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2 Chronicles 5

“The Chronicler has made a number of brief but important additions to the comparable material in Kings (e.g. 5:11b-13a; 7:12b-15).  This expansion contrasts with his treatment of the building work (Chs 3-4) where the earlier account was reduced by almost 50%, confirming that the Chronicler’s real interest is in what the temple signifies (Selman 315).”

1. Thus all the work that Solomon performed for the house of the Lord was finished.  And Solomon brought in the things that David his father had dedicated, even the silver and the gold and all the utensils, and put them in the treasuries of the house of God.
“Thus all the work that Solomon performed for the house of the Lord was finished”  “Everything in this section, therefore, converges to make the point that the accession of Solomon heralds a new era for Israel.  Now, as ever, the Chronicler is not interested in depicting the greatness of Solomon’s reign for its own sake.  The possibilities which Solomon brought to the Israel of his day are held out by him to his own later community.  Indeed it is of the essence of his work that each new generation has the opportunity to secure ‘the good life’ through obedience to God.  It is for this reason that we can say that the present passage is a beginning as well as an end, for it not only signals a fulfillment of God’s plans for Israel, but also becomes a reference point for the stories of subsequent kings.  The issue with each of them is whether they were able to secure the blessings of God through obedience.  And the Chronicler’s purpose is to present the people of his time with that challenge (McConville 126).”

“house of the Lord”  “The temple was a demonstration of God’s covenant grace to His people (Stewart 48).”  “Many generations before either David or Solomon, God had told Moses that a house would be built for the worship of His name.  This house would be an object lesson in the redemption that God provides for His chosen people.  When the people of Israel wandered in the wilderness and first settle in the promised land, that house was a portable tent.  This temporary measure would, in time, be replaced by a more permanent structure, located at a place which God would show His people (Dt 12:5; Stewart 48).”  “NT authors frequently draw imagery from the tabernacle or the temple (Dillard 38).”  “The author of Hebrews views the old covenant shrines as a copy of the heavenly one (Heb 9; Dillard 38).”

“finished”  The construction project lasted 7 years (1Kng 6:38; Merrill 624).  “The work on the structure as such had been finished (v.1) in the 8th month of Solomon’s 11th year (1Kgs 6:38), i.e., in September/October 960 B.C..  This therefore entails a lapse of 11 months, until the fall of 959, for the official dedication ceremonies; but there were doubtless other matters that had to be arranged after the completion of the building (Payne 459).”  “With the temple preparations which David began as far back as 1Chr 22:2 now completed (5:1), the story of the building of the temple reaches its climax (Selman 315).”


“Completeness is the thread that runs through these chapters.  Most importantly, it was God’s plans that were being brought to completion (Steward 48).”  “Over this section of the Books of Chronicles hangs an atmosphere of fulfillment (McConville 124).”  “The sense of fulfillment is brought out further in some of the language used.  The word translated ‘finished’ is wattishlam, which is linguistically akin to Solomon’s name.  Both words strongly suggest the idea of ‘peace’ (shalom).  The finishing, therefore, is only an end in the sense of purpose.  It opens on to something new, full of possibilities of good – for, as we have seen before, shalom suggests all the richness and delight that are part of God’s deepest purposes for humanity in creation (McConville 125).”  “Solomon’s name means ‘peace’, or ‘completeness’.  Not only was Solomon a king whose reign was blessed with peace and prosperity, but during his reign a house of worship was built where God’s people could experience the blessings of spiritual peace.  So when Solomon gathered his people for the dedication of the temple he reminded them of the faithfulness of God.  Not one of God’s promises had failed!  Each one had been brought to completeness.  This is what the people were called to celebrate (Stewart 49).”

“Solomon brought in the things that David his Father had dedicated”  “The account of the building of the temple begins and ends with a reference to David (3:1; 5:1; Allen 215).”  “Solomon acknowledges all that David did toward the project: David’s victory trophies are duly installed in the temple.  It is a fine tribute to his father’s labors (Allen 215).”  “The two summary lists lead naturally into this final statement, which confirms that the temple was a joint enterprise between David and Solomon (Selman 315).”  “The parallelism between the work of David and that of Solomon expresses its join nature: they functioned under God as fellow-founders of a new era of grace.  Solomon had two roles, temple builder and God’s viceroy.  As to the latter, his reign was a preliminary manifestation of the kingdom of God for the Chronicler (Allen 218).”

“things that David his father had dedicated”  “These dedicated furnishings and the ark of the covenant (dating back to the time of David and Moses respectively) were reminders of God’s dealings with His people over many years (Stewart 49).”  God’s “promise had encouraged David to plan the building of such a house.  The king was distressed to see the ark of the Lord kept in a tent, while he dwelt in a palace of stone and cedar, but he had to be content with laying aside the building materials for the construction of the temple (Stewart 49).”  “The ‘things … David had dedicated dated back to the time when David had wanted to build a house for the Lord, but the Lord had checked his ambition (Stewart 49).” “It is striking that so much more attention is given to the temple accouterments than to the building itself (2Chr 3; Dillard 37-38).”  “David had several times dedicated material for the temple (1Chr 17:8,11; 26:26-27), following the practice of Joshua (Josh 6:24; Selman 315).”  “David appointed stewards to make sure that they were not used for profane purposes (1Chr 26:26; Stewart 50).”  Examples of these “may be found intemized in 1Chr 18:10-11; 22;14; 26:26-27.  Some of David’s treasures must have remained, even after the great outlays for erecting the temple (Payne 459).”  “David’s giving stimulated the giving of the people (1Chr 29:6-9; Dillard 37).”  “There is no more fitting response to God’s goodness to us than sacrificial obedience (Stewart 50).”

“dedicated”  “The Hebrew word (qadeshe) that is used to describe David’s action speaks of a solemn religious action.  He ‘sanctified’ them to the Lord.  This means that they were set apart from common use and given over to the service of the temple (Stewart 50).”

“even the silver and gold”  “The spoils taken from Israel’s enemies built the temple (Thompson 221).”  “A theme developed in the post-exilic prophets: that the silver and gold of the nations would flow to Jerusalem; the tribute of enemy peoples builds the temple of God (1Chr 18:7-8,11; 22:2-5,14-15; Hag 2:1-9,20-23; Zch 2:7-13; 6:9-15; 14:12-14; Barker 576).”  “So great were David’s and the leaders’ contributions that Solomon’s craftsman had not used all those metals (Merrill 624).”

“all the utensils”  “The temple vessels represent an important continuity theme into the restoration period (Dillard 38).”  In the NT, “the author of Hebrews … reflects on the paraphernalia and furnishings; the work of Christ is the reality which the service there is anticipated (Heb 10).  John saw the Christ standing among seven lampstands Rev 4:12-20); in the holy city the Lamb of God is the lamp Rv 21:23-24; 22:5).  There is no cosmic Sea in the heavenly Jerusalem (Rv 21;1); the great basin in the temple court has been replaced by the life-giving river (Rv 22;1-2; Ezk 47:1-12).  Instead of the 12 loaves on the table (Lv 24:5-9) in the presence of God, the Church partakes of one loaf (1Co 10:17; Dillard 38).”

“the treasuries”  David said, “I have taken great pains to provide for the temple of the LORD a 100,000 talents of gold, a million talents of silver, quantities of bronze and iron too great to be weighted, and wood and stone (1Chr 22:14).”  “These treasures came from David’s wealth, the generous giving of God’s people (1Chr 29:2-5) and the spoils of conquered nations (2Sam 8:11-12; Stewart 50).”  David “had also prepared for the ‘treasuries,’ both in terms of their Levitical personnel (1Chr 26:20-28; 9:26) and their construction as upper and side rooms of the temple (1Kgs 6:5ff; 2Chr 3:9; 1Chr 9:26; Selman 315).”  “The ‘treasuries’ themselves may have been located in the ‘upper parts (3:9)’ of the building, in some of the rooms that surrounded the sanctuary proper (1Kgs 6:5-10; Payne 459).”

