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“Paul likely had the analogy of death, burial, and resurrection, and immersion, submersion, and emersion in mind in Ro 6 (Schreiner 1998, 309).”  However, “the comparison between baptism and death and resurrection is not the main burden of the text.  Thos who stress this parallel unduly may begin to emphasize our death, burial, and resurrection in this text, where Paul’s purpose is to emblazon on the reader’s minds the death, burial, and resurrection of Christ and our participation with it (Schreiner 1998, 309).”
3. Do you not know that all of us who have been baptized into Christ Jesus were baptized into His death?
“In this and the following verse, we have something more in the form of argument in answer to the objection in question (Hodge 193).”  “‘Know ye not’ introduces an expression of earnest remonstrance.  More exactly: ‘Or, is it possible, that you are ignorant of the significance of your own baptism?  Surely you cannot be ignorant of its lessons (Clark 83).”  “Paul refers to what he is now declaring as a thing well known to those whom he addresses (Haldane 244).”  “The ‘or (American Standard Version),’ which introduces the question suggests this sequence of thought: If you do not understand the assertion just made about the believer’s death to sin, are you unaware of the meaning and symbolism of the initiatory rite by which you confessed your faith and identified yourself with the people of God?  The very form of the ceremony (burial in water) sets forth in dramatic fashion the believer’s participation in the sacrificial death of Christ (Vaughan 75).”  “If any doubt what is said in v.2, he must be ignorant of the nature and design of baptism, and of the relation to Christ which it involves (Hodge 193).”  “The question of v.3 implies that they admitted the significance of their baptism (Clark 83).”  “From this and other references to baptism in Paul’s writings, it is plain that [Paul] did not regard baptism as an ‘optional extra’ in the Christian life.  He took it for granted that the Roman Christians, who were not his converts, had been as certainly baptized as his own converts were (Bruce 128).”  “He assumes that all the members of the Corinthian church have been baptized (Bruce 128).”  “It is evident from this passage that baptism is an intelligent act on the part of the one baptized and that he cannot be an unconscious infant; and also that it does not confer regeneration, since that is symbolized by the act, and in the preceding verse it is implied as possessed before the act (Clark 83).”
“all of us who have been baptized into Christ Jesus were baptized into His death” “The act of baptism is an exponent, first of all, not of the remission of sins, but of the death of the believer in Christ, so that his sinfulness is atoned for.  He Himself has died to sin (Stifler 108).”  “Union with Christ means union with Him in His death (Harrison 69).”  “His death becomes ours; ours as an expiation for sin, as the means of reconciliation with God, and consequently as the means of our sanctification (Hodge 194).”  Bengel writes: “It is just as if, at that moment, Christ suffered, died, and was buried for such a man, and as if such a man suffered, died, and were buried with Christ (Clark 83).”  In “baptism the believer virtually says, ‘I make Christ’s death to sin my death to sin (Stifler 106).”  “The figure was suggested perhaps by the superficial resemblance of immersion, almost certainly the customary form of baptism in the primitive church, to burial (Knox 474).”  “Paul uses baptism to illustrate this vital union with Christ in His death, though baptism does not accomplish it (Harrison 69).”  Paul says that the Christian’s freedom from sin’s power “was brought about by God’s act of baptizing the believing sinner into Christ so that that person would share His death on the Cross, which identification of the believing sinner with Christ in His death, brought about the separation of that person from the sinful nature (Wuest 96).”  “God placed us in Christ when He died so that we might share His death and thus come into the benefits of that identification with Him, namely, be separated from the evil nature as part of the salvation He gives us when we believe (Wuest 97).”  “Christians are not merely baptized with reference to Christ, to be united to Him in His death and to be partakers of its benefits, but, as the papyri have shown, any one baptized into the name of a person of the Godhead thereby became the property of the divine person indicated (Kretzmann 30).”  “Our being plunged into water means that He associated us with Him in His death (Allen 1328).”  This is a reference to Christ’s death “for sin into a professed conformity to His death, that as He ‘put away sin by the sacrifice of Himself (Heb 9:26), so we have died to sin, and put it away, as it were, from us.  This we did symbolically and professedly, and truly so if we had really been regenerated (Clark 83).”  “In all this it is taken for granted, as elsewhere in Paul’s ‘in Christ’ and ‘body of Christ’ language, that Christ is personal but somehow more than individual; it is not so much that they have sympathetically and symbolically re-experienced the decisive epoch-changing event of Christ’s death and resurrection as that they have been caught up in the Christ whose death ended the old epoch ruled by sin and death (Dunn 313).”
“all of us who have been baptized into Christ Jesus” The reference to baptism is introduced as a designation for those who are believers in Christ.  Since unbaptized Christians were virtually nonexistent, to refer to those who were baptized is another way of describing those who were baptized is another waqy of describing those who are Christians, those who have put their faith in Christ (Schreiner 306).”  “Paul does not design to teach that the sacrament of baptism, from any inherent virtue in the rite, or from any supernatural power in him who administers it, or from any uniformly attending Divine influence, always secures the regeneration of the soul.  This is contrary both to Scripture and experience (Hodge 193).”  This is a reference to all those who were baptized “into a professed allegiance and subjection to and fellowship with Christ (Gl 3:27; Clark 83).”  “The act of faith implied and expressed in baptism, is receiving Christ as our sanctification as well as our righteousness (Hodge 194).”  “Baptism was the appointed mode of professing faith in Christ, of avowing allegiance to Him as the Son of God, and acquiescence in His gospel.  Those, therefore, who were baptized, are assumed to believe what they professed, and to be what they declared themselves to be.  They are consequently addressed as believers, as having embraced the gospel, as having put on Christ, as dying when He died, as bearing in Him the penalty of sin, in order that he might be reconciled to God, and live unto holiness (Hodge 194).”  “Difficulty arises from the modern wrong conception of the NT meaning of the word ‘baptism,’ that it is a mere rite, an act to be done, at the best, because one believes in Christ.  The NT writers never separate it from the faith which it embodies and expresses (Stifler 107).”  “The faith that accepted Christ in Paul’s day was the faith that showed its acceptance in baptism (Stifler 107).”
“baptized into Christ Jesus” “There is some danger of reading the more sophisticated sacramental theology of later centuries into the language here (Dunn 311-312).”  “Paul is not saying that their immersion in water put them ‘into Jesus Christ,’ for this was accomplished by the Spirit when they believed (Wiersbe 531).”  Baptism is not “the important feature in this reference.  Paul here emphasizes not the rite or ceremony but the profession and the faith which accompany the baptism, which alone give to it significance and meaning (Erdman 71).”  Βαπτίςειν είς always means ‘to baptize in reference to.’  When it is said that the Hebrews were baptized ‘unto’ Moses (1Co 10:2), or when the apostle asks the Corinthians, ‘Were ye baptized unto the name of Paul? (1Co 1:13),’ or when we are said to be baptized unto Christ, the meaning is, they were baptized ‘in reference to ‘Moses, Paul, or Christ; i.e., to be brought into union with them as their disciples, or worshippers, as the case may be (Hodge 193).”  “Here the idea is one of personal union with Christ (Edwards 160).”  “Faith in Christ and baptism were, indeed, not so much two distinct experiences as parts of one whole.  Faith in Christ was an essential element in baptism, for without it the application of water, even accompanied by the appropriate words, would not have been Christian baptism (Bruce 129).”  “What is being described is a spiritual reality of the deepest import – not a ceremony, not even a sacrament.  The metaphor of baptism is clearly used in a relational sense elsewhere, as in the case of the Israelites baptized into Moses by reason of the crossing of the Red Sea (1Co 10:2).  They became united to him as never before, recognizing his leadership and their dependence on Him (Harrison 68-69).”  “It refers to the act of God introducing a believing sinner into vital union with Jesus Christ, in order that that believer might have the power of his sinful nature broken and the divine nature implanted through his identification with Christ in His death, burial and resurrection, thus altering the condition and relationship of that sinner with regard to his previous state and environment, bringing him into a new environment, the kingdom of God (Wuest 97).”  “Although baptism is not a means by which we enter into a vital faith relationship with Jesus Christ, it is closely associated with faith.  Baptism depicts graphically what happens as a result of the Christian’s union with Christ, which comes with faith – through faith we are united with Christ, just as through our natural birth we are united with Adam (Wessel 1642).”  “Baptism is the outward act which declares that our lives are yielded in loyalty and obedience to Christ (Cragg 473).”  “In the early Church when baptism generally followed hard on the heels of a man’s accepting the gospel, baptism and the divine renewal behind faith could naturally be regarded as the outside and inside of the same thing (Allen 1328).”  Baptism “symbolizes the person’s union with, and incorporation into, Christ by the action of the Holy Spirit (Schreiner 2008, 2167).”  Being baptized “does not mean that baptism in and of itself has the power to convert or to bring us into relationship with Christ.  It is only as it is joined with genuine faith that it possesses any meaning, and what Paul has written in chs.1-5 makes clear that it is ultimately this faith that is the crucial element in the process (Moo 1994, 1136).”  “This union with Christ is no mystical merging of our own persons with that of Christ, but a ‘forensic’ relationship, in which God views us in association with His Son and thereby applies to us the benefits won by His Son (Moo 1994, 1135).”
