Ecclesiastes 12

            “The Hebrew name of the book is Qoheleth (Bland 292).”  “Grammatically, Qoheleth is a feminine participle from the verb  (qāhal), ‘to assemble.’  From this name derives the Greek title with which English readers are most familiar, ‘Ecclesiastes’ (i.e., ‘Assembly’).  In its broadest sense, Qoheleth has something to do with ‘assembly’ or ‘congregation.’  It is not a proper name, but a job description.  The traditional understanding has been that Qoheleth was one who spoke to an assembly, thus Qoheleth is often translated as ‘the Preacher’ (KJV, RSV, NASB).  Nowhere in the book, however, does Qoheleth preach or deliver a sermon.  Others argue that, as a sage, Qoheleth was one who assembled students for study.  Or in keeping with the description of the editor (12:9-10), Qoheleth was one who assembled proverbs and wisdom material.  Because it appears that Qoheleth assembles wisdom material in order to teach young adults about the meaning of life (11:9-12:1), a better translation of the participle is ‘Teacher,’ which is how the NIV consistently renders it (Bland 292).”

“This brief text might well supply one of the keys for understanding the book, for it purports to be the summary of the whole book (Kaiser 297).”  “The last two verses comprise the ultimate conclusion to the book of Ecclesiastes.  They are composed of a declaration and a motive clause (Longman 281).”  “In the last two verses of the book, [The Teacher] turns his son toward the central truths of revealed religion: the fear of God, obedience to his commandments, and an awareness of the coming judgment (Longman 284).”  “Solomon’s concluding statement reiterated what he said earlier (2:24-26; 7:15-18; 11:9-10; 12:1) and elsewhere (Pr 1:7; Jb 28:28).  Trust and obedience are what everyone owes God in view of future judgment (Constable 32).”  “A good author usually summarizes the main points that he has been making when he comes to the end of the book.  The summary here is especially important, since commentators have tried to interpret the book as the thoughts of a skeptic (Wright 1197).”  “The book thus ends on a strong orthodox note, one that is in keeping with the dominant teaching of the rest of the OT, and one that is positive, at least for the faithful.  It is thus correct to characterize the book as positive and orthodox, while maintaining the dubious nature of Qoholet’s own thinking (Longman 283).”  “Treating the conclusion as a secondary epilogue, either as a pious gloss or as part of an emerging canon consciousness, decapitates the work (Garrett 345).”  

13. The end of the matter; all has been heard.  Fear God and keep His commandments, for this is the whole duty of man.
“All things would be vanity and vexation, except they led to this conclusion (Henry 429).”  “These words were not added by someone other than Solomon, as is often claimed, but are the culmination of many other implicit references in Ec to fear God and serve Him acceptably (Glenn 1006).”  “The editor’s aim was to furnish a brief and unforgettable slogan by which his students could live.  Hence, he short-cut the ambivalence and moved with dispatch to the sum of the matter, as the brief imperatives enabled him to do (Hubbard 254).”  “This is the summary of it all: Fear and worship God and keep Him in view; thus you will observe everything that I have set forth in this book.  For unless someone fears God, he will not be able to observe any of these things (Luther 186).”  “How futile it is to have lived life without having known the key to life (Kaiser 297).”  “He makes nothing our duty which is not our interest: under this conviction let us hear again the aim of the whole of this treatise, the grand lesson it was intended to teach and to impress.  May it be graven on our hearts (Henry 429).”  “It is the whole interest, privilege, honor, and happiness of man, to fear the wrath and to seek the favor of God; and to become His spiritual worshippers and servants, walking in all His ordinances and commandments blameless (Henry 429).”  “The teacher summarizes the message, drawing attention to the awesomeness of God, the cruciality of His Word and the inevitability of His judgment (Eaton 618).”

Gregory the Great (540-604) writes: “Solomon’s book in which these words appear is called Ecclesiastes.  Translated, this name means ‘Preacher.’  Now, in preaching one expresses sentiments that tend to quiet a noisy crowd.  And when there are many people holding opinions of various kinds, they are brought into harmony by the reasoning of the speaker.  This book, then, is called ‘the Preacher’ because in it Solomon makes the feelings of the disorganized people his own in order to search into and give expression to the thoughts that come to their untutored minds perhaps by the way of temptation.  For the sentiments he expresses in his search are as varied as the individuals he impersonates.  But, like a true preacher, he stretches out his arms at the end of his address and calms the troubled spirits of the assembled people, calling them back to one way of thinking.  This we see him do at the close of the book (Wright 284-285).”

