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1 Samuel 7

“The picture painted in this chapter is one of Samuel’s prophetic denunciation of idolatry, of Israel’s repentance, and of the resulting defeat of the Philistines, more by the power of God than by Israelite force of arms (Payne 1982, 38).”

1. And the men of Kiriah-jearim came and took the ark of the Lord and brought it into the house of Abinadab on the hill, and consecrated Eleazar his son to keep the ark of the Lord.
2. From the day that the ark remained at Kiriah-jearim, the time was long, for it was 20 years; and all the house of Israel lamented after the Lord.
3. Then Samuel spoke to all the house of Israel, saying, “If you return to the lord with all your heart, remove the foreign gods and the Ashtaroth from among you and direct your hearts to the Lord and serve Him alone; and He will deliver you from the hand of the Philistines.”
4. So the sons of Israel removed the Baals and the Ashtaroth and served the Lord alone.
5. Then Samuel said, “Gather all Israel to Mizpah and I will pray to the Lord for you.”
6. They gathered to Mizpah, and drew water and poured it out before the Lord, and fasted on that day and said there, “We have sinned against the Lord.”  And Samuel judged the sons of Israel at Mizpah.
“Samuel judged”  “In chs. 1-3 Samuel was first an apprentice priest, then a prophet.  Now in 7:6 we find him in a new role, as Israel’s ‘judge’ or political leader.  The word is deliberately used to show that he was God’s chosen man to deliver Israel.  In practice, it is not obvious what exactly his political role was as yet, since the Philistines were so dominant.  At any rate, all Israel listened to him (4:1), and so he alone was able to call a national assembly at Mizpah, in Benjamite territory (Payne 303).”

7. Now when the Philistines heard that the sons of Israel had gathered to Mizpah, the lords of the Philistines went up against Israel.  And when the sons of Israel heard it, they were afraid of the Philistines.
“when the Philistines heard”  “When ‘Israel had assembled at Mizpah’ for national recommitment to the Lord, word reached the Philistines.  In all likelihood the Philistines had forbidden the Israelites to hold public assemblies since such meetings could easily be used to mobilize the tribes for war (Bergen 107).”  “The Philistines would naturally regard a national gathering of Israel as a threat of revolt.  They had not systematically occupied the country, but they would be quick to suppress any signs of military revival (Caird 915).”  “The opportunity for plundering an unwarlike company was not to be lost (Smith 53).”

“the sons of Israel had gathered to Mizpah”  “The statement in v.6 that he ‘judged the people of Israel’ means that he also came to exercise political leadership, with his capital at Mizpah, and it was this development which spurred the Philistines into an invasion, since they were determined to establish themselves as the ruling power in the land (Payne 1982, 38).”  “Josephus correctly understands that the people had come without arms (Smith 53).”  “The purpose was a religious one, but such a large gathering looked like an army – and indeed turned into an army.  So it is no wonder that the Philistines saw it as a potential threat to them and attacked it (Payne 303).”  “The Philistines, hearing of the great gathering of Israelites, supposed an attack to be imminent and moved up to take the initiative in the battle (Jdg 20:31, 14; Baldwin 79).”

“Mizpah”  “The name ‘Mizpah’ meant ‘watchtower’ – it was a vantage-point for military purposes and was itself visible from a distance (Baldwin 79).”  This was “a town in the territory of Benjamin (Josh 18:26), located about 7½ miles north of Jerusalem.  It was here that the Israelites had previously gathered to undertake disciplinary action against Benjamin (Jdg 20:1; 21:2) after the abuse and murder of the concubine of a traveling Levite in Gibeah of Benjamin.  Several other places bore the same name (22:3; Gn 31:49; Josh 11:3,8; 15:38; Barker 366).”


“Shiloh had been left in ruins by the Philistines and was probably abandoned (Payne 303).”

“the lords of the Philistines went up against Israel” “A confessional ritual could be one part of a ceremony of Holy War, a fact not lost on the lords (5:8) of the Philistines, who marched against Israel when they heard about the assembly (Klein 67).”

“when the sons of Israel heard it, they were afraid of the Philistines”  “Fear gripped the Israelites when they learned that the attack of the their adversaries was imminent (Bergen 107).”  “Of course the Israelite assembly was no trained army, and but for God’s help would have been massacred by the Philistines (Payne 303).”

