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Deuteronomy 26
“The third and final aspect of the confession was the reference to God’s redemptive power and His provision of the land of Canaan (Harman 227).”  “Israel’s escape from the oppression in Egypt and from the trials of the Exodus and the blessings of residence in the land ‘flowing with milk and honey (v.9; 6:30 are all credited to the Lord with thankfulness, worship, and rejoicing (Kalland 156).”  “At this time the rehearsal of God’s gracious dealings with the fathers was spoken before the Lord.  Thus in Dt, the purpose of the special feasts is extended to include ‘instruction and teaching’ (Sailhammer 469).”  “The substance of the verses is … valuable for the insight provided into the normative and continuing celebration of the related festivals (Craigie 319).”
“There is also in this section an attractive blending of corporate blessing (‘we cried out … the Lord brought us to this place and gave us this land’), individual blessing (‘the firstfruits of the soil that you, O Lord, have given me’), and shared blessing (‘you and the Levites and the aliens among you shall rejoice’).  In this way, the vertical dynamic of the covenant relationship is channeled to the nation as a whole and to the individual also, and at the same time the individual is reminded of the horizontal dynamic, which comes into focus in the [following] section (Wright 271).”
8. And the Lord brought us out of Egypt with a mighty hand and an outstretched arm, with great deeds of terror, with signs and wonders.
“In the biblical sense to confess one’s faith is not a matter primarily of confessing certain internal feelings and individual convictions.  It is first to recite a history of God’s saving acts (Wright 484-485).”  “The drama moves on to Moses.  God is faithful as the promised Redeemer.  He continues to change grim situations into those which vibrate with hope (Brown 254).”  “Yahweh not only heard; He responded to Israel’s cries (McIntosh 301).”  The second confessional narrative (vv.5-10) “‘colors in’ the historical fact by recalling the fundamental redemptive events, thus anchoring grace not just in the blessings of nature but in the facts of history (Wright 271).”  “The worshipper remembers the plight from which God has delivered His people, his response to their cry for deliverance, his power in redemption, and the blessings He gives (Cousins 276).”  “Israel’s bragging rights could not be traced to their own strength and character.  Their testimony was great because it focused upon God’s greatness, not theirs (Maxwell 270).”  “The confession underscored God’s miraculous working at every turn in their history (Deere 308).”
“Throughout the plagues [God] made a distinction between His people and the Egyptians (Ex 8:23; Braun 243).”  “The Lord carried out these miraculous signs and wonders to bring judgment on all the gods of Egypt (Ex 12:12), so the Egyptians would know that He was the Lord (Ex 7:5), and so His name would be proclaimed in all the earth (Ex 9:16; Braun 243).”  

“the Lord brought us out of Egypt” God’s deliverance “is spoken as an act of pity (Henry 457).”  The “theme of injustice and slavery that marked the laws deeply (15:9; 24:16) is here crystallized.  Dt is aligned at this point with other texts that deplore oppression by abuse of power (1Sm 8; McConville 380).”  “With present mercies we should bless God for the former mercies we remember, and the further mercies we expect and hope for (Henry 457).”
“with a mighty hand and an outstretched arm, with great deeds of terror, with signs and wonders” “The deliverance wrought by Yahweh is often described in the vigorous terms used in this verse (Thompson 256).”
“a mighty hand and an outstretched arm” These two attributes of God also appear together in 4:34; 5:15; 7:19; 11:2 … and in the prophetic literature (Jr 32:21; Ek 20:33; Walton 260).”

“with great deeds of terror” The “last plague caused such great terror among the Egyptians that ‘they urged the people to hurry and leave the country.  ‘For otherwise,’ they said, ‘we will all die! (Ex 12:33; Braun 243).’”