“We cannot here do better than give Archbishop Leighton’s beautiful summary of ‘the matter’ – ‘After Solomon had made his discoveries of all things besides under the sun, gone the whole circuit, and made an exact valuation, he found all besides this to amount to nothing but ‘vanity and vexation of spirit.’  The account he gives of all other things was only for this purpose, to illustrate and establish this truth the more, and to make it the more acceptable; to be a repose after so much weariness, and such a tedious journey, and so, as he speaks there (v.10, marg.) a word of delight as well as a word of truth; that the mind might sit down, and quiet itself in this from the turmoil and pursuit of vanity, that keeps it busy to no purpose in all other things.  But whereas there was emptiness and vanity, that is just nothing in all things; there was not only something to be found, but all in this one – ‘the fear of God,’ and that ‘keeping of His commandments,’ which is the proper fruit of that ‘fear’ (Bridges 311).”

“The end of the matter; all has been heard”  There is an “emphatic nature” of this verse.  “The abruptness of the first sentence perhaps reflects the impatience of the frame narrator.  The effect may be: ‘Enough of Qohelet, let’s get on with what is really important.’  “His statement is brief and to the point, utilizing key words in order to invoke major concepts and also three different parts of the canon (Longman 282).”  “The Teacher is ready to sum up his philosophy of life (Lindsell 963).”  “So far, all our paths have come to nothing.  They have lost themselves long before we could get within reach of anything eternal and absolute.  But the path on which this chapter has set us is pointing to God.  Here is the goal we were made for: the Eternal towards whom the ‘eternity in man’s mind (3:11)’ was meant to home and gravitate (Kidner 107).”

“The end of the matter” Kidner sees vv.13-14 as “the chief end of man. (946).”

            “Death is the end of the matter (John Jarick 473).”

            “The Preacher summons us, and summons himself with us – to ‘hear the conclusion of the whole matter (Bridges 309).”

“all has been heard”  These words “suggest that further speculation could be dangerous (Huwiler 217).”

“Fear God and keep His commandments, for this is the whole duty of man” “Solomon as the Teacher, in his address to his aristocratic colleagues, has anticipated perhaps the deepest mystery of the Gospel; ‘The just shall live by faith (Ha 2:4; Ro 1:16-17; Gl 3:11 Heb 10:38; Garrett 345).”  “The same track of enquiry had been traversed by the Patriarch ages before, and substantially with the same result.  Successive disappointments had given their voice – ‘It is not in me.’  Where then is the precious treasure to be found, but in the ways of God?  ‘Unto man He saith – Behold! The fear of the Lord, that is wisdom, and to depart from evil is understanding’ (Jb 28:12-28).  Here is our portion – our centre of rest.  The more heart we give to this interesting research, the more pleasure we shall find in it (Bridges 311).”  “You have enough light to go on by (Rankin 88)!” “With the greater light of revelation that we enjoy it is even more important for us to follow Solomon’s counsel.  We should be content to leave the enigmas of life in God’s hands.  We should also follow Solomon’s wise counsel to enjoy life as God enables us to do so and serve God acceptably while we can (Constable 33).”   “Here is the recipe for a simple faith and the good life (Davidson 90).”  “The idea is that fearing God and keeping His commands is the essence or substance of what humans are about (Bland 398).”  Jerome (c.347-420) writes: “For each person was born for this purpose, that knowing his Creator, he might venerate him with fear, honor and observance of the commandments (Wright 284).”  Bede the Venerable (c.672/673-735) writes: “They have been appointed to this, that is, to this made human beings by nature, that they may believe God and obey His will, as Solomon attests … That is, every human being has been naturally made for this purpose, that he may fear God and obey his commandments (Wright 284).”  “These two points – the Preacher pronounces to contain ‘the whole of man’ – not his ‘duty’ only, but his ‘whole’ happiness and business – the total sum of all that concerns him – all that God requires of him (Bridges 310).”  The Teacher “affirms that the whole of humanity consists not in its mortality or ignorance but in its dependence on God.  And yet the conclusion is not surprising.  It not only flows naturally from all that has gone before but is the book’s final look at Gn 2-3.  Humanity sought to become like God in disobeying Him, but instead they lost the one thing that made them truly human (Garrett 344).”  “The ‘whole duty of man’ thus involves genuine faith in God, as well as works, which are the inevitable result of true faith (Jm 2:14,17,26; Roglund 1209).”  “This is no legalistic formula, but a path for happiness.  In coming to know God we come to know ourselves, for believing faith opens us up to the riches of the treasures of God, humankind and the world (Kaiser 297).”  “To ‘fear God’ is our fulfillment, our all – a far cry from ‘vanity’ (Kidner 946).”  Kaiser writes: “What is the ‘profit of living’?  What does a man get for all his work?  He gets the living God!  And his whole profit consists of fearing Him and obeying His Word (Constable 32).”  We find reality, we find ourselves, “not, however – and with this the balance is restored – not as perfectionists seeking what is best for them, but as servants reporting to their proper master (Kidner 107).”  “Fearing God and keeping His commandments, then, may be understood in the light of what the Preacher has been saying throughout the book.  God’s will, he ha told us, is that we not build our lives on wisdom, wealth, prestige, or lust.  Rather, we should accept life as it is with its problems and mysteries and savor its modest pleasures as we can.  To do this is to fear God and obey Him.  Grasping after more, or chafing because we have less, is futile.  God reserves to Himself the right to determine our lot; our response is to make the best of it.  That is why Koheleth’s theme from beginning to end is ‘take life’s simple pleasures now’ (Hubbard 253).”  “Would that people who live on this side of the cross would be as content as Solomon was to leave the enigmas of life in God’s hands, to serve Him acceptably, and to enjoy life as He enables (Glenn 1007).”