2. The Solomon assembled to Jerusalem the elders of Israel and all the heads of the tribes, the leaders of the fathers’ households of the sons of Israel, to bring up the ark of the covenant of the LORD out of the city of David, which is Zion.
“Solomon assembled to Jerusalem the elders of Israel and all the heads of the tribes, the leaders of the father’s households of the sons of Israel”  “This was a movement that united the tribes in acknowledging God’s goodness (vv. 3,6; 1Chr 13:2; 15:3; Stewart 50).”

“Solomon assembled”  “When Solomon assembled the leaders, his action typified the ‘good’ kings in Chronicles, particularly in temple gatherings (David, 1Chr 13;2,4-5; 22:2; 23:2; 28:1; 29:1; Solomon, 2Chr 1:3,5; Jehoshaphat, 2Chr 20:5,14,26; Hezekiah, 2Chr 30:13,23,25; Selman 317).”

“to bring up the ark of the covenant”  “For 40 years the ark had remained in the tent that David had first pitched on its arrival in Jerusalem (1Chr 15:1; 16:1; Payne 459).”  The ark “had remained in a tabernacle David had built on Mt. Zion (1Chr 15:1; Merrill 624).”  “David had previously brought the ark from the house of Obed-edom to Jerusalem (2Sam 6; Barker 462).”  “Apparently the ark had been temporarily removed from Moriah while the temple was under construction there (Merrill 624).”  “The temple has been built and finished, but it remains an empty shell until the ark, which it was built to house, is moved into it.  This is to be the culmination of Solomon’s great religious task (Allen 218).”  “As a final seal on the God-givenness of the place of worship, together with the peace, security and prosperity which are inseparable from its right us, the ark is taken on the final stage of its journey (McConville 124).”

“ark”  “The only object which had not been put in the temple, but which was indispensable to its true function, was ‘the ark’ (Merrill 624).”  “The ark … had an ongoing role, even though it was only a symbol of something greater (Selman 318-319).”  “The ark … speaks of the covenant God made with Israel at the exodus (vv.7-10) – in fact, ‘ark of the covenant’ is a specially favored phrase in Chronicles.  In this context, it refers particularly to God’s commitment to Israel, an emphasis which would have been especially appreciated by Chronicles’ original readers.  Even though, in their own time, the ark had long since disappeared and their temple was but a shadow of Solomon’s glory, this was a reminder that the God represented by these symbols had certainly not abandoned them (Selman 316).”

“out of the city of David”  “There is a grand procession from ‘the City of David,’ where the ark had been temporarily housed, to the temple a few hundred yards to the north (Allen 221).”

“Zion”  “The first occurrence of the name in the OT is 2Sam 5:7.  Its meaning is unknown.  Originally the name appears to have been given to the southernmost hill of the city on which the Jebusite fortress was located.  As the city expanded (from the days of Solomon onward), the name continued to be applied to the entire city (Isa 1:8; 2:3; Barker 410).”  “Zion [is] another name for Jerusalem.  The word is used extensively in the Psalms and in Isaiah (Lindsell 597).”  Zion is “a name for Jerusalem or, as here, the portion of it located in the SE part (2Sam 5:6-7).  Moriah, where the Temple was, is north of this area (Ryrie 264).”  “Its location on Mt. Moriah (3:1) even connects its essential meaning with the experience of Abraham (Motyer 138).”

3. All the men of Israel assembled themselves to the king at the feast, that is in the 7th month.
“All the men of Israel”  “Several factors hint at a theme of 1Chr 13, that, as with David, transporting the ark was an act of the people rather than of the king.  Emphasis is given to ‘all the men of Israel (v.3),’ the elders (vv.2,4) and family heads (v.2) who represented all the tribes (2Chr 2-9), while references to Solomon in 1Kgs 8:1-2 are omitted in vv.2-3 (Selman 317).”

“the feast”  “The assembly was delayed until … the climactic season in Israel’s sacred calendar that centered about the harvest Feast of Tabernacles (7:8-10; Payne 459).”  “It was a festival associated with Israel’s wanderings in the wilderness (Lev 23: Allen 221).”  “The feast’ of Tabernacles [was held] in the 7th month (Sep.-Oct; Ryrie 654).”  “This was in 950 B.C. (Merrill 624).”  The festival of Tabernacles (or booths) “was 7 days in length and concluded with a holy convocation (Lv 23:36).  During that week, the people lived in booths or huts made of boughs (Ne 8:14-18), commemorating God’s provision for them in bringing them out of Egypt and through the wilderness (Lv 23:43).  The sacrifices offered during this time amounted to 189 animals (Num 29:12-38).  It also celebrated the fall harvest of fruits and olives (Ex 23:16) and, according to Zch 14:16, it will be celebrated during the Millennium (Ryrie 194).”  “Those who first returned from exile celebrated the dedication of the altar at Tabernacles as well (Ezr 3;4), presumably to underline their continuity with Solomon’s temple (Selman 318).”

“the 7th month”  This presumably refers to the 7th month in “the 12th year of Solomon’s reign (Barker 462).”  This was “the month of Ethanium (1Kn 8:2), Tishri or Sep-Oct, 11 months after the completion of the Temple (1Kn 6:38; Ryrie 526).”  “The 7th month is designated by its old Canaanite name in 1Kgs 8:2 (Thompson 222).”  “The Hebrew designation for the month was “Tishri (Dillard 41).”  “It was probable that Solomon waited 11 months (1Kng 6:38) to dedicate the temple during the Feast of Booths, which was observed in the 7th month of the year (Lv 23:34; Dt 16:13-15; Barker 462).”

4. Then all the elders of Israel came, and the Levites took up the ark.
“the Levites took up the ark”  “Since it was the Levites’ special responsibility to carry the ark (Num 4;15; 1Chr 15:14-15), their final action in doing so is specifically mentioned before they take up their temple-based ministries (vv.12-13; Selman 318).”  “In transporting the ark, Solomon took the added precaution of employing the priests taken from among the total group of Levi, to perform this work vv.5,7; 1Kgs 8:3; Payne 459).”  “The parallel text in 1Kgs 8:3 gives the movers as ‘priests,’ which would be more precise, but the Chronicler is contrasting the first attempt to move the ark (1Chr 13:9-10; 15:2).  The involvement of the Levites in moving the tent of meeting is rooted in Kgs with the expression ‘priests and Levites’ (1Kgs 8:4; Thompson 223).”  “The Chronicler mainly follows the account in 1Kgs 8:1-9, except to stress the traditional role of the Levites in carrying the ark, now evidently for the last time (Allen 221).”

“Levites”  “Although most of this chapter is very similar to 1Kgs 8:1-11, the Chronicler’s own emphases emerge (Selman 316-317).”  “A series of mainly minor additions and a substantial addition in verse 11b-13 underline the role of all Israel, especially the Levites (Selman 317).”  “The Levites were charged with the transfer of the ark (1Chr 15:2,11-15; Num 4:24-28), but only the priests could enter the Most Holy Place and handle the sacred furnishings (v.7; Num 4:5-20; Dillard 41).”

5. They brought up the ark and the tent of meeting and all the holy utensils which were in the tent the Levitical priests brought them up.
“they brought up the ark”  “With the completion of the temple it was time to bring the ark to the temple because once the ark was in place, the temple rituals could proceed (Thompson 222).”  “The chapter as a whole reflects the story of David’s transportation of the ark to Jerusalem (though without his difficulties! 1Chr 13-16; Selman 317).”

“and the tent of meeting”  “Though it may seem surprising that the end of such an important item as Moses’ Tent is mentioned only in passing, in reality it was now redundant and unlikely to be in a first-class state of repair (Selman 318).”  “Somehow the tent of meeting (and the altar of burnt offering) escaped the destruction of Shiloh (Jer 7:12,14; 26:6).  It apparently was first moved to Nob (1Sam 21:1-9).  In David’s and Solomon’s days it was located at Gibeon (1Chr 16:39; 21:29; 2Chr 1:3,13), the city whose people had been condemned to be menial laborers at the Lord’s sanctuary (Josh 9:23,27; Barker 365).”  “The movement of the tabernacle to Jerusalem implies that it was stored in the temple precincts once dismantled (Dillard 42).”

