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Deuteronomy 6
“John Walton suggested that chs. 6-26 expand the Decalogue with the intent of addressing the spirit of the Law.  He believed the structure of the book supports his contention that the writer chose exemplary cases.  Moses intended to clarify the attitudes implied by the 10 Commandments rather than only giving specific commands on a variety of subjects (Constable 34).”  “The injunction of 5:32,33 is now expressed with a new emphasis (Thompson 120).”  Vv. 1-3 “function as a bridge to conclude the larger section of the ‘ten words’ (4:44-6:3) and to introduce the next major section (6:4-7:11), which contains what some have called the ‘first and great commandment’ – to love God (Christensen 135).”
1. These are the commands, decrees and laws the Lord your God directed me to teach you to observe in the land that you are crossing the Jordan to possess,

“These are the commands, decrees, and laws the Lord your God directed me to teach you to observe in the land”  “As the intermediary between the Lord and the people (5:27-30), Moses began to teach them what the Lord wanted them to do in the land across the Jordan (Kalland 63).”  “These instructions were to be their guide as they moved into the land to possess it (Harman 85).”  “Moses began to spell out the implications of what he had received from the Lord (Harman 85).”
“These are the commands, decrees, and laws the Lord your God directed me to teach you”  Moses “remained in the presence of the Lord to receive His word, and then went out to teach it to the people in order that the people might ‘act accordingly’ in the promised land (Craigie 168).”  “Moses is now to give Israel the charge which was given him in Horeb (5:31).  The specific statutes and ordinances do not appear until the section beginning with ch.12 (Wright 371).”  “This teaching was to motivate the present generation and those to come, to ‘fear the Lord you God (v.2; Harman 85).”
“commands, decrees and laws”  “The phrase as a whole refers to the body of Mosaic teaching that is shortly to be given, and that is to be taught and to have validity for the life of the people of the land (McConville 2002, 140).”“The formula ‘commands, decrees and laws’ as an expression of the covenant document as a whole appears here as a response to the command already given by the Lord to Moses that he should teach it to the nation (5:31; Merrill 161).”  “The legislation in chs. 6-11 may be viewed as an expression of one great command, namely, to ‘love the Lord your God with all your heart … soul, and …strength (6:5; Deere 275).’”  “In detail the charge is represented by ‘statutes and commandments,’ although these are not formally given till chs. 12-26.  At this point the main concern is to express general principles (Thompson 120).”  “’The ‘statutes and the judgments’ stand in apposition, describing the general laws based on the first principle (Christensen 135).”
“commands”  The Hebrew word is miçwāh or miswâ (מצוה).  “Most of the occurrences of miswâ in the OT parallel the various meanings of tôrâ.  In fact, there are numerous passages where the two terms are at least juxtaposed, if not used interchangeably (e.g., Gn 26:5; Ex 16:28; 24:12; Lv 27:34; Nb 36:13; Dt 30:10; Enns 1070).”  One of the uses for miswâ in Ps “is to juxtapose miswâ to the ‘fear of Yahweh/God’ (Enns 1070).”  “Likewise in Dt the term is sometimes used to describe the book as a whole (Dt 4:2; 6:1; 11:8; 15:5; 19:9; Enns 1070).”  It is singular, not plural (NIV, KJV).  Keil suggests: “This is the legislation (Kalland 63).”  George Adam Smith suggests; “an excellent rendering of this word is ‘charge’ (Wright 371).”  “The singular usage … apparently refers to the principle underlying all the law (5:31; Christensen 135).”
“decrees”  The Hebrew word is hōq (חק), most commonly translated “decrees” in the NIV (Goodrich 1457).”  The use of this word generally overlaps those of tôrâ, mišpāt, and miswâ.  Many instances of hōq … are juxtaposed to these other terms, suggesting possible that, in those cases, they share roughly the same semantic domains, although some argue for clear distinctions (Enns 251).”  “In the final analysis, however, it is difficult to draw distinctions (Enns 250).”
“laws”  The Hebrew word is mišpāt (משׁפּטּ).  In the NIV, it is primarily translated justice or laws (Goodrich 1533).”  “Although mišpāt encompasses a variety of meanings, it has decided judicial connotations.  What is most often the topic of concern is the process governing the settling of some dispute, whether between human parties or between God and the Israelites, or the actual verdict itself.  Mišpāt is often found in close proximity to other legal terms such as hōq, tôrâ, sedeq, and sedāqâ (Enns 1142).”  “As with the use of book of tôrâ in the book of Dt, mišpāt also seems to refer to the contents of the book as a whole (Dt 4:1,5,8,14: 5:1; 6:1; 7:11-12; 8:11; Enns 1143).”
“me”  This pronoun is Moses’ self-reference.  “The Hebrew does not have a word for ‘me’ in this verse, but the sense requires it (Kalland 63).”