“they were afraid of the Philistines”  “The threat of the Philistine invasion undoubtedly forced ‘the children of Israel’ to be honest with themselves (Schroeder 916).”  “Cowed by Philistine might, Israel typically reacted with fear to news of impending warfare with them (v.7; 17:11; 28:5; Youngblood 608).”  The Philistine “approach evoked fear in Israel, a phenomenon noted elsewhere in Holy War contexts (Ex 14:10) and presupposed by the frequent admonitions that Israel should not fear in time of war (Ex 14:18; Josh 10:8; 1Sam 12:20; Klein 67).”  “20 years of slavery had naturally bred fear in them, but it is a wise fear which breeds reliance on God (Maclaren 286).”  “It is only he who looks on the advancing foe, and fells, ‘They are too strong for me,’ who will have to say, as he watches them retreating ‘He will deliver me from my strong enemy.’  We should think much of our foes and little of ourselves (Maclaren 287).”

8. Then the sons of Israel said to Samuel, “Do not cease to cry to the Lord our God for us, that He may save us from the hand of the Philistines.”
“In language reflecting the descriptions of Israel’s previous revivals during the days of the Judges, the Israelites urged Samuel to continue ‘crying out’ (v.8; Jdg 3:9,15; 6:6-7; 10:10) to the Lord so that he would ‘rescue’ (Jdg 2:16,18, etc.) them.  The people’s appeal to Samuel to intercede before the Lord on their behalf probably was motivated by their knowledge that he was a prophet in addition to being a judge.  Previously in Israelite history only Moses the prophet-judge was asked by the Israelites during a time of national emergency (Num 21:7; Bergen 107).”

“Samuel”  “Although the story of Samuel occupies nearly half of the first book of Samuel, this is the only chapter that gives a general picture of his role among the Israelites; earlier chapters have been concerned with his background and early years, and later chapters will concentrate on his relationship with Saul, to whom he handed over the leadership of Israel.  For all the brevity of this chapter, it is evident that Samuel was for some considerable time the most important political figure in the land.  He was primarily a prophet (vv.3f); and he exercised some priestly functions (vv.9f) plus a variety of judicial ones (vv.15ff; Payne 1982, 38).”  “Brief as the portrait of Samuel here is, it gives us a glimpse of the ideal ruler.  He had been provided by God and trained by Him; he now showed himself able to read this people’s minds and capable of rebuking them effectively.

“Do not cease to cry to the Lord our God for us”  “Two thoughts are combined: ‘do not cease from us’ or ‘keep silent from us,’ expressing dependence on Samuel’s support; and ‘do not fail to pray,’ indicating ultimate dependence on the Lord (Baldwin 79).”

“cry”  “Crying to Yahweh is a frequent motif in Holy War and in the deuteronomistic account of the period of the judges (12:8,10; Jdg 3:9,15; 6:6,7; 10:10; Josh 24:7; Jdg 4;3; 10:12; Ex 14:10).  The cry would ask Yahweh ‘our God’ (Josh 24:17,24; Klein 67).”

“He may save us from the hand of the Philistines”  “Israel has recourse to spiritual weapons (Smith 53).”  “Instead of the brash, misplaced confidence in outward symbols (4:3), there was genuine if timid faith in the power of their God to save them from their enemies, expressed in the request to Samuel (Baldwin 79).”

“save”  “In the book of Judges a human individual is frequently identified as ‘savior’ (2:16; 3:9,15,31; 6:14-15; 13:5; cf. 1Sam 9:16, a reference to Saul), but Yahweh Himself is here asked to deliver (1Sam 4:3; Ex 14;13; Jdg 2:18; 6:37; 7:7; 10:12-13; Klein 67).”

9. Samuel took a suckling lamb and offered it for a whole burnt offering to the Lord: and Samuel cried to the Lord for Israel and the Lord answered him.
“suckling lamb”  “Samuel selected a young lamb for the burnt-offering, not ‘as being the purest and most innocent kind of sacrificial animal,’ – for it cannot possibly be shown that very young animals were regarded as purer than those that were full-grown, - but as being the most suitable to represent the nation that had wakened up to new life through its conversion to the Lord, and was, as it were, new-born (Delitzsch 74).”  “The sacrifice was a suckling lamb at least eight days old (Lv. 22:27; Youngblood 608).”  “The exact significance of offering a suckling lamb escapes us though a law in Lv 22:27 shows that such sacrifices were not otherwise unknown since it is stated that a bull, sheep, or goat must remain 7 days with its mother before it would become acceptable as an offering by fire to Yahweh (Klein 68).”

