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Revelation 4

Chapters 4 and 5 “constitute an introduction to chs. 6-20.  In the throne room of heaven, the Lamb assumes the responsibility of initiating the great final conflict with the forces of evil, the end of which will see the Lamb triumphant and the devil consigned to the lake of fire (Barker 1931).”  Chapters 4 and 5 are the introduction and background of the tremendous sweep of prophetic events predicted in the rest of the book (Walvoord 101).”
“This section may be viewed as a turning point in the book of Rev.  It provides a fuller understanding of the Christ and His salvation that dominates the previous chapters and of the judgments and the kingdom which are the subject of the chapters that follow.  A single motif binds together the twofold vision of chs. 4 and 5, namely that the God of creation is the God of redemption, who brings to pass His purpose through the crucified and risen Christ (Beasley-Murray 1433).”  “Through the combination of the two visions it is made clear that God’s will in creation, celebrated in the closing hymn of chapter 4, is accomplished by the Lamb who was slain and raised to the throne of God’ and so history ends in the acknowledgment and worship of god and the Lamb by the living and the dead (Beasley-Murray 1433).”


“C. A. Blanchard summarized the futuristic position in these words: ‘What will follow the church age?  Evidently in some form or other the time of the tribulation.  Why must the time of tribulation follow the church age?  Because when the church has been withdrawn, while Satan, godless governments and Christless religions remain in the world there must be tribulation, and such a time of tribulation as the world has never known in the mixed state which has been from the beginning until now.  From the fourth chapter through the nineteenth, speaking generally, there seems to be an account of this time of trouble’ (Walvoord 102).”

1. After these things I looked, and behold, a door standing open in heaven, and the first voice which I had heard, like the sound of a trumpet speaking with me, said, “Come up here, and I will show you what must take place after these things.”
“After this”  “The expression, ‘after this’ (Gr., meta tauta), with which verse one begins, identifies the revelation as subsequent to that of chapters 2 and 3.  John, having been the channel of revelation to the seven churches existing in the first century, now is being introduced to a new field of prophecy (Walvoord 102).”
“I looked”  “This section is in contrast to what John saw in chapter 1, his vision of the glorified Christ described in the clause, ‘the things which thou hast seen,’ and in contrast to the revelation of chapters 2 and 3, messages to the 7 churches designated as ‘the things which are’ (Walvoord 101).”
“a door standing open in heaven”  “Primitive Jewish thought conceived of the sky as a vast solid dome, set like a roof upon a square flat earth; and the idea here is that beyond the dome of the sky there is heaven, and a door is opened in that dome to give the seer entry into heaven (Barclay 149).”  “When Handel was asked how he had come to write the Messiah, his answer was: ‘I saw the heavens opened and God upon His great white throne (Barclay 151).”

“heaven”  “For the first time in Revelation, the reader is introduced to the frequent interchange between heaven and earth found in the remainder of the book.  What happens on earth has its inseparable heavenly counterpart (Johnson 461).”  “The scene of John’s vision changes from earth to heaven and remains there until ch. 10, after which the point of view continually alternates (Beasley-Murray 1433).”  “The reference to heaven is not to the atmospheric heavens nor to the starry heavens but to that which is beyond the natural eye which the best of telescopes cannot reveal.  This is the third heaven, the immediate presence of God (Walvoord 102).”  
“Heaven is a place of worship (Wiersbe 581).”  “All of heaven is God’s sanctuary for those who serve before His holy throne (Rev 7:15).  However, John indicates in Revelation 15:5-8 that there is a special ‘sanctuary’ of God (Rev 11:19).  “In the eternal state, there will be no temple (Wiersbe 583).”

“the first voice which I had heard”  “There is a connection between this throne vision and the vision of the glorified Christ in 1:10-16 (Johnson 461).”  This “is a reference to the same voice [John] heard in Rev 1:10 and following.  It is described as the voice of a trumpet (1:10; Walvoord 102).”
“’Come up here’”  “Moses was called up on Mt. Sinai to receive divine direction (Ex 19:20,24; Barker 1931).”  “The command does not anticipate any self-effort on the part of John to enter heaven, but is rather an announcement of the purpose of God to show him that which will ‘be hereafter’ or, better translated, that which will ‘be after these things’ (Walvoord 102-103).”

“Some interpreters find the rapture of the Church in this verse (Barker 1931).”  “There are problems with this view, for these words were spoken to John, not the Church.  The word ‘church’ is not used again until the end of Rev (Lindsell 1852).”  “The invitation to John to ‘come up hither’ is so similar to that which the church anticipates at the rapture that many have connected the two expressions.  It is clear from the context that this is not an explicit reference to the rapture of the church, as John was not actually translated; in fact he was still in his natural body on the island of Patmos.  He was translated into scenes of heaven only temporarily.  Though there is no authority for connecting the rapture with this expression, there does seem to be a typical representation of the order of events, namely, the church age first, then the rapture, then the church in heaven.  Though the rapture is mentioned in letters to two of the churches (2:25; 3:11), the rapture as a doctrine is not a part of the prophetic foreview of the book of Revelation.  This is in keeping with the fact that the book as a whole is not occupied primarily with God’s program for the church.  Instead the primary objective is to portray the events leading up to and climaxing in the second coming of Christ and the prophetic kingdom and the eternal state which ultimately will follow.  From a practical standpoint, however, the rapture may be viewed as having already occurred in the scheme of God before the events of chapter 4 and following chapters of Revelation unfold.  The word ‘church,’ so prominent in chapters 2 and 3, does not occur again until 22:16, though the church is undoubtedly in view as the wife of the Lamb in Revelation 19:7.  She is not a participant in the scenes of the tribulation which form the major content of the book of Revelation.  The familiar phrase ‘what the Spirit saith unto the churches’ found in 2:7,11,17,29; 3:6,13,22 is significantly absent in 13:9.  It seems that the church as the Body of Christ is out of the picture, and saints who come to know the Lord in this period are described as saved Israelites or saved Gentiles, never by terms which are characteristic of the Church, the Body of Christ.  Saints mentioned from this point on do not lose their racial background as is commonly done in referring to the Church where Jew and Gentile are one in Christ.  At the beginning of chapter 4, then, the Church may be considered as in heaven and not related to events that will take place on the earth in preparation for Christ’s return in power and glory (Walvoord 103).”
“I will show you what must take place”  “Beginning in chapter 4, things to come are unfolded which have to do with the consummation of the age.  The concept that the book of Revelation beginning with 4:1 is future, from the standpoint of the 20th century, is a broad conclusion growing out of the lack of correspondence of these prophecies to anything that has been fulfilled.  A normal interpretation of this section which understands these prophecies as literal events would require that they be viewed as future (Walvoord 101).”  “Of chapter 4 and succeeding chapters relate to the future, they provide an important clue concerning the interpretation of the vision and the prophetic events which unfold in those chapters.  One of the principle reasons for confusion in the study of the book of Revelation has been the failure to grasp this point.  If Revelation has no chronological structure and is merely a symbolic presentation of moral truth, its prophetic significance is reduced to a minimum.  If, as others hold, the predictions of this section of Revelation are already fulfilled in the early persecution of the church, it also robs the book of any prophecy of the future.  A literal interpretation of the prophecies beginning in chapter 4 is not fulfilled in any historic event and must therefore be regarded from the futuristic viewpoint if it is indeed valid prophecy.  The events anticipated in the angel’s promise to ‘shew thee things which must be hereafter,’ should be regarded as a prediction of events which shall occur at the end of the age (Walvoord 102).”