“The question here is whether Paul had in mind Spirit baptism (1Co 12:13) or water baptism.  Some object to taking Ro 6:3 as Spirit baptism because that verse speaks of being ‘baptized into Christ’ whereas 1Co 12:13 speaks of Spirit baptism placing the believer into Christ’s body.  Of course, both are true: the believer is ‘baptized’ (placed into) Christ and also into the body of Christ, and both are done by the Holy Spirit.  Others take Ro 6:3 to refer to water baptism, but the problem with that is that it seems to suggest that baptism saves.  However, the NT consistently denies baptismal regeneration, presenting water baptism as a public attestation to an accomplished spiritual work (Ac 10:44-48; 16:29-33).  The spiritual reality Paul spoke of is that by faith believers are ‘baptized (placed) into Christ’ and thereby are united and identified with Him.  This spiritual reality is then graphically witnessed to and pictured by believers’ baptism in water (Witmer 461-462).”  “When a sinner trusts Christ, he is immediately born into the family of God and receives the gift of the Holy Spirit (Wiersbe 531).”  “The believer was ‘buried’ in the water and brought up again as a picture of death, burial and resurrection (Wiersbe 531).”  It is the outward symbol of an inward experience (Wiersbe 531).”  “The one baptism (by water) is the visible picture of the spiritual truth of the other baptism: identification with Christ (Gl 3:27), ‘baptized into Christ,’ ‘clothed with Christ’ (Witmer 461-462).”  “It appears that Paul had both the literal and the figurative in mind in this paragraph, for he used the readers’ experience of water baptism to remind them of their identification with Christ through the baptism of the Holy Spirit (Wiersbe 531).”
“baptized” “Βάπτισμα occurs only in Christian literature.  In the NT it was used of the baptism by John, of Christian baptism, and figuratively of martyrdom (Mounce 149n).”  “The word is used in the classics of a smith who dips a piece of hot iron in water, tempering it, also of Greek soldiers placing the points of their swords, and barbarians, the points of their spears in a bowl of blood (Wuest 96).”  This usage of the word “resolves itself into the following definition of the word ‘baptizō:’ ‘the introduction or placing of a person or thing into a new environment or into union with something else so as to alter its condition or its relationship to its previous environment or condition’ (Wuest 96-97).”  
Baptism “is the means by which we are put into relationship with these events (v.4; Moo 1994, 1135).”  “Roman Christians would have inevitably thought of water baptism since it was the universal initiation rite for believers in Christ (Schreiner 306-307).”  Water baptism [is] ‘shorthand’ for the Christian’s initial conversion experience (Moo 1994, 1136).”  “Paul probably loosely associated baptism with water and baptism by the Spirit (1Co 12:13), since both of these occurred at conversion (Schreiner 307).”  “As the Baptist’s words, which stand uniformly at the beginning of the gospel in all four cases, clearly indicate, ‘baptize’ in reference to the ritual act and ‘baptize’ as metaphor can stand side by side without conflation or identification (Dunn 312).”  “Paul’s main concern in this text is not baptism; it is never mentioned again after v.4.  What animates the discussion is the significance of Christ’s death and resurrection for believers (Schreiner 1998, 309-310).”  Yet to separate baptism from other dimensions of the conversion experience is mistaken.  For Paul baptism, faith, reception of the Spirit, repentance, and confession of Christ are one complex of events that all occur at conversion (Schreiner 1998, 310).”  
“Mention of baptism, of course, is an explicit reference to the sacraments and presupposes the reality of the Church.  Paul knows of no faith that is not attested to publicly via the sacraments and corporately in the church (Edwards 160).”  “The continuing vitality of the metaphor would depend on the continuing significance of the ritual act within the process of initiation: only if baptism continued to provide focus and occasion for the divine-human encounter would it serve as a metaphor for the divine initiative in the encounter (Dunn 312).”
“In NT times baptism so closely followed conversion that the two were considered part of one event (Ac 2:38; Wessel 1642).”  “The NT consistently portrays water baptism as a fundamental component of conversion (Ac 2:38; 1Pe 3:21; Moo 1994, 1135-1136).”  “In the early church, baptism was probably by immersion, at least as a general rule (Schreiner 2167).”  “The NT and the practice of the early Church both indicate that baptism was administered by pouring affusion (affusion) or by sprinkling, as well as by immersion (Erdman 71).”  “Commonly baptism was by total immersion and that practice lent itself to a symbolism to which sprinkling does not so readily lend itself (Barclay 84).”
“into Christ” “Our union with Christ is at the forefront of Paul’s thinking (Schreiner 1998, 307).”  “The phrase, ‘into Christ Jesus, is an abbreviation of the traditional baptismal formula, ‘into the name of Christ Jesus’ (e.g., Mt 28:19; Edwards 160).”  “It is hard to avoid the conclusion that in Paul the είς of the shorter phrase was intended to bear a more pregnant sense than ‘with reference to:’ the sense of movement into in order to become involved with or part of is certainly implied in the sequence of thought her (Dunn 311).”  Jesus Christ “has represented His people and included them within Himself (Allen 1328).”  “To be ‘in Christ’ is to be incorporated in the newly created humanity, the new supernatural community or order of relationships, the new ‘body,’ which has come into existence through and around Christ (Knox 473).”  “What is true of Christ is true of the Christian (Allen 1328).”
“baptized into His death” “Despite frequent assertions to the contrary, baptism was not an obvious symbol for death.  The symbolism of cleansing was much more obvious; and since death did not necessarily mean burial under the surface of the earth (but typically in tombs and caves) the symbolism for immersion provided no self-evident link (Dunn 312).”  “The association of baptism and death is probably distinctly Christian.  Jesus Himself was remembered as having made the link (Mk 10:38-39; Lk 12:50), that is, explicitly using baptism as a metaphor for His own death, the imagery of death as an overwhelming torrent of destruction (Ps 69:2; Dunn 312).”  “The ordinance of baptism is focused upon the death of Christ – its meaning and outcome (Mickelsen 531).”  “This rite, then, proceeds on the fact that they have died with Him who bore their sins (Haldane 244).”  “Baptism denotes the state of death in which the power and effects of sin are annulled (Edwards 160).”  Paul was using the ritual act of baptism as a symbol of the complete redemptive event that finds it s effectual cause in the death of Christ and its completion in the faith of those who believe (Mounce 149).”  “According to this profession and in virtue of this faith, we Christians who have submitted to this rite have ended the old life of sin.  As far as sin is concerned we are dead and buried (Erdman 71).”  “What Paul means by this is not that our baptism simply symbolizes, in submergence under water, Christ’s death and burial, for Paul makes clear that we were buried ‘with Him, not just ‘like’ Him.  He is saying, rather, that our faith, symbolized by baptism, puts us into relationship with Christ’s own burial (Moo 1994, 1135).”  Baptism is “symbolically representing that we [are] spiritually dead to sin (Clark 83).”  “The very act of faith by which we receive Christ as the propitiation for sin, is spiritually a death to sin.  It is in its very nature a renunciation of everything which it was the design of Christ’s death to destroy (Hodge 194).”  “Burial is a consequent and proof of death, and it puts the dead out of sight.  ‘Dead and buried,’ as we say (Jn 11:17; Clark 83).”  “Christians’ ‘burial’ with Christ shows that they in fact died with Him to their former sinful ways of living (Witmer 462).”  “Since Christ’s death itself was a ‘death to sin (v.10), our participation in His death (vv.36) means that we, too, have ‘died to sin’ (Moo 1994; 1135).”  “As we fell into sin and became subject to death in father Adam, so we now have died and been raised again with Christ – which baptism symbolizes (Wessel 1642).”  “Paul is not arguing that baptism magically destroys the power of sin (Schreiner 2008, 2167).”