The “tent of meeting” was “the tabernacle, which had been preserved at Gibeon (Barker 462).”  “Several features indicate that this was Moses’ Tent rather than David’s (1Chr 16:1).  ‘Tent of Meeting’ is not used in Kings and Chronicles for any other tent, mention of the holy vessels or furnishings stresses the continuity between Tent and temple (Selman 318).”  “Whereas the Tent was a temporary structure and David could only deposit the ark in a temporary home, Solomon’s provision for God’s earthly residence has a clear sense of finality (Selman 317).”

“the holy utensil”  The NIV translation is “sacred furnishings”.

“Levitical priests”  “The Chronicler, in reverse, having removed the priests (who were, of course, also from the tribe of Levi) from v.4, noted their importance in v.5 by using the phrase ‘the priests, the Levites,’ which should be understood as referring to only one group, namely, the Levitical priests (Dt 17:9, Josh 3:3).  Hence the NIV translates’ the priests, who were Levites.’  The Chronicler wished to accentuate the differences between priests and Levites (1Chr23:24-32) and to make much of the place of the Levites in Israel (Thompson 223).”  “That the Levitical priests assisted them in bringing the Tent of Meeting and all its sacred furnishings is not surprising if this is the Tent from Gibeon (1Chr 16:39; 2Chr 1:3).  The priests had been based there, while the ark in Jerusalem had been cared for only by Levites (1Chr 16:37-42; Selman 318).”  “At the temple the Levites handed their sacred charge over to the priests to install in the Holy of Holies, for only the priests were permitted to do so (Num 4:4-14; Allen 221).”

6. And King Solomon and all the congregation of Israel who were assembled with him before the ark, were sacrificing so many sheep and oxen that they could not be counted of numbered.
“all the congregation of Israel”  “One of the characteristic features of the Chronicles is the author’s concern with ‘all Israel,’ a theme he frequently introduces where it would be unparalleled in his Samuel/Kings Vorlage (Dillard 41).”

“sacrificing so many … they could not be numbered”  “Like David before him, Solomon celebrated the transporting of the ark by sacrificing innumerable animals (Merrill 624).”  “The extravagance of the offering was typical of Solomon (7:4;7), far exceeding the size of David’s comparable sacrifice (1Chr 15:26; Selman 319).”  “The record of 5:6 may seem rather extravagant.  Yet this abundance was entirely appropriate because they were acknowledging all the blessings of God’s covenant that the ark symbolized (Stewart 51).”

“sacrificing”  The people’s “giving is another parallel chosen by the Chronicler with events at the building of the tabernacle (Ex 35:4-36:7; Dillard 37).”  “The last act of the people (‘the whole congregation’) before the ark disappeared for ever from their view was to offer sacrifice.  While this may have been a thank-offering that the journey had taken place without mishap (1Chr 13:9-13; 15:26), it was also an appropriate act of devotion to God for all that the ark represented (Selman 319).”

***********

7. Then the priests brought the ark of the covenant of the LORD to its place, into the inner sanctuary of the house, to the holy of holies, under the wings of the cherubim.
“the priests brought the ark of the covenant of the LORD to its place”  “The account of the entry of the ark into the Temple illustrates well how tightly the Books of Chronicles are structured (McConville 124).”  “Close affinities with 1Chr 15,16 make it clear that what is now reported is a completion of what was begun there.  The structure of the two passages is similar.  Each has an account of the actual transporting of the ark, emphasizing ritual correctness (1Chr 15:1-16:3; 2Chr 5:2-10); each reports an act of praise and celebration accompanying the ark’s arrival (1Chr 16:4-36; 2Chr 5:11-14, with the refrain in 2Chr 5:13b echoing that in 1Chr 16:34); each is followed by a reflection, in different forms, upon God’s plan that Solomon rather than David should be the builder of his house (1Chr 17:1-15; 2Chr 6:1-11).  The closeness of the relationship between the two accounts is the Chronicler’s way of stating finally that only Solomon could legitimately enshrine the ark in its final resting place (McConville 124).”


“In the present incident the Levites were charged with the task of transferring the ark to the temple (5:4; 1Chr 15:2,11-15; Num 4:24-28), but only the priests could enter the most holy place and handle the sacred vessels (5:7; Num 4:5-20; Thompson 223).”  “When the ark arrived at the temple, the priests, the only persons authorized to do so, took it into the most holy place and placed it beneath the overarching cherubim (Merrill 624).”

“brought”  “The only action is contained in the initial verb ‘brought,’ the rest being a description of the ark’s surroundings (Selman 319).”

“inner sanctuary”  “The holy object was placed into the temple’s ‘inner sanctuary’ (debir).  The KJV renders this noun as ‘oracle,’ as if from the root ‘to speak’; for God did speak forth His oracles, designed for the guidance of Israel, from the cloud of His Presence that rested over the ark (Ex 25:22; Lv 1:1).  More likely, however, debir dervies from an Arabic word meaning ‘back,’ hence the shrine that was situated in the innermost, or back, portion of the temple, ‘the Most Holy Place’ (Payne 459).”


“As the ark was a symbol of God’s presence among His people there was no more fitting place for it to stay.  The Most Holy Place in the temple sanctuary was an earthly replica (Heb 9:23-24) of the throne room of God in heaven where the cherubim surrounded God as heavenly couriers.  In this central sanctuary of the temple God would make His presence known by filling the room with a cloud of glory (Stewart 51).”


The Holy of Holies “was the innermost of the three compartments of the tabernacle (DeHaan 112).”  “Before entering the holy of holies, we are confronted by a serious problem, for the way is barred completely by a heavy veil, or curtain, which forbids anyone to enter except the high priest once a year on the day of atonement with the precious shed blood taken from the altar of burnt offering (DeHaan).”  “But it had to be repeated and repeated and repeated, for it was never, never accomplished and finished and done (DeHaan 113).”  “For him to enter at any other time meant immediate death, or to enter without blood meant death.  All others, therefore, were barred, and not even the common priesthood was allowed to enter in, and any attempt to enter meant certain death (DeHaan 113).”  “So before we can enter into the place of the ark, the veil must be taken care of, for behind this veil is the ark, the great symbol of the throne of Almighty God (DeHaan 113).”

“under the wings of the cherubim”  “The Ark was placed lengthwise beneath the wings of the cherubim, and the staves extended beyond the area obscured by the veil but not so that they could be seen from the outside porch (Ryrie 526).”

“cherubim”  “The cherubim are the most glorious of God’s angels who know most intimately the presence and glory of God.  When God speaks to His people, His voice comes ‘from between the cherubim.’  Cherubim in the Scriptures are described as winged creatures of great beauty and power in the service of the Lord.  God placed the cherubim on the east side of Eden to keep Adam from eating of the tree of life and living forever (Gn 3:24).  In the tabernacle, two cherubim were on either end of the lid or mercy seat of the ark of the covenant.  They touched each other with the tips of their wings and bowed before the presence of God (Ex 25:18-21).  Figures of cherubim were embroidered on the curtain that separated the most holy placed from the holy place (Ex 26:31).  John refers to the cherubim as living creatures, four in numbers, who stand around and in the midst of the throne of God (Rv 4:6-7; Lindsell 1207).”  “Images of these cherubim were made at God’s command (Ex 25:18-22) as a constant reminder that God was present among His people in the temple (Stewart 52).”

8. For the cherubim spread their wings over the place of the ark, so that the cherubim made a covering over the ark and its poles.
“the cherubim made a covering over the ark and its poles”  “After the ark was in place, the cherubim could be seen from the holy place in front of the inner chamber though they could not be seen from the outside.  Apparently the veil did not extend the full width of the sanctuary (Thompson 223).”