“to teach you to observe them”  “These words … call attention to the primary function of the book of Deuteronomy in the life of ancient Israel: namely, religious education.  For generations the ‘book’ was in the hands of the Levites who sang it in order to teach the people what God required of them (Christensen 135).”
“observe in the land”  Kline writes: “Israel’s continued enjoyment of a habitation in God’s land, like Adam’s continued enjoyment of the original paradise, depended on continued fidelity to the Lord (Constable 35).”  “In line with such ‘command-response’ formulae elsewhere, one can observe the similarity of language between 5:31 and 6:1, especially in the connection in both places between the technical terms of the covenant and the need to observe it in the land they were about to enter as an inheritance (Merrill 161).”
“observe” “Deuteronomy constantly faces us with its plea for obedience (Brown 95).”  The Hebrew word is ‘āśāhl.  It is most commonly translated “do” in the NIV (Goodrich 1579).”  Craigie translates this as “act accordingly (168).”  The KJV and NASB’95 translate this word “do.”  “The command to ‘do’ what God says occurs about fifty times in this book (Brown 95).”  “Obedience on the part of the Israelites demonstrated that they loved God (Deere 274).”  
“that you are crossing”  עכרים םתּאָ רשּׁאַ (‘ašer ‘attem ‘ōberîm) says only ‘that you are about to cross,’ but the meaning is ‘that you are about to cross the Jordan.’  However, the Hebrews – as  (šāmmāh, ‘to there’) shows – focuses on the other side rather than the crossing (Kalland 63).”
“Jordan”  “The reference to the Jordan is implicit rather than explicit in the Hebrew text (Kalland 63).”
2. so that you, your children and their children after them may fear the Lord your God as long as you live by keeping all His decrees and commands that I give you, and so that you many enjoy long life.
“so that” “The emphasis on motivational factors is almost overwhelming in this short passage [vv.5:32-6:3].  Five times we read ‘so that’ or ‘that.’  The stakes were high.  The rewards were great.  The blessing and promise were in place.  But obedience was the heart of the matter (Wright 93).”  “The result of obedience to God is that we will ‘fear the Lord,’ which will help us keep His commandments (Maxwell 116).”  “The purpose of the charge is ‘to the end that’ (lemá´an) the present and every succeeding generation may learn to reverence (‘fear’) God, a reverence that will show itself in obedience (Wright 372).”  “These verses announce the commandments that follow and give the reason for obeying them: God’s blessing.  God’s blessing would come in the form of long life, peace and prosperity, and numerous descendants (Constable 35).”
“you”  “Second-hand faith will never do.  There must be a living link connecting the soul with God.  We must have to do with God for ourselves individually, else we shall give way when the testing-time comes (Mackintosh 727).”  “If the lifelong faithfulness on the part of individuals also is implied [here], this is secondary (McConville 140).”
“you, your children and their children after them”  “The transition from plural to singular address … has the effect of picturing the people as a whole (McConville 2002, 140).”  “This long view raised once more the need for the teaching to be passed on (McConville 1994, 207).”  “As Yahweh commanded Moses to teach the laws, so now he commands the people to keep them in perpetuity (McConville 2002, 140).”
“that you might fear the Lord your God as long as you live by keeping all His decrees and commands”  “The evidence of this reverence would be seen in the obedience of the Israelites to God’s law, and its fruit would be long life (Craigie 168).”
“fear the Lord you God as long as you live”  The reason for this instruction is that the people and their descendants should ‘fear’ the Lord their God throughout their lifetime (Kalland 63).”

“may fear the Lord your God”  “The paradigmatic teacher was Moses, whose primary objective was to instill the ‘fear [of] Yahweh your God (Christensen 135).”  “There is no OT expression more all-embracing in describing religious life than this one.  This is not the abject fear of a cowering slave, but heartfelt devotion of a redeemed sinner.  This aspect of redemption was mentioned earlier (4:20,34,37; 5:6,15) and in the next few verses comes the expected response to God’s sovereign care for them.  In the OT the fear of the Lord was the beginning of wisdom (Ps 111:10) and without that fear there was no spiritual life.  This requirement of fear towards the Lord was valid all the days of their lives.  The presence of that fear would be demonstrated in obedience to God’s covenant conditions (Harman 85).”
“fear the Lord”  “The derived sensation of standing in awe of God and then of holding Him in utmost reverence and respect is, however, essential to the understanding of ‘fearing God’ especially in Dt.  In the wisdom literature the ‘fear of the Lord’ becomes a distinctive expression for the totality of right and devout relationship to God.  The same notion is here (Kalland 63).”  “The ‘fear’ of God (5:29,35) is the respect that comes from an appreciation of His character (Constable 35).”  Sailhammer writes: “It is fear that produces not obeisance but obedience, not worry but worship (6:13; Constable 35).”  “Martin Luther began his explanation of each of the 10 Commandments with the words, ‘We should fear and love God.’  Here Moses also joined fear and love for God.  The fear of God is the awesome respect creatures feel at their Creator’s majesty.  When we realize that God is just and holy, we have every reason to be scared to death.  But this slavish fear of God is relieved when we hear that this same God loves us and forgives us (Braun 69).”  “We can sense two strong emotions, fear and love, as we read this chapter (Maxwell 116).”  “Though they at first seem contradictory, these two emotions are closely related.  Fear must stem from respect and reverence for the Creator God; it must produce within us total awe of His sovereign lordship.  It requires the knowledge that God first loved us and has our interests at heart.  God has a right to command our love, and He does.  Unfortunately, that is not always enough.  Fear that arises from a sense of awe can be the motivation for love.  The keeping of His commandments is a tangible expression of our obedience to God through fear and love (Maxwell 116).”
“fear”  “The Hebrew word is tîrā.  Marshall translates this “you may fear” (501).”  “The nuances of the Hebrew word for ‘fear’ are obscured in many people’s minds.  That being afraid is part of the meaning can be seen in many places – the experience of the Israelites at Horeb (Sinai) with its loud thunder, lightning flashes, earthquake, and darkness being one illustration (Kalland 63).”  

