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Revelation 20
11. Then I saw a great white throne and Him who sat upon it, from whose presence earth and heaven fled away, and no place was found for them.
“then”  “With this vision the theme of judgment on evil finds its final expression (Mounce 374).”  “The time is clearly at the end of the millennium in contrast to the other judgments which precede the millennium (Walvoord 305).”  “One more great universe-embracing event must take place before there can be eternal peace and righteousness, namely, the judgment of the impenitent dead.  This is set forth in the last paragraph of this epoch-crowded chapter.  A day of judgment, sometimes called ‘The Last Day,’ is referred to more often by our Lord than by all of the apostles and their writings put together (Mt 10:15; 11:22,24; 12:36; Jn 5:28,29; 6:39-54; 11:24; Hb 9:27; 10:27; Harrison 1096).”  This “occurs at the close of the millennium (Ryrie 1920).”  “According to the premillennial view, the last judgment, that of the great white throne, will take place at the end of the 1,000 years, at which time the wicked dead will be raised and judged (Lindsell 1871).”  “Bishop Gore spoke for all the Church when he said, ‘It seems to me any believer in the God of the prophets, and or our Lord, must believe with them in a Day of God, as bringing the present age of human history to its climax’ (Harrison 1096).”
“Great White Throne”  “The great white throne symbolizes God’s great power over evil’s reign (Wall 240).”  After this, “in the book of Revelation ‘the throne’ is mentioned more than 30 times.  In this verse, however, it is ‘a great white throne’ and is probably to be distinguished from any previously mentioned throne in the book (Walvoord 305).”  “The White Throne Judgment will be nothing like our modern court cases.  At the White Throne, there will be a Judge but nor jury, a prosecution but no defense, a sentence but no appeal.  No one will be able to defend himself or accuse God of unrighteousness (Wiersbe 621).”  “A somewhat similar portrayal is found in Dn 7, where the Ancient of Days takes his seat upon a throne flaming with fire to execute judgment upon the kingdoms of this world.  In RV the throne is great in size and white or shining in appearance.  Its size conveys the grandeur of its authority, and its appearance reflects the presence of the glory of God (Mounce 375).”

“The throne which the Son of Man occupies in Mt 25 is upon the earth; the throne in Rv 20:11 comes into view after the earth and heaven fled away (Gaebelein 145).”  “As for a place for God’s throne, perhaps this problem is answered by a Talmudic belief that God’s throne existed before the first creation of heaven and earth (Genesis Rabbah 1:4); consequently, it may be that John considered God’s great white throne as existing before the second creation (Rist 524).”


“The great white throne still stands, and He who sits upon it is the ruler of the universe.  The man who has no place in his thoughts for a noble and lofty throne has already begun to lose the sense of the meaning of life.  And one day he must confront the throne though now it has completely vanished from his thought (Hough 524).”

“great”  “It is great because it is God’s throne and because it is the seat of this last judgment (Constable 183).”
“white”  “His verdict alone is holy and righteous … as depicted by the “white symbolism (Johnson 589).”  “The absolute purity of this Supreme Court is symbolized by the colour of the Throne (Swete 270).”  “Its whiteness suggests that the verdicts that proceed from it are pure, holy and righteous (Ps 97:2; Dn 7:9; Constable 183).”
“Him who sat upon it”  “This vision declares that even though it may have seemed that earth’s course of history ran contrary to His holy will, no single day or hour in the world’s drama has ever detracted from the absolute sovereignty of God (Johnson 589).”
“Him”  “This is probably a general reference to the Father and Jesus Chrsit since both will judge finally (3:21; 4:2-3,9; 5:1,7,13; 7:10,15; 19:4; 21:5; 22:1,3,12; Dn 7:9-10; Jn 5:22-23,26-27; 8:16; 10:30; Heb 1:3; Constable 183).”  “Though there is no specific mention made of the person sitting on the throne, it is proper to assume that it is God and more specifically Christ Himself as in 3:21.  This is according to Jn 5:22: ‘For the Father judgeth no man, but hath committed all judgment unto the Son.’  In keeping with this, other passages speak of Christ judging (Mt 19:28; 25:31; 2Co 5:10; Walvoord 305).”  “Christ is everywhere identified as the judge (Ac 17:31; Jn 5:22-27; 2Tim 4:1; Harrison 1096).”  “It should be noted that according to Jn 5:22 it is the Son who is to be the judge.  Paul seems to refer to both God and Christ as the judge: in Ro 14:10 he writes that all will ‘stand before the judgment seat of God’ (‘of Christ’ [KJV] is weakly attested), whereas in 2Co 5:10 he states that all will ‘appear before the judgment seat of Christ.’  Also in two scenes in 1 Enoch the Messiah is depicted on His throne of glory judging the sinners (1 Enoch 45:3; 69:27-29; 2 Baruch 72:2-6; Rist 526).”  “The ease of which the NT speaks both of the judgment seat of Christ (2Co 5:10) and of the judgment seat of God (Ro 14:10) implies a unity that makes unnecessary any quibbling over exact assignment of functions.  In his Gospel John records the statement of Jesus, ‘I and the Father are one’ (Jn 10:30; Mounce 375).”

