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Romans 10
8. But what does it say? ‘The Word is near you, in your mouth and in your heart’ (that is, the word of faith that we proclaim,
Paul “desired to inform his readers of the great difference which exists between the righteousness of the law and that of the Gospel.  The former presents itself at a distance, and prevents the whole human race from approaching it, while the latter, encountering us close at hand, invites us warmly to enjoy its gifts (Calvin 226).”  “Righteousness is gained by faith, not by deeds, and is readily available to anyone who will receive it freely from God through Christ (Wessel 1650).”
“But what does it say?”  “The introduction of a question, when he might have summarized all his remarks in a single statement, was designed to arouse attention (Calvin 226).”
“The Word is near you, in your mouth and in your heart” “The word that is in the heart and in the heart is ‘the declaration about the faith’ (Mickelsen 559).”  “Justification by faith in Christ is a plain doctrine.  It is brought before the mind and heart of every one, thus leaving him without excuse for unbelief (Henry 507).”  “How near is this word?  As close as ‘lips’ and ‘heart’ (Dt 30:14; Reumann 1301).”  “The Word is nigh thee – Within thy reach; easy to be understood, remembered, practiced.  This is eminently true of the word of faith – The Gospel (Wesley 510).”  Paul “quoted Dt 30:12-14 and gave the passage a deeper spiritual meaning.  The theme of Moses’ message was ‘the commandment (Dt 30:11),’ referring to the Word of God.  Moses argued that the Jews had no reason to disobey the Word of God because it had been clearly explained to them and it was not far from them.  In fact, Moses urged them to receive the Word in their hearts (Dt 5:29; 6:5-12; 13:3; 30:6).  The emphasis in Dt is on the heart, the inner spiritual condition and not mere outward acts of obedience (Wiersbe 547).”
“The Word is near you” “Vincent, commenting on v.8 says, ‘Christ has accomplished the two great things necessary for salvation.  He has descended to the earth and has risen from the dead.  All that is necessary is to accept by faith the incarnate and risen Christ, instead of having recourse to the long and painful way of establishing one’s own righteousness by obedience to the law’ (Wuest 176-177).”  “In the OT passage (Dt 30:14) the ‘word is God’s word as found in the law.  Paul takes the passage and applies it to the Gospel, ‘the word of faith’ – the main point being the accessibility of the Gospel (Wessel 1650).”  “The message of righteousness by faith in Paul’s day was ‘near’ his readers (available to them) and this was ‘the word’ (rhēma, ‘saying’) of ‘faith’ he was proclaiming (Witmer 480).”  “The very Word on the lips of the religious Jews was the Word of faith.  The very Law that they read and recited pointed to Christ (Wiersbe 547).”  “The Gospel is ‘near’ for everybody, not just for Jews (Moo 1146).”  “Quoting Dt 30:12-14, which emphasizes the initiative of divine grace and humble reception of God’s word, Paul applies this truth to the Gospel, which is ‘near,’ ready for a man to take on his lips and into his heart (Ryrie 1716).”  “What the OT attributed to the law Paul now understands to be ‘fulfilled’ in Christ and the Gospel message: the ready availability of the means of righteousness.  To continue to strive to fulfill the Mosaic law as a means of righteousness – as the Jews were doing – is to miss the fact the God has now brought near His Word to people in the message of the Gospel of Christ’s death and resurrection (Moo 1146).”

“Certain important inferences regarding evangelical truth emerge. (a) The substance of the gospel is simple and near at hand.  It is not remote from anyone who needs it. (b) It can easily be grasped by those who are willing to receive it.  It is not the preserve of specialists or learned men.  It opens up illimitable possibilities, and even apostles admit that they have not ‘already attained (Pp 3:12); but anyone can make a start.  (c) Sometimes we do not receive the truth in the measure that God’s mercy makes available simply because familiarity has blunted our perceptions.  In the present case Paul is not exclusively concerned with the Jews who knew the Scriptures yet failed to profit from that knowledge; the problem is a great deal wider than that, and is one which everyone has to face.  (d) Since the truth is easily available to all, painful effort on our part is not the primary condition of attaining it.  Because of God’s mercy and grace, the truth is near at hand.  It is open to us if we only receive it.  The word has been proclaimed, and all that we have to do is to receive it (Cragg 557).”
“word”  “Logos, ‘word,’ is not used here, but hrēma, the other Greek for ‘word.’  Logos refers to the total expression of some idea or person.  Hrēma is used of a part of speech in a sentence (Wuest 177).”
