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Deuteronomy 1
“This passage rests on the tradition of the old tribal organization of early Israel as accommodated to the needs of an organized nation under the covenant theocracy (Wright 335-336).”  “The whole passage deals with the organizational arrangements which became necessary in order to govern such a people (Thompson 85).”
“In this section Moses refers to the narrative in Ex 18:13-26 (Nb 11:16, 24).  In that narrative, Moses, on the advice of his father-in-law, had appointed experienced officials to help in the administration of the nation.  One of the central purposes of that narrative was to show that the need for additional leaders in Israel stemmed from God’s faithfulness in blessing the nation (Gn 12:2; 15:5; Ex 1:7; Nb 23:10).  Note that when Moses retells the events in the present narrative he does not follow the chronological order of the earlier narrative in the Pentateuch but rather inserts a parenthetical narrative from Exodus.  The events recorded here in Dt 1:9-18 (the appointment of leaders) occur in the earlier Exodus narratives (Ex 18:13-26), prior to those events in vv.6-8 (Moses’ call to leave Mt Sinai; Nb 10:11).  Consequently, after this parenthetical section about the appointment of leaders (1:9-18), the narrative returns to an account of Israel’s leaving Mt. Sinai (Horeb; 1:19-46), thus picking up the events from 1:6-8 (Sailhammer 425).”
9. “At that time I said to you, ‘I am not able to bear you by myself.
“Moses’ recognition that he could not ‘bear’ the people alone derives, as we have seen, from two accounts, in Ex 18 and Nb 11.  Moses’ own initiation of the topic, namely the need of a system of administration for Israel, is closer to Nb than to Ex (McConville 64).”

“This time Moses’ complaint is addressed to the people and not to God (Nb 11:11-15; Christensen 20).”  “Although they were on a holy mission, the people of Israel could not be free from the difficulties and tensions that always arise where men live and work together (Shires 335).”  “Moses recalls how he recognized the heaviness of the task committed to him (Harman 33).”  “Again appealing to the past, Moses reminded his listeners of the time, even before the Sinai covenant was made, when he expressed his inability to manage the affairs of leadership because the population of the nation had become so great (Ex 18:13-27).”  “The reference is to the appointment of judicial assistants to Moses (Ex 18:24; Thompson 85).”  “Moses now calls attention to an event prior to the giving of the law on Sinai.  He recalls the record in Ex 18:13-26 when he, acting on advice of his father-in-law Jethro, appointed leaders and judges to assist him in the task of leading and governing Israel.  This section looks back to the decentralization of legal processes in Israel (Harman 32).”  “The need for organization of the tribes arose necessarily from the prospect of their movement on into the desert (McConville 64).”  “Before rehearsing the departure from Horeb as v.6 anticipated, Moses recalls the appointment of tribal heads to help Moses judge and lead the people (Ex 18:18-26; Nb 11:14ff; Barker 330).”  “The reminder of this fact is important as Israel prepares to go into the land under a new leader, but already it had other recognized officials who were able to assist (Harman 33).”
“At that time” “At that time’ is somewhat general, recalling the whole period at Horeb (McConville 64).”  “The imperfect ואמר with vav rel., expresses the order of thought and not of time.  For Moses did not intend to recall the different circumstances to the recollection of the people in their chronological order, but arranged them according to their relative importance in connection with the main object of his address.  And this required that he should begin with what God had done for the fulfillment of His promise, and then proceed afterwards to notice what he, the servant of God, had done in his office, as an altogether subordinate matter.  So far as this object was concerned, it was also perfectly indifferent who had advised him to adopt this plan (Keil 286).” 
