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2 Kings 23

1. Then the king called together all the elders of Judah and Jerusalem.

“Josiah’s influence is far reaching (Long 508).”  “Vv. 1-3 depict the king’s reaction to the contents of the lawbook (Hobbs 332).”  “The bad news given to Josiah did not leave him in a state of shock nor did he cultivate a spirit of lethargy (Lindsell 547).”  Now the king begins to act decisively and takes ‘center stage’ in the narrative (Hobbs 332).”  “Although reformation would not reverse the judgment it must be attempted out of loyalty to Yahweh (Martin 437).”  Josiah acted “in spite of the fact that Yahweh has decreed that Judah and Jerusalem will experience the wrath of Yahweh and that the king will personally miss that judgment (Long 507).”  “Josiah could have received the prophetess’s words with selfish gratitude and fatalistic resignation.  That was not the kind of man he was.  He now understood what the Lord required, and he would honor God by doing all he could to bring the nation into conformity with His will (Inrig 348).”  “To his credit Josiah is not content with waiting for his own peaceful death.  Rather, out of gratitude for God’s mercy in his own life he determines to attempt, [as Keil writes;] ‘to lead the whole nation to true conversion to the Lord, and thereby avert as far as possible the threatened curse of rejection, since the Lord in His word had promised forgiveness and mercy to the penitent’ (House 387).”  “Since Josiah is a pious king, Huldah’s oracle about the future does not deflect Josiah from the path of reform (Provan 272).”  “One immediate response to the finding of the Book of the Law was Josiah’s act of leadership (Wiseman 299).”  “On receiving Huldah’s answer, the king convened his elders for consultation (Patterson 285).”  “The king did not wait for the temple renovation to be completed before he called the assembly described here (Constable 582, 1985).”  “Josiah assembles representatives of the whole people for a public reading of the book (2Kg 382).”
“the king”  Josiah lived from 640-609 (Tomes 277).

“called together”  The Hebrew word is אסף, (‘āsaph) which literally means “he sent and gathered (Long 507).”  “The use of ‘āsaph (‘to gather’) connects Josiah’s actions with Yahweh’s promise that he would be ‘gathered’ (from ‘āsaph) to his fathers (22:20; Long 507).”
“elders”  “’Elders’ were originally Israel’s family chiefs, but by the late monarchy the term may have been used for any civic leaders (Bimson 352).”  “The elders, the old family heads, are often portrayed as holders of limited political power in the period of the monarchy.  Although they retained some political role, their real power was probably nonexistent, usurped by the new stratification of society which became inevitable with the introduction of the centralized monarchy (Hobbs 332).”
2. He went up to the temple of the Lord with the men of Judah, the people of Jerusalem, the priests and the prophets – all the people from the least to the greatest.  He read in their hearing all the words of the Book of the Covenant, which had been found in the temple of the Lord.

“the men of Judah, … all the people from the least to the greatest.”  “In terms of narrative development, the circle of those involved in the reaction to the contents of the lawbook now widens even further.  The inclusion of the whole list of civil and religious officials in this verse widens the circle of those privy to the contents of the lawbook.  Now all the religious and civil representatives of the people are involved in the narrative (Hobbs 332).”  “The scene of the covenant renewal closely resembles Solomon’s dedication of the temple (1Kg 8:1ff).  As in Solomon’s ceremony, the king, elders, priests, and people join together in the service.  One new group is represented, however, the prophets (House 387).”
“the priests and the prophets”  “The religious establishment was represented by the ‘priests’ and ‘prophets’ (Bimson 382).”

“prophets”  Likely this included Jeremiah and Zephaniah (Constable 582).  “Perhaps Huldah’s role in Josiah’s increased Yahwistic commitments helps elevate all the true prophets to their rightful place in Judah’s religious community (House 387).”  “The prophets [are] missing, however, from the parallel text in 2Ch 34:30 (House 387).”  “Chronicles has the word ‘Levites’ in the place of the word ‘prophets’ (Dilday 482).”
“all the people from the least to the greatest”  “Having been given clearance by Huldah the prophetess that the book presented to him was what it purported to be, King Josiah called a comprehensively representative assembly to hear a public reading of the document (Auld 225).”  “As a result of the meeting, all levels of Judean society were called together in public assembly so that they might hear a reading from the newly found scroll (Patterson 285).”

