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2 Chronicles 6

1. Then Solomon said, “The Lord has said that He would dwell in the thick cloud.
“He would dwell in a thick cloud”  “The first two verses of 2 Chronicles 6 are a reflection of the immediately preceding event (5:11-14), when God had demonstrated His approval on the king’s relocation of the ark in the temple.  The Lord’s words that he mentions, about dwelling ‘in a dark cloud,’ refer to God’s presence on the top of Mount Sinai, shrouded in a cloud (Ex 19:9; 20:21), and also in the Mosaic tabernacle, as veiled off in its most Holy Place (Lv 16:2; Payne 461).”  “The appearance of the glory of God in the cloud (5:13-14) reminded Solomon that God had made His presence known to Moses in the same way though in a much more modest tent, or tabernacle (Merrill 624).”  “The darkness of the most holy place was a dwelling suited to thick darkness (Ex 20:21).  The picture is thus linked with the cloud of 5;13-14 and also with the thick darkness of Sinai.  Once again the Chronicler points out a continuity between past revelation and the temple.  This small structure in Jerusalem, moreover, was the place where divine transcendence and divine immanence would meet (Thompson 227).”  “With no windows to give light, the temple lay in darkness.  The light of the temple came from the candles, but most of all from the presence of God, who is light.  God was the light of the world before He created the sun, and He will be the unique source of light for the New Jerusalem (Rv 21:23; Lindsell 598).”

2. “I have built You a lofty house, and a place for Your dwelling forever.”
“lofty house”

“a place for Your dwelling forever”  “The Lord would dwell in a more permanent magnificence (Merrill 624).”  “On the one had, no building, not even the whole earth, could contain God.  He dwells in thick darkness, and indeed He fills all.  On the other hand, in some special way God would be here, in this temple, more than in any other place (Thompson 227).”  “Though the purpose of the temple was for the Lord ‘to dwell’ there ‘forever,’ there was still the attached condition that Israel must continue faithful (7:19-20; Mt 23:37-38).  They did not; and the temple was twice destroyed (586 BC and AD 70).  But Christ promised that He will yet reign on Mt. Zion (Mt 23:39) and rule forever in the New Jerusalem (Rv 21:2; Payne 461).”  “Perhaps this helps us understand the mystery of the incarnation of God in Christ – while God fills the whole universe, He also is specially present in the person of Christ.  This is why Jesus referred to His body as a ‘temple (Jn 2:20-21)’ (Thompson 227).”

*************

3. Then the king faced about and blessed all the assembly of Israel, while all the assembly of Israel was standing.

“Then the king faced about”  “While he was speaking with God (vv.1-2), Solomon had been facing the temple and the cloud of the divine Presence that filled it.  Now, for his address (vv.3-11), with its blessing on the people, Solomon turned around and faced east, toward the crowd that stood beyond the altar (Payne 461).”

“blessed all the assembly of Israel”  “Solomon has called this assembly for no mundane purpose, but for an encounter with God, and He intends not only to bless the Lord, but to bless his people (Wilcock 1987, 144).”  “The fact that he blesses the people implies not only that he cares for their welfare, … but that for all his enormous gifts it is God’s power that he calls into action on their behalf.  No doubt he is, as God’s servant so often is, the answer to his own prayer.  But having in the first instance taken his people’s needs to God in prayer, when he asked in 1;10 for the gift of wisdom (‘for who can rule this thy people, that is so great?’), he does not then rely on the gift once given, but here again – and, we may presume, often in the coming days – asks that God will bless them (Wilcock 1987, 145).”

“blessed”  “Turning from facing the temple to face the assembly of Israel, Solomon blessed the people as David once had blessed a national cultic assembly, assuming what was usually a priestly function (1Chr 16;2, 43; 2Chr 31:8; 1Kgs 8:55; Thompson 227).”  “Even when Solomon blessed the people in his priestly role (1Chr 16;2), he acted as the people’s representative rather than one completely set apart for religious duties.  He prayed as a sinner, as one of the people (v.36; Selman 324).”  

“all the assembly of Israel”  “The motif of ‘all Israel,’ so significant for the Chronicler, is brought forward at this critical point as Solomon addressed ‘the whole assembly of Israel’ in preparation for his prayer of dedication (Thompson 227).”  “This phrase is taken over from 1Kgs, but it fits in with Chronicles’ theme that the temple is for the people, not just the king (2Chr 5:2-3; 1Chr 13:2ff; 15:3; Selman 323).”

4. He said, “Blessed be the Lord, the God of Israel, who spoke with His mouth to my father David and has fulfilled it with His hands, saying,
“Blessed”  The God of Israel (the whole nation) is praised because the fulfillment of God’s promise has taken place (chp 5; Thompson 227).”  “God’s words and actions were the outworking of His sovereign plan.  In this blessing Solomon lays stress upon that fact.  God’s sovereignty became, for him, a reason to praise God and an encouragement to trust God (Stewart 61).”

“who spoke with His mouth to my father David and has fulfilled it with His hands”  “Of course, Solomon knew that God is a Spirit and that He does not have hands or a mouth, as we have.  The language is anthropomorphic.  Solomon speaks figuratively of God having a mouth to speak to His people, and hands with which to bless them (Stewart 61).”

“who spoke with His mouth to my father David”  “The divine promise to David is not cited in any of its canonical forms, but appears rather to be a free composition integrating the choice of Judah and Jerusalem (1Chr 28;4; 2Chr 12:13; 33:7) and of David (1Chr 17; 28:2-10; Dillard 47).”  “Solomon’s blessing on Israel consisted of a recalling of God’s verbal promises to David – that the temple would be built and David’s dynasty established (v.10; 1Chr 17) and of God’s material fulfillments of them (Payne 461).”  “Solomon’s address … concentrates on God’s promise to David to provide a house 9temple) as a permanent resting place for the ark, which was not achieved since the days of the exodus (Thompson 227).”

“fulfilled with His hands”  This phrase means “in history” (Payne 461).”  “God is not distant from the lives of His people; for His hand is continually upon them (Stewart 61).” “The mention of God’s hands (lit. ‘fulfilled with His hands’) really means that God’s actions have confirmed His words – it is as if God’s unseen hands were active in all the human hands who contributed to the construction work (1Chr 29:16; Selman 324).”

5. “Since the day I brought My people from the land of Egypt, I did not choose a city out of all the tribes of Israel in which to build a house that My name might be there, nor did I choose any man for a leader over My people Israel;
“Since the day I brought My people from the land of Egypt”  This phrase “is based on 1Chr 17:5, and the rest of vv.5-6 follow 1Chr 28:4-6 closely (Selman 324).”  “While the Chronicler does not place as much stress on the exodus as did some of the earlier writers in Israel (Kgs 8:21,51,53 with 6:11), the deliverance of Israel from Egypt was important for him (1Chr 17:21; 2Chr 5:10; 6;5;7:22;20:10).  However, in Solomon’s address to the assembly he was stressing the fulfillment of God’s promise to David more than the exodus (Thompson 227).”  “The exodus age had been overshadowed by a new revelation of God in the election of David as king and of Jerusalem as the place of God’s special presence (Allen 224).”  “The exodus will henceforth be less spoken of as the renewed covenant of the monarchy comes to the fore (Wilcock 1987, 146).”

“I did not choose a city”  “From the time of the Exodus to the building of the temple, God had not chosen a permanent dwelling (1Chr 17:4-6; Dillard 47).”

“that My name might be there”  “The temple was especially associated with God’s Name (vv.6-10).  This typically Deuteronomic idea fits in well with the chapters over-all sense of God’ presence in earth and heaven, though here it extends to the idea of God’s choice (vv.18-21; Selman 325).”  That God’s name; “His very presence,” would be in the temple was a fulfillment of God’s promise to David (Payne 461).”  “The important notion of fulfillment is expressed through a series of anthropomorphisms.  God has fulfilled with his hands (v.4,15) what he promised with his mouth (vv.4,10,15)  These phrases are typical of chapters 6-7, where various physical terms are attributed to God.  As well as hands and mouth, His eyes (vv.20,40; 7:15-16), His ears (v.40;7:15), even His heart (7:16) are said to be present in the temple.  Though only Jesus is God incarnate, the temple was clear sign that God in all His being was committed to living among His people (Selman 324).”

6. but I have chosen Jerusalem that My name might be there, and I have chosen David to be over my people Israel.
“I have chosen Jerusalem”  (cf. 1Chr 22:1; Payne 461).  “The point is made that now, with the completion of the temple, it was clear that God had chosen Jerusalem as the place for His Name to be (Thompson 228).”  “It had been the practice of Abraham, Isaac and Jacob to set up altars from time to time while God’s people were still a single family.  This privilege had been greatly abused over the years and the heads of many families introduced idolatrous practices into their worship.  The construction of the tabernacle as a centralized way of worshipping god was intended to check this tendency to fall into sin.  Yet even the tabernacle did not prevent do-it-yourself religion.  Therefore God promised Moses that He would designate a central place of worship (Dt 12:5-6; Stewart 62).”  “Jerusalem was to be unifying focus for an often divided people (Stewart 62).”