“Fear God and keep His commandments” “The task of wisdom is joined with that of Torah: Those who fear the Lord seek to please him, those who love him are filled with the Law (Sirach 2:16; Murphy 126).”  “This true evangelical principle is fruitful in all practical results.  Take it away; and what remains, but unbridled license to ‘walk in the way of our own hearts?’  The habit of godly obedience is the test of the principle.  For ‘the man, that feareth the Lord, delighteth greatly in His commandments.’  The inner principle produces the outward manifestation (Bridges 309-310).”  “The command to ‘fear God’ is coordinate with the command to ‘keep His commandments,’ indicating that true reverence toward God is to be manifested by obedience to Him (Ryrie 999).”  Bishop Reynolds writes: “By faith in God the heart is purified to ‘fear’ and love God; and by that ‘fear’ and love it is inclined to obey His commandment (Bridges 31).”  Bishop Sanderson comments: “Quitting therefore the world with all its vanities, we betake ourselves to that, which alone is free from vanity – the fear and service of God (Bridges 310).”  “The futility of attempting to secure his future through wisdom or acts of religion (e.g., making vows) leads him not to impiety but to an understanding of the true nature of obedient trust (Garrett 345).”  “To act otherwise is not to fear the Lord.  To fear God means to put God at the center of life and thus to see all our own desires, hopes and ambitions in a larger context (Davidson 91).”  Shepherd of Hermas (2nd c.) writes: “So, by keeping God’s commandments you will be powerful in every action, and your action will be beyond criticism.  Fear the Lord, then, and you will do everything well; this is the fear you must have to be saved (Wright 284).”