“great deeds of terror” This expression “might be translated ‘awesome power’ (4:34; 6:22; 7:8; cf. Ex 6:6, 7:3-5; etc.; Thompson 256).”
“with signs and wonders” “The miraculous signs and wonders included all the plagues the Lord inflicted on Egypt (Braun 243).”
9. And He brought us into this place and gave us this land, a land flowing with milk and honey.
“Note the objective character of this confession.  It dwells on two great acts of God which have actually taken place, the deliverance from Egypt and the gift of the land (Wright 484).”  “Though powerful nations lived in Canaan, Israel would possess this ‘land flowing with milk and honey (26:15; Deere 308).”
“He brought us into this place and gave us this land” “He must remember and own the mean original of that nation, of which he was a member (Henry 457).”  God “had brought Israel to the banks of the Jordan and they could look across and see the bounteous land He was giving them (Harman 226).”  The mandates following this confession are related to a “particular action to be taken once the land had been possessed (Craigie 319).”
“He brought us into this place” “The comfort we have in our particular enjoyments, should lead us to be thankful for our share in public peace and plenty (Henry 457).”  
“gave us this land” In these verses we find “the contrast between homelessness and land (McConville 379).”  “As the narrative is presented here, the entry into the promised land was still in the future (Thompson 253).”  “Moses begins this chapter by again reminding the children of Israel that God will be their supreme Helper.  It is He who will provide the land that they are to possess (Maxwell 268).”  “The passage does not recount all the major events in Israel’s history, but selects those which most naturally highlight God’s gift of a land to His people (Merrill 322).”  The “Israelites will not have acquired this land by accident, nor by their own genius or military muscle.  Their covenant Lord spoke and oath to their fathers that He would give them the land, and He did what He promised (Braun 242).”  The ‘land’ “was an inheritance, something that would belong to them as a gift (Braun 242).”  It was “the land of Canaan whose rich soil had produced the fruits they now wished to offer to the Lord (Brown 254).”  “Worship was the first thing with an Israelite who found Himself in possession of the land (Mackintosh 871).”  “The offerer must begin with thankfulness for the good land God has given (Henry 457).”  “A man must not only give thanks for his own lot, but for the land in general, given to Israel; not only for this year’s profits, but for the ground itself which produced them (Henry 457).”
“a land flowing with milk and honey” “The plenty that is acknowledged is drawn from the traditional language for the promised land (Ex 3:17; McConville 380).”  This “was a treasured phrase, first on the lips of Moses (Ex 3:8,17) at a time when the Israelite captives could scarcely dream of such a thing (Brown 255).”
“land” “The most prominent feature of … verses [1-11] is the emphasis on the land as Yahweh’s ‘gift.’  The verb nātan occurs 6 times (vv.1,2,3,9,10,11).  It is not meant to deny or discount that the land would have to be taken by armed struggle, any more than it overlooks the fact that the fruit of the harvest would have to be gained by hard labor (Wright 270).”