“I have chosen David to be over my people Israel”  “The building of the temple and the establishment of the Davidic dynasty as a consequence of the divine promise was the important focus for the Chronicler (1Chr17; Thompson 227).” “The point is made that … David (and His dynasty) was appointed to rule God’s people Israel (that is, all Israel) (Thompson 228).”  Solomon “praised God for having fulfilled His promises to David by choosing him and his dynasty (Merrill 624).”“This great covenant which God graciously made with David included the following provisions: 1) David would have a son who would succeed him and establish his kingdom (2Sam 7:12); 2) that son (Solomon), rather than David would build the Temple (2Sam 7:13a); 3) the throne of Solomon’s kingdom would be established forever (2Sam 7:13b); 4) though David’s sins justified chastening, God’s lovingkindness (Heb. ‘hesed’ steadfast love) would be forever (2Sam 7:14-15); 5) David’s house, kingdom, and throne would be established forever (2Sam 7:16).  The covenant did not guarantee uninterrupted rule by David’s family (and, in fact, the Babylonian Exile interrupted it), but did promise that the right to rule would always remain with David’s dynasty.  Jesus Christ is the ultimate fulfillment of these promises (Lk 1:31-33) and, although at this present time He is not ruling from the throne of David (Heb 12:2), at His second coming He will assume this throne (Ryrie 472).”
“I have chosen”  “The focus on God’s choice in vv.5-6 is emphatic and unusual (it is paralleled in Chronicles only in 1Chr 28:4-6).  Here God’s original choice of David and Jerusalem is in mind, rather than Solomon as in 1Chr 28.  This specific link of chosen king and chosen city is rare in the OT, being found mainly in the Psalms (Ps 2;6-7; 78:67-72; Selman 325).”

7. “Now it was in the heart of my father David to build a house for the name of the Lord, the God of Israel.
“V.7 is based on 1Chr 22:7;28:3; Selman 324).”

“It was in the heart of my father David to build a house for the name of the Lord”  This emphasis is “the rather surprising commendation for David’s heartfelt desire to build the temple, in contrast to his previous disqualification because of his wars (v.8; 1Chr 22:8-9; 28:3).  In fact, this is a complementary rather than contradictory statement.  It confirms that David’s disqualification was not due to sin, but because the concept of God’s rest must be regarded as the unique and final stage in building the temple (v.41).  David’s motives actually set a pattern for others to follow, for a right attitude of heart is essential for any worship (vv. 14,30; 1Chr 29:17-19; Mk 7:6; Selman 325).”

“name of the Lord”  “The term ‘name,’ which occurs 14 times in this chapter and 14 times elsewhere in 2 Chronicles, refers to God’s attributes or presence (1Chr 13:6; Merrill 624-5).”

8. “But the Lord said to my father David, ‘Because it was in you heart to build a house for My name, you did well that it was in your heart.
“the Lord said to my father David”  “Solomon’s thoughts on David’s relationship to the temple repeat [David’s] own words from 1Chr 28:2-3 (Payne 461).”  “As above (vv.4-6) the report of the divine revelation to David is a digest of utterances (1Chr 17:4-14; 22:7-10; 28:2-7), rather than a precise quotation of any one (Dillard 47-48).”

9. ‘Nevertheless you shall not build the house, but your son who will be born to you, he shall build the house in My name.’
“you shall not build the house”  This phrase “has close parallels in 1Chr 17;4;22:8;28:3 (Selman 324).”  “The earlier history gave the reason for David’s inability to build the temple as the warfare on all sides that had consumed his time (1Kgs 5:2-3); the Chronicler shifts the emphasis slightly, giving as the reason the amount of bloodshed associated with David in contrast to Solomon, a man of peace (1Chr 22:8-9; 28:3; Dillard 48).”  “Building the temple was in David’s heart, but since he was a man of war, he was denied his desire (1Chr 22:8-9; 28:3; Thompson 228).”  “David had been chosen by God to be a warrior and a king, but David had not been God’s choice to build the temple that was about to be dedicated (Stewart 63).”  Solomon “is doing what David could not do, for where David fought to establish the kingdom, captured Jerusalem, and brought the ark there, Solomon’s rule is centered on the continuing presence of the ark in its permanent home (Wilcock 404).”

“your son who will be born to you, he shall build the house”  “Solomon was chosen by God to bring God’s building plans to a climax (Stewart 63).”  “It was not because Solomon was a great man that God blessed him.  It was because God chose him to complete this great work that he blessed him with such singular giftedness.  God chose him to do a great work and equipped him for his calling (Stewart 64).”  This phrase “should be compared with 1Chr 17:11-12; 22:9-10; 28:6 (Selman 324).”

10. “Now the Lord has fulfilled His word which He spoke; for I have risen in the place of my father David and sit on the throne of Israel, as the Lord promised, and have built the house for the name of the Lord, the God of Israel.
“Now”  Solomon “understands the ‘theology of Now,’ relating these things to the present experience of God’s people.  All this he grasps, as fully as the gift of God enables him, and sets it forth to his people (Wilcock 1987, 146).”

“Now the Lord has fulfilled His word which He spoke”  “This entire speech is shot through with the conviction that God’s words have been fulfilled in every detail (Selman 325).”  “Solomon gives thanks for the way God has made the recent sequence of events possible.  He mentions three things: (a) that he succeeded David as king, (b) that he has been enabled to build the temple, and that the ark has been placed in its proper home (v.11).  Al this is the fulfillment of what God had said to David (v.5) and of the covenant made in the exodus vv. 5,11; Selman 324).”  “God fulfills (vv.4,10,11) what appear to be two prophecies (vv.5-6,8-9) given to David.  In reality, these ‘prophecies’ are an amalgam of three earlier versions of the Davidic covenant (for Chronicles’ tendancy to condense various divine messages into a single unit, cf. 1Chr 10;13;11:3; Selman 324).”  “It is for this reason that we can say that the present passage is a beginning as well as an end, for it not only signals a fulfillment of God’s plans for Israel, but also becomes a reference point for the stories of subsequent kings.  The issue with each of them is whether they were able to secure the blessings of God through obedience.  And the Chronicler’s purpose is to present the people of his time with that challenge (McConville 126).”

“the Lord has fulfilled His word”  “David had not been allowed to build the temple but God in His infinite grace had ordained that Solomon, David’s son, do so and now that promise had come to pass (Merrill 625).”

“fulfilled”  “The name ‘Solomon’ is derived from a Hebrew verb meaning’ complete’.  Significantly, the same verb is used in 5:1 (Stewart 63).”  “Solomon’s filling his father’s place was part of the fulfilling of God’s promise.  The New Testament is no stranger to this type of endorsement (Allen 225).”  “In Luke’s Gospel the oral ministry of Jesus begins and ends on the note of Scripture fulfilled (Lk 4;21; 24:44; Allen 225).”

“I have risen in the place of my father David and sit on the throne of Israel”  “From one point of view Solomon is following out principles which were laid down by David.  God’s people find blessing where they unite around the faithful ruler whom God has chosen (1Chr 16:2; Wilcock 404).”  “The ascension of Solomon and the completion of the temple were stages in the establishment of the Davidic covenant.  Solomon, David’s son, sat on the throne of Israel (Thompson 228).”  “Instead of exhausting God’s promises so that the Chronicler would show no eschatological expectations or royalist hopes in the post-exilic period, these realizations of God’s promises were but the beginning of an unending dynasty (6:14-17; 13:5; 21:7; 23:3; 1Chr 17:12-17,23-27; 22:10; 28:7-8; Dillard 48).”

 “as the Lord promised”  “The event engenders a sense not of human achievement but of divine sovereignty.  God had kept His promise.  This is another way of affirming the divine authenticity of the temple.  It was prophecy come true, and this history-in-advance shows that present history was indeed His story (Allen 224-225).”

“the house for the name of the Lord, the God of Israel”  “This was supposed to be the people’s temple (Lk 18:9-14), even though it sometimes became little more than a royal sanctuary (2Kgs 18:10-18; 21:4-7; Selman 324).”

“the God of Israel”  “God’s people are for the present time to be constituted a political kingdom, which will express in human terms the eternal kingdom of God.  The early Hebrew monarchy is an incarnation of that spiritual reality (Wilcock 1987, 146).”

11. “There I have set the ark in which is the covenant of the Lord, which He made with the sons of Israel.”
“There I have set the ark in which is the covenant of the Lord”  “God’s covenant could be said to be in the ark, insofar as the two tablets of the Decalogue that the ark contained did constitute ‘the testimony’ to it (5:10; Payne 461).”  Solomon “had built the temple and had placed there the ark in which lay the covenant of the Lord that God had made with the people Israel (Thompson 228).”  “Unusually, the covenant is identified with the tablets of the 10 commandments 325).”

“covenant of the Lord”  “This covenant is identified in 1Kgs 8:21 as the Sinaitic, the one that God ‘made with our fathers when He brought them out of Egypt,’ though the Chronicler apparently felt that this was understood (Payne 461).”  “There are more frequent reminders than usual in Chronicles that the Sinai covenant underlies all that God is doing.  As well as specific mentions in vv.5 and 11, references to the ‘thick darkness (v.1, NRSV, RSV; ‘dark cloud,’ NIV; Ex 2:21; Dt 5;22),’ ‘covenant of love (v.41; Dt 7:9),’ of God’s mighty hand and outstretched arm (v.32; Dt 5;15) indicate htat all who worship in the temple are indebted to God’s mighty love and power demonstrated in the exodus (325)."

“which he made with the sons of Israel”  “What mattered supremely to the Chronicler was that that covenant was effective at that time with the children of Israel.  Solomon had in mind the whole of the people, all Israel, the descendants of the patriarch Jacob/Israel (1Chr 2:1; Thompson 228).”

