, referring in general to all believers (Walvoord 1985, 935).”

“will not be hurt by the second death”  This means, Vocotinus of Petovium wrote, “he will not be punished in hell (Weinrich 25).”  Oecumenius wrote: “For, while all, the just and the sinner alike, are subject to the first death, which is the separation of the soul from the body, so that the divine judgment might be enforced: ‘You are earth and to earth you will return (Mt 8:22),’ those who have overcome temptations should not be harmed by the second death (Weinrich 28).”
“will not be hurt” “Christians will not – a double negative in Greek: ‘not in any way’ – suffer injury or harm (adikethe) by the second death (Constable 27).”
“the second death”  This is a “Jewish expression, which contrasts the death which all must suffer with the fate of those who are destined never to escape its power, either because they are unworthy or resurrection from death or because they suffer judgment at the end of the age (21:8).  Such a doom is to die twice (Beasley-Murray 1429).”  The second death is eternal separation from God.  It follows the first death, which is separation of the soul from the body (Constable 27).”  This refers to “eternal separation from God in the lake of fire (20:14; Ryrie 1897).”  Thomas writes: “It is annihilation, but conscious unending punishment (Constable 27).”  It is the “final judgment, the alternative to eternal life (20:14; 21:8; Bruce 1602).”  “The Smyrneans are reminded that to die through human wrath is small compared with suffering the judgment of God (Beasley-Murray 1429).”  Hodges writes: “This intimates a superlative triumph over the second death.  But since the second death is actual banishment from the presence and life of God (Rv 20:14-15), … [this] also intimates a splendid experience of the divine life and presence (Constable 27).”

“The ‘second death’ is a mysterious phrase which occurs nowhere in the NT outside the Revelation (20:6,14; 21:8).  The Rabbis talked of ‘the second death whereof the wicked die in the next world.  The phrase may have two origins: (a) “The Sadducees believed that after death there was absolutely nothing; the Epicureans held the same doctrine.  This belief finds its place even in the OT for that pessimistic book Ecclesiastes is the work of a Sadducee.  ‘A living dog is better than a dead lion; for the living know that they will die, but the dead know nothing (Ec 9:4-5).’  For the Sadducees and the Epicureans death was extinction.  To the orthodox Jew this was too easy, for it meant that for the wise and the fool the end was the same (Ec 2:15,16; 9:2).  They, therefore, came to believe that there were, so to speak, two deaths – the physical death which every man must undergo and after that a death which was the judgment of God.  (b) This is very closely connected with the ideas which we touched on when studying the word ‘paradise (2:7).’  We saw that many of the Jews and the early Christian thinkers believed that there was an intermediate state into which all men passed until the time of judgment.  If that were so, then indeed there would be two deaths, the physical death which no man can escape and the spiritual death into which the wicked would enter after the final judgment (Barclay 84-85).”

“The purpose of this letter was to encourage the Christians in Pergamum for their faithfulness to Christ and to urge them to reject the false teaching in their midst (Constable 28).”

12. And to the angel of the church in Pergamum write: The One who has the sharp two-edged sword says this:
“Pergamum”  “There is a difference in the name of this city in the different translation of the NT.  The AV calls it Pergamos, while the RV, the RSV and Moffat call it Pergamum.  Pergamos is the feminine form of the name and Pergamum is the neuter.  In the ancient world it was known by both forms but Pergamum was much the commoner and the newer translations are right to prefer it (Barclay 87).”

This city is modern day “Bergama: the ancient capital of Asia, built on a cone-shaped hill rising 1,000 feet above the surrounding valley.  It name in Greek means ‘citadel’ and is the origin of our word ‘parchment*’ (Barker 1851).”  From the top of this conical hill “the Mediterranean could be seen, fifteen miles away (Barclay 87).”  “The city of Pergamum came to prominence only after the death of Alexander the Great, when it became the capital of a new, independent state (Caird 37).”  “The city was so named from its commanding position overlooking the Caicus valley, and the name survives in modern Bergama, which lies in the valley below.  It was the capital city of the Attalid dynasty whose kingdom, bequeathed to Rome in 133 B.C., became the province of Asia (Bruce 1602).”  Until that time “Pergamene kings continued as enthusiastic patrons of Hellenistic culture (Mounce 78).”  “Pergamum regarded itself as the custodian of the Greek way of life (Barclay 88).”  “Sir William Ramsay describes it: ‘Beyond all cities in Asia Minor, it gives the traveler the impression of a royal city, the home of authority; the rocky hill on which it stands is so huge, and dominates the broad plain of the Caicus so proudly and so boldly’ (Barclay 87).”  “Pergamum was the capital city of the Roman province of Pergamum in Asia (Lindsell 1850).”  “It had once been the capital of the Roman province of Asia (Ryrie 1897).”  “The population of Roman Pergamon has been estimated at 200,000.  A different and perhaps more realistic, estimate is provided by the second-century A.D. physician Galen, who put the population of Pergamon, including women and slaves, at 120,000.  Galen says that Pergamon had 40,000 citizens and equal numbers of women and slaves; i.e., ca. 22% to 25% of the total population.  Base on this evidence, Duncan-Jones claims that Pergamon in the second century A.D. had a free adult population of ca. 80,000.  Duncan-Jones assumes that the free adult male population is 28.6% of the free population (Aune 181).”It was located “about 45 miles N. of Smyrna.  It boasted one of the finest libraries of antiquity [over 200,000 volumes (Mounce 78)] and was the place where parchment was first used (Ryrie 1897).”  “Because of its library, Pergamum was an important center of culture and learning (MacArthur 64).”  The library was “later sent to Egypt as a gift from Anthony to Cleopatra (Walvoord 65).”  “A university was also located there (Walvoord 65).”  “Pliny called Pergamum ‘by far the most distinguished city in Asia’ (Mounce 78).”  “It was famous for its medical schools (Smith 1062).”
“Of one thing there was no doubt: Pergamum was the centre of the religious life of the province (Beasley-Murray 1429).”  “It was a center of worship for four of the most important pagan cults of the day – Zeus, Athene (the patron goddess), Dionysos, and Asklepios (Mounce 78).”  “Of Pergamum an ancient writer said it was ‘given to idolatry more than all Asia.’  The high hill behind it was adorned with numerous temples, among which was the great temple to Zeus, who was called Soter Theos, the Savior God (Smith 1063).”  The temples for Zeus and the imperial cult were “located on the acropolis.  Reportedly, this acropolis could be seen from all sides at a great distance (Aune 182).”  “’Near the summit stood an immense altar to Zeus, erected by Eumenes II to commemorate the victory won by his father over the Gauls; and a short distance from this altar there was an elegant temple of Athena.’”  Another deity honored in Pergamum was Dionysis (Stott 52).”  “Pergamum was the first temple in the area dedicated to Augustus and Rome, hence it became the centre for the worship of the emperor in the province (Beasley-Murray; 1429).”  “Asclepius, god of health, symbolized by a serpent, was worshiped there (Smith 1062).”  Thus, Pergamum was also “the seat of a famous school of medicine (Stott 52).”  “Here was a perfect symbol of the fusion of western and eastern religion and culture, which was the unintended result of Alexander’s conquests; for the simple Ionic pillars of the colonnade stood on a plinth decorated with a sculptured representation of the battle between gods and giants, in which Greek restraint had given way to oriental luxuriance (Caird 37).”  In addition to the temples, Pergamum was “full of statues, altars and sacred groves (Walvoord 65).”
“The very word ‘Pergamos’ has in it the same root from which we get our English words for bigamy and polygamy (Barnhouse 51).”  “Many writers have noted that ‘Pergamum’ comes from the Greek word gamos that means marriage.  This letter pictures a church married to the world rather than to Christ (Constable 31).”  “The particle which forms the first syllable frequently calls attention to something that is objectionable.  ‘Pergamos’ signifies a mixed marriage in the most objectionable sense of the word, for it is the marriage of the organization of the church of Jesus Christ with the world in defiance of the distinct command of the Spirit, ‘Be ye not unequally yoked together with unbelievers: for what fellowship hath righteousness with unrighteousness?  And what communion hath light with darkness?  And what concord hath Christ with Belial?  Or what part hath he that believeth with an infidel?  And what agreement hath the temple of God with idols (2Co 6:14-16; Barnhouse 51)?”  Here is a reminder “that each local church is ‘engaged to Christ’ and must be kept pure (2Co 11:1-4; Wiersbe 574).”
*”It is interesting to note that the word ‘parchment’ is derived from Pergamum.  In the ancient world ‘parchment was hē pergamēnē charta, ‘the Pergamene sheet; and to this name attaches a story.  For many centuries ancient rolls were written on papyrus, a substance made of the pith of a very large bulrush which grows beside the Nile.  The pith was extracted, cut into strips, pressed into sheets and smoothed.  There emerged a substance not unlike brown paper, and this was universally used for writing.  In the 3rd c. B.C. a Pergamene king called Eumenēs was very anxious to make the library of the city supreme.  In order to do so he persuaded Aristophanes of Byantium, the librarian at Alexandria, to agree to leave Alexandria and come to Pergamum.  Ptolemy of Egypt, enraged at this seduction of his outstanding scholar, promptly imprisoned Aristophanes and by way of retaliation put an embargo on the export of papyrus to Pergamum.  Faced with this situation, the scholars of Pergamum invented parchment or vellum, which is made of the skins of beasts, smoothed and polished.  In fact parchment is a much superior vehicle for writing and, although it did not do so for many centuries, it in the end ousted papyrus altogether as writing material (Barclay 88).”
“the One who has the sharp two-edged sword says this:”  Tyconius [c.330-390] points out that “here Christ speaks to every church, for the devil everywhere works temptation and wickedness (Weinrich 29).”
“the One who has the sharp two-edged sword”  “This description pictures Christ as judge and executioner (MacArthur 63).”  “Jesus Christ described Himself as the One who judges with His Word (1:16; 19:15,21; Constable 28).”  This title “is appropriate here because of the severity of the language of vv.14-16 (Bruce 1602).”  “From His mouth comes a sharp sword, so that with it He may strike down the nations (Rv 19:15; NASB’95).”
“sharp”  “The Word never wields a dull edge (MacArthur 63).”
“the two-edged sword”  “The sword mentioned is a long spearlike sword, apparently referring to the double-edged character of the Word of God.  Reference is made to this spearlike sword seven times in the Bible (1:16; 2:12,16; 6:8; 19:15,21; Lk 2:35; Walvoord 66).”  The Word of God’s “representation as a double-edged sword indicates on the one hand the sword as the Word of God which separates the ones who are the vessels of grace from condemnation with the world, and which by its promises and message of salvation cuts loose the chains of sin and condemnation which bind the helpless sinner.  On the other hand, the same Word of God is the means of condemnation and rejection for those who refuse the message of grace.  The Word of God is at once the instrument of salvation and the instrument of death (Walvoord 66).”  In Rv 19 “the same sword is in evidence, not as a critic of believers, but as an instrument of war with which He smites the nations (Barnhouse 52).”  Andrew of Caesarea [6th c.] and Bede [the Vernerable (c.672/673-735)] comment that “’Pergamum’ refers to the divine judgment by the ‘two-edged sword’ which distinguishes between the faithful and the unfaithful (Weinrich 29).”

“Or perhaps life and death are in view.  Roman officials who had the right to carry this sword (hromphaia 1:16; 2:16) had the power of life and death in cases of capital offences (Constable 28).”  Johnson writes: “It is interesting that Pergamum was a city to which Rome had given the rare power of capital punishment (ius gladii), which was symbolized by the sword.  The Christians in Pergamum were thus reminded that though they lived under the rule of an almost unlimited imperium, they were citizens of another kingdom – that of him who needs no other sword than that of his mouth (Constable 28).”  “It is a salutary reminder that there is a power greater than that of any earthly governor (Morris 66).”  “The Christians are reminded that, though they live under the authority of one who holds the sword of imperial justice, they are citizens also of the greater empire of Him who needs n other weapon than the spoken word, ‘the sword’ of His ‘mouth,’ which is the Word of God.  If a Christian should be called to confess his faith before a Roman court of justice, he must remember that it is Christ, not the proconsul, who ‘has the two-edged sword’ (Caird 38).”  “The sovereign Christ with the two-edged sword would remind the threatened congregation that ultimate power over life and death belongs to God (Mounce 79).”
“sword” “The term ρομφαία was normally used to refer to a large sword used both for cutting and piercing (Aune 181).”  “Reason, effective speech, or God’s word is often compared with a sword or dagger (Ps 52:2; 57:4; Ep 6:17; Heb 4:12; Aune 182).”
13. “I know where you dwell, where Satan’s throne is; and you hold fast My name, and did not deny My faith even in the days of Antipas, My witness, My faithful one, who was killed among you, where Satan dwells.
“To those who are found faithful in such circumstances commendation is all the more generous (Walvoord 67).”
“I know where you dwell/where Satan dwells”  “Both the believers and their ultimate adversary live in the same locality (Mounce 80).”  “Satan not only inhabited Pergamum, but ruled it.  Pergamum was not only his home, but his throne.  The implication is clear in the context, that Satan is the source of the errors to which the church was there exposed (Stott 60).”  Christ “is not ignorant of the fact that the Christian Church is set in the non-Christian world, and that it feels on all sides the continuous pressure of heathen influence.  Christians are constantly aware that the pagan neighbors who surround them have different ideas, a different religion, a different philosophy.  Their little boat is being tossed about by the winds and saves of strange doctrines.  Their fortress is bombarded by the gunfire of alien cults.  They feel besieged, beleaguered (Stott 52).”  
“I know where you dwell”  “We have already had occasion to observe that His knowledge of the churches depends on His presence among them.  He knows them because He walks among them.  In this letter, however, He makes it clear that His intimate knowledge extends not only to the works His people do (as in Ephesus) and to the tribulation they endure (as in Smyrna) but to the environment in which they live (Stott 51-52).”  “In such surroundings it was not easy to be loyal to Christ (Erdman 50).”
“dwell”  “The word for ‘to stay’ is here katoiken; and it means to have one’s permanent residence in a place.  It is a very unusual word to use of Christians in the world.  Usually the word used of them is paroikein, which means sojourner.  Peter writes his letter to the ‘sojourners’ throughout the provinces of Asia Minor.  But here the matter is being regarded for another point of view.  The Christians of Pergamum have their permanent residence, so far as this world is concerned, in Pergamum; and Pergamum is the place where Satan’s rule is the strongest (Barclay 91).”  “It was their home and they had to face their difficulties to the end (Morris 66).”
“where Satan’s throne is” “The central problem in this verse is the difficulty of determining what the author specifically meant by the ‘throne of Satan’ (Aune 182).”  “It is not quite true to say that John identifies Rome with Satan, or even with Satan’s emissary, the monster.  But he does believe that, in his decisive battle against the church, Satan is using Rome and has made his home at the seat of Roman power (Caird 37).”  This is “a reference to Peramum’s worship either of the Roman emperor or of Zeus [or both] at his altar on the local acropolis (Ryrie 1897).”  “It should be noted that Hislop in his famous book, The Two Babylons, traces the removal of the Babylonian priesthood to Pergamos (Barnhouse 53).”  This “expression, which alludes to the imperial cult and allied institutions (13:2; 16:10), serves as a caricature of the city, whose very structure is regarded as a direct threat to the life of the Christian community (Stuckenbruck 1542).”  “Wood notes that as the traveler approached Pergamum by the ancient road from the south, the actual shape of the city-hill would appear as a giant throne towering above the plain (Mounce 79).”
“The throne of Satan (i.e., of the Dragon) is mentioned again in 13:2, where the Dragon (previously identified by such aliases as the Devil and Satan in 12:9) gives it to the Beast from the Sea, which clearly suggests the association of the throne with the imperial cult (Aune 182).”  “Of all the seven cities, Pergamum was the one in which the church was most liable to clash with the imperial cult (Mounce 79).”  “In view of other allusions in Rv to the imperial cult, this is most probably the reference here (Bruce 1602).”  “Satan ‘ruled’ from Pergamum in that it was the official center of emperor worship in Asia (Barker 1851).”  “In addition to the erection of a temple to Augustus in 29 B.C., a second temple was built in the time of Trajan when the city acquired the title ‘twice neōkoros (temple warden; Mounce 79).”  A third was built to honor Septimus Severus (MacArthur 65).”  “The imperial cult built around the Roman emperor required citizens to burn a pinch of incense at the foot of his statue (Lindsell 1850).”  “This view coheres well with the view expressed in T.Job 3:5b;4:4c, where a pagan temple is called ό πόπος του Σατανα, ‘the place of Satan’ (Aune 182).”  “Satan’s throne could easily be understood as a reference to the might of Rome under the ‘god of this world (2Co 4:4; MacArthur 66).”  “John believed that Rome was the latest and greatest agent of Satan, not only because of her totalitarian demand for that absolute allegiance which is due to God alone, but also because he saw in her the epitome of all paganism and worldliness; and no better expression of this could have been found than in the religious monuments of Pergamum (Caird 37).”  “As this was as much a political as a religious affiliation it created peculiar problems for Christians (Beasley-Murray 1429).”  “It was the place where men were required on pain of death to take the name of ‘Lord’ and give it to Caesar instead of Christ; and to a Christian there could be nothing more Satanic than that (Barclay 90).”

“This is most plausibly the throne-like altar of Zeus, itself a symbol of the idolatry that held sway in Pergamum (Beasley-Murray 1429).”  “The equation altar – throne is an ancient one (Aune 182).”  This altar was “on the citadel (Bruce 1602).”  The altar of Zeus was “120 x 112 feet in size … [with a] podium almost 18 feet high (MacArthur 65).”  The “great altar to Zeus was built in front of the Temple of Athene which stood 800 feet up on Pergamum’s conical hill.  40 feet high, it stood on a projecting ledge of rock and looked exactly like a great throne on the hillside.  All day it smoke with the smoke of sacrifices offered to Zeus.  Around its base was carved one of the greatest achievements in the world of sculpture, the frieze which showed the Battle of the Giants, in which the gods of Greece were victorious over the giants of the barbarians.  It has been suggested that this great altar was Satan’s seat.  But it is unlikely that a Christian writer would call that altar Satan’s seat, for even by this time the old Greek gods were anachronisms (Barclay 89).”