“milk and honey”  These words “symbolized a life of peace and stability.  It stood in sharp and painful contrast to the intensified slave labor, the cries of their oppressed women and the slaughter of innocent children (Brown 255).”
10. And behold, now I bring the first of the fruit of the ground, which you, O Lord, have given me.’ And you shall set it down before the Lord your God and worship before the Lord your God.
“Remembering all those events in which God had been moving to bring His people to the land, the first generation of true residents return to God with an offering of the fruit of the land which had been given to them.  It would be a dramatic moment, the culmination of several centuries during which the promise of god had been anticipated, and it was fitting that the moment should be marked with an offering and with thanksgiving (Merrill 322).”  “Just as in the extra-biblical treaties an act of homage was required of a vassal, so in Israel covenant servants made their homage in word and deed before their sovereign (Harman 226).”  “When God blesses us we should not forget to praise Him (Maxwell 270).”  “It becomes us, who receive so much from Him, to study what we shall render to Him (Henry 457).”  “Such a great blessing from their Savior God would lead each new generation of Israelites to bring their Lord the first and the best their soil produced, to bow down to Him in worship, and to rejoice for all He’d given them (Braun 244).”  “From this we learn to acknowledge God as the Giver of all those good things which are the support and comfort of our natural life, therefore to serve and honor Him with them (Henry 456).”  “It was fitting that the offerer set the basket down before the altar and worshiped (Harman 226).”  We learn “to give to God the first and best we have, as those who believe Him to be the first and best of beings (Henry 457).”
“now I bring the first of the fruit of the ground, which you, O Lord, have given me” “It is now important … for them to acknowledge that the God of their historical destiny is the Lord of their agricultural success (Brown 255).”  “While the preceding words were to be directed to the priest as a confession of Yahweh’s goodness, the first portion of v.10 finds the worship turning directly to the Lord (McIntosh 301).”  “At the time of the bringing of the first-fruits, Israel may have wished merely to recall that long ago God had promised a land to the fathers and that now, after a long period of dependence on other peoples and of suffering at the hands of others, God had fulfilled His promise (Thompson 255).”  “Their baskets full of first fruits were another illustration that the God of Abraham, Isaac, and Jacob was faithful (Maxwell 270).”  “This was an acknowledgment that it was the Lord, not Baal the fertility god of the Canaanites, who was the provider (Harman 226).”  “For centuries the Canaanites had maintained that Baal, their fertility deity, was [as H. Ringgren writes], ‘the god of storm and rain.’  All the produce of their fields was the work of his hands.  So this presentation of first-fruits challenged every Israelite worshipper about the dangers of idolatry and syncretism (Brown 255).”  “In order to counteract these serious dangers at an early stage, the true worshipper is required to make a crucial public confession which challenges any attempt to combine Israel’s worship with that of Baal.  As surely as historically the Lord God had brought them into the land, so He, and He alone, had provided their abundant crops (Brown 255).”
“now I bring the first of the fruit of the ground”  “Unlike Passover and the covenant ceremony, the offering of firstfruits would be a new religious institution in Israel; before taking possession of the land, they were not an agricultural people and therefore had no harvest festival.  Thus this first offering of the firstfruits by the Israelites, once they had taken possession of the land, would mark the inauguration of the new life which had been anticipated for so long on the basis of the covenant promise of God (Craigie 320).”  “The present law is thinking primarily of that very first offering of the fruits of harvest which was made by the people which God had taken from slavery, and then from desert wandering to be a people with a land of its own.  While Israel was to bring its firstfruits regularly throughout its history, there is something specially moving about this ceremony (a little like the first American Thanksgiving) as a token of God’s keeping of His promises (McConnville 223).”  “They need not grudge to bring a basket of first-fruits to God; for to Him they owed it, that they were not now bringing the tale of bricks to their cruel taskmasters (Henry 457).”  
“bring the first of the fruit of the ground, which you, O Lord, have given me.’ And you shall set it down before the Lord your God” “They were to place some of the firstfruits into a basket and bring it to the priest in the sanctuary.  This personal yet public act allowed the Israelite to visibly acknowledge that God was faithful to bring His people into the land ‘flowing with milk and honey’ (Maxwell 269).”  The Israelites were to give the first produce of the land to the Lord (Ex 23:9-14; 34:26; Lv 27:30-33; Nb 18:12-13), that is, to the priests as their inheritance (18:3-8; Sailhammer 469).”  The present passage, however, initiates a special ceremony to be carried out at this time in which a portion of the first-fruits was set apart in a basket and brought to the priest in acknowledgment of God’s gift of the good land (Sailhammer 469).”
“bring the first of the fruit of the ground, which you, O Lord, have given me” “The peace and stability that would permit the inauguration of regular agricultural patterns would be irrefutable evidence that the Lord had indeed accomplished His word to the fathers.  In recognition of this and in tribute to the Lord’s electing and saving grace, the farmer would come to proffer the firstfruits of his fields (Merrill 334).”  “The man who brought his first-fruits has taken his own place in the story of God’s saving activity and acknowledged himself to be the personal recipient of the gift promised centuries beforehand to the patriarchs (Thompson 256).”  “From the earliest times the assumption was made that the gods created life in its various forms and that they expected to receive as their due offering the first of the harvest or the first fruit of the womb.  Israelite religion tempered this by allowing for the redemption of some animals and all human first-born males (Ex 13:11-13; Nb 18:1`4-15; Walton 259).”  
“bring the first of the fruit”  “The Lord wanted His people to give back to Him the best of what He’d given them (Braun 242).”  John Maxwell writes: “I was taught to give the first part of every day, the first day of every week, the first priority in my life, and the first tenth of my money (269).”  “There were firstfruit elements in each of Israel’s three annual feasts.  In the season of the Passover and Unleavened Bread, worshipers were to ‘bring to the priest a sheaf of the first grain’ they harvested (Lv 23:10).  The Feast of Weeks, the spring festival, was called ‘the day of firstfruits,’ when worshipers presented ‘to the Lord an offering of new grain (Nb 28:26).  The first-fruits of wine were offered at the Feast of Tabernacles at the end of the summer harvest (Lv 23:39-40; Braun 244).”
The religious principle involved in offering the ‘first fruits’ (animal, vegetable or human) to the gods is based on the promotion of fertility (Walton 259).”  “The giving of the first fruits could also take on a political character.  The Assyrian annals of Sennacherib (705-681 BC) contain his command that conquered peoples pay their first-fruit offerings of sheep, wine and dates to the gods of Assyria (Walton 260).”