“The section moves from Solomon’s public prayer to God’s private answer, not directly but via a fresh endorsement of the temple on God’s part and an engaging in worship on Israel’s part (Allen 230).”  “Two thirds of the account of [these] events is a record of prayer and the answer to prayer (Wilcock 1994, 404).”  “The Chronicler quotes almost verbatim from 1Kngs 8:22-50.  There are other moving supplications recorded in the OT, e.g., Ex 33:12-23; Jer 15:15-18.  None is equal to this in magnitude and sustained quality.  The utterance has rightfully its place in sublime literature; and that without any intention or striving on the author’s part to produce an artistic achievement (Elmslie 456).”

12. Then he stood before the altar of the Lord in the presence of all the assembly of Israel and spread out his hands.
“Then he stood before the altar”  “For making his major prayer to God … Solomon turned back from facing the people (v.3) and, as he stood ‘before the altar,’ again faced west, toward the temple (Payne 461).”  “the backdrop of the bronze altar of burnt offering for the prayer of dedication points to the idea that prayer is also a form of ‘sacrifice’ (Ps 141:2).”  “Solomon took care not to trespass on the duties of the priests who ministered at the altar (as Uziah would later do [26:16-18]).  After the priests had sacrificed the burnt offerings Solomon took his stand before the altar.  His work of intercession followed their work of mediation.  This is the essential prelude to every prayer.  Before we can be heard by God, the way must be opened by atonement (Hb 10:19-22).  That is why our every prayer is to be offered through our great High Priest, the mediator who has opened for us that ‘new and living way’ of coming to our heavenly Father (Stewart 67).”

“altar”  “The altar was central to everything that took place in the temple.  The priests ministered ‘before the altar’ and the people came to offer their sacrifices upon the altar.  So too, Solomon’s prayer was offered ‘before the altar’ (Stewart 66).”  “The altar was the place of sacrifice, and Solomon’s actions remind all of us that the only basis of true worship is the death of Christ.  The altar also reminds us that we are to present ourselves as a living sacrifice (Ro 12:1-2).  Then, with the assurance of our acceptance, we can offer our prayers with the assurance that He hears us (Barber 50).”  “The altar as a place of sacrifice has an important if often overlooked role in the dedication ceremony.  Verbal prayer is not necessarily superior to sacrifice, despite the comments of some.  Biblical worship includes the offering of physical gifts as well as prayer and praise (Php 4:18; Hb 13:15-16; Selman 325-326).”

“spread out his hands”  “Spreading out hads is an act of veneration (i.e., blessing and praise) of the deity (1Tim 2:8).”  “The spreading out of hands as a gesture of prayer is known in other places in the OT (Ex 9:29,33; 1Kngs 8:54; Ezr 9:5; Job 11:13; Thompson 228).”  “This is a prayer about prayer, and it inaugurates the role of the temple as a house of prayer (Allen 230).”  “The ark having come to its final resting place, the Temple is now used, in a powerful way, for the purpose for which it is intended – prayer (McConville 129).”

“in the presence of all the assembly of Israel”  “This was corporate prayer (Stewart 67).”  “In corporate prayer one person prays aloud, but the whole congregation prays with him (Stewart 67).”  “Congregational or corporate prayer is also commanded by our Lord (Stewart 67).”  “The ministry of leading congregational prayer is a very important one among God’s people, for by this means the thoughts of many individuals are brought together like the various threads which make up a tapestry (Stewart 67-68).”  “This was Solomon’s important ministry when he called the whole nation together for prayer (Stewart 68).”

13. Now Solomon had made a bronze platform, five cubits long, five cubits wide and three cubits high, and had set it in the midst of the court; and he stood on it, knelt on his knees in the presence of all the assembly of Israel and spread out his hands toward heaven.
“This verse forms an insertion made by Ezra (Payne 461).”  This verse is “not in 1Kgns 8.  Some think that the Chronicler may have wished to clarify the fact that Solomon was not ‘before the altar (v.12)’ exercising priestly duties (Barker 594).”  “The suggestion that it is included as a means of diminishing Solomon’s priestly role in the light of Uzziah’s error (2Chr 26:16-20) seems unnecessary.  The ‘altar’ where Uzziah transgressed was the inner altar, whereas this was the altar of burnt offering outside where layman could offer sacrifices (Lv 4:22-24; 27-29; Selman 326).”  “The Chronicler inserted it from another source, helping us to visualize Solomon speaking from a vantage-point from which he could be seen and heard by all (Wilcock 1987, 147).”

“It may have been passed over by the author of the books of Kings as a point of subordinate importance (Keil 326).”  “On the other hand, the verse may have been dropped from Kings by a copying error (Barker 594).”  “Since v. 13 is unique to the Chronicler, scholars have often viewed it as a tendentious insertion on the part of the author in order to prevent the appearance that Solomon was usurping priestly functions before the altar or have viewed the raised platform as a cultic practice of the Chronicler’s own day read back into the Solomonic period.  A text critical solution is far more probable … (1) the syntax of the measurements favor the conclusion that the passage was originally also found in Kings:  the Chronicler ordinarily uses גבח for ‘height’ instead of קןמה, which is more characteristic of Kings, and in Chronicles the numbers ordinarily follow the dimension rather than precede it. … (2) Kings does report that the king stood after kneeling during his prayer (1Kgs 8:54), but does not report that he knelt at the beginning of the prayer unless the passage in 2 Chr 6:13 was also original in Kings.  (3) Iconographic remains from the ancient Near East often portray dignitaries standing or kneeling on platforms while performing cultic duties. … The Chronicler also speaks of a special place for the king to stand in the Temple precincts (2Chr 23:13), though its relationship to this platform is uncertain (Dillard 48).”
“bronze platform”  “The bronze platform is most likely a temporary structure erected in the outer court of the Temple precinct (Hill 393).”
“platform”  “The term for ‘platform’ (kiyor) normally designates a ‘basin’ but here denotes a ‘stage,’ especially if rounded (Payne 461).”  Keil describes this as “a basin-like elevation (326).”  “The Hebrew word is similar to scaffold (Elmslie 456).”  “Several representations from the ancient Near East portray dignitaries standing or kneeling on platforms while performing cultic duties (Thompson 228).”  “The fact that its dimensions are identical to those of the Tent’s bronze altar (Ex 27:1; 38:1) is probably coincidental (Selman 326).”

“five cubits” This would be about 7.5 square feet (Barber 49).”
“three cubits high”  The platform’s height placed Solomon “7.5 feet or 2.3 meters above the people, and even when he knelt to pray all who were there would see him kneeling and hear the words of his prayer (Stewart 67).”

“set it in the middle court”  “The placing of the platform in the center of the outer court suggests that it was set up temporarily for this particular occasion though it probably was near the altar (v.12).  There is a question, however, about the court.  The Chronicler distinguished between the court of the priests and the great court (4:9).  In the present verse the word for court (azara) is the one used for the great court in 4:9.  Therefore it probably was the great court where Solomon could be seen by the whole assembly (Thompson 228).”  “It stood between ‘the courtyard of the priests’ and ‘the large court (4:9)’ where the worshippers would gather with their offerings (Stewart 66).”

“court”  “The word used for court is a rare term used in 2Chr 4:9 for the outer court, and, with the Levites positioned between the altar and the temple (5:12), there is no way in which Solomon’s action could be regarded as parallel with Uzziah’s (Selman 326).”

“stood … knelt … spread out his hands”  “These various postures for prayer and worship are attested throughout the Bible (for standing, Ne 9:2; Rev 7:9; for kneeling Ps 95:6; Eph 3:14; for lifting hands, Ps 28:2; 1Tim 2:8; Selman 325).”  “Several representations from the ancient Near East portray dignitaries standing or kneeling on platforms while performing cultic duties (Thompson 228).”  “Bodily movement in worship generally, and posture in prayer specifically, are important parts of one’s response to God because outward actions demonstrate and reinforce inward attitudes and beliefs (Hill 393).”
“he stood on it”  “He stood on an elevated ‘bronze platform’ so that his prayer could be better seen and heard by the people (Payne 461).”  “Solomon’s posture of standing before the altar and the assembly of Israel prior to praying suggests he has taken on a priestly role as a representative of the people (Hill 393).”
“knelt on his knees”  “Typically, kneeling symbolizes reverence, even fear, before the deity (Hill 393).”  Solomon “stood on a bronze platform but then prayed on his knees, acknowledging the greatness and glory of God before whom all hearts must bow, as well as every knee. (Lindsell 599).”  “It must have amazed the people to see their king, who bowed to no man, bowing on his knees before God (Stewart 66).”  “In those days ordinary people came before their king on their knees.  Yet Solomon acknowledged that his royal authority came from ‘one greater than Solomon,’ the ‘King of kings’ (Stewart 66).”  “The way that the king ‘then knelt down’ (1Kngs 8:54) gave public acknowledgment to the fact that he too was only God’s servant, administering a kingdom that was not his own (Payne 462).”

“spread out his hands”  “The phrase ‘spread out his hands’ occurs in vv.12-13; it is possible that the scribe copying Kings looked back to the second occurrence of the phrase, thus omitting the verse.  The verse would thus be present in Chronicles because it was in the particular text of Kings used by the Chronicler (Barker 594).”

14. He said, “O Lord, the God of Israel, there is no god like You in heaven or on earth, keeping covenant and showing loving kindness to Your servants who walk before You with all their heart;
“He said” “Solomon’s prayer bears resemblance to two other great prayers in the Bible: Abraham’s discourse with God (18:22-33) and Elijah’s prayer at Mt. Carmel (1Kgs 18:20-39; Sailhammer 76).”