“that is, the word of faith that we proclaim”  “The phrase ‘which we preach’ is added to prevent any suspicion that Paul differed from Moses.  Paul declares that in the ministry of the Gospel there was complete agreement between him and Moses, since Moses too has placed our happiness in the free promise of divine grace alone (Calvin 227).”
“word of faith”  “‘The word of faith’ is the word to which faith is directed, not the word which faith utters.  It is the word ‘preached’ and therefore the message which brings the Gospel into our mouth and heart (Murray 54).”  “‘The word’ (originally the ‘commandment’) now becomes ‘the word of faith which we preach, i.e., the Gospel (Knox 557).”  “The ‘word of faith’ is put by metonymy for ‘the word of promise,’ i.e. for the Gospel itself since it is related to faith.  The contrast between law and Gospel is to be understood, and from this distinction we deduce that, just as the law demands the work, the Gospel requires only that men should bring faith in order to receive the grace of God (Calvin 226-227).”  “The word ‘faith’ describes the contents of Paul’s message.  It is a message of salvation in which faith is the appropriating method of obtaining salvation (Wuest 177).”  Paul is referring here to the words themselves which constitute his message of faith (Wuest 177).”  Alford defines [‘word’ as what] “forms the substratum and object of faith (Wuest 177).”


“Paul is justified in taking this as ‘word of faith,’ for the doctrine of the law by no means calms or quietens the conscience nor supplies it with what should satisfy it.  He does not, however, in the meantime exclude the other parts of the Word of Scripture, and in particular the precepts of the law.  He wants, however, to make righteousness equivalent to the remission of sins, even apart from the exact obedience which the law requires.  The Word of the Gospel, therefore, which commands us not to earn righteousness by works, but to embrace it when freely offered by faith, is sufficient to give peace to men’s minds and establish their salvation (Calvin 226).”
“in your mouth and in your heart” “The mention of both ‘mouth’ and ‘heart’ in Dt 30:14 leads Paul to develop each of these in vv.9-10 (Moo 1146).”
“in your heart” “In Biblical terms the heart is not merely the seat of emotions and affections, but also of the intellect and will (Wessel 1650).”
******
“The words of vv.9-10 are an elaboration upon and explanation of the previous directions of Paul as to the method of appropriating salvation as given in his words, ‘near you the word is, in your mouth and in your heart’ (Wuest 177).”  Vv. 9-10 “Contain that which is basic and essential to salvation from sin (Lindsell 1668).”
9. Because, if you confess with your mouth that Jesus is Lord and believe in your heart that God raised Him from the dead, you will be saved.
“V.9 functions as further commentary on the OT text (v.8; Dt 30:14; Schreiner 560).”  “There are various ways of summarizing the Gospel message and of stating the cardinal elements of faith.  The way adopted in a particular case is determined by the context and suited to the angle from which the Gospel is viewed.  In this passage attention is focused upon the lordship and the resurrection of Christ, confession that Jesus is Lord and belief that God raised Him from the dead (Murray 55).”  The Word on the lips and heart (v.8) “Paul explicates not as a sacrament in the mouth, but as the confession of faith and belief in the heart (Reumann 1301).”  “Such a confession is inseparable from a heart conviction, which involves personal trust (Schreiner 560).”  “Paul asserts that belief in the lordship of Jesus and His resurrection, which are inseparable … are necessary for salvation (Ro 1:4; Schreiner 560).”  “Confession which is salvation, is a confession which implies that the truth confessed with the mouth is known and received in the heart (Haldane 506).”  Paul “made it clear in Ro 10:9-10 that salvation is ‘by faith’ – we believe in the heart, receive God’s righteousness, and then confess Christ openly and without shame (Wiersbe 547).”  “That ‘word’ is ‘on your lips and in your heart’ in the sense that you have only to ‘confess with your lips … and believe in your heart … {and} ‘you will be saved’ (Knox 557).”  “Confession with the mouth and belief in the heart refer to the believer’s outward and inward responses.  His inward conviction must find outward expression (Mickelsen 559).”  “If a man says, ‘I believe in Christ,’ yet denies Him when put to trial, or confesses Him with the lips, yet denies Him in His proper character, he neither confesses nor believes Christ (Haldane 506).”  “No faith is justifying which is not powerful in sanctifying the heart, and regulating all its affections by the love of Christ (Henry 507).”  “Saving faith is not mere intellectual agreement but deep inward trust in Christ at the core of one’s being (Schreiner 2175).”  “The content of this faith goes to the center of Christian proclamation: Christ who died is risen and is Lord (in proper sequence in v.10).  “The result of thus believing is to be justified (Reumann 1301).”  “Salvation depends upon outward profession matched by inner conviction (Allen 1335).”  “If a man confessed faith in Jesus, as the Lord and Savior of lost sinners, and really believed in his heart that God had raised Him from the dead, thus showing that he had accepted the atonement, he should be saved by the righteousness of Christ, imputed to him through faith (Henry 507).”  “The man who confesses the Christ is Lord and has such a belief or conviction will attain salvation (Mickelsen 560).”  “Our assurance of salvation corresponds with the measure of our faith, and the boldness of our confession of Christ (Haldane 507).”