9. The poles were so long that the ends of the poles of the ark could be seen in front of the inner sanctuary, but they could not be seen outside; and they are there to this day.
“the ends of the poles of the ark could be seen in front of the inner sanctuary”  “The carrying poles were always to remain in the gold rings of the ark (Ex 25:15; Barker 462).”  “Though the curtain, or veil, concealed the ark itself from view, the poles by which the ark was carried must have projected on one or both of its sides, so as to be visible from the door (Payne 459-60).”

“they could not be seen outside”  “This little quaint note was only for the benefit of priests and Levites, since only they could enter the temple (Selman 319).”  “Only a priest serving in the temple could have made this observation (Stewart 54).”

“they are there to this day”  “These words must be those of the original author of this description of the dedication of the temple rather than those of the final compiler of the books of Kings (Barker 462).”  This “probably means only ‘from then on’ (Wilcock 403).”  “One is prompted to ask whether the literal ‘to this day’ should be understood as idiomatic for ‘from then on’ or ‘in perpetuity’ (Dillard 42).”  “At some stage the original ark disappeared altogether!  Whatever may be meant by the curious little aside in 5:9b, that the poles on which the ark was carried to its new home ‘are there to this day,’ in the temple known to the Chronicler’s time there was no ark (Motyer 138).”  “The statement that ‘they are still there today’ must have been quoted by Ezra from his sources (9:29), particularly from 1Kgs 8:8, out of those portions that were written before the destruction of Jerusalem in 586 BC.  The ark had been gone for over a century by Ezra’s day (Payne 460).”  “The builders of that second temple had done what they could to reproduce something of the ‘former glory,’ but the splendors of Solomon’s work were beyond them, and there was, literally, an emptiness at the heart of it.  The Chronicler’s sermon, of course, was even better served by the disappearance of the ark than by the replacement of the altar: that really did underline his point that in the last analysis the sign was not nearly so important as the thing signified (Motyer 138).”  “Solomon’s chief fame was his wisdom (9:22-23), a wisdom given him by the God of the heavenly patterns.  Secondly, because he must have realized that there was no intrinsic reason why, if Moses’ altar was dispensable, Moses’ ark should not be equally dispensable.  Thirdly, because the idea that the temple was to be primarily a home for the ark was David’s, not Solomon’s (1Chr 17:1; 28:2), and when Solomon outlines his view of what the temple is for he does not even mention the ark (2:4).  Certainly with respect to the altar, therefore, and in all probability with respect to the ark also, we can see the operation of Solomon’s discerning mind.  The temple will be his first and most concrete piece of work for God, and in it we see him distinguishing between what is important and what is less important.  The similarities between his work and his predecessors’ show us what he regards as obligatory, and the differences show what he regards as optional.  He is under obligation to go back beyond David’s detailed plans (1Chr 28:11ff) to Moses’ scheme for the contents and the disposition of the sanctuary (Motyer 138).”  “These connections are the vital tie-rods running through OT theology as a whole, and uniting it eventually with the NT also.  They are the inner principles.  As to shapes and sizes, quantities and materials, however, Solomon sits loose to tradition; not to the instructions received through his father for what is right for their times, but to the forms of worship that have been reckoned right in other times.  Principles matter.  Forms do not matter, except insofar as they rightly express the principles.  The wisdom to discern between them is a gift greatly to be coveted (Motyer 138).”

10. There was nothing in the ark except the two tablets which Moses put there at Horeb, where the LORD made a covenant with the sons of Israel, when they came out of Egypt.
“nothing was in the ark except the two tablets”  “The statement that nothing was in the ark except the tablets of the law implies familiarity with a tradition that the ark had at one time contained more than the tablets alone (Dillard 42).”  “At various times other reminders of God’s covenant had been placed within the ark (Stewart 52).”  Heb 9:4 … refers to the contents of the Ark, when it stood in the tabernacle and contained the law, Aaron’s rod, and manna (Ryrie 598).”  “Both the golden jar of manna and Aaron’s rod that budded were placed in the ark (Ex 16:33,34; Num 17:10; Lindsell 598).”  “This is no where attested in the OT (Merrill 624).”  “Apparently the latter two items had been lost by this time (Ryrie 526).”  “Some think they were never placed in the Ark, but alongside it (Ex 16:33-34; Num 17:10; Ryrie 526).”  “Ex 16:33-34 and Num 17:10 state that the rod and manna were placed in front of the tabernacle, not in the ark.  But these extra objects may have been added to the original contents sometime later than Solomon.  Or perhaps they had been lost by Solomon’s time (Merrill 624).”

“except the two tablets”  “If the 10 commandments were inscribed on the stones which Moses put therein, it did indeed contain the essence of Hebrew faith (“The tablets were the blocks of stone on which the finger of God had written the 10 Commandments as a summary of His law (Stewart 52).”  “The Chronicler’s reference at this point to the Lord’s Sinaitic covenant may be attributed to the fact that the 10 Commandments, as engraved on Moses’ two tablets of stone, expressed the basic response that God expected from His covenant people, whom He had already redeemed (Ex 20:2; 19:4-6; Payne 460).”  “This emphasis on Torah is to re-emerge a little later as a continuing mandate for king and people, laid on them by the God of the temple (7:17-22; 6:11; Allen 222).”  The ark was “a throne of judgment, for a Holy God shines above the throne, and in the ark itself is that which condemns the sinner before God.  In this ark reposed a copy of the broken law which God had given to Moses in the mountain, and that law speaks of judgment, condemnation and death for the sinner (DeHaan 113).”

“covenant”  “This is a rare mention in Chronicles of the Sinai covenant, but it is clear nevertheless that the exodus from Egypt forms the foundation of God’s promises about the temple and Davidic kingship (1Chr 17:5,21; Selman 319).”  “The law of God constituted the terms of that covenant (Stewart 52).”  “The bond was essentially one of mutual commitment, to which the 10 Commandments bore witness (Allen 222).”  “The tablets could in a sense be called ‘the testimony (25:16,21)’ to the covenant (Payne 460)”.  God’s commitment was grounded in the event of the Exodus, an act of redeeming love: ‘I am the Lord Your God, who brought you out of the land of Egypt (Ex 20:2).’  Equally Israel was committed to God, with an obligation that involved a particular lifestyle, spelled out in Exodus 20:3-17 (Allen 222).”   “For those who are redeemed by grace God’s law is not superfluous, but a guide for living and a daily reminder of the covenant bonds that bind the Redeemer and His people together (Stewart 52).”  “The 10 commandments symboliz[ed] God’s permanent commitment to Israel (Selman 310).”  “The real significance of the ark for Chronicles … is that it stands for the Covenant made between God and Israel at Sinai and the standards which were required of Israel in the context of that relationship (McConville 126).”  “Psalm 132 (which may have been written when David brought the ark to Jerusalem, or when Solomon placed the ark in the temple) reflects on the significance of the ark as a symbol of God’s presence.  The psalmist saw the coming of the ark to its final resting place as a confirmation of the covenant that God had made at Sinai all those years before.  God is faithful to His covenant promises and He requires obedience from those who enjoy His goodness in every age (Stewart 52).”  “The worship-centered new revelation did not eclipse the broader obligations of the old.  This continuity between the revelation of Torah and the revelation of temple teaches a necessary truth (Allen 222).”  “It is in this way that Chronicles can challenge the Church of our day.  The Church knows the same covenant-making God that Israel did, though it looks back supremely to Calvary rather than to Sinai (McConville 126).”  “If we love our Lord, we shall keep His commandments (Jn 14:15; McConville 126).”

11. When the priests came forth from the holy place (for all the priests who were present had sanctified themselves, without regard to divisions),
“all the priests who were present had sanctified themselves”  “The priests, en masse and apparently with some enthusiasm (regardless of their divisions) had consecrated themselves; 1Chr 15:12,14; 2Chr 23:6; 26:18; 29:5; Selman 320).”