“A new view of God’s majesty and power is disclosed to John so that he can understand the events on earth that relate to the 7-seal vision (Johnson 461).”

“you”  “It is to be noted that the prophet alone, not the Church, is called to go through ‘the door’ (Beasley-Murray 1433).”

“after these things”  “The implication is that the prophecies now to be unfolded will occur after the events of the present age (Walvoord 102-103).”  John means “after the time of the historical churches in Asia (1:19-20; Johnson 461).”  
2. Immediately I was in the Spirit; and behold, a throne was standing in heaven, and One sitting on the throne.
“in the Spirit”  “From the beginning of v. 2 John finds himself in heaven ‘in the spirit’ in much the same way as he indicated in 1:10, only this time his location is changed (Walvoord).”  John was “in a state of spiritual ecstasy (Ryrie 1895).”  John was “in a heightened state of spiritual awareness (Barker 1931).”  John was “in a state of spiritual exaltation – not a dream, but a vision like Peter’s in Ac 10:10 (Barker 1926).”  John’s “elevation in vision is for the purpose of revelation, in order that he may communicate what he sees to those on earth (Beasley-Murray 1433).”

“Ch 4 reads like one of the visions of God in the OT (Isa 6; Ezk 1) where God is presented as exalted in holiness, far above the storms of history and the efforts of evil forces to resist His will (Beasley-Murray 1433).”  “Though actually on the isle of Patmos, [John] is experiencing being in the presence of God and seeing these glorious visions (Walvoord 104).”
“and behold”  Without references to other portions of Scripture, this verse would be more or less meaningless except as a general expression of the glory of God.  The details furnished, however, though not explained by John, undoubtedly have a deep significance (Walvoord 104).”
“throne standing in heaven”  “It is first of all important to note that this is a throne in heaven, a reminder of the sovereignty of God who is far removed from the petty struggles of earthly government.  Here is the true picture of the universe as being subject to the dominion of an omnipotent God (Walvoord 104).”  “In the Revelation the throne of God is mentioned in every chapter except 2, 8 and 9 (Barclay 151).”  “John … seems to suggest in Rev that the ‘heavenly sanctuary’ follows the pattern of the earthly tabernacle and temple.”  The earthly temple’s holy of holies is patterned after the heavenly sanctuary’s throne of God (Wiersbe 583).”  “It is of first importance to know that the God who dwells in heaven possesses absolute authority over the universe (Beasley-Murray 1433).”  “The depiction of God ruling from His throne in heaven is a regular feature of the OT (Barker 1931).”

“throne”  “The key word in this chapter is ‘throne;’ it is used 14 times.  In fact, this is a key word in the entire book, appearing 46 times(Wiersbe 582).”

“One sitting on the throne”  “The prophet ascends ‘in the Spirit’ to see the source of all that will happen on earth (Johnson 463).”  “No matter what may happen on earth, God is on His throne and is in complete control (Wiersbe 582).”  “The throne of God stands for the majesty of God (Barclay 151).”  “Various teachers interpret Revelation in different ways, but all agree that John is emphasizing the glory and sovereignty of God (Wiersbe 582).”

“One”  “The question has been raised as to the identity of the One who was on the throne.  In chapter 4 it appears that He is to be identified as God the Father because Christ is represented separately as the Lamb (Walvoord 105).”  “The One seated on the throne is God Almighty (Lindsell 1852).”  “This is God the Father, since the Son approaches the throne in Rev 5:6, and the Spirit is pictured before the throne in Rev 4:5 (Wiersbe 582).”


“The difficult problem of identification has been solved in various ways.  Actually both the Father and the Son are properly on the throne as Christ Himself mentioned in Rev 3:21.  One explanation would have Christ on the throne in chapter 4 and the Father on the throne in chapter 5.  Another point of view is that both chapters picture God the Father on the throne in the special character of the God of Israel.  The seeming contradiction may also be resolved in the doctrine of the Trinity as Christ expressed it in John 14:9: ‘He that hath seen me hath seen the Father.’  It is significant that God is not given an anthropomorphic figure in this revelation and does not appear as a man.  Apart from the fact that He is said to sit on the throne, no description is given except the colors which impressed John.  It is evident that the glory of God was the intent of the vision rather than an anthropomorphic representation (Walvoord 105).”
3. And He who was sitting was like a jasper stone and a sardius in appearance; and there was a rainbow around the throne, like an emerald in appearance.
“He who was sitting was like a jasper stone and a sardius in appearance”  “The person whom John sees on the throne looking like a jasper and sardine stone is, therefore, God in relation to the nation of Israel (Walvoord 105).”
“was like”  “No description is given of God’ John simply tells of various colours emanating from precious stones flashing through a strange rainbow-cloud (Beasley-Murray 1433).”  “John makes no attempt to describe God in any human shape (Barclay 151).”  “There is no possible way for human words to describe what God is like in His essence.  John can only use comparisons (Wiersbe 582).”

“a jasper stone and a sardius”  “According to the OT, these stones had a relationship to the tribes of Israel.  Each tribe of Israel had a representative stone, and the high priest had stones representing each of the 12 tribes of Israel on his breast when he functioned in his priestly office before the altar.  This symbolized the fact that he as the high priest was representing all 12 tribes before the throne of God.  Significantly, the jasper and the sardine stone are the first and last of these 12 stones (Ex 28:17-21; Walvoord 104).”  Therefore the two stones “may be regarded as including all the other stones in between, that is, the whole of the covenanted people (Walvoord 104).”


“It is of interest that these same stones are used to describe the majesty of the king of Tyrus (Ezk 28:13) where, in a list of 9 precious stones, the sardius (sardine) is mentioned first and the jasper is sixth in the list.  In the description of the foundation of the new Jerusalem in Rev 21:19-20, the jasper is first and the sardius is sixth.  The emerald is listed as eighth in Ezk and 4th in Rev 21:19.  It is evident that these stones have a peculiar significance of glory and majesty which are characteristic of God on His throne (Walvoord 105).”
“jasper”  “Both the jasper and the sardius (sardine) were found in the breastplate of the high priest (Ex 28:17-21).”  Jasper is “clear as crystal (Ryrie 1900).”  “Jasper was probably a diamond (Beasley-Murray 1433).”  “The jasper is nowadays a dull opaque stone, but in the ancient world it seems to have been a translucent rock crystal, through which the light would come with an almost unbearable scintillation (Barclay 152).”  “The jasper stone may symbolize God’s holiness (Lindsell 1852).”  “It may well be that the jasper stands for the unbearable brightness of the purity of God (Barclay 152).”


“The jasper represented Reuben, the first of the tribes [of Israel], since Reuben was the firstborn of Jacob (Walvoord 104).”  “Reuben means ‘behold, a son’ (Walvoord 104).”  “Like Reuben, Christ is the first begotten son (Walvoord 104).”

“stone”  “It is the Bible’s way to see God in terms of light (Barclay 151).”  “The minerals ‘jasper’ and ‘carnelian’ portray the supernatural splendor of God (Johnson 462).”  “John sees his vision in terms of the lights which flash from precious stones.  We do not know what exactly these stones were (Barclay 151).”  “One thing is certain; these were typical of the most precious stones (Barclay 151).”