“Acknowledgment of the Resurrection meant more than holding an intellectual belief (perhaps this is suggested here by ‘in your heart’)’ it was a sign of sharing in the ‘life’ of the Christian community, for that community was in essence the community of the Spirit, and the Spirit was the risen Christ.  ‘God’s raising of Jesus’ and ‘God’s sending the Spirit’ come very close to being two ways of referring to the same event.  Thus for one to deny the Resurrection meant that one had not received the Spirit and was therefore not a member of the redeemed community.  In the same way the confession that ‘Jesus is Lord’ is more than the expression of an intellectual conviction.  Thus Paul can say (1Co 12:3) that ‘no one cay say “Jesus is Lord” except by the Holy Spirit” – the same Holy Spirit whose presence alone, as we have just seen, makes the Resurrection also a real thing (Knox 558).”  “The new life is the result of a new power.  Everyone who has taken seriously the demands of the moral struggle knows the terrible strength of the forces which oppose us; only a spiritual power which is mightier still can break their sway.  That power is available in Christ, and Paul shows us why it is that Christ is able to redeem us.  ‘Jesus is Lord,’ and the Incarnation declares that God has ‘visited and redeemed His people.’  Eternal love has become concrete and intelligible; in a life lived among us we see the nature of the transforming goodness with which we have to deal.  We no longer place our trust in intuitions and aspirations, because we respond to ‘the Word made flesh.’  That ‘God raised Him from dead’ is our warrant for believing that the purpose of love revealed in Christ is strong enough to effect our complete deliverance.  Even death, man’s final foe, could not hold Him in its power, and we gratefully acknowledge in His Resurrection the seal of a divine approval on all He was and did (Cragg 558).”
“Because” “The first word of v.9 is hoti, translated ‘that (A.V.).’  This is often used to introduce a declarative clause.  It is used like quotation marks in English (Wuest 177).”  “It appears that the conjunction at the beginning of v.9 means ‘that’ rather than ‘because;’ it specifies what is in the mouth and in the heart, confession of Jesus’ lordship and belief of the resurrection, respectively (Murray 55).”  “It could be rendered ‘namely,’ as indicating that the contents of vv.9-10 explain the above statement (Wuest 177).”
“confess with your mouth that Jesus is Lord” “The Word of the Lord ought to bring forth fruit wherever it exists, and our confession of the Word is the fruit of the mouth (Calvin 227).”  “It can readily be seen how far-reaching are the implications of the confession (Murray 55).”  “Acknowledging that ‘Jesus is Lord’ is a component of what Paul clearly wants to highlight (Moo 1146).”  “The formulation in v.9 may reflect pre-Pauline confessional tradition (Schreiner 559).”  “‘Jesus is Lord,’ or some closely similar formula, served as the first embodiment of what was regarded as essential Christian belief (Knox 559).”  This is “the earliest Christian confession of faith (1Co 12:3), probably used at baptisms (Wessel 1650).”  “The confession is an acknowledgement that God has been incarnated in Jesus (v.6), that Jesus is God (Witmer 481).”  When a person “confesses that ‘Jesus is Lord,’ he is asserting Christ’s deity and His exaltation, and the fact the he, the believer, belongs to Him (Mickelsen 559-560).”  “When this is done ‘before men (Mt 10:32)’ it had an evangelizing function (Harrison 112).”  “To confess the Lord Jesus means therefore to be in agreement with all that Scripture says about Him, which includes all that these two names imply (Wuest 177-178).”  “Thus, to confess Jesus as Lord includes a heart belief in His deity, incarnation, vicarious atonement and bodily resurrection.  Robertson says, ‘No Jew would do this who had not really trusted Christ, for Kurios in the LXX is used of God.  No Gentile would do it who had not ceased worshipping the emperor as Kurios.  The word Kurios was and is the touchstone of faith’ (Wuest 178).”  “It was natural for the church to have a fundamental confession of this sort, since at the beginning it was Jewish/Christian in its composition and therefore had in its background the example of confession in Israel, ‘The Lord our God is one Lord (Dt 6:4).’  The incarnation necessitated the enlargement of the confession to include the Lord Christ.  ‘For there is but one God, the Father, from whom all things came and for whom we live; and there is but one Lord, Jesus Christ, through whom all things came and through whom we live (1Co 8:6; Harrison 112).”

