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1. Then Solomon assembled the elders of Israel and all the heads of the tribes, the leaders of the fathers’ households of the sons of Israel, to King Solomon in Jerusalem, to bring up the ark of the covenant of the Lord from the city of David, which is Zion.
“Then Solomon assembled”  “To mark this great occasion with the dignity and solemnity it deserved, Solomon assembled all the elders of Israel with the tribal and family chiefs.  As God’s anointed shepherd, he involved all Israel through its elders and chiefs in the moving of the ark and the dedication of the Temple.  This involved more than mere pomp and ceremony.  Solomon was very much in earnest about the spiritual significance of this occasion; and he desired that the heart of all Israel be knit together in the dedication of the Temple and, more importantly, in the dedication of their hearts to God (Patterson 79).”  “To unite the nation a solemn assembly was called to witness and mark their agreement to the new location of the national shrine (Wiseman 117).”
“elders of Israel”  This “is an old designation found numerous times in the OT, commencing with Ex 3:16; it reflects the sociological situation of the ancient tribal league, in which leading mature men were elevated to a position of authority (DeVries 123-124).”  “Israel’s ‘elders’ were older, respected leaders who advised the king on various national matters (House 136).”
“the heads of the tribes”  “The ‘heads of the tribes’ were also mature older men.  Hubbard says, ‘They were the titular ‘chiefs of the Israelite families,’ the ones responsible for learning the law and leading their families to obey it.’  These individuals were to clans and villages what the elders were to the nation as a whole (House 136).”
“to bring up the ark of the covenant of the Lord”  “A huge assembly of people, representative of all Israel, was arranged for the dedication of the temple, which began with the installation of the ark of the covenant in the inner sanctuary (Bimson 347).”  “However the ark is far from being simply a last or even climactic piece of equipment.  Its removal from David’s city to Solomon’s new upper quarter itself constituted the change of the national religious centre.  As such, it was effected in the presence of a fully representative selection of the leadership of Israel (Auld 55).”
“ark of the covenant”  “The Israelites regarded the ark as the throne of Yahweh.  It was the place where He manifested His presence in a localized way and where He received the blood that atoned for the Israelites’ sins on the Day of Atonement (Constable 2004, 30).”  “The Israelites were ever to be kept mindful of their covenant relationship with the Lord, who had brought them out of Egypt.  In their dealings with God He was the party of the first part.  God had given the terms of the covenant on Sinai (Sockman 68).”  “Perhaps [God ] did not change [the ark, as opposed to the new Temple furnishings] to help the people realize that He, symbolized by the ark, had not changed.  His person and methods of dealing with them at the mercy seat were the same as they had been (Constable 2004, 30).”  “It was actually a war palladium symbolizing Yahweh’s presence in battle, and was so used as late as David’s time (2Sam 11:11; DeVries).”
“the city of David”  “This description of Jerusalem again emphasizes God’s choice of Jerusalem and David as major theological ideas in 1,2Sam and 1,2 Kg (2Sam 5:7; House 136).”The ark was brought up from the old quarter of Jerusalem, which was known as the city of David to distinguish it from the new royal precinct and temple area built by Solomon to the north (Bimson 347).”

“Zion”  “Now [the ark] moved on from Zion on the south hill of Jerusalem to the ‘citadel’ to the new city extension to the north.  The whole city would from now on be referred to as Zion (2Kg 19:31; Ps 9:11; Wiseman 117).”  This “reminds readers that the temple and palace were constructed outside the confines of David’s Jerusalem.  Solomon seizes this opportunity to enlarge the capital city’s borders (House 136-137).”  “David had moved the ark from Obed-Edom’s house to newly captured Jerusalem (2Sam 6:1-12; 15:24-29; Wiseman 117).”  This refers to “Mt. Zion, the southeast portion of Jerusalem called ‘the City of David (2Sam 5:7; Constable 1985, 503).”
2. All the men of Israel assembled themselves to King Solomon at the feast, in the month of Ethanim, which is the seventh month.
“all the men of Israel”  “All the common men join the procession too, so Solomon clearly has broadbased support for moving the heart of Israel’s national worship to the new site (House 136).”  “The hieros logos assumes universal adult male participation in the dedication ceremony; no tribal, regional, or social segregation was allowed (2Sam 6:1) since the Temple was intended to be a powerful unifying symbol (DeVries 124).”
“feast”  “The feast intended was one that was well known, and had already been kept for a long time (Keil 119).”  “It is probable that Solomon waited 11 months (6:38) to dedicate the Temple during the Feast of Booths, which was observed in the seventh month of the year (Lv 23:34; Dt 16:13-15; Barker 462).”  “The festival would be the Feast of Tabernacles (Ingathering or harvest; Dt 16:13-15) which normally lasted a week (15th-21st day).  As an additional week’s festival was added, some conclude that this must have been one year after the completion of the building (6:38, the 8th month, i.e. Bul) (Wiseman 118).”  “The Feast of Booths was the last in the series of yearly feasts and was also known as the Feast of Ingathering.  It was a harvest feast; but, more importantly, it celebrated the end of the wilderness wanderings and the fact that God had brought his people home into the Land of Promise, i.e., had given them rest (Dt 12:8-11).  Zechariah 14:16-21 singles out this feast as mandatory for surviving Gentiles as well as redeemed Israel in the Messianic Age.  This is consistent with the understanding that it celebrates the fulfillment of God’s promise, the establishment of Israel in the land under God’s Messiah (Patterson 79-80).”

“The ceremony of installing the ark in Solomon’s Temple took place during the feast of Tabernacles.  This was one of the feasts that the Mosaic Law specified that all Israelite males had to attend (Lv 23:33-36).  This feast was a commemoration of the Lord’s faithfulness during His people’s wilderness wanderings.  It looked back to their slavery in Egypt and forward to their establishment in the Promised Land.  The bringing of the ark into the Temple symbolized the fulfillment of that hope.  Evidently Solomon waited for this feast to celebrate the dedication of the Temple and used the months following the completion of construction to furnish it and to prepare for the celebration (Constable 2004, 30).”  “During this feast Moses renewed the covenant with the second generation of freed Israelites.  He also commanded them to read the law at this observance every seven years (Dt 31:9-13).  Solomon’s choice of the Feast of Booths for the dedication, then was strategic in that it was a traditional time of national gathering, a reminder of Israel’s conquest of Canaan, and a time of religious renewal (House 137).”  “The association with Tabernacles is significant, given that the Israelites are instructed in Leviticus 23:42-43 to live in temporary shelters during this feast as a reminder of the exodus.  For the moving of the ark, along with the moving of the Tent of Meeting (i.e., tabernacle), symbolizes the moving of the God of the exodus from a temporary to a more permanent dwelling (2Sam 7:6).  Later generations of Israelites certainly misunderstood the significance of this symbolism.  Rather than seeing it as implying continuity between the new order and the old, they imagined that God had left the past behind – that the Lord was now a static deity tied to city and temple, bound to legitimate the status quo, rather than a dynamic deity free to move, bringing judgment upon sinfulness and oppression in all its forms (Jer 7:1-29; Provan 75).”

“This was known as the feast of Ingathering (asiph), the great harvest feast which began on the night of the harvest full moon.  It marked the end of one agricultural year and the beginning of the next.  It was the most important of the three great pilgrimage feasts of Canaanite religion, all three of which the Hebrews took over when they entered the land.  At each of these feasts the people journeyed to their local or favorite shrine to offer their first fruits.  These were barley at the feast of Mazzoth (Unleavened Cakes), wheat at the feast of Shabuoth (Weeks), and the vintage at asiph (Ingathering).  It was not until the time of the Deuteronomic reforms that all men had to appear at the Jerusalem temple.  After the Exile, the feast of Ingathering was split into three parts.  The main feast, now called Sukkoth (Booths, Taberncales), was kept on the full moon, now the fifteenth of Tishri, and other elements gravitated to the first of Tishri (festival of Trumpets) and to the tenth of Tishri (Day of Atonement).  Even when the Passover became very popular during the last years of the second temple, on account of messianic expectations (Jer 31:8), the feast of Tabernacles was still ‘by far the greatest and holiest feast (Joseph Antiquities VIII. 4. l).  Some scholars have been puzzled by the fact that although the Temple was finished in the month of Bul, Solomon did not dedicate it until eleven months later.  This need occasion no difficulty.  He celebrated the opening at the New Year feast.  ‘In Mesopotamia the New Year’s festival appears as the conflucence of every current of religious thought (Henri Frankfort, Kingship and the Gods [Chicago: University Press, 1948] p. 313).  What was true of Mesopotamia was probably true of Palestine.  [Solomon] dedicated the Temple not when he would, but when he must.  This was the high festival of the whole year, and there was no other proper time for such a pre-eminent occasion (Snaith 69).”
“Ethanim”  This refers to “Tishri or Sept.-Oct., 11 months after the completion of the Temple (Ryrie 519).”  “The date is given as September/October (Ethanim by the old local calendar, i.e., Babylonian Tishri (Wiseman 117).”  “Ethanim is the month of the ever-flowing streams, i.e., when all seasonal streams have dried up in the summer drought.  It was the first month of the pre-exilic year, beginning with the harvest moon.  The identification of it with the seventh month is due to the postexilic change of calendar (Snaith 69).”  Ethanim corresponds to the period between the new moon of October and the new moon of November, during which the rainy season commences in Palestine, so that this month may very well have received its name from the constant flowing of the brooks (Keil 119).”
“seventh month”  “Presumably [this took place] in the 12th year of Solomon’s reign (Barker 462).”  Reference to 6:38, noting the completion of the Temple in the eighth month, makes it clear that there was a time lapse between the completion and the dedication of the Temple, since the latter was accomplished on the 7th month (the year is not given) (Patterson 79).”  “The explanation, ‘that is the seventh month,’ is added, however, not because the arrangement of the months was a different one before the captivity, but because different names came into use for the months during the captivity (Keil 119).”  “The view of Keil, that Solomon waited 13 years, until his palace was completed, is based on 1Kg 9, in which God seems to be responding to Solomon’s dedicatory prayer (v.3) only after the completion of the palace, 13 years later.  It is difficult, however, to believe that Solomon would wait so long before bringing the ark to the temple.  Then, too, the time note in 9:1 is most naturally understood to indicate that what is given in chapter 9 took place at a time different from the events of chapter 8.  The most satisfactory view is that Solomon waited eleven months before the dedication.  Some have suggested that during this time some of the furnishings might have been completed and installed.  But more to the point is the suggestion that Solomon waited until the seventh month because of its symbolic importance, for its is in the seventh month that the Feast of Booths was celebrated (Patterson 79).”
3. Then the elders of Israel came, and the priests took up the ark.