“Pergamum was particularly connected with the worship of Asclepios, so much so that Asclepios was known as ‘the Pergamene god (Barclay 89).”  This might have been “the temple of the healing god Asklepios, before which stood an image of the god in association with a gigantic snake, which might have reminded Christians of the serpent in Eden (Bruce 1602).”  “Nonpoisonous snakes roamed freely in [this] temple.  Suppliants seeking healing either slept or lay down on the temple’s floor, hoping to be touched by one of the snakes to be healed (MacArthur 65).”  “This temple was located about one mile from the acropolis and included a number of temples [and] … a theater that could seat ca. 3500 (Aune 183).”  These “temples were the nearest approach to hospitals in the ancient world (Barclay 89).”  “People came from across the ancient world to be healed at [this] shrine (MacArthur 65).”  “The commonest and most famous title for Asclepios was Asclepios Sōtēr, Asclepios the Savior.  It might well be that the Christians felt a shudder of horror that the name Savior should be given to anyone other than Jesus Christ, the Savior of the world (Barclay 89).”  “During the reign of Emperor Diocletian, some Christian stonecutters were executed for refusing to carve an image of Asklepios (MacArthur 65).”

“The judges bench or tribunal where the proconsul sat to judge could be referred to here as the throne of Satan.  The term φρόνος is occasionally used for a judges bench.  The Roman proconsul resided in Pergamon, and it was to Pergamon that Christians in the surrounding area were brought after being denounced by informers even at a later date (Aune 182-183).”  This view “may have provided the necessary link between the perception of persecution and the legal authorities in Pergamon (Aune 184).”

“It appears that the ‘throne of Satan’ should be identified not with a specific architectural feature of Roman Pergamon (in part because so little is actually known about first-century Pergamon) but rather with the Roman opposition to early Christianity, which the author of Rv 2-3 perceived as particularly malevolent in that city (Constable 184).”  “Christ not only accepted [Satan’s] existence, but taught about his power.  He called him ‘the ruler of this world,’ much as St. Paul called him ‘the prince of the power of the air.’  He has therefore a throne and a kingdom, and under him there swarms an array of malignant spirits who are described in Scripture as ‘principalities and powers,’ ‘the world rulers of this present darkness’ and ‘the spiritual hosts of wickedness in the heavenly places (Jn 12:31; Ep 2:2; 6:10; Stott 60-61).”  “Satan exercised sway” in Pergamum.  “He had a ‘throne’ (Morris 66).”  Eichhorn construes ‘the throne of Satan’ as Satanae imperium, ‘the dominion of Satan,’ which caused the oppression of Christians in Pergamon (Aune 183).”  “The view of Eichhorn … is the view open to least objection (Aune 184).”
“throne” “The fact that φρόνος is articular suggests that the author is alluding to a specific throne (either literally or figuratively), which he expects the readers to recognize (Aune 182).”

“you hold fast to My name and did not deny … of Antipas who was killed among you”  “They are willing to lay down their lives for His name (Erdman 50).”  “The church at Pergamos as a whole was commended for standing unwaveringly for Christ even though one of their members had paid the supreme price (Walvoord 67).”
“you hold fast to My name and did not deny My faith”  “This clause is in the rhetorical form of an antithesis in which the initial positive statement is reiterated and reinforced through a negative statement (Aune 184).”
“you hold fast to My name”  “The reference to ‘My name’ seems to embody a personal loyalty and faith in the Lord Jesus Christ with all that this represented (Walvoord 67).”  “To hold fast His name is therefore firmly to believe that He is the divine Lord and Savior, thoughtfully to grip on to this conviction ad never to let it go (Stott 56).”  “The titles of Lord, Savior and God were constantly applied to the emperor, which Christians could do no other than resist in the light of their sole rightful ascription to Jesus (Beasley-Murray 1429).”  “These Christians remained true to the name of Jesus, the only Lord, Savior and God incarnate (Beasley-Murray 1429).”
“My name”  Christ’s “name stands for Himself.  It is the revelation of who He is and what He has done.  It represents the fullness of His divine person and saving work (Stott 55-56).”
“and did not deny my faith”  “They have not denied the body of Christian truth which accompanies faith in Christ, to which He refers in [this] expression (Walvoord 67).”  This phrase “might suggest that some members of the church had actually been asked to do so.  From Pliny’s letter to Trajan and from the story of the martyrdom of Polycarp we know that in the second century it was part of lawcourt procedure that those accused of being Christians should be invited to exculpate themselves by cursing Christ (Caird 38).”  “For other Christians the pressure to deny their faith came not from legal jeopardy but from popular antipathy (Caird 38).”

“My faith”  “Commentators are agreed that, grammatically speaking, ‘My faith’ means ‘your faith in me.’  We have already seen that it is not enough to assent intellectually to the fact of Christ’s Lordship and Saviorhood; we must put our trust in Him personally as our own Savior and Lord.  We must not only hold fast His name but exercise faith in Him (Stott 56).”
“even in the days of Antipas” “Who Antipas was, or in what circumstances he died, we do not know; evidently his death lay some considerable way back in the past (Bruce 1602).”  “While some think the killing of Antipas represents a common occurrence with which the church was familiar, others call attention to the phrase ‘in the days of,’ which suggests that the death was not a recent (and therefore infrequent) event (Stuckenbruck 1542).”
“Antipas, My witness, My faithful one, who was killed among you”  “Already one of [the] members had suffered martyrdom for his faith (Tenney 468).”  Frederick Tatford writes: “Antipas is said to have been a dentist and a physician, but the Aesculapiades suspected that he was propagating Christianity secretly and they accused him of disloyalty to Caesar (Constable 29).”  “Antipas was the ‘first martyr of Asia.  According to tradition he was slowly roasted to death in a bronze kettle during the reign of Domitian (Barker 1851).”  “The fact that Antipas is singled out for special mention must mean that he had been the only martyr, and it is by no means clear that even he was killed by judicial sentence rather than by mob violence (Caird 38).”  “There is no certain word concerning the nature of his martyrdom (Walvoord 67).”
“Antipas”  “His name means ‘against all’ which perhaps symbolizes the fact that he may have stood alone against the forces of evil and was faithful even unto death (Walvoord 67).”  “Antipas is not to be found in any secular history (Barnhouse 55).”
“My witness, My faithful one”  This is nearly identical to the title Christ give Himself in 1:5.
“My witness”  “A passage like this marks the beginning of the transition of the meaning of Gr. Martys, from ‘witness’ to martyr (Ac 22:20; Bruce 1602).”  “This could be the first occasion of ‘witness (Gk. martyr) being consciously used of one who laid down his life on account of witness to Christ (Beasley-Murray 1429).”
“faithful one”  

“you”  “The plural form of the pronoun ύμιν, ‘you,’ indicates that the address has shifted fro the angel of the church to the members of the church who are now addressed directly (Aune 185).”

“where Satan dwells” This phrase “means either that someone representing Satan lives in Pergamon or that evil is present in a particularly potent way in Pergamon.  It is presumably an alternate way of saying ‘where the throne of Satan is located (Aune 185).”  “’Where Satan lives’ stresses the significance of the activity of the evil one.  Persecution does not take place simply at the behest of wicked people (Morris 66).”  “Despite their overthrow, the powers of darkness continue to contest every inch of their territory.  The kingdom of Satan retreats only as the kingdom of God advances.  In some places he holds almost undisputed sway.  Pergamum was such a place (Stott 61).”  “So Pergamum was a dark place.  The light of truth filtered but weakly into it.  It was steeped in the dense fogs of error.  For Satan is ‘the power of darkness’ and is the ruler of ‘this present darkness’ and ‘hates the light (Lk 22:53; Ep 6:12; Jn 3:20).  He is called in Scripture both a liar and a deceiver.  He is said to blind the minds of the unbelievers.  He not only entices mortals into sin but beguiles them into error (Jn 8:44; 2Co 4:4; Stott 62).”
“dwells” “The verb κατοικειν, ‘dwell,’ is used in a variety of ways of supernatural beings who inhabit temples or individuals: it is used of God dwelling in His temple (Mt 23:21; Ac 7:48; 17:24; 1Co 3:16), of the fullness of God dwelling in Christ (Cl 1:19), of Christ dwelling in the heart of the believer (Ep 3:17), of God dwelling in the person who keeps His commandments [pseudapigrapha], of the Holy Spirit dwelling in believers, of demons dwelling in an individual (Lk 11:26) and of Satan dwelling in a person’s heart (Lk 22:3; Jn 13:27; Ac 5:3; Aune 185).”
14. But I have a few things against you, because you have there some who hold the teaching of Balaam, who kept teaching Balak to put a stumbling block before the sons of Israel, to eat things sacrificed to idols and to commit acts of immorality.
“In Pergamos, the teachers of these terrible, impure practices were sheltered and protected within the church itself (Greene 86)!”  “Despite their fidelity during the time of Antipas, some of the Christians in Pergamum are criticized for adhering to the teaching of ‘Balaam’ and that of the ‘Nicolaitans (v.15; 2:6); both designations are figurative, perhaps referring to the same group (Stuckenbruck 1542).”  “John adopts a position more radical than that of Paul, who had addressed the issue in Corinth some forty years earlier (1Co 8:4-13; 10:14-31); for John any consumption of such meat is incompatible with the worship of God.  This radical view, if followed by Christians, would have had economic and social consequences (Stuckenbruck 1542).”
“I have a few things against you … have there some who hold the teaching of Balaam”  “While many in the church today make light of doctrine and theology as unimportant, that is not the perspective of Christ (MacArthur 67).”  “The exalted Christ is deeply concerned for the preservation and propagation of the truth (Stott 53).”  “Although they had maintained their own theological conviction uncontaminated, they tolerated in their fellowship some false prophets (Stott 53).”  “The church was orthodox, but with a dull, dead orthodoxy that permitted error to grow (Barnhouse 54).”  They were “indifferent to their presence and to their evil influence (Erdman 50).”  “That for which the Ephesian church was commended as hating now becomes embraced by some in the church of Pergamos (Walvoord 68-69).”  “The fault of Pergamum is the opposite of the fault of Ephesus; and how narrow is the safe path between the sin of tolerance and the sin of intolerance (Caird 41)!”  “The church cannot tolerate evil (MacArthur 69).”  “The goal of the church is not to provide an environment where unbelievers can just feel comfortable.  It is a place where they can hear the truth and be convicted of their sins so they can be saved (Ro 10:13-17; MacArthur 69).”  “The Scriptures hold love and truth together in perfect balance (Stott 53).”  “They were guilty of allowing within their number some who held” this teaching (Mounce 80).”  “Montague holds that ‘the false teaching is not coming from itinerant prophets but from prophets and teachers within the community (Mounce 80).”  In Pergamon “a pitched battle was being fought, in which the soldiers were not men but ideas.  Locked together in deadly combat, the issue was not between good and evil, but between truth and error (Stott 52).”  “The risen Christ, the Chief Shepherd of His flock, was grieved both by the waywardness of the minority and by the nonchalance of the majority (Stott 54).”
“I have a few things against you”  “In spite of [their] many tokens of faithfulness in a time of temptation and trial, the Lord indicated that all was not well with the church at Pergamos (Walvoord 67).”

“things”  “It is plural (Greene 85).”
“you have there some who hold the teaching of Balaam”  “Instead of ‘holding’ Christ’s name, they were ‘holding’ a false cult.  The Greek verb is the same (Stott 53).”  “The outstanding sin in the church at Pergamos was the sin of tolerating evil men and their teaching in the church (Greene 87).”  “This guarding of the truth of the Gospel unsullied and unspoiled is a real concern of Jesus Christ (Stott 53).”  “As it was counted a matter of faith for Abraham to live in tents and a lack of faith for Lot to dwell in Sodom, so there is a shadow on the believers in Pergamos who had their root too firmly in the ground that was polluted.  No believer is responsible for being in the world, but we are responsible for our attitudes toward the world (Barnhouse 53).”  “The influence of heathenism had penetrated the church (Tenney 468).”  “Only a portion of the church has fallen prey to the pernicious doctrine of the Balaamites, but all are guilty of not taking action against their presence (Mounce 82).”  “At Pergamum most church members were continuing to walk in the truth.  Only a few, whether in full fellowship or in casual association with the church, had departed from the narrow path of revelation and wandered into the byways of speculation and error (Stott 54).”  “The congregation or the individual Christian that compromises with the world just to avoid suffering or achieve success is committing ‘spiritual adultery’ and being unfaithful to the Lord (Wiersbe 574).”
“the teaching of Balaam”  “The association of opponents with disreputable characters from the past (guilt by association) is one technique used to vilify them.  The mention here of Balaam (Jd 11; 2Pe 2:15) and later of Jezebel (2:20) are examples of that technique (Aune 185).”  “The incident at Baal-peor made a deep impression on subsequent generations.  It became proverbial for spiritual declension (Morris 67).”  “This verse refers not simply to the biblical tradition about Balaam but rather to the haggadic traditions of Balaam that circulated widely in early Judaism (Aune 187).”  “In rabbinic literature, Balaam and Abraham are seen as opposites, and the followers of Balaam are contrasted with those of Abraham (Aune 186).”

“It is clear from the context that this refers not to a body of doctrine (Mounce 80).”  This must be “a reference to the apostacy of Baal-peor (Nb 25:3ff) which was instigated by Balaam (Nb 31:16; Bruce 1602).”  “This is in contrast to ‘the way of Balaam,’ that is, selling his prophetic gift for money (2Pe 2:15), and ‘the error of Balaam,’ his assumption that God would curse Israel (Jd 11; Walvoord 68).”  “The sad record of the prophet, who went along with this plan as afar as he was able but without being successful in cursing Israel, is given a large place in the book of Nb (Walvoord 68).”  “The ‘doctrine of Balaam’ refers to the teaching of a heathen prophet who succeeded in corrupting the people of Israel by introducing immoral types of worship among them (Nb 25; Tenney 468).”  “The doctrine of Balaam … was the teaching that the people of God should intermarry with the heathen and compromise in the matter of idolatrous worship (Walvoord 68).”  “It involved fornication or ritual prostitution as well as idolatry (Bruce 1602).”  This “must be distinguished from the error of Balaam.  Balaam taught King Balak to entice Israel to worship idols, to marry his unbelieving subjects, and to partake of their ritual prostitution (Nb 31:15,16; Lindsell 1850).”  “Balaam told Balak that he could overcome the Israelites if he would involve them in Moabite religious feasts that included sacred prostitution (Nb 25).  This would render them unfaithful to God and consequently subject to His discipline (Constable 29).”  “Balaam advised the Midianite women how to lead the Israelites astray (Nb 25:1-2; 3116; Jd 11).  He is a fitting prototype of corrupt teachers who deceive believers into compromise with worldliness (Barker 1851).”  “After Balaam uttered his oracles of blessing instead of cursing on Israel (Nb 22-24), the Israelites engaged in sexual immorality with the Moabite women and ate their sacrifices and worshipped their gods (Nb 25:1-2).  In Nb 31:16 it is stated that the Moabite women acted by the counsel of Balaam (Beasley-Murray 1429).”  “According to Nb 31, Moses was angry with the children of Israel for not exterminating the women of the Midianites (Walvoord 68).”  “24,000 people died because of this disobedient act of compromise (Nb 25:1-9; Wiersbe 574).”  “Peter rebuked the Balaamites in 2Pe 2:15-16: ‘Forsaking the right way, they have gone astray, having followed the way of Balaam, the son of Beor, who loved the wages of unrighteousness; but he received a rebuke for his own transgression, for a mute donkey, speaking with a voice of a man, restrained the madness of the prophet’ (MacArthur 67).”  Greene sees Paul referencing this event “Nor let us act immorally, as some of them did, and 23,000 fell in one day (1Co 10:8; 86).”
“Undoubtedly intermarriage with the heathen and spiritual compromise were real issues in Pergamos where civic life and religious life were so entwined (Walvoord 68).”  “There was evidently a tendency by this time to dismiss the requirements of Ac 15:20,29 as a dead letter, including those which forbade the eating of meat sacrificed to idols and the contracting of marital unions prohibited by the law of Israel (Lv 18) but countenanced by pagan custom.  Such a relaxation would have reduced the social differences between Christians and their pagan neighbors.  It is possible, however, that more than this is involved – something amounting to a token participation in pagan worship (Bruce 1602).”  Andrew of Caesarea [early 6th c.] and Apringius of Beja [mid 6th c.] comment “Through this heresy the devil induces some to be devoured by pleasure and causes the church to be destroyed and scattered (Weinrich 29).”  “Balaam’s teaching is essentially the same as that of ‘Jezebel’ in the following message (Stuckenbruck 1542).”  “Whereas the Nicolaitans were probably attempting to secure the participation of Christians in social and economic life, for John religious faithfulness requires the community to adopt a separatist stance which by definition must call the Roman Empire into question (18:24).  John’s position does not, therefore, mean that the problem necessarily involved practices of sexual immorality within the Christian community (though this possibility cannot be entirely excluded).  The emphasis of his criticism is more generally directed against an accommodating lifestyle which he regards as idolatrous (Stuckenbruck 1542).”
“It has been thought by some that the Nicolaus after whom the latter were called (v.6) was simply Balaam, whose name (derived from Heb. bala’, ‘devour,’ and ‘am, ‘people,’ so as to yield the meaning ‘devourer of the people’) was translated by Gk. Nicolaus (‘conqueror of the people’), but this is improbable (Bruce 1602).”
“The first point to notice is that there were not two types of error in Pergamum, only one: ‘the teaching of Balaam’ is merely John’s opprobrious name for ‘the teaching of the Nicolaitans’ (Caird 38).”  “There error of Balaam is also mentioned in Jd 11 and 2Pe 2:15 and appears to be connected with the teaching of the Nicolaitans (Aune 185-186).”  “If the first four words are to be taken as a unit, it follows that the Nicolaitans are essentially the same group as the Balaamites.  Both describe an antinomian groups that had accommodated itself to the religious and social requirements of the pagan society in which they lived (Mounce 81).”  This heresy was associated with “the teaching of the Nicolaitans.  From earlier times the latter were reputed to have been followers of Nicolaus of Antioch, one of the Seven appointed to help the apostles in Jerusalem (Ac 6:5; Beasley-Murray 39).”  “Whether or not they claimed to be followers of Nicolas, they certainly did not claim to be followers of Balaam, and would have resented the imputation (Caird 39).”  “The two names were popularly assumed to have a similarity of meaning.  Nicolaus means ‘he overcomes the people’ and Balaam ‘he has consumed the people.’  The evil at stake was persuasion to ‘sin by eating food sacrifice to idols and committing sexual immorality (Beasley-Murray 1429).”
“We must not make the mistake of attributing to them the sensuality of the antinomian group attacked in Jd and 2Pe, of whom it is said that they copied Balaam’s error by doing wrong for pay.  The Balaam saga had been developed into a cautionary tale in the Jewish midrash for two quite distinct purposes: his acceptance of Balak’s bribe made him a typical example of the mercenary spirit, and his supposed responsibility for the episode at Baal-peor (Nb 25:1-2; 31:16) made him the father of religious syncretism.  It is the second of these traditions only that John is following (Caird 39).”
Thomas writes: “The best conclusion is that there were two different but similar groups in this church, both of which had disobeyed the decision of the Jerusalem council in regard to idolatrous practices and fornication (Ac 15:20,29; Constable 29).”