“whole burnt offering”  “Every burnt offering was consumed upon the altar whole (Delitzsch 74).”  “The lamb was offered upon the altar without being cut up or divided (Delitzsch 74).”  “The whole burnt offering symbolized the self-dedication of the worshiper (Dummelow 186).”  “The whole burnt offering was offered in penitence and as a gift to secure the Lord’s favor, ‘a pleasing odor to the Lord (Lv 1:13)’.”  “Samuel’s sacrifice of a ‘complete whole offering’ would seem to be an act of total dedication rather than a rite by which Yahweh’ blessing could be sought before battle in 1Sam 13:9-12.  Judging by Lv. 6:22-23 (Dt. 33:10; Ps 51:19), a complete whole offering would be one that was wholly burned, with no part reserved for consumption by the worshippers (Klein 68).”

“burnt offering”  “The burnt offering is the present with which one approaches the divine king (Smith 53).”  “The burnt offering represented the man, who consecrated therein his life and labor to the Lord.  The sacrifice was the substratum for prayer (Delitzsch 74).”

“offered”  “When the Philistines ‘came up (v.7)’ to attack, Samuel prayerfully ‘offered … up’ (v.9; same Heb. Root in both cases, alah) a burnt offering to the Lord (for Samuel as priest, cf. 9:12; 11:14-15; 16:2; Ps 99:6; Youngblood 608).”

“he cried”  “Samuel’s role as an intercessor on behalf of Israel (v.5) is emphasized by the notation that he cried to Yahweh rather than that the people cried as is usual in the book of judges (Klein 68).”

“the Lord answered him”  “In response to Samuel’s prayer, ‘the Lord answered him’ audibly, responding ‘with loud thunder against the Philistines’.  In so doing Yahweh was acting in accordance with Hannah’s prophetic prayer (2:10; Bergen 107-8).”  “The Lord ‘answered,’ i.e. granted, his prayer (Delitzsch 74).”  “The thunder, which alarmed the Philistines and threw them into confusion was the answer of God to Samuel’s crying to the Lord (Delitzsch 74).”


“Yahweh gave answer though what His answer was is not immediately made explicit (Klein 68).”  “To Samuel’s prayer, Yahweh answers by audible voice, as is more fully set forth in the next verse (Smith 53).”  “The connection between a cry and Yahweh’s answer is by no means considered automatic in Dt. (1Sam 8:18; Klein 68).”

10. Now Samuel was offering up the burnt offering, and the Philistines drew near to battle against Israel.  But the Lord thundered with a great thunder on that day against the Philistines and confused them, so that they were routed before Israel.
“Samuel was offering up the burnt offering and the Philistines drew near to battle against Israel”  “While the sacrifice was still in progress, the Philistine troops marched forward (Youngblood 609).”

“offering”  “Samuel’s appeal to the Lord included a blood sacrifice of a ‘suckling lamb’ as a ‘whole burnt offering to the Lord’ – an undertaking usually carried out by an Aaronic priest (Bergen 107).”

“The Lord thundered with a great thunder on that day against the Philistines and confused them”  “Such descriptions as this are frequent in poetical theophanies (2Sam 22:14-15).  But it should be noted that they occur as a rule in passages where we have every reason to believe that a battle actual took place, and that Israel gained an unexpected victory (Jdg 4:15; 5:20-21; Josh 10:11-14).  We cannot assume then as some scholars have done, that because the victory was attributed to a miraculous intervention no battle in fact occurred (Caird 915-6).”  “The interference of Yahweh is so pronounced that the rout begins before any active effort is made by Israel (Smith 53).”  “Before the battle could be joined … the Lord ‘thundered’ against the enemy (v.10; 2Sam 22:14-15).  In so doing He demonstrated that He, not the Philistine Dagon, not the Canaanite Baal son of Dagon, was truly the God of the storm, the only one able to control the elements whether for good or ill (12:17-18; Youngblood 609).”  “Intimidated by the thunderstorm that broke up their battle lines, the Philistines fled downhill towards their own territory, while the Israelites had the double advantage of height from which to hurl their missiles on the enemy below, and growing confidence in their likely victory (Baldwin 80).”  “The Lord had promised to be a protector of His people when they were obedient to their covenant obligations (Ex 23:22; Dt. 2:1-4; 2Sam 5:19-25; Josh 10:11-14; Jdg 5:20-21; 2Kng 7:6; 19:35; 2Chr 20:17,22; Barker 366).”