“What verses 3-8 picture is the symbolic enthronement of Yahweh as Israel’s King (Constable 2004, 30).”
“the priests took up the ark”  “The priests carry the ark, for not even the elders of Israel are safe in its immediate proximity (Josh 3:1-4; 2Sam 6:1-7), and only priests can take it right into the inner sanctuary (Provan 76).”  “The priests were the ones who carried the ark into the promised land in Josh 3:3.  Eli and Samuel, both priests, care for the ark in 1Sam 1-6.  Uzzah, a nonpriest, was struck dead for touching the ark while it was being carried to Jerusalem (2Sam 6:1-8).  Certainly, then, the information in 1Kgs 8:3 coincides with the rest of the former prophets.  Too, nations besides Israel had distinct roles for priests and nonpriests.  Such practices demonstrate a respect for the priest, the holy objects, and worship itself.  They can degenerate into a power struggle but do not have to do so (House 138).”  “It was the priests who took up the ark in the prescribed manner.  Before the ark was a great procession of the assembled chiefs and elders led by Solomon (Patterson 80).”  “Although this reminds us of the large company David took with him (2Sam 6) to witness the transfer of the ark to Jerusalem in the first place, the accounts are not quite parallel.  Then a new cart was used; here the ark is carried by the priests, in a manner which reminds us of the ark’s ceremonial crossing of the Jordan to the land of promise (Josh 3-4).  Priests carry the ark itself; and their associates, the Levites, are entrusted with the tent that had housed it and its holy utensils (Auld 55).
4. They brought up the ark of the Lord and the tent of meeting and all the holy utensils, which were in the tent, and the priests and the Levites brought them up.
“tent of meeting”  Notice that the Tent of Meeting (traditionally called the Tabernacle) was also brought up.  This was the original tent that had been at Gibeon.  It, with its furnishings, was evidently stored somewhere in the Temple (Patterson 80).”  “The Tent of Meeting (AV ‘tabernacle; NEB ‘Tent of the Presence;’ Ex 33:7-11, was brought in from Gibeon (3:4; 1Sam 7:1; 2Ch 5:4-5) and would remind the people of the festival ‘booths’ and Exodus tents (Lv 23:42) at the pilgrim festival time (Wiseman 118).”

“The ark had been housed there ‘inside the tent that David had pitched for it (2Sam 6:17), an expression which suggests this tent was not the same as ‘the Tent of Meeting, the ancient relic of Israel’s wilderness period which was brought to the Temple with the ark (Bimson 347).”

“all the holy utensils”  “Apparently the tabernacle and its utensils were set aside.  The only piece of furniture installed in the Temple that was not new was the ark (Constable 1985, 503).”  “Cross reference Numbers 4 for the regulations about who can touch these (Provan 76).”  “The rest of the sacred vessels should be carried by the Levites, after the priests had carefully wrapped them up; and the Levites were prohibited from directly touching them, on pain of death (Keil 120).”  “We are not told what becomes of these after their journey (Provan 76).”
“the priests and the Levites”  “The priests carried the ark and probably the Levites (from the country cities) the Tent, apart from furnishings, for the former alone would enter the inner sanctuary.  The theory that the historian gives prominence to the role of the Levites here is disputed (Wiseman 118).”  “Admittedly there is some tension between this division of labour and the one worked out in some detail in Num 3 (Auld 55).”
“In the earliest days of the settlement in Canaan any man could be a priest if he was properly consecrated, but it was better to have a Levite (Jdg 17-18).  Up to the time of the reforms of Josiah under Deuteronomic influence (621 B.C.), the general situation was: Levites at the southern shrines generally, but the sons of Moses at Dan in the far north (Jdg 18:30), and probably the sons of Aaron at Bethel.  Josiah attempted to bring all the Levite priests to share in the service of the Jerusalem altar, but the Zadokites resisted (2Kg 23:9), with the result that the Levites in the end had to be content with the inferior offices in the temple.  After the Exile the only legitimate priests were known as ‘the sons of Aaron,’ even though two thirds of them were Zadokites.  The distinction between the priests and the Levites was rigidly maintained, and it was not until the last days of Herod’s temple, in the time of Herod Agrippa II, that the Levites were permitted to wear the white robes which distinguished the priesthood (Snaith 70).”
5. And King Solomon and all the congregation of Israel, who were assembled to him, were with him before the ark, sacrificing so many sheep and oxen they could not be counted or numbered.

“The account of the transfer of the ark to the Temple, accompanied by sacrifices, is reminiscent of the account of its original transfer to Jerusalem by David (2Sam 6:12-19).  But this time everything was on a grander scale; the ark’s resting place was not to be a tent but the magnificent Temple, and the sacrifices consisted of sheep and oxen beyond numbering (Bimson 347).”
“all the congregation of Israel”  “For the ‘assembly of Israel (RSV ‘congregation’) is more than just the priests (Num 14:35; 16:11; Wiseman 118).”  “What emerges in 8:3-5 is a picture of a respectful, solemn people.  Each person accepts a proper role.  Solomon contributes money and expertise to the project.  The elders and clan chiefs pledge religious and community support.  Levites accept their responsibility for assisting the priests (Num 4:15).  The priests assume the awesome, even dangerous (Lv 10:1-20), privilege of leading worship.  Everyone involved offers sacrifices both in recognition of individual and national sin and in praise of the God who forgives, gives them a homeland, and provides a place for worship celebration (House 138).”
“sacrificing”  “The Hebrew participial form ‘sacrificing’ (mezabbehim)  would indicate that the sacrifices were being made as the ark progressed the short distance from the city of David to the Temple.  This view is strengthened by the precedent set by David when he brought the ark to Jerusalem (2Sam 6:13).  With each six steps taken by the priests carrying the ark, David sacrificed a bull and a fattened calf (Patterson 80).”  “This took place while the ark of the covenant was carried up, no doubt when it was brought into the court of the Temple, and was set down there for a time either within or in front of the hall (Keil 120).”

“’Sacrificing’ (the subject is indeterminate and the verb indicates repetition or intensity) does not necessarily mean that individuals did the slaughtering themselves.  Possibly sacrifices were made at each stopping-place following David’s action (2Sam 6:13; Wiseman 118).”  “Awareness of the potential for disaster that accompanies the ark may, indeed, lie behind the very large number of (precautionary) sacrifices described in” this verse (Provan 76).”

“could not be counted or numbered”  “The lack of accounting does not mean this was an exaggeration (vv.63-64; 7:47; Wiseman 118).”
6. Then the priests brought the ark of the covenant of the Lord to its place, into the inner sanctuary of the house, to the most holy place, under the wings of the cherubim.
“the priests brought”  “The priests, who alone were permitted in the temple proper, placed the ark in its appointed place (Patterson 80).”  “Not even the elders of Israel are safe in [the arks’] immediate proximity (Josh 3:1-4; 2Sam 6:1-7; Provan 76).”

“to its place”  “David brought the ark to Jerusalem, after some misadventures (2Sam 6, 1Ch 13,15).  When Uriah said to David, ‘The ark, and Israel, and Judah, abide in tents (2Sam 11:11), he may have meant that the ark had been taken away by the army into the field, or merely that the ark was in a tent (the Tabernacle) just as the armies of Israel and Judah were in tents.  At the time of Absalom’s rebellion, Zadok and the Levites carried the ark out of Jerusalem, but David had them take it back (2Sam 15:24-29; Russell 70-71).”  “The ark was brought up from the old quarter of Jerusalem, which was known as the City of David to distinguish it from the new royal precinct and temple area built by Solomon to the north.  The ark had been housed there ‘inside the tent that David had pitched of it (2Sam 6:17), and expression which suggests this tent was not the same as the ‘Tent of Meeting,’ the ancient relic of Israel’s wilderness period which was brought to the temple with the ark.  The account of the transfer of the ark to the temple, accompanied by sacrifices, is reminiscent of the account of its original transfer to Jerusalem by David (2Sam 6:12-19).  But this time everything was on a grander scale; the ark’s resting place was not to be a tent but the magnificent temple (Bimson 347).”

“Now the ark reaches its destination.  It is placed in the ‘inner sanctuary,’ the chamber in the Temple described in 1Kg 6:19-18.  Indeed, with the ark there, the room becomes ‘the Most Holy Place,’ the place where God will meet the high priest once a year and forgive Israel’s sins (Lv 16; House 138).”
“ark”  “The ark does not make as many appearances in the earlier story of Israel as would seem warranted by its importance within those traditions where it does figure.  The scattered witness is hard to systematize.  There appear to be in fact to be two principal components: the first is more prominent in some traditions, the second in others.  In the first, i.e. the traditions associated with Dt, and that of course includes Kings, the ark is foremost a box, a container (Auld 55-56).”  “Yet in other traditions it is precisely the potent presence of Lord Yahweh which is realized in his ark.  That is why even a god falls on his face before it (1Sam 5:2-4), and the wretched Uzzah perishes for touching it (2Sam 6:6-7).  That is why, when it is moved, Moses addresses himself as if to God (Num 10:35-36).  In fact a slightly closer look at what the Bible has to say about the loss of the ark to the Philistines will help explain one of the other details of our passages.  For example, we read in Psalm 78:59-61:



‘When God heard, He was full of wrath,




And He utterly rejected Israel.



He forsook His dwelling at Shiloh,




The tent where He dwelt among men,



And delivered His power to captivity,




His glory to the hand of the foe.’

In similar vein, the wife of Phinehas responds to the same crisis by calling her baby Ichabod (i.e., Where-is-the-glory?), saying: ‘The glory has departed from Israel, for the ark of God has been captured (1Sam 4:21-22; Auld 56-57).’”
“Apparently the tabernacle and its utensils were set aside.  The only piece of furniture installed in the temple that was not new was the ark (Constable 503).”  “The ark, representing the ruling presence of God, was still the same as that made while Israel was encamped at Sinai (Patterson 80).”  “Awareness of the potential for disaster that accompanies the ark may, indeed, lie behind the very large number of (precautionary) sacrifices describe in v.5 (2Sam 6:1-9, esp. vv.13,17; Provan 76).”
“inner sanctuary”  Keil refers to this as “the back-room of the house (120).”
“under the wings of the cherubim”  “The Ark was placed lengthwise beneath the wings of the cherubim, and the staves extended beyond the area obscured by the veil but not so that they could be seen from the outside porch (Ryrie 519).”  “The ark was placed crosswise to the door in a north-south alignment (Patterson 80).”