“The Chronicler quotes almost verbatim from 1Kgs 8:22-50.  There are other moving supplications recorded in the OT, e.g., Ex 33:12-23; Jer. 15:15-18.  None is equal to this in magnitude and sustained quality.  The whole utterance has rightfully its place in sublime literature; and that without any intention or striving on the author’s part to produce an artistic achievement (Elmslie 456).”  “Its invocation (vv.14-21), is perhaps above criticism: for its length is appropriate to the length of the ensuing prayer, its wording admirable in humility, dignity, and reverence (Elmslie 456).”
“O Lord, the God of Israel”  “The prayer has a stately majesty, as marked by the threefold invocation “Yahweh, God of Israel (6:14, 16, 17; Dillard 48).”
“there is no god like You”  “Biblical prayers tend to begin with adoration of God (Allen 230).”  God’s “uniqueness is declared (Thompson 228).”  “Let us note that for our worship of the Lord to be truly biblical we must allow the uniqueness of God’s person and work to permeate our minds (Barber 50).”  “This approach to intercession is well seen in that traditional form of prayer which we call the ‘collect’, in which before we ask God for anything we remind ourselves of His character (Wilcock 1987, 147).”  “Faith in who and what He is, however elementary and uninformed, must precede the asking of anything (Wilcock 1987, 147).”  “No other god can hear and answer prayer (Stewart 69).”

“keeping covenant and showing loving kindness”  “The emphasis on His covenant love speaks to His uniqueness and incomparability as the one true God (Hill 394).”  “Solomon reminded God of his faithfulness.  God had fulfilled the promises he had given in a covenant of love.  There promises were not something that a human being had extracted from hi, but they were expressions of God’s love right from the start.  Now God had lived up to His pledge (Corduan 204-205).”  “Here God is praised as One who keeps His promises.  The statements of vv.4-10 are turned into praise and made pointers to the unique faithfulness of God (Allen 230).”  “Solomon is speaking to a God whose blessings he had often enjoyed, and he expressed his great confidence that God would hear his prayers and answer them (Stewart 69).”

“These synonymous expressions are rightly rendered ‘covenant of love (NIV)’.  In other words, God’s covenantal love, made efficacious through the death of Christ, is the source of all blessings, both for believers today and for those who received ‘the promise of eternal inheritance … under the first testament (Heb 9:15 KJV)’ (Payne 462).”

“loving”  The NIV translation is “love”.  The Hebrew word is hesed, meaning God’s loyal love (5:13; 7:3; 6:20-21; Merrill 625).”

“to Your servants who walk before You with all their heart”  “The point of Solomon’s prayer is clear: God is present among His people and hears their prayer when they, in obedience, call out to Him (Sailhammer 76).”  “The theological words ‘covenant’ and ‘love’ (hesed) feature prominently.  These God keeps with those servants of His who walk before Him (Thompson 228).”  “In these words Solomon brings together two aspects of God’s covenant mercy.  On the one hand, the covenant is unconditional, for it is founded upon God’s sovereign mercy, which is freely given.  God makes promises to His chosen people simply because He is merciful.  On the other hand, the covenant is conditional in its application, for there must be a willing response to God’s mercy.  God expects wholehearted faithfulness, not as a way of earning His favor, but as a way of continuing His mercies (Stewart 70).”  “He reserves these blessings, moreover, for those who are his ‘servants,’ because faith must always be manifested by obedience (v.16; Jms 2:17-26; Payne 462).”

“walk before”  “The ‘walk before me’ of 1Kgs. Is ‘concretized’ by the Chronicler as ‘walk in my law’ (Dillard 48).”  “To ‘walk before’ God is to adopt a way of life which complies with the will of God (Allen 231).”

15. Who has kept with Your servant David, my father, that which You have promised him; indeed You have spoken with Your mouth and have fulfilled it with Your hand, as it is this day.
“that which You promised Him”  “The prayer then takes up God’s promises to David, [Solomon’s] father (Thompson 228).”  “When [the covenant] was first made to David no conditions were attached (1Chr 17:11-14; Wilcock 147).”

“have fulfilled it with Your hand, as it is this day”  “The circumstances in which [Solomon] was speaking were perhaps as high a point as he could conceive in the keeping of” God’s promises (McConville 130).”  God’s promises to David were fulfilled “in the building of the temple (Thompson 229).”  “Everything that Solomon saw around him that day – the royal robes he wore, the palace in which he lived, the temple in which he worshipped, the priests and the sacrifices and the people willingly assembled – all this was a reminder that God keeps His promises (Stewart 70).”

16. “Now therefore, O Lord, the God of Israel, keep with Your servant David, my father, that which You have promised him, saying, ‘You shall not lack a man to sit on the throne of Israel, if only your sons take heed to their way, to walk in My law as you have walked before Me.’
“keep with Your servant David, my father, that which You have promise”  “Solomon’s first petition is that God would keep promises that he has already made (McConville 129-130).”  “This says much about the role of prayer in the relationship between God and man.  If we fell that prayer is not worthwhile on the grounds that God is sovereign and will do what He pleases in any case, we fail to perceive that it belongs fundamentally to God’s purposes for humanity that we should identify and come to desire the things which He desires for us (McConville 130).”

“that which You have promised him, saying ‘You shall not lack a man to sit on the throne of Israel’”  God “is faithful and will perform all that He has promised.  Solomon then reminded the people of the fact that God had kept His covenant with David.  If God had not done so, Solomon would not now sit on David’s throne (Barber 50).”  “The prayer encourages a petition that another, related promise may be kept, the promise of 1Chr 17:12, “He shall build Me a house, and I will establish his throne forever.’ (Allen 230).”  God’s “promises extended also to the establishment of the Davidic dynasty (Thompson 229).”  “Solomon … petitions God to bless him with a posterity so that the Davidic throne may be established forever (2Sam 7:13,15).  Solomon requests that Yahweh continue ‘building the house of David’ even though God’s house now stands finished and ready for ‘occupation’ (1Ch 17:10-14; Hill 393).”  “Solomon’s prayer for the continuation of the Davidic dynasty is ultimately the Chronicler’s prayer as well (Hill 394).”  “The king … implored the Lord to continue His favor on David’s dynasty as the people continued to serve Him ‘according to the Law’ (Merrill 625).”  “The stylized retelling of the Temple dedication ceremony is a call to prayer to the postexilic Jewish community with the hope that God will keep His promise to David and Solomon and reestablish the throne of David in Israel (Hill 394).”
“that which You promised Him”  “For the Chronicler completion of the Temple does not exhaust the promises of God, but represents an incipient stage; Solomon praises God for fulfilling what he had spoken to David (6:14-15), and yet prays that God would keep his promise for the future (6:16-17).  Cf. 6:7-11.  A passage of this type makes it difficult to eliminate royalist/messianic hopes from the Chronicler’s theology (Dillard 48).”
“if only your sons take heed to their way, to walk in My law as you have walked before Me”  “A basic condition was that David’s descendants should walk in God’s law.  That law, or Torah, was a permanent reference point for Israel (Thompson 229).”  “We cannot here go into the relation between the conditional and unconditional promises of God, except to note what actually happens in the case of the Israelite monarchy: at one level, disobedience does cause the line of kings to come to an end, but at another level it cannot affect the continuance of the true kingdom: … the theme of what is and is not.  The point here, though, is that Solomon accepts the condition, seeking to walk like his father in the law of God, re is recognizing that the God who promises the blessing is a God who requires righteousness in His servants, because He Himself is righteous.  The ultimate blessing may be ours unconditionally, but a whole series of blessings along the road will depend on whether or not we are taking heed to our way and seeking to be holy as He is holy (Wilcock 1987, 147).”

“walk in my law”  “Solomon learned a lesson from his father, David, that was later crystallized by Isaiah the prophet.  It is not that ‘the arm of the Lord is … too short to save, nor his ear to dull to hear.  But your iniquities have separated you from your God (Isa 59:1; cf. Ps 51:1-3; Hill 395).”  “There is an interesting stylistic variation in v.16.  Instead of writing three times of walking ‘before’ God (6:14,16), the Chronicler varies the second with ‘in My law,’ in contrast to his source in 1Kngs 8:25 (Allen 230-231).”  “The author shows a ‘concept of authoritative writings through which the will of God is revealed to every generation of Israel,’ i.e., the concept of canon is well developed in his time (Dillard 48-49).”
“law”  “The term torah or ‘law’ is a metaphor which pictures life as journey.  It means literally ‘directions’.  The related verb is used in this literal sense in the Hebrew verb of Genesis 46:28, ‘to point out (the way to Goshen).’  So the Torah was God’s guiding principles for His people’s lives (Allen 231).”