“as long as you live”  “The words ‘all your life’ therefore convey primarily the life of the whole people, continuing over generations (McConville 140).”
“keeping all His decrees and commands”  “The Law was given so that the people could express their reverence (‘fear’) for and obedience to ‘the Lord’ in a concrete manner.  The need to obey Him is stressed repeatedly in Dt (Deere 274).”

“so that you may enjoy a long life”  This “thought [is] reiterated in another characteristic Deuteronomic phrase, ‘that it may be well with thee (v.3; Wright 372).”  “The Lord promised them that their willing response to the word would guarantee His unfailing provision for their varied needs (Brown 95).”

The reward for obedience to God is not immortality but prolonged earthly life.  To the ancient Jew survival beyond death in the dim and cavernous Sheol offered no allure, and long life in the sunshine of earthly existence would appeal far more enticingly.  Nor is such a desire unworthy.  To the overwhelming majority of mankind, despite what are often tragic circumstances, earthly existence seems good and ardently to be preserved.  Humanity adapts itself with reasonable happiness to the most untoward environments, and the instinct for self-preservation works everywhere.  Curious enough, the religions of the world divide basically on this question.  Christianity, along with Western religions generally, has affirmed the goodness of life; whereas those of the East, conscious of the sorrow implicit in living, negate both life and the world.  To the Hindu’s problem of pain Buddhism offered only the pessimistic solution that since desire issues only in sorrow, desire must be overcome.  For Jesus life in this world was good, and He sought to expand the capacity for its enjoyment.  He had ‘come that they might have life, and that they might have it more abundantly (Jn 10:10; Shires 372).’”

“long life”  “Moses reminds the people again that these commandments are the way to life, reaching into the far future (McConville 1994, 207).”  “By obeying the Lord and keeping His decrees, individual Israelites would enjoy long life in the land, and the people as a whole would enjoy a long national existence in the land (Barker 238).”
3. Hear, O Israel, and be careful to obey so that it may go well with you and that you may increase greatly in a land flowing with milk and honey, just as the Lord, the God of your fathers, promised you.
4-9  “The Jews still make a practice of repeating what they call the Shema (‘hear’) twice daily (Lindsell 251).”  “It is not so much a prayer as a statement of faith (Braun 70).”

4. “Hear, O Israel: The Lord our God, the Lord is one.”

“Hear”  “Here begins the celebrated Shema (from the first word ‘Hear’), which became Judaism’s basic confession of faith.  According to rabbinic tradition, the Shema originally consisted only of v. 4, but was later expanded to include vs. 5-9, 11:13-21, and Nu 15:37-41.  According to rabbinic law, it was to be recited morning and night (Ryrie).”  “It expresses in so few words the most important ideas in OT religion (McConnville).”


“Hear, O Israel”  “Israel is invited to respond to Yahweh with the same fullness of love that Yahweh displayed towards His people (Thompson).”

“The Lord our God, the Lord is one”  The prescription of v 4 has sometimes been regarded as the positive way of expressing the negative commands of the first 2 commandments of the decalogue (Thompson).”

“The Lord is one.”  “The word ‘one’ implies monotheism, even if it does not state it with all the subtleties of theological formulation.  Biblical monotheism was given a practical and existential expression which would lead to the abandonment of such views as monolatry (Thompson).”  “A divinely revealed insight, especially important in view of the multiplicity of baals and other gods of Canaan and elsewhere (Barker).”  “The Israelites … could have a sense of security that was totally impossible for their polytheistic neighbors.  The ‘gods’ of the ancient Near East rarely were thought of as acting in harmony.  Each god was unpredictable and morally capricious.  So a pagan worshiper could never be sure that his loyalty to one god would serve to protect him from the capricious wrath of another.  The monotheistic doctrine of the Israelites lifted them out of this insecurity since they had to deal with only one God, who dealt with them by a revealed consistent righteous standard.  This confession of monotheism does not preclude the biblical doctrine of the Trinity.  ‘God’ is plural, Elohim, possibly implying the Trinity, and one, ehad, may suggest a unity of the Persons in the Godhead (Deere).”  “The great teaching of Scripture about God is that there is a unity in a trinity--3 persons make up the Godhead, yet they constitute but one essence.  It is, therefore, a tri-unity, for God is one yet 3.  This is a great mystery but it is the only way of reconciling all that the Bible says about God (Lindsell).”  “The statement is likely stressing the uniqueness of Yahweh and should be translated, ‘The Lord is our God, the Lord alone.’ (Ryrie).”  Yahweh “alone is God (Deere).”  “A secondary emphasis, His indivisibility, is apparent in most English translations.  The Lord’s uniqueness precludes the worship of any other, and demands a total love commitment (Ryrie).”  “To all intents and purposes He is the only God, since His power extends to all nations (McConnville).”  “Israel itself is a unity.  In Hebrew the words you and your in this passage are the words used when speaking to a single individual.  The people’s oneness includes both those who then stood before Moses and all the generations to come.  This means that they must worship and obey as one, and allow no major divisions among them (McConnville).”  Yahweh “was, therefore, to be the sole object of Israel’s faith and obedience.  Nor was she to forget Yahweh or attempt to share he allegiance with other gods in days of prosperity (Thompson).”  “Even if some in Israel acknowledged the existence of other gods, the affirmation that Yahweh alone was sovereign and the sole object of Israel’s obedience sounded the death-knell to all views lesser than monotheism (Thompson).”