“Since 20:11-12 makes use of the theophony of Daniel 7:9-10, the one seated on the throne is presumably God Himself; but since 22:1,3 mention the throne of God ‘and of the Lamb,’ it may be that here Jesus shares in the judgment (Jn 5:27).  God has kept the last judgment in His own hands (Johnson 589).”
“from whose presence earth and heaven fled away”  “This seems to indicate that we have come to the end of His dealings with this earth as we know it (2Pe 3:7,10-12; Constable 183).”  “Between the passing away of the millennial scene and the introduction of the eternal world, material in both cases – the great white throne is set up.  This consideration imparts profound solemnity to the scene before us.  This consideration imparts profound solemnity to the scene before us.  For the throne is not set on the earth, nor in relation to its dispensations and times.  It is a scene outside human history entirely.  We have passed out of time and into eternity.  The judgment therefore of the throne is final and in its very nature eternal.  We are in God’s eternity.  There can be no measures of time nor limitations bounded by the globe, for that by which all is measured and limited has passed away.  The judgment is of souls in their individual relation to God and is consequently final and eternal (Gaebelein 147).”  “The flight of the present earth and heaven from God’s presence strengthens the description of Him as the ultimate Judge (Constable 183).”  “The majesty of the person sitting on the throne results in the earth and heaven fleeing away, that is, the throne is in space rather than in heaven as in 2Co 5:10 or on earth as in Mt 25:31 (Walvoord 305).”  “The language of poetic imagery captures the fading character of everything of the world (1Jn 2:17; Johnson 589).”  “The most natural interpretation of the fact that the earth and heaven flee away is that the present earth and heaven are destroyed and will be replaced by the new heaven and new earth.  This is also confirmed by the additional statement in 21:1 where John sees a new heaven and a new earth replacing the first heaven and the first earth which have passed away.  Frequent references in the Bible seem to anticipate this future time when the present world will be destroyed (Mt 24:35; Mk 13:31; Lk 16:17; 21:33; 2Pe 3:10).  According to this last reference, 2Pe 3:10, ‘The heavens shall pass away with a great noise, and the elements shall melt with fervent heat, the earth also and the works that are therein shall be burned up.’  Peter goes on to say, ‘Seeing then that all these things shall be dissolved, what manner of persons ought ye to be in all holy conversation and godliness (2Pe 3:11; Walvoord 305).”  “As the ancient Church saw plainly, it is only the external order of the world which is to be changed and not its substance or material; so e.g. Irenaeus (Swete 271).”  “Further, it would be most natural that the present earth and heaven, the scene of the struggle with Satan and sin, should be displaced by an entirely new order suited for eternity.  The whole structure of the universe is operating on the principle of a clock that is running down.  Though many billions of years would be required to accomplish this, the natural world would eventually come to a state of total inactivity if the physical laws of the universe as now understood should remain unchanged.  What could be simpler than for God to create a new heaven and a new earth by divine fiat in keeping with His purposes for eternity to come (Walvoord 306)?”  “The old heaven and the old earth will be destroyed (Ps 102:26-27; Isa 51:6; Mt 24:35; Mk 13:31; Lk 21:33) to make room for the new heaven and the new earth (21:1).  The renewal of the old world is not a restoration of the present world but a new creation.  Not a trace of the old world will be left (Dn 2:35; van Hartingsveld 84).”  “The essential truth of the entire description, however, is that God is in charge and that He will execute a just sentence upon all that has fallen under the control of evil.  In its flight from the presence of God no place is found for the terrified universe (Mounce 375).”  “There is no place, for God is everywhere (Ps 139:7; Mounce 376).”  “Heaven and earth will flee away and no place will be left for sinners to hide!  All must face the Judge (Wiersbe 620)!”  “This action may be only poetic imagery expressing the fear of the corruptible in the presence of God, although it may be understood more literally as the dissolution of the universe as we know it in preparation for the new heaven and new earth that will shortly appear (21:1).  Isa 51:6 spoke of a time when ‘the heavens will vanish like smoke and the earth will wear out like a garment.’  Jesus contrasted the permanency of His words to the transitoriness of heaven and earth (Mt 24:35; Mounce 375).”  “If the fleeing of heaven and earth from the face of God is to be viewed as the precursor of the new heavens and earth, the spectacle of the great white throne as the one reality on which humankind can base is indeed an awesome sight.  But the description is likely to be symbolic, to enhance the terrifying grandeur of the scene – the last overwhelming theophany from which creation wants to escape but cannot (6:12-17; Beasley-Murray 1453).”

“heaven”  “The translation of οủρανóς as ‘sky’ in Moffatt, Goodspeed, and the RSV is linguistically correct, even though the term is usually rendered in Revelation as ‘heaven,’ as it is in this case in the KJV.  Furthermore, the translation ‘sky’ avoids the apparent difficulty of the heaven passing away and vanishing along with the earth which had been polluted and corrupted to such an extent that it could not be purified and renovated.  Was heaven also so polluted that it too must disappear?  Furthermore, with heaven still remaining, a place is left for God’s throne and the final judgment.  These are cogent arguments, but they seem to miss the point developed in Revelation that the new age is a completely new creation and that heaven as well as the earth must vanish in order to provide a place for it.  Although the method employed by God in 2 Peter is to be fire, the result will be the same, for ‘the heavens will pass away with a loud noise, and the elements will be dissolved with fire, and the earth and the works that are upon it will be burned up,’ so as to prepare the way for the ‘new heavens and a new earth (2Pe 3:10,13; Rist 524).”
“and no place was found for them”  “’The earth and heaven fled’ – not passed out of existence, not annihilated – the next clause carefully guards against any such unscriptural deduction, ‘place not found for them.’  It does not intimate the complete disappearance of the millennial earth and heaven.  Consequent upon the removal of these, new heavens and a new earth fitted, furnished, and constituted for eternity take their place – are made (Isa 66:22; 2Pe 3:13; Gaebelein 146).”  
12. And I saw the dead, the great and the small, standing before the throne, and books were opened; and another book was opened, which is the book of life; and the dead were judged from the things which were written in the books, according to their deeds.
“I saw the dead, the great and the small, standing before the throne”  “The Great White Throne is not surrounded, like the Throne set in Heaven (4:2), with heavenly beings, but with the human dead of all former generations, and the dead of the generation which shall found alive upon earth; the living (2Tim 4:1) are not mentioned here, partly because they form an insignificant minority, partly perhaps because the keen interest which the first generation had felt in the bearing of the Paousia upon the ‘quick’ (1Th 4:13ff) had abated before the end of the century (Swete 272).”
“dead”  “Here is pictured the judgment of the unbelieving dead (Ryrie 1920).”  While no resurrection is mentioned in vv.11-15, the dead may well be those who did not participate in the first resurrection.  Since the second death has no power over those who were raised in the first resurrection (v.6), it may be argued that only those who are the enemies of God – i.e., the wicked dead – stand before this throne (Jn 5:24).  This is by no means a necessary inference, though it is the most satisfying exegesis (Johnson 589).”  “From the context it may be assumed that these are the wicked dead, who are not raised in the first resurrection (Dn 12:2; Jn 5:29; Ac 24:15; Rv 20:5; Walvoord 306).”  “Our Lord spoke (Jn 5:28) of 2 resurrections, a resurrection unto life and a resurrection unto judgment.  The Revelation speaks of the first resurrection.  ‘This is the first resurrection (v.5).’  And before the Apostle wrote of a resurrection from among the dead (Phil 3:2).  The first resurrection was finished in the beginning of the millennium.  ‘But the rest of the dead lived not again until the 1,000 years were finished.’  The rest of the dead come now into view and they are of necessity the wicked dead, who died in their sins, and whose is the resurrection unto judgment (Gaebelein 144).”