“The presentation of the first-fruits took place, no doubt, on their pilgrimages to the sanctuary at the three yearly festivals (ch.16; Keil 427).”
“the first of the fruit of the ground” “The ceremony is that of ‘firstfruits,’ or the offering of the first ripe produce in early summer.  This would normally happen at the Feast of Weeks (Lv 23:15,20; Nb 28:26; McConnville 223).”  “The first-fruits were brought during the Feast of Harvest or Pentecost (Ex 34:22; Lv 23:15-17; Nb 28:26; Dt 16:9-10) and Passover (Lv 2:14; 23:10 Sailhammer 469).”  “The feast of first-fruits (Ex 34:22) … is said to be kept with a tribute of free-will offering (Dt 16:10; Henry 456).”
“the first of the fruit” “The word translated in v.2 as ‘firstfruits’ comes from the Hebrew word for ‘head,’ the ‘beginning’ or the ‘chief’ fruits.  And so these could mean the ‘first’ that comes up or the ‘best’ that comes up (Braun 242).”  Elements of the first-fruits were associated with each of the great annual feasts.  At the feast of unleavened bread a sheaf of first-fruits was taken (Lv 23:10ff).  The feast of weeks was called ‘the day of the first-fruits (Nb 28:26; Ex 26:16; 34:22).’  “the first-fruits of wine could not be offered till the feast of tabernacles, when the vintage had ripened.  All these were occasions for happy festive activity (Thompson 257).”
“which you, O Lord, have given me” “Whatever we give to God, it is but of His own that we give Him (1Ch 29:14; Henry 457).”
“And you shall set it down before the Lord your God and worship before the Lord your God” “the act of worship is essentially agricultural, but, as with the major feasts (16:1-17), it is understood in terms of Yahweh’s historical saving acts on the people’s behalf (McConville 380).”  “The formal statement of confession was to be concluded by the worshiper’s placing ‘the basket before’ the altar of the Lord and bowing ‘down.’  There is no contradiction between this statement and that of v.4, since the confessor did not have direct access to the altar and would have needed the priest to serve as his mediator (McIntosh 301).”  “The force of the confession … is that the worshipper, bringing produce of the land, acknowledges that it is all due to Yahweh’s gift of land to Israel in the events that formed the people (McConville 380).”
“you shall set it down before the Lord your God” When “God appointed the Israelites to lay those by for Him, He taught them to prefer glorifying His name, before gratifying their own appetites and desires (Henry 457).”  The basket of first-fruits was “presented to God in the place which [the worshipper] should choose (Henry 456).”
“it” “Beside the sheaf of first-fruits, which was offered for the whole land, on the morrow after the Passover (Lv 23:10), every man was to bring for himself a basket of first-fruits at the feast of Pentecost, when the harvest was ended (Henry 456).”  “When a man went into the field or vineyard at the time when the fruits were ripening, he was to mark what he observed most forward, and to lay it by for first-fruits; wheat, barley, grapes, figs, pomegranates, olives, and dates; some of each sort must be put in the same basket with leaves between them (Henry 456).”
“and worship before the Lord your God” “The offerer is here appointed, when he has finished the service, to give glory to God (Henry 457).”  “The first-fruits were not accepted without further acts of adoration.  A humble, reverent, thankful heart, is that which God looks at and requires; and without that, all we can put in a basket will not avail.  If a man would give all the substance of his house, to be excused from this, or in place of it, it would be utterly contemned (Henry 457).”  “I must know God ere I can worship Him (Mackintosh 871).”
“worship” “The verb ‘worship’ ha a significant basic root and usage.  The root h-w-y is used both in Hebrew and in Canaanite and connotes ‘prostrate oneself.’  In usage the verb occurs in contexts where an inferior prostrates himself before a superior (Gn 37:9; 1Sm 24:8; 2Sm 9:8), or where a man worships Yahweh or another deity (Js 23:16; 1Kg 9:6; 2Kg 5:18; 19:37).  Hence ‘worship’ involves obedience to the sovereign commandments of Yahweh and personal surrender to Him (Thompson 256).”
“the Lord your God” “The phrase ‘the Lord your God’ is used 299 times in Dt.  It expresses a personal and exclusive relationship between Yahweh and Israel, and it suggests that there is a fundamental difference between Israel’s God and those of other nations (Maxwell 270).”
11. And you shall rejoice in all the good that the Lord your God has given to you and to your house, you, and the Levite, and the sojourner who is among you.
“Perhaps we might translate here with JPSA, ‘You shall enjoy, together with the Levite and the stranger in your midst, all the bounty that the Lord your God has bestowed upon you and your household (Thompson 257).”