5. “Love the Lord your God with all your heart and with all your soul and with all your strength.”

“Jesus Christ called this the great commandment and added to it the phrase ‘with all your mind (Mk 12:30)’ (Ryrie).”

“Love”  “Israel’s obedience was not to spring from a barren legalism based on necessity and duty.  It was to arise from a relationship based on love.  It is of interest that in some of the Near Eastern treaties a similar word is used to express the relationship between a vassal and his suzerain (Thompson 122).”  “Even in secular treaties the need was felt for a deeper relationship than a merely legalistic one.  However, the biblical term ‘love’ has a much deeper connotation.  Hosea uses the verb to express the affection of Yahweh for Israel, making use of strong metaphors drawn from family life, husband and wife (Ho 3:1), father and son (Ho 11:1; Thompson 122).”  “Love for God and neighbor is built on the love that the Lord has for His people and on His identification with them.  Such love is to be total, involving one’s whole being (Barker).”  “To love the Lord means to choose Him for an intimate relationship and to obey His commands (Deere).”  “It is not enough for God’s people simply to go through certain motions in their life and worship.  Rather, they must truly love God, and devote their whole lives to Him (McConnville).”  “Those who love God will want to keep His commandments (McConnville).”  “If you love Me, you will keep My commandments (Jn 14:15).”

“heart and with all your soul and with all your strength.”  To give more weight to the demand a third expression is added, ‘with all your might’ (Thompson 122).”  “This phrase … is a way of saying the whole person (McConnville).  “The extent of man’s love for God was to be total.  Israel was to love God with her whole being (Thompson 122).”

“heart and with all your soul”  “The two terms ‘heart’ and ‘soul’ between them indicate that a man is to love God with unreserved devotion (Thompson).”
“heart”  “The heart was regarded as the seat of the mind and will as well as of a wide range of emotions (Thompson 122).”  “Since heart in Hebrew thought was also considered the seat of intelligence, Jesus was warranted in adding a 4th item, ‘mind’ (Mk 12:30; Lk 10:27; Lindsell).”  “The biblical idea of the heart covers our ideas of the will and the mind, so when Jesus recalled this passage in slightly different words He is still giving its essential meaning (Mt 22:37).  True godliness means that all our abilities, as well as all we possess, are given to God (McConnville).”

“soul’  “The term ‘soul’ is difficult to define, but it seems to refer to the source of life and vitality, or even of one’s ‘being.’  In Genesis 2:7,19 man and animals are described as living ‘beings’ (Thompson 122).”
6. “These words, which I am commanding you today, shall be on your heart.
“these words, which I am commanding you today”  “When any man loves God in a total way he gladly obeys His ‘words’ which are inscribed on the heart.  The demand of love towards God implies all other demands (Thompson 123).”

“These words”  “’These words’ recalls the opening words of Dt (1:1; Christensen 144).”  “One way in which God expressed His love was in the revelation to Israel of Himself and His will.  Moses was the covenant mediator who taught these words to the people.  (Harman 89).”  The whole is here described as ‘these commandments’ (lit., ‘these words’), a term that encompasses the full corpus of the covenant text as communicated by Moses but which is encapsulated especially in the Shema of vv.4-5 (Merrill 167).”
“which I am commanding you today”  “The expression ‘these commandments’ seems to imply more than what is contained in vv. 4-5.  It is probably a comprehensive term for all the teaching given in chapter 5 and what he was at this point giving to them (Harman 89).”

“commanding”  
“shall be on your heart”  “God’s commandments are not to be treated as a listing of the acts we perform but as a description of who we are (McIntosh 86).”  “The necessity to have the law of God ‘upon your heart’ rather than on tables of stone is here declared (11:18; Jer 31:33; Thompson 122).”  “Those who would regard the OT as nothing but a collection of rules have missed the point of it.  God’s covenant with Israel was not to be merely enforced externally through the imposition of penalties for its violation; God insisted that Israel’s faith be essentially a matter of the heart (McIntosh 86).”  This phrase is “a feature that would especially characterize the ‘new covenant (Jer:31:31; Barker 238).”  “A person must experience the love this commandment requires before he or she can teach it to others.  Notice the preeminence of the heart in the words of both Moses and Jesus.  They want to make sure that external actions (such as talking, binding, and signs) are not substituted for the inner experience (Maxwell 118).”  “Comparison with the NT is interesting.  The test of a man’s love for the Lord Jesus is that he keeps His commandments; ‘he who has my commandments and keeps them, he it is who loves me’ (Jn 14:21; 1Jn 5:2; Thompson 122).”