“cherubim”  “The representations of those highly exalted angelic beings associated with the throne of God and His rule (Patterson 80).”  “The significance of the cherubim, with outstretched wings can now be more fully appreciated.  A smaller version of these cherubim had been fitted to the top of the ark when it was first made, and the space between them was the place where God was present when He spoke with Moses (Ex 25:18-22).  Solomon’s cherubim seem to have superseded the originals, indicating the place where God’s ‘glory’ would reside.  Hezekiah later spoke of God ‘enthroned between the cherubim (2Kg 19:15; Bimson 347).”
7. For the cherubim spread their wings over the place of the ark, and the cherubim made a covering over the ark and its poles from above.
“The cherubim spread their wings over the place of the ark”  “These cherubim cover the ark, thus protecting it and approximating God’s ‘throne room’ in heaven (House138).”  “The relationship of Yahweh and His ark was pictured in another way too, with the ark (and sometimes the cherubim above it) thought of as His throne or His footstool.  His presence was not so much in the ark as invisibly above it (Auld 57).”
8. But the poles were so long that the ends of the poles could be seen from the holy place before the inner sanctuary, but they could not be seen outside; they are there to this day.
“the poles”  “The ark was carried by the priests by means of long poles that passed through rings on its sides (Constable 503).”  “As God had commanded they left the carrying poles in the rings (Ex 25:15; Constable 503).”  “The staves, which were extended lengthwise along the ark according to Josephus, were also aligned … crosswise to the door (Patterson 80).”

“they could not be seen outside”  “It is not easy to grasp just how the ark’s carrying poles were visible in the sanctuary (House 139).”  “The positioning between the cherubim (6:23-28; Ex 25:15,20) meant that the ends of the poles of the ark were visible only from just outside the inner sanctuary, either because the drawn curtain was hung inset from the opening or, less likely, because the poles pressed against the curtain as placed east-west (Wiseman 118).”  “The stave, or carrying poles, were so long that the ends could only be seen if one were to look into the Most Holy Place from a place near the opening (i.e., the staves extended considerably beyond the doorway).  The statement about the staves shows that Ex 25:15 was complied with, that the staves were not to be removed from the ark.  Even though the ark was now in its permanent home, the staves remained in place, a reminder of its’ journey at the head of God’s people (Patterson 80).”

“they are there to this day”  “This reference is the author’s way of stressing the text’s accuracy (House 139).”  “The statement that the poles are still there today suggests that this part of 1Kgs was written before the temple was destroyed in 586 BC (Constable 503).”  “These words must be those of the original author of this description of the dedication of the Temple rather that those of the final compiler of the books of Kgs (Barker 462).”  “’To this day’ shows that the writer wrote this part of Kings before 586 B.C. when the Babylonian army destroyed this Temple (30).”
9. There was nothing in the ark except the two tablets of stone which Moses put there at Horeb, where the Lord made a covenant with the sons of Israel, when they came out of the land of Egypt.
“nothing was in the ark except”  “The pot of manna and Aaron’s rod that budded, which had been preserved in the ark (Hb 9:4) for many years, were no longer there.  They may have been removed by the Philistines or some other enemy.  Or perhaps the objects, being in front of the tabernacle, not in the ark (Ex 16:33-34; Num 17:10), were added to the ark sometime later than Solomon and then eventually were lost (Constable 503).”

“This emphatic comment probably is intended to clear up the possible misconceptions that Aaron’s rod (Num 17:10) and a jar of manna (Ex 16:33) were there as well.  These items were placed alongside the ark but never in it, and by Solomon’s time they were no longer available for placement in the most holy place (House 139).”  “The absence of reference to Aaron’s rod and the urn of manna (Num 17:10; Ex 16:33; Heb 9:4), originally lying alongside the ark (Ex 25:15; 40:20), could be explained by their earlier removal with other items ‘laid up, with the ark (1Sam 6:3-5; Wiseman 118).”
“In view of the emphases of vv.14-21 and 22-66, we are surely to take this as applying not only to other physical items, but also to God.  The ark is witness to His covenant and symbol of His real presence.  It cannot capture or define Him (Provan 76).”  “The importance of the ark did not lie in what it contained but in the fact that it signified the presence of God, or more precisely the presence of God’s glory, with His people.  Hence its loss to the Philistines in the time of Samuel was lamented with the words: ‘The glory has departed from Israel (1Sam 4:21-22),’ and the psalmist records the same event by saying that God ‘delivered … His glory to the hand of the foe (Ps 78:61)’ (Bimson 347).”
“Hebrews 9:4 says of the ark that it ‘contained the gold jar of manna, Aaron’s staff that had budded, and the stone tablets of the covenant.’  Although the problem of relating this statement to 1Kgs 8:9 has been addressed in various ways, it may be reasonable to suggest a solution similar to the one applied to the incense altar that is sometimes described as being in the outer sanctuary, namely that this altar was physically in the outer sanctuary, just outside the entrance to the inner sanctuary; yet functionally it belonged to the latter.  Just so the pot of manna and the staff of Aaron, though not actually inside the ark of the testimony, nonetheless formed part of the witness during the days of Moses and perhaps Joshua, reminding Israel of their sinful behavior, but the testimony of the two tablets of stone had a more lasting function (Patterson 82).”
“ark”  “The importance of the ark did not lie in what it contained but in the fact that it signified the presence of God, or more precisely the presence of God’s glory, with His people.  Hence its loss to the Philistines in the time of Samuel was lamented with the words: ‘The glory has departed from Israel (1Sam 4:21-22), and the psalmist records the same event by saying that God ‘delivered … His glory to the hand of the foe (Ps 78:61, RSV; Bimson 347).’”  “Here was the abiding witness to God’s solemn purpose with regard to Israel, to make it a ‘kingdom of priests and a holy nation (Ex 19:6)’.  It was also a sobering reminder to Israel of her responsibilities before God.  With regard to this latter aspect of the ark of the testimony or witness, it must be remembered that were it not for the blood of the atonement, the ark must of necessity be a throne of holy and terrible judgment, for ‘there is no one righteous, not even one’ (Ro 3:10; cf. vv.9-20; cf Ps 14;1: ‘There is no one who does good’).  But by God’s gracious provision, the ark became a throne of mercy for the one who by faith approached in God’s appointed way.  Thus the ark was too holy for even the priests to touch, and while it spoke of the awesome holiness and majesty of a sovereign God, it became through the atoning blood a witness to the forgiving, protecting, and comforting presence of God for the believer (Patterson 81).”

“two tablets of stone”  “The ark housed the tablets of the Decalogue.  The sole presence of the Law in the ark reemphasized the importance of the Israelites submitting to the Mosaic Covenant, which these tablets represented.  That obedience would be the key to Israel’s success (Josh 1:8; Constable 2004, 30-31).”  “The two stone tablets from Horeb [were] the witness of the covenant God had made with His people (Patterson 81).”  These “served to remind Israel that the nation was still under the blessings and responsibilities of the Mosaic Covenant (Constable 503).”

“Another passage that may have a bearing on Solomon’s timing in Dt 31:10-11, in which God makes provision for a renewal of the covenant every seven years (the year of remission [of debt]) at the time of the Feast of Booths.  Though there is no indication in our passage that this was one of those occasions, it is nonetheless of interest that the two stone tablets of the covenant are mentioned as being contained in the ark.  It is surely true that Solomon had in his heart and mind the thought of a covenant renewal, a personal and national rededication to God.  It is not the ritual that is emphasized but the outpouring of Solomon’s heart to God.  What could have been merely a ritual dedication is transformed into a genuine expression of praise and desire to serve the Lord (Patterson 80).”

Horeb  This “was another name for Sinai or a specific place within it (Dt 1:2; Wiseman 118).”
“covenant”  “The ark was called the ‘ark of the covenant of the Lord’ and also the ‘ark of the testimony’ (Patterson 81).”

10. It happened that when the priests came from the holy place, the cloud filled the house of the Lord,

“cloud filled the house”  “The shekinah (from the Hebrew root translated ‘to dwell’) cloud (Ex 19:9; 34:5; 35 al.), symbolic of Yahweh’s presence, filled the Temple (Constable 2004, 31).”  “God was … graciously acknowledging Solomon’s handiwork and indicating His intention of dwelling with His people (Patterson 81).”  “The cloud signified both the presence (the shekinah) and the blessing of God in the Temple (Lindsell 479).”  “Just as a visible manifestation of the  presence of the Lord had descended on the tabernacle at Sinai, so now the Lord came to take up His abode in the Temple (Ex 40:33-35; Ezk 10:3-5,18-19; 43:4-5; Barker 462).”  “This echoes the first setting up of the tabernacle (containing the ark) by Moses: ‘Then the cloud covered the Tent of Meeting, and the glory of the Lord filled the tabernacle.  Moses could not enter the Tent of Meeting … (Ex 40:34-35)’.  In both cases, the phenomenon indicated God’s acceptance and approval of what had been done; it provided a visible sign that God’s glory had taken up residence (Bimson 347).”  “The God of Exodus and Sinai has come to dwell in this temple (Provan 76).”

“cloud”  “The cloud was that which was believed to shroud the presence of God.  In ancient days the presence of the Lord had been manifested in the pillar of cloud which protected the marching Israelites (Ex 14:19-20), or in the cloud which came down and remained by the door of the tent when God spoke with Moses (Ex 33:9; Snaith 70-71).”  “This was the cloud of God’s glory that led Israel in the wilderness (Ex 16:10), the cloud that filled the tabernacle when Moses dedicated that earlier worship center (House 139).”  “A thick cloud whether of darkness or light, signifies that God was now possessing His house.  It was not present all the time (Isa 6:3-4; Mk 9:7; 2Pe 1:17; Wiseman 119).”  “Similar occasions are the smoke which filled the Temple at the time of Isaiah’s vision (Isa 6:4) and the luminous cloud of the Transfiguration (Mk 9:7).  This is to be noted in the story of the bush (Ex 3:2), the fire which surrounded the figure in Ezekiel’s vision (Ezk 1:27), and the Shekinah of the rabbis.  The luminous haze is generally supposed to have its origin in the brightness which marks the center of the thunderstorm.  Allied with this theme is the variant picture of the God that is hidden in darkness because of the awful dread of His majesty (Snaith 71)”
11. so that the priests could not stand to minister because of the cloud, for the glory of the Lord filled the house of the Lord.