“Balaam”  “The word Balaam means ‘the destroyer of the people’ (Barnhouse 54).”  Apringius of Beja writes: “Balaam is a type of the adversary who does not gather a people for salvation, nor does he rejoice in the number of the multitude that is being saved.  Rather, as long as he destroys all and remains without a people and without any property, then he rejoices (Weinrich 30).”
“Balaam, who kept teaching Balak to put a stumbling block before the sons of Israel”  “Balaam was a remarkable prophet whose story is told in Nb 22-24.  Blaka, the King of Moab, summoned him to come and curse the tribes of Israel who were about to cross over the River Jordan into the Promised Land.  But every time Balaam opened his mouth, the words the Lord gave him to speak were words not of cursing but of blessing (Stott 59).”  “If you will study the life of Balaam, you will readily see that his heart was not in the prophecies he was compelled by the Spirit of God to utter (Nb 23-24; Greene 85).”  “Moved by greed (2Pe 2:15; Jd 11) for the reward Balak was offering him, Balaam devised another scheme for the downfall of Israel.  He suggested to Balak that Moabite girls should seduce the Israelite men, by inviting them to take part in their idolatrous and immoral feasts.  He knew, and knew rightly, that this would provoke the righteous God of Israel to anger (Stott 59).”
“a stumbling block before the sons of Israel”  “The allusion here is spelled out with the reference to Balaam’s teaching of Balak to ‘entice the Israelites to sin (NIV).’  JB has ‘set a trap for,’ which preserves something of the original reference to the bait stick which triggered off the trapping mechanism when a bird perched on it.  It is a vivid metaphor for what entraps or troubles (Morris 67).”  “All too often Christians who have married unbelievers have lost their spirituality and backslidden from the true faith (Lindsell 1850).”

“to eat things sacrificed to idols and to commit acts of immorality”  “Some writers take both expressions metaphorically as referring to idolatrous practice in general and religious infidelity (Mounce 81).”  “Idolatry is often regarded as the root of all other forms of vice; according to Wis 14:12, ‘the invention of idols is the beginning of fornication,’ and Wis 14:27 says ‘for the worship of the unspeakable idols is the beginning, cause and end of every evil.’  Sexual immorality (πορνεία) can also be considered ‘the mother of all evil.’  The connection between idolatry and sexual misdeeds in Judaism is taken over by Christianity (Ac 15:20,29; 21:25; Gl 5:19-21; 1Co 6:9-11; 1Th 1:9 together with 4:3; Rv 22:15; Aune 188).”  “A close association is assumed by Judaism to exist between idolatry and sexual immorality (Ex 32:15-16; Aune 188).”  “It is … likely that both refer to idolatrous practices.  Feasting on sacrificial meat nad licentious conduct were usual accompaniments of the worship of idols, both in OT and NT times (Morris 67).”  “In the phrase διά της πορνείάς καί ειδωλολατείας, ‘through immorality and idolatry,’ the nouns are linked with a single article, indicating that they describe aspects of the same thing (Aune 188).”  “In the OT, the idolatry of Israel is frequently condemned through the use of the metaphor of prostitution and sexual immorality (Jr 3:2; 13:27; Ek 16:15-58; 23:1-49; 43:7; Ho 5:4; 6:10; Aune 188).”  “In the NT, the church is charged with fornication in allowing friendship with the world (Rv 2:21; Greene 87).”  “Since believers are not part of the world system (Jn 15:19), they must not act as though they are (MacArthur 62).”

“We must learn to preserve unity in essentials, liberty in non-essentials and charity in all things.  Many of our troubles in inter-church relations arise from our lack of proportion.  We minimize the central and magnify the circumferential.  We often make concessions on clearly revealed truths which should never be surrendered, and yet insist upon secondary matters or even on trivialities which are neither revealed nor required by God (Stott 55).”  “The Christian faith in its fundamentals concerns the person and work of Christ on the one hand and the life of righteousness on the other.  Christianity in essence exalts Christ and promotes holiness.  To deny Christ and to follow sin are to surrender the citadel of Christianity to the enemy and to haul down the standard of truth.  The NT writers insist dogmatically on the defense of these two bastions.  They are as savage in their denunciation of immoral people as they are in their repudiation of those who forsake Christ and His Gospel (Stott 58).”  “Orthodoxy of life is to be counted almost as a doctrine, since ‘the fruit of the Spirit (Gl 5:22) can be considered not only as life but as doctrine (Barnhouse 53).”  “St. John’s first epistle is devoted to this theme, that he who is born of God both believes in Christ and practices righteousness, walks in the truth and walks in the light.  To deny Jesus is the Christ is to be a liar; to claim to know God and to disobey His commandments is to be a liar also (Stott 58).”

“Friendship with the world is hostility toward God (MacArthur 68).”  “Do not love the world nor the things in the world.  If anyone loves the world, the love of the Father is not in him.  For all that is in the world, the lust of the flesh and the lust of the eyes and the boastful pride of life, is not from the Father, but is from the world.  The world is passing away, and also its lusts; but the one who does the will of God lives forever (1Jn 2:15-17; NASB’95).”
“eat things sacrificed to idols”  “The term είδωλόθυτος is a pejorative term meaning ‘animals sacrificed to idols’ (Aune 186).”  “Part of the flesh of victims sacrificed in Greek temples was consumed by priests and worshippers on the premises, while the rest was sold to the public in the market place (Aune 186).”  “Shops often sold meat remaining from temple sacrifices offered to pagan deities (Stuckenbruck 1542).”  “It is unlikely that ‘things sacrificed to idols’ is the same problem Paul dealt with in 1Co 8 and 10.  The accusation here left no room for personal choice as did Paul (Wiersbe 574).”  “All complicity with idolatry was regarded rightfully as unfaithfulness to the Lord.  Even professing Christians, while not guilty of actual moral impurity, might hold lax views as to idolatrous practices, and might defend the right to compromising intimacies with idolaters.  Persons who held and taught such views, even though not guilty of the more flagrant faults which are name, might well be compared to Balaam (Erdman 51).”
This “probably refers to meat that was eaten at pagan feasts rather than that sold in the open market after having been offered to idols (Mounce 81).”  “The issue of whether Christians could participate in idolatrous feasts had been settled decades earlier at the Jerusalem Council, which issued a mandate for believers to ‘abstain from things sacrificed to idols and from blood and from things strangled and from fornication (Ac 15:29; MacArthur 68).”

“Φαγειν είδωλόθυτα, ‘to eat meat sacrificed to idols’ could refer to four possible situations: (1) participation in the sacral meal in a temple, (2) accepting sacrificial meat distributed during a public religious festival, (3) the practice of eating meat purchased at the marketplace that had originally been part of a pagan sacrifice, (4) the sacral meals shared by members of a club or association, i.e. an έρανος, θίασος, or collegium, a context in which Christians mingled with non-Christians, though scholars who imagine that such collegia had the character of trade guilds (e.g. Beasley-Murray, 86,89-90) are mistaken, for there was no ancient equivalent to the mid-evil trade guild or modern labor union, since collegia had no regulatory or protective functions (Aune 186).”  “Though it is not completely clear precisely what is involved, it would appear that actual participation in sacrificing and eating victims in Greek temples is less likely than participating in the ritual banquets associated with public holy days and festivals or buying sacrificial meat from the market and eating it at home.  The practice of eating meat sacrificed to pagan gods is mentioned several times elsewhere in the NT (Ac 15:20,29; 21:25; 1Co 8:1,4,7,10; 10:19; Aune 186).”
“idols”  “The Bible does not hesitate to condemn worldliness as a serious sin.  Worldliness is any preoccupation with the physical system of life that places anything on earth before the things of eternity (MacArthur 62).”  “For the born again child of God, any object, any person, place or thing that occupies the place God should occupy in the heart and life of the individual, is an idol, and thus becomes idolatry (Greene 86).”
“to commit acts of immorality”  The Greek word is poreuein.  “The verb poreuein (to commit fornication) is regularly used in both Old and New Testaments to mean either sexual license or religious infidelity; and since pagan religion frequently involved sexual immorality, it could sometimes be used in both senses at once (Caird 39).”  “’Sexual immorality’ should … be understood literally as part of the pagan festivities (Mounce 81).”  “The argument thus reflects the well-established tradition in Scripture which took prostitution as a symbol for religious unfaithfulness (Jr 2-3; Ek 16; Hosea; Stuckenbruck 1542).”  “This vehement rejection of sin and this passionate love of righteousness emerge clearly from the epistle to the church of Pergamum (Stott 58).”
15. So you also have some who in the same way hold the teaching of the Nicolaitans.
“The indifference of the church at Pergamum to the presence of Nicolaitans is a 

matter of considerable concern (Mounce 82).”  “By tolerating the groups and refusing to exercise church discipline, they shared in their guilt and incurred the Lord’s judgment (MacArthur 68).”  “While tolerance is celebrated in our culture, tolerating heretical teaching or sinful behavior in the church is sin (MacArthur 68).”
“you also”  This pair of Greek words in placed in the emphatic position (Morris 67).”  “In addition to other things ‘you also have’ these false teachers (Morris 67).”
“some who in the same way hold the teaching of the Nicolaitans”  “In Pergamum, as elsewhere, teachers had entered the churches and sought to persuade the members to act freely on the acknowledged truth that Christians were not under the Mosaic law (Beasley-Murray 1429).”  “The Nicolaitans thought a little compromise would preserve the faith and keep anti-Christian sentiment at a minimum, but to the apostles, no compromise was permissible.  They resisted it vigorously (Lindsell 1850).”  “The fault of the Nicolaitans was that they were following a policy of compromise solely to save themselves from trouble (Barclay 93).”
“the teaching of the Nicolaitans”  “In the way this verse is connected to the preceding we should probably draw the inference that the Balaamite error was akin to that of the Nicolaitans.  But the language shows that they were not the same (Morris 67).”  “A great deal of discussion has arisen over exactly who are meant by the Nicolaitans (here and in 2:6).  In some manner they encouraged some in the church to return to pagan laxity of morals (Smith 1062).”  “We may reasonably assume that John’s quarrel with the Nicolaitans was over their attitude to pagan society and religion (Caird 38).”  “The teaching of the Nicolaitans led to the same wicked behavior as that of the followers of Balaam (MacArthur 68).”  “What Balaam was to the old Israel the Nicolaitans were to the new (Stott 59).”  “Nicolas was one of the 7 men chosen to oversee the distribution of food in Ac 6.  Whether he rebelled (as some of the early church fathers believed) or his followers twisted his teachings is not known (MacArthur 68).”  Bede the Venerable writes: “The Nicolaitans receive their name from the deacon, Nicolaus, of whom Clement reports that, when he was reproached for jealousy of his very beautiful wife, he responded that whoever wanted might take her as wife.  On account of this, the faithless taught that the apostles had permitted to everyone a promiscuous and communal intercourse with women.  In addition, the Nicolaitans are said to have proclaimed certain fabulous and virtually pagan ideas concerning the beginning of the world and not to have kept their foods separate from those which had been offered to idols (Weinrich 31).”  “They sought to persuade Christians that there was nothing wrong with a prudent conformity to the world’s standards (Barclay 92).”  “They were insinuating their vile doctrines into the camp of the Israel of God.  They dared to suggest that the liberty with which Chrsit has made us free was a liberty to sin (Stott 59).”

“Let us suppose then that the Nicolaitans wished to avoid a headlong clash with Rome and believed that it was possible without disloyalty to maintain a peaceful coexistence.  They would have had no difficulty in producing arguments to support their case.  Had not Jesus Himself attacked the separatism of the Pharisees, broken down the barriers between Jew and Gentile, and declared that it was possible to be loyal at the same time both to God and to Caesar?  When a controversy arose in Corinth over the eating of meat that had been offered in a pagan sacrifice, the one side claiming that, since the pagan gods did not exist, the ritual of their worship could make no difference to good meat, the others that to eat such meat was to be a participant in the idolatrous cult, had not Paul shown his sympathy with those he called ‘the strong,’ urging them only to bear the infirmities of the weak (1Co 8-10; cf. Ro 9:13-23).  Had not Paul taught that the Roman authorities were ordained ministers of God (Ro 8:1-7)?  And even when insisting on the purity of the Christian community, had he not explicitly said that this did no involve the total avoidance of sinful company, since that would mean leaving the world altogether (1Co 5:10).  Was it not in fact totally unrealistic to suppose that anyone in this world could avoid all contact with paganism, whether in Corinth or in Pergamum, when the meat sold in the open market or served at a banquet was likely to have come there by way of the pagan altar, when pagan rites accompanied the meetings of clubs and trade guilds, as well as public ceremonies, and when the coins in daily use bore the image of the emperor with his head irradiated like the sun-god?  But the man who believed in the one true God need not be upset by all this.  He could recognize that what the Romans really wanted was a gesture of political loyalty, an open acceptance of Roman imperium.  No educated Roman took the emperor’s claim to divine status as anything more than a constitutional fiction.  Even Domitian, who seemed to take his own divinity more literally than others, was in fact only bolstering his own sense of insecurity, because he had no heir and suspected everyone of trying to supplant him.  The Stoics had suffered more from his tyranny that the Christians, because they wanted the principate to be elective, not hereditary.  The revolution seven years ago (A.D. 88), led by the governor of Upper Germany and involving the governor of Asia, had showed that the imperial claims were essentially political.  In other words, the Nicolaitans agreed with the strong party at Corinth that the pagan gods do not exist, and that a Christian may therefore without scruple or fear of contamination enter fully into the social life, commerce, and politics of a great pagan city.  The very plausibility of the case explains the violent and abusive language John uses to refute it.  The pagan gods may not be real gods, but that does not mean that they do not exist, that their power is not a real power.  It the state claims to be divine, though its claim is false, its power is real, the Satanic distortion of the genuine authority given to it by God.  As long as Caesar keeps his proper and limited place in God’s created order, men may obey both him and God; but if Caesar claims what is due to God alone, this means open war in which there can be no neutrality, a war which is part of the age-long struggle between God and Satan (Caird 41).”
16. Therefore repent; or else I am coming to you quickly, and I will make war against them with the sword of My mouth.
“The entire church faced Christ’s judgment: the heretics for practicing sin, and the rest of the church for tolerating it (MacArthur 68).”  “The Lord calls for repentance (i.e. turning from such sin), otherwise He will soon come and exercise judgment on those who so teach and act (2:5; Beasley-Murray 1429).”  “Like many churches today, the church at Pergamum failed to obey the biblical mandate to practice church discipline (Mt 18:15-18; MacArthur 67).”  “If the erring believers would not judge themselves and repent, they could anticipate God’s judgment (1Co 11:31; Constable 30).”  “The church could not have been ignorant of its danger (Wiersbe 574).”  Jerome (c. 347-420) writes: “The Lord encourages all these to repent and adds a threat, moreover, of future punishment if they do not turn.  Now he would not urge them to repent unless he intended to grant pardon to the penitents (Weinrich 31).”  Thomas writes: “Unwillingness to repent shows that a person is not a faithful believer (Constable 30).”
“therefore”  This word “means this should be done because of God’s hatred for this kind of practice (Morris 67).”
“repent”  “’Repent’ is from a Greek word used to describe a change of mind that results in a change of behavior (MacArthur 68).”  “Not all the church members are Nicolaitans, but all are warned to repent of the indifference which has allowed the Nicolaitan error to go unchecked (Caird 41).”  “The only remedy for sinful behavior for sinful behavior is to repent (MacArthur 68).”  “Evil should not be countenanced (Morris 67).”
“or else I am coming to you quickly”  “The ‘coming’ of Christ should be understood as a coming in judgment (Mounce 82).”  “The warning is addressed not only to the few flagrant offenders but to the whole church, which is guilty of moral indifference and too great [of] tolerance of evil (Erdman 51).”  “It failed to expel them from its fellowship (Erdman 51).”  “The church of Pergamos needed to purify itself, and … expel these persons (Tenney 468).”
“I am coming to you quickly”  “As God severely judged Israel for such living, Christ threatens to do the same here (2Co 6:14-17; MacArthur 68).”  “Though the phrase ΄έχοηαι ταχύ, ‘I will come soon,’ occurs five times in Rv (3:11; 22:7,12,20; cf.16:15), two different kinds of ‘coming’ are meant.  In Rv 22:7,12,20 (cf. 16: 15), the verb ΄έχεσθαι, ‘to come,’ clearly refers to the Parousia, while Rv 2:16; 3:11 must be interpreted as ‘comings’ in judgment preceding the final and decisive coming of Jesus (Aune 188).”  “One thing is clear that, when John speaks of an imminent coming of Christ, he is not necessarily thinking of the Parousia (Caird 41).”
“I will come”  This “is another of John’s vivid present tenses.  He sees it happening (Morris 67).”
“and I will make war against them with the sword of My mouth”  Primasius comments [fl.550-560]: “The Lord encourages these heretics to repent, lest they be judged by the divine law (Weinrich 29).”  “Maintaining the path of compromise ultimately leads to judgment (MacArthur 70).”  “The Christ of the sword is a startling idea (Barclay 93).”  “Balaam had died, ironically, by the Israelites’ sword (Constable 30).”  “Even though many in the church at Pergamos had been faithful and one of their number had died as a martyr to the faith, it was nevertheless true that the evil character of those things which were invading the church was so serious in the mind of Christ that it involved fighting against them with the sword of His mouth.  There is no alternative to continued impurity and compromise with the truth except that of divine judgment (Walvoord 70).”  “The sword from the mouth is also ascribed to Christ in 19:15,21, where it functions as a symbol of divine retribution against the wicked.  Its recurrence [here] makes clear John’s expectation that divine judgment awaits those who threaten the community with compromise (Stuckenbruck 1542).”  “This judgment would be by the unyielding standard of God’s revealed Word that clearly condemns such behavior.  Having taken sides with the enemy, they could expect God to oppose them in His war against evil (Constable 30).”  “In the Word of Christ there is conviction of sin; in it a man is confronted with the truth and thereby with his own failure to obey it (Barclay 94).”
“I will make war with them”  “It is the word of the Risen Christ that He will make war with them.  His wrath was not directed against the whole Church but against those who were seducing her (Barclay 93).”
“The sword of My mouth”  “In the prophecy of Isa the Servant of the Lord, prefiguring Christ, says of the Lord: ‘He made my mouth like a sharp sword (49:2; Stott 63).’”  “This sharp two-edged sword issued from His mouth (1:16), because it is a symbol of the word of truth which proceeds from Christ’s lips (Stott 62).”  “Here the sword is an implicit metaphor for the tongue, and so for the word or law pronounced by the risen Christ (Aune 189).”  “The sword of Christ is the Word of Christ (Barclay 94).”  “Only truth can defeat error.  The false ideologies of the world can be overthrown only by the superior ideology of Christ (Stott 63).”  “The only weapon which can slay the forces of error is Christ’s Word (Stott 62).”  “We have no other weapons but this sword (Stott 63).”