“all the priests”  “After the priests withdrew from the temple, they were joined by other priests and Levitical musicians who stood to the east of the great altar (Merrill 624).”

“priests”  “The perspective of the whole book of Chronicles (together with Ezra and Nehemiah) is a priestly one.  The life of post-exilic Judaism was dominated by the concerns of the priests and Levites.  The Chronicler gives us a priest’s-eye view of Solomon’s temple (Stewart 54).”  The priests “were like the civil servants who work closely with national leaders and who gain an insight into the affairs of state.  The priests and Levites were able to see how God worked in the midst of His chosen nation (Stewart 54-55).”  “They represented the whole nation before God.  It is the function of a priest to be a mediator between God and men.  This was symbolized by the priestly procession in 5:12 (Stewart 55).”  “The privileges which the priests enjoyed (that is, being able to draw near to a holy God) are now enjoyed by all God’s people and not just a privileged caste of priests.  We should not view the event recounted in 2Chr 5:11-14 as a mystical experience linked to Israelite sacrifice rituals, but as a gracious encounter between God and His people (Stewart 60).”

“sanctified”  The Hebrew word is qadash.  “The verb refers to a state or the transition into/move towards a particular grade of holiness (Naude 883).”  “The Hithpael perfect denotes the entering of a state of holiness through one’s own fault.  In these cases nothing more than cultic qualification is implied.  A person consecrated himself when he had been temporarily excluded from the life of the community by uncleanness, or when he came into contact with God (Naude 885).”  “Priests and Levites had to consecrate themselves when they approached God or performed cultic duties (Ex 19:22; 1Chr 15:12,14; 2Chr 29:5,34; 30:3,15,24; Naude 885).”  “The people had to consecrate themselves to prepare for the deeds that the Lord would perform among them (Lv 11:44; 20:7; Num 11:18; Josh 3;5; 7:13; Naude 885).”  “The hitp. is also used to depict the celebration of a holy festival (Isa 30:29; Naude 885).”

“The word ‘consecrate’ means ‘to separate’, and that was what the Israelites did when they consecrated themselves at Mt. Sinai.  God had told Moses that the people were to consecrate themselves before the Lord came down upon the mountain (Ex 19:10).  They did this by washing their clothes, abstaining from sexual relations and fencing themselves away from the slopes of the mountain.  When priests were anointed and ordained they were also consecrated, or set apart from ordinary work (Ex 28:41; 30:30).  In consecrating themselves the priests recognized that they were sinful men and that everything they touched was defiled because of their sinful natures.  That is why even our righteous actions are like ‘filthy rags’ before God (Isa 64:6).  Like the rest of the people, they came before God as defiled men and needed to be separated from their sin.  Their ritual consecration reminded them of this spiritual truth, and fostered a broken and contrite spirit among them as they drew near to God (Stewart 57).”

“without regard to divisions”  “Work in the temple was divided among ‘divisions’ of priests, each division or ‘course’ named for its leader (1Chr 24:1; Ryrie 1576).”  David had organized them “into their 24 hereditary courses (1Chr 24:3-19; Payne 460).”  “Dividing the priests into 24 groups meant that each group would serve for two weeks out of the year.  The way the Jewish year was divided meant that their service would gradually move around the calendar.  This arrangement was re-instituted after the Exile and continued into the NT times (Ryrie 639).”  “Priests from all 24 courses helped on this occasion (Ryrie 655).”  “They did not follow the prescribed order of ministry (cf. 1Chr 24:1-19) because of the unique significance of this celebration (Merrill 624).”  “The normal rotations in service could be disregarded on an occasion as significant as this, in which all were present (Payne 460).”

******************

12. And all the Levitical singers, Asaph, Heman, Jeduthun, and their sons and kinsmen, clothed in fine linen, with cymbals, harps and lyres, standing east of the altar, and with them 120 priests blowing trumpets
“Levitical singers”  “The reference to the Levitical musicians in the final paragraph is an addition to the Kings’ version of the account and reflects the Chonicler’s special interests in the musical tradition of the temple (Hill 391).”  “The Chronicler’s interest in the levitical musicians is widely recognized and pervasive (1Chr 6:31-47; 15:16-16:6; 23:5; 25:1-31; 2Chr 20:19; 19:25-29; 35:15; Dillard 42).”  “While blowing trumpets was the only musical activity in which the priests engaged (1Chr 15:24,28), the Levites’ musical service was their major function once the ark was installed (1Chr 6:31-32; 23:30-31; Selman 320).”  “The Levites are exulting in their comparatively new role as God’s singers instead of carrying the ark (1Chr 6:31-32; Allen 222).”  “The levitical musicians of this period, who in a sense formed a type of music guild, took responsibility for the organization of the Psalter and its captions or headings (Devries 590).”  “These ‘Levites who were musicians’ led the people in offering worship as a ‘sacrifice of praise’.  When the people brought a sacrifice to God they offered it through the priests.  This was true, not just of the sin offerings and burnt offerings which were consumed on the altar, but also of the sacrifices of praise with which they worship God (Stewart 56).”  “In this way, they verbalized Israel’s praise in God’s very presence (Selman 320).”

“singers”  The Hebrew word is shir, which the NASB’95 also translates as song-leaders, a well as sing, sang and sung and their various conjugations and related nouns (Thomas 1480).
“Asaph, Heman, Jeduthun”  Corduan refers to these three individuals as “master musicians (203).”  “The united presence of Asaph, Heman and Jeduthun alongside the priests confirms the merging of personnel from Gibeon and Jerusalem (Selman 318).”  “The Levitical singers from Gibeon were under the direction of Heman and Jeduthun, and those from Jerusalem were under the oversight of Asaph (Barber 45).”
“clothed in fine linen”  “The Chronicler is the first OT writer to refer to the ‘fine linen’ worn by the Levites (Payne 460).”  “’Fine linen’ seems to have been their special clothing, since it is mentioned in connection with the Levites only here and in 1Chr 15:27 (Selman 320).”  “This was another requirement of those who served as priests.  Moses was told, ‘Make sacred garments for your brother Aaron, to give him dignity and honor … Make them use gold, and blue, purple and scarlet yarn, and fine linen (Ex 28:2-5)’.  The significance of the ‘fine linen’ is explained in Rv 19:8, which described the beauty of the redeemed multitude of God’s people: ‘Fine linen, bright and clean, was given her to wear. (Fine linen stands for the righteous acts of the saints.)’  These are the righteous actions that God’s people are enabled to perform; they are the fruit of redeeming grace.  We are reminded that holiness of life is not an optional extra for God’s people.  Righteous actions are to be like a garment that covers our lives and marks us out a God’s people (Stewart 57).”

“cymbals”  “The common Hebrew word for cymbals is meziltayim (Barrier ch.1).”  O’Connell translates this “paired cymbals (803).”  “Both artifacts and the OT attest that such cymbals were generally made of bronze (1Ch 15:19).  The thirteen OT uses of meziltayim appear only in the postexilic writings of Ezra, Nehemiah, and 1-2 Chronicles and always with other instruments used in connection with ritual worship (O’Connell 805).”  “The terms meziltayim or selselim (2Sam 6:5; 1Ch 13:8) refer to cymbals.  Ancient cymbals were round flat plates, usually about 5 to 7 inches in diameter and made of bronze (Devries 591).”  “Except for Neh 12:27 (which describes the dedication of the walls of Jerusalem), all uses of these passages describe Levitical worship at the Temple in Jerusalem (O’Connell 805).”