17. “Now therefore, O Lord, the God of Israel, let Your word be confirmed which You have spoken to Your servant David.
“let Your word be confirmed”  “Solomon’s prayer was expectant prayer (Stewart 68).”  “The completion of the Temple project has fulfilled a divine promise (6:15), but not exhausted the promises granted by God in conjunction with the Davidic covenant (Hill 393).”  “Solomon had already said that God’s word to David has been fulfilled (6:10).  Why would he now ask that His word be established?  That comment by Solomon reveals that even he saw that the Lord’s working in his own kingdom was not the end of the promise to David.  Even Solomon acknowledged that more was to be expected from God’s promise to David (Sailhammer 77).”
******************************************************************

18. “But will God indeed dwell with mankind on the earth?  Behold, heaven and the highest heaven cannot contain You; how much less this house which I have built.
“will God indeed dwell with mankind on earth”  Solomon “began with a rhetorical question (Barber 51).”  “They were asking, ‘Will the great God of heaven come to dwell in this temple so that He will hear our prayers?’ (Stewart 71).”  “God’s transcendence is fully acknowledged, but the Temple was the place of prayer where Israel could meet God (Thompson 229).”  “Understanding what prayer is means understanding who and where God is (Selman 327).”  “Solomon’s view was that God was both transcendent and immanent (Constable 8).”  Solomon understands [God] to be dwelling ‘on earth with men (v.18)’ in line with the pictures of His hands and mouth (vv.4,15; Wilcock 1994).”  “The discoveries of science daily increase our knowledge of things both incredibly large and incredibly small, yet many people seem to think that God cannot be equally interested in both at once, and assume perhaps naturally that He favors the big rather than the little (Wilcock 1987, 148).”

“heaven and the highest heaven cannot contain you”  “If we would understand what prayer really is, then we must also understand who God is and what He is like (Barber 51).”  “There is no one and nothing that can compare with Him.  And this includes things on earth as well as in heaven.  Such a realization of His greatness and wisdom and majesty should fill us with awe (Barber 50).”  “But does this mean that He is far away and either cannot hear us or is disinterested in our prayers (Barber 51).”  “Solomon stated the truth that the Temple in no way restricted God’s presence.  The king had understood this all along, as he had made the same point earlier to King Hiram at the beginning of the project (2Ch 2:6).  Not everyone listening would have recognized that God was not limited.  Idolatry was never too far around the corner.  In fact, it is possible that there were some people in attendance at this assembly who worshipped at idolatrous shrines later on (1Kgs 12:28-33; Corduan).”  “Solomon recognizes that the vast expanse of the heavens cannot contain the unique ‘otherness’ of the Creator, how much less a building like the Temple (Isa 57:15).”  Yet somehow the Jerusalem shrine is the earthly interface of the Lord’s divine presence and absolute holiness because it is at this place that God has chosen to set His Name (Hill 394).”  “The theological basis of Solomon’s prayer is important to note.  In Solomon’s words, God’s ‘name’ dwelled in the house (Temple) he had built (v.20).  Solomon’s idea of what that meant can be seen in his address to God in v. 18 (Sailhammer 76).”  “God did not dwell in the Temple as men dwell in their houses.  God was present in the Temple, but the whole universe cannot contain Him (Sailhammer 76).”  “This does not mean … that God is far away or that prayer is an exercise in remote control (Selman 327).”  “We are always in danger of making our God too small.  The greater we realize He is, the more we shall bring to Him in intercession, and the more we shall expect from Him (Wilcock 1987, 148).”  “The universe itself, however large and expansive, cannot contain God.  He is infinitely beyond the boundaries of the cosmos and infinitely above the worship of all human beings (Lindsell 599).”

“how much less this house that I have built”  “In one of the finest statements of divine transcendence found in the Scriptures, Solomon acknowledged the insufficiency of a mere temple, no matter how grand and commodious, to contain the Lord of the heaven (Merrill 625).”  “It is because the king recognized God’s infinity that he prayed concerning the requests men make toward ‘this place (v.20), toward the earthly temple, that they may be answered by God ‘from heaven, Your dwelling place (v.21)’ (Payne 462).”

“Even though God is everywhere at once He can and does localize His presence as well (e.g., the incarnate Christ, Jn 2:20-21).  At this period in history He localized His presence in the temple (Constable 8).”

“this house”  These verses explain “why the chief purpose of the temple is both the housing of the ark (God’s covenant-promises of grace) and the burning of incense (which stands for prayer) (2:6; Wilcock 1994).”

19. “Yet have regard to the prayer of Your servant and to his supplication, O Lord my God, to listen to the cry and to the prayer which Your servant prays before You;
“Yet”  “It is a very human attitude which is expressed in the word ‘Yet’ at the beginning of 6:19 (Wilcock 1987, 148).”  “It is a view which has always seemed … to show an astounding lack of humility in a religion which has made humility one of its primary virtues.  Against this attitude we might say, not ‘although heaven cannot contain you, yet hear us’, but because You are so great, therefore hear us’ (Wilcock 1987, 148).”

“prayer”  “The words for prayer are characterized by sincerity and urgency (Selman 327).”

“supplication”  “Supplication’ vv. 19,21,24,35,37 which is really a ‘plea for mercy’, as in NIV v.19; ‘cry v.19,’ ‘call v.33 RSV’ (Selman 327).”

“listen to the cry and to the prayer”  “The God who is so high above our imaginings is also, in the good sense of the word, a condescending God (Wilcock 1987, 148).”  “Because He is omnipresent (i.e., He is everywhere present) He can hear the prayers of every person the world over.  In Solomon’s time He also dwelt on earth and His Temple served a s physical dwelling-place even though He was also in heaven (Barber 51).”  “In heaven [God] would hear the prayers of His people wherever they might be when they called out to Him (vv.38-39).”

“cry”  God hears the prayers of His people in the way that parents hear the cries of their infants.  Even in a room full or crying children a mother will recognize the cry of her own child, and will not rest content within herself until she has put right what is upsetting the infant.  This is how God listened to the cry of the Israelites while they were slaves in Egypt: ‘I have heard them crying out because of their slave drivers, and I am concerned about their suffering.  So I have come down to rescue them (Stewart 72).”

20. that Your eye may be open toward this house day and night, toward the place of which You have said that You would put Your name there, to listen to the prayer which Your servant shall pray toward this place.
“that Your eye may be open toward this house”  “In the temple era one had somehow to relate God to a building ninety feet long and thirty feet wide.  The solution envisaged at the beginning and end of the prayer (vv.20,40) is that His ‘eyes’ are on it and His ‘ears’ listen to the temple prayers (Allen 232).”  “The temple’s function is to locate God, not limit Him, to bring human beings into direct contact with the one whose dwelling place is in heaven (v. 21,30,33,39; Selman 327).”  “God is called upon to have his eyes open (v.40; Selman 327).”  This verse contains “a call to God to not only see us, but also to hear us (Barber 51).”  “Solomon expects the eyes of this great God to be open day and night, and His ears to hear every prayer not only of Solomon’s own but of all Israel’s (Wilcock 1987; 148).”  “Solomon was persuaded of God’s interest in human affairs.  He besought the Lord to recognize the temple as a focal point of His communion with Israel and to respond from heaven (vv.23,25,27,30,33,35,39) His true dwelling place (vv.30,33,39; 30:27; Merrill 625).”

“may be open”  “The idea of constancy is stressed by the form in which the phrase ‘may be open’ is cast in the original, viz., a passive participle – ‘be in a state of being opened’ – suggesting a habitual and unremitting readiness to hear.  Solomon knows that God is like this (McConville 131).”

“the place of which You have said that You would put Your name there”  “Solomon’s choice of words shows that he has clearly thought the issue through: God, who dwells in heaven, hears the prayers given at the Temple, because there His name dwells (Sailhammer 77).”  “The significance of the temple was that it was the one place on earth where God had promised to meet with His people (Stewart 71).”  “The magnificence of the building pointed to God’s heavenly majesty.  The construction of such a building was a visible symbol that God was interested in the affairs of people on earth.  The temple itself was a pledge that God would listen to the prayers of His people (Stewart 72).”  “This meant that God associated Himself and His glory with the place and with the worship that was offered there (Stewart 71-72).”  “As 7:16 will state, His ‘heart will be there’; indeed, His ‘name’ is there, a statement which, as in Dt 12:11-12, signifies a real but limited presence (Allen 232).”  God’s “granting of the Temple is a guarantee on His side, expressed in terms of His having set His name there (v.20), that He will always be receptive.  This constancy is rightly met by a similar constancy on Israel’s part.  The full symbolic value of the Temple is as a focus of the reciprocal seeking of God and Israel (1Chr 28:9; McConville 131).”  The Temple “was, in fact, both a place for the offering of sacrifices (2:5) and the offering of prayer (Thompson 229).”  “At this point scriptural revelation is moving in the direction of incarnation, and it is no coincidence that John 2:19-21 relates to the temple (Allen 232).”  “Such an attitude toward God’s presence at the Temple was a hallmark of the King on whom the chronicler had set his hope (Jn 2:16).”

“The prayers to be offered in or towards ‘this house/place (vv.18,20-22,24,26,29,32-34,38,40) come before God (v.19) in His heavenly dwelling (vv.21,30,33,39).  This is because God’s ‘name’ is on this temple (vv.5-10,24,26,32-34,38)  To pray in or towards this temple is to pray to or in the name of the God to whom it belongs, which is the Old Testament equivalent of prayer in the name of Jesus (Jn 14:13; Ac 2:21).  The name here is a symbol of God’s presence and authority, and is a kind of seal upon the covenant promises signified by the temple (Selman 327).”

‘that You would put Your name there”  God’s “presence can really be thought of as especially accessible at the Temple.  That is what is meant by the phrase ‘put Thy name there.  To the biblical writers, the name of God, like His glory, was a way of speaking about God’s attentive presence at the Temple (Sailhammer 7).”  

“listen to the prayer”  “’Hear’ … seems to be the central issue.  If God hears, Solomon is content that prayer requests will be properly dealt with (2Ch 7:12-16; Selman 327).”