“This saying is either a comfort and a strength, or else it destroys us (Morris 67).”  “The very Gospel of Christ which saves those who obey it destroys those who disobey it (Stott 64).”  This is “the self-fulfilling word of divine judgment (v.12; Bruce 1602).”  “The message of truth will become the message of judgment.  The sword to pierce the conscience will be the sword to destroy the soul (Stott 64).”
“the sword” “The Bible has many sword-like qualities.  It pricks the conscience, and wounds the pride, of sinners.  It cuts away our camouflage and pierces our defenses.  It lays bare our sin and need, and kills all false doctrine by its deft, sharp thrusts (Stott 63).”  Primasius writes: “The sword is the commandments of both Testaments by which the contemptuous are spiritually overcome (Weinrich 31).”  “For those who have sinned under the Law will be judged by the Law (Ro 2:12; Weinrich 31).”  “Indeed, He is Himself ‘The Word of God (Rv 19:13; Jn 1:1; Stott 62).”  
17. He who has an ear, let him hear what the Spirit says to the churches.  To him who overcomes, to him I will give some of the hidden manna, and I will give him a white stone, and a new name written on the stone which no one knows but he who receives it.’
“Christ concludes His letter with words of encouragement (MacArthur 69).”  “What is the promise of the manna and the name on the stone?  It is the pledge of fuller revelation to him who holds fast the revelation already granted (Stott 66).”
“He who has an ear, let him hear what the Spirit says to the churches”  This phrase “stressed the vital importance of Christ’s words and responsibility of believers to hear and obey them (MacArthur 69).”
“He”  “As with the previous churches, the closing appeal is to the individual (Wiersbe 574).”  “The message to the church at Pergamos is over.  The Lord now speaks to the individual (Barnhouse 55).”
“To him who overcomes”  “Overcoming the world, the flesh, and the devil is an individual matter (Greene 89).”  “Overcoming refers to individuals, not to a group (Greene 89).”  “Concerned that His church shall stand in the truth, and recognizing the source of error, Jesus Christ is resolved that the truth shall triumph (Stott 62).”  “The way of conquest is by His word (Stott 62).”
“hidden manna”  “Those who reject the consumption of food from temples are promised food of their own (Stuckenbruck 1542).”  “Instead of eating ‘things sacrificed to idols (Rv 2:14),’ the believers in Pergamos needed to feast on God’s holy food, the bread of life found in Jesus Christ through the Word (Mt 4:4; Jn 6:32ff; Wiersbe 574).”  This is “the heavenly food available to the believer who overcomes (Ps 78:24), in contrast to the unclean food of the Balaamites (Barker 1852).”  “The true believer in the Lord Jesus there is the hidden Manna, that bread from heaven which the world does not know or see which is the present spiritual food of the saints as well as a part of their future heritage.  This seems to refer to the benefits of fellowship with Christ and the spiritual strength that is afforded by that experience (Walvoord 70).”  “The Christians in Pergamum did not need the food of pagan festivals since they already had much better food.  Christians feed spiritually on Jesus Christ, the bread of life (Jn 6:48-51), who is the real manna hidden from sight now (Constable 30).”  This term “refers to the sufficiency of Christ for the believer’s needs, as manna was for the Hebrews’ during the wilderness wanderings (Ryrie 1898).”  “Here [manna] signifies life for the faithful Christian (Jn 6:35,48; Stuckenbruck 1542).”  This meant “an abundant compensation for abstention from idol-food.  As the tree of life had its heavenly archetype (v.7), so has the manna which Israel ate in the wilderness (Bruce 1608).”  “This is in accord with the understanding of redemption as a second exodus.  The Jews put it thus, ‘As the first Redeemer brought the manna down, so the second Redeemer will bring the manna down.’  For the Christian, of course, that is given a spiritual meaning, akin to the ‘water of life (22:17; Beasley-Murray 1429).”

“There was among the Jews a considerable body of teaching about this manna, hidden in heaven, which would be revealed at the end time and given as food to the faithful (2Bar 29:8).  It is called ‘the bread of the angels (Ps 78:25) or ‘the bread of God (Jn 6:33):’ in the light of the teaching about the bread of life in Jn 6:27ff.  We can recognize the ‘hidden manna’ as yet another expression for eternal life (Bruce 1602).”  “The Risen Christ is saying that a man must abstain from the seductions of earth if he wishes to enjoy the blessings of heaven (Barclay 95).”

“The Israelites were to remember God’s provision by keeping a jar of manna inside the ark of the covenant during their travels (MacArthur 69).”  “The idea of hidden manna reflects a Jewish tradition that the pot of manna that was placed in the ark for a memorial to future generations (Ex 16:32-34; Heb 9:4) was taken by Jeremiah at the time of the destruction of Solomon’s temple (6th c. BC) and hidden underground in Mt. Nebo (2Macc 2:4-7).  There it was to remain until the coming of the Messiah when Jeremiah would reappear and return the ark and its contents to the new messianic temple in Jerusalem (Mounce 82).”  “To a Jew ‘to eat of the hidden manna’ meant to enjoy the blessings of the Messianic age.  To a Christian it meant to enter into the blessedness of the new world which would emerge when the Kingdom came (Barclay 94).”  “Since John is never limited by his sources, there is no reason to exclude either as a possible source (Mounce 82).”  “According to one tradition, manna is produced in the third heaven.  One of the eschatological expectations of early Judaism was that the future time of salvation would correspond to the period of wilderness wandering in which God would again supply manna miraculously (Aune 189).”

“Unclear is the sense in which it is ‘hidden’: is it that (a) the manna cannot be recognized by those who John thinks participate in idolatry or that (b) the manna is hidden now but will be revealed when Christ comes in judgment (v.16; Stuckenbruck 1542)?”  “The ‘hidden manna’ seems to be a reference to the manna that sustained the lives of the Israelites in the wilderness that lay ‘hidden’ in the holy of holies (Constable 30).  “The ark of the covenant was the throne of God (2Sm 6:2; Ps 80:1; Isa 37:16), in contrast to Satan’s throne which held authority in Pergamos (v.13; Wiersbe 574).”  “’Hidden’ is problematic and has three possible explanations.  (1) Manna is ‘hidden’ in the sense that it is reserved only for those who enter into the age to come.  (2) Manna is ‘hidden’ because it was placed in a jar that was set before the Lord (Ex 16:32-36) and will one day again be made available to the righteous by the Messiah (a view also found in Samaritan eschatology).  There was a legend in Judaism that Jeremiah hid the ark to keep it from being carried off to Babylon and the manna was hidden along with it.  (3) The heavenly manna referred to in the OT will be restored in heaven through eternal life.  The meaning of this metaphor, however, is clear; victorious Christians will be rewarded with eternal life in which intimate fellowship with God will be enjoyed (Aune 189).”

“manna”  “Manna was a honey-flavored bread God used to feed the Israelites during their years of wandering in the wilderness (Ex 16; MacArthur 69).”  “Manna is often called ‘bread from heaven (Ne 9:15; Ps 105:40; Jn 6:31-33,50-51), the ‘food of angels’ ( Lxx Ps 77:25 [MT 78:25]’ Wis 16:20), and occasionally ‘bread of life (Jn 6:35,48; Aune 189).”  “Manna is called … ‘the bread of the age to come’ (Aune 189).”
“a white stone”  “The ‘white stone’ is ambiguous, in that it had a variety of meanings and uses in ancient society (Beasley-Murray 1429).”  “There are perhaps a dozen or more plausible interpretations of the ‘white stone’ (Mounce 82).”  A stone could be “a token of membership or recognition (Aune 190).”  “Certain kinds of stones were used as tokens for various purposes.  In the context of a Messianic banquet the white stone was probably for the purpose of admission (Barker 1852).”  “When applied to an association that regularly held feasts, it could be expensive and restricted – much like an exclusive club today (Beasley-Murray 1429).”  “It may denote an inscribed pebble (psēphos) serving as a ticket of admission to the heavenly banquet (Bruce 1602).”  This would be “a very permanent ticket to an eternal feast (Caird 42).”  “The believer “feasts with Christ today (Rv 3:20) and he will feast with Him in glory (Rv 19:6-9; Wiersbe 574).”
“The ‘white stone’ seems to allude to the tesseron (Mounce 99).”  “The possession of a tessera conferred some kind of privilege upon a man (Barclay 96).”  “In Rome the great houses had their ‘clients,’ dependents who every morning received from their patron food and money for the day.  They were often given a tessera by which they identified themselves as having the right to the free gifts.  This would mean that the Christian has the right to the free gifts for life which Christ can give (Barclay 96).”  Tatford writes: “A tesseron was, ‘given to those who were invited to partake, within the precincts of the temple [at Pergamum], of the sacred feast, which naturally consisted only of meats offered to the idol (Constable 30-31).”  “These little tablets of wood, metal, or stone were used in ancient times for many purposes.  They were distributed to the poor in Rome by the emperors to insure a regular supply of corn, given to the victor at games and to gladiators who had won the admiration of the public and had been allowed to retire from further combat (Mounce 83).”  “The Christian is the gladiator of Christ and that, when he has proved his valour in the battle of life, he is allowed to enter into the rest which Christ gives with honor (Barclay 96).”
“The ‘white stone’ may refer to the custom of voting for the acquittal of an accused person by using a white stone (indicating that the believer can be assured of his acquittal before God (Ro 8:1; Ryrie 1898).”  “An individual on trial would be given by the jurors a stone, a black one indicating guilt, a white one acquittal (Beasley-Murray 1429).”  “The Christian is acquitted in the sight of God because of the work of Jesus Christ (Barclay 96).”  “Ancient jurors signified innocence by casting a white pebble into an urn (Mounce 82).”  It may also refer to “a favorable vote (Constable 31).”  “The believer in a spiritual sense … has been declared righteous through faith in Christ (Wiersbe 574).”
“It may refer to the sufficiency of Christ (from the custom of wearing amulets around the neck (Ryrie 1898).”  “A custom existed when two persons wishing to seal friendship, broke a stone into two and each retained a half, thereby giving access to each other’s home (Beasley-Murray 1429).”

“This pebble is white because it symbolizes the Conqueror’s victory, which is his real title to a place at the banquet (Caird 42).”  “There is evidence of donating to victors at the games a stone which served as a reward and was provided out of public funds (Beasley-Murray 1429).”  “Outstanding victors were given, by the master of the games, a tessera which in the days to come conferred upon them the right of free entry to all public spectacles (Barclay 96).”  “Victors in … battles also received a white stone (Constable 31).”  Andreas “interprets the phrase ‘they shall receive a white stone’ with … ‘they will be victorious (Aune 190).”  “The stone to the overcomers at Pergamum was white in that it symbolized the triumph of their faith (Mounce 83).”  “In this view, Christ promises the overcomers entrance to the eternal victory celebration in heaven (MacArthur 70).”
“There existed a Thracian custom of marking every good day by a white stone (Mounce 82).”  This is much like our saying “a red-letter day (Morris 68).”  “It is said that the Thracians and the Scythians kept in their homes an urn into which for every happy day they threw a white stone and for every unhappy day a black stone; at the end of their lives the stones were counted, and as the white or the black preponderated, a man was said to have had a wretched or a happy life (Barclay 97).”  “In the ancient world a specially happy day was called a ‘white day.’  Plutarch tells that when Pericles was besieging Samos he knew that the siege would be long; he did not wish his army to grow weary; so he divided it into 8 parts; every day the eight companies drew lots; one was a white bean; and the company which drew the white bean was exempt from duty for the day and could enjoy itself as it wished (Barclay 97).”
“It could have been an amulet or charm to ward off evil (Mounce 82).”  “One of the commonest of all customs in the ancient world was to carry an amulet or charm.  It might be made of a precious metal or a precious stone but often it was nothing more than a pebble (Barclay 97).”  “Magical procedures that give instruction for making amulets occasionally mention the importance of inscribing secret names on amulets (Aune 191).”  “While the precise function of the amulet is left unspecified, it appears that it is a reward for perseverance and that it therefore guarantees the permanent protection of the possessor (Aune 191).”
“It could refer to “a ‘jewel’ in Israelite-Jewish tradition (Aune 190).”  “Wlavoord feels this was “possibly a brilliant diamond (Walvoord 70).”  “There was a Rabbinic legend that precious stones fell from heaven along with the manna.  The ‘white stone’ would then simply stand for the precious gifts of God to His people (Barclay 95-96).”

“Archbishop Trench … recalls how the mysterious “Urim and Thummim,’ mentioned many times in the OT, were consulted by the High Priest when he sought to receive divine guidance.  They were connected with the 12 precious stones, symbolizing the 12 tribes of Israel, which were set in the High Priest’s breastplate.  The Urim, Trench thought, may have been a ‘white stone’ or diamond on which was written, it has often been conjectured, the secret name of God.  Since the pot of manna was hidden within the veil (which was entered only by the High Priest) and since the Urim was possessed and consulted by the High Priest only, Trench suggested that the manna and stone to be presented to the Christian conqueror are ‘both representing high priestly prerogatives which the Lord should at length impart to all His people, kings and priest to God’ (Stott 66).”  The Urim and Thummin “were used to determine God’s will and represented the right of the high priest to request guidance from God for the leader who could not disclose His will.  According to this view, by this white stone God promises to the overcomers knowledge of His will (MacArthur 70).”
“The Greek word psephos is the name for the stone that was used in ancient rings for seals, and [commentators] have thought that the symbol might be connected with the safety and sealing of the Christian (Barnhouse 56).”
Other possibilities are: “an allusion to initiation into the cult of Asklepios” or “a writing material with a significant form or color (Aune 190).”  “In the ancient world colored stones were used as counters for working out calculations.  This would mean that the Christian is counted among the number of the faithful (Barclay 96).”  “None of them carries complete conviction.  We simply do not know what the white stone signified, though clearly it did convey some assurance of blessing (Morris 68).”
“white”  “In Rv we find white garments (3:15); white robes (7:9); white linen (19:8,14); and the great white throne of God Himself (20:11).  White, then, is heaven’s color (Barclay 98).”
“stone”  “ψηφος” means ‘pebble,’ stone,’ and so ‘gem’ (Aune 189).”  “’The stone in a ring we call a ψηφος.’”  “It can even be used in the more specific sense of ‘magical gem’ or ‘magical amulet.’  Most frequently, however, since ψηφοι were used for voting, ψηφος came to mean ‘vote’ (Aune 190).”
“to him who overcomes, to him I will give … and a new name written on the stone”
“The giving of the white stone to the believer here, then, is the indication that he has been accepted or favored by Christ, a wonderful assurance especially for those who have been rejected by the wicked world and are the objects of its persecution (Walvoord 71).”  Victorinus of Petovium (d. c. 304) comments: “Those who conquer the devil will receive immortality,” and Tyconius (c. 330-390) continues, “which comes through the incarnate Bread from heaven (Weinrich 29).”