“sardius”  “The sardian, so called because it was said to be found mainly near Sardis … was a gem which was frequently used to have engravings incised on it and may correspond to the modern carnelian (Barclay 152).”  “The sardine stone, or the sardius, is a familiar stone in color like a ruby, a beautiful red (Walvoord 104).”  “Carnelian was red (Beasley-Murray 1433).”  The sardius stone may symbolize God’s “divine wrath (Lindsell 1852).”  The sardius stone might refer to God’s “redemptive purpose (Walvoord 104).”
“The sardine stone represented Benjamin, the youngest of the 12 sons of Jacob (Walvoord 104).”  “The word Benjamin means ‘son of my right hand’ (Walvoord 104).”  “Like Benjamin, Christ is also the ‘son of my right hand’ in relationship to God the Father (Walvoord 105).”
“in appearance”  “Since God dwells in ‘unapproachable light’ and is one ‘whom no one has seen or can see (1Ti 6:16),’ He is described in terms of the reflected brilliance of precious stones – an emerald rainbow around the throne (Barker 1931).”  “The picture of the presence of God which John saw was like the blinding flash of a diamond in the sun, with the dazzling blood-red of the sardian; and there flashed through both the more restful green of the emerald, for in that way alone could the eye bear to look upon the sight (Barclay 152).”
“there was a rainbow around the throne, like an emerald in appearance”  “The primary impression received by John is that of color, and he describes the presence of the One on the throne as ‘like a jasper and a sardine stone.’  The sight of a rainbow around the throne like an emerald further enriches the color scheme (Walvoord 104).”
“rainbow around the throne”  “Throne and rainbow, omnipotence and mercy, are significant symbols in a book whose overriding theme is the judgment and kingdom of God (Beasley-Murray 1433).”  “This rainbow was a complete circle, not merely an arc, for in heaven all things are completed (Wiersbe 582).”  “The rainbow was around the throne vertically (Wiersbe 582).”

“rainbow”  “The ‘rainbow, resembling an emerald’ conveys the impression of God’s encircling brilliance (Ez 1:27-28; Johnson 462).”  “Coupled with the brilliant reflections of the jasper and the deep red of the sardine stone, the rainbow described as all of green like an emerald forms a rich background for the glorious scene which John beheld (Walvoord 105).”
The rainbow may symbolize God’s “unfailing mercy (Lindsell 1852).”  “The rainbow reminds us of God’s covenant with Noah (Gn 9:11-17), symbolic of His promise that He would never again destroy the earth with a flood.  God’s covenant … was not only with Noah, but with all His creation.  Judgment is about to fall, but the rainbow reminds us that God is merciful, even when He judges (Hab 3:2).  Usually, a rainbow appears after the storm; but here, we see it before the storm (Wiersbe 582).”

“emerald”  “The emerald is most likely the green emerald which we know (Barlcay 152).”  Emerald is “light green (Ryrie 1900).”  “We are unsure about the emerald.  It may denote rock crystal, which acts as a prism, and in that case the rainbow after the flood is recalled, a reminder of God’s covenant to restrain His wrath from humanity on earth (Ge 9:13; Beasley-Murray 1433).  “The gentle green of the emerald stands for His mercy by which alone we can meet His purity and His justice (Barclay 152).”

4. Around the throne were 24 thrones; and upon the thrones I saw 24 elders sitting, clothed in white garments, and golden crowns on their heads.

“24 thrones”  “When Daniel saw the thrones set up, they were empty; but when John saw them, they had been filled (Wiersbe 582).”

“24”  “In the Bible 12 appears to be the number of divine government – 12 months in a lunar year, 12 tribes of Israel, 12 apostles, 12 gates in the New Jerusalem, 12 angels at each gate, 12 foundations, 12,000 sealed from each tribe, 12,000 stadia (the length of the New Jerusalem), etc.  Multiples of 12 – such as 24, etc. – probably have a similar significance (Johnson 462-3).”

“The number 24 is often understood to reflect the 12 Israelite tribes of the OT and the 12 apostles of the NT (Barker 1931).”  “Since there were 12 tribes of Israel and 12 Apostles, perhaps the number 24 symbolizes the completion of God’s people (Wiersbe 582).”  “The Church is composed of Jews and Gentiles (Barclay 154).”  “The 24 elders stand as representatives of the whole Church which one day in glory will worship in the presence of God Himself (Barclay 154).”


“These elders have often been interpreted as representatives of Israel and the Church (12 patriarchs and 12 apostles).  In 1Ch 24:4, however, we read of 24 priestly orders, and in 1Ch 25:1 of 24 orders of Levites appointed to prophesy and praise with harps and cymbals.  Since in 5:8 the elders present the prayers of God’s people and in 4:6-11 are linked with the 4 living creatures, they are evidently to be understood as exalted angelic beings, worshipping and serving the Creator (Beasley-Murray 1433).”  “God’s people are ‘kings and priests’ (Rev 1:6), reigning and serving with Christ (Wiersbe 582).”

“24 elders sitting”  “The elders are represented as in a situation of repose (Walvoord 106).”
“24 elders”  “Considerable discussion has arisen concerning the identity of these 24 elders, and 3 principle views have been advanced.  Some regard them as a representative body of all the saints of all ages.  Others regard them as representative only of the church, the Body of Christ.  Still a third view is that they represent an order of angels (Walvoord 106).”  “There are at least 13 different views of their identity (Johnson 462).”  “John did not identify these 24 elders.  Evidently, the worship they were providing was more significant than who they were (Osborne 55).”

“The elders are always associated with the ‘4 living creatures’ and engage in acts of worship of God and the Lamb (Johnson 462).”  The elders “sit around the throne, clothed in white robes and wearing crowns (14:3); they cast their crowns before the throne (4:10); they continually worship and praise (5:11,14; 7:11; 11:16; 14:3; 19:4); they bring to God the prayers of the saints (5:8); one of them encourages the seer, when he is sad (5:5); and one of them acts as interpreter of one of the visions (7:13; Barclay 152-3).”  “The function of the elders within Revelation, however, seems reasonably clear: they form a heavenly chorus that continually sings God’s praises on behalf of God’s people (Wall 92).”

“The ‘angels,’ the 24 elders,’ and ‘the 4 living creatures’ all designate actual supernatural beings involved with the purpose of God on earth and His worship in heaven (Johnson 462).”  “The 24 elders are beings who live in heaven and worship God at His throne (14:3).  Though they are crowned and dressed in white, they clearly do not represent the Church.  These leaders sing of human believers, not about themselves (5:9).  In view of their actions, such as worshiping and offering bowls of incense, they seem to be a special order of angels (Osborne 55).”

“Some understand these to be angelic beings, though it is likely that the 24 elders represent redeemed men who are glorified, crowned, and enthroned (Ryrie 1900).”  “The description of the 24 elders fits well with the promises made to the faithful (Barclay 154).”  “These elders probably symbolize the people of God in heaven, enthroned and rewarded (Wiersbe 582).”  “It is unlikely that they are angels because angels are not numbered (Heb 12:22), crowned, or enthroned.  Besides, in Revelation 7:11, the elders are distinguished from the angels (Rev 5:8-11; Wiersbe 582).”  These are either “representatives of either the whole company of believers in heaven or an exalted angelic order worshiping and serving God there (Barker 1931).”