“‘Confessing with the ‘mouth’ that ‘Jesus is Lord’ is mentioned first to conform to the order of the quotation from Dt 30:14 and v.8 (Witmer 481).”
“If you confess with your mouth” Morison says: “Confession is just faith turned from its obverse side to its reverse … When faith comes forth from its silence to announce itself, and to proclaim the glory and the grace of the Lord, its voice is confession (Wuest 179).”  “We should not place undue emphasis on oral confession, as if Paul is elevating it to a necessary component of salvation (Moo 1146).”  This phrase “does not mean that a spoken affirmation of one’s faith is a ‘work’ that merits justification, but such confession does give outward evidence of inward faith, and often confirms that faith to the speaker himself (Schreiner 2174).”

“you” “The emphasis of the second person throughout should be remarked.  The Apostle does not speak indefinitely, but he says emphatically, ‘If thou shalt confess with thy mouth, and shalt believe in thine heart, thou shalt be saved.  He speaks of every one, so that all may examine themselves, for to every one believing and confessing, salvation is promised; thus teaching each one to apply the promise of salvation to himself by faith and confession (Haldane 507).”
“confess/believe”  “One who believes ‘that God raised Him from the dead’ will also confess ‘that Jesus is Lord.’  But what is believed and what is confessed is one thing: to believe and confess the Resurrection is to believe and confess the lordship (Knox 558).”  “We are not to regard confession and faith as having the same efficacy unto salvation.  The contrast between mouth and heart needs to be observed.  But we may not tone down the importance of confession with the mouth.  Confession without faith would be vain (Mt 7:22,23; Tit 1:16).  But likewise faith without confession would be shown to be spurious.  Our Lord and the NT in general bear out Paul’s coordination of faith and confession (Mt 10:22; Lk 12:8; Jn 9:22; 12:42; 1Tm 6:12; 1Jn 2:23; 4:15; 2Jn 7).  Confession with the mouth is the evidence of the genuineness of faith and sustains to the same the relation which good works sustain (12:1,2; 14:17; Ep 2:8-10; 4:1,2; Jm 2:17-22; Murray 55-56).”  “Confession here implies the whole of outward, as believing does the root of all inward, religion (Wesley 510).”  “‘Confess’ comes before ‘believe’ to conform to the order ‘mouth’ … ‘heart’ in the quotation.  “The next verse has the logical order (Allen 1335).”

“confess” “The word ‘confess’ is homologeō, made up of homos, ‘same,’ and legō, ‘to speak,’ thus, ‘to speak the same thing,’ thus, ‘to agree with some person with reference to something’ (Wuest 177).”  “When used in the creedal sense, as here in v.9, [‘confess’ means to say the same thing that other believers say regarding their faith (Harrison 112).”
“Jesus is Lord” “This lordship presupposes the incarnation, death, and resurrection of Christ and consists in His investiture with universal dominion (Murray 55).”  “This great truth was recognized first by God in raising His Son from the dead – an act then acknowledged by the Church and one day to be acknowledged by all (Pp 2:11; Harrison 112).”
“Jesus”  “The name ‘Jesus’ is the transliteration of the Greek Iēsous, which in turn is the transliteration of the Hebrew name we know as ‘Jehoshua,’ the latter meaning ‘Jehovah saves’ (Wuest 178).”
“Lord” “The Greek term ‘lord’ (κύριος), as well as its Aramaic equivalents, referred to anyone in authority, from the master of a slave, to the head of a family, to the object of worship in a religious cult – thus we have ‘our Lord Osiris’ or ‘our Lord Caesar.’  So common was this religious use of the title in the Hellenistic world in chi Paul moved that it has often been argued that the application of the term to Jesus originated there.  The fact, however, that we find in 1Co 16:22 and also in Did. 10 the transliterated Aramaic term mārānā thā’ (‘Our Lord, come’) points clearly to the application of the title to Jesus before the Christian movement emerged from its primitive Palestinian setting.  Indeed it is quite likely that the disciples of Jesus were calling Him ‘Lord’ (in the sense of ‘Master’) even during the time of the earthly ministry; the Resurrection would at once have transformed the significance of that title, and later Gentile influence would have affected it in only minor ways (559).”  “The name ‘Lord’ is kurios which in the Greek version of the OT is used for the august name ‘Jehovah,’ and by its use, implies deity (Wuest 178).”  “In view of the fact that ‘Lord” (kyrios) is used over 6,000 times in the Septuagint to translate the name of Israel’s God (Yahweh), it is clear that Paul, when using this word Jesus is ascribing deity to Him (Wessel 1650).”