“great thunder”  “The NIV translation ‘with loud thunder’ for the more literal ‘with a great voice’ highlights the vivid OT image of thunder as the voice of God (Ps 29:3-9; Youngblood 609)."  “Thunder as a weapon in Holy War is attested elsewhere in Sam (2:10; 2Sam 22;14), and Yahweh generally used natural phenomena to fight His wars: lightning (2Sam 22:15; 1Kgs 18:38), hail (Josh 10:14), darkenss (Josh 24:7), the stars (Jdg 5:20), or even disease (1Sam 5:6; Klein 68).”  “Ancient peoples believed that thunder and lightning were signs of divine anger, so the Philistine panic is easily understood (Payne 303).”  “Because the peoples of the ancient Near East believed that every military combat involved a conflict being played out on two planes, the human (terrestrial) and the divine (atmospheric), any unusual meteorological phenomenon during a military operation would naturally be interpreted as evidence of a deity at work (Josh 10:11; Jdg 5:4,20-21).  The loud, unexpected thunder was immediately understood by the Philistines as a bad omen, and it ‘threw them into such a panic that they were routed before the Israelites’ (Bergen 108).”


“The weather frequently played a part in the outcome of a battle (2:10; Josh 10:11; Jdg 5;4,20,21; Ps 18:13; Baldwin 79).”

“they were routed before Israel”  “All the fighting was done by Yahweh, with only a mopping up action left for Israel (Klein 68).”  “Emboldened by their enemies’ flight, the newly rededicated soldiers of the Lord ‘rushed out of Mizpah and pursued the Philistines, slaughtering them along the way to Beth Car’ (Bergen 108).”  “Accounts of Holy War frequently end with references to Israel’s smiting the fleeing enemy (Josh 10:10), or with the remark that there was not a single survivor (Ex 14:28; Jdg 4:16; Klein 68).”

11. The men of Israel went out of Mizpah and pursued the Philistines, and struck them down as far as below Beth-car.
“Beth-car”  “The location of Beth Car (perhaps meaning ‘House of the Lamb’; cf. 15:9) is unknown (Youngblood 609).”  “The place is nowhere else mentioned, and the text has possibly suffered (Smith 53).”  “The geography of vv.11-12 is not clear.  Setting out from Mizpah, the Israelites would logically pursue the Philistines toward their home territory in the west.  Beth Car (etymologically, temple of a lamb or temple of a pasture) is unknown unless it is a corruption of the name of the western town(s) of Beth Horon the lower, as some have surmised from the transliteration in LXX.  It is about 8 miles west of Mizpah (Klein 68).”

12. Then Samuel took a stone and set it between Mizpah and Shen, and named it Ebenezer, saying, “Thus far the Lord has helped us.”
“Samuel took a stone”  “This incident represented the great victory the Lord God had given the Israelites over the Philistines.  The stone was intended to be a memorial for future generations, so that their faith in God might be strengthened and that they might experience the same delivering power of their ancestors’ God (Lindsell 385).”  “Samuel’s memorial stone [was] set up like our war memorials in a prominent place (Baldwin 80).”  “The reminder of prayers answered in the past would encourage faith in God for futher blessing (Baldwin 80).”  Believers today should also raise ‘Ebenezers’ in their souls, in order to remember the mighty deliverances of which God was, and is, capable (Lindsell 385).”

“stone”  “The use of the term stone instead of pillar may reflect the deuteronomist’s consistent polemic against pillars (Dt 16:22; Josh 24:26-27, where the term pillar is also avoided; Klein 68).”