“Some interpreters think that Paul may be referring to ‘spirit’ baptism, but this unlikely (Moo 1994, 1135).”

“His death” “Christ’s death was closely connected with the overthrow of sin’s power (Cragg 473).”  “The death of our Lord had a two-fold aspect with reference to sin.  In 3:21-5:11 He dies with reference to our acts of sin.  He pays the penalty for us which the law demanded.  In 6:11 He dies with reference to our sinful nature.  His death brings about a separation between the believing sinner and the evil nature (Wuest 96).”

“death” Schlatter writes: “Θάνατος denotes neither the process of dying, nor the moment in which life is extinguished, but the condition into which someone passes at the end of life (Dunn 314).”  “There is a two-fold death, namely, the natural, or temporal, and the everlasting death.  Temporal death is the separation of body and soul, and is merely an image of everlasting death.  This everlasting death also is two-fold.  The one is good and glorious; it is death unto sin, or the death of death, by which the soul is saved and separated from sin, as also the body is freed from corruption.  By this death we are bound by grace and glory to the living God.  This is the death which Scripture has in mind first of all; for God has decreed to destroy through Christ what Satan brought into the world through Adam, namely, sin and death.  Thus God brings about the death of death, as we read in Ho 13:14: ‘I will redeem them from death: O death, I will be thy plagues.’  The other death is also everlasting, but absolutely destructive, for it is the death of the damned.  Here man perishes while sin lives and remains forever and ever throughout eternity.  That is the worst death of the sinner (Luther 101).”
4. We were buried therefore with Him by baptism into death, in order that, just as Christ was raised from the dead by the glory of the Father, we too might walk in newness of life.

“The basic theme of the first half of Romans 6 is that the death and resurrection of Jesus Christ are not only historical facts and significant doctrines, but also personal experiences, since through faith-baptism we have come to share in them ourselves (Stott 174).”  “The emphasis is not on baptism as the means of God’s activity, although this is not excluded, but on the occasion of His work.  Paul probably refers to baptism because it symbolizes dying and rising with Christ (Schreiner 1998, 310).”  “Burial” “expresses the impossibility of a new life apart from divine action (Harrison 69).”  “By our self-identification with what Christ has done in His death, we have decisively passed out of the old world where the law of sin held us in its grip; we have died, and so are beyond its power and sway (Cragg 473).”  “By taking our sins upon Him and paying the full price for them by His suffering and death, Christ has delivered us not only from the guilt and punishment, but also from the power of sin (Kretzmann 30-31).”  As in Christ’s death death’s reign as to Him terminated, so its reign also terminated as to all His people, who with Him are ‘dead to sin.’  The effect, then, of His death being the termination of the reign of sin, it was at the same time to them the commencement of the reign of grace, which took place ‘through righteousness, - the everlasting righteousness brought in by His death.’  Instead, therefore of being under the reign of sin, Christians are under grace, whereby they ‘serve God acceptably with reverence and godly fear’ (Heb 12:28; Haldane 244).”  “There is a plain reference here to immersion as the act in baptism (Clark 83).”  “When a man descended into the water and the water closed over his head, it was like being buried.  When he emerged from the water, it was like rising from the grave.  Baptism was symbolically like dying and rising again.  The man died to one kind of life and rose to another; he died to the old life of sin and rose to the new life of grace (Barclay 84).”  As Christ’s “burial was a manifestation that He was really dead, and was followed by His immediate resurrection, so baptism was a professed manifestation of death to sin, and all carnal pursuits and affections, and led to walking in newness of life, not only as to outward actions, but as to inward principles (Henry 25).”  “The death of Christ is efficacious to destroy and demolish the depravity of our flesh, and His resurrection, to effect the renovation of a better nature (Calvin 221).”  “Baptism teaches us the necessity of dying to sin, and being as it were buried from all ungodly and unholy pursuits, and of rising to walk with God in newness of life (Henry 25).”  Christ “died that He might purify unto Himself a peculiar people, zealous for good works (Hodge 194).”  “Baptism is an outward, physical symbol of the inward, spiritual conversion of Christians (Schreiner 2008, 2167).”  “Baptism by immersion is a dramatic mime of what God has done with man (Allen 1328).”  “Their immersion was a picture of what the Spirit did: the Holy Spirit identified them with Christ in His death, burial and resurrection (Wiersbe 531).”  “We too died as far as sin is concerned, moving out of and beyond the old era (Allen 1328).”  “Baptism pictures a person being buried with Christ - submersion under the water - and being ‘raised’ to new life with Christ - emergence from water (Schreiner 2008, 2167).”  “Resurrection is seen rather as an effect that logically follows form the identification with Christ in His death (Harrison 69).”  “Paul asserts that believers have been joined with Christ in such a way that they experience each of these events themselves: we have ‘died with Christ;’ we have been ‘buried with Christ;’ we shall ‘live with Him.’  It is this actual union with these key redemptive events that gives to the Christian a new relationship to sin’s power (Moo 1994, 1135).”  “There were 3 distinguishable stages in Christ’s passion – His crucifixion, His burial, His resurrection.  Similarly, there are three states in baptism – our descent into, our burial under, our rising from, the waters which symbolize regeneration.  What is more, Paul infers that the parallel can be pressed another step further: there are in the Christian life these three states which mark our death to the old and our dedication to the new (Cragg 473).”  “We are left with this fundamental declaration – as Christ was crucified, dead, and buried, we share in His experience by dying to sin; as Christ rose in the power of a new life, we share in the wonder of the resurrection by entering a life wholly new both in moral quality and in spiritual scope (Cragg 473).”  “We have seen that Paul thought of the Resurrection as marking the crucial point within both the experience of Jesus and His saving significance.  It was then that the ‘new humanity’ came into being and the ‘old humanity’ came under final judgment.  Paul sees the death of Christ as symbolizing the end of the old, and the Resurrection as marking the beginning of the new.  