“believe in your heart that God raised Him from the dead, you will be saved” “Faith, not doing the law, brings salvation, and brings it for anyone, whether Jew or Gentile (Moo 1146).”  “Believing with the ‘heart’ that God raised Jesus means that this event with its implications respecting Jesus as the person raised and the exceeding greatness of God’s power as the active agency has secured the consent of that which is most decisive in our persons and is correspondingly determinative of religious conviction (Murray 55).”  “To believe in the resurrection (4:24) is no mere intellectual assent, but involves the shattering realization that God has miraculously intervened and inaugurated the Messianic reign.  After such a realization no man can ever be the same as he was before (Allen 1335).”  
“believe in your heart that God raised Him from the dead” These words are “a bedrock truth of Christian doctrine (1Co 15:4,14,17) and the central thrust of apostolic preaching (Ac 2:31-32; 3:15; 4:10; 10:40).  Christians believe not only that Jesus lived but also that He still lives (Wessel 1650).”  “A man’s belief in the Resurrection shows that he knows God acted and triumphed in the cross (Mickelsen 560).”  “Paul requires not merely a historical faith, but includes within the resurrection itself the design of Christ’s rising.  We must remember the purpose for which Christ rose again.  It was the Father’s design in raising Him to restore us all to life (Calvin 227).”  “Paul does not mean that people need to believe only this individual event with no understanding of Christ’s death, but rather they need to believe in the resurrection along with the whole complex of truth connected with it, particularly Jesus’ sin-bearing death in mankind’s place, followed by His resurrection that showed God the Father’s approval of Christ’s work (Schreiner 2175).”
“believe in your heart” Vincent says, “Believing with the heart is in contrast with oral confession, not with intellectual belief.  ‘Believing is a mode of thinking, not of feeling.  It is that particular mode of thinking that is guided to its object by the testimony of another, or by some kind of intermediation.  It is not intuitive’ (Wuest 178).”

“heart”  “The ‘heart’ is the seat and organ of religious consciousness and must not be restricted to the realm of emotions or affections.  It is determinative of what a person is morally and religiously and therefore, embraces the intellective and volitive as well as the emotive (Murray 55).”
“God raised Him from the dead”  “Although Christ had the power of getting His life back by Himself, this work is generally in Scripture ascribed to God the Father (Calvin 227).”  “It is important to note that the emphasis in v.9b is on the fact the ‘God’ raised Christ from the dead, not on the event of resurrection as such (Achtemeier 169).”  “Seeing in the events of Jesus of Nazareth the guiding hand of God Himself – that is what the Christian faith is all about.  Above all, the demonstration of God’s trustworthiness is to be seen in Jesus’ rising from the dead (Achtemeier 169).”  “His resurrection was the evidence that [Christ’s work] was finished (Haldane 507).”  “Jesus’ resurrection is important because it shows God can be trusted even to overcome death (Achtemeier 169).”
The Word that is near at hand, “is news of something already done by Christ: He has taken the initiative and come to man; He has conquered sin and death, and risen triumphant (Allen 1335).”  “Paul’s express mention of Christ’s resurrection alone is not to be taken to imply that His death was of no importance, but because by His resurrection He completed the whole work of our salvation.  Even though our redemption and satisfaction, by which we are reconciled to God, were accomplished by His death, yet the victory over sin, death, and Satan was procured by His resurrection.  From this also came righteousness, newness of life, and the hope of a blessed immortality.  For this reason Christ’s resurrection alone is often set before us to confirm our assurance of salvation, not in order to distract our attention from His death, but because it testifies to the effect and fruit of His death.  In short, the resurrection includes His death (Calvin 227).”  “The concentration on the resurrection is understandable also when it is recognized that the creedal statement before us pertains to the person of Christ rather than His redeeming work (Harrison 112).”  “The supreme importance of the resurrection of Christ appears over and over again in this letter (1:4; 4:24; 5:10; 5:17; 6:4-5,9-10; 8:11), but it is more fully discussed elsewhere (1Co15; Knox 558).”  