“There is no revelation about what will happen to mortal believers who are alive at the end of the Millennium.  Perhaps Satan and his followers will kill them all before God judges the rebels.  Another possibility is that they will live through this rebellion and God will give them immortal bodies with which they will be able to enter the new earth.  Neither is there information about the divine judgment of these believers.  There will probably be a judgment of them since God judges everyone else who has ever lived at one time or another.  Probably He will judge them at the end of the Millennium.  A resurrection of those of them that died during the Millennium is also probable (Isa 65:17-20; Constable 184).”

“But what about the millions of saved Israelites and Gentiles who are on the millennial earth?  Where are they during this great conflagration?  Where becomes of them?  That they share the eternal blessings and glories in the eternal state is certain.  But their abode between the burning of the earth and the calling into existence of the new heaven and the new earth is unrevealed.  Speculation on it would be wrong.  We should accept the silences of Scripture as much in faith as we accept the promises of God (Gaebelein 147).”  “The living are not mentioned, for after the battle of vv.7-10 none are living except the saints of the millennial kingdom, and their judgment has already taken place (Beckwith 748).”  “No living people were there at all (Gaebelein 145).”  

“The question has been raised concerning the judgment of those who die in the millennium.  It is clear that the unsaved who die in the millennium are included in this judgment.  The Scriptures are silent, however, concerning any rapture or translation of saints who survive the millennium and concerning the resurrection of saints who may die in the millennium.  Both events may be safely assumed, but are not the subject of divine revelation, probably on the principle that this truth is of no practical application to saints now living.  Further light may be cast upon this in the millennium itself as the truth of God is made known (Walvoord 307).”

“That the resurrection is for all humans, save the martyrs, has been noted (v.5a).  This second general resurrection is apparently physical, i.e., the souls of both the righteous and the wicked which went to Hades (Sheol) at death are now reunited with their earthly bodies (Rist 524).”  “The second resurrection is to be general, i.e., all of the dead, both righteous and unrighteous, were to be raised, save for the martyrs who had previously been restored to life.  This belief in a general resurrection was maintained in Zoroastrianism and in the main was the Jewish belief as well.  However, in the apocalypse of Isa 24-27, the resurrection, which is physical, is limited to the Israelites, and apparently only the righteous among them will be raised (Isa 26:19).  Also, it is highly probable that the resurrection in Dn 12:2 is confined to the very good, that they might be rewarded, and to the very wicked, that they might be punished (Rist 526).”
“the great and the small”  “The phrase ‘small and great’ used previously in Rv (11:18; 13:16; 19:5,18) indicates that those appearing before the throne come from all walks of life and degrees of greatness (Walvoord 306).”  “There is no significance in the change from ‘small and great’ (11:18; 13:16; 19:5,18) to great and small’ in v.12.  The point is that no one is so important as to be immune from judgment, and no one is so unimportant as to make judgment inappropriate (Mounce 376).”
“standing”  “Their standing posture means that they are now about to be sentenced.  This is a fulfillment of the principle of Hebrews 9:27, ‘It is appointed unto men once to die, but after this the judgment (Walvoord 306).”
“books were opened”  “The imagery reflects the delicate balance between grace and obedience (Johnson 589).”  “The great white throne of judgment is not arbitrary but based on the evidence written by the life of every person (Mounce 376).”  “Their judgment is on the basis of the books which are opened, being in two classifications (Walvoord 306).”  “The judgment scene is probably derived from Dn 7:9-10, where the books are opened before God, the Ancient of Days, who is seated on the throne.  An almost identical picture is provided in 1 Enoch 47:3, where the books of the living are opened before the Head of Days seated on his throne of glory and surrounded by his heavenly hosts (90:20-27, where angels and apostates are judged) (Rist 526).”  “It is sobering to ponder that in God’s sight nothing is forgotten; all will give an account of their actions (Johnson 589).”