“Fear God” “Everything Ec has affirmed up to this point – the sovereign freedom of God, the limits of human wisdom, thoughts on the use and abuse of wealth and power, and the brevity and absolute contingency of human life – all lead to the command to fear God (Garrett 345).”  “Here there is no doubt that the intention of the speaker/writer is to lead his listener/reader to a right relationship with God, one in which he is properly subservient to the deity.  To ‘fear God’ in this sense means to respect, honor, and worship the Lord (Longman 282).”  “All other things are vain.  But it is not vain to ‘fear the Lord’ (Bridges 313).”  “All along, Qoheleth advises the reader to ‘fear God (3:14; 5:7; 7:18; 8:12-13) and to ‘remember your Creator (v.1; Bland 398).”  Jerome (c.347-420) writes: “Because fear belongs to slaves and perfect love drives fear away (1Jn 14:18), fear has a double meaning in divine Scripture, for beginners and for the perfect.  The fear of him who has been perfected in virtue, I believe, is expressed here: ‘They who fear the Lord lack nothing (Ps 34:10).’  Or at least because he is still a man and has not taken God’s name, he knows his own nature, that he might fear God while placed in the body (Wright 284).”  “‘The fear of God’ is the hidden principle of obedience – not of nature’s growth.  It is the work of the Spirit in the heart of the regenerate.  It is the covenant promise, securing the faithfulness of the children of God (Jr 32:40).  It is not a legal principle of terror or bondage, but the genuine spirit of confidence – the delicate expression of filial love in the heart of the child of God – the holy fruit of forgiveness (Ps 130:4).’  Here we walk with our Father, humbly, acceptably, securely – looking at an offended God with terror – but at a reconciled God with reverential love.  All the gracious influences on the soul – cherished under the power of the Spirit – all flow out in godly ‘fear’ towards Him (Bridges 309).”  “The fear of God comprehends in it all the gracious affections of the soul towards Him, which are produced by the Holy Spirit, and ought to be cherished under His supplicated influence.  But this is different from the gracious fear of God, as the filial reverence of an affectionate child, who in proportion as He loves His father dreads His displeasure.  The fear of God, accordingly, is in Scripture generally put for the whole true religion in the heart, and often includes its practical results in the life (Henry 429).”  To “fear God” “is a call that puts us in our place, and all other fears, hopes and admirations in their place (Kidner 107).”  “The common way of defining the fear of God as a ‘healthy respect’ for God does not seem to do justice to all the teaching about this important topic.  There are times when terror in the presence of God is appropriate.  Even those who are in covenant relationship with God experience this at times (Isa 6:1-7; Rv 1:17-18; Moore 130).”  “For us the ‘meaninglessness’ of life which the Teacher so ruthlessly exposes would seem to lead to despair or nihilism; for him it is an incitement to true piety.  The insignificance of all that is done under the sun leaves him awestruck and silent before God.  His inability to control or predict the future provokes him to dependence on God (Garrett 345).”  “Loving reverence is the foundation of wisdom (Ps 111:10; Pr 1:7; 9:10), as well as its content (Jb 28:28) and its goal and conclusion (Kidner 946).”  “Solomon counseled his readers to enjoy life in the fear of God as God enables (Glenn 1007).”  Craig Bartholomew writes: Ecclesiastes is an ironical exposure of an empiricistic epistemology which seeks wisdom through personal experience and analysis without the ‘glasses’ of the fear of God.  This empiricistic epistemology keeps running up against the enigma of life when pursued from this direction, and it appears impossible to find a bridge between this enigma and the good that is visible and which the biblical tradition alerts one to.  The resolution of this paradox is found in the fear of God (rejoicing and remembrance0 which enables one to rejoice and apply oneself positively to life in the midst of all that one does not understand, including and especially death (Provan 229).”

“keep His commandments, for this is the whole duty of man” Augustine of Hippo (354-430) writes: “What could be briefer, truer, better for the soul to know?  For this is all a person is – a keeper of God’s commandments.  Not being such, he is, so to say, nothing at all, because instead of being instead of being constantly reshaped, to the image of truth, he remains bogged down in the likeness of shadow (Wright 284).”  “To obey God is to be truly human (Garrett 344).”  “‘To keep His commandments’ is not to behave with the self-satisfied arrogance of religious presumption, nor is it a nod to piety from an otherwise impious book.  Rather, it is the deepest expression of humble acceptance of what it means to be a human before God (Garrett 345).”

“keep His commandments” “To many scholars [this clause] sounds like a call to give priority to the precepts of Moses and second place, only, to the words of the wise (Hubbard 253).”  “Obedience to the Lord assumes acquaintance with the revealed will of God.  It is impossible to obey God if we are unfamiliar with what the Scriptures say.  Obedience to God is not done in the energy of the flesh.  Rather, it is ‘faith working through love.’  Obedience to God’s will is not burdensome (1Jn 5:3; Mt 11:28-30).  It is a joy.  The words of Jim Elliot are instructive in this regard: ‘In my own experience I have found that the most extravagant dreams of boyhood have not surpassed the great experience of being in the Will of God, and I believe nothing could be better’ (Moore 130).”

“Wisdom Literature (Jb, Pr, and Ec) does not usually speak of divine commands.  Wisdom does not speak contrary to the law; its teachings affirm the instruction of the law.  However, law is simply not in the provenance of wisdom’s work (Bland 398).”  “Qohelet never so admonished his students, and the juxtaposition of the command to fear God and to keep His commandments is one of the major contextual items that signals that the frame narrator advocates orthodox worship, that is, worship in keeping with the normative teachings of the rest of the OT.  With his call to obey God’s commandments, we see the frame narrator’s interest not only that his son establish a right relationship with God, but the he maintain it in the proper way.  Also, this language evokes the legal material of the OT canon, which is made up of numerous commandments (miswôt; Longman 282).”

“His commandments” “‘Commandments’ may apply to both law and wisdom (Hubbard 253).”