“set it between Mizpah and Shen”  “Apparently [this was] at the point to which the Philistines had been driven back (Bergen 108).”  “The Ebenezer of v.12 is almost certainly not the Ebenezer of 4:1 and 5:1, since the latter is too far to the northwest for Mizpah to be used as a benchmark for its location (Youngblood 609).”  “Geographical exactness, of course, is not necessary to understand the theological point of the etiology in v.12.  Samuel erected a pillar to mark the spot of Yahweh’s deliverance, just as Jacob had set up a pillar to commemorate Yahweh’s theophany at Bethel (Gn 28:18,22; Klein 68).”

“Shen”  The location of Shen (‘Tooth’ v.12) is unknown (Youngblood 609).  “The name Shen seems to indicate a projecting point of rock, but may also signify a place situated upon such a point (Delitzsch 74).”  “The best suggestion for the latter is that of Delitzsch, who reads it as a common noun referring to the sharp overhang of a cliff (as in 14:4-5; Job 39:28).  Another possibility, although hardly necessary, is to emend hassen (‘The Tooth’) yesanah (‘The Old One’) on the basis of readings in the ancient versions (2Chr 13:19; Youngblood 609).”  “The Hebrew name implies that it was a jagged rock outcropping rather than a settlement (Bergen 108).”  This is probably a “reference to a tooth-like crag (Baldwin 80).”

“Ebenezer”  “Samuel’s [memorial] stone recalled not the names of the dead but the living Lord God, the Helper of His people (Baldwin 80).”  Literally this means “stone of help (v.4; Ryrie 420)” or “’The Helper is a Stone’ because the Lord helped us.  The name given the memorial undoubtedly is a confession of faith and trust in the Lord.  In the Torah the Lord is poetically referred as the 'Stone of Israel’ (Gn 49:24), an obvious reference to His strength exercised in Israel’s behalf; in the Psalms the Lord is frequently praised as a Helper (Ps 10:14; 33:20; 40:17; 46:1; 63:7; 115:9-11; 118:7; 146:5).  Thus whether Samuel was confessing that Israel’s strong God is also a source of help for His people or that Israel’s assistance-giving God is strong, the name affirms two of the Lord’s virtues (Bergen 108).”  “Uncertainty exists whether the Ebenezer mentioned in 4:1b is an anachronistic reference to the site where Samuel’s monument was erected or whether there are two different geographic locations named ‘Ebenezer.’  In either case, the writer seems to be drawing a contrast between the narratives of chps. 4-6 and 7:3-13 (Bergen 108).”  “The Israelites had suffered defeat at a different place called Ebenezer (4:1), some miles further north, and it seems that Samuel deliberately reapplied the name to record this first Israelite victory over the Philistines (Payne 303).”  “All that was lost through sin in the first Ebenezer event was restored through repentance in the second (Bergen 108).”  “Even an apostate people could find the Lord again if they truly came in penitence and faith (Baldwin 81).”

“thus far the Lord has helped us”  “Whatever might happen to them as a nation in the future, here was a clear and decisive recognition (Schroeder 916).”


“The phrase ‘Here I raise mine Ebenezer,’ found in the popular hymn ‘Come Thou Fount of Every Blessing,’ alludes to this passage (Bergen 108).”

“thus far”  “The phrase ‘thus far’ can be taken either spatially (= ‘as far as this spot’) or temporally (= ‘all along’) (Bergen 108).”  “The Hebrews loved to use words and expressions with double meanings, and most likely kept both senses here (Baldwin 80).”  “Conjectural emendation gives us: ‘This is a witness that Yahweh has helped us,’ which alone is appropriate in the context (Smith 54).”

13. So the Philistines were subdued and they did not come anymore within the border of Israel.  And the hand of the Lord was against the Philistines all the days of Samuel.
“So”  “A new paragraph should therefore start at the beginning of the verse, not in the middle (as in NIV; Youngblood 609).”  “Verse 13 summarizes Samuel’s career as leader/judge, characterizing it as one that effectively brought the Lord’s judgments to bear against the Philistines (Bergen 108).”

“Philistines were subdued”  This “statement … conflicts with both early and late sources, each of which has an account of subsequent fighting against the Philistines with the territory of Israel (Caird 916).”  “In reality it was probably only a minor victory, but it was enough to keep the Philistines out of Israelite territory for some considerable time, and it was the beginning of a period in which Philistine power declined, thanks to the hand of the Lord (Payne 303).”  “The Philistines were so humbled, that they no more invaded the territory of Israel, i.e. with lasting success, as they had done before (Delitzsch 75).”