“I am not able to bear you by myself” Craigie suggests the translation: “I cannot bear/carry you (96).”  “Moses needed help (Ex 18:17-27; McConville 202).”  “Above all else, the effective spiritual leader is a genuine realist.  He has no cause to parade his personal capabilities.  Utterly dependent upon the God who has called him, he openly acknowledges his inability to meet the necessary demands.  It is at this very point that the reader is confronted with the stark difference between natural and spiritual leadership.  As the world views it, the self-confidence and self-assertion of the leader is a vital factor in successful management.  The biblical concept of leadership begins not with natural ability but with personal inadequacy.  That is not self-deprecating pessimism; it is essential biblical realism.  Although the leader is not remotely self-confident, he does not depend on the meager resources of his own ability nor grovel in his evident weakness (Brown 33).”  
10. The Lord your God has multiplied you, and behold, you are today as numerous as the stars of heaven.

“Now, on the eve of their entry into the promised land, they had become even more numerous (Christensen 20).”  “Rather than digressing from the theme of the land, this section reminds Israel that God has already been faithful to another part of the Abrahamic promises, namely, offspring (Barker 331).”  “The covenant given to the patriarchs had promised a large family (Gn 12:2, ‘a great nation;’ 26:4, ‘descendants as numerous as the stars in the sky;’ 35:11, ‘a nation and a community of nations will comes from you.’  Having already referred to God’s covenant oath (v.8), Moses points to the fulfillment of this promise in respect to the large family (Harman 33).”  “Moses therefore saw this state of affairs not as a problem but as a sign of the blessing of the Lord (Merrill 69).”  “It was very important to allude to the fact that it was the great increase in the number of the Israelites which had rendered it necessary, that he might remind the congregation how the Lord, even at that time, had fulfilled the promise which He gave to the patriarchs, and in that fulfillment had give a practical guarantee of the certain fulfillment of the other promises as well.  Moses accomplished this by describing the increase of the nation in such a way that his hearers would be involuntarily reminded of the covenant promise in Gn 15:5ff (Gn 12:2; 18:18; 22:17; 26:4; Keil 286).”
“The Lord your God has multiplied you” “Although an entire generation had died, their children had been fruitful in spite of their disagreeable surroundings.  The army that had gathered in the Arabah numbered 601,730 men 20 years old and above.  Assuming a comparable number of women, the total population of the nation (including children) must have approached 2,000,000 (McIntosh 13-14).”  “The nation’s growth thus proved both God’s intention and ability to fulfill His original promises to Abraham (Deere 263).”  “Hence, it became an increasingly difficult task for Moses, by himself, to undertake all the aspects of the leadership of His people, both judicial and military (Craigie 96).”
“The Lord your God” “This title occurs almost 300 times in Dt in addition to the many times that ‘Lord’ is used alone or in other combinations (Barker 230).”  “The divine titles have indicated primarily relationship (Craigie 97).”  This is “to affirm to Israel that her God is not some dead pagan god but is Yahweh, the living Lord who made a covenant with her (Deere 263).”
“you are today as numerous as the stars of heaven” “The language of hyperbole – ‘as many as the stars’ and ‘increase you a thousand times (v.11)’ – is not, of course, to be taken literally.  In fact, however, the descendants of Abraham have become many more than the stars the patriarch could have counted with the naked eye (Merrill 69).”  This is a reference to God’s “promise to Abraham of offspring (Gn 15:5).  Having just exhorted Israel regarding the promise of land in Gn 15:18-21 (a promise yet to be fulfilled), Moses refers to a promise already fulfilled in order to stir up Israel’s faith that God will keep the land promise (Barker 331).”  “The staggering increase in the size of the nation provided living proof that they were renewing a covenant with a faithful God (McIntosh 13).”  “If the nation had any doubt about God’s intention or ability to fulfill His ancient covenant with Abraham she had only to look at her present condition (Deere 263).”  These words record “the fulfillment of Yahweh’s promise to Abraham that his descendants would become a great nation (Cousins 260).”  “This … was the one thing God had promised Abraham and Isaac (Gn 15:5; 22:17; 26:4; Ex 32:13; Deere 263).”