The Resurrection presupposed the Death; to belong to Christ the risen one is thus to have died to the world (Knox 474).”  When the Christian “is incorporated into Christ on profession of faith, he is given a personal share in the great events of Christ’s work and transferred from his old existence to a new plane of life (Allen 1328).”  “It is the divine purpose that we should die that we might live, and so in our baptism we profess what it symbolically represents – our death to sin and our resurrection to a new life (Clark 84).”  “Baptism, then, is the figure of their complete deliverance from the guilt of siln,, signifying that God places to their account the death of Christ as their own death: it is also a figure of their purification and resurrection for the service of God (Haldane 245).”  “This work of God at salvation in identifying a believer with Christ’s death, burial, and resurrection – thus separating him from sin’s power and giving him a new quality of life – is the basis of the Holy Spirit’s continuing work in sanctification (Witmer 462).”  “We share in His death, that we may be partakers of His life.  Justification is in order to sanctification.  The two are inseparable.  There can be no participation in Christ’s life without a participation in His death, and we cannot enjoy the benefits of His death unless we are partakers of the power of His life.  We must be reconciled to God in order to be holy, and we cannot be reconciled without thereby becoming holy.  Antinomianism, or the doctrine that the benefits of the atonement can be enjoyed without experiencing the renewing of the Holy Ghost, is therefore contrary to the very nature and design of redemption.  As Christ died and rose again literally, so His people die and rise again spiritually.  As Christ’s resurrection was the certain consequence His death, so is a holy life the certain consequence of our dying with Christ.  There is not only an analogy between Christ’s literal death and resurrection, and the spiritual death and resurrection of the believer, but there is a causal relation between the two.  The death and resurrection of Christ render certain the justification and sanctification of His people (Hodge 195).”  Paul “rightly makes a transition from a fellowship in death to a fellowship in life; for these two things are connected together by an indissoluble knot – that the old man is destroyed by the death of Christ, and that His resurrection brings righteousness, and renders us new creatures.  And surely, since Christ has been given to us for life, to what purpose is it that we die with Him except that we may rise to a better life?  And hence for no other reason does He slay what is mortal in us, but that He may give us life again (Calvin 221).”  “Our union with Christ in death and burial means that we ‘may live a new life’ (Moo 1994, 1136).”  “How then can we – dead and buried men – go back to the old life (Allen 1328)?”
“We must remember that Paul was using language and pictures that almost anyone of his day and generation would understand.  It may seem strange to us, but it was not at all strange to his contemporaries.  The Jews would understand it.  When a man entered the Jewish religion from heathenism, it involved three things – sacrifice, circumcision and baptism.  The Gentile entered the Jewish faith by baptism.  The ritual was as follows.  The person to be baptized cut his nails and hair; he undressed completely; the baptismal bath must contain at least forty seahs, that is two hogsheads, of water; every part of his body must be touched by the water.  As he was in the water, he made confession of his faith before three fathers of baptism and certain exhortations and benedictions were addressed to him.  The effect of this baptism was held to be complete regeneration; he was called a little child just born, the child of one day.  All his sins were remitted because God could not punish sins committed before he was born.  The completeness of the change was seen in the fact that certain Rabbis held that a man’s child born after baptism was his firstborn, even if he had older children.  Theoretically it was held – although the belief was never put into practice – that a man was so completely new that he might marry his own sister or his own mother.  He was not only a changed man, he was a different man.  Any Jew would fully understand Paul’s words about the necessity of a baptized man being completely new (Barclay 84).”
“The Greek would understand.  At this time the only real Greek religion was found in the mystery religions.  They were wonderful things.  They offered men release from the cares and sorrows and fears of this earth; and the release was by union with some god.  All the mysteries were passion plays.  They were based on the story of some god who suffered and died and rose again.  The story was played out as a drama.  Before a man could see the drama he had to be initiated.  He had to undergo a long course of instruction on the inner meaning of the drama.  He had to undergo a course of ascetic discipline.  He was carefully prepared.  The drama was played out with all the resources of music and lighting, and incense and mystery.  As it was played out, the man underwent an emotional experience of identification with the god.  Before he entered on this he was initiated.  Initiation was always regarded as a death followed by a new birth, by which the man was renatus in aeternum, reborn for eternity.  One who went through the initiation tells us that he underwent ‘a voluntary death.’  We know that in one of the mysteries the man to be initiated was called moriturus, the one who is to die, and that he was buried up to the head in a trench.  When he had been initiated, he was addressed as a little child and fed with milk, as one newly born.  In another of the mysteries the person to be initiated prayed: ‘Enter thou into my spirit, my thought, my whole life; for thou art I and I am thou.’  Any Greek who had been through this would have no difficulty in understanding what Paul meant by dying and rising again in baptism, and, in so doing, becoming one with Christ (Barclay 84-85).”
“It was quite popular at the beginning of the 20th century to see Paul as dependent on the mystery religions.  But this view has been thoroughly discredited by the careful work of Wagner.  Those who postulate interaction with the mysteries today no longer suggest direct dependence.  They argue that Paul modifies Hellenistic Christian baptismal traditions in light of his own theology.  Even this theory has been severely called into question by Wedderburn, who has carefully sifted the evidence supporting mystery influence and found it wanting.  The death and resurrection of Christ are profoundly different from the dying and rising gods of the mysteries, for the former is rooted in history while the latter are mainly annual nature rites.  Scholars have often detected a mystery connection in the use of the phrase ‘with Christ,’ but this formula is more likely Paul’s own creation (Schreiner 1998; 306).”