“In the OT the high priest had the names of the twelve tribes of Israel inscribed upon the stones carried upon his breast, symbolic of the fact that whenever he appeared before God he was a mediator representing the entire 12 tribes of Israel.  Here is a name that belongs to the individual.  Some consider it to be that of Jehovah, the unspoken name of God in the OT.  Others have regarded it as a personal name indicating their own enrollment in heaven.  Whatever its character, the name symbolizes the personal heritage or the glories that are beyond this world and the assurance of eternal salvation.  Christians in this modern day as well as Christians in the church at Pergamos are reminded by this Scripture that it is God’s purpose to separate them from all evil and compromise and to have them as His peculiar inheritance throughout eternity.  However difficult their lot in this life, they are assured infinite blessing in the life to come (Walvoord 71).”
“to him who overcomes”  “The principle of the Christian life is not escape, but conquest.  We may feel it would be very much easier to be a Christian in some other place and in some other circumstances but the duty of the Christian is to witness for Christ where life has set him (Barclay 91).”  “The more difficult it is to be a Christian in any set of circumstances, the greater the obligation to remain within these circumstances.  If in the early days Christians had run away every time they were confronted with a difficult engagement, there would have been no chance of a world for Christ (Barclay 92).”  “The man who is not prepared to be different need not start on the Christian way at all.  The commonest word for the Christian in the NT is hagios whose basic meaning is ‘different or separate’ (Barclay 93).”
“a new name written on a stone which no one knows but he who receives it”  Tatford writes: The tesseron “bore the secret name of the deity represented by the idol and the name was known only to the recipient (Constable 31).”  This could refer to “an amulet on which a divine name is inscribed (Aune 190).”  “To know a god’s name was to have a certain power over him, to be able to summon him to one’s aid in time of difficulty and to have mastery over demons.  Such an amulet was thought to be doubly effective, if no one other than the owner knew the name that was inscribed upon it (Barclay 97).”  “This pebble is white … and it bears the secret name of Christ, which no one can learn without sharing His suffering (3:12; 14:3; Caird 42).”  “The likelihood that this passage refers to the secret name (s) of God and/or Jesus together with the fact that this ‘new name’ is inscribed on a white stone inevitably suggests that the imagery of the magical amulet is in view (Aune 190).”  “Magical amulets normally have an image on the obverse and a magical text on the reverse; when worn, the image would be easily seen while the text (often containing secret magical names) would be concealed (Aune 190).”  “But there is no indication that [Christ’s] name is secret and it is the secret that is distinctive here (Morris 68).”  “In antiquity the name was widely held to sum up what the man stood for.  It represented his character.  It stood of the whole man (Morris 68-69).”  “Most likely what John is saying is: ‘Your heathen friends – and you did the same in your heathen days – carry amulets with superstitious inscriptions on them and they think they will keep them safe.  You need nothing like that; you are safe in life and in death because you know the name of the only true God’ (Barclay 97).”
“If the prescribed stone is an amulet, the ‘new name’ is perhaps that of God or (more probably) Christ (Pp 2:9; Aune 191).”  Victorinus of Petovium comments: “They will also receive the adoption of sonship and the name of Christian (Weinrich 29).”  Caesarius of Arles (c. 470-543) comments: They will also receive “the knowledge of the Son of Man (Weinrich 29).”  Primasius writes: “Although hypocrites seem to bear the name superficially, they are unable to enter the power of its meaning, ‘having the form of religion but denying the power of it (2Tm 3:5; Weinrich 32).’”
“One has no secrets with casual acquaintances.  A secret is a mark of intimacy, and the Lord has promised that there will be this deep fellowship that is indicated by the new name (Barnhouse 56-57).”  “This is the intimacy promised to the overcoming believer by the Lord Jesus Christ (Barnhouse 57).”
“a new name written on a stone”  “Alford believes that the real value of the stone is the inscription on it rather than the stone’s intrinsic worth (Walvoord 70).”  “According to popular superstition mysterious powers were associated with the name of a god (Mounce 82).”  “A major problem is that of determining whether a divine name (i.e., the name of God and or Jesus) is written on the stone, or the name of the conquering Christian who receives the stone (Aune 190).”  “Much would depend … as to whose ‘new name’ written on the stone is in mind.  If it were the Christian’s, then the promise would indicate entrance into a distinctive relationship in the new life of the kingdom of God (Beasley-Murray 1429).”  Primasius has these comments: This refers to “the adoption of the sons of God.  This stone is a precious gem and may be understood as similar to that pearl that the merchant found and valued as equal to all his possessions which he sold (Mt 13:45-46).”  “’And upon the stone is a new name,’ that is, the name of Christian (Weinrich 32).”
“If, however, the name is that of Christ (3:12; 14:1; 19:12,13,16; 22:4), the imagery may be conceived in terms of an amulet.  To this extent the white stone would then represent God’s protection for the one who possesses it (Stuckenbruck 1542).”  “If it were the name of God (3:12), or of Christ (19:12b), then it would denote a new and hidden relationship with the Lord, with perhaps an allusion to the power inherent in the name of God.  The Christian participates in the power of the Lord and, in a unique manner shared by none, in the character of God (Beasley-Murray 1429).”
“a new name”  “The ‘new name’ is probably in contrast to the great variety of old pagan names for various supernatural beings found on amulets and magical gems (Aune 191).”  The overcomer would be given “the name of a victor (Isa 62:2; 65:15; Barker 1852).”  “It has been suggested that the white stone is the man himself; that the Risen Christ is promising his faithful ones a new self, cleansed of all earthly stains and glistening with the purity of heaven (Barclay 98).”  “The new name is more likely to be the name of the one who overcomes.  No one else can know the transforming experience of fidelity in trial and the joy of entrance to the great marriage supper of the Lamb.  The overcomer’s name is new (kainos) in quality; it is appropriate to the New Age (Mounce 83).”  “Here then the new name represents a new character (Morris 69).”  “One of the features of the OT is the giving to a man of a new name to mark a new status.  So Abram becomes Abraham when the great promise is made that he will be the father of many nations and when he, as it were, acquires a new status in the plan of God for men (Gn 17:5).  So after the wrestling at Peniel, Jacob becomes Israel, which means the prince of God, because he had prevailed with God (Gn 32:28).  Isaiah hears the promise of God to the nation of Israel: ‘The nations shall see your vindication, and all the kings your glory; and you shall be called by a new name which the mouth of the Lord will give (Isa 62:2).  This custom of giving a new name to mark a new status was known in the heathen world as well.  The name of the first of the Roman Emperors was Octavius; but when he became Emperor he was given the name Augustus to mark his new status (Barclay 98-99).”  “On this basis of interpretation, Christ promises a new status to those who are faithful to Him.  This is attractive.  It suggests that the white stone means that Jesus Christ gives to the man who is true to Him a new self and that the new name means the new status of glory into which the man who has been true to Christ will enter when this life end and when the next begins (Barclay 99).”
“The name on that stone is new (kainon) in the sense of being different, not new in contrast to what is old.  However the name is probably that of Christ (Pp 2:9; Constable 31).”  “The ‘new name,’ according to 3:12, is Christ’s (22:4; Bruce 1602).”  “To those who are true to Him He gives nothing less than His own name (Barclay 92).”
“new”  Kainos means “new not only new in point of time but also in point of quality; nothing like it has ever been made before.  So in Rv there is the new Jerusalem (3:12); the new song (5:9); the new heavens and the new earth (21:1); and God makes all things new (21:5; Barclay).”  
“which no one knows but he who receives it”  “The reward seems to consist in fuller communion with Christ and a more perfect knowledge of God (Erdman 52).”  “The intimate self-revelation promised by Christ to the believer in paradise will be private and personal.  Heaven will indeed be a community, but that does not mean that we shall be like a herd of indistinguishable cattle.  We shall retain our individuality and our personal relationship to Christ (Stott 66).”  Caesarius of Arles wrote: “No one knows it except through revelation (Weinrich 32).”  “Purveyors of magical amulets knew how important it was that a name of power should be kept secret; the power of Jesus’ name is not to be commanded by magic arts, but is known in the experience of His servants (Bruce 1602).”  “It is unknown in the sense that others who are not overcomers do not possess it (Constable 31).”
18. And to the angel of the church in Thyatira write: The Son of God, who has eyes like a flame of fire, and His feet are like burnished bronze, says this:
“to the angel of the church in Thyatira write”  “The longest message was sent to the church in the smallest city (Wiersbe 574).”  Caesarius of Arles (470-543) comments: Christ “is speaking to the leaders of the churches who fail to impose the severity of ecclesiastical discipline upon the extravagant and the fornicator and those who do whatever other kind of evil (Weinrich 35).”
“Thyatira”  “We know less about Thyatira than about any other of the seven cities and are, therefore, seriously handicapped in trying to reconstruct the situation (Barclay 102).”  Bede the Venerable (672/3-735) writes: “Thyatira means ‘for sacrifice,’ for the life of the saints is one of living sacrifice (Weinrich 33).”  “According to legend, Thyatira was first established as a shrine to the sun god Tyrimnus and named Pelopis (Aune 201).”  This city is modern day Akhisar (Barker 1852).  “It was about 35 miles SE of Pergamum (Ryrie 1898).”  Lindsell states the distance was 20 miles (1850).”  Thyatira was “founded by Seleucus I (311-280 B.C) as a military outpost (Barker 1852).”  Seleucus I was “a general of Alexander (Lindsell 1850).”  Thyatira was “on a valley road between the Hermus and Caicus rivers (Lindsell 1850).”  “Thyatira lay on the road which connected Pergamum with Sardis and went on to Philadelphia and to Laodicea, linking up with both Smyrna and Byantium.  That was the road by which the imperial post traveled (Barclay 101).”  “It was a commercial center engaged in vigorous trade (Lindsell 1850).”  “Thyatira was a city of craftsmen and merchants (Beasley-Murray 1430).”  Thyatira was noted “for its wool and dyeing industry (Ac 16:14; Ryrie 1898).”  “Lydia, ‘a seller of purple fabrics,’ was from Thyatira (Barker 1852).”  Thyatira “was noted for its many trade guilds (Barker 1852).”  “Its local gods were dedicated to the city’s economic well-being (Wall 77).”  “It’s local hero-god was called Tyrimnus and he appears on its coins on horseback armed with battle-axe and club (Barclay 101).”  “The city boasted a special temple to Apollo, the ‘sun god’ (Wiersbe 574).”  “Apollo was worshipped as a guardian of the city.  This was combined with the required worship of the emperor, considered an incarnation of Apollo and thus a son of Zeus himself (Barton 32).”  “Unlike Pergamum, which was a center of civil religion in Asia, the idolatry in Thyatira was materialism, whose power is measured by the society’s robust commerce (Wall 77).”  “It was not a strong seat of emperor worship and the state cult.  There were also few Jews in Thyatira to trouble the church (Ladd 50).”
“The only notable thing about Thyatira from the religious point of view was that it possessed a fortune-telling shrine, presided over by a female oracle called the Sambathē (Barclay 101).”  “The Greeks made great use of oracles.  The oracle at Delphi was world famous and the expression ‘a Delphic utterance’ has become proverbial.  It may be that the oracle was a Jewess, for the Jews in the ancient world went in largely for this business of fortune telling (Barclay 105).”

“The major problem for the church was posed by the many trade guilds in the city.  This was unusual, in that Roman administration discouraged such; but it is thought that Thyatira was useful to the Romans as a supplier for their garrison in nearby Pergamum, so they could overlook the guilds (Beasley-Murray 1430).”  “We have considerable knowledge [about the guilds] from inscriptions (Ladd 50).”  “There were guilds of workers in wool, leather, linen and bronze, makers of outer garments, dyers, potters, bakers and slave-dealers (Barclay 102).”  Aune adds to this list clothiers, shoemakers and copper smiths (201).  “To refuse to join one of these guilds would be much the same as to refuse to join a trade union today (Barclay 102).”  “These guilds each had an area in the city and a guild hall, which functioned as a center for the guild’s religious and civic activities (Barton 33).”  “Besides Apollo, each guild appears to have had its own patron deity with its own festivals (Barton 32).”  “Guilds had a patron god; the local god of Thyatira, a representation of Apollo, probably served that purpose.  The feasts of the guilds were held in a temple and were viewed as religious occasions; the meat was offered to the god, so that participators shared it with him, and the occasions not infrequently ended in debauchery (Beasley-Murray 1430).”  “The trade guilds were pagan in orientation and their social events were interlaced with pagan rituals, making it difficult for Christians to stay in business if they refused to participate in the social excesses (Lindsell 1850).”  “It would be nearly impossible for a citizen to participate in trade and industry without membership in the appropriate guild (Beasley-Murray 50).”
“The Son of God”  “Christ’s description of Himself as the speaker to this church is that He is ‘the Son of God.’  This sets Him against Apollo and the emperor, who were said to be sons of the chief god, Zeus (Barton 32).”  “Roman emperors characteristically claimed in their titulature introducing official letters and decrees that they were ‘sons of god’ in the special sense that they were sons or adopted sons of their deified predecessors (Aune 201-202).”  “Only here in Rv is Christ called ‘the Son of God’ (Stuckenbruck 1542).”  “But God is called the Father of Christ (1:6; 2:27; 3:5,21; 14:1;Ladd 50).”  “John’s Christ reinterprets the earlier ‘son of man’ idiom from Dn by the more definitive ‘the Son of God’ title (Wall 77).”  “Probably the title anticipates the use of Ps 2 which is quoted in v.27 (Ladd 50).”  “NT writers viewed [this Psalm] as fulfilled by the divine Messiah Jesus (Mk 1:11; 9:7; Heb 1:2,5; 5:5), as the biblical text that interprets the crisis recounted in this message (Wall 77).”
“who has eyes like a flame of fire and His feet are like burnished bronze”  “John had to deliver a message of severe warning and judgment to this congregation, which explains the description of the Lord’s eyes and feet (Wiersbe 575).” “The description is taken from that of the angelic messenger in Dn 10:6: ‘His face was like the appearance of lightning, and His eyes like flaming torches, His arms and legs like the gleam of burnished bronze’ (Barclay 103).”   The “features are taken from the opening vision (1:14b-15a).  The imagery implies that Christ is judge, a function which is reiterated in 2:22-23 (Stuckenbruck 1542).”  “This stern portrayal prepares us for the equally stern words in vv.26-27 (Ladd 50).”
“who has eyes like a flame of fire”  “The flaming eyes must stand for two things, blazing anger against sin and the awful penetration of that gaze which strips the disguises away and sees into a man’s inmost heart (Barclay 103).”  Christ is “the One whose eyes flash with anger (Ladd 50).”  Oecumenius (6th c.) comments: “’The Son of God … has eyes like flames of fire’ [which] indicates the terrifying threat against sinners (Weinrich 34).”
“His feet are like burnished bronze”  “The Son of God is described as arrayed in armor flashing like the refined metal from the furnaces of the city (Beasley-Murray 1430)!”  “The brazen feet must stand for the immovable power of the Risen Christ (Barclay 103).”  “The feet of bronze indicate strength for executing judgment (Barton 32).”  Jesus “is prepared to tread under His feet the enemies of the Christian faith (Ladd 50).”
“feet”  Bruce prefers the translation: “legs (1:15; 1602).”
“burnished bronze”  This was “a refined alloy of copper or bronze with metallic zinc (Barker 1852).”  “’Burnished bronze’ was a popular alloy and was produced in Thyatire, though strangely the technical term for it used here occurs nowhere else in Greek literature.  Its association with the local representation of Apollo, and the finding of coins on which he is portrayed as holding the emperor’s hand, may be in mind in this introduction (Beasley-Murray 1430).”
19. I know your deeds, and your love and faith and service and perseverance, and that your deeds of late are greater than at first.
Thyatira “must have been a more active church than Pergamos, for the Lord spoke of its ‘love, service, faith, patience and works’ (Tenney 468).”  “They were involved in sacrificial ministry for the sake of others (Wiersbe 575).”  “The church was not guilty of mere ‘religious activity’ (Wiersbe 575).”
“I know your deeds, and your love and faith and service and perseverance”  Oecumenius (6th c.) comments: “This is as though He said, ‘I praise you for your total devotion’ (Weinrich 35).”  “’Works’ is a general term more closely defined by the four nouns in the … list that follows.  This indicates that the four terms ‘love and faith and service and endurance’ are all terms that emphasize various aspects of the behavior of Christians (Aune 202).”  “Christ commends good works that deepen the congregation’s ‘love and faith,’” “service and perseverance.  These deeds help form relationships within a spiritual congregation that provide its foundation for ‘the long obedience in the right direction’ (2:23c; Ro 2:5-10; Wall 78).”  “The ‘deeds’ mentioned in v.19 are significant, not least for understanding what are acceptable to God (Beasley-Murray 1430).”

“I know your deeds”  “Christ knows all [our] deeds (Barton 32).”
“your love and faith and service and perseverance” “We must note how these great qualities go in pairs.  Service the outcome of love and patient endurance the product of loyalty (Barclay 103).”

“love and faith”  “The first doublet envisions the church’s devotion to God (Wall 78).”

“service and perseverance”  The second doublet envisions the church’s “devotion to each other (Wall 68).”