“the priests could not stand to ministry”  “At the dedication of the Tabernacle the glory of Jehovah in the cloud filled the sanctuary, so that Moses could not enter (Ex 40:34-35); and so it was now (Keil 122).”  “Like Moses, the priests could not perform their service because of the glory of the Lord (Ex 40:35; Rv 15:8; Provan 76).”  “Even the priestly ministry was impossible during this glorious revelation of Yahweh.  All that the people could do was worship (Constable 2003, 28).”
“the glory of the Lord filled the house of the Lord”  “But let not puzzlement over the symbolism distract us from the central fact that the worshipers felt the glory of the Lord filling the Temple (Sockman 70).”  “The purpose of the meeting house is to meet God (Sockman 71).”  “Israel’s God now entered into His house.  The people did not regard the sovereignty of a human king as firmly established until he built a palace for himself.  Now they saw the sovereignty of the divine King established over Israel (Constable 2004, 30).”  “N. Snaith notes that the cloud of glory indicates the reality of the Lord’s presence.  This presence protects (Ex 14:19-20) and guides (Ex 33:9) Israel in the Exodus stories (House 139).”  “The concept of the manifested glory of God is a pervasive and important theme in the OT and extends into the NT (Patterson 81).”  “Just as a visible manifestation of the presence of the Lord had descended on the tabernacle at Sinai, so now the Lord came to take up His abode in the Temple (Ex 40:33-35; Ezk 10:3-5,18-19; 43:4-5; Barker 462).”  “The cloud that filled the temple was a visible manifestation of the Lord’s glory (Constable 503).”  “After that the cloud was only visible in the Most Holy Place on the great day of atonement, when the high priest entered it (Keil 123).”  “But the sovereign God was not bound to reside in the temple.  Shortly before the destruction of Jerusalem and the temple, the prophet Ezekiel saw in a vision ‘the glory of the Lord’ leaving Jerusalem because of the gross iniquity of its people (Ezk 11:23); this was later complemented by a further vision of God’s glory returning to enter a future restored temple (Ezk 43:4; Bimson 347).”

“glory of the Lord”  Here “is an expression which has been carried in our ecclesiastical vocabularies so long that, like a coin worn smooth, it has lost its identification marks (Sockman 71).”  “The rabbinic designation was ‘the Shekinah Glory,’ from the Hebrew root meaning ‘to dwell’ (Patterson 81).”  “The glory of the Solomonic Temple was not its size, beauty, or cost.  Its’ glory came from the divine presence which came after the ark was carried into the holy place by the priests and which filled the edifice.  From that time forward, only the high priest could enter the most holy place once a year to make atonement for the sins of the people (Lindsell 479).”  “Here the glory demonstrates divine approval of Solomon’s Temple.  Just as God was with Moses, so now God is with this new generation of Israelites.  Such continuity reaffirms the Lord’s never-changing character, desire to have fellowship with human beings, and ongoing commitment to the chosen people (House 139).”
“glory”  “We tend to avoid its use in realistic religious discussion because the word ‘glory’ is regarded by most of us as an emotional word, empty of thought content (Sockman 71).”  “Our passage shows how early the ‘glory’ tradition actually was (DeVries 125).”  “Glory often seems to us modern users of the word to be a warm but rather unspecific idea.  It is a word which we use, but would be hard pressed to define.  However, for an important biblical tradition it is quite intimately and precisely associated with God’s ark (Auld 57).”
** “The Chronicles contain a long account at this place of the playing and singing of the Levites at these solemnities (2Ch: 12-13; Keil 123).”

12. Then Solomon said, “The Lord has said that He would dwell in the thick cloud.

The LXX of this verse reads thus: “Then Solomon said, ‘The Lord has set the sun in the heavens, but has said that He would dwell in thick darkness.”  “This rhythmic quatrain is said by the LXX to have come from a collection of ancient Hebrew poems call the ‘Book of Songs,’ elsewhere styled the ‘Book of Jashar’ (cf. Josh 10:13; 2Sam 1:18).  Seeing that the initial clause (in Hebrew 3 words), ‘The Lord has set his sun in the heavens,’ was available to the LXX translators, one feels it must also have been found in the original text of both Kings and Chronicles.  What might lead to its eventual deletion?  Perhaps a too anxious Jewish scribe, aware that the Solomonic temple had been tainted by sun-cult rites, felt that any allusion whatsoever to the sun was undesirable in Solomon’s dedicatory address (Elmslie 456).”  “The first line of this in the RSV (‘The Lord has set the sun in the heavens’) is taken from the longer Greek version and is not in the Hebrew; the NIV omits it.  If we treat it as original, it may be saying two things.  First, it can be seen to proclaim God as Creator of the sun and therefore superior to it (an important affirmation in view of the fact that the sun itself was worshipped by many ancient societies).  Secondly, it supplies a contrast with the next line, which thus states that although God is the Creator of light He prefers to conceal Himself in the darkness and obscurity of a cloud.  The link between this and v. 13 is unfortunately not clear.  “Solomon may have been expressing a wish that, in spite of His preference for obscurity, God would reside in his ‘magnificent temple … for ever;’ of he may have been saying that the Temple is entirely appropriate for a God who prefers to remain out of view.  But neither interpretation fits happily with the view of the Temple found in the longer prayer which follows and we must simply admit that the meaning is uncertain (Bimson 347).”
“Then Solomon said”  “Solomon spoke to the priests and encouraged their hearts about the mystery they had experienced and the darkness they had encountered (Lindsell 479).”  “Solomon recognized the cloud as the symbol of God’s presence and favor (Ex 19:9; Lv 16:2; Ryrie 520).”

“In response to the appearance of the cloud, Solomon prayed a brief dedicatory prayer in poetic form (Bimson 347).”


“Solomon explained to the people that God had said He would dwell in the cloud over the Temple (Constable 1985, 503).”

“The Lord has said that He would dwell in the thick cloud.”  Solomon told the priests that the Lord had said this would take place (Lindsell 479).”

“He would dwell in the thick cloud.”  “He is the God who hides Himself so that the holy faith may be exercised and holy fear increased (Lindsell 479).”  “The dark cloud of the presence certified God’s acceptance of the Temple Solomon had built.  But the dark cloud also signified the darkness of the old dispensation when compared with the light of the Gospel, which would come with the advent of the Messiah, the Lord Jesus (2Co 3:7-18).  In heaven, the divine glory will be completely unveiled and all darkness will be replaced by the light of God (Lindsell 479).”

“dwell”  “Sakan, ‘sojourn/dwell’ serves as a direct link to God’s promise to dwell among them (Ex 25:8; 29:45,46; 40:35).  The word for tabernacle, miskan, is derived from sakan (Long 124).”
“cloud”  “A cloud often symbolized God’s presence (Ex 19:9; 34:5; Lv 16:2; Dt 4:11; 31:15; Constable 1985, 503).”
13. I have surely built You a lofty house, A place for Your dwelling forever.”
“I have surely built for You a lofty house”  “It was Solomon’s intention that God should abide in the Temple He had built as God had dwelt within the tabernacle (Constable 1985, 503).”  “Solomon had sought to reflect the magnificence of Yahweh in the Temple (Constable 1985, 503).”  “But as the reader is aware, the story will sadly end with this house in ruins.  At that time, with a brief stroke, the narrator connects those inglorious acts of judgment on Judah with Solomon’s magnificent accomplishment: ‘The bronze from the two pillars, the Sea, and the movable stands, which Solomon had made for the Temple of the Lord’ are broken up and taken to Babylon (2Kgs 25:13-17).  And that ending, the destruction of Jerusalem and the Temple that Solomon builds for Yahweh, may have its genesis here.  In Solomon’s prayer, he repeatedly calls attention to the fact that ‘he had constructed’ the temple for Yahweh.  ‘I have indeed built’ recurs six times in the verses that follow (8:13,20,27,43,44,48; cf. 21,59) and appears to reflect a self-absorbed attitude that suggests that the Temple may be as much about Solomon as the one who will dwell in the house that he builds.  In the end, it may be that this spiral is what keeps this son of David from sustaining the devotion to Yahweh that characterized his father.  And as the descendants of Solomon (and the kings of Israel) follow in his footsteps and become infatuated with prestige and power, the people of Israel will forget that Yaweh, not their kings, is the one who delivered them from Egypt, joined with them in covenant, and established a house for David in Jerusalem.  Yahweh will not dwell in this house forever (Long 124-125)!”
“place”  Solomon “uses (yasab) in v.13, the common word for sitting/dwelling (Long 124).”
“A place for Your dwelling forever.”  “Solomon hoped God would now dwell in the Temple forever (i.e., from then on) (Constable 28).” “Intimately bound up with [God’s] promises is the promise to send the Messiah, the great Son of King David (2Sam 7:12-13).  It is that Messiah who would literally dwell within His temple of believers ‘forever.’  In Ephesians 2:21 Paul tells us that Solomon’s Temple was a shadow prefiguring God’s holy temple of believers, the holy Christian church.  There are several obvious similarities: (1.) They are both the home of the triune God.  God dwells in the Temple in Jerusalem; the Father, the Son, and the Holy Spirit dwell among the believers.  (2.) They both are the place where God accepts sacrifice.  From now on sacrifices were to be offered to God only at Jerusalem.  In the NT God’s Temple of believers are called a ‘royal priesthood’ (1Pe 2:9).  They alone can rightly offer sacrifices of praise to God.  (3.) They both are the place where God blesses His people.  The ark of the covenant was (among other things) a reminder that God had delivered His people from bondage n Egypt.  The people who make up God’s Temple of believers are a blessing to others when they proclaim the Gospel of deliverance from sin (Wolfgramm 56-57).”  “Since the coming of the Spirit at Pentecost (Ac 2), God’s glory has resided in each of God’s children individually (1Co 6:19-20) as well as in the church local (1Co 3:16) and the church universal (Eph 2:19-22).  Until Jesus comes to take us to the eternal glory, our privilege and responsibility is to bring glory to Him as we serve here on earth.  Each local assembly, worshiping the Lord in spirit and truth, should manifest the glory of the Lord (1Co 14:23-25; Wiersbe).”
“forever”  “Forever should be interpreted to mean ‘as long as possible’ (Constable 1985, 503).”
14. Then the king faced about and blessed all the assembly of Israel, while all the assembly of Israel was standing.
“the king faced about”  “Solomon turned from facing the temple to face the huge crowd (Bimson 347).”
“blessed all the assembly”  “The blessing he delivered is probably to be understood as the whole of what is reported [in] vs. 15-21 (Bimson 347).”
15. He said, “Blessed be the Lord, the God of Israel, who spoke with His mouth to my father David and has fulfilled it with His hand, saying,
“Blessed be the Lord”  “He began with ‘blessed be Yahweh,’ a way of expressing praise for what God had done (Bimson 347).”  “The blessing takes the form of praise to God for fulfilling His promise to David (cf. 2Sam 7; Patterson 83).”
“spoke with His mouth … and has fulfilled with His hand”  “King Solomon blessed the people by reminding them of how God had kept His promises (Wolfgramm 56).”  “What God has promised, He has also carried out (Patterson 83).”  “God not only graciously dwells with His people, but He also gives them His Word and faithfully keeps His promises (Wiersbe 52).”  “In other words, God had shown His word to be utterly trustworthy.  The rest of the speech expands on this, summarizing God’s words to David through Nathan concerning a son who would succeed him on the throne and who would build the temple (2Sam 7:12-13; Bimson 347).”  “Solomon glorified Jehovah by reviewing the history of the building of the Temple (Wiersbe 52).”
“His hand”  “‘Hand’ is the biblical symbol for sovereignty (Patterson 83).”
16. ‘Since the day that I brought my people Israel from Egypt, I did not choose a city out of all the tribes of Israel in which to build a house that My name might be there, but I chose David to be over My people Israel.’
“I brought my people Israel from Egypt”  “Notice that the blessing begins and ends with the statement that God brought His people (Israel) out of Egypt (vv.16,21; Patterson 83).”