“The sense in which a man’s life history becomes the prophecy of his future as well as the tale of his past is indicated in the symbol of the opening of the books.  Men spend a good deal of their time hiding from their true selves.  When the books are opened they must face just what they are.  They must see just what they have made of themselves.  This is the basis of judgment (Hough 525).”
“books”  “The passage refers to books, one of which is the book of life (3:5, 13:18).  We do not know how many other books there are, though one must contain human works (Lindsell 1871).”  “For one thing, God’s Word will be there.  ‘The Word that I have spoken, the same shall judge him in the last day (Jn 12:48).’  Every sinner will be held accountable for the truth he or she has heard in this life (Wiersbe 620).”  “The other books mentioned as plural are the divine records of their works (Walvoord 306).”  “The juxtaposition of the books in which human deeds are recorded and the book in which the names of believers are inscribed provides a visionary picture of the tension between personal responsibility and election (van Heltingsveld 84).”  “While in Jewish thought there are references to books of good and evil deeds being kept before God (4 Ezra 6:20; 1 Enoch 47:3), John is probably alluding to Dan 7:10: ‘The court was seated, and the books were opened.’  “We are not told whether these books contain both good and evil works or only the latter (Johnson 589).”  “A few additional observations are in order.  Some books contain only the deeds of the wicked, others the deeds of the righteous, while still others (as in Daniel) are inscribed with the acts of both classes.  In Revelation there seems to be a distinction, with a book of life for the righteous who had not worshiped the beast (13:8) and other books for the wicked and idolatrous (Rist 526).”
“the book of life”  “John is more concerned about … the Book of Life, which alone seems to be decisive (vv.12, 15; cf. at 3:5; also 13:8; 17:8; 21:27; Johnson 589).”  “John comforts Christians who are being persecuted: Jesus has inscribed their names in the registers of the New Jerusalem (van Heltingsveld 84).”  “The book of life evidently refers to the roll of those who are saved and have eternal life (Walvoord 306).”  “The idea of a divine register is an ancient one.  Isaiah speaks of those who had been recorded among the living in Jerusalem (Isa 4:3).  Many years before, Moses had pleaded with God to blot him out of his book (a register of those included within the theocratic community) rather than to withhold forgiveness from those who had sinned (Dn 12:1; Mal 3:6; Rv 3:5; 17:8; 21:27; Mounce 376).”  “This book is the kingdom’s register: in it are the names of those who have reserved space in the new Jerusalem because of their faith in and faithfulness toward God and God’s Lamb (Wall 241).”  The Book of Life contains “the names of God’s redeemed people (Phil 4:3; Rev 21:27).  No unsaved person will have his or her name in the Lamb’s Book of Life; only true believers are recorded there (Lk 10:20; Wiersbe 621).”  “God has provided a way of escape, patiently waiting for sinners to repent.  He will not lower His standards or alter His requirements.  He has ordained that faith in His Son is the only way of salvation (Wiersbe 621).”  “He that heareth My Word,’ said Jesus, ‘and believeth on Him that sent Me, hath everlasting life, and shall not come into condemnation [judgment], but is passed from death unto life (Jn 5:24).”  “The book of life is kept by the Lamb as the essential artifact of His reign (21:27); in it He records the names of those who overcome (3:5), His faithful disciples, and those who will reign with Him.  To them the promised life is given by the one who sits on the throne; they are those who have been purchased for God by the Lamb’s blood and have been made into a kingdom to reign on earth and into priests to serve our God (5:9-10; 20:4-6; Wall 241).”
“the dead were judged”  “The judgment scene in Mt 25:31, etc., is spoken of as being the universal judgment and identical with the judgment here in Rv.  But this is an … error.  In the judgment of Mt 25 the dead are not there, but living nations are judged in the beginning of the Millennium.  And these nations are judged on account of the treatment of the Jewish preachers of the Gospel of the Kingdom heralded by them during the last 7 years of the age.  They did not accept the last offer of mercy and that is why they treated the messengers as they did (Gaebelein 145).”


“The Church and the saints of God are not concerned at all in the judgment of Mt 25, nor in the great white throne judgment.  They are at that time in His own presence glorified.  Every Christian should have these things clearly defined and know that for him, as in Christ, there is no more judgment or condemnation (Jn 5:24; Ro 8:1; Gaebelein 145).”

“In 2 Esdras 7:33, after the resurrection, the Most High on His throne of judgment executes his sentences without compassion.  This scene in which God acts as judge is in harmony with the earlier statements in Revelation (6:10; 16:7; 19:2; Rist 526).”  “Of course these unsaved people are first of all in this judgment because they rejected Christ as Savior during their lifetimes (Ryrie 1920).”  “Those lost sinners rejected Christ in life; now they must be judged by Him and face eternal death (Wiersbe 620).”
“the dead were judged from the things which were written in the books”  “Some have taught that man is held responsible for the sin of Adam and the corrupt nature man has.  But that is a mistake.  We are not held responsible for having a fallen nature.  Therefore the dead are judged ‘according to their works’ (Gaebelein 148).”  “Heaven has kept precise records of the good and evil everyone has done (van Hartingsveld 84).”  “The records of every human life in this vast assembly will then be produced (Harrison 1097).”  “The dead are judged on the basis of the records, and as in other final judgments, the sum of their works is now examined (Walvoord 306).”  “The judgment will reveal through the records whether or not the loyalties were with God and the Lab or with God’s enemies (Johnson 589).”  “The judgment itself is represented as the opening and reading of the books in which the records of men’s deeds on earth have been kept.  In the judgment scene in Dan 7:9-10 (cf. 12:1), which directly or indirectly was the exemplar for this tableau in Revelation, the books are opened before God on His throne of judgment.  This motif is also found in 1 Enoch 47:3; 90:20; 2 Baruch 24:1; 2 Esdras 6:20; Rist 526).”  This “feature is taken from Dn 7:10, which reflects both ordinary court procedure and the habit of Persian kings to record every detail of events in their provinces (Beasley-Murray 1453).”