“Jesus promises to those disciples who remain loyal to Him the right to rule with Him in the messianic kingdom (Lk 22:28-30).  Jesus identifies them as rulers over an eschatological Israel, in contradistinction to the leaders of ‘official Judaism’ who have relinquished their right to rule by their rejection of Him as Messiah (Wall 92).”


“That they are a representative group, however, seems to be clear from the parallel of the OT where the priesthood was represented by 24 orders of priests.  There were actually thousands of priests in Israel’s day of ascendancy under David and Solomon, but they all could not minister at the same time.  Accordingly, they were divided into 24 orders, each of which was represented by a priest.  When these priests met together, even though there were only 24, they represented the whole priesthood and at the same time the whole of the nation of Israel.  In a similar way the 24 elders mentioned in the book of Revelation may be regarded as a representative body (Walvoord 105).”  “The 24 elders are reminiscent of Isa 24:23, where the ‘elders’ were viewed as Jewish leaders (Beasley-Murray 1433).”  “The priests of the earthly temple were patterned after the 4 living creatures around the throne of the heavenly sanctuary (Wiersbe 583).”  If this passage is regarded as chronologically before the time of the tribulation which succeeding chapters unfold, it would seem to eliminate the angels, as at this point they have not been judged and rewarded since their judgment seems to come later.  For the same reason the elders do not seem to be a proper representation of Israel, for Israel’s judgment also seems to come at the end of the tribulation, not before.  Only the Church which is raptured before chapter 4 is properly complete in heaven and eligible for reward at the judgment seat of Christ.  In that case, the crowns of gold on the heads to the 24 elders would be fitting at this point and would seem to confirm the idea that these may be representative of the Church in glory (Walvoord 106-107).”  “Identification of the 24 elders should not be dogmatically held, but such evidence as there is seems to point to the conclusion that they may represent the Church as the Body of Christ (Walvoord 107).”
“thrones”  “The thrones are those which Jesus promised to those who forsook all and followed Him (Mt 19:27-29; Barclay 154).”

“clothed in white garments”  The white robes of the 24 elders “are the robes promised to the faithful (3:4; Barclay 154).”  “In Revelation ‘white’ clothing generally belongs to the saints but relates to angelic beings elsewhere in the NT (Jn 20:12; Johnson 463).”

“and golden crowns on their heads”  “It is significant that the passage states the 24 elders already have their crowns of gold as victors (Walvoord 106).  
“golden crowns”  The crowns were “made of gold, indicating that the elders had been rewarded for victory accomplished (Walvoord 106).”
“crowns”  “There are 2 kinds of crowns in the book of Revelation, involving 2 different Greek words.  One is the crown of a ruler or a sovereign (Gr. diadem), which is a crown of governmental authority.  The other is the crown of a victor (Gr., stephanos), such as was awarded in the Greek games when a person won a race or some contest.  This crown was usually made of leaves (Walvoord 106).”  The Greek word is stephanos.  The crowns of the 24 elders “are those promised to those who are faithful unto death (Rev 2:10; Barclay 154).”  “The crowns [the elders] wear are the ‘victor’s crowns and we have no evidence that angels receive rewards (Wiersbe 582).”  “The white robes and palm branches speak of victory (Rev 7:9).  These are the ‘overcomers’ who have conquered because of their faith in Christ (1Jn 5:4-5).”  “While the ‘crowns of gold’ are likewise usually related to the redeemed, here they refer to the royal dignity of those so closely associated with the throne of God (Johnson 463).”

5. Out from the throne come flashes of lightning and sounds and peals of thunder.  And there were 7 lamps of fire burning before the throne, which are the 7 Spirits of God;
“Out from the throne”  “God has indeed prepared His throne for judgment (Wiersbe 583).”

“flashes of lightning and sounds and peals of thunder”  “The all-inspiring scene described by John in this verse is in keeping with the majesty of the throne and the dignity of the 24 elders.  The lightnings, thunderings, and voices which proceed from the throne are prophetic of the righteous judgment of God upon a sinful world.  They are similar to the thunders, lightnings, and voice of the trumpet which mark the giving of the Law in Ex 19:16 and are a fitting preliminary to the awful judgments which are to follow in the great tribulation as God deals with the earth in righteousness (Walvoord 108).”  “These are indications of a coming storm and reminders of God’s awesome power.  These storm signals will be repeated during the time of judgment, always proceeding from the throne and temple of God (Rev 8:5; 11:19; 16:18; Wiersbe 583).”  “Thunder and lightning are often connected with the manifestation of God (Barclay 155).”  These are “symbolic of the awesome majesty and power of God (cf. the manifestation of God at Sinai, Ex 19:16-19; cf. also the conventional OT depiction of God’s coming in mighty power to deliver His people (Ps 18: 12-15; 77:18; Barker 1931).”  “What is primarily in the mind of John is the description of Mt. Sinai as the people waited for the giving of the Law (Barclay 155).”  “In Revelation, thunder and lightning always mark an important event connected with the heavenly temple (8:15; 11:19; 16:18; Barker 1931).”

“7”  “The number 7, occurring 54 times in the book, appears more frequently than any other number.  In the Bible it is associated with completion, fulfillment, and perfection (Ryrie 1895).”  “The number 7 is characteristic of the perfection of the Spirit and is in keeping with the revelation of Isaiah 11:2-3 (Walvoord 108).”
“7 lamps”  “John’s attention is also directed to seven lamps of fire which are seen burning before the throne.  These are identified as ‘the seven Spirits of God’ mentioned earlier in 1:4 and 3:1 (Walvoord 108).”  “The 7 lamps of fire therefore are the means by which John is informed of the presence of the Holy Spirit (Walvoord 108).”  “The 7 lamps connote completeness and symbolize the Holy Spirit of God (Rev 1:4; Ezk 1:13; Wiersbe 583).”  “The 7-branched candlestick of the earthly temple was patterned after the 7 lamps of fire before the throne of God (Wiersbe 583).”

“7 Spirits of God”  “The 7 spirits signifies the completeness of the gifts of the Spirit and the universality of His presence (Barclay 116).”  “Many understand this to refer to the Holy Spirit in His perfect fullness (Isa 11:2), though some take this as a reference to 7 angels who are before God’s throne (Ryrie 1895).”  “These are best understood as a representation of the Holy Spirit in a sevenfold way rather than seven individual spirits which would require that they be understood as seven angels.  Ordinarily the Holy Spirit is not humanly visible unless embodied in some way.  When the Holy Spirit descended on Christ on the occasion of His baptism, the people saw a dove descending.  If it had not been for the dove, they could not have seen the Holy Spirit.  In a similar way on the day of Pentecost, the coming of the Spirit would not have been visible if it had not been for the ‘cloven tongues like as of fire (Ac 2:3)’ (Walvoord 108).”  “In the heavenly scene it may be concluded on the basis of both chapters 4 and 5 that all three Persons of the Trinity are in evidence, each in His particular form of revelation (Walvoord 108).”
6. And before the throne there was something like a sea of glass, like crystal; and in the center and around the throne, 4 living creatures full of eyes in front and behind.
“something like a sea of glass”  “Again John’s reserve about heavenly things is to the fore.  He is not giving an exact description but speaking in symbols (Morris 88).”  “Apart from indicating the sea of glass is like crystal, John gives us no explanation of the meaning of this sea.  As in other portions of the book of Revelation, however, John expects the reader to draw conclusions from similar scenes elsewhere in the Bible.  There seems here to be an analogy or comparison to the sea of brass in the Tabernacle in the OT or the molten sea in the Temple.  Both were lavers, or washstands, designed for the cleansing of the priests, and contained water used for various ceremonial rites.  This may represent typically the sanctifying power of God (Walvoord 109).”  “There are three things that this sea like shining glass does symbolize.  (i.) It symbolizes preciousness.  In the ancient world glass was usually dull and semi-opaque, and glass as clear as crystal was as precious as gold.  In Job 28:17 gold and glass are mentioned together as examples of precious things.  (ii.) It symbolizes dazzling purity.  The blinding light reflected from the glassy sea would be too much for the eyes to look upon, like the purity of God.  It symbolizes immense distance.  The throne of God was in the immense distance, as if at the other side of a great sea (Barclay 156)."