“I did not choose a city”  “God now has chosen a particular place to record His name (Wolfgramm 56).”
“a house that My name might be there”  “The Temple was not to be a ‘container’ for God (v.27), but a place for His Name to dwell (vv.16-17,19-20), that is, a place where His presence and character would be evident (Constable 1985, 504).”  
“My name”  This phrase is “equivalent to the Lord Himself (Barker 462).”  “The Temple was a house for the reputation (name) of Yahweh.  It made a statement about Him (Constable 2003, 28).”  “The promise Solomon referred to was that God would place His Name in Jerusalem.  ‘Name’ occurs in Solomon’s prayer 14 times (1Kg 8:16-20,29,33,35,41-44 [twice in v.43],48; Constable 1985, 503).”  Heater wrote: “This statement reflects the strong emphasis placed on justice in the theology of the OT.  Since God is just, He expects His representatives to be just also.  The Temple was to be a place where this was recognized (Constable 2003, 28).”
“I chose David”  “Since the Davidic covenant implied benefit to Israel through God-appointed leadership and ultimately the coming Messiah, God had clearly begun the fulfillment of the covenant; and Israel could expect to receive the bounty of God’s blessings if the people walked in His ways (Patterson 83).”
17. “Now it was in the heart of my father David to build a house for the name of the Lord, the God of Israel.
“it was in the heart of my father David to build a house”  “Solomon emphasized the desire of David’s heart to build the Temple (Constable 2003, 28).”  “Solomon gave David the credit due him for purposing to build the Temple (Constable 1985, 504).”
“house for the name of the Lord”  “A new concept of the Temple is introduced in this speech.  As well as being a place for the ark (v.21) it is ‘a house for the Name of Yahweh (vv.1,20; literal rendering, with related expressions in vv.16,18-19).  This becomes an important idea in the prayer that follows (Bimson 348).”
18. “But the Lord said to my father David, ‘Because it was in your heart to build a house for My name, you did well that it was in your heart.
19. ‘Nevertheless, you shall not build the house, but your son who will be born to you, he will build the house for my Name.’
“your son who will be born to you, he will build the house”  “The family line is associated with the Temple (Wiseman 119).”
20. Now the Lord has fulfilled His word which He spoke; for I have risen in place of my father David and sit on the throne of Israel, as the Lord has promised, and have built the house for the name of the Lord, the God of Israel.
“the Lord has fulfilled His word”  “God had been faithful, and Solomon glorified Him for it (Constable 1985, 504).”
“I have risen”  “Although he was not reticent about his own achievement (‘I have succeeded David … I sit on the throne … I have built the Temple … I have provided a place …’), Solomon acknowledged that it was ultimately God’s doing, for it had all come about as Yahweh had promised.  Human effort and divine sovereignty are here subtly interwoven (Bimson 348).”  “Solomon demonstrated humility and gratitude in what he said (Constable 2003, 28).”
21. There I have set a place for the ark, in which is the covenant of the Lord, which He made with our fathers when He brought them from the land of Egypt.”
“a place for the ark”  “The Temple was primarily ‘a place for the ark,’ the throne of God on earth and the repository of God’s covenant promises to His redeemed people.  In this address Solomon demonstrated humility and thankfulness (Constable 1985, 504).”
“in which is the covenant of the Lord”  “The Mosaic Covenant was the basis of Israel’s ongoing fellowship with God (Constable 2003, 28).”
“The next section of prayer (31-51) consists of seven petitions which envisage particular circumstances in the life of individuals or the nation (Bimson 348).”  “What is the purpose of giving seven examples of circumstances in which people might pray towards the temple?  We must note the significance of the number seven throughout the OT; it seems to signify completeness, fulfillment and perfection.  The number seven has an important role in the present chapter: the dedication of the temple, which took seven years to build, took place in the seventh month during a feast lasting seven days.  Probably then, these seven examples are meant to represent all possible situations which could call forth the prayers of individuals and the nation.  All contingencies are covered (Bimson 348).”  Solomon “requested God’s mercy when His people turned to Him in situations involving violations of the covenant.  These included personal sins (vv.31-32), defeat in battle (vv.33-34), drought (vv.35-36), and famine (vv.37-40; Constable 2003, 29).

31. If a man sins against his neighbor and is made to take an oath, and he comes and takes an oath before Your altar in this house,
“If a man sins against his neighbor”  “This specific petition focuses on the certainty of neighbor mistreating neighbor, in itself a violation of Lv 19:18 – ‘Love your neighbor as yourself’ – which Jesus calls the second great command (Mk 12:28-38; House 144).”
“a man”  This “first and the fifth examples concern individuals, while the rest concern the nation (Bimson 348).”
“is made to take an oath”  “In certain legal cases an oath was required of the parties involved (Ex 22:16-12; Wolfgramm 60).”  “The first [petition] concerns a legal case where difficulties over evidence or witnesses make resolution in any normal way impossible (1Kgs 3:16-28; Provan79).”  “When there was insufficient evidence to establish the legitimacy of the charge, the supposed offender was required to take an oath of innocence at the sanctuary (Barker 463).”  “Solomon’s first request involves cases in which an oath is brought before the Lord in attesting to the truth of a claim (Ex 22:11), cases in which there are no human witnesses (Ex 22:6-12; Lv 6:1-5).  These have to do with damage or loss of property entrusted to another, dispute over whether a piece of property has been found by another, or when fraud of some sort has been perpetrated (Patterson 87).”  “In such cases the law required not only compensation with the addition of a fifth of its value, but also a trespass-offering as an expiation of the sin committed by taking a false oath (Keil 128-129).”

“he comes and takes an oath before Your altar in this house”  “A priestly ritual is in view (Num 5:11-31; Provan 79).”  “Before the altar in the outer court he would swear an oath (Wiseman 121).”  “Swearing by God was altogether a more terrible matter than the mere formality of taking the oath on the Bible is now in a modern courtroom (Auld 63).”

32. Then hear in heaven and act and judge Your servants, condemning the wicked by bringing his way on his own head and justifying the righteous by giving him according to his righteousness.
“judge Your servants”  “Solomon had begun his reign by judging between two women (3:16-28), but it would be impossible for him to handle every case of personal conflict in the land and still perform all the duties of the king.  Judges were appointed in Israel to hear local cases (Ex 18:13-17; 21:5-6; 22:7-12; Dt 17:2-13; 25:1), and the priests were also available to apply the law and render decisions (1Ch 23:4; 26:29; Wiersbe 55).”  “It therefore become the Lord’s sole responsibility to judge between the guilty and the innocent.  So Solomon recognizes that the Lord, the heavenly King, must decide cases that he the earthly king, cannot possibility solve.  This is quite an admission from the man who settled the prostitute case in 1Kgs 3:16-28)!”
“Solomon’s petition is that God would judge righteously between the two (Wolfgramm 60).”  “The prayer is that God will ensure that this trial by oath will settle the matter (Snaith 80).”  “God is invoked as a judge to condemn the guilty and clear the innocent individual (Provan 79).”  “Solomon asked God to judge righteously in interpersonal disputes among the Israelites (Constable 1985, 504).”  “Such an oath, with its attendant blessings and curses, was considered a divinely given means of determining innocence or guilt since the consequences of the oath became apparent in the life of the individual either by his experiencing the blessing or the curse or by direct divine revelation through the Urim and Thummim (Ex 28:29-30; Lv 8:8; Num 27:21;Barker 463).”  “How this verdict was declared isn’t explained, but perhaps the priest used the Urim and Thummim (Ex 28:30; Lv 8; Wiersbe 55).”  “It is clear that Solomon viewed the oath as an appeal to God to act and not as an automatic power that worked in a magical way (Barker 463).”