“from the least to the greatest”  “’Small and great’ … means ‘young and old’ (Dilday 482).”
“He read in their hearing all the words of the Book of the Covenant“  “For the first time in at least 65 years, the people heard the Word of God read publicly (Inrig 348).”  “Now the assembly knows the privileges and obligations inherent in the relationship with the Lord (House 387).”
“the Book of the Covenant, which had been found in the temple”  This was “the scroll which Hilkiah has found in the temple (Snaith 319).”
“the Book of the Covenant”  “The narrator names the scroll that was found ‘the Book of the Covenant” to intimate the nature and solemnity of the ceremony that the king orchestrates (Long 507).”  “The book is now referred to as ‘The Book of the Covenant’ because the reading of its contents is followed by king and people renewing their commitment to ‘the words of the covenant written in this book’ (Bimson 382).”  “The covenant renewal (Dt 29) has at its heart the written ‘Book of the Covenant (first called this here, cf. v.8 used by some technically of Ex 20-23), a term applied widely to Dt (Wiseman 299).”  “It is now referred to as ‘the book of the covenant,’ for the purpose of reading is to prepare for a renewal of the covenant between the Lord and the people, to which Deuteronomy is the supreme witness (Dt. 5:2-3; 29:1-28; Provan 272).”  “’The words of the Book of the Covenant’ are Deuteronomic language for the 10 Commandments (Dt 5:6-21); Dt distinguishes between God’s ‘covenant,’ spoken directly to Israel at Horeb (Dt 5:2-4) and written on stone (DT 9:9), and His law/teaching, mediated through Moses (Auld 225).”  “Perhaps this was the whole Pentateuch but more likely it was the sections promising blessing for obedience and discipline for disobedience (Dt 27:15-28:68; Constable 582).”  “Although this designation is used in Ex 24:7 with reference to the contents of Ex 20-23, it is here applied to either all or part of the book of Dt or the entire Mosaic law.  Whatever else the scroll contained, it clearly included the covenant curses of Lv 26 and/or Dt 28 (Barker 539).”  This “phrase also neatly mirrors the advice we heard David give Solomon at thte beginning of this volume (1Kg 2:3), and reminds us how few echoes we have heard of such concerns from the intervening kings (Auld 225).”

“It has long been assumed that the book in question was a version of Dt because the reforms conform to the requirements of Dt as they do to no other code in the Pentateuch (Tomes 277).”  “It was concluded that Dt in some form was in existence at least by 621 BC and this dating was made the basis for the relative dating of the different strands of the Pentateuch.  There would be less consensus about these conclusions now, and further reflection on these chapters is partly responsible.  The account of Josiah’s reform has been written by Deuteronomists, and they would have a vested interest in making it conform with Dt even if Dt were a later compilation.  For various reasons relating to its style and content, Dt cannot have been an ancient book.  It is preferable to think that the account of the reform has been colored by subsequent knowledge of Dt than that Dt was written as a program for reform and planted in the temple in order to make it appear much older than it really was.  In any case, the connection of the reforms with Dt is not very explicit (Tomes 278).”  “Perhaps the identity of ‘the book of the law’ was meant to be left vague (Tomes 278).”
“the covenant”  “Although the terms ברית ‘covenant’ and תורה ‘law’ are not to be equated, in DT they are closely related.  The English translation of ברית as ‘law’ often confuses the issue (Hobbs 332).”
3. The king stood by the pillar and renewed the covenant in the presence of the Lord – to follow the Lord and keep his commands, regulations and decrees with all his heart and all his soul, thus confirming the words of the covenant written in this book.  Then all the people pledged themselves to the covenant.
“The king stood by the pillar and renewed the covenant”  Josiah “made a public covenant with God (Lindsell 547).”  “Reformation in the light of the law-book is still the right thing to do, and Josiah is one who above all others does what is right (22:2; Provan 272).”  “A similar covenant-renewal ceremony after a period of apostasy in Judah took place in 2Kg 11:12-14, when the king also ‘stood by the pillar (v.3; 11:14; Provan 272).’”  “Josiah functions as did Moses and Joshua, and the deuteronomist understands this action as a renewal of the Sinai covenant (Hobbs 332).”  “In the last resort Judaism could survive without the temple but not without the Law (Tomes 277).”  “No other Judean king had led such a movement (Provan 348).”

“This would have been some time after the finding of the book as the king called together the leaders and prepared for his tour of purging and judgment (vv.4-20) concluding with the Passover in the spring (v.21).  The whole venture may have occupied several months (Martin 437).”