“pray toward this place”  “Solomon’s prayer … envisages Israel, in future generations and as a matter of habit, seeking God in prayer in the Temple.  Prayer is to be the essential instrument in the continuing relationship between God and His people (McConville 129).”  Prayer “is the real purpose for which the Temple was built (McConville 130).”  “It is assumed that those who wish to pray will seek the place of prayer (McConville 130).”

“Because Solomon spoke of the Israelites praying ‘toward this place (6:21, 34,38), centuries later Daniel faced Jerusalem as he prayed (Dn 6:10; Merrill 625).”  “It would be misguided to see in this, however, an example of OT externalism in religion, for it is the opposite that is intended.  It is prayer, implicitly, rather than sacrifice, which is the supreme function of the Temple.  And the spirituality of the activity commended is proved by the numerous references to the fact that the Temple itself is not the true dwelling-place of God, and indeed not even heaven can contain Him (McConville 130).”

“toward this place”  Jews, understanding this literally, prayed in the direction of Jerusalem (v.38; Ryrie 649).”  “Solomon prayed that God would hear the prayers of His people if they were directed to the temple, not because the temple had worth, but because it housed the glory of God.  Without that presence, prayer toward the temple would lose all significance (Lindsell 599).”

21. “Listen to the supplications of your servant and of Your people Israel when they pray toward this place; hear from Your dwelling place, from heaven; hear and forgive.
“Listen to the supplications of Your servant and Your people”  “Prayers may be offered by individuals (vv.19), by ‘your people Israel’ (vv.21,24-26,29,34,39) or even by ‘foreigners’ (vv.32-33).  God is accessible to anyone who acknowledges Yahweh as ‘my God (vv.19,40), as ‘God of Israel’ (v.14), or as having a ‘great name (v.32; Selman 327).”

“Listen to the supplications of Your servant”  Prayer “is that which activates existing promises (McConville 129).”  “The obvious danger in our telling God things in prayer is that we may come, perhaps without realizing it, to the foolishness of assuming that He needs the information.  But when the telling is by way of a reminder to us ourselves, and an expression of how we see God, it is not only proper, but the right approach to prayer (Wilcock 1987, 148).”

“Your people Israel when they pray”  “The prayer expresses a longing that future generations should find God and His blessing, and that longing is expressed in Solomon’s refusal to relinquish His theme, or to be content with a casual or vague expression of it.  How much of ourselves – our emotional energy and simply our time – we are prepared to lay before God in prayer may be a measure of the extent which we really desire the things we pray for (Mc Conville 130).”  “This says much about the role of prayer in the relationship between God and man.  If we feel that prayer is not worth while on the grounds that God is sovereign and will do what He pleases in any case, we fail to perceive that it belongs to God’s purposes for humanity that we should identify and come to desire the things which He desires for us (McConville 130).”

“hear from Your dwelling place, from heaven”  “Solomon was clear in his mind about the fact that God was not limited.  He knew that God’s dwelling placed was in heaven – everywhere above and beyond the physical world.  But Solomon also recognized that God had ordained that people should come to Him through the facilities of the Temple.  So Solomon entreated God to listen to the prayers of everyone who prayed at the Temple (Corduan 205).”  “Solomon was bringing together two important attributes of God.  First, He is transcendent – the whole world does not limit Him.  He is not limited to spatial boundaries.  But God is also present.  His presence can really be thought of as especially accessible at the Temple (Sailhammer 76-77).”  “To understand prayer is to acknowledge the paradoxical truth of God’s simultaneous transcendence and immanence (Hill 394).”
“hear from Your dwelling place”  “God’s transcendence is fully acknowledged, but the temple was the place of prayer where Israel could meet God.  It was, in fact, both a place for the offering of sacrifices (2:5) and for the offering of prayer (Thompson 229).”

“hear”  “’Hear’ occurs five times in vv.19-21 [NIV] (Merrill 625).”  When God hears the prayers of His people He is moved to respond to them.  “If we confess our sins, He is faithful and just and will forgive our sins and cleanse us from all unrighteousness (1Jn 1:9).  “This is the confidence we have in approaching God: that if we ask anything according to His will, He hears us’ (1Jn 5:14; Stewart 72).”

“forgive”   “In a sudden extension of this thought, Solomon begged God to respond to such prayers with his forgiveness (Corduan 205).”  “The Temple as a ‘house of prayer’ serves to bridge the gap between God and His people caused by their sins, because God is a ‘forgiving’ God (2Ch 6:21,25,27,30,39; Hill 395).”  “The Hebrew word which the Chronicler uses to describe God’s forgiveness is salah.  In the OT it is used only with reference to God’s pardon for sinners (Stewart 73).”  “The more specific theme of the prayer, however, is related to the eventuality of Israel sinning.  Indeed the general picture of an Israel regularly faithful in prayer soon gives way to one of Israel at prayer in repentance of sin.  Underlying Solomon’s whole conception of the pattern of subsequent generations’ life with God is an intimate, perhaps foreboding, that it will be characterized by unfaithfulness (McConville 131-132).”  “Many of the situations that Solomon would go on to mention in the rest of His prayer were instances of disaster following as a result of sin (Stewart 73).”


“To ‘forgive’ sins is the purpose of most of these prayers (vv.25,27,30,39).  This is not to diminish the importance of other types of prayers, such as for guidance, meditation, or adoration, but to draw attention to humanity’s basic need before God.  Three observations may be made on this point.  Firstly, the promise of forgiveness addresses the real need for setting up the temple, both in the case of David (1Ch 21) and of all Israel (1Ch 5:25; 9:1; 2Ch 36:14).  Secondly, every prayer of intercession is necessarily offered by sinners.  Every petition must therefore be made on the basis of a sin-offering, which for Christians is the sacrifice of Jesus, the Lamb of God.  Thirdly, the fact that forgiveness is available in and through the temple shows that atonement is available through prayer and sacrifice together.  Christ’s sin-offering on the cross affirms the fact of forgiveness, but it becomes accessible only as we pray (Selman 328).”


“The prayer that God listens to is the prayer of a broken and contrite heart.  It must include confession of sin, because ‘There is no one who does not sin’ (6:36; Stewart 72-73).”  “Yet when God’s people acknowledge their sin they find that He is a forgiving God (Stewart 73).”

Vv.22-42 is a prayer of intercession (Wilcock 1994, 404).  “We have overheard Solomon’s petitions about his own needs back in chapter 1.  The rightness of the relationship between him and God is at this point taken for granted.  His great concern here is his people.  The heart of the pastor, the shepherd-king, is taken up with the needs of his flock.  Like the true shepherd, he has a broad overview of those needs (Motyer 149).”  “It is interesting to consider the sort of situations in which Solomon envisaged that future generations would come to the temple to pray (Stewart 74).”  “These were situations in which the perseverance of a child of God would be tested severely (Stewart 74).”  “He looks into the future and sees dire possibilities of many kinds, and some good ones too, and brings them all before the Lord in prayer.  As the Chronicler records the far-sighted words, most, if not all, of them have in the intervening centuries become realities instead of possibilities (Motyer 149).”

“Solomon specified seven concrete situations in which he asked the Lord to intervene in answer to prayer (Constable).”  “The seven situations listed [in vv.22-39] may be defined as the administration of justice (Wilcock 1994, 404).”  “Seven different scenarios, each depicting a situation where many might regard prayer as useless, illustrate the extent of the invitation.  Some are related to covenant curses (Dt. 28:15-68; Lv 26:14-45), indicating that even divinely deserved punishment can be reversed through repentance and prayer (Gal 3:10-14; Selman 328).”  “Several [of the situations] are of course special to the geography and history of Israel, but all have equivalents for God’s people in any culture, climate or age (Wilcock 1994, 404).”  “The possibilities turn into realities, the hypothetical into the actual (Motyer 150).”

“It is important in all these cases to recognize two assumptions.  One is the central role that Solomon gave to the Temple as the focal point of prayer.  The other is the fact that these prayers were not just empty rituals; they were to be accompanied by repentance nad resolve to become faithful to God from that point on (Corduan 205).”  “The form common to the seven petitions in the passage that follows is: ‘If this, or this, or this happens, and your people pray, then hear from heaven, and act.’  The thought is slightly unusual in being not just a prayer to be answered, but a prayer for another prayer to be answered (Motyer 149).”  “Each paragraph follows the same pattern: (a) a situation of need, usually involving sin; (b) temple-based prayer and confession; (c) request for God to hear; (d) restoration and forgiveness (Selman 328).”  “The seven petitions envisaged in 6:22-39 are all framed in the same multiple pattern, which describes (1) a situation and a need, (2) temple-centered prayer and requests for (3) a divine hearing, and (4) a reversal of the situation.  It is noticeable that in four cases out of the seven the basic situation is explicitly linked with human sinning (6:22,24,26,36; Allen 232).”


“The list of circumstances prompting intercessory prayer should be regarded as representative and not comprehensive.  The examples of personal injustices (6:22-23), warfare (6:24-25, 34-39), and natural calamities and disasters affecting the land (6:26-31) are universal experiences in the agrarian society of biblical times.  We forget that life in biblical times was lived on the ‘ragged edge’ of survival most of the time.  The event of childbirth was often fatal to child or mother or both.  A simple infection was potentially lethal.  The essential point seems to be the reminder to the faithful of Israel to bring all the ‘stuff of life’ to God in penitential prayer – lest national or personal sin be the cause of the affliction (Hill 395).”