“faith”  “Here πίστις means ‘dependability, faithfulness’ (Aune 202).”
“service”  “Διακονία has the same basic meaning of speaking or acting on behalf of others or attending someone for the purpose of performing a range of tasks (Aune 202).”
“your works are greater than at first”  “John shows his familiarity with the community over a period of time through [this] comment (Stuckenbruck 1542).”  “Christ was pleased to see their constant improvement in all of these things (Barton 32).”  “Their works were increasing (Wiersbe 575).”  “Here is a church that was growing in its service for Christ (Beasley-Murray 1430).”  “This church had manifested admirable growth in the Christian virtues; her love and faith had steadily increased (Ladd 50).”  “Up to this point Thyatira’s commendation exceeds that of Ephesus, whose love had waned to appoint where a return to her first works was called for (Bruce 1602-1603).”
20. But this I have against you, that you tolerate the woman Jezebel, who calls herself a prophetess, and she teaches and leads My bond-servants astray so that they commit acts of immorality and eat things sacrificed to idols.
“One can hardly avoid the conclusion that [Jezebel] had very considerable influence in the Church of Thyatira (Barclay 103).”  “Christ was pleased neither with this woman’s teaching nor with the fact that the church tolerated her (Barton 33).”  “Among the noble faithful there are some who endanger the simple by an unwarranted leniency and by allowing new, false prophecies (Weinrich 33).” “Philo, alluding to Dt 13:1-11, deals with what appears to be a contemporary problem: ‘Further if anyone cloaking himself under the name and guise of a prophet and claiming to be possessed by inspiration lead us on to the worship of the gods recognized in the different cities, we ought not to listen to him and be deceived by the name of prophet.  For such a one is no prophet, but an imposter, since his oracles and pronouncements are falsehoods invented by himself.’  Philo goes on to suggest that even if such things are done by friends or relatives, they must be considered enemies and should be lynched (Aune 204).”
“I have this against you, that you tolerate the woman Jezebel”  “They recognized the presence of the false prophetess; they recognized also the evil character of her teaching, but they tolerantly refused to deal with her (Ladd 51).”  “Perhaps no one realized the severe danger into which she was placing the entire church (Barton 33).”  “No amount of loving and sacrificial works can compensate for tolerance of evil.  The church was permitting a false prophetess to influence the people and lead them into compromise (Wiersbe 575).”

“the woman Jezebel”  Moffat translates ‘that Jezebel of a woman’ (Barclay 104).”  “Some authorities have a curious variant … and read ‘your wife Nezebel;’ it is unlikely to be correct, but it reflects a belief that the prophetess would have been the wife of the ‘angel’ of the church, namely its bishop (Beasley-Murray 1430).”  “That would be an interesting sidelight on the early Christian congregation and it would not be the last time that the wives of church officials were the sources of trouble in a congregation (Barclay 104).”  

“Jezebel, who calls herself a prophetess … teaches and leads My bond-servants astray”  This woman “claimed to have the gift of prophecy.  She may indeed have had unusual gifts, but she was using her influence to teach positions that were contrary to God’s Word (Barton 33).”
“Jezebel” Jezebel was “a pagan Philistine queen of Israel, was considered the most evil woman who ever lived (Barton 33).”  “She was the daughter of Ethbaal, king of Sidon, and the wife of Ahab (1Kg 6:31).  When she came from Sidon, she brought her own gods and caused Ahab and his people to worship Baal.  It was not that she would have wished to banish the worship of Jehovah, if the prophets of Jehovah would have accepted Baal in addition to Jehovah.  She slew the prophets of the Lord and at her own table supported 450 prophets of Baal (1Kg 18:13,19; Barclay 106),” as well as “400 prophets of Asherah (1Kg 18:19) and attempted to kill Elijah (1Kg 19:1-3).  “She was Ahab’s evil genius; in particular, she was responsible for the murder [stoning to death] of Naboth in order that Ahab might enter into the possession of the ground where his vineyard stood (1Kg 21; Barclay 106).”  “In fulfillment of the prophecy of Elijah (1Kg 21:23), Jehu had Jezebel killed by [being thrown from a window], after which she was eaten by dogs on the street (2Kg 9:30-37; Aune 203).”  “She left behind her a name for ‘harlotries and sorceries (2Kg 9:22; Barclay 106).”  “Jezebel was also remembered as a ‘painted woman (2Kg 9:30; Aune 203).”

“It is possible that ‘Jezebel’ was a patroness or hostess of one of the house churches that made up the Christians community at Thyatira (Aune 203).”  “We don’t know whether this was a real Jezebel or simply a title applied to a woman whose life resembled that of Jezebel in the OT (Lindsell 1850).”  “This false prophetess may actually have been named Jezebel; more probably, however, she was a well-known woman whose actions made her a contemporary counterpart of the notorious Jezebel (1Kg 16; 2Kg 9; Ryrie 1898).”  “The name is used here as an epithet for a prominent woman in the congregation who undermined loyalty to God by promoting tolerance toward pagan practices (1Kg 16:31; 2Kg 9:22,30-37; Barker 1852).”  “John is specifically referring to a woman who has wielded considerable influence in the Christian community (Stuckenbruck 1542).”  “Her relaxation of the terms of the apostolic decree or further compromises with paganism (v.14) placed her in the succession of the OT Jezebel, whose Baal-cult was marked by idolatry and ritual prostitution (Bruce 1603).”  This woman “symbolizes the corrosive powers of false religion among the people of God (Wall 78).”  “Jezebel of Thyatira was an evil influence on the life and worship of the Christian Church.  It must be clearly understood that she had no wish to destroy the Church; but she wished to bring into it new ways which were, in fact, destructive of the faith (Barclay 106).”  She “threatened the continued existence of true religion (1Kg 16:29-32; 2Kg 9:22; Beasley-Murray 1430).”
“who calls herself a prophetess”  Certain Christian teachers formed ‘study groups’ to advance their own private interpretations, justifying their trustworthiness as ‘divine revelations or ‘deep secrets’ of God.  Perhaps because these teachers often claimed their teaching was received through ecstatic experiences, Jezebel calls herself a ‘prophetess’ (Wall 79).”  “This false Jezebel claimed to be a prophetess, having special revelations from God which qualified her to be an authoritative teacher (Ladd 51).”  “That she not only called herself a prophetess but was recognized as such by her associates (v.22 ‘those who commit adultery with her’) and followers (v.23 ‘her children’) is certain  (Bruce 1603).”

“prophetess”  “Prophets were highly regarded in the early church, and are mentioned in close relationship with the apostles (1Co 12:28; Ep 4:11).  In Ro 12:6 prophecy heads the list of the gifts of the Spirit.  The office of prophet was not primarily that of predicting future events, although that might be included (Ac 11:27); it was rather that of inspired teacher.  We must remember that the early church did not possess the NT as we do with its inspired account of the words and deeds of Christ, and the meaning of His death and resurrection.  Partly to fill this need for trustworthy teaching, the Holy Spirit often illuminated prophets to set forth the word of God.  Paul has left us an extended account of the role and function of prophets in 1Co 14.  Prophets, together with the apostles, constituted the human medium for the revelation of divine truth (Ladd 51).”


“In both the Old and New Testaments there are prophetesses/  On the OT there are Miriam (Ex 15:20), Deborah (Jg 4:4) and Huldah (2Kg 22:14); and in the NT there are Anna (Lk 2:36) and the four virgin daughters of Philip (Ac 21:9; Barclay 105).”
“she teaches … so that they commit acts of immorality and eat things sacrificed to idols”  “Jezebel [was] the name of the heathen wife of Ahab, who brought these sins into Israel (1Kg 16:31-33; Tenney 468).”  “Many Christians would argue that the alleged gods had no real existence, and therefore that the alleged gods had no real existence, and therefore participation in [pagan temple] meals involved no compromise of one’s Christian witness (Ladd 50).”  “This is typical of the ‘beyond morality’ attitude of the libertarian Gnostics (Beasley-Murray 1430).”  “Jezebel’s teaching at Thyatira was the same as that of Balaam (v.14; Lindsell 18510).”  “The problems associated with her are the same ones attributed to Balaam and the Nicolaitans in the message to Pergamum (v.14; Stuckenbruck 1542).”  “The charge of fornication or sexual immorality links this female figure with that of the Great Whore of Babylon, with whom the nations of the world have fornicated (14:8; 17:2; 18:3; 19:2; Aune 204).”  “She was urging on the Church a spiritual infidelity which was bound to issue in physical fornication (Barclay 109).”
“The reason why the problem assumed such acute form in Thyatira was that membership in the trade guilds involved participation in pagan meals and often led to immorality (Ladd 52).”  “She had been able to give convincing teaching about compromising with society (Barton 33).”  “Jezebel was probably encouraging the believers, mostly tradespeople themselves, to continue to take part in their guilds’ activities as their civic duty (Barton 33).”  “She taught believers how to compromise with the Roman religion and the practices of the guilds, so that Christians would not lose their jobs or their lives (Wiersbe 574).”  “She urged upon the Christians that there was no need to cut themselves off from society or abstain from the guilds.  When she did so, she was not proceeding on grounds of principle but was simply trying to protect her business interests.  Jezebel is to be counted amongst those to whom the claims of commercial success speak more loudly than the claims of Christ (Barclay 107).”  “If this city’s materialistic values are projected onto its idols, Jezebel’s heresy is the ancient equivalent of the current ‘gospel of prosperity’ that equates the gospel with present, material blessings (Wall 78).”
“she teaches and leads my bond-servants astray so that they commit acts of immorality”  “John’s reference to ‘sexual immorality’ denotes theological infidelity of the sort that ‘misleads My servants’ (Wall 78).”  “Christians were being led astray by the teaching that what happened in the body was inconsequential; therefore it was not sin (Barton 35).”
“she teaches and leads my bond-servants astray”  “This woman with her pernicious teaching was leading some away from the faith (Ladd 51).”  “It may well be that the teaching of Jezebel was that the Christians did not need to be so exclusive in their worship of Jesus Christ and, above all, that there was no need for them to refuse to say, ‘Caesar is Lord,’ and to burn their pinch of incense.  If the Christian Church as a whole had accepted that form of teaching, the inevitable consequence would have been that Christianity would have become nothing more than still another of those religions of which the Roman Empire was so full.  The claim of Christianity is not that Jesus Christ is one of the Saviors nor even the chief of Saviors; but that He is the only Savior (Barclay 108).”
“she teaches”  “There is little evidence in the passage to aid the interpreter in reconstructing who Jezebel was and what she actually taught; however, the common catch-phrases to describe this movement and those used to describe the gnostacizing Nicolaitans at Ephesus and Pergamum suggest some similarity between them (Wall 78).”
“commit acts of immorality and eat things sacrificed to idols”  “Sins of idolatry and immorality commonly went together in pagan religion (Lindsell 1850).”  Oecumenius (6th c.) comments: Christ “refers either to physical fornication or to that apostasy from God of which it is said, ‘And they committed fornication in their works (Ps 106:39) and again, ‘They committed adultery with wood (Weinrich 35).”
“acts of immorality”  Jezebel was teaching “porneia (Stuckenbruck 1542).”  “Here the imagery of ‘sexual immorality’ is more explicitly developed” than with the letters to the previous churches (Stuckenbruck 1542).”  “The term ‘fornication’ is probably used here in the sense of ‘apostasy’ a usage found frequently in the OT (Aune 204).”  “The is no doubt that in Scripture infidelity to God is expressed in terms of fornication and adultery.  Israel is the Bride of God (Isa 54:5; Jr 3:20); and in the NT the Church is the Bride of Christ (2Co 11:1,2; Ep 5:24-28).  Again and again in the OT the Israelites are, therefore, said to ‘play the harlot after strange gods (Ex 34:15,16; Dt 31:16; Ho 9:1).  In the NT the age which is unfaithful to Jesus Christ is an ‘evil and adulterous generation (Mt 12:39; 16:4; Mk 8:38; Barclay 108).’”  “For John the influence of Jezebel within the Christian community is the microcosm of a porneia that is taking place on a grander scale in the Roman Empire, ‘the great whore (pornē)’ (17:1-2; 18:2-3; 19:2; 14:8; Stuckenbruck 1543).”
“eat meat sacrificed to idols” “one of the great problems of the Christian Church was that of meat offered to idols and it was one which met the Christian every day.  When a man made a sacrifice in a Greek temple, very little of the meat was burned on the altar.  Sometimes all that was actually burned was a few hairs cut from the forehead of the animal.  The priests received a share of thee meat of the animal as their perquisite; and the worshipper received the rest.  With it he did one of two things.  He might hold a feast of his friends within the temple precincts.  A common form of invitation to a festal meal ran: ‘I invite you to dine with me at the table of our Lord Serapis.’  Or he might take the meat home and hold a feast in his own house (Barclay 106).”  “The problem was complicated by the fact that even the meat in butcher’s shops might well have been offered to idols previously.  The priests in the temples could not possibly consume all the meat which fell to them and therefore, sold much of their share to the butchers’ shops.  Such meat was the best meat (Barclay 106-107).”  “The Church had no doubt as to where a Christian’s duty lay.  Abstention from things offered to idols was one of the conditions on which the Gentiles received the right of entry into the Christian Church (Ac 15:29).  The prohibition of meat offered to idols had one far-reaching consequence.  It came near to cutting off a Christian from all social fellowship with non-Christians; there were few social occasions, and almost no banquets, which he could share with the heathen world (Barclay 107).”  “It meant that the Christian could not join any trade guild for all the guild had a common meal as a central part of their practice which might well be held in a heathen temple and would largely consist of meat offered to idols.  His abstention from guild membership was equivalent to commercial suicide (Barclay 107).”
21. I gave her time to repent, and she does not want to repent of her immorality.
“I have given her time to repent”  “These words obviously refer to some incident in the past, unknown to us, when God had used some situation to rebuke the false prophetess and to summon her to repentance.  Possibly John himself had ministered in the church at Thyatira and had rebuked this woman, but without success (Ladd 52).”  “This suggests that the exalted Christ has already denounced ‘Jezebel’s’ behavior in the past, either through the prophetic ministry of John or possibly through one of his prophetic associates, but that she has chosen not to respond (Aune 204).”  “Her activity had evidently gone on for some time, and previous warnings had been unheeded (Bruce 1603).”  “Jezebel has been given all the latitude the divine mercy can give her (Barclay 109).”
Aune only through p.205, 22a
22. Behold, I will throw her on a bed of sickness, and those who commit adultery with her into great tribulation, unless they repent of her deeds.
Andrew of Caesarea (early 6th c.) comments: Christ “threatens to throw her into sickness and death as well as those who have become defiled with her and have committed fornication before God, unless they should turn to Him through repentance (Weinrich 36).”   “Just as Jezebel does not repent of sexual immorality, so the rest of humanity that was not killed by the plagues following the sounding of the sixth trumpet also refused to repent of their murders, sorceries, sexual immorality, or thefts (9:21; Aune 205).”  
“I will throw her on a bed of sickness” This expression “is a Hebrew idiom that means ‘to cast upon a bed of illness,’ i.e., to punish someone with various forms of sickness (Aune 205).”  “The Christ who addresses her is described as one coming to execute judgment (Smith 1062).”  “The Lord’s warning that she ‘repent of her immorality’ suggests that this sectarian movement within the church is in conflict with its apostolic teaching (Wall 78).”  “Christ’s warning … may indicate that the false teacher champions the opposite – this is, an escape from suffering (Wall 78).”
“bed of sickness”  “The Greek simply reads ‘bed,’ but the translators have correctly rendered the OT idea which means to fall sick (Ex 21:18; Ladd 52).”  “God promises to punish Jezebel with some affliction of physical sickness (Ladd 52).”  “Disease was often considered as appropriate punishment for sins (1Co 11:29-30; Barker 1852).”  “Probably a bed of sickness and a bed of adultery is intended (Ladd 52).”
“those who commit adultery with her”  “The reference to ‘those who commit adultery with her’ may refer to both involvement in sexual immorality and in idolatry by way of her teaching (Barton 34).”  This metaphor is equal to “her children” in v.23 (Beasley-Murray 1430).”  “’Those who commit fornication’ with Jezebel do not seem to be confined exclusively to her followers or disciples; rather they include those who have been drawn into the circle of the prophetess and her school and have been negatively influenced by her teachings, i.e., have practiced both the eating of meat sacrificed to idols and illicit forms of sexual behavior (Aune 205).”
“great tribulation”  “These words involve Hebrew poetic parallelism and promise the same affliction for those who have accepted the woman’s teaching and have tried to adjust their Christian profession to the practices involved in membership in the trade guilds (Ladd 52).”
23. And I will kill her children with pestilence, and all the churches will know that I am He who searches the minds and hearts; and I will give to each one of you according to your deeds.
Tyconius (330-390) comments: “David also made this distinction between the particular and the general when he fought Goliath.  He said, ‘I will kill you and all the earth will know that there is a God in Israel (1 Sm 17:46).’ … Then he adds the particular when he says, ‘And all this assembly will know that the Lord saves His people; not with sword and spear (1Sm 17:47).  He said ‘all this assembly’ because there were persons there who doubted that David could prevail against Goliath.  To be sure, there were also spiritual person s who believed that he would defeat [Goliath] in the name of God (Weinrich 37).”
“I will kill her children with pestilence”  Literally this is “I will kill her children with death (Bruce 1603).”  “It is surprising that Jezebel is not threatened with death, though her ‘children’ are (Aune 205).”
“I will kill her children”  “The text distinguishes between those who join in adultery with the prophetess (v.22) and those who are called her children.  The punishment of the latter is much more severe than the former: death.  Apparently John intends us to distinguish between those who are still struggling with the problem of how to be loyal to Christ and at the same time to adapt fully to the business and social mores about them, and those who have unreservedly committed themselves to the teaching of the false prophetess (Ladd 52).”