“It is not surprising if certain en dislike the thought of immortality.  They have no thoughts worthy of being immortal.  They have no hopes requiring immortality.  Everything they care about has a very definite and limited range.  To them immortality at its best would be infinite boredom and at its worst something which vaguely disturbs them but which they do not understand.  It might not merely be dull; it might be terrible.  But immortality must be seen in the perspective of eternity.  It must be seen with the eyes of God and not with the eyes of men who have repudiated their humanity.  The man of Patmos sees all living creatures standing before the throne.  Some will discover how much they have gained, some will discover how much they have lost (Hough 524-525).”
“according to their deeds”  “The principle of judgment on the basis of works is taught in Ps 62:12; Jer 17:10; Ro 2:6; 1Pe 1:17 and elsewhere (Barker 1871).”  “God will condemn those raised to face this judgment because their works including failure to believe to believe in Jesus Christ (Jn 6:29).”  “Here we find the final tribute to the moral dignity of man.  He is lord of his own destiny in the sense that he is master of his own deeds.  God has given him the grace of existence, the grace of opportunity, the grace of freedom, the grace of the free hours of choice.  Everything comes from God in these matters.  But now there is something which comes from man.  There is something which he creates.  This is the choice which comes forth in [his] deeds (Hough 526).”  “The issue is not salvation by works but works as the irrefutable evidence of a person’s actual relationship with God.  Salvation is by faith, but faith is inevitably revealed by the works it produces (Mounce 376).”  “Works are unmistakable evidence of the loyalty of the heart; they express either belief or unbelief, faithfulness or unfaithfulness (Johnson 589).”  “John’s theology of faith and its inseparable relation to works is the same as Jesus’ and Paul’s (Jn 5:29; Ro 2:6ff; Johnson 589).”  “Judgment always proceeds on the basis of works (Mt 25:41ff; Ro 2:6; 2Co 5:10; Heb 4:12-13; Johnson 589).”  “It is noteworthy that all the final judgments are judgments of works.  In the case of the judgment seat of Christ (2Co 5:10-11) believers are judged according to their works and rewarded (Walvoord 306).”  “Here the works evidently are such that salvation is not the issue but rather the degree of punishment, as there is no indication that any righteous are found in this judgment (Walvoord 307).”  “As there are different rewards for the faithful service of the saints, so are there different degrees of punishment for the unsaved (Lk 12:47-48; Gaebelein 149).”  “There will also be a book containing the works of the sinners being judged, though this does not suggest that a person can do good works sufficient to enter heaven (Eph 2:8-9; Titus 3:5).  Why, then, will Jesus Christ consider the works, good and bad, of the people before the White Throne?  To determine the degree of punishment they will endure in hell.  All of these people will be cast into hell.  Their personal rejection of Jesus Christ has already determined their destiny.  But Jesus Christ is a righteous Judge, and He will assign each sinner the place that he deserves.  There are degrees of punishment in hell (Mt 11:20-24).  Each lost sinner will receive just what is due him, and none will be able to argue with the Lord or question His decision.  God knows what sinners are doing, and His book will reveal the truth (Wiersbe 620-621).”  “The absolute justice of God is revealed in this judgment of works.  Even for those who have spurned the Lord Jesus Christ there is differentiation in degrees of wickedness and apparently variation in punishment.  While works are never a ground of salvation, they are nevertheless, considered important before God.  Smith finds 42 instances in Scripture where man is judged according to his works with the following references in Rv (@:23; 18:3-6; 20:13; 22:12; Walvoord 307).”  “This judgment is not a balancing of good works over bad works.  Those who have their names in the Lamb’s Book of Life will also have records of righteous deeds (Johnson 589).”  “The important thing is that the joint testimony of the two criteria agrees, and the book of life will reveal it (Beasley-Murray 1453).”  “All are to be judged according to their works on earth (14:13), but the principal, if not the determining, criterion, of course, will be whether or not they have participated in the state cult (Rist 526).”
13. And the sea gave up the dead which were in it, and death and Hades gave up the dead which were in them; and they were judged, every one of them according to their deeds.
“The writer, in keeping with a common habit of his, here turns back to a fuller statement of the appearing of the dead before the throne (Beckwith 748).”  “In logical sequence this verse fits in the middle of the preceding one (Constable 184).”
“the sea gave up the dead which were in it and death and Hades gave up the dead which were in them”  “The primary purpose of the great gaol-delivery is judgment – a judgment which will determine the spiritual condition of each individual man (Swete 273).”  “The imagery suggests release of the bodies and persons from their places of confinement following death; i.e., it portray resurrection.  They rise to receive sentence (Jn 5:29b; Johnson 590).”  “God will resurrect the bodies of all unbelievers and unite them with their spirits, even those bodies decomposed in the sea and in every other way (Constable 184).”  “John mentions the sea, death, and Hades all giving up their dead to indicate and emphasize the universal scope of judgment (Mounce 377).”  “All the receptacles of the dead give up those contained in them (Beckwith 748).”
“the sea gave up the dead”  “Both Greeks and Romans attached great importance to burial and the inviolability of the tomb, and recoiled with proportionate horror from the thought of death by drowning or even of burial at sea; there were wild tales of the condition of souls whose bodies had been lost at sea (Swete 273).”  “Special mention … [is made] of those who are raised from the sea where they did not have normal burial (Walvoord 307).”  “The abhorrent fate of those whose unburied bodies were carried about in the sea, or devoured by the fish, would account for the particular mention of these as restored at the resurrection (Beckwith 749).”  “A special problem is introduced by the resurrection of those who were cast into the sea with the presumption that their bodies have disintegrated and have been scattered over a wide area geographically.  The special mention of the sea is occasioned by the fact that resurrection usually implies resurrection from the grave.  The resurrection of the dead from the sea merely reaffirms that all the dead will be raised regardless of the condition of their bodies.  The expression is, however, somewhat unusual in that bodily resurrection is referred to in relation to the sea whereas the delivering of the spirits of the unsaved dead is in view in deliverance from Hades unless the word death refers to the body.  Any obscurity which this passage may have does not alter the fact of the universal resurrection of all men in their order.  Here is foretold the resurrection of the wicked dead (Walvoord 308).”
“the sea”  “The sea represents the place of unburied bodies (Johnson 589).”  “The souls of both the righteous and the wicked … are now reunited with their earthly bodies.  This seems to be implied by the statement that ‘the sea’, which inconsistently remains even though the earth is gone, gave up those that had been drowned.  Also, it may be inferred that without a physical body and the saved could not enjoy the blessing of eternal life on earth nor could the wicked be suitably punished in the fiery lake.  Orthodox, i.e., rabbinical Jewish teaching of the time insisted upon the physical resurrection as certain (Berakoth 60b and the parable in Sanhedrin 91a), a belief that had earlier been acquired from Persian eschatology.  The Greeks, on the other hand, frequently considered the body as thoroughly evil, as the prison of the soul; consequently, for them immortality consisted of the complete liberation of the soul from the corrupting body of flesh.  Paul, both a Jew ad a Hellenist, attempted a compromise, according to which there would be a body at the resurrection, but it would be a spiritual body, not the physical, for ‘flesh and blood cannot inherit the kingdom of God (1Co 15:50).’  The belief in a physical resurrection, however, was in the main accepted in the apocalypses.  Thus in the Zoroastrian work, Bundahish 30:7, it is stated that the ‘bones’ of all mankind are to be ‘roused up.’  According to 2 Baruch 49-51, the resurrection will be physical, but the bodies of the righteous will be in time like those of the angels, while those of the wicked will waste away.  In 1 Enoch 51:1 the earth will give up the body and Sheol will give up the spirit of the dead so that both may be united for the judgment (1 Enoch 61:5).  However, a later transformation of the bodies of the righteous into ‘spiritual’ bodies is indicated in 1 Enoch 62:15-16 (Rist 525).”  “In the neo-Hebraic Apocalypse of Elijah, where the eschatology is so similar to that of Revelation, the resurrected dead are to have the same earthly forms they had in life, for an angel will open the graves to make this possible.  A more detailed depiction of the fleshly resurrection is given in the Apocalypse of Peter 4 (Rist 525).”