“The king stood by the pillar”  “The king stands at a spot על העמוד ‘by the column’ in the temple signifying his authority (Hobbs 332).”  The pillar is “the location in which Judah’s kings traditionally stood at their anointing (2Kg 11:14).  The position probably signifies his dual role as leader and fellow-member of the covenant people (2Kg 11:17; Bimson 382).”  “The king stood by the pillar, just as the boy-king Jehoash had done when Jehoida the chief priest seized the throne for him and proclaimed him king (11:14; Snaith 319).”  “His position by the pillar reminds us of the installation of Joash after Athaliah’s usurpation (2Kg 11:14), but also surely of Joshua’s stone of witness (Js 24:27), which ‘heard’ the proceedings at an earlier and no less fateful national assembly (Auld 225).”  “It was evidently the regular and proper place for the king to stand when he worshiped in the temple (Snaith 319).”  Augustine noted: “Josiah served the Lord as a king when he performed acts in his service that none but kings can perform (Conti 233).”
“pillar”  “The word (‘ammûd) may simply denote ‘a standing place,’ the royal station in the ritual (Wiseman 299-300).”
“renewed the covenant”  “ויכדת את הבדית ‘and he made a pact’ … is not necessarily a repetition of the pact thought to be drawn between the king and people at the accession of the king (Hobbs 332).”  This is “a covenant renewal ceremony that parallels the actions of Jehoida after purging Judah of the wicked influence of the house of Ahab – and which is reminiscent of Solomon’s dedication of the temple and Joshua’s renewal ceremony at the end of his life (Long 507).”  “Josiah presides over nothing less than a renewal of the Mosaic covenant (Bimson 382).”  “As a basis of unity and action he called upon the nation’s members to return to the old covenant and publicly accept its obligations, which would then mark them out as the exclusive people of God and reaffirm the covenant as the law of the land (Wiseman 299).”  “’He made a covenant’ is literally ‘[he] cut a covenant,’ which goes back to the practice of cutting the carcass of an animal and separating the parts so the contracting parties could seal their agreement by walking between them (Gn 15:17; Jr 34:18; Dilday 482).”
“commands, regulations and decrees”  “’His commandments and His testimonies and His statutes’ remind us of the introduction to Deuteronomy’s central legislation in Dt 12:1 (although this phrase, often slightly modified, is anticipated many times in the earlier chapters) (Auld 225).”  ‘These words “are used repeatedly in Dt (e.g., 6:17) to describe the laws of the covenant which God made with Israel at Sinai (Bimson 382).”

“renewed the covenant … with all his heart and all his soul”  “He first pledged himself ‘to follow the Lord’ faithfully and to carry out the words ‘written’ in the Law of Moses (1Kg 2:3; Constable 582, 1985).”  Josiah “bound himself to the Lord by covenant to observe the demands of the scroll of the law with full consecration of his whole life (Snaith 310).”  “The description of Josiah’s solemn pledge is a rather suggestive summary of the main highlights of the Book of Dt (Auld 225).”
“to follow the Lord … all his soul”  “The exxence of the ceremony is the royal promise ‘to follow the Lord’ and to ‘keep His commands, regulations and decrees’ wholeheartedly (Dt 6:17; 1Kg 2:3; Provan 272).”
“with all his heart and all his soul”  “With all his heart and all his soul’ recalls the ‘Hear, O Israel’ of Dt 6:4-9, and its ‘you shall love the Lord your God with all your heart, anda with all your soul, and with all your might.’
“confirming the words of the covenant”  “Josiah carries out the function of covenant mediator; cf. Moses (Ex 24:3-8; Dt 1-34), Joshua (Js 24), Samuel (1Sm 11:14-12:25) and Jehoiada (2Kg 11:17; Barker 539).”  “Like Moses and Joshua of old, Josiah took his place as a virtual mediator of the covenant between his people and their sovereign (Patterson 285).”
“the people pledged themselves to the covenant”  “It is likely that some sort of ratification rite was performed, in which the people participated and pledged by oath to be loyal to their covenant obligations.  Whether this was done symbolically (Jr 34:18) or verbally (Dt 27:11-16) is not clear (Barker 539).”  The people acted “in ratification of the Deuteronomic command ‘to follow the Lord.’  For this they stood (literally), and both symbolically (Jr 34:18) and verbally (saying ‘Amen,’) gave their assent.  Such periodic communal confession is essential to the life of God’s people (Wiseman 300).”  “That the people יעמד ‘stand’ in the covenant is unusual though by no means impossible (Hobbs 332).”  “Cf. 2Kg 2:3, noting the implication there that the commitment of both parties to God involves also a similar degree of commitment between the parties under God (1Jn 4:20; Provan 272).”
“pledged” “According to the M.T. the people ‘stood in the covenant.’  This is the literal translation of the Hebrew (Snaith 319).”  “The Hebrew is doubtless descriptive of the actual ceremony by which the king and the people bound themselves in the covenant (Snaith 319-320).”  The Jerusalem Bible translates this word “gave their allegiance (Wiseman 300).”

“Genuine repentance involves more than a change of heart.  It involves actions, the kind that are described in the remainder of this chapter (Wolfgramm 297).”
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