“No matter what the situation, Solomon asked the Lord to incline His ear and hear the prayers of His people, forgive their sin and help them.  And so he listed seven different scenarios, each describing a situation in which prayer could be made.  These included a breakdown in interpersonal relationships, national defeat, drought, disasters and/or disease, the need(s) of foreigners, or the needs of God’s people in wartime or exile.  In each case he asked that confession of sin and repentance be the prelude to God’s forgiveness and intervention (Barber 53).

22. “If a man sins against his neighbor and is made to take an oath, and he comes and takes an oath before Your altar in this house,

“If a man sins against his neighbor and is made to take an oath”  “An unproven accusation can only be settled by taking an oath before the Lord (Ex 22:7-12; Num 5:11-28; Selman 328).”  Exodus 22:1-15 is passage that addresses civil disputes.  It was laid down that if an animal died in the custody of another person and there was no way of either proving or denying misconduct, the, ‘The issue between them will be settled by the taking of an oath before the Lord that the neighbor did not lay hands on the other person’s property.  The owner is to accept this, and not restitution is required (Ex 22:11).’”  This oath “would be taken in the temple and the matter would be laid before the Lord.  Both parties would pray that God would bring judgment on any party that swore deceitfully (Stewart 74).”

“a man”  “Implicit too in all this is the corporate nature of the king’s requests.  It is not just that his attention turns deliberately away from his own individual needs to those of others.  He seems also to concentrate less on their individual needs than on their situation as a people, their social and national relationships.  None is seen in isolation; even the singulars … quickly give way to plurals (Motyer 149).”

“takes an oath before Your altar”  “When a man wrongs his neighbor and is required to take an oath, he is to go to the altar in the temple (Thompson 229).”  “Similar procedures are elaborated for cases of default (Ex 22:7-15), adultery (Num 5:11-31) and theft (Lv 6:3-5; Dillard 49).”  “Taking an oath was a solemn act ordinarily accompanied by a self-maledictory curse (Dt. 32:40;Ps 142:8; Thompson 229).”  “The terror of the accompanying curse was apparently designed to elicit a confession (Jdg 17:1-4; Dillard 49).”

“Your altar in this house”  “Temple and ark will remind every generation of its need for a personal ‘practice of the presence of God’ (Wilcock 1994, 404).”

“in this house”  “Solomon’s prayer transfers to the temple the oath procedure which had ordinarily been administered at the tabernacle or other holy sites (Num 5:13; Lv 6:3-6; Jdg 11:11; Am 8:14; Dillard 49).”  “The Temple was to be a permanent invitation and inspiration to come and pray, and no-one was to be excluded, not even despised tax collectors (Lk 18:9-14; Selman 328).”  “Solomon also prayed that the temple might be the place where God would adjudicate wrongs between individuals (Merrill 625).”

23. then hear from heaven and act and judge Your servants, punishing the wicked by bringing his way on his own head and justifying the righteous by giving him according to this righteousness.
“then hear from heaven”  “In national defeat, in affliction, as a foreigner, even when under God’s deserved punishment, the temple on earth and in heaven (Heb 9:23-24; Rev 21:22) was the God-assured rout to forgiveness and restoration (Selman 328).”

“act and judge your servants”  In this verse, “the concern is for social justice among God’s people (Allen 232).”  “Testimony in doubtful cases was confirmed by an oath at the sanctuary (Ex 22:10-11; Lv 6:3-5); so God is petitioned to intervene in order to ‘establish innocence’ (Payne 462).”  “Where no human being can justly decide, Solomon asks God to be the effective and righteous Judge (Gn 18:25; Heb 12:23; Selman 328).”  “It was wholly appropriate that the first intercession should concern the inner life of the community – the wrongs which men who should be true brethren inflict on one another injuring all.  The suppliant prays that resolute justice may be upheld, the guilty punished, the cause of the innocent vindicated (Dt 16:20; Elmslie 457).”  “Both parties could accept the justice of this resolution because they were assured that the Judge of all the earth would assuredly do what was right (Gn 18:25; Stewart 74).”

“judge”  “The OT’s theology of judgment is perhaps best exemplified in the Psalms.  What strikes the modern reader, for whom the idea of judgment is full of grim foreboding, is the way in which the Psalmists confidently and joyfully seek it (Ps 7:6-8; Ps 17:2, where the RSV’s ‘vindication’ represents the same word – mishpat- that is usually translated ‘judgment’).  This is because judgment has, for the saint of the OT, the idea of deliverance.  The deliverance is often from enemies, though that is incidental to our point.  What is essential to it is that the deliverance is based on a relationship which already exists between the saint and God – a relationship defined by God’s covenant commitment.  RSV’s ‘vindication’ in Ps 17:2 is an attempt to catch this sense.  The word mishpat can also sometimes be translated ‘right’, or even ‘cause’, as in vv. 35 and 39 of our passage.  These last verses show that Solomon has this sort of judgment in mind in his prayer.  God will hear the prayers of penitent Israel not because, by their praying, they merit His favor, but because He returns to His prior commitment to them (McConville 132-133).”

“righteousness”  “Men of the OT can often be found protesting their righteousness (Ps 7; 17).  Yet as we take into account the context of the OT as a whole, it becomes clear that they cannot mean by it that they possess some natural or inherent righteousness which makes them acceptable to God.  Ps 143 illustrates the point well.  In v.2 of that Psalm the Psalmist confesses – in a tone very similar to v.36 of our present chapter – that ‘no man living is righteous before Thee’.  Yet he can look to God to hear his supplications (a word that affords a further parallel to our chapter) on the basis of God’s righteousness (v.1).  This idea of God’s righteousness as a saving quality is highly illuminating for an understanding of the OT, and shows how close it is to the NT’s understanding of God’s dealings with humanity (Ro 3:21).  In Ps 143 the Psalmist appeals to God on the basis not of his own merit, but rather on that of his covenant status, as is illustrated by his invocation of God’s faithfulness alongside His righteousness (v.1).  Job also makes much His righteousness, and indeed his right (mishpat), to come before God.  But even he is well aware that in himself he is sinful (Job 14:16f).  His ‘right’ too is based implicitly upon covenant.  And this is the best way to understand not only Pss 7 and 17, but also the righteousness which Solomon implores God to recognize in Israel when they return to Him in prayer (McConville 133.”

24.  “If Your people Israel are defeated before an enemy because they have sinned against You, and they return to You and confess Your name, and pray and make supplication before You in this house,
“Your people”  “Related to all these features – intercession for others, for others in many different situations, for other in their relationships – is the fact that it is for ‘Thy people Israel”.  

“defeated”  “This happened many times in the history of Israel, and the book of Judges contains many examples of defeat followed by repentance and deliverance (Stewart 74-75).”  “War, of course, often involved exile (Thompson 229).”  Prayer was needed for both defeat and exile by an enemy.  “In such calamities … both of them could be the result of God’s punishing their sin (Lv 26:17,23; Josh 7:11-12; Dt 28:48; Payne 462).”  “Such distress was often the Lord’s way of bringing sinners to repentance (Stewart 75).”

“they return to You”  “Even corporate sin can be forgiven through repentance, when people confess Your name (Selman 328-329).”

“pray”  “It is easier to talk about praying than actually to pray.  This is especially true when the situations about which we pray are particularly unpromising (Stewart 73-74).”  “This is a prayer about prayer.  Solomon is praying that Israel may be a people not passively receiving blessings, but itself actively praying for them (Wilcock 1994, 404).”

“in this house”  “Solomon also prayed that the temple might be the place … where He would forgive the nation when it was defeated in battle because of sin (Merrill 625).”

25. then hear from heaven and forgive the sin of Your people Israel, and bring them back to the land which You have given them and to their fathers.
“forgive”  “The motif of forgiveness is pervasive (Allen 232).”  “To forgive sins is the purpose of most of these prayers (vv.21,25,27,30,39).  This is not to diminish the importance of other types of prayers, such as guidance, meditation, or adoration, but to draw attention to humanity’s basic need before God.  Three observations may be made on this point.  Firstly, the promise of forgiveness addresses the real need for setting up the Temple, both in case of David (1Ch 21) and all Israel (1Ch 5:25; 9:1; 2Ch 36:14).  Secondly, every prayer of intercession is necessarily offered by sinners.  Every petition must therefore be made on the basis of a sin-offering, which for Christians is the sacrifice of Jesus, the Lamb of God.  Thirdly, the fact that forgiveness is available in and through the temple shows that atonement is available through prayer and sacrifice together.  Christ’s sin-offering on the cross affirms the fact of forgiveness, but it becomes accessible only as we pray (Selman 328).”

“bring them back to the land”  “Exile is apparently assumed, though since prayer in the temple is expected it seems to be more limited that that envisaged in vv.36-39; Selman 329).”

26. “When the heavens are shut up and there is no rain because they have sinned against You, and they pray toward this place and confess Your name, and turn from their sin when you afflict them;
“When the heavens are shut up”  “The phenomena of nature sometimes have moral causes; specifically, Israel could suffer drought in times of apostasy (Lv 26:19; Dt 11:10-15; 1Kgs 17:1; Payne 462).”  “All nature is subject to God’s will.  When natural phenomena occur and people suffer, it may be a sign of God’s wrath for sins committed (Lindsell 599).”