“gave up”  “A resurrection in bodily form is assumed according to universal Jewish and Christian belief (Beckwith 748).”  “That there will be a resurrection to death as well as to life is taught already in Dan 12:2 (Swete 274).”
“death and Hades gave up the dead”  “The meaning of v.13 speaking of ‘death and hell’ as delivering up their dead is that those in the intermediate state in Hades are now raised from the dead in order to be judged and given their final destiny (Walvoord 307-308).”
“death and Hades”  “’Death and Hades’ are an inseparable pair, as in 1:18, representing the two aspects of Death, the physical fact and its spiritual consequences.  Here they appear as two voracious and insatiable monsters who have swallowed all past generations, but are now forced to disgorge their prey (Swete 273).”  “In 6:8 Death and Hades appeared as the rider of the pale horse and his inseparable companion.  In 1:18 they designate the regions of the underworld whose keys are in the possession of the glorified Christ.  Here they appear as the realm of the dead, and in the following verse they personify all that remains of the effects of wickedness in the world (Mounce 377).”  “Death and Hades represent the reality of dying and the condition entered on at death (1:18; 6:8; Johnson 589).”
“Hades gave up the dead”  “Those who died normal deaths and went to hell, or Hades, are also presented at this judgment (Walvoord 307).”  “Similarly, according to 2 Esdras 7:32, the earth and the dust give up the bodies of the dead while the ‘treasuries,’ the intermediate place of the dead, will restore the  souls to the bodies (Rist 525-526).”
“Hades”  “It is a place of conscious torment (Lk 16:23; Constable 184).”  “In Acts 2:27,31 Hades denotes the place of all souls during the intermediate state, but elsewhere (such as in Lk 16:23) it is the abode of the unrighteous dead.  This dual concept of existed within later Judaism and carried over into NT thought (Mounce 377).”  (Wiersbe describes Hades as: “the realm of the spirits of the dead (620).”  “In the Authorized Version, Sheol in the OT and ‘Hades’ in the NT are incorrectly translated by the English word ‘hell.’  Both Sheol and ‘Hades’ refer to intermediate state or, as some believe, in certain instances to the grave.  These terms never refer to the eternal state of punishment; therefore they should not be translated in any instance by the word ‘hell.’  Hell properly refers to the eternal state of punishment, described as the lake of fire, or Gehenna.  Careful distinction, therefore, must be made between Hades as the intermediate state, in which the unsaved suffer prior to the judgment of the great white throne, and the eternal punishment which follows the great white throne, the lake of fire in this passage, which apparently is identical to Gehenna (Mt 5:22,29-30; 10:28; 18:9; etc.), properly referring to the Valley of Hinnom extending to the south of Jerusalem but representing eternal punishment (Walvoord 307).”
“the dead”  “The resurrection of the wicked dead is in sharp contrast to the resurrection of the righteous dead.  Although the passage does not state so explicitly, the implication in this judgment is that there are no saved.  Nothing is said here of the reward of the righteous.  Apparently there is a separate resurrection of any righteous who may have died in the millennium, although this teaching is not present anywhere in the Word of God.  The righteous are given bodies like the holy, immortal, and incorruptible body of Christ in His resurrection.  The wicked dead are given resurrection bodies suited for eternal punishment (Walvoord 308).”
“they were judged”  “There shall be a second resurrection, and the unsaved will be raised and will stand before God’s judgment.  Do not confuse this judgment at the White Throne with the Judgment Seat of Christ, where believers will have their works judged and rewarded.  At this judgment, there will be only unbelievers; and there will be no rewards (Wiersbe 620).”   “This is the resurrection of judgment (Jn 5:29; Ryrie 1920).”  “From the judgment for crime exercised by the State, thousands escape every year; in fact, many crimes are not even known to those in authority.  But no one will be able to escape this judgment.  The dead will be called forth from their graves, and from the sea, from Hades itself; and those whose names are not found in the Book of Life will be cast into the lake of fire, which is the second death (Harrison 1097).”  “There will be no higher court of appeal (Lindsell 1871).”
“every one of them according to their deeds”  This “reference to judgment on the basis of deeds again stresses personal responsibility (v.12; 2:23; Mt 16:27; Ro 2:6; 14:12; 1Pe 1:17; Constable 185).”  “When every man is judged according to his works, he thus becomes subject to the perfect righteousness of God.  The peculiar construction of the closing clause of v.13, ‘they were judged every man,’ uses a third person plural for the verb, but a first person singular in the masculine for the term ‘every man’ or ‘each’ (Gr. Ekastos).  The meaning is that while they are judged as a group, the resulting judgment, nevertheless, is individual (Walvoord 308).”
14. Then death and Hades were thrown into the lake of fire.  This is the second death, the lake of fire.
“death and Hades were thrown into the lake of fire”  “Both had come into existence because man had sinned, and therefore they are cast into the place, where all belong which is contrary to the holiness and righteousness of God (Gaebelein 148).”  “What is so striking about this vision is not John’s recapitulation of the universal judgment theme – that the dead, great and small, stood before the throne to be judged by God according to the books.  Rather, it is the realization that God’s judgment of all creatures and nations, and of Satan and his unholy comrades, does not yet conclude the history of evil (Wall 240).”  “Death and Hades are now cast into the lake of fire, where the beast, the false prophet (19:10), and the devil (20:10) are already in torment.  In 1Co 15:26 death is the last enemy to be destroyed (1Co 15:54-55).  Coupled with Hades (that ‘grim receptacle of death’s prey’), it symbolizes the effects of sin and wickedness that entered the world through the sin of the first man (Ro 5:12).  In a great psalm of thanksgiving the prophet Isaiah declares that God ‘will swallow up death forever (Isa 25:8; Mounce 378).”  “Death and Hades are personified (6:8) and in a vivid image are cast into the lake of fire to be permanently destroyed (19:20; 20:10).  This not only fulfills Paul’s cry concerning the last enemy, death, which will be defeated by the victorious kingdom of Christ (1Co 15:16), but also signals the earth’s new condition: ‘There will be no more death (21:4; Johnson 590).’”  “This consignment of Death and Hades to the fiery lake is called the second death (Rist 527).”  “Thus the chief supernatural enemies of mankind, Satan, the two beasts, Death and Hades, are finally disposed of (Rist 527).”  “This means that all who died physically and were in Hades, the intermediate state, are here found unworthy and cast into the lake of fire (Walvoord 308).”  “This is the last vestige of sin’s unlawful hegemony is cast into the lake of fire.  The lake of fire indicates no only the stern punishment awaiting the enemies of righteousness but also their full and final defeat (Mounce 378).”  “When death has been overcome and the abode of the dead no longer exists (Isa 25:8; 1Co 15:26,54-55), a new beginning can be made (van Heltingsveld 84).”
“There is also a close parallel in 2 Esdras 8:53 which affirms that with the passing of the first and evil age, Death is hidden and Hades and Corruption have fled away.  A curious belief is found in Zoroastrianism to the effect that after the resurrection and judgment, hell, the temporary place of punishment for the wicked, would be purified, presumably by molten metal, for use in the new age (Bundadish 30:32; Rist 527).”
“death and Hades”  “Death and Hades represent the fact of dying and the condition entered on after death (Beasley-Murray 1453).”
“death … thrown into the lake of fire”  “Death itself, it seems, is not abolished until the Great White Throne is set up, and human destiny is forever settled (Harrison 1097).”  “The ultimate destiny of Death as depicted by John is perhaps a dramatization of a sentence in Isa 25:8 (quoted by Paul in 1 Co 15:54b) that Yahweh had ‘swallowed up death for ever (ASV; Rist 527).’”