“The loud sounding cymbals of David’s sacred orchestra accented the rhythm of Temple worship (Ps 150:5; 1Co 13:1).  Josephus thought these cymbals were flat, and made of heavy bronze, and when clashed together by the musical director led the other instruments.  Some Assyrian carvings show cup-shaped cymbals with short handles.  A few translators think that the cymbals were castanets, but this seems unlikely (Miller 470).”
“harps”  The Hebrew word is nebel and refers to a leather or ceramic storage vessel (1Sam 1:24; O’Connell 13).”  It is an “uncertain stringed instrument (O’Connell 13).”  “The name of the musical instrument may derive from the similarity of its shape or construction to that of the vessel.  In the OT, nebel usually appears with kinnor (small portable) lyre.  Although on one occasion both instruments are said to have been made from precious almug wood for use in Solomon’s temple (1Kg 10:12), the more common resonator box may have been made from wood, perhaps overlaid with leather (O’Connell 13).”  “The nebel, the second most common stringed instrument and always mentioned along with the lyre, was most likely a type of lyre or harp.  The term is usually translated harp, and at times, lute (Ps 150:3; Devries 591).”  “Since the nebel was one of the processional instruments of the Israelite ensemble used by the cult prophets of 1Sam 10:5 (including also kinnor, top, and halil), it need not have been too large to be carried and played by one person.  Isa 5:12 denounces the use of the same four instruments, ‘(small) lyre and nebel, frame-drum and pipe/shawm,’ during self-indulgent banquets.  Thus it was an instrument used both in cult worship (Amos 5:23) and for nonreligious festive occasions (Amos 6:5; O’Connell 13).”


“The skin, bottle-shaped nebel was another stringed instrument (an angular harp like the Egyptian and Assyrian ones); possibly prophets played such ‘harps’ (1Sam 10:5).  Other shapes of harps and lyres in vogue included the widely popular U-shaped lyre seen on Jewish coins, perhaps like the one that David played (1Sam 16:23).  Some believe the Jewish nebel may have been a harp or a dulcimer.  The latter, a zitherlike instrument having a shallow trapezoidal box and as many as 18 quadruple strings tuned by pegs, is popular in Iran and Iraq.  John Garstang believed the nebel may have been a psaltery which was probably a zither of triangular harp similar to the Greek trigon, or a lute, which in many passages is mentioned along with the lyre as complementing it.  George Post believed that the nebel was an Assyrian type of triangular harp, carried by a strap around the waist of the player as he held it upright and strummed.  The harp family has led to endless confusion.  If we translate the first instrument mentioned in ASV Ps 32:2 as ‘harp’ then the second one proves to be ‘a psaltery of 10 strings.’  The AV mentions in this one verse three instruments: harp, psaltery, and ‘an instrument of 10 strings’ (Miller 470).”
“lyres”  The Hebrew word is kinnor; a small, portable lyre (O’Connell 666).”  This “is the first musical instrument mentioned in the Bible (Gn 4:21) and is the only stringed instrument mentioned in the Pentateuch.  It is the one instrument with which Laban the Syrian would have wished to send Jacob on his way, had he not departed so suddenly (Gn 31:27).  This illusion suggests that the instrument may have been of Syrian origin. **** “The strings were played with the hand (1Sam 16:23), though it is uncertain whether a plectrum was used.  The kinnor is mentioned among four instruments of a typical Israelite ensemble: kinnor, nebel, top, and halil (O’Connell 666).”  “While the kinnor may have been considered an archetypal instrument, being mentioned with the ugab (harp(?)/flute(?), in the primordial saga (Gn 4:21), the two may serve together as a syntheton for all (stringed?) musical instruments (O’Connell 666).”

“A very old type of Hebrew stringed instrument was known as the kinnor, a lyre (‘harp’ in some versions) of almug or other wood, trimmed sometimes with amber or metal, and fitted in earliest times with twisted grass and later with sheep gut strings.  Kinnors were probably small, portable lyres such as the exiled Israelites hung on the trees of Babylon when they sat down to rest after their captors had compelled them to sing ‘the songs of Zion.’  A lyre differs from a harp in having two upright arms joined by a crossbar at the top;  Hebrew lyres often had six strings (Miller 469).”
“standing east of the altar”  “As the Levites entered from the courtyard outside the sanctuary where the rest of the nation was gathered, they ‘stood on the east side of the altar,’ facing the Most Holy Place where the cloud representing God’s presence was to settle.  Physically they stood between the people and the cloud (Stewart 56).”  “Their position ‘east of the altar’, i.e. between the great bronze altar in the courtyard and the temple door, demonstrated their unity with the people and their closeness to God (Selman 320).”

“120”  “The 120 priests probably represented an ad hoc group of musicians, in keeping with the fact that the priests were not serving in their usual divisional rotations (v.11), though it is possible also that they consisted of 5 representatives from each of the 24 courses (Dillard 42).”  “The ‘120 priests sounding trumpets’ may suggest a figure of five drawn from each of the 24 priestly courses (1Chr 24:4; Payne 460).”

“trumpets”  The Hebrew word is chatsotsrah, used 29 times in Scripture (Thomas 1395).  “The chatsotsrah was a straight trumpet made from hammered metal (silver or perhaps bronze).  Israelite tradition records that a pair of such trumpets were sounded by the priests to signal the convening or dispersing of the tribes (Num 10:2,8).  Ostensible preexilic writings regard the chatsotsrah, like the shophar, as a non-musical signal instrument.  It is mentioned in postexilice writings as sounded together with the horn (shophar) and/or cymbals (1Ch 15:28a; 16:5-6,42; 2Ch 5:12b-13; Ezra 3:10); however because of the segregation of this group from that of (large) lyres/harps, (small) lyres, and cymbals (1Ch 15:16,19-21; 2Ch 5:12a; 29:25), it is uncertain whether the (large/standing) lyres/harps and (small) lyres, mentioned in 1Ch 15:28b; 2Ch 5:12a; 29:25; Neh 12:27 were thought to have been played simultaneously with the horn or trumpets, mentioned in 1Ch 15:28a; 2Ch 5:12b; 29:26-28; Neh 12:35,41; O’Connell 248).”

“Trumpets were used as early as the Exodus, at Sinai (Ex 19:16).  Moses, in obedience to God’s command in the Wilderness, had his metalworkers make of beaten or turned silver two long trumpets to call the congregation to the tent of meeting and to give signals on the journeys from one camp to another.  One trumpet call was to summon the princes commanding their groups.  The first blast meant that the camps pitched on the east should resume their journey; the second for the camps on the south.  Throughout the generations ‘the sons of Aaron, the priests,’ continued to sound the worship call on the trumpets of Israel to remind the people of their deliverance from their enemies and to resound ‘in the day of gladness, and in … the set feasts, and in the beginning of  … months … over burnt offerings, and over the sacrifices of peace offerings (Num 10:1-10; Lv 25:8-11; ASV Ps 81:2ff; 2Ch 5:12).  Israel also used trumpets for war signals.  When Gideon wanted to muster followers be blew a trumpet to beat down the ‘children of the east’ encamped in the Valley of Jezreel.  The trumpet was also used to signal ‘cease fighting (2Sam 2:28); to announce feasts (Ps 81:3); and to warn (Jer 6:1; Ezek 33:4ff; cf. Mt 6:2, the Pharisees sounding trumpets).  No other instruments were as vital to the religious life of the Jews as the two long silver trumpets which Moses fashioned, according to the Numbers record, at God’s command.  Little wonder that the designed of the Arch of Titus in the Roman Forum, wishing to depict the humiliation of the Jews in A. D. 70, showed their trumpets being carried away along with their golden candlestick.  Trumpets appear in Apocalyptic passages (Rv 8:2,6; Miller 468).”
13. In unison when the trumpeters and the singers were to make themselves heard with one voice to praise and to glorify the LORD, and when they lifted up their voice accompanied by trumpets and cymbals and instruments of music, and when they praised the LORD saying, “He indeed is good for His lovingkindness is everlasting,” then the house, the house of the Lord, was filled with a cloud,
“unison”  “Their unity is underlined by a double expression, ‘in unison’ and ‘as with one voice’ (Selman 320).”  “What is unique is the absence of competition.  Each division was committed to singing the praises of the Lord and worshiping Him in an appropriate manner (Barber 45).”  “Twice in this verse the Chronicler mentions the harmony that was evident in what they did.  They ‘joined in unison,’ ‘as with one voice,’ to give thanks to the Lord.  This musical harmony represents the deeper spiritual harmony that is always found in the hearts of those awakened by the Holy Spirit (Eph 4:3-6; Stewart 57-58).”  “This was the unity that God delights to bless (Ps 133:1-3) and it was found among the priests who went up with the ark to the temple (Stewart 58).”