“condemning the wicked … and justifying the righteous”  Since “punishment could only be inflicted when the guilty person afterwards confessed his guilt, many false oaths might have been sworn in the cases in question and have remained unpunished, so far as men were concerned (Keil 129).”  “Solomon prayed that when an oath is brought before the Lord in such a case, that he will judge between the guilty and the innocent, judging the one and establishing the innocence of the other (Patterson 87).”  “Justice in the land is essential if citizens are to enjoy ‘life, liberty and the pursuit of happiness.’  How tragic that, in later years, it was the godless kings of Israel and Judah who allowed injustice into the land.  The judges’ responsibility was ‘to condemn the wicked … and justify the righteous,’ but when it comes to our salvation, God justifies the ungodly (Ro 4:5) on the basis of the sacrifice Christ made on the cross (Ro 5:6).  God has condemned all  people as unrighteous (Ro 3:23) so that He might show grace to all mankind and save those who will put their trust in His Son (Wiersbe 55).”
“condemning the wicked by bringing his way on his own head”  “A guilty person finds that this is self-judgment (Wiseman 121).”
“justifying”  “Justify is a word used by a judge in a courtroom.  The judge does not make the defendant a better man.  He simply examines the evidence and on that basis declares the innocent man ‘not guilty.’  In Romans 3:24 Paul announces that God has justified all people.  In doing so, God, the Judge, did not make sinners better people.  But God did look at the evidence and, on the basis of Jesus’ payment on the cross, he has declared us ‘not guilty’ (Wolkgramm 60).”
“according to his righteousness”  “Solomon’s concern was not only for upholding justice, but perhaps chiefly for the sanctity of an oath brought before God, so that His holiness might not be taken lightly (Patterson 87).”

33. When Your people Israel are defeated before an enemy, because they have sinned against You, if they turn to You again and confess Your name and pray and make supplication to You in this house,
“defeated before an enemy”  “Defeat by enemies was listed in Dt. 28:25 as one of the curses that would come on Israel if she disobeyed the covenant; Solomon’s prayer reflects an awareness of the covenant obligations the Lord had placed on His people and a knowledge of the consequences that disobedience would entail (Barker 463).”  “This defeat was caused by sin and the repeated refusal to listen to God’s admonitions (Patterson 87).”

“make supplications to You in this house”  “This last element implies a coming to God in the way prescribed by Him (Patterson 87).”

34. then hear in heaven, and forgive the sin of Your people Israel, and bring them back to the land which You gave to their father.
“forgive the sin”  “The recurring motif of Solomon’s prayer is ‘when thou hearest, forgive.’  As a study in eloquent and effective praying, the repetition of this plea is worthy of note.  Sir Oliver Lodge said that modern man is too busy to think about the forgiveness of sin.  However we bright little modern folk may dull the sensitivity of our consciences by dashing about, the stubborn fact of sin remains, and the search for its forgiveness has been the burden of weightiest thought from Greek dramatists and Hebrew prophets down to Eugene O’Neill.  As Luther saw, the forgiveness of sin is a knot which needs God’s help to unravel.  If I trespass against another, he may forgive me; but can I forgive myself?  Or suppose I sin against society by not doing my duty as a citizen; can I not make it up later by extra service?  Suppose I am a wastrel until I am forty, and then settle down and do unusually good work; does that not balance up?  Or even if I sin so flagrantly that my transgression is called a crime, can I not atone for my offense by paying a fine or serving a term in prison?  Why bring God into the matter at all?  The reason is that sin has at least three aspects.  For one thing, there is the record.  However kind a man may be now, the fact remains that he once cruelly hurt someone.  However law-abiding the man is now, he once was in prison.  And along with the record is a second aspect of sin, the habit.  Evil imaginings and desires, wishes unfulfilled as well as deeds done, are buried in our subconscious and may erupt like smoldering volcanoes.  Moreover, sin has its influence as well as its record and habit.  The influence of an evil deed has gone forth into the atmosphere of a situation, and the doer can no more recall it than he can recapture his breath.  The strands of sin cannot be untangled by merely shaking hands all round and letting bygones be bygones (Sockman 79).”

“bring them back to the land”  This is “a reference to prisoners taken in battle (Barker 463).”  Defeat “entailed subjugation by the enemy with considerable hardship and the taking of prisoners (not here a mass removal of population) (Patterson 87).”  This “does not itself imply that they were in long exile (v.46; Wiseman 121).”  Snaith disagrees with Wiseman (81).


“This passage refers to threatenings in Lv 26: 17 and Dt 28:25, where the nation is threatened with defeat and subjugation on the part of enemies, who shall invade the land, in which case prisoners of war are carried away into foreign lands, but the mass of the people remain in the land, so that they who are beaten can pray to the Lord in the temple, that He will forgive them their sin, save them out of the power of the enemy, and bring back the captives and fugitives into their fatherland (Keil 129).”

“The conditions of restoration are here given as (1) turning back to God (repenting), (2) confessing God’s name (i.e. acknowledging His lordship), and (3) prayer in the Temple (Patterson 87).”
35. When the heavens are shut up and there is no rain, because they have sinned against You, and they pray toward this place and confess Your name and turn from their sin when You afflict them,
“when the heavens are shut up”  “Drought was another of the covenant curses listed in Dt 28:22-24 (Barker 463).”  “Israel’s crops depended on good and well-timed fall and spring rains (Patterson 88).”  “Palestine was a land where the failure of the seasonal rains meant starvation  Prayers for a good autumn rain formed a regular feature of the autumnal feast, both of the pre-exilic feast of Ingathering and of the postexilic feast of Tabernacles.  This was especially the case sine the ‘former rain’ was due to fall so very soon after the conclusion of the feast.  If this October rain did not fall, the ground, baked hard as iron by the long summer drought, could not be plowed.  The concern for rain at this feast may be seen in Zech 14:16-17, and the tragedy of the delayed rains is depicted in Jer 8:20 (Snaith 81).”
“There is no rain”  “When the blessing of rain was held back, as periodically, this was to be taken as a sign of sin against God (Dt. 11:13-14; 28:23-24; Wiseman 121).”
“because they have sinned against You”  “The Canaanites thought to ensure for themselves fertility for their land and abundant rains by worshipping Baal, the supposed god of the storm.  The Israelites were very much prone to emulate their neighbors in the licentious worship of this idol.  As a consequence God withheld the rain (chps 17-18) so that they might realize that the Lord alone is the provider of all blessing (Patterson 88).”

“they pray toward this place and confess Your name and turn from their sin when You afflict them”  “The purpose of divine punishment is to ‘make humble’ (afflicted) and to educate (‘teach’ or direct ‘the right way to live’; MT REB ‘The good way which they are to follow’) – that is, according to God’s covenant plan (Dt 6:18; 1Sam 12:23; (Wiseman 121).”  “This passage gives the same three conditions of restoration as v.33.  Restoration here involved answered prayer in the forgiveness of sin and the restoration of rain (Patterson 88).”  “The conditions for the divine gift of rain in its season are prayer and repentance, but with forgiveness always dependent upon the good will of God.  This insistence upon the sovereignty of God is essential to an understanding of the effectiveness of ritual acts (Snaith 81).”
“afflict”  “The purpose of divine punishment is to ‘make humble’ (cf. ‘afflicted’) (Wiseman 121).”
36. then hear in heaven and forgive the sin of Your servants and of Your people Israel, indeed, teach them the good way in which they should walk.  And send rain on Your land, which You have given Your people for an inheritance.
“forgive the sin of Your servants”  Because God teaches His people and seeks by means of chastisements to bring them back to the good way when they fail to keep His commandments, He must forgive when they recognize the punishment as a divine chastisement and come to Him with penitential prayer (Keil 129).”

“teach them the good way in which they should walk”  “The purpose of divine punishment is … to educate (‘teach’ or direct ‘the right way to live; MT,REB ‘The good way which they are to follow’) – that is, according to God’s covenant plan (Dt. 6:18; 1Sam 2:23; Wiseman 121).”  In other words, Lord, teach them to walk “in accordance with their covenant obligations (Dt 6:18; 12:25; 13:18; 1Sam 12:23; Barker 463).”  “Solomon prayed that God might teach Israel how to walk before Him so that they might enjoy the fullness of God’s blessing (Patterson 88).”

37. If there is famine in the land, if there is pestilence, if there is blight or mildew, locust or grasshopper, if their enemy besieges them in the land of their cities, whatever plague, whatever sickness there is,
“blight”  “The ‘blight’ (siddapon) due to the scorching east wind (Dt 28:22; Hag 2:17) … is usually taken as a plant disease called ‘paleness’ or ‘the green disease’.  The word is also used of jaundice (Wiseman 121).”

“mildew” (yeraqon) caused by rain too abundant or at the wrong time.  There as also taken to be ‘blight either black or red’ (REB; Wiseman 121).”

“grasshopper”  The Hebrew word is hasil referring to crawling insects such as the caterpillar.  “Some take this a s another stage in the life-cycle of the locust (Jl 1:4; Wiseman 121).”

“besieges"  “Many curses include famine due to siege (Dt 28:52; Wiseman 121).”

“land of their cities”  This phrase “may denote ‘in country or in town’ (Wiseman 122).”

“whatever”  These calamities “were all instruments God used to chasten His sinning people (Constable 1985, 505).”

38. whatever prayer of supplication is made by any man or by all Your people Israel, each knowing the affliction of his own heart, and spreading his hands toward this house;
“supplication is made by any man”  “The emphasis is on individual recognition and acknowledgment of sin.  It puts the stress on personal and individual responsibility before God; first in recognizing his own guilt and responsibility; and second, in turning to God in sincere prayer (Patterson 88).”

“knowing the afflictions of his own heart”  Keil translates this: “When they perceive each one the stroke of his heart (131).”  The affliction was regarded by the person “as a blow falling upon his heart, in other words, as a chastisement inflicted upon him by God (Keil 130).”  This refers to being “conscious of one’s guilt before God, with an attitude of repentance and the desire for God’s forgiveness and grace (2Ch 6:29; Ps 38:17-18; Jer 17:9; Barker 464).”

“The hope involved in such phrases is that God will, through plague and sickness, awaken in man’s heart the consciousness of sin, in order that man may repent and turn in penitence to God.  The Hebrew ideas of punishment for sin are often said to be penal, and undoubtedly this element is strong, especially in the Deuteronomic writings.  O the other hand, such a passage as this shows that beyond  even penal, retributive punishment there can be a redemptive aim.  In Ezk 18 the idea of exact justice is put forward and worked out with all the rigidity that the most impersonal idea of justice could demand.  And yet, this very chapter concludes with one of the most impassioned pleas for repentance that is to be found anywhere (Snaith 82).”

39. then hear in heaven Your dwelling place, and forgive and act and render to each according to all his ways, whose heart You know, for You alone know the hearts of all the sons of men, 
“render to each according to his ways”  This is “not to be viewed as a request for retribution for the wrong committed (forgiveness and retribution are mutually exclusive) but as a desire for whatever discipline God in His wisdom may use to correct His people and to instruct them in the way of the covenant (v.40; Pr 3:11; Hb 12:5-15; Barker 464).”