“In the larger sense [these words] are to be committed to memory as the idiom ‘upon your hearts’ makes clear (Merrill 167).”  However, “the commandments of God were to be an affair of the heart, and not merely of the memory (11:18; Keil 324).”  “The Lord’s words were to be so impressed upon them that they could be said to be upon their hearts.  This meant treasuring God’s words in their minds and remembering what He had done (Harman 89).”  “These verses expand the idea of wholehearted obedience.  The commandments, that is the whole teaching of Moses, are to be ‘upon your heart,’ reiterating the need for inward obedience (McConnville 2002, 142).”  Deuteronomy insists on the internalization of outward requirements (McConnville 2002, 142).”  “Obedience would not be a matter of formal legalism, but a response based upon understanding.  By reflecting on the commandments, they were reflecting on God’s words (v.1); and by understanding the path of life set down by the commandments, they would at the same time be discovering the way in which God’s love for them was given expression (Craigie 170).”  “God’s revelation had to be a vital and living reality in their lives (Harman 90).”  “God’s people were responsible to meditate on these commandments, to keep them in their hearts.  This enabled them to understand the Law and to apply it correctly (Deere, 274).”  “The love of God is to be the central and absorbing interest in your life (Wright 374).”  “When we hear the Word of God and receive it into our hearts (1Th 2:13), then the Holy Spirit can use the truth to transform us from within (2Co 3:1-3; Jn 17:17).  God writes the Word upon our hearts and we become ‘living epistles’ that others may read, and our lives can influence them to trust Christ (Wiersbe 47).”  “Those who love God will want to keep His commandments (Jn 14:15; McConnville, 207).”  “These passages show that obedience to the commandments is an outgrowth of love.  If it is objected that love cannot be commanded, but must be spontaneous, the reply must be that love flows out of gratitude and devotion.  It is an expression of loyalty.  The man who loves gladly loves with his whole being.  The present injunction was given to make clear to Israel what was to be the character of her relationship to Yahweh her Lord.  Anything less than whole-hearted devotion and allegiance would lead to a shared allegiance, which would have been impossible.  The command to love cannot be interpreted as an evidence that love is anything other than spontaneous, but rather evidence that only a love that is undivided can be called love in its truest sense (Thompson 122).”  “Israel is to teach them diligently, talk of them constantly, bind them as a sign on various parts of the body, and write them.  God’s love and His covenant demands were to be the central and absorbing interest of a man’s whole life (Thompson 123).”  “The question is whether we are any more serious or successful in flavoring the whole of life with conscious attention to the law of God as a personal, familial, and social strategy for living out our commitment to loving God totally (C. Wright 100).”
“heart”  “In the psychology of the OT the heart is not the center of emotional life and response, but the seat of intellect or rational side of humankind.  To ‘be upon the heart’ is to be in one’s constant, conscious reflection (Merrill 167).”
7. You shall teach them diligently to your sons and shall talk of them when you sit in your house and when you walk by the way and when you lie down and when you rise up.
“you shall teach them diligently”  “The focus on teaching your children ‘these words’  diligently within the context of the family – at all times and places – illustrates once again the pedagogical purpose of the book of Dt.  The content of this book was the primary curriculum in an ongoing program of religious education in ancient Israel.  The us of phylacteries and mezuzoth were essentially pedagogical tools, designed to keep the great summary statements of the ‘Words of Yahwe’ central in the experience of each individual member of the covenant community (Christensen 145).”  “God’s commands were not, in the Israelite economy, the property of royalty or the elite.  They were true of everyone and for everyone, even the children of those who were entering into the covenant.  Godly parents would impress God’s commandments upon the inward parts of each successive generation (McIntosh 86).”  “The context of Dt 6:4-11 makes it clear that the teaching of Yahweh’s commandments to each succeeding generation was a responsibility that Yahweh and his servant Moses had laid upon the nation (Van Gemeren).”  It may be implied “that the teaching of Yahweh’s commandments would entail repeated recitation and discussion (Van Gemeren).”  “The focus of the injunction [could be more] on the goal of establishing as law/custom the words of Yahweh mentioned in v.6 than on the repetitive nature of the task (Van Gemeren).”  Note the emphasis in vv.6-9 on the importance of parents diligently using opportunities, as they arise daily, to equip their children to live dependently on God (Constable 38).”  “How we live is important because it backs up what we say (Wiersbe 47).”
“teach them diligently”  The NIV translation is “impress them.”  The Hebrew word is sanna.  It is translated in the NASB as: pierced, sharp, sharpen, sharpened and teach diligently (Thomas).”  Sanna can also mean: make repeated, recounted, recited, prescribe, enact, establish as law/custom (Van Gemeren).”  “The word translated ‘impress’ literally means ‘to repeat’ (Harman 90).”  “Here the text uses a word that is often used to describe the sharpening of a knife upon a whetstone.  Children are to be sharpened as willing instruments for God as they grow old (McIntosh 86).”The covenant recipient must impress the words of covenant faith into the thinking of his children by inscribing them there with indelible sharpness and precision (thus the piel of sanan).  The image is that of the engraver of a monument who takes a hammer and chisel in hand and with painstaking care etches a text into the face of a solid slab of granite.  The sheer labor of such a task is daunting indeed, but once done the message is there to stay.  Thus it is that the generations of Israelites to come must receive and transmit the words of the Lord’s everlasting covenant revelation (Merrill 167).”