“as numerous as the stars of heaven” This “expression, like so many in the OT, is a vivid figure of speech.  It means, simply, a great number (Thompson 85).”
11. May the Lord, the God of your fathers, make you a thousand times as many as you are and bless you, as He has promised you!

“The promise of many descendants made to Abraham was now being realized, and succeeding generations would continue to multiply.  The continuity and responsibility of Israel’s successful relationship to God and to the generations that follow is a predominant thought in Dt (Maxwell 32).”  “In Moses’ request that the people be further increased and blessed, an occasion for complaint is transformed into one of blessing, in the pattern of psalms of lament (Christensen 20).”  “Moses was confident God would continue to ‘increase .. and bless’ them, for they had the same ‘Lord’ as their ancestors (Deere 263).”  “Although the nation had caused Moses considerable pain, he desired nothing but prosperity for them, and asked that Yahweh increase them a thousand times more and continue to bless them according to His promise (McIntosh 14).”  “We are not straitened in the power and goodness of God; why should we be straitened in our own faith and hope, which ought to be as large as the promise (Henry 394)?”  “It is from promise that Moses here takes the measure of his prayer, The Lord bless you as He hath promised you (Henry 395).”  Moses “is unfailingly supported by his strong confidence in God.  Undergirded with the promise of God’s declared sufficiency he is enable to cope creatively with every possible difficulty (Brown 33).”  God “gave them the assurance that He would not only give them the land but also the people to fill it (Brown 34).”  “Moses’ prayer is for an even greater fulfillment of the promise than that already experience.  He specifically mentions the blessing of Israel (Gn 12:2).  Probably the thought is of spiritual blessings which would accompany and proceed from the increasing size of Israel.  The conjunction of the two ideas is already explicit in the promise to Isaac (Gn 26:4; Harman 33).”  “Moses’ confidence is not in himself, therefore, but in the unlimited power of God to see him through.  His confidence is in God’s nature, word and deeds.  It is God’s nature to help His people and He will be true to Himself (Brown 34).”
“May the Lord, the God of your fathers, make you a thousand times as many as you are” Moses “reported that his innermost desire was that God make them not just as numerous as the stars but a thousand times more so (Merrill 69).”  “Moses’ request for further increase and further blessing makes it clear that his need to delegate responsibility, stated already (v.9), and to be repeated more emphatically (v.12), was in no sense a complaint (Craigie 97).”
“the Lord, the God of your fathers” Keil suggests an understanding of this phrase as: “Who manifested Himself as God to your fathers (286).”  “The Lord was ‘their God’ and He is ‘your God,’ Moses is saying, and his request was that the promise made to the fathers, already fulfilled in the sons, might be fulfilled still further in the sons’ sons (Craigie 97).”
“the God of your fathers” This “is a common title of ‘the Lord’ in Dt (1:21; 4:1; 6:3; 12:1; 27:3; Deere 263).”  This phrase “shows a continuity of relationship from the past, to the present, and on to the future (Maxwell 32).”  “The emphasis lies in the continuity of relationship, stressing once again the theme of the covenant with the patriarchs (Craigie 97).”
“make you a thousand times as many as you are and bless you, as He has promised you!” “The ‘blessing’ and ‘multiplying’ points back to Gn 12:2.  Consequently, it is not to be restricted to ‘strengthening, rendering fruitful, and multiplying,’ but must be understood as including the spiritual blessing promised to Abraham (Keil 286).”
“bless” “Heritage blessings were first commanded to Adam, renewed in Noach, and granted to the Fathers Avraham, Yitzchak, and Ya’akov (Gn 1:28, 9:1, 12:1-3, 13:15-16, 26:3-4, 28:4, 14).  They now pass to Yisra’el as promises by Moshe’s own words (Feinberg 17).”