“will be saved” The hope of salvation is expressed “in the future tense.  Paul is thinking of final salvation – salvation at the last day (Wessel 1650).”  “The future tense σωθήση (sōthēsē, you shall be saved) should be construed as a genuine future as is typically the case when Paul uses the verb σώζειν (sōzein, to save), although in Pauline thought the blessings of the eschaton have be4en inaugurated in the present evil ear.  Those who confess that Jesus was appointed as Lord at His resurrection will be saved from God’s wrath on the eschatological day of judgment (5:9; Schreiner 560).”
“The core of the message – what makes it good news and declares its relevance to our situation – is the assurance of salvation (Cragg 557).”  “We have already noticed more than once the quality of life which the NT associates with liberation from the tyranny of sin.  When the shackles of moral and spiritual bondage are broken, we enter into the freedom which Christ makes possible for His people.  We are emancipated from the evils in whose grip we were helpless (i.e., we are redeemed); we are reconciled to God (‘we have the Atonement’); we enter into the experience of abundant life, and discover that in Christ we have the secret of a power which enables us to rise above the trials and temptations which beset us into the victorious peace of spiritual freedom.  We are delivered from bondage, from guilt, and from moral impotence (Cragg 558).”
10. For with the heart one believes and is justified, and with the mouth one confesses and is saved.

“In v.10 the order is inverted; faith is mentioned first and then confession.  This shows that v.9 is not intended to announce the order of priority whether causal or logical.  Obviously there would have to be belief with the heart before there could be confession with the mouth.  This verse is explanatory of the preceding (Murray 56).”  “There is a specification in this verse that does not appear in v.9.  Faith is unto ‘righteousness,’ confession is unto ‘salvation, whereas in v.9 salvation is said to be the common effect of both.  In accord with 9:30-33; 10:2-6 the righteousness contemplated must be that which is unto justification and it is consonant with the teaching of the epistle throughout that faith should be represented as the instrument (Murray 56).”  “Confession is unto salvation as faith is unto righteousness.  This cannot mean confession to the exclusion of faith.  Such a supposition would be contrary to v.9 and other passages (1:16; Ep 2:8).  It does, however, draw attention to the place of confession with the mouth.  Confession verifies and confirms the faith of the heart (Murray 56-57).”  “The evidence that this faith is genuine is found in the open confession of the Lord with the mouth in everything in which His will is known.  Confession of Christ is as necessary as faith in Him, but necessary for a different purpose.  Faith is necessary to obtain the gift of righteousness.  Confession is necessary to prove that this gift is received.  If a man does not confess Christ at the hazard of life, character, property, liberty, and everything dear to him, he has not the faith of Christ.  In saying, then, that confession is made unto salvation, the Apostle does not mean that it is the cause of salvation, or that without it the title to salvation is incomplete.  When a man believes in his heart, he is justified.  But confession of Christ is the effect of faith, and will be evidence of it at the last day.  Faith which interests the sinner in the righteousness of Christ is manifested by the confession of His name in the midst of enemies, or in the face of danger (Haldane 508).”
Literally, this verse could be rendered: “For with the heart it is believed unto righteousness, and with the mouth it is confessed unto salvation (Murray 56).” “The subjects can be taken over from the preceding verse and so the resurrection would be the subject of ‘is believed’ and the lordship of Christ of ‘is confessed.’  This would particularize the tenets believed and confessed as in v.9.  It may be, however, that Paul intended a more general statement and focused attention upon the heart as the organ of faith and the mouth as the organ of confession (Murray 56).”