“The mystery cults remind us that there was a widespread hunger for assurance of a good life in the future world, and that the imagery of death and life would come naturally to the thought of the ancients when they attempted to describe a reversal in fortune or change in course which would affect their destiny in this life and beyond, prompted as they inevitably were by the annual cycle of the earth’s fertility (Jn 12:24; 1Co 15:36; Dunn 310).”  “Set against a still broader background, we may cite the almost universal instinct which finds expression in ‘rites of passage,’ where an experience of liminality’ seems to be part of the transition and the imagery of ‘new birth’ comes naturally to mind.  The similarity between Apuleius and Romans at this point, therefore, is best explained by recognizing both as independent expressions of this same broader instinct, where only a small stock of metaphors is adequate to describe this kind of radically transforming experience know to Lucius and Paul.  And in the context of the times those familiar with both Christianity and one or more of the mystery cults would be bound to understand the rite and language of Christian initiation as equivalent to that of the mysteries without thereby identifying the two, or calling in question the distinctive claims of each.  An initiation which was wholly distinctive and sharply marked off in its significance would not have been open to such questionable interpretations as we find already at Corinth (1Cl 1:12-15; 10:1-12; 15:29), nor have given rise to the early Father’s denunciation of these other rites as ‘spurious imitations’ (Dunn 310-311).”