“as He has promised you” “If God failed His people it would contradict His essential character (Brown 34).”  “In helping His people, God is being true to His promise (Brown 34).”  “It is all ‘as He has promised’ and He will not break His Word (Brown 34).”  “Both the present fulfillment and the wish for the future are made dependent on the ancient promise.  This juxtaposition of ‘already’ and ‘not yet’ is typical of Dt’s seen of a people always on the move, having received God’s promises, and yet still moving into an open future with Him (McConville 65).”
12. How can I bear by myself the weight and burden of you and your strife?

“The statement of 1:9 is repeated here more emphatically by indicating the nature of Moses’ responsibility for the Israelites’ (Craigie 97).”  “Moses knew that his work was nothing if not exacting (Brown 34).”  “They had grown too numerous to be governed equitably by one man (Shires 335).”  “The burden and cumbrance of the nation are the nation itself, with all its affairs and transactions, which pressed upon the shoulders of Moses (Keil 286).”  “It was not as if they were a united, compliant and spiritually responsive community.  Far from it.  Within days of leaving Egypt they were grumbling and complaining, wishing they had remained in slavery.  Later, their life in the desert had been marked by continual ‘disputes’ rather than supportive harmony.  The fact that the Israelite community was quarrelsome and divisive was a constant drain on the physical stamina and emotional resources of Moses (Brown 34).”  “It wasn’t easy for Moses to lead this great nation because he frequently had to solve new problems and to listen to new complaints.  Accustomed to the comforts of their camp at Sinai, the people resented the hardships of their journey to the Promised Land (Wiersbe 13).”  Moshe was “unable to bear the burdens of a quarrelsome people (Feinberg 17).”  “No wonder Moses got discouraged and cried out to the Lord!  He wanted to quit and he even asked God to take his life (Nb 11:15; Wiersbe 14).”  Jethro, Moses’ father-in-law had said to him; “You and these people who come to you will only wear yourselves out.  The work is too heavy for you; you cannot handle it alone.  Listen now to me and I will give you some advice, and may God be with you (Ex 18:18-19; Braun 22).”  “Some lightening of his burdens, especially in the legal sphere, was necessary (Harman 33).”  “Obviously, Moses was feeling the pressure, and the only relief would be in passing some responsibility on to others (Maxwell 32).”
“All those who are called to responsible leadership have to recognize from the start that the work is not easy.  It will make immense demands upon us as it did upon [Moses], and nobody can hope to escape the cost (Brown 34).”  “The human leader is certainly not able to bear the congregation’s many burdens (v.9). but God has promised to bear them like a loving father (1:31; 33:12) and ‘carry’ His people like a mother eagle, supporting her young on outstretched wings as she teaches them to fly (32:11; Brown 34).”
“the weight and burden of you and your strife” “The words are graphic and remind us of the many occasions in the wilderness narrative when the people murmured, complained, disputed, and argued – taxing even Moses’ outstanding leadership ability (Wright 26).”
“the weight and burden” “‘Problems (NIV)’ and ‘burdens’ are practically synonymous terms (Harman 33).”
“burden” Craigie translates this “problems.”  The Hebrew word is torah.  “The term for ‘problems’ here (טדחכם) occurs elsewhere only in Isa 1:14, where Israel’s festivals and cultic activities are described as a weight YHWH is bearing (Christensen 20).”
“and your strife” “This latter term normally connotes a lawsuit of some kind (Harman 85).”  “Alas! Here lay the secret of much of the ‘cumbrance’ and the ‘burden.’  They could not agree among themselves, - there were controversies, contentions, and questions (Mackintosh 615).”  The NIV translation is “disputes” and is a reference “to the legal questions [Moses] had to settle (Harman 33).”  “The word ‘dispute’ (rîb), however, is also drawn from the wider narrative in Ex, namely at Ex 17:7, where it is used of the people’s complaining about having been brought out of Egypt into the wilderness (McConville 65).”  “The text may subtly recall Israel’s basic stubbornness also, in keeping with an emphasis it will develop (9:6; McConville 65).”