“Deuteronomy knows nothing of the modern folly that suggests that religion be presented in an atmosphere of neutrality and that children be presented with all the options and left to decide for themselves the direction of their spiritual lives.  The biblical perspective on the spiritual training of children insists that children already possess a direction when they are born.  Unfortunately, that slant is sure to destroy them if left unchecked.  Wise parents give their children the added benefit of hearing the truth from the very beginning, so that their wayward tendencies can be brought under the control early on (McIntosh 86).”
“to your sons”  “The commandment is to be a perpetual memorial to the Israelite of his relationship to God (Wright 375).”  “An important demand of the covenant relationship was that it be perpetuated beyond the immediate generation of those with whom the Lord made it, for its promises and provisions were for generations yet unborn (4:25,40; 5:9-10,29).  In practical terms this necessitated a regular routine of instruction.  Father must educate son and son the grandson so that thte fact and features of the covenant might never be forgotten (Merrill 166).”  “The disposition to love God implies the disposition both to obey His commandments and to impart these to the children of the following generations, so as to maintain an attitude of love and obedience among the people of God from age to age.  The book of Dt attaches a special importance to this task of teaching the family (4:9; 6:20-25; 11:19; Thompson 123).”  “God wanted education in the faith to be a family thing (Braun 70).”  “The people were not to concern themselves only with their own attitudes toward the Lord.  They were to concern themselves with impressing these attitudes on their children as well (Kalland 66).”  “Israel was to ensure continuity of [their] allegiance and this covenant faith by diligently teaching her children (Thompson).”  Miller wrote; “The reason for this emphasis on the children is clear.  Dt is always aimed at the next generation.  It takes the present (next) generation back to the past and brings the past afresh into the present.  The children are now the ones before whom all the choices are laid, and some day their children will be there and the divine instruction will confront them (30:2; Constable 38).”  “The whole aim was that succeeding generations would know of the lord’s deeds and Him instructions and that they would put their trust in Him (Ps 78:1-8; Harman 90).”  “Moses’ words underscore a significant truth about Christian education, important for us three and a half thousand years later.  Transmitting the faith to our children is primarily the responsibility of father and mother (Braun 71).”  “The good news about Jesus and the life that flows from Christian faith are more frequently caught than taught as sons and daughters follow the model of Mother and Dad (Braun 71).”
“shall talk … way.”  “The instruction from the parents to the children was not to be a ‘lesson,’ but a continual way of life (Maxwell 119).”  Sitting and walking “together … encompass all of human effort (Merrill 167).”  The Law “was to be in the heart as well as the head, in the home as well as the courts (C. Wright 100).”  “With clear hyperbole, Moses said that the way this message is mad indelible is by constant repetition.  Thus … teacher and pupil must be preoccupied with covenant concerns and their faithful transmission (Merrill 167).”  “The words of God are to be ever before His people, part of the routines of life, and of every normal human activity (McConnville 1994, 207).”  “The Lord’s words, in addition to being the driving force in the life of he individual, had also to be a living reality in family life.  Whether at home or outside, in whatever activities were taking place, God required His words to be discussed.  Clearly in such situations the discussion would be provoked by children’s questions, such as Moses envisaged them asking at the time of the Passover (Ex 12:26ff).”  “The parents were in a position to impress them on their children’s hearts also.  The moral and biblical education for the children was accomplished best, not in a formal teaching period each day but when the parents, out of concern for their own lives as well as their children’s, made God and His Word the natural topic of a conversation which might occur anywhere and anytime during the day (Deere 274-275).”  “God has something to say about every aspect of life and every decision that human beings can make.  That is the point of the many kinds of regulations which we meet from ch. 12 onwards; together they express God’s rule over the whole life of the people, individually and together – even though we live in a different time and place, we are obliged to work at making them apply to ourselves (McConnville 1994, 207).”
“when you sit in your house”  There is “misconception … that religious traditions and observances are the preserve of a professional elite with esoteric knowledge, whether clerical or academic.  The priests of Israel were, indeed, to teach the law, but not as something only they within the confines of the professional guild could understand.  On the contrary, the law was to be the topic of ordinary conversation in ordinary homes in ordinary life, from breakfast to bedtime (C. Wright 100).”  “The home is to be the center for conserving and propagating truth.  Home is where life makes up its’ mind.  Moses understood that the greatness of the nation Israel depended upon the teaching of the commandments in the home (Maxwell 119).”  “God didn’t want His people confining [faith education] to Sabbath days, leaving it to the religious professionals to conduct (Braun 70).”  “This loving devotion to the one Lord must be shared in the home.  These God-given truths must not only be taught by Moses but also by every parent in Israel, so that children and grandchildren would learn and keep all his decrees and commands (Brown 97).” “In earlier generations family worship was an important aspect of spiritual devotion.  Before or immediately after a meal, parents and children met together for a reading from God’s word, a brief application of its message, and prayer for the Lord’s guidance and help in matters of everyday family concern.  It presented a regular opportunity for teaching, the sharing of news, mutual encouragement and united dependence on God.  The pressures of contemporary life make it extremely difficult, if not impossible, for many families to eat together at any one time in the day but, in order to obey God and apply these verses to our own home-life, every Christian parent should strive for some opportunity to gather the family together for brief biblical exposition and prayer (Brown 98).”
“sit”  “Sitting represents inactivity (Merrrill 167).”