“sea of glass”  “No sure interpretation of the sea of glass may be advanced (Walvoord 109).”  “The fact is that no explanation is given in the text (Walvoord 109).”  “Glass was very rare in NT times, and crystal-clear glass was virtually impossible to find (Osborne 56).”  “We must bear in mind that modern ideas about glass did not apply in the first century.  Then glass was usually very dark, even opaque.  Glass as clear as crystal would be enormously expensive.  The Koran says that when the Queen of Sheba visited Solomon she thought that a pavement of clear glass, which he had set before his throne was water, and lifted up her skirt to pass through it.  The legend shows that clear glass was thought of as splendidly magnificent, as suitable paving for a royal court (Morris 88).”  “The belief was that above the firmament, perhaps as the kind of floor of heaven, there was a great sea (Barclay 155).”

“The firmament is conceived of as a great solid dome arching over the earth.  Beneath it is the earth, and above it the heaven.  The creation story speaks of the waters under the firmament and the waters above the firmament (Barclay 155).”  “Apparently God’s throne rested on these waters: Ps 104:3 speaks of God laying the beams of His chambers thereon (Mounce 122).”  “The crystal ‘firmament’ in Ezekiel’s vision … was the foundation for God’s throne (Wiersbe 583).”  “We are intended to understand it as a visual phenomenon that adds to the awesome splendor of the throne-room scene.  Its crystal surface stretches out before the throne, reflecting the flashing, many-colored light from the throne, furnishing a surface for the activity around the throne, and creating for the seer an unspeakably heightened sense of the transcendance and majesty of God (Mounce 122-3).”  “The sea of glass serves as the magnificent floor of God’s throne room and highlights both the magnificence and holiness of God (Osborne 56).”  “It is an adaptation of the conception of waters above the firmament (Gn 1:7), but is here introduced apparently to emphasize the greatness of God (Beasley-Murray 1433).”  

“If we are to find a source for the ‘sea of glass,’ we should probably turn to the great throne-chariot vision of Ezk 1.  Over the heads of the cherubim spread out ‘what looked like an expanse, sparkling like ice, and awesome (Ezk 1:22).  Above this shining firmament was the throne (Mounce 123).”  “The sea of glass is part of the larger scene and, apart from heightening the sense of God’s separateness from His creatures, has no special significance (Mounce 123).”  “A pure crystal sea symbolizes God’s holiness, and the mingled fire speaks of His holy judgment (Wiersbe 583).”  The bronze laver of the earthly temple is patterned after the sea of glass in the heavenly sanctuary (Wiersbe 583).  “The source of the imagery may be Ezk 1:22 (cf Ex 24:10; Barker 1931).” “It is also possible that it is the basin in the heavenly temple (cf. 11:19; 14:15,17; 15:5-6,8; 16:1,17), whose counterpart in the earthly temple was referred to as the Sea (1Ki 7:23-25; 2Ki 16:17; 2Ch 4:2,4,15,39; Jer 27:19; Barker 1931).”  “Other features of the temple in heaven are: the lamps (v.5), the altar (6:9), the altar of incense (8:3) and the ark of the covenant (11:19; Barker 1931).”  “We shall meet this ‘sea of glass’ again in Revelation 15 where it is connected with Israel’s victory over Egypt (Wiersbe 583).”

“in the center and around the throne”
“in the center”  “Around the throne, John saw 4 ‘living creatures’ who were nearer to God than the angels and the elders (Wiersbe 582).”  “Their place … indicates special closeness to God, perhaps also a place of honor and their conformity to the divine will (Morris 88).”  “The relationship of the creatures to the throne is not altogether clear.  The text reads, literally, ‘in the midst of the throne’ (Ladd 78).”  “It is not clear whether the 4 creatures stood under the throne supporting it, like Ezekiel’s cherubim, or whether they stood in midst of each of the 4 sides (Ladd 78).”  “The exact location of ‘in the center’ is a bit uncertain, but it apparently means ‘in the immediate vicinity.’  Thus they surround the throne as an inner circle.  This position is appropriate to their function as leaders in worship (Mounce).”  “We can safely say, in view of their closeness to the throne, that these are the most important of created beings, even that they stand in some way for the whole of creation (Morris 89).”

“around the throne, 4 living creatures”  “They are also around the throne, a fairly common description which signifies that they attend on God (Morris 88).”  “These heavenly beings were around the throne horizontally (Wiersbe 582).”  “Their position suggests that one might be before and one behind the throne with one on either side (Johnson 463).”  “The cherubim over the mercy seat in the earthly temple are patterned after the 4 living creatures around the throne of the heavenly sanctuary (Wiersbe 583).”

“4 living creatures”  “These 4 living creatures are angelic beings of high order, serving as part of the worship and government in heaven (Osborne 56).”  This may also be translated 4 “living ones.  These may be angels, probably cherubim (Ezk 10:15-20), or they may be representations of the attributes of God Himself (since they are said to be in the center of the throne) (Ryrie 1901).”  “They are created spirits who are thought of as mediating the divine energy and power in all the world (Ladd 77).”  This is “an exalted order of angelic beings whose task is to guard the heavenly throne and lead in worship and adoration of God (Barker 1931).”  


“An alternative explanation is that the four living creatures are angels whose function it is to bring honor and glory to God.  Angels as seen in the Scriptures vary widely in their appearance, and this explanation is a plausible one.  Angels are frequently seen in the Bible especially in apocalyptic books of the Bible such as Ezk and Rev.  The fact that the living creatures have 6 wings as do the seraphim of Isaiah 6:2-3 adds weight to the interpretation that they are angels.  The living creatures in Rev 4 and the seraphim of Isa 6 have similar function in that both ascribe holiness to the Lord of hosts (Isa 6:3).  The ministry of the living creatures is designed to emphasize the holiness of God and His eternity, in that according to the Scripture, ‘they rest not day and night, saying, Holy, holy, holy, Lord God Almighty, which was, and is, and is to come.’  Their presence in the heavenly scene contributed much to the overall impression of the majesty, holiness, sovereignty, and eternity of God (Walvoord 111).”  “The details of John’s description are clearly drawn from Isaiah’s vision of the seraphim, who stood before the throne of God (Isa 6:2), combined with Ezekiel’s vision of the cherubim, who were the supporters of the cosmic throne and chariot (Ezk 1:4-21).  Behind these 2 prophetic visions we can trace their ancestry to the cherubim depicted on the sides of the ark (1Sam 4:4; 2Sam 6:2) – probably because the ark itself was designed as a representation of God’s heavenly throne (Caird 64).”  “The 4 living creatures of John’s vision are related to the cherubim of Ezk 1, although several differences should be noted.  In Ezk each of the 4 has 4 faces, 4 wings instead of 6 … and the rims of the wheels with which they are associated, not their bodies … are full of eyes.  The 4 living creatures of Rev also suggest the seraphim of Isa 6:2-3 who lifted up their voices in praise, singing, ‘Holy, holy, holy is the Lord God Almighty’ (Mounce 123-4).”