13. Choose for your tribes wise, understanding, and experienced men, and I will appoint them as your heads.’

“The increase in the people’s size (v.10) fulfilled the promise made to Abraham (Gn 15:5).  It meant, however, that some system was needed for leadership and organization (McConville 202).”  Moses appealed to them for help (McIntosh 14).”  “It is apparent … that the people chose the leaders as representatives of the various tribes, and then Moses appointed them to their several tasks (Kalland 23).”  “The process to appoint leaders involved the people nominating the judges and Moses confirming them (Barker 331).”  These were “men fitted of God, and possessing, because [they were] entitled to, the confidence of the congregation (Mackintosh 616).”  “Good laws were given to the Israelites, and good men were entrusted with the execution of them; which was an instance of God’s goodness to them, and of the care of Moses concerning them; he sincerely sought their welfare.  He aimed to edify them, as well as to gratify them.  Men of good characters, wise men and men known, men that would be faithful to their trust, and to the public interest, were appointed.  He gave them a good charge.  Those who are advanced to honor, must know that they are charged with business, and must give account another day of their charge (Henry 395).”
“Moses understood the important role these key leaders would play in the welfare of Israel.  Therefore, he carefully outlined for the people the process of selection.  A leader should be (1) chose by the people; (2) spiritually qualified; (3) approved by the head leader (i.e., Moses; v.15); and (4) appointed by the head leader according to ability (v.15).  Moses felt that a leader could be defined as one who knows the way (understanding), goes the way (experience), and shows the way (credibility).  He understood that a leader was not necessarily an extraordinary man, but an ordinary man committed to an extraordinary God.  Therefore, the selection of men who qualified to fill this role was not a matter to be taken lightly (Maxwell 33).”  “Acts 6 also places an important emphasis upon lay leadership.  The situation there is very similar to the one facing Moses.  The church was growing and the ‘professional’ leadership could not meet all the needs.  This problem was settled when the following instructions were given to the congregation: ‘Therefore, brethren, seek out from among you seven men of good reputation, full of the Holy Spirit and wisdom, whom we may appoint over this business … And the saying pleased the whole multitude.  And they chose [seven men] whom they set before the apostles; and when they had prayed, they laid hands on them (Ac 6:3,5-6).  This process was very similar to the one Moses used in selecting leaders.  It is my conviction that the selection and equipping of qualified leaders within the local congregation will determine it s success in its mission more than anything else (Maxwell 33).”
“Choose for your tribes wise, understanding, and experienced men” Moses “had urged his fellow citizens to select from among them those who had the capacity for leadership (Merrill 69).”  “The invitation was given for the people to choose men of practical wisdom and insight; and who were also men of proven ability (Harman 33).”  “The task of meeting the pastoral needs of such a diverse congregation was not to be entrusted to anybody who might consider himself suitable for the work.  Wisdom (God’s promised gift) and understanding (a perceptive and sympathetic sensitivity to the needs of others) were the twin qualities necessary for service.  The gifts which only come from heaven are given for work which must be done on earth.  Nobody has enough natural resources for God’s work.  That is why [God] has told us to ask for everything we need.  Moreover, such gifts must be evident to and evaluated by the community; only ‘respected’ people will be chosen for such responsible and influential work.  Biblical teaching hardly encourages self-appointed leaders (Brown 35).”
“choose for your tribes” Literally, this is “choose for you (Kohlenberger 483).”  לכם וּהב means “give here, provide for yourselves (Keil 286).”  “Appointees were to be from each tribe so that those possessing authority over a particular tribe would be chosen from it (Harman 33).”