“voice accompanied”  “The Chronicler … was primarily interested in vocal music.  He quotes hymns, psalms and doxologies in his text, and shows that instruments were made primarily to accompany the choirs.  The Temple music involved the use of large orchestral ensembles, as did the shrines of Egypt, Elam, and Babylonia.  The unaccompanied singing of modern cantors did not spring from ancient Biblical customs (Miller 468).”
“instruments”  The Hebrew word is keli which 
“of music”  The Hebrew word is shir which the NASB’95 also translates as: musical, sing, singers, singing, song and songs (Thomas 1480)
“when they praised the Lord”  “A total of 120 priests with their trumpets lent additional power and volume to the orchestra (Corduan 203).”
“saying”  “They sing what was in fact the favorite chorus of the post-exilic people of God (Allen 222).”  “The same chorus had been included in David’s ark service according to 1Chr 16:34 (Allen 223).”

“He indeed is good for His lovingkindness is everlasting”  This “hymnic refrain … is a liturgical response associated with other festal gatherings in Chronicles (1Ch 16:34,41; 2Ch 7:3,6; 20:21; Ps 136:1 and the repeated refrain; Hill 391).”  “The quotation from the Psalms encapsulates in a sentence what the entire temple project was about, that over the years since God’s first promise to David (1Chr 17;12), God’s faithful love had ensured the project’s success (Selman 320).”  “This was the same chorus that David and the musicians had sung when the ark was first moved to Jerusalem (1Ch 16:34,41), and which appears many times in the Psalms (Ps 106:1; Corduan 203).”  “These words were frequently used as a refrain in the psalms (Ps 100:5; 106:1; 107:1; 118:1).  It is repeated 26 times throughout Ps 136, which lists many instances of God’s faithfulness in the history of Israel.  We also find these fords in 1Chr 16:34, when David rejoiced that the ark had at last come to Jerusalem … and 2 Chr 20:21, when King Jehoshaphat led the people into battle against the Moabites and Ammonites (Stewart 55).”  “Even [this] psalm-fragment … one of Chr.’s rare changes from 1Kng, seems deliberately to point forward into a future that holds unlimited possibilities (McConville 125).”  “Their words rang true because they reflected their experience in God’s grace.  How important it is for those who lead the worship of God’s people to know God’s grace and greatness as they feed on His Word and walk with Him day by day (Stewart 55)!”

“good”  “The word ‘good’ calls to mind God as Creator and the goodness of His creation, while ‘love’ evokes the Mt. Sinai experience and God’s covenant relationship with Israel (Hill 391).”  “Underlying the temple was the person of God: ‘He is good’.  That is why He responds to Israel’s worship with what later Jews called the shekinah glory (Selman 320).”  “On account of their privileged position, the priests were equipped to lead the people in worship.  They were in a position to observe that the Lord ‘is good’ to His people (Stewart 55).”

“lovingkindness”  “In their praise the musicians sang of the Lord’s goodness and love (hesed, ‘loyal love;’ cf. 2Chr 6:14; 7:3,6; 20:21; (Merrill 624).”  “They praised Him for His hesed, ‘lovingkindness,’ covenant faithfulness’ that had brought the entire building project to completion (Barber 45).”  “The idea expressed by the word hesed, here rendered as God’s ‘love,’ means more specifically His ‘faithfulness’ (1Chr 16:41; Payne 460).”  “God’s steadfast love is His supreme attribute as Lord of the covenant, so that its celebration is fitting in this service of thanksgiving and praise to mark the installing of the ark of the covenant (Allen 222-223).”  “Everyday [the priests] saw the signs and seals of God’s covenant love as they were enacted in the ordinances of the old covenant (Stewart 55).”  “God’s steadfast love is a love that makes the future bright with hope.  A new era was dawning for God’s people and its keynote was to be His ‘steadfast love for David (6:42),’ a love that met His people’s repentance with forgiveness and blessing (7:14; Allen 223).”

“the house of the Lord, was filled with a cloud”  “This was not the first time that God had shown Himself in this way.  He had also done so when He gave Moses the 10 Commandments (Ex 19:9) and as an indication of His presence in the holy of holies of the tabernacle (Lv 16:2).  The message was clear: God had taken possession of His new sanctuary (Corduan 203).”  “As the ark now comes to its resting-place, the Temple is filled with a cloud and, like Moses, the priests cannot minister because of the presence of the Lord’s glory.  The point of this reminiscence of Moses is to suggest that in Solomon’s day, as in his, the people of God are on the verge of something new and great (McConville 125).”  “This was an extraordinary manifestation of God’s presence (Stewart 60).”  “The descent of the cloud (Shekinah) signified that God’s presence now abode in the most holy place in a localized sense (Ex 40:34-35).  From then on God dwelt there among His people until the Babylonians destroyed the Temple in 586 B.C. (Constable 10).”  “Like the cloud which subsequently fills the temple, the ark symbolizes God’s presence, so that the chapter describes God taking up residence at the center of His people’s life (Selman 316).”  “Interestingly, there is a similar appeal to the glory that enveloped the tabernacle in a description of the beginning of the Christian era: ‘The Word became flesh and dwelt’ – one might say ‘tabernacled’ to bring out John’s thought – ‘among us, and we beheld His glory (Jn 1:14).  In Jesus there was a new manifestation of divine presence (Allen 224).”

“the house of the Lord”  “The Fourth Gospel develops that imagery by giving to Jesus the value of the temple (Jn 2:19-22).  What the temple was, now He is: the new dispensation is described in the language of the old (Allen 224).”

“filled with a cloud”  “Now the resting place of the ark is authenticated as in accord with the will of God.  The narrative deliberately harks back to the parallel in the old age: God is affirming the new sanctuary in the same way, and the same repetition is corroborative (Allen 223).”  “A cloud symbolizing God’s presence filled the house (Ex 40:34-35; Ezk 43:4).  This marked the acceptance by God of the temple as the place of sacrifice (Thompson 224).”  “The Lord showed His approval by filling the temple with the cloud of glory, which represented His presence in the temple (Ex 40:34-35; Ezk 10:34; Merrill 624).”


“When God’s people set themselves apart to worship Him in an appropriate manner, He will most assuredly respond with some indication of His approval.  On this occasion it was His descent in a cloud.  The rabbis called this the Shekinah, for it veiled His glory while indicating in a definite manner His presence in the midst of His people.  The Lord does not always manifest Himself in the same way, and so we should not look outward for physical phenomena as a sign of His blessing nor inward for some emotional reaction.  Our responsibility is to worship Him in sincerity and truth, not seek for some special sign or feeling (Barber 45).”

“The Chronicler’s expanded account places the Lord’s filling the temple in the context of a great celebration of praise and affirmation of faith as if to encourage future generations of Israel to continue praising and worshipping God until His glory returns (Thompson 224).”  “Both in the case of the ‘cloud’ and the ‘glory’ filling the temple, the associations with Moses are very close (Ex 40:34-35; Selman 320).”  “At the dedication of the Mosaic tabernacle, almost 500 years before Solomon, the cloud of God’s glory had filled that earlier sanctuary (40:34-35).  In the days just before the Exile, Ezekiel had envisioned the sin of Israel as driving the glory cloud out of the sanctuary (Ezk 10:18-19; 11:23); and it had not returned to the second temple of Ezra’s day (Payne 460).”  