“there is no rain”  “Drought and famine were common occurrences (Elmslie 49).”  “\Ancient Israel typically had “sufficient rainfall in most of the land that irrigation was not necessary (Dillard 49).”  “Israel was largely an agrarian society dependent on regular season rains, especially the early rains to soften the ground for plowing in autumn and the latter rains to swell the crop before harvest.  “When prolonged drought hit ancient Canaan there was no escape to more fortunate surrounding lands, and from the West came no relief ships carrying cargoes of grain.  The cattle perished, the springs dried up and in the homes of the people, men women, and children thirsted and starved (Am 4:6-10; Elmslie 458).”  “Adequate rainfall was a sign of God’s blessing, and poor rainfall was a sign of divine anger (Lv 26:3-4; Dt 11:13-14; 28:23-24; Pr 16:15; Jer 3:3; 5:24; Thompson 229).”

“this place”  “Solomon also prayed that the temple might be the place … where [God] would hear their prayers of repentance when drought and other disasters would befall them as a result of divine judgment (Merrill 625).”

27. then hear in heaven and forgive the sin of Your servants and Your people Israel, indeed, teach them the good way in which they should walk.  And send rain on Your land which You have given to Your people for an inheritance.
“send rain on Your land”  “Implicit in this segment of Solomon’s prayer about natural catastrophes is that when people repent, God is gracious and will remove His chastisement (Lindsell 599).”

“teach them the good way in which they should walk”  “Restoration involved obeying God’s teaching as well as confession (v.26; Selman 329).

”teach”  “The word for ‘teach’ (tore; from yrh), may be intended to recall the word for the law (tora; v.16), since the law was given for God’s people to live by (Dt. 8:3; Ro 10:5; Selman 329).”

28. “If there is famine in the land, if there is pestilence, if there is blight or mildew, if there is locust or grasshopper, if their enemies besiege them in the land of their cities, whatever plague or whatever sickness there is,
“Solomon has in view a range of natural disasters that might follow in the wake of drought to make a bad situation worse (Stewart 75).”  “Several different types of affliction are mentioned, including epidemics, plant diseases, insect invasions, enemies, or individual illness (Selman 329).”  “These disasters would come upon Israel because they were slow to learn from God’s chastisements.  Sometimes God brings disaster after disaster upon sinners because they are slow to recognize the sinfulness of their actions (Stewart 76).”

“famine”  “Famine in the ancient Near East derived from natural causes such as drought, disease, or insects (Gn 12:10; 26:1; 41:1-57; Ruth 1:1; 2Sam 21:1; 24:13; 1Chr 21;12; 1Kgs 18:1-2); the ravages of warfare through the confiscation and burning of crops (Jdg 6:3-6; 15:3-5); and through siege (Lv 26:25-26; 2 Kgs 6:24-25; 2Kgs 25:1-3; 2Chr 32:11; Isa 31:19; Jer 14:11-18; 16:4; 21:7-9; Thompson 230).”  “The fear of famine and hope of escaping it are common themes (Ps 30:18-19; Job 5:20-22; Jer 5:12; 42:13-22; Dillard 49).”

“pestilence”  Webster defines this as “any virulent or fatal contagious disease, an epidemic of such disease, anything regarded as harmful.”  “In ancient Palestine diseases were as rife, painful, and exhausting as now; but next to nothing was known about sensible remedies.  Patients were as likely to recover without as with the treatment given by those who claimed to be physicians (Elmslie 459).”  “Plagues of sorts could likewise result from sin (Lv 26:16,20,25-26), because God ‘knows’ what is ‘the hearts of men’ (v.30; 1Sam 16:7; Payne 462).”  “When plague ravaged the towns and villages of ancient Palestine with it fierce agony, none knew why it struck this home and that, or how to exclude it from barred doors (Elmslie 459).”  “Moreover the sufferer was oppressed by belief that the calamity had befallen him because he had angered God by some transgression, whether consciously or unconsciously committed by himself or others of his family (Elmslie 459).”  “Plague or pestilence affected animals (Ex 9:3; Ps 78:48-50), men (Lv 26:25-26; Num 14:12; 1Chr 21:12), and crops.  Israel’s special geographic location on the only land bridge between the continents of Europe, Asia and Africa brought a lot of commercial traffic through the area and made the land subject to the easy spread of disease and epidemics from neighboring lands (Thompson 230).”  “Disaster of any sort was deemed to imply the wrath of God (Lk 13:4; Elmslie 459).”

“blight or mildew”  These Hebrew words “appear to designate plant diseases caused by extremes of moisture (Dillard 50).”  “The Hebrew word for mildew is derived “from a root meaning ‘green’ and suggests mildew that forms where there is too much moisture for the plants, while [the Hebrew word for blight] derives from a root meaning ‘scorch’ and may refer to rust fungi which form in overly dry conditions or to the premature arrive of the hot sirocco winds from the deserts south and east which shrivel crops before harvest (Dillard 50).”

“locust or grasshopper”  “The richness of Hebrew vocabulary (at least ten terms and possibly others) designating the locust in its various species and molting stages betrays the indelible impression their threat made in the biblical world; the devastation they were capable of bringing made them an apt image for invading armies destroying all in their path (Jdg 6:5; Isa 33:4; Jer 46:22-23; 51:27; Jl 2:1-17; Nah 3:15).  Only three of the hundreds of species in the area are characterized by the gregarious phase; combinations of moisture conditions favorable to reproduction and temperature-induced behavior appear to be responsible for the dreaded swarming that defoliates most natural and cultivated vegetation (Dillard 50).”  The Hebrew word used here “is the general term for the locust in its adult flying stages (Dillard 50).”  The Hebrew word for grasshopper used here “designates one of the successive molting stages (instars) during development (Dillard 50).”

29. whatever prayer or supplication is made by man or by all of Your people Israel, each knowing his own affliction and his own pain, and spreading his hands toward this house,
“whatever prayer or supplication is made by man or by all of Your people”  Prayers may be offered by individuals (vv.19,21), by ‘Your people Israel’ (vv.21,24-26,29,34,39) or by even foreigners (vv.32-33).  God is accessible to anyone who acknowledges Yahweh as ‘my God’ (vv.19,40), as ‘God of Israel’ (v.14), or as having a ‘great name’ (v.32; Selman 327).”

“all of Your people”  “The prayer of the nation is in the final analysis the prayer of needy individuals; God alone knows the needs of each heart (Ps 139:4; Mt 6:8; Lk 16:15; Jn 2:24-25; Dillard 50).”

“each knowing his own affliction and his own pain”  “Only when he is fully aware of the evil and destructiveness of sin will the sinner repent (Stewart 76).”

“spreading his hands toward this house”  Lifting the hand toward heaven was the common gesture while making the oath (Dt. 32:40;Ps 142:8; Thompson 229).”  “According to Solomon, we see that it is only when ‘each one [is] aware of his afflictions and pain’ that he will spread out his hands towards this temple (Stewart 76).”

“towards this house”  This was not necessarily to be done “physically”, but always in heart and mind focusing on the meaning of it (Wilcock 1994, 404).”

30. then hear from heaven Your dwelling place, and forgive, and render to each according to all his ways, whose heart You know for You alone know the hearts of the sons of men,
“forgive”  “Though the request to forgive again assumes sin as the underlying cause, these troubles have to be seen in light of Dt 28:21-22, to which this section corresponds closely (Selman 329).”  

“render to each according to all his ways”  “God is a God of justice and deals with people as individuals.  The prayer of the nation (the people of Israel) is in the final analysis the prayer of the needy individual (Thompson 230).”  In practically every case … there is an emphasis on God’s grace to the undeserving (Allen 232).”

“whose heart You know”  

31. that they may fear You, to walk in Your ways as long as they live in the land which You have given to our fathers.
“Often is takes the painful experience of chastening to realize the glorious purpose outlined in 6:31 (Stewart 76).”

“to walk in Your ways”  “The real problem is covenant disobedience arising from wickedness in the human heart (vv. 7,8,14; 1Ch 29:17-19; Mk 7:14-23), for which the solution is to ‘walk’, i.e. live, in God’s ways (Selman 329).”

32. “Also concerning the foreigner who is not from Your people Israel, when he comes from a far country for Your great name’s sake and Your mighty hand and Your outstretched arm, when they come and pray toward this house,
33. then hear from heaven, from Your dwelling place, and do according to all for which the foreigner calls to You, in order that all the peoples of the earth may know Your name, and fear You as do Your people Israel, and that they may know that this house which I have built is called by Your name.
34. “When Your people go out to battle against their enemies, by whatever way You shall send them, and they pray to You toward this city which You have chosen and the house which I have built for Your name,
35. then hear from heaven their prayer and their supplication, and maintain their cause.
36. “When they sin against You (for there is no man who does not sin) and You are angry with them and deliver them to an enemy, so that they take them away captive to a land far off or near,
37. if they take thought in the land where they are taken captive, and repent and make supplication to You in the land of their captivity, saying, ‘We have sinned, e have committed iniquity and have acted wickedly’;
38. if they return to You with all their heart and with all their soul in the land of their captivity, where they have been taken captive, and pray toward their land which You have given to their fathers and the city which You have chosen, and toward the house which I have built for Your name,
39. then hear from heaven, from Your dwelling place, their prayer and supplications, and maintain their cause and forgive Your people who have sinned against You.
40. “Now, O my God, I pray, let Your eyes be open and Your ears attentive to the prayer offered in this place.
41. Now therefore arise, O Lord God, to Your resting place, You and the ark of Your might; let Your priests, O Lord God, be clothed with salvation and let Your godly ones rejoice in what is good.
42. “O Lord God, do not turn away the face of Your anointed; remember Your lovingkindness to Your servant David.”
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