“wise, understanding, and experienced men” “Moses had to act on the assumption that the Lord provided His people with a supply of capable potential leaders (Braun 23).” “The leaders of Israel needed both insight and the respect of their community in order to function well (McIntosh 14).”  “These leaders were to be able to comprehend moral qualities and discern right from wrong.  They were to be experienced and of good reputation among the people (Maxwell 32).”  The leaders “were to have the benefit of acquired knowledge (wisdom), and the ability of discernment, together with the knowledge that can come only with experience (Craigie 97).”  “The point is that leaders are not always chosen because they are wise and of good reputation, but in this case those are the only qualifications that matter (Merrill 70).”  “The qualifications for those who were to be appointed to subordinate leadership include both ability and social standing.  They would thus have the gifts and the respect to carry the judicial responsibilities laid on them (Wright 26).”  “Their task was a difficult one, and the required qualifications were high (Craigie 97).”
“wise” “The first of these qualifications is expressed by the common Hebrew word hōkmâ, a term suggesting capability in practical matters, here ability in civil and military affairs (v.15; Merrill 69).”  “The contrast between ‘intellectual’ and religious-moral qualities can be overdrawn, however.  The wisdom advocated in Dt is closely related to the laws and teachings of God (4:5,8).  At its heart, furthermore, is an insistence on the wholeness of the human response required by God (6:4-5).  Finally, the wisdom literature also places wisdom very close to the ‘fear of the Lord’ (Pr 9:10; McConville 65).”
“wise, understanding” The juxtaposition of “wise” “with nābon (understanding), a synonym in many passages (Gn 41:33,39; 1Kg 3:12; Isa 5:21; Jr 4:22; Pr 1;5; 16:21; 17:28; 18;15), might best be rendered here as a hendiadys, ‘very wise’ or the like (Merrill 69).”
“experienced”  The NIV translation is “respected.”  “The third adjective, ‘respected,’ derives from a verb meaning ‘to know’ (Merrill 69).”  Literally this is “known (Wright 26).”  “The passive form of the verb יםﬠויד, from ﬠיד, supports the idea of reputation here, that is, of being known (Merrill 69n).”  “The word ‘respected’ translates a Hebrew term suggesting that the leaders of Israel should be people who were well-known to those they would lead (McIntosh 14).”  “These leaders must be well known to the community and, having passed the test of close scrutiny, end up being respect by it (Merrill 69).”  Christensen suggests that they are “‘known’ in the sense of being publicly experienced (20).”  “The requirement for leadership is above all in terms of character (McConville 65).”
“I will appoint them as your heads” “Moses would formally appoint them, or commission them, to their new tasks (Craigie 97).”

“The inability of some leaders to delegate work is often a big stumbling block to progress.  Many leaders fail to delegate because they have an exaggerated estimate of their own ability – the ‘no-one-can-do-it-as-well-as-I-can’ attitude.  Unfortunately, they fail to recognize the abilities of their subordinates (Maxwell 32).”
14. And you answered me, ‘The thing that you have spoken is good for us to do.’


“A more detailed version of this story is recorded in Exodus 18.  There it is clear that Moses’ father-in-law Jethro diagnosed the problem and proposed the solution that Moses presents here.  Jethro noticed how people stood around Moses from morning till evening, waiting to present their legal disputes to him.  He told his son-in-law, ‘What you are doing is not good (Ex 18:17; Braun 22).”

“Notice how Moses proceeded.  First he gained the agreement of the people.  Even in this OT setting, although the Lord selected Moses to lead Israel, it was important that people recognize their role in this ministry (Braun 23).”  “The reaction of the people to Moses’ decision to delegate to others was very positive (Maxwell 32).”  “The nation as a whole could see the virtues of dividing the workload, and they endorsed Moses’ proposal (McIntosh 14).”  “This ‘democratic’ procedure, not reported in Ex or Nb, is consistent with Dt’s emphasis on the responsibility of the people, as a unity, for its entire life before God (McConville 65).”  “Perhaps Moses reminded the people of their agreement, since the newly appointed men were those to whom the people would now owe their immediate obedience.  Al might agree on the need to obey God, and his representative Moses, but such obedience was distant and the immediate demand for obedience would come from the officers lower down the organizational structure.  Yet, in the conquest lying beyond the plains of Moab, obedience would not be a lofty theological concept, but an immediate demand made by the officers immediately over the people (Craigie 97).”  “The proposal being accepted by the people Moses proceeded with the appointments (Harman 34).”