“Many see a similarity between the 4 living ones and the fourfold manner in which Christ is portrayed in the Gospels.  In Mt He appears as the Lion of the tribe of Judah; in Mk, as the Servant who became the sacrifice for sin (the calf was a sacrificial animal, Heb 9:12,19); Luke’s emphasis is on the Son of Man; and a flying eagle links Him with heaven, as does John’s Gospel (Ryrie 1901).”  “Alford thinks that this has the least to commend itself of all of the many diverse interpretations.  He states, after quoting at length Victorinus who championed the view, I have cited this comment at length, to show on what fanciful and untenable ground it rests.  For with perhaps the one exception of the last of the four, not one of the Evangelists has any inner or substantial accordance with the character thus assigned.’  In support of his objection he points out how many commentators disagree as to what Gospel is represented by each of the living ones (Walvoord 110).’
“In John’s vision, the living beings will show to John the final destruction of the world as punishment for sin.  The appearance of these creatures symbolizes the highest expression of God’s attributes (Osborne 57).”  “Some interpret the four living creatures as a representative of the attributes or qualities of God presented to John here as living entities.  This is probably the best interpretation.  Just as the Holy Spirit is represented by 7 lamps, so the attributes of God in general are represented by the four living ones (Walvoord 109).”  “Taken in general, the four living creatures are representative of God; they are, as in the case of the 7 lamps, a physical embodiment of that which would be otherwise one of majestic revelation (Walvoord 110).”  “Such interpretations are interesting but entirely without foundation or support in the text (Ladd 78).”


“Scott observes that ancient rabbinical writers declared that the tribes of Israel pitched their tents and standards on the four sides of the Tabernacle in this same order; namely, the tribe of Judah, a lion; the tribe of Ephraim, an ox; the tribe or Reuben, a man; the tribe of Dan, an eagle (Num 2:2; Walvoord 110).”  “Ezekiel in a vision also saw 4 living creatures, each of which had 4 faces – human in front, lion on the right, ox on the left, and eagle behind (Ezk 1:6,10; Barker 1931).”  “The cherubim were apparently the 4 winds, and therefore the 4 corners of the earth, the supporters of the firmament, and therefore the bearers of God’s throne (Caird 64).”  “The ancient symbolizing of the 4 winds and the 4 chief constellations of the zodiac by these 4 figures, if known to John, would but serve to strengthen this view (Beasley-Murray 1433).”  The fact that there are four living creatures is also noteworthy.  It seems to be indicative of the relationship of God to the material universe or the world in general (Walvoord 110).”


“J. L. Martin offers the somewhat fantastic explanation that the four beast represent the four quarters of the earth; the first, Asia; the second, Africa; the third, Europe; the fourth, America.  He bases this on the fact that John is invited by these four beasts to come and see but not invited to behold the contents of the 5th, 6th, and 7th seals.  This is another product of the historical interpretation (Walvoord 11).”

“living creatures”  “The translation ‘beasts’ is quite inaccurate and should be changed to ‘living ones.’  In the Greek the word used is zoon, which mean ‘living ones.’  An entirely different word, therion, meaning ‘a beast,’ such as a wild animal, is used in Rev 13 to speak of the beast coming out of the sea.  The emphasis here is on the quality of life and the attributes that relate to it (Walvoord 109).”
“eyes in front and behind”  “The fact that the creatures are full of eyes is taken as significant of the omniscience and omnipresence of God who sees all and knows all (Walvoord 109).”  This is a figure of speech indicating “nothing escapes their attention (Barker 1931).”  “They are all-seeing, their eyes being both towards God and towards creation (Morris 89).”

7. The first creature was like a lion, and the second creature like a calf, and the third creature had a face like that of a man, and the fourth creature was like a flying eagle.

“creature”  The description of the creatures “is drawn from Ezekiel’s vision of the cherubim (Ezk 1:5-21) but considerably modified.  The chief differences are that in Ezekiel the cherubim each have 4 faces, but here each has only one.  The former possess ‘wheels’ with rims ‘full of eyes all around’ (they bear the throne of God), but here the creatures themselves possess the eyes (Beasley-Murray 1433).”  “These special creatures symbolize God’s creation and are related to God’s covenant with Noah (Gn 9:8-17; Wiersbe 582).”  “The faces of the living creatures parallel God’s statement in Gn 9:10 (Wiersbe 582).”  “The four beasts … are considered different aspects of divine majesty (Walvoord 109).”

“Each of the creatures mentioned is the chief of its species (Johnson 463).”  “It seems quite likely that the 4 different heads are intended to represent different aspects of nature: the wild beasts, domesticated animals, human beings and flying creatures.  This … may be interpreted in 2 different ways.  Either the cherubim represent the praise and adoration extended to the Creator by the totality of His creation; or else they represent angelic beings who are used by the Creator in executing His rule and His divine will in all the orders of His creation (Ladd 77).”  “There is a rabbinic saying in its present form dating from c. AD 300, but possibly much older: ‘The mightiest among the birds is the eagle, the mightiest among the domestic animals is the bull, the mightiest among the wild beasts is the lion, and the mightiest among all is man’.  This may give us the clue.  As Swete puts it: ‘The 4 forms suggest what is noblest, strongest, wisest, and swiftest in animate Nature.  Nature, including Man is represented before the Throne (Morris 89).”

“face”  “The faces … suggest qualities that belong to God, such as royal power, strength, spirituality, and swiftness of action (Johnson 463).”  “While each of Ezekiel’s cherubim had 4 faces, only one of John’s creatures has a face – the other 3 have the form of a lion, an ox, and an eagle (Mounce 124).”

“lion”  “The lion is the king of beasts and represents majesty and omnipotence (Walvoord 110).”  This animal-like comparison denotes strength (Lindsell 1852).  “The Jews came to understand Ezekiel’s vision in this way, regarding” … the lion as chief representative of beasts (Beasley-Murray 1433).”  God’s covenant is with the beasts of the earth – “the face of the lion (Wiersbe 582).”

“calf”  This animal-like comparison denotes service (Lindsell 1852).  “The Jews came to understand Ezekiel’s vision in this way, regarding” … the ox as the chief representative of cattle (Beasley-Murray 1433).”  God’s covenant is with the cattle – “the face of the calf (Wiersbe 582).”

“man”  This animal-like comparison denotes intelligence (Lindsell 1852).  “The Jews came to understand Ezekiel’s vision in this way, regarding the man as chief representative of creatures (Beasley-Murray 1433).”  God’s “covenant is with Noah – the face of a man (Wiersbe 582).”

“eagle”  This animal-like comparison denotes speed (Lindsell 1852).”  “The Jews came to understand Ezekiel’s vision in this way, regarding” … the eagle as chief representative of birds (Beasley-Murray 1433).”  God’s covenant is with the fowl – “the face of the eagle (Wiersbe 582).”