“whose heart You know”  “Notice the emphasis on the heart, that is, the inner man, rather than ritual alone.  God knows the heart, will respond to the man’s prayer in accordance with the reality of his repentance (Patterson 88).”  “Solomon affirmed God’s knowledge of people’s motives (Constable 1985, 504).”

“for You alone know the hearts of all the sons of men”  “With the prophets the emphasis came more and more to be placed on the motive that lies behind the action, so that intention counts for more than the actual deed (Snaith 83).”

40. that they may fear You all the days that they live in the land which You have given to our fathers.
“fear You”  “The object is that men will fear God (Patterson 88).”  This refers to honoring and obediently serving God (Dt 5:29; 6:1-2; 8:6; 31:13; 2Ch 6:31; Ps 130:4; Barker 464).”  “One aim of punishment is reverent loving submission following forgiveness (Wiseman 121; Ps 130:4).”

41. Also concerning the foreigner who is not of Your people Israel, when he comes from a far country for Your name’s sake.

“the foreigner who is not of Your people Israel”  “During this great moment of national significance it would be easy for Solomon to pray only for his people (House 146).”  “There are no cases on record of the worship of foreigners in connection with Solomon’s temple, though there are in connection with the temple built after the captivity (Keil 131).”  “One who comes from a foreign land to pray to Israel’s God at the temple, as distinguished from a resident alien (Barker 464).”  “Solomon’s 5th request recognizes God’s wider purpose in His dealings with Israel, namely, that as Gentiles see God working in and through Israel, they might desire to know Israel’s God (Patterson 88).”  “There were many such among the Dispersion in the time of the apostle Paul, the ‘devout person’ whom he found in the cities of Asia Minor (Snaith 84).”

“foreigner”  The Hebrew word nakri is used instead of resident alien: ger (Wiseman 122).  “Perhaps [Solomon] recalls that non-Israelites like Rahab and Ruth, both of whom accepted the Lord as their god (Josh 2:11; Ruth 1:16), are his grandmothers.  Maybe Jethro (Ex 18:1-12) or Hiram affect his thinking (House 146).”

“when he comes from a far land for Your name’s sake”  “This early petitioner feels no compulsion to seek out the foreigner or to send the message of Yahweh to him.  Help is asked only for those who come to the temple as seekers (Snaith 85),” ‘Those who will be drawn to Jerusalem because of the Lord’s fame (House 146).”  “Solomon assumes as certain that foreigners will come and worship before Jehovah in His temple; even Moses himself had allowed the foreigners living among the Israelites to offer sacrifice at the temple (Num 25:14; Keil 130).”

42. (for they will hear of Your great name and Your mighty hand, and of Your outstretched arm); when he comes and prays toward this house.
“For they will hear of Your great name and Your mighty hand, and of Your outstretched arm”  “Many non-Jews would be attracted to the Lord through His widely known mighty deeds and fame (Name) (Wiseman 122).”  “Many would hear and respond (9:9; 10:1; Josh 2:9-11; Wiseman 122).”

“For they will hear”  “The great name and the arm of the Lord, that had manifested itself in deeds of omnipotence, had become known in the times of Moses to the surrounding nations (Ex 25: 14,28:1; Josh 1:1) and the report  of this had reached Balaam even in Mesopotamia (Keil 130).”

“they”  This refers to “foreign nations generally (Barker 464).”

“Your great name and Your mighty hand, and of Your outstretched arm”  “God’s great power, demonstrated by His interventions in the history of His people (Dt 4:34; 5:15; 7:19; 11:2; 26:8; Barker 464).”  Foreigners “would be allowed to” “acknowledge God’s saving power (Wiseman 122).”

“Your mighty hand and Your outstretched arm”  “The strong hand and the outstretched arm are connected together as a standing expression for the wondrous manifestations of the divine omnipotence in the guidance of Israel, as in v. 15; Dt 4:34 (Keil 130).

“hand”  “The word ‘hand’ is regularly used to denote authority, power, control (cf. Josh 8:20, which reads, lit., ‘there was not in them pairs of hands to flee’) (Snaith 84).”

“Your outstretched arm”  “Outstretched arm is not an attitude of prayer (Wiseman 122).”

“prays toward this house”  “The Lord’s house was to be a ‘house of prayer for all nations (cf. Isa 56:7; Mk 11:17; Wiseman 122).”

43. Hear in heaven Your dwelling place, and do according to all for which the foreigner calls to You, in order that all the peoples of the earth may know Your name, to fear You, as do Your people Israel, and that they may know that this house which I have built is called by Your name.
“Hear in heaven Your dwelling place, and do according to all for which the foreigner calls to You, in order that all the peoples of the earth may know Your name”  Foreigner “were to be allowed to worship (Num 15:14; Wiseman 122).”  “The reason for the hearing of the prayers of foreigners is ‘that all nations may know Thy name to fear Thee (Dt 28:10; Keil 131).”  “Solomon interceded on behalf of non-Israelites who would trust Yahweh and pray to Him.  By hearing them, God’s fame would spread worldwide (Constable 504).”

“do according to all for which the foreigner calls to You”  “Solomon is concerned that this person, too, would know answered prayer (Isa 2:1-4; 56:6-8; Lk 7:1-10; Provan 80).”

“to fear You as do Your people”  “Solomon prayed that as the foreigner approached God through the Temple, God might hear him so that he too would truly come to fear God (Patterson 88).”

“in order that all the peoples of the earth may know Your name”  “Regardless of his personal motivation, Solomon knows that all nations need to know the Lord and that Israel must mediate this knowledge.  Indeed, God envisioned this role for Israel when promising Abraham that all nations would be blessed through Him (Gn 12:2-3; House 146).”

“to fear You, as do Your people Israel”  “Knowledge of God includes grasping God’s character and standards.  This knowledge will lead to proper worship based on a healthy fear of the Lord.  Therefore any lack of this active knowledge is dangerous , for it separates people of all nations from God (Hos 4:1-4; Amos 9:11-12).  Rather than contributing to this disaster, Solomon prays that Israel and its temple will teach the nations God’s will (House 146).”

“that this house which I have built is called by Your name”  An examination of this original passage … shows that the common explanations of this phrase, viz. ‘that this house is called after Thy name,’ or ‘that Thy name is invoked over this temple (at its dedication), are erroneous.  The name of the Lord is always used in the Scriptures to denote the working of God among His people or in His kingdom (2Sam 6:2).  The naming of this name over the nation, the temple, etc., presupposes the working of God within it, and denotes the confession and acknowledgment of that working.  This is obvious from such passages as Jer 14:9, where the expression ‘Thy name is called over us’ is only a further explanation of the word ‘Thou art in the midst of us;’ and from Isa 63:19, where ‘we are they over whom Thou hast not ruled from eternity’ is equivalent to ‘over whom Thy name has not bee called.’  The name of Jehovah will be named over the temple, when Jehovah manifests His gracious presence within it in such a manner, that the nations who pray towards it experience the working of the living God within His sanctuary.  It is in this sense that it is stated in 2Sam 6:2 that the name of Jehovah is named above the ark of the covenant (Keil 131).”

44. When Your people go out to battle against their enemy, by whatever way You shall send them, and they pray to the Lord toward the city which You have chosen and the house which I have built for Your name,
“When Your people go out to battle against their enemy”

“by whatever way You shall send them”  Here is a situation where Israel would “engaged in war with an enemy by the appointment of God (Keil 131-132).”  This phrase refers to “military initiatives undertaken by divine sanction (Lv 26:7; Dt 20; 21:10; 1Sam 15:3; 23:2,4; 30:8; 2Sam 5:19,24; Barker 464).”  “Military action might be taken with divine sanction (‘holy war’) in punishing evil-doers (Wiseman 122).”  “By the expression in v.44 … the war is described as one undertaken by the direction of God, whether waged against an enemy who has invaded the land, or outside the land of Canaan for the chastisement of the heathen dwelling around them (Keil 132).”


“Solomon’s sixth request involves situations where the people do not have access to the Temple because they are in a foreign country.  In this instance it involves soldiers sent to battle in distant places (Patterson 88).”

“and they pray to the Lord toward the city which You have chosen and the house which I have built for Your name.”  “Gradually the geographical context is enlarged beyond the bounds of Solomon’s own people (Auld 63).”  “Solomon also asks, that when prayers are directed towards the temple by those who are far away both from Jerusalem and the temple, they may be heard (Keil 131).”  “Under these circumstances they were to pray ‘to the Lord,’ toward the Temple.  It was not the Temple per se that rendered prayer effective; it was the Lord who saw fit to dwell there who answered prayer (Patterson 88).”  This phrase deals with prayers offered “in faith in the actual presence of the covenant God in the Temple (Keil 132).”

“to the Lord”  “’To Jehovah,’ instead of ‘to Thee,’ is probably introduced for the sake of greater clearness (Keil 132).”

45. then hear in heaven their prayer and their supplication, and maintain their cause.
“then hear in heaven their prayer and their supplication”  “Solomon asked God to uphold His people when they prayed to Him in times of physical distress in combat (Constable 1985, 504).”  “Armies serving abroa99d can appeal towards the Temple for help (Auld 63).”

“maintain their cause”  Keil translates this “secure them justice (132).”  Wiseman’s translation is “do their right judgment (122).”  “The focus is not upon defeat as a result of sin but upon victory in God’s cause – the army fighting as the executive arm of God’s justice on the earth (Provan 80).”  “Apparently Solomon restricts his prayer to when Israel’s cause is God’s cause, as it was during the conquest of Canaan (House 146).”“Even in this God must be constantly in mind so that God will uphold their righteous cause (Wiseman 122).”  “Why should God ‘uphold their cause’?  Because they are God’s people praying towards God’s city and God’s temple (House 146).”

46. When they sin against You (for there is no man who does not sin) and You are angry with them and deliver them to an enemy, so that they take them away captive to the land of the enemy, far off or near;
“Solomon’s 7th request deals with the last in the series of calamities God promised to bring on Israel if the people persisted in disobedience (Lv 26:27-39; Dt 28:45-68; Patterson 88).”  Verses 46-53 is “a prayer for all exiles, whether far or near, not only for those captive in Babylonia, but for all such in whatever place or time (Snaith 84).”

“When they sin against You … and You are angry with them and deliver them to an enemy”  “The king seemed to have prophetic insight into the fate of God’s people.  They did indeed go into captivity because of their sins against God (Constable 1985, 504).”