15. So I took the heads of your tribes, wise and experienced men, and set them as heads over your commanders of thousands, commanders of hundreds, commanders of fifties, commanders of tens, and officers, throughout your tribes.

“The need for leaders to help Moses is tangible evidence that the promise to Abraham of offspring has been fulfilled (Barker 331).”  Moses’ responsibility, which was both a privilege and a burden, was to be distributed among others (Craigie 96).”  “The chosen leader knew that he could succeed only if the work was properly delegated.  It had to be a shared responsibility if it was to be a successful enterprise (Brown 35).”  “Moses appointed these leading men of each tribe into a hierarchy of tribal officials (McIntosh 14).”  “Moshe appoints 131 judges per 1000 people (Feinberg 17).”  “The divisions refer to administrative units rather than to specific numbers (Cousins 260).”  “The ablest leaders within each tribe were made commanders of thousands; the next ablest, commanders of hundreds; and so on, according to the needs of the people and the ability of the leaders (McIntosh 14).”  “This created a chain of command between Moses and the people so that he didn’t have to get involved in every minor dispute.  He could devote himself to talking with the Lord and helping to settle the most important problems in the camp (Wiersbe 14).”  “Israel’s experience teaches us that when God blesses His Church with increased numbers, leaders must react to changing needs (Braun 22).”
“The passage says more than this, however.  The people of Israel were to be governed by the laws of God.  The system, therefore, had to be one which allowed that government to work.  The decentralization of authority meant that God’s law could be applied fairly to all in cases of dispute, whether between Israelites or between them and others (vv.16-17; McConville 202).”  “Moses utilized the various gifts.  God has given different abilities to us all.  We are not equipped to undertake any or every aspect of His work.  It seems that in Moses’ time some were gifted as military commanders, whilst others were to be used as tribal leaders and legal advisors (v.16; Brown 35).”  “Practical matters of organization confront all movements, even those of the Spirit.  If holiness and godliness are to prevail, machinery is needed to resolve difficulties and to administer discipline (Shires 335).”  “Still such machinery provides only a court of last resort.  It cannot function except where harmony and fellowship are rooted in the will of God’s people (Shires 336).”  “Moses here reminds them of the happy constitution of their government, which was such as might make them all safe and easy (Henry 394-395).”
“Nothing could be better adapted to the maintenance of order than the graduated scale of authority, varying from the captain of ten to the captain of a thousand; the lawgiver himself at the head of all, and he in immediate communication with the Lord God of Israel (Mackintosh 616).”  “The fulfillment of this particular promise, however, had caused a problem.  The nation had become too large for Moses to govern effectively (vv.9,12; Ex 18:13-27), so he had to appoint military leaders (commanders), officials (perhaps scribes or administrators), and judges (v.16).  The recording of these events is not incidental or parenthetical to Moses’ discourse.  The concern shown in the choice of ‘wise and respected men (v.13)’ and the command for fairness (‘judge fairly;’ v.16) and absolute impartiality in judgment (v.17; 16:19; Pr 18:5; 24:23) made it clear that the point of the Conquest was for Israel to establish righteousness and holiness in the Promised Land and ultimately in the entire world (28:1,9-10,13; Deere 263).”  “In short, this delightful book has a marked character of is own, and the mode in which facts are presented is in perfect keeping with that character.  It is very evident that the object of the venerable lawgiver, or rather of the Holy Ghost in him, was to bring every thing to bear, in a moral way, upon the hearts of the people, in order to produce that one grand result which is the special object of the book from beginning to end, namely, a loving obedience to all the statutes and judgments of the Lord their God (Mackintosh 616).”