“We are not for a moment saying that Paul borrowed either his ideas or his word from such Jewish and pagan practices; what we do say is that he was using words and pictures that both Jew and Gentile would recognize and understand (Barclay 85).”  “In speaking of union with Christ it is improbable that Paul borrows either thought or language from the various mystery religions of his day.  Whereas the mysteries stressed the initiates’ experience, Paul stresses God’s decisive act on behalf of believers that is both signified and assured by baptism (Edwards 160).”
In this passage lie three great permanent truths:

1. It is a terrible thing to seek to trade on the mercy of God and to make it an excuse for sinning.  Think of it in human terms.  How despicable it would be for a son to consider himself free to sin, because he knew that his father would forgive.  That would be taking advantage of love to break love’s heart (Barclay 85).”

2. The man who enters upon the Christian way is committed to a different kind of life.  He has died to one kind of life and been born to another.  In modern times we may have tended to stress the fact that acceptance of the Christian way need not make so very much difference in a man’s life.  Paul would have said that it ought to make all the difference in the world.

3. But there is more than a mere ethical change in a man’s life when he accepts Christ.  There is a real identification with Christ.  It is, in fact, the simple truth that the ethical change is not possible without that union.  A man is ‘in Christ.’  A great scholar has suggested this analogy for that phrase.  We cannot live our physical life unless we are in the air and the air is in us; unless we are in Christ, and Christ is in us, we cannot live the life of God (Barclay 85-86).”

“The figure of baptism was very early mistaken for a reality, and accordingly some of the fathers speak of the baptized person as truly born again in the water.  They supposed him to go into the water with all his sins upon him, and to come out of it without them.  This indeed is the case with baptism figuratively.  But the carnal mind soon turned the figure into reality.  It appears to the impatience of man too tedious and ineffectual a way to wait on God’s method of converting sinners by His Holy Spirit through the truth, and therefore they have effected this much more extensively by the performance of external rites.  When according to many, the rite is observed, it cannot be doubted that the truth denoted by it has been accomplished (Haldane 245).”
“We were buried therefore with Him by baptism into death, in order that, just as Christ was raised from the dead” “In God’s redemptive plan burial is followed by resurrection (Mounce 149-150).”  “Since we were identified with Christ in His death, we are identified with Him in His resurrection (Mickelsen 531).”  
“We were buried therefore with Him by baptism into death” “In the verse before us, the Apostle proves that Christians are dead to sin, because they died with Christ (Haldane 244).”  “The metaphor proceeds from the act of dying to the fact of death (Edwards 160).”  “‘Therefore,’ says the apostle, such being the nature of our union with Christ, expressed in baptism, it follows, that those who are baptized are buried with Christ; they are as effectually shut out from the kingdom of Satan, as those who are in the grave are shut out from the world (Hodge 194).”  “Paul correlates the immersion of baptism to the burial of the dead, in which the old life has ceased and has been committed to a foreign element (Edwards 160).”  “To say that ‘we have been buried’ with Christ is an emphatic way of expressing the truth that we have ‘died’ with Him, for [as Cranfield writes], ‘burial is the seal to the fact of death (Vaughan 75).”  “There is a certain awkwardness in the statement that we were buried with Christ through baptism into death, seeing that in human experience burial follows rather than precedes death.  However, as Sanday and Headlam point out, this awkwardness disappears in the prominence given death in the whole passage.  It is not into Christ’s burial that believers are baptized but into His ‘death,’ because it was there the He dealt with sin (Harrison 69).”  “The phrase goes with the verb; for the ancients the combination (buried into death) would be neither tautologous nor strange.  [As Stommel writes:] ‘The event of dying, of departure from this world, was first really concluded by burial’ (Dunn 314).”
“We were buried therefore with Him” “‘Being buried together’ stresses the reality of Christ’s death.  Christ died and the believer really died with Him (Mickelsen 531).”  

Συνετάφημεν αύτώ is translated “we were buried with Him.  Συνθάπτειν is one of about 40 συν compounds which form a characteristic and distinctive feature of Paul’s style and theology.  More than ½ the 40 appear only in Paul in the NT.  He uses them both to describe the common privilege, experience and task of believers, usually nouns, and to describe a sharing in Christ’s death and life, usually verbs.  The two uses were no doubt linked in Paul’s mind, to express the communality of believers rooted in a dependence upon their communality in Christ.  The prominence of the death-resurrection motif in the compounds uniting believer to Christ underlines the distinctively Christian (Pauline) character of the teaching.  Paul appeals not simply to the wider sense of the appropriateness of death imagery when describing conversion or initiation to a new faith.  Fundamental is the eschatological claim that with Christ’s death a whole epoch has passed and a new age begun (Dunn 313).”
“baptism into death” “There is no reason to doubt that [Paul] here designs to speak of ‘baptism unto death.’  Compare Cl 2:12; ‘buried with Him in baptism.’  The same idea is expressed in v.8, by saying, ‘we are dead with Him’ (Hodge 194).”