********************

8. And the four living creatures, each one of them having six wings, are full of eyes around and within; and day and night they do not cease to say, “Holy, Holy, Holy is the Lord God, the Almighty, Who was and Who is and Who is to come.”

“4 living creatures”  “The 4 living creatures appear throughout Revelation (Johnson 463).”  “The 4 living creatures are angels whose function it is to bring honor and glory to God.  Angels as seen in the Scriptures vary widely in their appearance, and this explanation is a plausible one.  Angels are frequently seen in the Bible especially in apocalyptic books of the Bible such as Ezk and Rev.  The fact that the living creatures have 6 wings as do the seraphim of Isaiah 6:2-3 adds weight to the interpretation that they are angels.  The living creatures in Rev 4 and the seraphim of Isa 6 have a similar function in that both ascribe holiness to the Lord of hosts (Isa 6:3).  The ministry of the living creatures is designed to emphasize the holiness of God and His eternity (Walvoord 110-1).”  “Their presence in the heavenly scene contributed much to the overall impression of the majesty, holiness, sovereignty, and eternity of God (Walvoord 111).”  “Together they embody the reflection of God’s nature as the fullness of life and power (Johnson 463).”

“6 wings”  “A further indication of these 4 living creatures indicates that each had 6 wings, indicating power and swiftness (Osborne 57).”  “Like the seraphim of Isa 6:2 each of the 4 living creatures had 6 wings.  The wings may suggest swiftness to carry out the will of God.  In Ps 18:10 God is pictured as riding upon a cherub, and the parallel clause adds, ‘He soared on the wings of the wind.’  In Ezk 10 the chariot-throne of God is carried by the cherubim, who ‘spread their sings to rise from the ground’ (Mounce 125).”  “Their 6 wings give the impression of unlimited mobility in fulfilling God’s commands (Johnson 463).”

“full of eyes”  “These creatures signify the wisdom of God (Wiersbe 582).”  This description “may give the impression of their exceeding knowledge of God (Johnson 463).”  “The fullness of eyes represents ceaseless vigilance and unlimited intelligence, and the wings suggest swiftness of movement (Ladd 77).”  “The eyes picture knowledge and alertness.  They see and scrutinize everything (Osborne 56).”  “The living creatures with their endless eyes are graphic symbols of humanity united to do the will of God (Hough 403).

“they never cease to say”  “Continuous adoration is a common feature in apocalyptic descriptions of heaven (Mounce 125).”  “These creatures continuously worship (Osborne 57).”  The 4 living creatures’ “ceaseless worship” rendered to God may well represent the subjection of all creation to God (Beasley-Murray 1433).”  “The reign of a holy god insists that all creatures on earth, represented in the throne room by the 4 living creatures, are accountable to God and obligated to give the Lord their worship and praise (Wall 95).”

“Holy, Holy, Holy”  “No claim for God’s rule is compelling that fails to include God’s holiness (Wall 95).”  “In Hebrew, the double repetition of a word adds emphasis, while the rare threefold repetition designates the superlative and calls attention to the infinite holiness of God – the quality of God felt by creatures in His presence as awesomeness or fearfulness (Johnson 463).”  “The repetition underscores God’s infinite holiness (Barker 1025).”  “The simple repetition is impressive.  So is the fact that holiness comes first (Morris 89).”  “God cannot be known apart from His holiness.  The key to God’s eternal reign is His holiness.  His glory is not only His strength but also His perfect moral character.  God will never do anything that is not perfect (Osborne 57).”  “Such holiness cannot tolerate the presence of evil (21:27; Johnson 463).”  “John’s readers lived in a world (as we do) where evil was rampant and apparently all-powerful.  Goodness was weak and frustrated and ineffectual.  But John’s very first vision of heaven shows that these appearances are deceptive (Morris 89).”  “The Trisagion (‘Holy, Holy, Holy’) of the 4 living creatures attributes absolute holiness to God, suggesting that God simply will not tolerate evil and is at odds with the natural inclinations of a fallen world and the anti-Christian kingdom which rules over it (Wall 96).”  “God’s power and eternal being ensure that His holiness will triumph over all evil (Morris 90).”  “Real power is not with evil, but with God who is holy (Morris 89-90).”  “The word means primarily ‘separate’, and this separateness includes compete purity (Morris 89).”  “To acknowledge God as holy is to declare His complete separateness from all created beings (Mounce 125).”  “Again and again we have seen that the basic idea of holiness is difference.  That is supremely true of God.  He is different from men.  Precisely there is the reason that we are moved to adoration of God.  If He were simply a glorified human person, we could not praise (Barclay 162).”

“The Lord God, the Almighty”  “The name used by these creatures … emphasizes the power of God (Wiersbe 583).”  The doxology of the 4 living creatures praises God’s omnipotence.  “’Lord God Almighty’ pictures the ultimate, divine Warrior (Osborne 57).”  “The title for God, Lord God Almighty, used repeatedly in Revelation, underscores John’s conviction that God’s will for creation will prevail over the evil powers (Wall 95).”  “The people to whom the Revelation was written are under the threat of the Roman Empire, a power which no person or nation had ever successfully withstood.  Think what it must have meant to be sure that behind them stood the Almighty.  The very giving of that name to God affirms the certainty of the safety of the Christian; not a safety which meant release from trouble but which made a man secure in life and in death (Barclay 162).”  “Churches of all ages facing persecution gain great comfort knowing that no matter what happens on earth, God is almighty (Osborne 57).”

“Who was and Who is and Who is to come”  This is an “expression of the divine name in Ex 3:141-5.  God’s power and holiness extend from eternity past to eternity yet to come (Isa 41:4; Barker 1931).”  “Empires might come and empires might go; God lasts forever (Barclay 163).”  “The living creatures celebrate God’s holiness and power as manifested in His past, present, and future activity (Johnson 463).”  “The praises of [the] creatures start with the holiness of God, go on to stress His omnipotence, and end with His eternity (Lindsell 1852).”  “That they worship God not only as the eternally existing One, who was and is, but also as the coming One suggest the longing of creation for deliverance from the bondage to decay to share the glorious liberty of the children of God (Ro 8:21; Rev 21:1; Ladd 78).”  “The song of the cherubim implies that the future triumph of God is rooted in His very nature; the Lord, who is holy and almighty, is to come (Beasley-Murray 1433).”  “God can and does continue to exercise control over all of creation, and will soon make His great power evident to all (Rist 405).”  “Here is the triumphant affirmation that God endures unchanging amidst the enmity and the rebellion of men (Barclay 163).”  “One of the important aims of the book of Revelation is to trace the divine movement of history toward the goal of universal recognition of God (Walvoord 112).”

9. And when the living creatures give glory and honor and thanks to Him who sits on the throne, to Him who lives forever and ever,

“the living creatures”  “They are heavenly reminders that God has a covenant with His creation and that He rules His creation from His throne (Wiersbe 582).”  “We have seen that the living creatures stand for nature in all its greatness (Barclay 163).”  

“give glory and honor and thanks to Him”  “The emphasis on praise is significant when you remember that John wrote this book to encourage people who were going through suffering and persecution (Wiersbe 583).”