“I took the heads of your tribes” The MT ‘I took the leaders of your tribes’ poses the difficulty that the persons selected are here being made leaders, and therefore can scarcely be such at the outset (McConville 66).”
“heads of your tribes” “All leaders have a degree of influence on others (Maxwell 33).”
“heads” “The reference to the appointment of these men as ‘your heads’ is the first suggestion that the qualifications for leadership include military abilities as well as judicial.  The term ‘heads’ (ישׁרא) is repeated twice in v.15a, perhaps to set the stage for the military organization that follows (Christensen 20).”  “Bartlett views the use of the term here primarily as a reference to the judiciary (Merrill 69).”  “Everything rises and falls on leadership.  The best one-word definition that I know for leadership is influence.  He who thinks he leads but has no one following him is only taking a walk.  Leaders affect how their followers think, feel, and respond (Maxwell 33).”  
“set them as heads over your commanders of thousands, commanders of hundreds, commanders of fifties, commanders of tens, and officers, throughout your tribes” Moses “developed an organizational plan, arranging the people and assigning responsibility over groups along tribal lines (Braun 23).”  “At this time there was little separation of general leadership responsibilities, i.e. military roles and legal functions (Harman 34).”
“commanders of thousands, commanders of hundreds, commanders of fifties, commanders of tens, and officers” “Although there was not yet a standing army in Israel, such as was to be formed during the monarchy, the Israelites as a whole were, in effect, the army of the Lord (Craigie 98).”  “this may almost be described as a standard military formula in the OT by which to characterize military forces (1Sm 8:12; 22:7; 2Sm 18:1; 1Ch 13:1; 2Ch 1:2; 25:5; Merrill 70).”
“commanders” “‘Commanders’ (śārîm), had primarily a military function, for beyond Horeb, and indeed beyond Moab, the people were to launch into a battle for the land promised to them (Craigie 97-98).”
“thousands, commanders of hundreds, commanders of fifties, commanders of tens”  “The terms ‘thousands,’ hundreds,’ fifties’ denote military groupings, not numerical statistics.  They occur several times in this sense in Dt (Thompson 86).”
“thousand” “Thousand” “can roughly correspond to ‘clan’ (Jg 6:15; 1Sm 23:23; McConville 66).”
“commanders of tens” “Moses valued the smaller unit.  He knew that it was quite impossible for him personally to undertake the spiritual and moral welfare of such a huge crowd.  If pastoral care was to exercised in an effective manner, the people must be divided into manageable groups (Brown 35).”
“officers” “The precise meaning of the term ‘officers’ (טריםשׂ) is difficult to ascertain (Christensen 20).”  “The term śār, ‘leader,’ is used for ‘official’ in a broad sense in 1Kg 4:2.  The judges were to be assisted by ‘officers.’  Their role was apparently to communicate and implement decisions among the people (Dt 20:5,8-9; Js 1:10; 3:2).  Their organization according to tribes put them in a position to do this effectively (McConville 66).”  “The ‘officers’ (šôtēr) were subordinate officials whose exact task is not defined, but they were used in the administration of justice, in the maintenance of civil order, and in military discipline.  Perhaps their task was to enforce the instructions of their superiors in various fields (Thompson 86).”  “The term שטר derives from the verb שׁטר, ‘to write;’ thus the ‘officer’ of this kind had to do with business affairs that concerned orders, arrangements, records and the like (BDB; Merrill 70n).”  “The ‘tribal officials (ŝōtĕrîm) are the civil leaders including magistrates and judges (Merrill 70).”  “The ‘officers’ probably indicates a more administrative than purely military function; it might be equivalent approximately to the modern term ‘quartermaster’ (Craigie 98).”  “Mayes has suggested that the conjunction here be taken as emphatic such that the term ‘officers’ is ‘a summary reference to all the commanders of the various divisions (Christensen 21).”
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