“Faith which leads to righteousness does not attain to the goal of righteousness, namely, salvation, unless it culminates in the confession (Luther 148).”  “Trusting God totally (‘in your heart’) and acknowledging such trust through public confession (‘with your mouth’), are what Christ as fulfiller of the law can and does bring about (Achtemeier 169).”  “Trusting in … God from the heart is what leads to a rectified relationship with Him, and acknowledging that trust with our lives is what leads to our sharing in God’s final deliverance of His creation from its bondage to its corruption and evil (Achtemeier 169).”  “Salvation involves inward belief - ‘with the heart’ - as well as outward confession - ‘with the mouth’ (Wessel 1650).”  “Certainly those who are justified are already in possession of salvation, and therefore believe as much with the heart unto salvation as make confession with the mouth.  Paul, we see, has made a distinction in such a way as to refer the cause of justification to faith, and also to show what is required to complete salvation.  No one can believe with the heart without confessing with the mouth.  There is laid on us as a perpetual consequence of faith the necessity of confession with the mouth, but this is not to ascribe salvation to confession.  Those of our day who proudly boast to us of an imaginary faith, which being content with the secrecy of the heart, neglects the confession of the mouth as being a superfluous and empty thing, must see what answer they are to give to Paul.  It is quite nonsensical to insist that there is fire, when there is neither flame nor heat (Calvin 228).”  “We must devote and give up to God our souls and our bodies: our souls in believing with the heart, and our bodies in confessing with the mouth (Henry 507).”  “These confessed and believed truths are constant, lifelong convictions (Mickelsen 560).”  “Yet these are not two separate steps to salvation.  They are chronological together.  Salvation comes through acknowledging to God that Christ is God and believing in Him (Witmer 481).”  “The faith which remains undisclosed is not of the kind which brings any sort of spiritual liberation.  A genuine belief cannot be suppressed, and the inward conviction will find outward expression (Cragg 558-559).”  “Paul surely does not mean to separate in this way justification and salvation, making on of them dependent upon ‘believing’ and the other upon ‘confessing.’  He does want to emphasize3, however, that confessing Christ is as truly indispensable as believing in Him (Knox 557-558).”  Denny says; “To be saved one must attain righteousness, and this depends on heart-faith; such faith, again, leading to salvation, must confess itself.  To separate the two clauses, and look for an independent meaning in each, is a mistake: a heart believing unto righteousness, and a mouth making confession unto salvation, are not really two things, but two sides of the same thing.  The formalism which seems to contrast them is merely a mental (perhaps only a literary) idiosyncrasy of the writer (Wuest 178).”
“For with the heart one believes and is justified” “This passage may assist us in understanding justification by faith.  It shows that we obtain righteousness by embracing the goodness of God offered to us in the Gospel.  We are, therefore, justified by our believing that God is gracious to us in Christ (Calvin 227-228).”  “At the outset there must be the act of faith which places a man in a new relationship to God (Cragg 558).”  “A man becomes righteous, perfectly righteous, through believing God’s record concerning His Son (Haldane 508).”  “Justifying faith is the belief of the testimony of Christ, and trust in Him who is the subject of that testimony.  It is believing ‘with the heart.’  Concerning those who received a good report through faith, it is declared that they saw or understood the promises; they were persuaded of their truth, and they embraced them, taking them home personally, and resting on them (Haldane 508).”  “This trust or belief is a constant activity and refers to righteousness (Mickelsen 560).”  
“with the heart one believes”  “Let us note that the seat of faith is not in the head but in the heart.  I am not going to argue about the part of the body in which faith is located, but since the word ‘heart’ generally means  serious and sincere affection, I maintain that faith is a firm and effectual confidence, and not just a bare idea (Calvin 228).”
“with the heart” “Commenting on ‘with the heart’ of v. 10, Vincent says, ‘As the seat of the energy of the divine Spirit’ mediating the personal life of the soul (psuchē) which is conditioned by the Spirit.  It is not the affections as distinguished from the intellect (Wuest 178).”
“one believes and is justified” “Believing ‘results’ in righteousness (Schreiner 560).”  “It should always be remembered, that if he believes anything different from the testimony of God relating to the person and work of the Savior, he does not believe the Gospel, but something, whatever it may be, which can  neither sanctify nor save.  The Gospel alone is the power of God unto salvation to every one who believes it (Haldane 506).”  Paul “means to say: We attain righteousness through no works, no wisdom, (of reason) no effort, no wealth, no honor.  Many want themselves to be regarded as righteous because they know much, read much, teach much, or because they attain to high honors or do great service in the Church.  But all this belongs to civil righteousness, which (for salvation) is rejected by God.  We obtain the true righteousness by believing sincerely the promises of God, as we read in 4:3: ‘Abraham believed God, and it was counted unto him for righteousness (Luther 148).”  

This refers to “the receiving of righteousness, namely, the righteousness of Christ.  This righteousness is called ‘the righteousness of faith’ (Ro 4:13), not that it is in the faith, but it is so called as being received by faith, as it is said, ‘the righteousness which is by faith (Ro 3:22),’ and ‘the righteousness which is of God by faith (Pp 3:9).’  Faith, then, is only the appointed medium or means of our union with Christ, through which we receive this righteousness, and not the righteousness itself.  ‘Faith,’ says the Westminster Confession, ‘justifies a sinner in the sight of God, not because of those other graces which do always accompany it, or of good works that are the fruits of it; nor as if the grace of faith, or any act thereof, were imputed to him for his justification; but only as it is an instrument, by which he receiveth and applieth Christ’s righteousness.’  The expression, ‘Faith is counted to him for righteousness (Ro 14:3),’ is often supposed to mean, ‘is counted to him instead of, or as righteousness;’ but … the literal rendering is not for righteousness, but unto righteousness, in conformity with the proper translation as in the verse before us (Haldane 507).”