“Hades thrown into the lake of fire”
“lake of fire”  “Hell is a witness to the righteous character of God.  He must judge sin.  Hell is also a witness to man’s responsibility, the fact the he is not a robot or a helpless victim, but a creature able to make choices.  God does not ‘send people to hell;’ they send themselves by rejecting the Savior (Mt 25:41; Jn 3:16-21).  Hell is also a witness to the awfulness of sin.  If we once saw sin as God sees it, we would understand why a place such as hell exists.  In light of Calvary, no lost sinner can condemn God for casting him into hell (Wiersbe 621).”  “Peter indicates that it is by fire that the heaven and earth are to be destroyed (Mounce 375).”

“Many attempts have been made to escape the obvious meaning of this passage by spiritualizing the lake of fire as a mere symbol that is not as bad as it seems, or, on the other hand, to represent it as the annihilation of the wicked rather than the beginning of their eternal punishment.  It may be conceded that the lake of fire is a symbol, but the symbol corresponds to reality.  The rich man in Lk 16 gave his testimony: ‘I am tormented in this flame (Lk 16:24).’  If unsaved souls in Hades, the intermediate state, are tormented by flames, it is not unreasonable to assume that the lake of fire connotes the same type of punishment.  It cannot safely be assumed that there is any important difference between the physical and the spiritual reality embodied in the term ‘lake of fire.’  It is an awful destiny in either case.  Further, it seems very clear, according to Rv 20:10 as well as other passages, that those cast into the lake of fire are not thereby annihilated.  The beast and the false prophet are still alive and still tormented a thousand years after they are cast into it, and the Scriptures make plain that along with Satan they will be tormented forever.  Not only is no termination of eternal punishment recognized in the Bible, but explicit statements are made to the contrary in the strongest possible language.  It is difficult for creatures of earth, born in sin and never completely extricated from it even though experiencing God’s sanctifying grace, to enter into the fact of God’s inexorable righteousness and inflexible justice which insist that judgment be administered when the grace of God has been spurned (Walvoord 309).”
“lake”  “That ‘lake’ has its origin in the Abyss, the home of the monster, the enemy of God, and traditionally the abode of evil spirits and the place where fallen angels were punished.  It is the alternative to the city of God (Beasley-Murray 1453).”