“in order that” “The word ‛ίνα (hina, in order that) introduces a purpose clause, explaining why believers participated with Christ in His death and burial.  Indeed, the purpose clause is almost equivalent ot an imperatival clause, atnicipating the imperatives in vv.11-14 (Schreiner 1998, 310).”
“just as Christ was raised from the dead by the glory of the Father, we too might walk in newness of life” “The word ‛ώσπερ (hōsper, just as) is certainly comparative, but it also has a causal sense in this context.  The newness of believers’ lives is grounded on the resurrection of Christ.  Christ’s resurrection (1Co 15:20-28) is the sign that the eschaton has invaded the present evil age (Gl 1:1-4).  Thus the call to live in newness of life is grounded in participating not only in Christ’s death and burial but also in His resurrection (Schreiner 1998, 311).”
“It is the purpose of our rising with Christ, that we also, by the glory or power of the Father (2Co 13:4), should walk in newness of life.  The resurrection of Christ was the effect of the power of God, not in the ordinary way of nature, but of a supernatural exertion of power.  In the same manner, believers are raised to walk in newness of life.  It is thus that, when Paul (Ep 1:20), exalts the supernatural virtue of grace by which we are converted, he compares it to the exceeding greatness of that power by which Christ was raised from the dead (Haldane 246).”  “The new epoch of Christ does not mean an end to the old, but neither does its realization in the lives of believers await the complete end of the old.  In this age the outworking of the decisive act of Christ is not yet sinless conduct or deathless life, but morally responsible conduct which expressed the life of the Christ beyond death (Dunn 315).”  “Believers are dead to the guilt of sin, and if so, the ground of their separation from God being removed, His almighty power is engaged and exerted to cause them to walk with their risen Lord in that new life which they derive from Him.  It was, then, the purpose of Christ’s death that His people should become dead to sin, and alive unto righteousness (Haldane 246).”  “We were not only placed in Christ by God the Holy Spirit in order that we might share His death and thus be separated from the evil nature, but we were placed in Him in order that we might share His resurrection and thus have divine life imparted to us (Wuest 97).”  “The God who raised Jesus Christ from the dead has likewise imparted life to those who are His (Harrison 69).”  “The new existence is never spoken of apart from Christ because the new existence is Christ.  He is our life (Cl 3:4; Edwards 161).”  “The Christian life is not an isolated effort but a corporate existence linked inextricably with Christ (Edwards 161).”  “Christ’s resurrection is a precursor to our own (Edwards 161).”  “As Christ was raised from the dead in a manifestation of the Father’s glorious power, so also are we raised to an entirely new way of living (Mounce 150).”  “The new life is radically different from the old.  Contrast is the decisive thing, and it can be developed in a number of ways; but among them will certainly be the glory of the new as opposed to the gloom of the old (Cragg 474).”  “The mention of the glory in connection with Christ’s resurrection suggests that the same glory will be exhibited in the walk springing from the new life-principle (Stifler 108).”“The new life is one which we share with Him who also rose (Cragg 474).”  “It is the core of Paul’s argument that a new ethical motive and a new spiritual power enter our lives through our complete self-identification with the risen Christ (Cragg 473).”  “We can note that our fellowship includes the … adventure of living a new kind of life.  No apostolic writer would have questioned that it was a high adventure, and none would have thought of it as an adventure on which we had embarked alone (Cragg 474).”  “The resurrection of Jesus was not just a resuscitation, it was a new form of life (Witmer 462).”  For the Christian, “Christ’s death marked the end of the old era, and His resurrection the inauguration of the new (Allen 1328).”  “In the same way the spiritual lives of believers in Jesus have a new, fresh quality.  Also, a believer’s identification with Jesus Christ in His resurrection, besides being the start of new spiritual life now, is also the guarantee of physical resurrection (Witmer 462).”  “Not only have we been delivered from sin’s tyranny, but we have also been given new power of obedience through our participation in the power of Christ’s resurrection (Moo 1994, 1136).”

“Christ was raised from the dead by the glory of the Father” “In resurrection formulae the agency used by God is not usually mentioned (Dunn 315).”  Paul does not mention the resurrection “merely as a historical incident; he sees it as a decisive manifestation of God’s power (Cragg 473).”  “God was glorified in Christ’s resurrection (Jn 17:1; Clark 84).”  “‘The glory of the Father’ [is] that power which exhibits God’s glory (1Co 6:14; 2Co 13:4; Cl 1:11; Clark 83-84).”  God’s omnipotence “was gloriously displayed in the resurrection of Christ (Hodge 195).”  “Sanday and Headlam remark that ‘glory’ here means ‘power,’ but ‘power viewed externally rather than internally;’ not so much ‘the inward energy’ as ‘the signal and glorious manifestation (Knox 474).”  “‘Glory’ here has the meaning of power, as in the resurrection of Lazarus (Jn 11:40; Harrison 69).”  Christ’s resurrection by His Father’s majestic power marks His permanent freedom from sin’s tyranny (Allen 1328).”  “It is reasonable to assume that the early church saw in new life beyond death the most striking of all disclosures of the splendor of God’s power.  Moreover, we are reminded that Paul was never tempted to minimize the significance of the great events of Christ’s life.  ‘In Christ God was reconciling the world to Himself;’ and when Paul affirmed that Christ arose, he never suggested either that this was what we might expect in the case of so exalted a spirit or that it merely symbolized the spark of the divine which is in every man.  He saw the resurrection as revelation, and he believed that it ought to be ‘marvelous in our eyes’ (Cragg 474).”  
“Christ was raised from the dead” 