“(for there is no man who does not sin)”  Burrows wrote: it is “an observed and undeniable fact that all men are sinners (Snaith 84).”  “This must include Solomon and his descendants (Bimson 348).”

“deliver them to an enemy”  Solomon “does not confine his prayer ot the exile of the whole nation foretold in [Lv 26:33, 44] and in Dt 28: 45 ff, 64 ff, and 30:1-5, but extends it to every case of transportation to an enemy’s land (Keil 132).”  “A mass deportation of the nation as a whole, with resultant scattering through many nations, would normally spell the end of the nation (Patterson 88).”

“You are angry with them”  “The word ‘anap, … literally means ‘flare the nostrils,’ a vivid description of the wrath of God (Dilday 107).”

“so that they take them away captive to the land of the enemy, far off or near”  “The seventh petition returns to a topic already dealt with, identifies this as the major concern of the prayer (Provan 80).”  “Solomon returns to an idea he mentions in 8:34.  Again he recalls the ultimate punishment God may use against Israel – expulsion from the very land that the Lord has given the chosen people as a major proof of their favored status (Lv 27:27-35; Dt 28:36-37,49-68; House 146).”  “From the 9th century BC, if not earlier, exile was known to the Israelites as common among ancient Near Eastern peoples, and to ‘take captive (sabah), which is here used with a play on the word repent (sub), does not necessarily imply a reference to the later exile in Babylon (Wiseman 122).”  “On the basis of Lv 26:33-45; Dt 28:64-68; 30:1-5 Solomon knew that stubborn disobedience would lead to exile from the promised land (Barker 464).”  The phrase is pregnant with meaning: the captivity which is envisaged seems virtually inevitable, for what hope is there that a dynasty of fallible kings would live as God requires (Bimson 348).”  “The first readers of Kings would not have failed to notice that the longest and final petition concerned their own situation: captivity in a foreign land (Bimson 348).”

47. if they take thought in the land where they have been taken captive, and repent and make supplication to You in the land of those who have taken them captive, saying, ‘We have sinned and have committed iniquity, we have acted wickedly’;

“if they take thought in the land where they have been taken captive”  “In Israel’s case, however, God would use calamity and distress to bring her to an awareness of her sin so that she would turn to God and receive forgiveness and be restored (Patterson 88).”  “Besides its original significance as a warning to his own people, Solomon’s prayer takes on particular importance for the author’s audience.  Remember that 1,2 Kngs was written for people who had lost the land in the very manner Solomon describes.  For them, then this seventh petition acts as a call to repentance and a program for prayer.  It teaches the readers how to restore their relationship with God.  At the same time, it provides hope that exile is not God’s final word for Israel (House 146).”  “In this way Solomon‘s prayer redeems the time for the book’s original, hurting audience (House 147).”

“take thought”  Keil’s preferred translation is: “they take it to heart (132).”  “Prayer always demands action by the suppliants to rethink the situation (AV ‘bethink themselves’) (Wiseman 122).”

“repent and make supplication to You”  “They called on Him for forgiveness, and they experienced restoration to their land (Constable 504).”

“repent”  Wiseman defines this as: “change of heart (122).”

“make supplication”  The NIV translation is “plead” (Wiseman 122).”

“We have sinned and have committed iniquity, we have acted wickedly”  “This verse contains three words for ‘sin’ (Snaith 85).”  Confession is taking place here (Wiseman 122).”  “The confession of sin in v. 47 … was adopted by the Jews when in captivity as the most exhaustive expression of their deep consciousness of guilt (Dn 9:5; Ps 111:6; Keil 132).”

“we have sinned”  “The first word is hata, which properly means ‘miss the goal.’  The verb is used in this sense in Pr 19:2.  In Jdg 20:16 it isn 6:10 used of men slinging stones at a hair and not ‘missing.’  From this point of view, therefore, the conception of sin is that of aiming at what is right, and failing.”  Keil translates this word as “to slip,” i.e., that “sin is wandering from right (132).”

“have committed iniquity”  “The second word is awah.  The corresponding verb in Arabic means ‘to err from the way,’ but in Hebrew the noun and its derivatives are used of ‘iniquity’ rather than of ‘error,’ as though the result of deliberate action and not of failure through weakness or lack of knowledge (Snaith 85).”  The NIV translates this as “done wrong”, which Wiseman translates as “acted perversely” and the RSV translates as “a deliberate action” (122).”  Keil states this would be seen “as a conscious perversion of justice (133).”

“have acted wickedly”  “The third word is rasha.  It is used in Arabic of being loose in the limbs and thus disjointed, irregulated, abnormal.  In this way sin refers to being out of the straight, not conforming of what is right and true, in contrast to cedhaqah (‘righteousness’) (Snaith 85).”  Wiseman’s concise definition is “doing what is against the accepted, right way (122).”  

48. if they return to You with all their heart and with all their soul in the land of their enemies who have taken them captive, and pray to You toward their land which You have given to their fathers, the city which You have chosen, and the house which I have built for Your name;

“Notice the conditions of restoration: a change of hear, i.e., a repentant spirit that leads to confession of sin; a turning back to God with all her heart and soul; and a praying toward the land of her fathers and the temple (trusting in God’s promise; Dan 6:10; Patterson 88).”

“mind and with all their soul”  “The Hebrew actually is ‘with all their (lit., heart) and with all their (lit., life, soul).  The meaning is not necessarily, as the RSV suggests, ‘with all their thinking and emotional powers,’ although both these are certainly involved, but with the whole of their being, right down to the very roots of it.  It is the Hebrew idiom for expressing the idea that the repentance must be thorough and complete (Snaith 85).”

“and pray to You toward their land”  “The nation exiled for their misbehavior may enjoy recourse at long distance to the same divine support.  And of course it is precisely this that the Babylonian exiles, who treasured but also developed the ancient traditions of their people, needed to be sure of (Auld 63).”  “Centuries later Daniel prayed toward the land when he was in Babylon (Constable 1985, 504).”  “This practice could have begun before the Babylon exile (Dn 6:10; Jon 2:4; Wiseman 122).”

“Their land which You have given to their fathers”  “The land is the land given to the fathers (i.e., the patriarchs, (vv. 34,40), the land given as an inheritance (v.36; cf. Dt 4:37-38) – statements that remind us, like the case of the foreign worship in vv. 41-43, of the divine promise to Abraham in Gn 12:1-3; 17:1-8 (Provan 80).”

49. then hear their prayer and their supplication in heaven Your dwelling place, and maintain their cause,
“hear their prayer and their supplication”

“maintain their cause”  “For those who respond as indicated, there will be complete restoration and vindication.”  The NEB translation is “grant them justice.”

50. and forgive Your people who have sinned against You and all their transgressions which they have transgressed against You, and make them objects of compassion before those who have taken them captive, that they may have compassion on them.

“forgive Your people”  “Here … human disobedience is simply presupposed, and the prayer moves beyond God’s judgment to dependence upon divine forgiveness and grace (Provan 80).”  

“transgressions”  In this verse, “one of the strongest words for sin in the Hebrew language is used.  The word pesa, … stands for a deliberate rebellion against the known will of God (Dilday 107).”  The NIV translation is “offences,” denoting “rebellion against God and His law (Wiseman 122).”  Keil defines this “as a passionate rebellion against God (Isa 62:20; 133).”  “The Hebrew [word pesa] means ‘rebellion,’ and this certainly ought to be the translation here.  The difference between the two renderings is considerable.  To use the word ‘transgression’ involves thinking of sin as transgressing a law, but to use the word ‘rebellion’ involves thinking of sin as a revolt against a person.  This is the general attitude of the prophets, so that the expression of Isa 53:6, ‘We have turned every one to his own way,’ is truly characteristic of the prophetic attitude.  At root the difference involves two ways of thinking about religion: one presupposes a set of rules or laws which must be obeyed, the other involves a particular attitude to a person.  It is because the prophetic attitude to God is primarily that of loyalty to a Person that the ethical standards of the Bible grow to be far higher and deeper than any human standard could ever demand (Snaith 86).”

“make them objects of compassion before those who have taken them captive”  “To the first readers of Kings the text “urged repentance and held out the hope of God’s forgiveness and the compassion of their captors.  It did not, however, make any clear promise of return and restoration, nor did it mention the preservation of David’s dynasty (Bimson 348).”

“make them objects of compassion”  The NIV translation is “Show them mercy.”  Wiseman’s preference is: “grant them compassion (123).”

51. (for they are Your people and Your inheritance which You have brought forth from Egypt, from the midst of the iron furnace),

“For they are Your people”  “It is God’s choices, and not Israel’s, that are the crucial element in the God-Israel relationship (Provan 80).”  “If exile should take place, and if the people should repent and pray towards land, city, and temple (cf. Dan 6:10 for the practice), then God is asked to regard them once more as God’s people and ‘uphold this cause’ (Provan 80).”

“You brought forth from Egypt”  “The people … brought out of Egypt are Abraham’s descendants, delivered from oppression not because of their ability to keep the law but simply because of the promise (Provan 80).”  “The one meager hint that return might eventually come about is contained in the reminder that God had brought them ‘out of Egypt, out of that iron-smelting furnace.  While this was mentioned primarily as a ground for God’s forgiveness, it would perhaps have given the exiles a glimmer of hope that God would one day act in a similar way again (Bimson 348).”  “Just as God provided hope for a repentant Israel in Lv 26:40-45 and Dt 30:1-10, so did Solomon, on the basis of these passages, pray that God would continue to show Himself a faithful and forgiving God (Patterson 88).”  “Surely a second Exodus, from  a different land, is not beyond the bounds of possibility (Provan 80)!”  “Return of captives is mentioned in early Babylonian texts (Wiseman 122).”

“iron furnace”  This reference, also found in Dt 4:24, “suggests that the period in Egypt was a time of affliction, testing and refinement for the Israelites (Jer 11:4; Isa 48:10; Barker 235).”  “God, who loved His people enough and was strong enough to bring them out of the iron-smelting furnace of Egypt, will also bring about His full and sovereign purposes with His people (Patterson 88-89).”

52. that Your eyes may be open to the supplication of Your servant and to the supplication of Your people Israel, to listen to them whenever they call to You.

 

53. For You have separated them from all the peoples of the earth as Your inheritance, as You spoke through Moses Your servant, when You brought our fathers forth from Egypt, O Lord God.
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