“second death”  “’The second death’ … stands in antithesis to the first resurrection, or the eternal state of bliss, enjoyed by the saved (Walvoord 308-309).”  “The first [death] is the physical death common to all (Beckwith 749).”  “The second death … is the destiny of those whose temporary resurrection results only in a return to death and its punishment (Mounce 378).”  “The ‘second death’ is separation from God in the lake of fire (19:20; 21:8; Constable 185).”  Robert A. Peterson writes: “As there is a second and higher life, so there is also a second and deeper death.  And as after that life there is no more death (21:4), so after that death there is no more life (v.10; Mt 25:41; Constable 185).”  “Even Bible-believing Christians have tended to tone down the awfulness of eternal death to somehow reconcile the destiny of the lost with the prospect of the saved of being eternally in the presence of the Lord.  A thorough appreciation of eternal punishment, however, will in the end enhance the doctrine of the grace of God and make the love of God all the more wonderful for those who enter into its truth.  The fact of eternal punishment is not limited to this passage of Scripture, for Christ Himself speaks of the destiny of the wicked in many passages (Mt 13:42; 25:41,46:, etc.).  Earlier in Rv itself (14:11) eternal punishment is predicted for those who receive the mark of the beast.  A confirming note is also added in Rv 21:8.  The only revelation that has been given concerning the eternal state recognizes two destinies only: one of blessedness in the presence of the Lord, the other of eternal punishment (Walvoord 310).”  “The ‘second death’ terminology does not occur in rabbinic teaching in this period, but it is found in the Targum to the Prophets on Isa 65:6, where it is said that the bodies (resurrected) of the wicked are delivered to the second death.  This supports the idea of a second resurrection of the unjust that precedes the casting into the second death (Johnson 590).”
15. And if anyone’s name was not found written in the book of life, he was thrown into the lake of fire.
“We might paraphrase the verse: ‘If anyone’s name was not found written in the Book of Life, and I assume there were such, he was thrown into the lake of fire’ (Johnson 590).” “If anyone’s name was not found written in the Book of Life”  “From the English rendering it might be inferred that John is doubtful whether anyone will be thrown into the lake of fire.  The Greek construction, however, is not so indefinite.  John uses a first-class condition, which assumes the reality of the first clause and shows the consequences in the second clause (Johnson 590).”  “Though they are judged by their works, it is evident that their destiny is determined primarily by their lack of spiritual life.  When the fact is contemplated that Jesus Christ in His death reconciled the world to Himself (2Co 5:19) and that He died for the reprobate as well as for the elect, it is all the more poignant that these now raised from the dead are cast into the lake of fire.  Their ultimate destiny of eternal punishment is not, in the last analysis, because God wished it but because they would not come to God for the grace which He freely offered (Walvoord 309).”  “To be written in the “Book of Life’ means to have life in Christ.  Not our works, not our character, not our religiousness, not our tears, our prayers and our simple service can put our names in the ‘Book of Life.’  Grace alone can do it, and Grace does it as we believe on the Lord Jesus Christ (Gaebelein 149).”
“book of life”  “Though men are judged according to their works, the book of life is introduced as the deciding factor as to where they will spend eternity (Walvoord 307).”
“he was thrown into the lake of fire”  “When taken seriously, this final note evaporates all theories of universalism or apocatastasis (Johnson 590).”  “Some have challenged whether these souls will consciously experience eternal punishment, either by assuming that all humankind will ultimately be saved or that unrepentant sinners will be annihilated and cease to exist.  But the doctrine of eternal, conscious punishment is clearly indicated in the Scriptures by such expressions as (1.) eternal fire (Mt 25:41); (2) the fire is never quenched (Mk 9:48); and (3) the lake that burns with fire and sulphur (21:8).  Furthermore, the Greek term for the adjective ‘eternal’ is the same, whether it modifies ‘life’ or  ‘death,’ and the phrase ‘eternal’ is the same, whether it modifies ‘life’ or  ‘death,’ and the phrase ‘forever and ever’ (literally, ‘unto the ages of the ages’) is used both for endless life and for endless death (1:18; 11:15; 14:11; 20:10).  If the one is conscious, the other is as well (Lindsell 1872).”  “And how man, blind, presumptuous man, yea even such who know God, rise up against this solemn truth, the eternal punishment of the wicked.  They accuse God of injustice, as if the judge of all the earth would not do right (Gaebelein 149).”  “If we believe and embrace with joy the promises of eternal glory that are in this book, we must also believe with equal conviction that this terrible doom of the unrepentant dead is equally true (Harrison 1097).”  “The negation of eternal life is eternal death (Swete 274).”  “With this vision we close forever the chapter on sin and stand ready to enter the eternal state of glory (Mounce 374).”

“Many people reject the biblical doctrine of hell as being ‘unchristian,’ and yet Jesus clearly taught its reality (Mt 18:8; 23:15,33; 25:46; Mk 9:46).  A sentimental kind of humanistic religion will not face the reality of judgment, but teaches a God who loves everyone into heaven and sends no one to hell (Wiersbe 621).”  “He that believeth on the Son hath everlasting life; and he that believeth not the Son shall not see life, but the wrath of God abideth upon him (Jn 3:36).”  “The wicked dead, the lost are in an eternal lake of fire and suffer conscious, eternal punishment (Gaebelein 149).”  “That the suffering of the lost differs is obvious.  It is eternal because the evil condition remains unchanged.  There is no repentance, no faith, no new birth in hell (Gaebelein 149).”  “This is the second death, not blotting out of existence, but endless existence in separation from God (Gaebelein 149).”

“The warning had previously been given that those who worshiped the beast would be tortured forever with fire and brimstone (14:9-11).  This prediction is now fulfilled, for those whose names were not in the book of life, who by definition in 13:8 ad worshipped the beast, are the next to be thrown into the lake of fire, where, of course, they will be tortured for an eternity of time.  Here they will dwell with Satan and the beasts whom they followed and worshipped.  A similar punishment for the wicked is forecast in other sources.  In 1 Enoch 48:9 they are to be burned like straw; in 2 Esdras the pit of torment, the furnace of Gehenna, is reserved for those whom God condemns, as over against the place of refreshment and paradise for all the wicked.  An interesting description of the punishments for those who are condemned at the judgment is found in the neo-Hebraic Apocalypse of Elijah: they are imprisoned in a large pit where they are showered with fire and brimstone coming down from heaven.  The fiery pit as a place of torture for the wicked is mentioned in Mk 9:43 and Mt 5:22 among Christian sources.  A more detailed picture of this lake of fire and the torments of the damned is given in the apocalypse of Peter 8-14, the Sibylline Oracles 2:190-338, and the Apocalypse of Paul 31-43.  It is from such Christian sources as these last three, which were probably influenced by Orphic views, that the popular Christian concept of hell has arisen (Rist 527).”

“The grim simplicity of the narrative stands in contrast with the lurid descriptions found in Jewish apocalypticism.  In 1 Enoch 48:9 the wicked are given over into the hands of the elect in whose presence they burn like straw in the fire and sink like lead in water.  Later in 1 Enoch the apostates burn in a fiery Abyss in full view of Jerusalem (90:26; Mounce 378).”


“The reward of those destined to life is not mentioned here; it forms the subject of the following paragraph.  On this latter theme the Apocalyptist dwells at greater length and with deep but restrained fervor (Beckwith 749).”
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