Historically, theologians appear to understand this not at physical death, but as the “second death.”  Tyconius (330-390) comments: “The words ‘I will kill’ do not refer to that death that is visible but to spiritual death.  Just as His revenge on the mother specifically would become visible, so He here promises that among all the churches it would become clear that the children of the woman, that is, those born of the same spirit, were subject to spiritual death, although they were not {visibly} delivered over to it (Weinrich 36-37).”
“her children”  “Jezebel is the spiritual mother of all who pursue antinomian (libertine) doctrines (Barker 1852).”  “Some commentators think that ‘her children’ designates her literal physical offspring, but this seems unlikely (Ladd 52).”
“pestilence”  “’Death’ can mean ‘pestilence (v.6 Bruce 1603).”

“and all the churches will know”  “We must infer that this false Jezebel was widely known throughout the churches of Asia (Ladd 53).”

“and all the churches will know that I am He who searches the minds and hearts” “God promises a judgment which will be itself an obvious testimony (Ladd 53).”

“I am He who searches …I will give to each one of you according to your deeds.  Cyprian of Carthage comments: “One will not escape and avoid God as His judge, for the Holy Spirit says in the Psalms, ‘Thine eyes have seen my imperfection and all will be written in Thy book (Ps 139:16),’ and again, ‘Man look upon the face, but God upon the heart (1Sm 16:7; Weinrich 36).”  Cyrpian comments: Christ “perceives the concealed and the secret and considers the hidden, nor can anyone evade the eyes of God, who says, ‘Am I a God at hand, and not a God afar off?  Shall a man be hid in secret places and I not see him (Jr 23:23-24).’  He sees the hearts and breasts of each one, and, when about to pass judgment not only on our deeds but also on our words and thoughts, He looks into the minds and the wills conceived in the very recess of a still close heart (Weinrich 36).”
“I am He who searches the minds and hearts”  Bede the Venerable (672/3-735) comments: “Our works and our words may be made known to people, but what is their intention and what we wish to accomplish through them, only the Lord know who sees what anyone thinks and in what he takes pleasure.  And for what purpose is He who punishes fornication and idolatry, which are manifest sins, unless these sins are contained even in the least of transgressions (Weinrich 37).”  “No matter how a person appears on the outside, God alone knows what is going on in that person’s heart.  No one can hide from Christ; He knows what is in every person’s heart and mind (Barton 34).”  “When the Risen Christ says He will search the reins and the heart, it means that every emotion and every thought will be open to His gaze (Barclay 110).”  “In Jr the prerogative of searching the inmost thoughts of men belongs to God; but in the Revelation, as so often, the prerogatives of God have become the prerogatives of the Risen Christ (Barclay 110).”  “Once again, the attributes of God are shared by Christ (Ps 7:9; 26:2; Jr 20:12; Bruce 1603).”  “He who is true God and true man discerns all things and is a threat to sinners, even as He is the object of immutable faith and a spiritual fragrance and ointment to those who are being saved (Weinrich 33).”
“searchers the minds and hearts”  “The Risen Christ, as the AV has it, ‘searches the reins and hearts.’  The phrase is a translation of Jr 11:20; (Barclay 109).”  
“mind”  This word is literally “kidney (Barker 1852).”  “The ‘reins (AV) are the kidneys; strange as it may seem to us, Hebrew psychology believed that the seat of emotion was in the lower viscera, the kidneys and the bowels (Barclay 110).”  Here “mind” “probably refers here to the will and the affections (Barker 1852).”

“heart”  The Hebrews believed “the seat of thought was in the heart (Barclay 110).”
“I will give to each of you according to your deeds”  “Those who work against Christ will be found out and will receive ‘whatever they deserve’ (Barton 34).”  “Judgment based on works is taught by Jesus (Mt 16:27) and Paul (Ro 2:6) as well as John (18:6; 20:12-13; 22:12; Barker 1852).”
“hearts”  “’Heart’ may designate the center of rational life (Barker 1852).”

***** (Caird only begun in v.24)
24. But I say to you, the rest who are in Thyatira, who do not hold to this teaching, who have not known the deep things of Satan, as they call them – I place no other burden on you.
“It is significant that having brought into judgment those who were evil in the church of Thyatira a special word is given to the godly remnant in this church (Walvoord 76).”  “Those content with the Gospel have nothing to fear and no ‘other burden, as long as they ‘hold fast’ (D. Johnson 2467).”
“you, … not hold to this teaching, … known the deep things of Satan, as they all them” “There is a godly remnant in Thyatira who had not defiled themselves (Stott 78).”  “Here for the first time in the messages to the seven churches a group is singled out within a local church as being the continuing true testimony of the Lord (Walvoord 76).”  “They have not accepted ‘this teaching;’ they have not been shown ‘the deep things of Satan’ of which the followers of Jezebel boast (Erdman 54).”  

“you, … who do not hold to this teaching, who have not known the deep things of Satan” “Refusing to dive into the depths of Satan, [the Christian] will fathom the depths of Christ (Stott 82).”  True believers are “those who did not hold to Jezebel’s teaching (MacArthur 77).”  “Jesus’ eyes distinguish sincere believers from those who abandon God’s Word to search elsewhere for ‘the deep things of Satan,’ deceptive promises of secret spiritual knowledge through false religions (D. Johnson 2467).”  Tyconius (330-390) comments: “To be sure, the Lord speaks to those who kept their minds from the doctrines of the devil, lest they turn from the dogma of the truth of the Church.  For they were taught that they should follow no man but rather the truth of the faith, for the Lord said to those who had left the faith, ‘I never knew you, you evildoers (Mt 7:23).’  For just as those who do iniquity do not know God, although they speak of Him, so also God does not acknowledge the workers of iniquity, although He knows them all.  In this way, the righteous do not know the teaching of Satan, although they might hear it and feel the attraction of his temptations.  And so it can happen that the righteous do not hear evil things from which they abstain by righteous living, since it is written, ‘There must be heresies so that those who are genuine among you may be recognized (1Co 11:19).’  And again, ‘Should they say to you, Lo, Christ is in the inner rooms, do not believe it (Mt 24:26; Weinrich 37).’”
“the rest who are in Thyatira, who do not hold to this teaching”  “The vast majority of the church have let their faith lead them to patient endurance in the face of the problems the church faced in a pagan environment (Ladd 50-51).”  “Many in the church in Thyatira had not followed Jezebel and had seen through her deception (Barton 34).”  “To those who have not been misled a message of gracious encouragement and promise is addressed (Erdman 54).”
“known the deep things of Satan”  This phrase “seems to suggest the promulgation of Gnostic ‘mysteries’ within earliest Christianity (Wall 78).”  This phrase “could refer ironically to the gnostics’ claims to know (in an exclusive manner) the deep secrets of God; the Lord’s response to such a claim would then be that their ‘deep secrets’ are inspired by Satan, not by God (Beasley-Murray 1430).”  “They claim that their policy of conformity introduces them into the secret place of the Most High, but in fact it only gives them a deeper acquaintance with Satan (Caird 45).”  “Their ‘deep’ teaching is satanic, not heavenly; the deep things they really know are the depths of Satan (Morris 72).”  “This teaching of ‘deep things’ probably involved so-called secret insights that were guaranteed to promote deeper spiritual life (Barton 34-35).”   “An even more deadly appeal to the ‘deep things’ was the sense of pride that such knowledge stimulated in those seeking it (Barton 35).”  “Since the content and consequences of her teaching conflicted with apostolic witness, Jezebel was located with other false teachers under Satan’s rule rather than under God’s (1Jn 2:18-27; Wall 79).”  “Here reference is made to the satanic system often seen in great detail in false cults which compete with the true Christian faith (Walvoord 76).”
“the deep things of Satan, as they call them”  “As there is a heavenly wisdom which explores ‘the deep things of God (1Co 2:10), so a counterfeit wisdom promises to open up … ‘deep things of Satan’ (Bruce 1603).”  “They believed it was their Christian duty to participate as fully as possible in the pagan society around them, to identify themselves with the common life of their city.  They recognized that pagan social life was an open field for the operations of Satan, and that those who entered it did so at their peril.  But they were confident that their baptism gave them supernatural protection from the onslaughts of Satan, so that they could touch pitch without being defiled and handle fire without being burnt.  One must experience at first hand the full depth of the mystery of evil in order to appreciate to the full the grace by which evil is rendered innocuous (Caird 44-45).”  “There is quite certainly a reference to a kind of belief that was not uncommon among the heretics.  Some of them held that it was a plain duty to experience every kind of sin.  The real achievement was to allow the body to wallow in sin and to keep the soul unaffected.  Those who knew the deep things of Satan were those who had deliberately plumbed evil to its depths.  Jezebel may well have been teaching that it was a duty to sin (Barclay 109).”  “The Nicolaitans may have taught that Christians should not hesitate to learn the ‘secrets of Satan,’ but rather demonstrate their superiority over the sins of the flesh, since in any case these cannot affect the spirit within (Beasley-Murray 1430).”  “Jezebel and her followers claimed to discover the depths of Satan’s domain and remain spiritually unharmed (MacArthur 77).”  They may “have claimed superior power to overcome temptation.  They seem to have held that to triumph over Satan it is necessary to know Satan’s works (Morris 73).”  Jezebel “may have been teaching that in order to stand strong for the faith, a person had to plumb the depths of Satan to prove one’s spiritual strength (Barton 35).”  “They imagined themselves to be free to explore the satanic sphere and yet come to worship God (MacArthur 77).”  “Later Gnosticism taught that in order to defeat Satan one had to enter his stronghold, i.e., experience evil deeply (Barker 1852).”  “Some interpreters think that the false Jezebel claimed that her teaching would introduce her disciples into satanic mysteries (Ladd 53).”
“as they call them”  “The meaning of the expression ‘as they speak’ is debatable (Walvoord 76).”  “It is not certain who are doing the calling.  It may be true believers who see the claim of the heretics to knowledge of the deep things of God (which makes them superior to others) as false (Morris 72).”  “It is more likely that the false teachers themselves made this claim (Morris 73).”

“as they call them – I place no other burden on you”  “Alford believes that the subject of the verb ‘speak’ is a reference to apostolic teaching embraced in the command which immediately follows: ‘I will put upon you none other burden.’  A parallel is found in Ac 15:28 where the council of Jerusalem determined, ‘It seemed good to the Holy Ghost, and to us, to lay upon you no greater burden than these necessary things.’  The clause is therefore an introduction to the material which follows rather than a conclusion of the material which preceded.  As Alford summarizes it, ‘This act of simple obedience, and not deep matters beyond their reach, was what the Lord required of them’ Walvoord 76).”
“I place no other burden on you”  “Upon them is placed ‘none other burden’ than the enmity and opposition of the apostate leaders (Erdman 54).”  “To the godly remnant, then, Christ gives a limited responsibility (Walvoord 76).”  “Other than the burden of Christian service already assumed; nothing is to be added to the revelation given in Scripture (Morris 73).”  “After the church would repent and get rid of Jezebel and her teaching, Christ would not place any other responsibilities on them other than simply to ‘hold fast’ to what they had until His return (Barton 34).”

“Christ has no new burden for those living in an environment where standards are low.  We are simply to hold fast what we already have, that is to say, what He has already given us in His written word.  What is this?  It is a balanced, joyful, exhilarating righteousness of the Bible, the glorious liberty of the royal law.  It is the same morality which regards the right us of sex as beautiful and sacred, and its wrong use as ugly and sordid.  It is the teaching which says: ‘Let marriage be held in honor among all, and let the marriage bed be undefiled; for God will judge the immoral and adulterous (Heb 13:4).’  God’s commandments are not burdensome.  Christ’s yoke is easy and His burden is light (1Jn 5:3; Mt 11:30).  Do not let us lay upon ourselves or others any other burden beyond His (Stott 79).’”
“burden”  “The context does not make clear what burden John is laying upon his readers (Ladd 53).”  The burden is the ruling of “The Council of Jerusalem; the very language of Ac 15:28 is echoed (Bruce 1603).”  “The words remind us of Ac 15:28-29, and Alford says, ‘To my mind the allusion to the apostolic decree is too clear and prominent to allow of any other meaning coming into question’ (Morris 73).”  “This conference, which was presided over by James and in which Peter and Paul played a prominent part, reached the conclusion that a convert from heathenism did not have to be circumcised.  That is a Gentile did not need to become a Jew in order to be a Christian (Morris 78).”  “The decree … ended: ‘It has seemed good to the Holy Spirit and to us to lay upon you no greater burden than these necessary things: that you abstain from what has been sacrificed to idols and from blood and from what is strangled and from unchastity.  If you keep yourselves from these, you will do well.  Farewell (Ac 15:28-29; Stott 78).”  “’Things sacrificed to idols’ and ‘immorality’ concerned the very two evils which had so grievously contaminated Thyatira [v.20].  If the church of Thyatira had remembered and obeyed the early apostolic decree, Christ’s letter to them would not have been necessary (Stott 78).”
25. Nevertheless what you have, hold fast until I come.
Oecumenius (6th c.) paraphrases this as: “Only hold fast the teaching which has been handed over to you until my second coming (Weinrich 35).”  “This does not mean that life is easy.  There is a necessary task to be done (Morris 73).”  “Until the appearing of Christ they must ‘hold fast’ the faith and the purity so far maintained (Erdman 54-55).”
“what you have, hold fast” “Let us hold fast what we have, that is, what has been given us in the apostolic teaching now recorded in Scripture.  Many time the apostles tell us to do just this, to ‘let what you heard from the beginning abide in you’ to ‘stand firm and hold to the traditions which you were taught by us, either by word of mouth or by letter’ and ‘to live according to Scripture’ (1Jn 2:24; 2Th 2:15; 1Co 4:6).  The Holy Scriptures are themselves a ‘canon,’ a yardstick by which to measure and a criterion by which to test.  They are an adequate guide and a sufficient rule both of faith and life.  Let us hold fast to them, and lay upon ourselves no other burden than is given us by them (Stott 79).”  “Believers should hold tightly to the basics of the Christian faith and view with caution and counsel any new teaching that turns them away from the Bible and the basics of its moral teaching, from the fellowship of the church, or from the basic confession of faith (Barton 35).”  “Instead of adding a new list of demands upon the believers in Thyatira, Christ merely exhorts them to continue in their faithfulness to their Christian profession and to shun the pagan feasts with their accompanying immorality (Ladd 53).”

“what you have” “What’ they already have Alford notes is “The sum total of Christian doctrine and hope and privilege (Morris 73).”
“hold fast”  “The call to perseverance … occurs again in 3:11 (Beasley-Murray 1430).”  This could be translated: “take a firm grip on (Morris 73).”
“until I come”  “His coming is a visitation of judgment upon the unfaithful (vv.5,16), but of reward to the faithful (Bruce 1603).”

“’Till I come’ refers to Christ’s return for His people, at which time He will reward them for their faithfulness (Rv 3:3; 16:15; 22:7,17,20).  This is the first mention in Rv of the Lord’s coming for the Church, the even t we commonly call the Rapture (1Th 4:13-18).  In contrast, the reference in Rv 1:7 is to Christ’s return to earth in judgment, to defeat His enemies and establish His kingdom (Rv 19:11ff; Wiersbe 575).”
26. He who overcomes, and he who keeps My deeds until the end, to him I will give authority over the nations;
Tyconius (330-390) comments: “The Church has this power in Christ.  Whoever holds fast to His body will be co-heir with the Lord and will have whatever the Son of man received, for ‘He has given us all things in Him (Ro 8:32; Weinrich 38).”  “The ‘good and faithful servant’ who has been ‘faithful over a little’ will be ‘set … over much’ and will be allowed to ‘enter into the joy of’ his Master (Mt 25:21,23 Lk 19:17; Stott 81).”  “Paul adds to the Corinthians: ‘Do you not know that the saints will judge the world (1Co 6:2; Stott 81)?”  “He who has come to rule his own passions on earth will rule over people in heaven (Stott 81).”  “Christ exhorts those who have not turned from the truth of the Church to persevere in the apostolic teaching so that God might acknowledge them (Weinrich 33).”  “Christ applies [Ps 2] to the readers by showing that the future reign of the Messiah will be shared with those who remain faithful (1:6; 3:21; 20:6; 1Co 6:2; Barton 35).”  “The idea appearing in 1:6 is made more explicit in the present passage: the saints are to share in Christ’s messianic rule over the nations (Ladd 53).”  The overcomers “will rule over Christ’s enemies and reign with Him as He judges evil (Barton 35).”  “The conquering believer, it is implied, is to share the royal rule of His conquering Lord (3:21; Bruce 1603).”  “Earlier Christ had given this promise:” “Those who endure to the end will be saved (Mt 24:13; NLT; Barton 35).”  “The saints are a kingdom because they will share Christ’s kingly reign.  Christ promised His disciples that they should inherit the earth (Mt 5:5; Ladd 53).”  “The same basic idea is found in Paul’s assertion that the saints shall judge the world (1Co 6:2).  The premillenial interpretation of 20:4 sees the fulfillment of this promise in the temporal messianic kingdom which intervenes between the parousia (19:11-16) when the new heavens and the new earth will displace the old order (Ladd 54).”
“He who overcomes, and he who keeps my deeds until the end”  “The conqueror is clearly defined.  He is the one who obeys the moral law of Christ (Stott 80).”  “The victorious Christian who does not accept the teaching of the false prophetess is said to keep the works of Christ Himself, i.e., His commandments (Ladd 53).”
“He who overcomes”  This saint “is described as one who ‘does my will to the end’ (Beasley-Murray 1430).”