“The Philistines were subdued (after their 40 year period of supremacy, Jdg. 13:1) for a time, but not indefinitely (they were to make even greater inroads into Israel’s territory in the days of Saul (Baldwin 81).”

“they did not come”  “This limitation of the words ‘they came no more’ (lit. ‘they did not add again to come into the border of Israel’), implied in the context; for the words which follow, ‘and the hand of Jehovah was against the Philistines all the days of Samuel’ show that they made attempts to recover their lost supremacy, but that so long as Samuel lived they were unable to effect anything against Israel (Delitzsch 75).”

“And the hand of the Lord was against the Philistines”  “The second half of the verse assumes continued Philistine pressure (though greatly reduced) against Israel and thus cautions us not to understand the first half as meaning that the Philistines no longer bothered the Israelites in any way (esp. 9:16; Youngblood 609).”  “Yahweh’s hand was not in fact against the Philistines for all of Samuel’s life.  Saul’s success against them was mixed at best even during Samuel’s lifetime (Samuel’s death is reported in 25:1), and Saul finally died fighting against them (Klein 69).”

“the hand of the Lord was against”  

“they did not come anymore within the border of Israel”  “Some interpreters see a contradiction between this statement and subsequent references to the Philistines in 9:16; 10:5; 13:3,5; 17:1; 23:27.  This statement, however, only indicates that the Philistines did not immediately counterattack.  See 2Kng 6:23-4 for a similar situation (Barker 366).”  

“all the days of Samuel”  “Samuel’s reign (as we may call it) lasted as long as he lived (Smith 54).”  “The words naturally mean ‘all the time he acted as judge.’  This must be seen as the optimistic notice of a later writer.  The narrative of chp.14 shows that Israel did not succeed in recovering from the Philistine oppression (Dummelow 186).”


“Samuel is portrayed in this account more as the prophetic mediator of Holy War (1Kngs 20:13-14; 22:5-12; 2Kngs 3:11-19) than a hero judge who led Israel in great victory.  As the subsequent verses make clear, the victory is Yahweh’s alone (Klein 67).”  “We need not doubt the fact that this major victory did occur under Samuel’s leadership, but one gets the impression that he himself was no soldier, and the picture of peace and security given in vv.13f must be balanced by later passages showing that the Philistines still exercised no little influence in the hill-country: note, for instance, the presence of a Philistine garrison at Michmash in 13:23.  It is really a picture of what should and would have been the case bur for Israel’s lack of trust in both Samuel himself and the God he served (Payne 1982, 38).”  “The successes of this period, which is referred to as Samuel’s ‘lifetime,’ were achieved under the military leadership of King Saul (14:47), for Samuel was never a soldier.  However, Saul is not mentioned in chp. 7 for several reasons.  The first is that 7:13-17 is simply a summary of Samuel’s activities.  Secondly, Saul has not yet been brought into the story, and it would have spoiled the effect of the following chapters to introduce his name at this point.  Thirdly, there is a hidden message in chp. 7 anticipating the events of chp. 8.  In chp. 8 the elders of Israel demanded a king, thereby demoting Samuel and taking political leadership away from him.  Chp. 7 is therefore making the claim that even without Saul’s military skills, Samuel was perfectly capable of leading Israel to victory.  God was the real author of victory, and he had long ago called Samuel to speak for him and to give Israel whatever guidance was needed.  From a human point of view, Samuel became subordinate to Saul once Saul became king.  From God’s standpoint, however, it was as if the king was subordinate to the man of God (Payne 303).”  “Israel’s success against the Philistines during the days of Samuel’s leadership was a demonstration of their conformity to the Torah (Jdg 3:3-4), even as their losses to the Philistines under Eli (1Sam 4:10) and Saul (31:1) were the result of breaches of divine law (Bergen 109).”