“the glory of the Father” “‘Glory’ refers to the power of God that accomplished the resurrection of Christ (Pp 3:21; Cl 1:11).  This same power has entered belivers through union with Christ (Schreiner 1998, 311).”  “Glory” “is the sum of the gracious excellence of His character (Stifler 108).”  “Δόξα, ‘glory,’ is the excellence of God, the sum of all His perfections, or any one perfection specially manifested.  The exhibition, therefore, of God’s holiness, or of His mercy, or of His power, is equally an exhibition of His glory (Hodge 195).”
“we too might walk in newness of life” “The genitive ξωης could be understood as appositional (the newness which consists in life’), objective (‘newness that confers life), or attributive (simply meaning new life).  The last option is the most sensible since it adds the least meaning and is the simplest solution.  Ζωή is most often eschatological in Romans, denoting what awaits believers (2:7; 5:17,18,21; 6:22,23; 8:2,6), though here the eschaton has broken into the present age.  The reference fo newness betokens an eschatological reality, for Paul speaks of a new covenant (1Co 11:25; 2Co 3:6), a new creation (2Co 5:17; Gl 6:15), a new humanity (Ep 2:15; 4:24) and newness of the Spirit (7:6; Schreiner 1998, 311).”
“No phrase could more fittingly express the exhilarating wonder of ‘living by dying’ (Cragg 474).”  Paul “believed that [the resurrection] had direct bearing on our life from day to day (Cragg 474).”  Here is a description of “a newer, higher course or manner of life (Clark 83).”  “We have left behind us the old world of disheartening ineffectiveness.  Instead of our shabby record of continued failure, we begin to discover for ourselves the meaning of the gift of God (2:7; Cragg 474).”  “The idea of purity is associated with that of newness in the Word of God – a ‘new’ heart, a ‘new’ creature, the ‘new’ man.  Newness of life is a life that is new, compared with what is natural and original; and it is a holy life, springing from a new source.  It is not we that live, but Christ that liveth in us; and therefore our life is, in its manifestations, analogous to His.  His people are like Him (Hodge 195).”  “‘The new resurrection life’ of Christ, … begins now and will be completed on the day of resurrection (Stott 174).”  “‘Newness of life’ probably means simply ‘new life,’ i.e., the life in Christ, life in the new community between men and God, and among men, which has come into being through Him and of which He is the head and center – life in the new order of the Spirit.  In that life sin has no place (Knox 474).”  “Here we have then the two-fold result of the major surgical operation God performs in the inner being of the sinner when he places his trust in the Savior.  He is disengaged from the evil nature, separated from it, no longer compelled to obey it.  He has imparted to him the divine nature (2Pe 1:4) which becomes in him the new source of ethical, moral, and spiritual life, which causes him to hate sin and love righteousness, and which gives him both the desire and the power to do God’s will (Wuest 98).”  “The cross has as its ethical purpose a change in conduct (Mounce 150).”  ‘Christ’s resurrection is thus presented not to indulge the readers in dreams of future glory, but to exhort them to moral resolution here and now.  To be sure, Christ’s resurrection is a prelude to believers’ resurrection at the endtime, but it bears fruit today by calling believers to moral regeneration and responsibility.  The Christian life is not a new attitude or better philosophy, but the release of righteousness into everyday life in an inexorable movement, step-by-step, toward Christ-likeness (Edwards 161).”  “He is no longer a ‘natural man;’ he is a ‘spiritual man’ (Knox 473).”  “This is a distinctive type of life realized only by one united in Christ (2Co 5:17), so that Christ is its’ dynamic (Harrison 69).”  “Christ is the head of the new humanity – the new man – from which sin has been excluded in shameful defeat (Knox 472).”  “We shared Christ’s resurrection in order that we may order our behavior in the power of a new life imparted (Wuest 98).”  “The newness of life therefore refers, not to a new kind of life the believer is to live, but to a new source of ethical and spiritual energy imparted to him by God by which he is enabled to live the life to which Paul exhorts in Ro 12-16 (Wuest 97).”  “We were placed in a new environment, Christ (Wuest 97).”  “In our new environment in Christ we have righteousness and life.  Our condition is changed from that of a sinner to that of a saint (Wuest 97).”  “Raised from the dead through faith in Christ, they enter an entirely new sphere of existence.  They are alive in Christ.  As Jesus promised, ‘I have come that they may have life, and have it to the full (Jn 10:10).’  Although contemporary use has tended to trivialize the expression ‘born again,’ the vibrant reality of new life in Christ is still portrayed most graphically by the metaphor of spiritual birth.  The lives of believers are to be as different from their preconversion days as life is from death (Mounce 150).”  “The Christian’s will has been made absolutely free.  Before salvation it was not free so far as choosing between good and evil is concerned.  It was enslaved to the evil nature.  But now, it stands poised between the evil nature and the divine nature, with the responsibility to reject the behests of the former and obey the exhortations of the latter.  To constantly say NO to the former and YES to the latter becomes a habit, and then the victorious life has been reached (Wuest 98).”  “First, the power of the sinful nature has been broken, and therefore the Christian is not compelled to sin, and second, the divine nature is imparted, and the Christian does not want to sin.  When a person does not have to do something which he does not want to do, he simply does not do it (Wuest 98).”

“Baptism in the early Church was intimately connected with confession of faith.  A man was baptized when he entered the Church; and he was entering the Church direct from paganism.  In baptism a man came to a decision which cut his life in two, a decision which often meant that he had to tear himself up by the roots, a decision which was so definite that it often meant nothing less than beginning life all over again (Barclay 83).”
“walk” “Even the verb Paul uses is admirably chosen to make clear the nature of our undertaking.  To ‘walk’ requires effort.  It is also a means of proceeding from one point to another, and it presupposes that we have a goal before us.  It is neither effortless no pointless.  It requires voluntary exertion (Cragg 474).”  “‘Walk’ is peripateō, ‘to order one’s behavior, to conduct one’s self’ (Wuest 97).”  “The translation ‘walk in newness of life’ carries with it the day-by-day living in the ordinary routines of life (Mickelsen 531).”  “Περιπατέω (‘to walk;’ ‘live’) used figuratively to depict a manner of living, stems from a Jewish rather than a Greek background (Ex 18:20; Ps 86:11; Mounce 150n).”
“newness of life” “The Greek expression translated ‘a new life’ is better rendered ‘a new sphere which is life.’  Apart from Christ people are dead in their sins (Ep 2:1; Mounce 150).”
“newness” “The Greek word ‘newness’ (kainotēti) speaks of life that has a new or fresh quality (Witmer 462).”
22. But now that you have been set free from sin and have become slaves of God, the fruit you get leads to sanctification and its end, eternal life.
“The ultimate question is not who you are but whose you are.  Of course, many people think they are nobody’s slave.  They dream of total independence.  Like a jellyfish carried by the tides feels because it isn’t fastened down with the bondage of barnacles.  But Jesus had a word for people who thought that way.  He said, ‘You will know the truth and the truth will set you free.’  But they responded, ‘We have never been enslaved to anyone.  How is it that you say, ‘You will become free?’  So Jesus answered, ‘Truly, truly, I say to you, everyone who commits sins is a slave to sin (Jn 8:32-34).’  The Bible gives no reality to fallen humans who are ultimately self-determining.  There is no autonomy in the fallen world.  We are governed by sin or governed by God (Piper 64-65).”  “Most of the time we are free to do what we want.  But we are not free to want what we ought (Piper 65).”
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