“cloud”  “The concluding words, about the presence of a ‘cloud,’ have provoked a series of skeptical explanations.  Some have suggested that ‘the temple was filled with a blinding cloud, doubtless from the censers’.  Others have referred to smoke caused by the fire from heaven; but this event did not occur until the situations described in ch. 7, and even there (7:1) it is distinguished from ‘the glory’ (Payne 460).”


“The cloud as a symbol of the presence of Yahweh is mentioned several times in the OT (Ex 13; Num 9; Ezk 10:3-4; Thompson 224).”  “The cloud, which was in fact ‘the glory of the Lord,’ had first guided the people of Israel out of Egypt (Ex 13:21-22) and then through the wilderness (40:36-38); and it is associated with the angel of God (14:19; 23:20-23), presumably the preincarnate presence of Christ (Payne 460).”  “It appeared during Christ’s first coming (Mt 17:5; Ac 1:9), and it will accompany His glorious second advent (Ac 1:11; Rv 1:7; 14:14; Payne 460).”


“This cloud was associated with God’s anger.  A holy God cannot bear to let evil continue in His presence.  He will certainly punish the wicked.  When the people of Israel came into the promised land, in the time of Joshua, there was often a pall of smoke hanging over the land because of God’s judgment upon the notoriously sinful inhabitants of the land (Josh 8:20; Gn 19:28).  In Rv 19:3 this smoke of divine judgment becomes an occasion of rejoicing for the redeemed as they see the city of evil destroyed in the final judgment (Stewart 59).”


“This cloud was associated with the mystery surrounding God.  At Sinai smoke hid the face of God so that the people could not see Him.  Only Moses and Joshua went onto the mountain and into the cloud so that they could speak with God; but to the people God was a hidden mystery, who revealed Himself through a mediator.  Both in Ex 40:34-35 and in 2Chr 5:11-14 even the priests were driven from God’s presence when the cloud came into the Most Holy Place (Stewart 59).”


“This cloud also represented the awesomeness and majesty of God.  This aspect of God’s character is not appreciated as it ought to be by many Christians today.  May churches focus almost exclusively on the love of God and have little to say about the fear of God.  Yet it is impossible to know God as He really is without being awestruck by His infinite greatness.  When God draws back the curtain of His mystery to reveal what is normally hidden from our gaze, we recoil because of our fallen humanity.  That was the experience of Isaiah when he saw the Lord ‘seated on a throne, high and exalted (Isa 6:1)’.  When Peter, James and John saw our Lord transfigured upon the mountain, and heard the Father’s voice, ‘They fell face down to the ground terrified (Mt 17:6; Stewart 59)’.”

14. So that the priests could not stand to minister because of the cloud, for the glory of the LORD filled the house of God.
“the priests could not minister”  “The account of the is told from a priestly perspective in terms of their service rendered in the temple (Hill 391).”  “Now, in Jerusalem, the glory of the Lord so filled the Temple that the priests though they had sanctified themselves, were unable to carry out any of their regular duties (Barber 46).”  “The cloud was so dense that the priests could no longer see what they were doing, so they had to stop their activity (Corduan 203).”  “The temple could never belong to humankind, not even to priests who, though they had sanctified themselves, now found it quite impossible to carry out any of their prescribed tasks (Selman 321).”  “These chapters are not so much about the temple of God as the God to whom the temple belongs.  There is no better illustration of this than 5:13c-14, where the priests are unable to carry out their expected duties because of the overwhelming effect of God’s glorious presence.  In other words, as soon as the temple is opened for business, all the carefully planned ceremonies and services have to be suspended because God takes over the entire building for Himself (Selman 315-316).”  “At times the Lord has to stop us in our tracks to teach us that lesson, just as these priests were stopped in theirs.  Yet, far from being frustrated at their temporary idleness, we can be sure that they would have been rejoicing in the knowledge that God had drawn near to His people (Stewart 60).”

“the glory of the LORD filled the house of God”  “Vv. 13c-14 have strong echoes of the revelation of God’s glory at the Tent’s dedication ceremony (Ex 40:34-35; Selman 317).”  “Just as a visible manifestation of the presence of the Lord had descended on the tabernacle at Sinai, so now the Lord came to take up His abode in the temple (Ex 40:33-35; Ezk 10:3-5,18-19; 43:4-5; Barker 462).”  “The temple is to be for God’s glory, not for that of human begins, as part of His purpose to forgive, heal, and restore His people (7:14; Selman 316).”  “The cloud of God indwelling the temple also indicated that God was pleased with the temple.  His presence remained in the temple until Ezekiel’s day, when the sins of Israel caused it to leave the temple (Ezk 10; Lindsell 598).”  “This kind of revelation of the glory of God to the priests indicates the kind of God we serve and the impact that His presence makes upon sinful men (Mt 14:33; Lk 5:8; Rv 1:17; Stewart 60).”  “His presence was the basis of Solomon’s prayer address to the people and His prayer that followed (Constable 10).”
“the glory of the LORD”  “The OT sense of divine glory merely prepares the way for its full revelation through the earthly and the exalted Christ (Jn 1:14).  It is particularly associated with certain special moments of Jesus’ life, including His birth (Lk 2:9), His transfiguration (Lk 9:32), His cross (Jn 12:23; 13:31-32; 17:1ff.), His ascension (Ac 1:9-11), and the coming of His kingdom (Mt 24:30; 25:31).  God’s glory, however, is not confined to the Son of God, but is also granted to believers through the work of the Spirit (2Co 3:18).  The NT also maintains a strong link between worship and the experience of divine glory, sometimes in the context of OT symbolism such as the ark (Heb 10:19-22); Rev 11:9).  As at the temple dedication, such experiences of God’s glory can continue to be quite overwhelming, such as the revelation of the risen Christ given to John (Rv 1:12-18; Selman).”


“The Shekinah, the radiance, glory or presence of God dwelling in the midst of His people, is used by Targumist and Rabbi to signify God Himself, for legal Judaism dislikes ascribing form or emotion to deity.  Nevertheless the God conceived in purified human terms inspired the noblest prophetic utterances, whereas the legalist God became cold abstract, aloof.  The Shekinah, nearest Jewish equivalent to the Holy Spirit, became, with other OT ideas or derivatives (Word, Wisdom, Spirit, etc.) a bridge between man’s corporeality and God’s transcendence.  The term is post-biblical, but the concept saturates both Testaments.  It underlies the teaching that God dwells in His sanctuary (Ex 25:8), or among His people (Ex 29:45).  These and cognate passages use the root verb sakan, ‘to dwell,’ from which Shekinah is derived (R. Stewart 1101).”


“The glory of God (kabod in the Heb. Bible, doxa in LXX and NT) is another name for the Shekinah.  The Heb. and Gk. words may be applied to the glory of mere human beings, such as Jacob (Gn 31:1) or Solomon (Mt 6:29), but it is clear enough when they refer to God.  Thunder, lightning and cloud may be the outward concomitants of God’s glory (Ex 19:16; 24:15ff; Pss 29;97;Ezk 1:4); or it may be specially associated with the tent of meeting (Ex 40:34-38) or with the Temple (Ezk 43:2,4); but it is manifest also in creation (Ps 19), and possesses elements more numinous and mysterious than any of these (Ex 33:18-23).  In fact, the glory of God regularly become more glorious when it is deliberately divorced from Temple or mercy-seat (R. Stewart 1102).”


“Kabod is a technical term for God’s manifest presence.  The normal use of the expression kabod yahweh, the glory of the Lord, is as a technical term for the Lord’s manifest presence with His people (Collins 581).”  “Usually we read of God’s glory (manifest presence) filing the tent or temple (Ex 40:34,35; 1Kgs 8:11 = 2Chr 5:14; 7:1-2; Ezk 10:4; 43:5; 44:4; Collins 582).”

“house of God”  “The temple became the house of God when the cloud of God’s glory, the symbol of His presence, filled it (Lindsell 598).”
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