14. The cities which the Philistines had taken from Israel were restored to Israel, from Ekron even to Gath; and Israel delivered their territory from the hand of the Philistines.  So there was peace between Israel and the Amorites.
“Israel delivered their territory from the hand of the Philistines”  “Under Samuel’s administration portions of the Promised Land ‘from Ekron to Gath’ wer brought back under Israelite control, an area whose control was contested by the Philistines earlier in the history of Israel (Josh 13:1-2; Bergen 108-9)  “The third major battle with the Philistines resulted in a victory for Israel and the recovery of Israelite territory as far west as Ekron and Gath (Ryrie 420).”

“their territory”  “Coasts, i.e. the territory of the tons that were given back to Israel, not that of Ekron and Gath (Delitzsch 74).”

“Ekron and Gath”  “This definition of the limits is probably to be understood as exclusive, i.e. as signifying that the Israelites received back their cities up to the very borders of the Philistines, measuring these borders from Ekron to Gath, and not that the Israelites received Ekron and Gath also.  For although these chief cities of the Philistines had been allotted to the tribes of Judah and Dan in the time of Joshua (Josh 8:3-4; 15:45-46), yet, notwithstanding the fact that Judah and Simeon conquered Ekron, together with Gaza and Askelon, after the death of Joshua (Jdg 1:18), the Israelites did not obtain any permanent possession (Delitzsch 75).”  “Since Ekron and Gath were the two easternmost cities of the Philistine pentapolis and thus the ones closest to Israel’s border, it is to be expected that these cities would be hit hardest by an Israelite resurgence (Bergen 109).”  “Though Ekron and Gath were the closest Philistine cities to Israelite territory, and though there was no doubt some shifting of the border from time to time, it seems likely that these verses report the deuteronomer’s theological interpretation of Samuel’s victory rather than its actual historical accomplishments (Klein 69).”

“peace between Israel and the Amorites”  “The Amorites (the Heb. term is cognate to Akkadian amurru, ‘westerner’), who preferred to live in the hilly regions of the land (Num 13:29; Dt 1:7) as compared to the Philistines who lived along the coast, were also relatively nonbelligerent during this period (v.14; 2 Sam 21:2; Youngblood 609).”  “Having defeated the dominant regional power, Israel had for now become the force to be reckoned with.  Rather than challenging the Israelites militarily, Canaanite remnants in the area (Jdg. 1:18;34-35) apparently found it preferable to pursue peace (Bergen 109).”

“peace between”  “The Hebrew for the phrase ‘peace between’ (shalom ben) occurs only twice elsewhere (Jdg 4:17 [‘friendly relations between’]; 1Kng 5:12 [‘peaceful relations between’]); the latter text suggests that the Israelites and Amorites had signed a mutual non-aggression pact (Youngblood 609).”  The Amorites “regarded the Israelites as less of a threat to them than the Philistines, and so ceased to harry Israel.  Canaanite city-states would have been indirect beneficiaries of Israelite successes in resisting or driving back the Philistines, and vice-versa.  It was a natural sequel (Baldwin 81).”  It seems likely that these verses report the deuteronomer’s theological interpretation of Samuel’s victory rather than its actual historical accomplishments (Klein 69).”

“Amorites”  This is “a general name for the original inhabitants of Canaan (Ryrie 420).”  These are “the old Canaanite inhabitants of the hill-country (Jdg. 1:34; Dummelow 186).”  “The Amorites were scattered throughout Palestine (Ryrie 27).”  “The Amories are mentioned, as in Josh 5:6, as being the most powerful of the Canaanitish tribes, who had forced the Danites out of the plain into the mountains (Jdg 1:34-35; Delitzsch 76).”

15. Now Samuel judged Israel all the days of his life.
“Samuel here is regarded as the last and greatest of the judges who delivered Israel from its oppressors (Caird 916-7).”  Samuel “was decisive in word and action, and he was fully in touch with God.  Nor is his concern to provide justice purely coincidental.  Yet the irony was that such a ruler was precisely the man whom Israel rejected, as chp. 8 will show.  Political unrest may mirror inadequate or oppressive leadership; on the other hand, it may well demonstrate the fatal flaws in human nature.  Exactly the same may be true of unrest within any human community, including a local congregation (Payne 1982, 39)."

16. He used to go annually on circuit to Bethel and Gilgal and Mizpah, and he judged Israel in all these places.
17. Then his return was to Ramah, for his house was there, and there he judged Israel; and he built there an altar to the Lord.
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