“he who keeps my deeds until the end”  “The real issue … and the issue to which all the moral advice of Revelation is directed, is whether they will do ‘My will to the end (Wall 78).’”  “A pattern of obedience marks true Christians (MacArthur 79).”  “It is a different quality of life that is demanded from the Christian (Morris 73).”
“my deeds”  “’My will’ is really ‘my works’ and contrasts with ‘her works (v.22; Morris 73).’  “There are several references in this epistle to ‘works,’ the works by which we cannot be justified but by which we shall certainly be judged (v.23).  Works are never the ground or means of our salvation, but they are the evidence of it, and therefore they constitute an excellent basis for judgment.  Christ speaks in this epistle of ‘your works (vv.19,23), or ‘her works (v.22 AV), and of My works (v.26).  His desire is that our works shall ever be patterned after the example of Himself rather than of Jezebel and her tribe, so that we may be said to keep ‘His’ rather than ‘her works ‘until the end’ (Stott 80).”
“until the end”  “The Christian life is not a battle but a campaign.  Perseverance is important (Morris 73).”
“the end”  “The ‘end’ refers to Christ’s second coming (Barton 35).”
“He who overcomes … to him I will give”  “The words ‘I will give’ are quoted twice (vv.26,28), and echo the same phrase in v.23 (Stott 80).”  “To the overcomers of this city Christ promises privileges similar to those He Himself exercises (12:5; 19:15; 22:16; Smith 1062).”  “If Christ will give to the sinner as his works deserve, He will give to the conqueror far beyond what his works ever could begin to deserve (Stott 80).”
“to him I will give authority over the nations”  “The promised ‘authority over all the nations’ fulfills Ps 2, a messianic psalm describing how God will hand the nations of the world over to Christ: ‘Only ask, and I will give you the nations as your inheritance, the ends of the earth as your possession (Ps 2:8 NLT; Barton 35).’”  “In some way not made clear in Scripture, the followers of the Messiah are to share in His triumph over the hostile nations (Ladd 54).”  An overcomer “is to receive a delegation of Christ’s authority over the nations and share in His triumph over rebellious peoples (Beasley-Murray 1430).”  “The reward for the overcomer is ‘authority over the nations (Ps 2:8-9), a dazzling prospect but one that demanded great faith from a tiny church (Morris 73).”  “Messiah’s dominion (12:5; 19:15) is shared with His victorious followers (Bruce 1603).”  This is probably a reference “to the fact that God’s people will live and reign with Christ (Rv 20:4; Wiersbe 575).”  “The promise of authority over the nations is taken from Ps 2:8-9.  Those who conquer and persist in doing Christ’s works receive such authority (5:10b; 20:4; 22:5b), just as Christ received it from God (3:21; Stuckenbruck 1543).”

“Premillenialists see here a reference to reigning with Christ in the millennium (D. Johnson 2467).”  “Closely following the prediction of a second coming is this first reference in Rv to the millennial reign of Christ (Walvoord 77).”
“to him I will give”  “Such a gift is assured to each one who in days of testing is true to Christ and to the purity and holiness which loyalty to Him demands (Erdman 55).”
27. And he shall rule them with a rod of iron, as the vessels of the potter are broken to pieces, as I also have received authority from My Father;
“To them, if victorious in their conflict against compromising seduction, there is the promise of sharing in the triumph and the reign of Christ, even in the conquest of all enemies and the universal rule which He has ‘received’ from His Father (Erdman 55).”  This “is likened to the gift the Father gave His Son.  This seems to show that the overcomer will have a place in the final decisive victory of Christ over the world forces opposed to God (Morris 74).”  “Scripture contains many indications that heaven will be for the believer a place not only of privilege but or responsibility (Stott 81).”
“He shall rule them with a rod of iron, as the vessels of the potter are broken to pieces”  “Shepherding with an iron rod might denote no more than strength or fimness were it not linked with breaking to pieces like clay vessels (Ps 2:9; Jr 51:20; Morris 74).”  Andrew of Caesarea (early 6th c.) comments: “This passage refers to the judgment of the unfaithful, through which the deceived will be crushed, as though beaten with a rod of iron, and will be judged by those who have believed in Christ (Weinrich 38).”  “In Jewish belief [Ps 2] was a Messianic Psalm, thinking of a conquering Messiah who would smash the heathen and extend the rule of Israel to the ends of the earth (Barclay 110).”  “The conqueror is promised that he will share the functions of the Messiah Himself: ‘you shall break them with a rod of iron, and dash them in pieces like a potter’s vessel (Ps 2:9; Ladd 54).”  “The effective establishment of the Kingdom of God cannot be accomplished apart from the destruction of all hostile and recalcitrant powers.  The new age cannot be inaugurated without the displacement of the old, fallen, sinful age with its rebellious hosts (Ladd 54).”  “Rebellious men will be like clay pots, easily broken to pieces (Wiersbe 575).”  “The Christians in Thyatira, conscious of their helplessness, are promised power over their adversaries (Beasley-Murray 1430).”
“He shall rule them with a rod of iron” “We usually think of the shepherd in terms of kindness and tender care.  But the shepherd was an autocrat.  His power over the flock was absolute, and it is this aspect of the shepherd’s life that is in view (Morris 73-74).”  “The iron rod symbolizes total judgment (Barton 35).”  “These words further explain the power of the conqueror over the nations (Ladd 54).”  “The shepherd’s staff is a protection for the sheep but a weapon of offence against their enemies (Bruce 1603).”  “This phrase is repeated in the vision of the coming Christ: ‘He will rule them with a rod iron (19:15; 12:5; Ladd 54).”
“rule”  The Greek word is poimainein.  Literally this is “’shepherd,’ a common metaphor for ‘rule’ (Barker 1852).”  This word originally referred to the use of a shepherd’s staff, and so of a scepter (Ps 45:6) and also of an instrument of punishment (Isa 10:24; Beasley-Murray 1430).”
“rod of iron” This is “presumably a staff tipped with iron (Morris 73).”  This is “a reference to Christ’s reign on earth (12:5; 19:15; Ps 2:9; Ryrie 1898).”  This phrase is “symbolic of the strength of His rule (12:5; 19:15; Barker 1852).”

“as the vessels of the potter are broken to pieces”  “In Isa 30:12-14, God had warned His rebellious people, ‘Because you despise what I tell you … you will be smashed like a piece of pottery.’  Jeremiah issued a similar warning: ‘As this jar lies shattered, so I will shatter the people of Judah and Jerusalem beyond all hope of repair (Jr 19:11 NLT; Barton 35-36).’”
“vessels of the potter”  “The previous images of ‘fire and … bronze,’ along with the biblical images of ‘iron scepter’ and ‘pottery (Ps 2:9,’ are now understood as referring to the products of the city’s industry.  Thus, Christ’s lordship over the faithful assures for them their final vindication over those whose values are shaped by economic rather than by biblical notions of power (Wall 77).”
“are broken”  “A problem occurs in the Greek text, for the word in the Septuagin which translates the Hebrew, ‘to break’ or ‘shatter,’ is a word which means basically ‘to tend a flock’ and often has the idea of ruling in the sense of protecting and preserving (Mt 2:6; Jn 21:16; Rv 17:17).  However, the meaning of the word in this context cannot be in doubt, for it is further defined by the phrase that follows (Ladd 54).”

“as I have also received authority from My Father”  “Christ will delegate authority to them as He also has received authority from His Father (Jn 5:22,27; MacArthur 78).”  “The victorious rule of Messiah is a gift bestowed on Him by His Father by virtue of His sufferings, death, and resurrection (Pp 2:9-11; Ladd 54).”  “The Messiah’s exalted status as ‘Son of God’ confirms Him as having ‘received authority from My Father (2:27; Ps 2:8; Dn 7:14; Mt 28:18) to give the one who overcomes the crisis co-regency ‘over the nations (2:26; Wall 77).’”  “The power to rule in this way was given to Christ by His heavenly Father (Jn 5:22; Walvoord 77).”
28. And I will give him the morning star.
“This is an obscure saying (Ladd 54).”  “Possibly it refers to such passages as Dn 12:3, where it is promised that ‘those who turn many to righteousness’ shall shine ‘like the stars for ever and ever.’  If so, this is a promise of the glory to be bestowed upon the victor (Ladd 54).”  “The morning star is the glory which will come to those who are righteous and have helped others to walk in the paths of righteousness (Barclay 111).”  “It would seem likely that ‘the morning star’ again symbolizes the eschatological situation of the community of overcomers by pointing to its future participation in the triumph of God’s rule over all those secular and materialistic pretenders to the Lord’s throne (Wall 79).”  
It may be “taken as a promise of the first resurrection.  As the morning star rises after the night, so the Christian will rise after the night of death (Barclay 110-111).”  “With His coming is heralded the new day of the first resurrection in which the darkness of error and the gloom of the present life are dispelled (Weinrich 34).”  
“The faithful Christian who has repudiated the standards of the world, controlled the desires of the flesh and resisted the allurements of the devil will gain this bright morning star (Stott 82).”  “He will not only rule the nations, but possess the Lord of the nations (Stott 82).”  “Turning his back on the darkness of sin, he will see the light of the glory of God in the matchless face of Jesus Christ (Stott 82).”  “The promise to share in Christ’s rule is elaborated by the image of receiving the ‘morning star,’ that is, Christ Himself (22:16; Stuckenbruck 1543).”  “It is likely the presence of the Lord that is meant (Morris 74).”  “If the Christian is true, when life comes to an end he will possess Christ, never to lose Him any more (Barclay 111).”  “The ultimate reward of the Christian is to be with His Lord (Morris 74).”  “The Christian conqueror, however great his renunciations may have been on earth in the battle for holiness, will with this star, this Christ, remain absolutely and eternally content (Stott 82).”
“the morning star”  This is “probably a reference to Christ Himself (22:16; 2Pe 1:19; Ryrie 1898).”  “’The morning star’ is Christ Himself (Rv 22:16), Israel’s ruler and rescuer, who was foreseen by Balaam, the unwilling seer (Nb 24:17; D. Johnson 2467).”  “They are promised even Christ Himself.  They will share a fuller knowledge of His glory.  They will partake of His holiness, His virtues, His brightness (Erdman 55).”  “Christ promised believers Himself in all His fullness (1Co 13:12; MacArthur 79).”  “This may refer to “the immortal life that one will receive from Christ (Ryrie 1898).”  “This must be understood in relation to 22:16, where Jesus calls Himself ‘the bright Morning Star’ – an allusion, perhaps, to the royal ‘star … out of Jacob’ foretold by Balaam (Nb 24:17; Bruce 1603).”  “The churches may be ‘lampstands’ and the churches’ angels may be described as ‘stars,’ but Christ is the bright morning star from whom they derive their light (Stott 82).”  Apringius of Beja (mid 6th c.) comments: “Christ, the true Morning Star, is Himself light and is always in light (Weinrich 34).”

“’The morning star’ is Venus.  For the Romans that star was a symbol of victory and sovereignty; Roman generals built temples in honor of Venus, and Caesar’s armies had its sign inscribed on their standards.  If that be in view the promise strengthens the declarations in vv.26-27; the overcomer is doubly assured of his participation with Christ in his triumph and rule (Beasley-Murray 1430).”


“The fact that it is the ‘morning star’ may refer to its prominence in the heavens (Jb 38:7; Ladd 54).”


“The ‘morning star’ appears just before dawn, when the night is coldest and darkest (Barton 36).”  Victorius of Petovium comments: “The morning star drives the night away and announces the light, that is, the beginning of the day (d. @ 304; Weinrich 34).”  Tyconius (330-390) comments: “It is appropriate that we understand the morning star to represent both Christ and the first resurrection, because His appearance scatters the darkness of error and the worldly shadows of the night are put to flight by the approaching resurrection.  For, as this star begins and end to the night, so also does it mark the beginning of the day (Weinrich 38).”

“’The morning star’ may also picture the authority given to the saints because of their faithfulness (Nb 24:17; Barton 36).”


It may be “taken as the conquest of Lucifer.  Lucifer is the devil, the angel who was so proud that he rebelled against God and was cast over the battlements of heaven (Isa 14:12).  Lucifer means ‘light-bringer’ and it is the name of the morning star.  It that be so, this is a promise of complete power over Satan and over sin (Barclay 111).”  Oecumenius (6th c.) comments: “’And I will give him the morning star.’  It speaks … of Satan, of whom the prophet speaks, saying, ‘How has the Day Star, he who rises in the morning, fallen from heaven (Isa 14:12).’  And even now the Lord calls him the ‘Morning star.’  And so, He says, I will make Satan to be subject to my servants.  The apostle also made a similar statement: ‘God will trample Satan quickly under your feet (Ro 16:20).’  And in another place it says, “You will tread upon the lion and the asp, and you will trample upon the lion and the serpent (Ps 91:13; Weinrich 34).”

Andrew of Caesarea (early 6th c.) comments: “By ‘morning star’ He means either that one of whom Isaiah spoke: ‘How have you fallen from heaven, O, Day Star, O Morning Star (Isa 14:12)?’ and of whom it is promised that he will be ‘crushed under the feet of the saints (Ro 16:20),’ or the Lord means that one of whom the blessed Peter speaks, of the ‘morning star who rises in the hearts of the faithful ((2Pe 1:19),’ clearly meaning the illumination of Christ.  Both John the Baptist and Elijah the Tishbite were called light bringers.  For the one foretold of the first rising of the ‘sun of righteousness,’ and the other is known as the forerunner of the second {rising}.  And after these, we believe that those who have conquered the devil will receive their inheritance.  Nor is it surprising that we should interpret this in so opposite a fashion.  For we learn from the Holy Scriptures that the ‘lion’ from Judah is Christ, while the ‘lion’ from Bashan is the antichrist, the same image signifying both.  And so is noted the rising of the coming day, in which the darkness of the present life will be hidden, and the angel proclaims this.  For this precedes the ‘sun of righteousness’ which will shine upon the saints and dispel the gloom of the present life, by whose rays may also we be made bright, by the good pleasure of the Father with the all-holy Spirit, to whom be glory forever. Amen (Weinrich 38-39).”

“These passages all use the star motif to symbolize sovereignty or rule (Wall 79).”
29. He who has an ear, let him hear what the Spirit says to the churches.’
“Beginning with this letter this exhortation comes last in contrast to its position before the promise to overcomers in preceding letters (Walvoord 77).”  “We, too, are called to listen and understand what the Spirit is saying to us (Barton 36).”

“He who has an ear, let him hear”  “The word of Christ to the church of Thyatira is therefore addressed to any who will hear, who find themselves in similar need of this searching exhortation (Walvoord 77).”
“what the Spirit says to the churches”  “All these letters would be read to all the churches.  The message included in each letter was for more than just the church to whom it had been written (Barton 36).”
Bibliography
David E. Aune. Revelation 1-5. Dallas: Word, 1997.

William Barclay. The Revelation of John Volume 1. Philadelphia: Westminster, 1976.
Kenneth Barker, The NASB Study Bible (Grand Rapids: Zondervan, 1999).

Bruce B. Barton, et al. Revelation. Wheaton: Tyndale, 2000.
Donald Grey Barnhouse. Revelation: God’s Last Word. Grand Rapids: Zondervan, 1971.

George Beasley-Murray, New Bible Commentary 21st Century Edition (Downers Grove: 

Intervarsity, 1994).

Isbon T. Beckwith, The Apocalypse of John (Grand Rapids: Baker 1967).

F. F. Bruce. The International Bible Commentary. Grand Rapids: Zondervan, 1986.

G. B. Caird. The Revelation of St. John. Peabody, MA: Hendrickson, 1966.
Thomas L. Constable, Dr. Constable’s Notes on Revelation 

www.soniclight.com/constablenotes/pdf/revelation.pdf 7/28/06).

Charles Erdman. The Revelation of John (Philadelphia: Westminster, 1936.
A. C. Gaebelein, Revelation (New York: Our Hope, 1915).”

Oliver B. Greene. The Revelation. Greenville: The Gospel Hour Inc., 1963.
L. van Hartingsveld, Revelation (Grand Rapids: Eerdmans, 1985).
Lynn Harold Hough, The Interpreter’s Bible Vol. 12 (Nashville: Abingdon, 1957).

Alan F. Johnson, The Expositor’s Bible Commentary Vol. 12 (Grand Rapids: Zondervan, 

1981).

Dennis E. Johnson. ESV Study Bible. Wheaton: Crossway, 2008.
George Eldon Ladd. A Commentary on the Revelation of John. Grand Rapids: Eerdmans, 

1972.
Harold Lindsell, NRSV Harper Study Bible. (Grand Rapids: Zondervan, 1991).

John MacArthur. Because the Time is Near. Chicago: Moody, 2007.
Leon Morris. Revelation. Grand Rapids: Eerdmans, 1987.
Robert H. Mounce, The Book of Revelation (Grand Rapids: Eerdmans, 1998).

Martin Rist, The Interpreter’s Bible Vol. 12 (Nashville: Abingdon, 1957).

Charles Ryrie, The Ryrie Study Bible (Chicago: Moody, 1976).

Wilbur M. Smith, The New Testament and Wycliffe Bible Commentary (Chicago: 

Moody, 1971).

John Stott. Preaching for Today: Power Through Pentecost and What Christ Thinks of the 

Church. Grand Rapids: Eerdmans, 1958.
Loren T. Stuckenbruck. Eerdmans Commentary on the Bible. (Grand Rapids: Eerdmans, 
2003).
Henry Barclay Swete, The Apocalypse of John (Grand Rapids: Eerdmans, (1908).

Merrill Tenney. The Biblical Expositor Vol. 3. (Philadelphia: Holman, 1960).
Robert W. Wall, Revelation (Peabody: Hendrickson, 1991).

John F. Walvoord, The Bible Knowledge Commentary: New Testament. Wheaton: 

Victor, 1983.

John F. Walvoord, The Revelation of Jesus Christ (Chicago: Moody, 1966).

William C. Weinrich. Ancient Christian Commentary on Scripture: New Testament XII: 

Revelation. Downers Grove: Intervarsity, 2005.
Warren W. Wiersbe, The Bible Exposition Commentary Vol. 2 (Grand Rapids: Scripture 

Press, 1989).


68