“Though it is stated earlier that the living creatures do not rest in their ascription of holiness to God, … periodically they give special glory and honor and praise to God sitting on His throne (Walvoord 111).”

“throne”  “His throne symbolizes His power and authority (Osborne 58).”

10. The 24 elders will fall down before Him who sits on the throne, and will worship Him who lives forever and ever, and will cast their crowns before the throne, saying,

“24 elders”  “We have seen that the … 24 elders [stand] for the great united Church of Jesus Christ.  So when the living creatures and the elders unite in praise, it symbolizes nature and the Church both praising God (Barclay 163).”  “The 24 elders offer praise to God as representatives of true Israel (Wall 94).”  “Round the great throne are 24 thrones of delegated authority representing God’s orderly reign through His servants (Hough 403).”

“fall down”  That the elders “fall down refers to lying prostrate in a position of submission and adoration (Osborne 58).”  “They take the lowest place (Morris 90).”

“worship”  “The word ‘worship’ originally involved the idea of prostrating oneself before deity to kiss his feet or the hem of his garment.  As an act of reverence and respect it was not uncommon in the East (Mounce 126).”  “To worship means ‘to ascribe worth’.  It means to use all that we are and have to praise God for all that He is and does (Wiersbe 581).”  

“cast their crowns before the throne”  “When the living creatures confess the truth of God’s holy deeds, the response of the highest order of God’s heavenly creatures is to relinquish their crowns of honor before the feet of Him who alone is ‘worthy’ of ‘glory and honor and power’ because He alone is the source and stay of every created thing (Johnson 464).”  “John uses a picture which the ancient world would know well (Barclay 163).”  “In the ancient world that was the sign of complete submission.  When one king surrendered to another, he cast his crown at the victor’s feet.  Sometimes the Romans carried with them an image of their emperor and, when they had reduced a monarch to submission, there was a ceremony in which the vanquished one had to cast his crown before the emperor’s image (Barclay 164).”  This action is an “acknowledgment that God alone is worthy of ultimate praise and worship (Barker 1932).”  “Earthly honor and power is to be laid before the throne, just as the living creatures ‘lay their crowns before the throne.’  This demonstrates that all authority and honor belong to God.  He delegates His authority to others, but it belongs to Him (Osborne 58).”  “The honor given them is freely returned to the One who alone is worthy of universal honor (Mounce 126).”  “The renunciation by the 24 elders of their crowns would appear to be the expression of adoration given on special occasions when God ‘comes’ and manifests His sovereign power to judge and to save (5:8,14; 11:15-18; 19:4; Beasley-Murray 1433).”  “In casting their crowns before the throne they testify that if it had not been for God’s grace, salvation, and goodness, they could not have had victory over sin and death (Walvoord 111).”

“crowns”  The Greek word is stephanos, which “denotes (a) ‘the victor’s crown,’ the symbol of triumph in the games or some such contest; hence, by metonymy, a reward or prize; (b) ‘a token of public honor’ for distinguished service, military prowess, etc., or of nuptial joy, or festal gladness, especially at the parousia of kings.  It was woven as a garland of oak, ivy, parsley, myrtle, or olive, or in imitation of these in gold.  In some passages the reference to the games is clear (1Co 9:25; 2Tim 4:8); it may be so in 1Pe 5:4, where the fadeless character of ‘the crown of glory’ is set in contrast to the garlands of earth.  In other passages it stands as an emblem of life, joy, reward and glory (Php 4:1 1Th 2:19; Jas 1:12; Rev 2:10; 3:11; 4:4, 10), of triumph (6:2; 9:7; 12:1; 14:14 (Vine 139).”

11. “Worthy are You, our Lord and our God, to receive glory and honor and power; for You created all things, and because of Your will they existed and were created.”

“Worthy are you”  “This phrase was traditionally used to salute the emperor in a triumphal procession (Lindsell 1853).”  “For the Christian only the One who sits on the heavenly throne is worthy: the claims of all others are blasphemous (Mounce 127).”  “The holy God, who abhors evil, and the worthy God, who is all-powerful, is our Lord and God.  These two confessions suggest that God’s final triumph over the forces of death and darkness is inevitable and our worship logical (Wall 96).”

“our Lord and our God”  “The phrase for Lord and God is kurios kai theos; and that was the official title of Domitian, the Roman Emperor.  It was, indeed, because the Christians would not acknowledge that claim that they were persecuted and killed.  Simply to call God Lord and god was a triumphant confession of faith, an assertion that He holds first place in all the universe (Barclay 164).”

“glory and honor and power”  “Notice that John changes the last item of the earlier triad of ‘glory, honor and thanks’ to ‘power,’ thereby underscoring his consistent claim for God’s ultimate authority over world history and its ruling elite (Wall 95).”  “The ‘glory and honor and power’ which the elders then attribute to God in the second doxology suggest that it will be God, and not the powers of the evil dominion, who will ultimately determine the destiny of world history (Wall 96).”

“for You created all things”  “In view of the troubled state of the little church this is a noteworthy affirmation in the first heavenly vision.  God has not abandoned the world, and it is indeed His world (Morris 90).”  “Evil things derive their existence from God, but not their evil quality; for evil is the corruption of that which God made good (Caird 68).”  “Man has acquired many powers, but he does not possess the power to create.  He can alter and rearrange; he can make things out of already existing materials; but only God can create something out of nothing.  That great truth means that in the realest sense everything in the world belongs to God, and there is nothing a man can handle which God has not given to him (Barclay 164).”  “Creation is for God’s praise and pleasure, and man has no right to usurp that which rightfully belongs to God (Wiersbe 584).”  “Creation bears constant witness to the power, wisdom, and glory of God (Ps 19).  Acknowledging the Creator is the first step toward trusting the Redeemer (Ac 14:8-18; 17:22-31; Wiersbe 583).”  “The elders recognize that One only is worthy to take pre-eminence in creation – the Creator (Beasley-Murray 1433-4).”  “The worship of the 24 elders has a more particular note.  They not only worship and recognize these attributes of God but support their worship by recognition of the fact that God is the sovereign Creator of the universe and, as such, is sovereign over it.  In other words they recognize not only the attributes but the works of God which reveal the attributes (Walvoord 111).”  “Here the creature honors His maker and accepts the dictum that man necessarily must be subject to his Creator (Walvoord 111).”

“because of Your will”  “Nothing happens, nothing exists in the past, present, or future apart from God’s intention.  Whatever authority is given to an angel or to a horseman is given by God (Johnson 462).”  “All things that are, existed first in the eternal will of God and through His will came into actual being at His appointed time (Mounce 127).”  “This has a forward rather than backward look’ God’s will is the ultimate power in the universe and that will shall be done (Beasley-Murray 1434).”  John’s “readers are meant to perceive that the grim events which threaten them are not to be understood in isolation.  Their coming ordeal will be part of the process by which the chaotic world is to be brought within the compass of the divine sovereignty, and the victory they are expected to achieve as Conquerors will be the earthly complement of God’s own victory over the forces of darkness and disorder (Caird 69).”  God “made all things and made them for His own purpose.  John’s readers must not think that evil is in control.  Evil is real.  But the divine purpose still stands (Morris 90).”  

“were created”  “The real answer to the ecological problem is not financial or legal, but spiritual.  It is only when man acknowledges the Creator and begins to use creation to God’s glory that the problems will be solved (Wiersbe 584).”
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