“walk”  “Walking represents activity (Merrill 167).”
“when you lie down and when you rise up.”  “The literary device of using two extremes to represent everything in between (sometimes known as a merism) is a common convention in the OT (Ps 139:2-5; McIntosh 86).”  “To retire at night and rise up in the morning speaks of the totality of time.  So important is covenant truth that I must be at the very center of all one’s labor and life (Merrill 167).”  “God gave the command in figurative language.  The point is that the Israelites were to meditate on these words without ceasing (Constable 38).”  “The demands of Yahweh’s covenant are to be the subject of conversation at all times in the home, by the way, by night and by day (Thompson 123).”  “This is not a religion for the Sabbath (or Sunday) only (McConnville 1994, 207).”  “Parents were to talk about their relationship with their Savior God as they went about their day-to-day lives (Braun 70).”  “Moses admonished parents to discuss God’s Word in the home, among the children, and to allow the Word to guide their minds and hands as they work throughout the day (Wiersbe 47).”
8. “You shall bind them as a sign on your hand and they shall be as frontals on your forehead.
There is a “misconception … that the OT law was a matter of legalistic conformity to an external code.  On the contrary, Dt 6:6 is a part of a strong stream of OT teaching that calls for the internalizing of the law in the heart, i.e., at the center of a person’s mind, will and character (4:9; 10:16; 11:18; Jer 4:4; 31:33; Ezk 18:31; 36:26ff; (C. Wright 100).”  “Since in Ex 13:9-16 the consecration of the first born is said to be ‘like a sign on your hand and a reminder on your forehead that the law of the Lord is to be on your lips (Ex 13:9), it would seem that here also the tying of these words as symbols on their hands and binding them on their foreheads and writing them on their doorframes and gateposts should be taken metaphorically or spiritually rather than physically.  The symbols tied on the hands and forehead (phylacteries) and others placed on doorposts and gates drew attention to the injunctions in vv. 5-7 immediately preceding (Kalland 66).”  “The purpose of using such symbolism was to connect God’s law with the everyday, routine matters of life.  Nothing was to be considered outside the scope of His authority (McIntosh 87).”  These attachments “would identify their bearer as a member of the covenant community (Merrill 168).”  “The fact that they sought to fulfill this command literally with Scripture holders on their bodies and on their doorframes was commendable.  The Lord Jesus later condemned their pride in these physical objects and their reliance on them to produce godliness (Mt 23:5).”  “The injunctions of vv.8-9 led in turn to specific practices which, at times, caused people to lose sight of the remarkable vision of an ‘internalized covenant’ suggested in vv.5-7 (Christensen 144).”  “When Jesus censured the Pharisees, He did so not because they wore the phylacteries, but because they ostentatiously displayed them.  They exalted the trappings of religion over the condition of the heart (Maxwell 119).”  “The Jewish teacher Maimonides said that those who look upon the mezuzoth and the phylacteries as lucky charms are ignorant, yet by obeying Moses’ words literally, many Jews may have found these outward symbols served as strong reminders of their faith.  Crosses or pictures of Jesus serve a similar purpose in our homes (Braun 71).”
“you shall bind them as a sign on your hand.”  “The origin of the phylacteries (Mt 23:5) lies in their literalism.  The phylacteries were worn by every male Jew during the time of morning prayer except on the Sabbath and on festival days, which were signs in themselves (Thompson 123).”  “Many Jews [still] take these verses literally and tie phylacteries to their … left arms (Barker 238).”  “They inscribed 6:4-9; 11:13-21; Ex 13:1-10,11-16 on small scrolls, and attached them to forehead and left arm when the Shema was recited (Wright 375).”  “However, the commands are probably emphasizing symbolically the need for the continual teaching of the Law (Ex 13:9,16; Deere, 275).”  “With the rise or rabbinism, literalistic interpretation soon overlaid the divine law.  Hence there came phylacteries for the arm and head, in which the Shema or some other word from Exodus or Deuteronomy would be physically bound to the person of the pious (Butzer 374).”  “But where the practice descended into one of legalism, it destroyed the whole spirit of the ancient injunction.  It was love toward God and the remembrance of all His past mercies that moved men to obedience.  These were signs enough, apart from any physical reminders.  The recollection of the saving acts of God and the declaration of His covenant demands would suffice to keep faith and allegiance alive (Thompson 124).”  “Always the letter endangers the spirit.  But when this counsel is taken figuratively, as the author seems to have intended, a sound principle underlies it.  To excerpt from Scripture a stirring truth, to translate it into everyday living, and thus in awareness of it to walk and talk and lie down and rise up, expresses a sure instinct.  Men need such aids to devotion.  The Palestinian countryside was filled with name like Bethel or Jerusalem, names that carried spiritual significance.  Isaiah called his children Shearjashub and Mahershalalhashbaz to remind him of God’s word which he was to proclaim.  So modern man may furnish the daily round of his life with devotional customs – grace at meals, regular Bible reading, family prayer, private prayer (Butzer 374).”  “There is no conflict in Deuteronomy’s understanding … between outward sign and inward condition; its concern is that there should be harmony between the two.  Here, the law of God is one with piety and lifestyle (McConnville 2002, 142).”  “The sins described in vv.8-9 indicate that the individual, his home, and his community were to be distinguished in their character by obedience to the commandments as a response of love for God (Craigie 171).”

“The context suggests, however, that the words should be interpreted metaphorically.  The reasons are as follows: 

1. This passage re-echoes words found in Ex 13 in connection with the consecration of the firstborn.  That observance was to be like a sign on their hand and a reminder on their forehead (Ex 13:9,16).  Clearly the Exodus passage is drawing a comparison, not describing a literal occurrence.
2. The teaching in question is expressed by ‘these commandments’ in v.6.  That meant much more than just the words of vv.4-9.  It embodied all the teaching that Moses was giving, and this amount would be far beyond a literal fulfillment of these verses.

3. In this context Moses has spoken of God’s word in their hearts (v.6) and on their lips (v.7).  It fits in well with the context if vv.8-9 are understood as expressing the reality of God’s words demonstrated by their actions (Harman 91).”

“Moreover, the practical impossibility of wearing such objects in everyday life suggests the figurative nature of the injunction as, indeed, does the fact that they are worn only on special worship occasions in modern Judaism.  Such restriction to special times is not to be found in any of the four passages where the tepillin are discussed (Merrill 168).”