“The offering and confession complete, the worshipper proceeds to join in a festal celebration, probably in connection with the feast of Weeks.  The instructions for the feast highlight the usual deuteronomic features of feasting (11; 14:29; 16:11,14; McConville 380).”  “Though a solemn moment, it was to be a time of great rejoicing, not only for the land-owning Israelite, but also for the Levite and resident alien, who participated in a less direct manner in the blessing of God (Merrill 322).”  “All this prompts the worshipper to give in return, and to rejoice with others whom God has blessed (Cousins 276).”  “At the conclusion of this time of confession and worship, other portions of the harvest were to be shared among the worshiper, ‘the Levites and the aliens’ among Israel so everyone could ‘rejoice’ in the ‘good things’ God had provided (McIntosh 301).”  “The association of a man’s ‘house’ with the Levite and the resident alien, in his rejoicing in all the ‘good’ which God gave Him, suggests some kind of sacred meal (Thompson 256-257).”  “After centuries of suffering and waiting, it was appropriate that every family along with all the needy in Israel ‘rejoice’ over the abundant blessings provided by the Lord (Deere 308).”
“you shall rejoice” “Rejoicing is the handmaid of worship (McIntosh 301).”  “There is a joyous note in the worship of Yahweh (12:6f., 11f. 17f; 16:11,14, etc.; Thompson 256).”  “Solemn, grateful festal joy was to reign in the hearts of the Israelites upon this occasion (Kretzmann 346).”
“rejoice in all the good that the Lord your God has given to you” “Israel must respond with gratitude toward God because of His continual blessing upon them as a people (Maxwell 269).”  “Rejoicing in all the good, etc., points to the joy connected with the sacrificial meal, which followed the act of worship (Keil 426-427).”

“Worship is meant to be a radiantly happy experience for the people of God (Brown 256).”  “Our attitude toward God should find exuberant expression (Maxwell 270).”  “It is the will of God that we should be cheerful, not only in attendance upon His holy ordinances, but in our enjoyments of the gifts of His providence.  Whatever good thing God gives us, it is His will that we make the most comfortable use we can of it, tracing the streams to the Fountain of all comfort and consolation (Henry 457).”  Worship “is simply telling out, in the presence of God, what He is, and what He has done.  It is the heart occupied with delighting in God and in all His marvelous actins and ways.  Now, if we have no knowledge of God, and no faith in what He has done, how can we worship Him (Mackintosh 871)?”  “Every prayer of thanksgiving includes a declaration of God’s goodness, a recital of His mercies (Kretzmann 346).”
“all the good that the Lord your God has given to you and to your house”

“the Levite, and the sojourner who is among you” “The particular focus on Levites and strangers is consistent with the concern for those who have no intrinsic right to land, and thus answers to the landlessness of Israel’s forebears (McConville 380).”  “In order to encourage the Israelite people to have open-handed lifestyles, the worshipper is reminded that the Lord’s gifts are for ‘the Levites and the aliens among you’ (Brown 256).”  “The ‘protected classes’ are listed, and the command is made to share a portion of the sacrificial offering with them.  In the case of the Levites and aliens, neither group is allowed to own land, and thus both are economically impaired (1:16; 12:18; 14:29; 16:11).  Their receipt of aid is balanced in the case of the Levites by their service as priests and in the case of aliens by their itinerant labor service (Walton 260).”

“the Levite” “From the produce of the land the Levites … were also to be fed, and hence they too were to share in the joyful celebration of God’s gracious provision (Harman 227).”
“the sojourner who is among you” “As the community as a whole was true to the Lord and therefore blessed by Him, so even the poorest elements of Israel’s society would benefit as well (Merrill 334).”  “The landless are included in the celebrations of the land (Barker 367).”  “The good things which the Lord has given, however, are not to be indulgently enjoyed or greedily hoarded, but generously shared (Brown256).”  “Each year at this special time of rejoicing, the deprived and easily neglected members of each local community must also benefit from the celebration of first-fruits.  In offering them to God, the worshipper must also share them with others.  It was the Lord’s purpose that worship should not be an individualistic and insular experience which locks a believer in a secure and detached ghetto of self-satisfied experience.  In looking up to God, worship must also look out in love to the world which He had made.  He is not only worshipped by our words and music; He is adored by our lifestyle, by our passionate concern for others, and by our desire to reflect His unique qualities of generosity, love and mercy.  It is not nearly enough to thank God for His totally undeserved kindness to us; we must be similarly uninhibited in our compassion for others (Brown 256).”  “The God who ‘causes His sun to rise on the evil and the good, and sends rain on the righteous and the unrighteous (Mt 5:45)’ does not expect us to be calculating and restrained in our liberality (Brown 256).”
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