“believes” “The faith of the Gospel is not a speculation, it is not such a knowledge of religion a may be acquired like human science (Haldane 507).”  “Many things connected with the Gospel may be believed by the natural man, and each of the doctrines taken separately may be in some way received by him, as notions of lights and colors are received by the blind.  But the Gospel is never understood and believed, except by those who, according to the promise, are ‘taught of the Lord (Isa 54:13),’ who therefore know the Father and Him whom He hath sent, which is eternal life (Jn 17:3).  In the parable of the sower, where only the fourth description of persons are represented as having truly and permanently received the word, they are characterized as ‘understanding’ it, and they only bear fruit; the others understood it not (Mt 13:19-23).  ‘The natural man receiveth not the things of the Spirit of God, for they are foolishness unto him; neither can he know them, because they are spiritually discerned (1Co 2:14).’  It is impossible that a man can believe that to be the word of God which he regards as foolishness.  ‘No man can say’ (understanding and believing what he says) ‘that Jesus is Lord, but by the Holy Ghost (1Co 12:3).’  When Peter answered and said, ‘Thou are the Christ, the Son of the living God,’ ‘Blessed,’ said Jesus, ‘art thou, Simon Bar-jona; for flesh and blood hath not revealed it unto thee, but My Father which is in heaven (Mt 16:17; Haldane 507).”

“is” “The είς (eis, resulting in) in both instances should be interpreted as conveying result.
“is justified” Literally this reads: “It is confessed unto salvation (Witmer 481).”  “V.9 … introduces the word δικαιοσύνη and thereby folds in v.6 (Schreiner 560).”
“heart/mouth”  “Heart’ and ‘mouth’ have the positions of emphasis (Murray 56).”  “This emphasis must not be overlooked, and thus again the stress falls upon the necessity of confession with the mouth as well as belief of the heart (Murray 56).”
“with the mouth one confesses and is saved” “It may appear strange that Paul now ascribes part of our salvation to confessing, after having declared so frequently on previous occasions that we are saved by faith alone.  We should not conclude from this that our confession is the cause of our salvation.  Paul’s desire was solely to show how God accomplishes our salvation, viz. by making faith, which He has put into our hearts, show itself by confession.  Indeed, he simply wanted to point out the nature of true faith, from which this fruit springs, lest any one should hold out the empty title of faith for faith itself.  True faith ought to kindle the heart with zeal for God’s glory in such a way that it pours forth its own flame (Calvin 228).”  “Confession is the chief work of faith; for here man denies himself and confesses God.  And he dies {to himself} in his confession of God by the denial of himself; for there can be no greater denial of oneself than this, that one dies to confess God.  By doing this, he surrenders himself, in order the God may be confirmed and {his} confession of Him {may be confirmed} (Luther 148).”  “The confession is also a constant activity and refers to salvation (Mickelsen 560).”  “Paul’s statement in vv.9,10 is misunderstood when it is made to support the claim that one cannot be saved unless he makes Jesus the Lord of his life by a personal commitment.  Such a commitment is most important; however, in this passage, Paul is speaking of the objective lordship of Christ, which is the very cornerstone of faith, something without which no one could be saved.  Intimately connected as it was with the resurrection, which in turn validated the saving death, it proclaimed something that was true no matter whether or not a single soul believed it and built His life on it (Harrison 112).”
“with the mouth one confesses” 
11. For the Scripture says, ‘Everyone who believes in Him will not be put to shame.’

12. For there is no distinction between Jew and Greek; for the same Lord is Lord of all, bestowing His riches on all who call on Him.
13. For everyone who calls on the name of the Lord will be saved.

14. How then shall they call on Him in whom they have not believed?  And how are they to believe in Him of whom they have never heard?  And how are they to hear without someone preaching?
15. And how are they to preach unless they are sent?  As it is written, “How beautiful are the feet of those who preach the good news!”
“preach” “From this text ‘preaching’ could be defined as ‘the heralding of good news from a messenger sent by God:’ ‘heralding’ – from the word kērussontos in v.14; ‘of good news’ – from euangelizonmenōn Agatha in v.15; ‘sent by a sent messenger’ – from apostalōsin in v.15 (Piper 26).”
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