“you”  In practice this refers to Jewish males, 13 and older (Braun 71).”
“bind them”  This is literally: “’and they shall be encircling bands’ and looks back to the antecedent idea of symbols (Kalland 66).”

“them”  “The small passages of Scripture were ‘signs’ standing for the whole body of the law which was to be observed and taught (Thompson 124).”  “In postbiblical Judaism and to the present day a miniature box containing verses of the Torah were placed inside the four chambers of the box, the whole being known as the tepellin (‘prayers’) or phylactery (Mt 23:5).  A similar box with only one chamber but containing the same texts was worn on the forearm as a ‘hand phylactery’ (Merrill 168).”
“hand”  This refers to “the binding to the hands or forearms, as yad clearly means here (Merrill 168).”  “The commands … were to serve as constraints on their hands (McIntosh 87).”
“they shall be as frontals on your forehead.”  Many Jews take these verses literally and tie phylacteries to their foreheads (Barker 238).”  “Whether the instructions in vv.8-9 were meant to be taken literally or figuratively is hard to tell; the crucial point is that God’s words should be ‘upon your hearts’ (v. 6; McConnville 1994, 2006).”
“forehead”  “The Hebrew expression for forehead is ‘between the eyes’ (Kalland 66).”  “The commandments … were to serve … as mental checks upon their thinking (McIntosh 87).”
9. “You shall write them on the doorposts of your house and on your gates.

Many Jews literally “attach mezuzot (small wooden or metal containers in which passages of Scripture are placed) to the doorframes of their houses (Barker 238).”  “Later the Jews placed a copy of the Shema in a small metal box or skin bag and placed it on the door.  It is called a ‘mezuzah’ = doorpost (Ryrie, 282).”  The mezuzot contained “Dt 6:4-9 and Dt 11:13-21 in 22 lines, at the right of the doorway in obedience to Moses’ instructions here (Merrill 168).”  “The history of the use of mezuzot, ‘phylacteries’ is not clear.  Available evidence suggests that they were first used in Hasmonean times (early 2nd century B.C.) (Kalland 66).”  “Ancient copies of these documents have been found in the Qumran caves and elsewhere (Thompson 123).”  “One such ‘mezuza,’ found in the caves at Qumran at the northern end of the Dead Sea, contained the text of Dt. 10:12-21 (Harman 90).”

“The form of the commandment is in any case most significant.  After ordering that the covenant commandments be worn on the person of the faithful Israelite, Moses expanded the sphere of covenant claim to the house and then to the village.  In this manner the person and his entire family and community become identified as the people of the Lord (Merrill 168).”

“write them on the doorposts”  “Each occupant touched the mezuzah reverently each time he or she passed through a door (Ps 121:8).  It was a sign that the house was to be a sanctuary for the Lord and a place where the Word was loved, obeyed, and taught (Wiersbe 47).”  “Orthodox Jews still place a small container with scrolls on the right doorpost of their house.  Often they touch it with their fingers when entering or leaving the house and then kiss their fingers (Harman 90).”  “We agree wholeheartedly God’s people ought to make their homes places where God dwells, where the Scriptures are honored, and we aren’t ashamed of our faith.  It isn’t necessary to turn every room into a chapel, but a Bible on the table and a few Scripture texts on the wall at least bear witness that we belong to the lord and desire to please Him (Wiersbe 47).”


“This love for God was not to be a secretive devotion, a purely private relationship which did not concern others.  From the start it was to involve the element of public confession as well as personal allegiance (Brown 97).”  “This love for God and His word must be shared in the community.  Displaying the truth on their doorposts and gates makes it unmistakably clear to their neighbors that this family is committed to God’s unchanging yet relevant word.  They tell everybody where the household stands.  The instructions about carrying the Word on the hand and forehead are, by contrast, more personal.  They testify to where the individual stands – the hand as the symbol of personal action and commitment; the forehead as symbolizing personal direction and deliberate intent (Brown 98).”


“In our very different kind of society, there is still need for Christians to give their neighbors the opportunity to learn something about our personal faith.  With an ever-increasing number of people in our communities who never attend a local church, many believers are making more imaginative use of their homes for friendly hospitality, coffee mornings, informal occasions for neighbors to meet a Christian speaker so that those who live around them are not ignorant of the Gospel and, in a relaxed context, are able to share their doubts and uncertainties in an informed biblical discussion about life’s greatest themes (Brown 98-99).”

“write”  “The fact that God commanded the Israelites to ‘write’ reveals that literacy was widespread in Israel (Constable 39).”  Alan R. Millard writes: “Ancient Hebrew written documents, recovered by archaeology, demonstrate both that there were readers and writer in ancient Israel, and that they were by no means rare.  Few places would have been without someone who could write, and few Israelites could have been unaware of writing (Constable 39).”
“gates”  “’Gates’ frequently refers to city gates and, figuratively, sometimes means the cities themselves (5:14 and in 12:12,15,17,21, where NIV has ‘towns’).  However, searim is also used of the gates of the temple, of palaces, and of other official residences, and in Pr 14:19 of a private residence (Kalland 66).”  Gates refers to the public and civic arena: “the place of public business, courts, markets, etc. (C. Wright 100).”  “The love-commitment of the whole person in v.5 is thus expanded to the whole community (C. Wright 100).”
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