“this is the whole duty of man” “ The difficulty [of translating this clause] was felt early in the history of exegesis since even the Talmud raises the question of its interpretation.  Rabbi Eleazar answers the question and asserts that the phrase meant that the commands to fear God were the most important things in life.  Robert Gordis believes that it is a ‘pregnant’ saying that implies one’s ‘whole duty.’  The general meaning of the statement is fairly clear: fearing God and obeying His commands is the most important thing a man or a woman can do (Longman 282).”  The NASB reads “this applies to every person.”  “This applies to all men and is useful to them all (Luther 186).”  The Teacher’s “aim like that of all wisdom teachers is to lead the young people to effective and successful paths in life (Hubbard 252).”  Literally this reads “For this is the whole of man; i.e., for this is what man is all about (Ryrie 999).”  “This is the whole of humanity (282).”  Provan suggests “This is everyone’s duty; lit., this is all people’ (228).”  “The literal Hebrew, ‘’This is (for) all mankind,’ is the equivalent of ‘This is what man is made for’ or ‘This is the whole duty of man’ (Wright 1197n).”  “‘This,’ as we might translate it, ‘is all that there is to man;’ but it is an ‘all’ which stands in utter contrast to the ‘vanity’ with which the book has been confronting us.  Here at last we shall find reality, and find ourselves (Kidner 107).”

“whole” The scope of the Teacher’s admonitions “can be demonstrated by the repetition of the Hebrew word kōl, in its various meanings, whether ‘all,’ ‘whole,’ or ‘every’ (Hubbard 252).”

“duty” “The word ‘duty’ is not in the Hebrew text (Bland 398).”  “The word ‘duty,’ interpolated by our translation, is a needless expletive, and cramps the emphatic comprehensiveness of the phrase (Bridges 310n).”

“man” “האדם, like the traditional use of the English ‘man,’ refers to all of humanity corporately and to the characteristics of humanity as they exist in individual women and men.  Throughout his book the Teacher has investigated the situation of ādām. (Garrett 344).”

“The Jews did not like ending a reading with a word of judgment, and in public they repeat v.13 after v.14.  They follow the same practice at the end of Isa and Ml (Wright 1197).”

14. For God will bring every deed into judgment, with every secret thing, whether good or evil.
Jerome (c.347-420) writes: “When the time of judgment arrives, whatever we have done will stand under judgment and await the double sentence that each person will receive for his work, whether he has done evil or good.  We will be held accountable on the day of judgment for what we were able to do, ‘for every hidden deed, whether good or evil,’ as Symmachus and the Septuagint translated it, for every contempt, or at least every negligence, but also for every idle word offered even unknowingly, not willfully (Wright 284).”  “For God will bring each creature, that is, each person, to judgment for every decision he or she made contrary to that which God has arranged and said.  ‘Woe’ indeed ‘to those who call evil good and good evil’ (Isa 5:20; Wright 284).”  “Whether ‘good or evil,’ God will expose and judge every action, even that which is ‘hidden’ (11:9; Bland 398).”  “Hypocrisy shall be disclosed, sincerity shall be rewarded, because nothing is hidden from Him (Bridges 313).”  A person’s “actions, as well as the secret intentions of his heart, are open to God and one day will be opened up for reward or punishment (3:17; 11:9b; Wright 1197).”  “The last verse of all drives home the point just made, with a final blow that is sharp enough to hurt, but shrewd enough to jolt us out of apathy.  It kills complacency to know that nothing goes unnoticed and unassessed, not even the things that we disguise from ourselves.  But at the same time it transforms life.  If God cares as much as this, nothing can be pointless (Kidner 107).”  To fear God “is to realize that all our life, everything we do or say, good or evil, is to God an open book, and He will pass His verdict.  This is not a thought intended to strike terror into us.  Quite the opposite.  It assures us that we are dealing with a God who cares what we do; therefore life has meaning (Davidson 91).”

“Since God is a living being and since men and women live forever, every deed, even what has been secret, is reviewable in that final day by the Lord who knows us well (Kaiser 297).”  “Humans are responsible beings, and one day each will personally face the Lord to give an account of the deeds done in the flesh (Kaiser 297).”  Bishop Reynolds writes: “They that do good – their works will follow them to heaven; and they that have done evil – their works will hunt and pursue them to hell (Bridges 313).”  “How solemn the stamp that it will give to ‘the conclusion of the matter’ – the blessedness of the fear and service of God!  The day will unmask all.  All things – now so inexplicable shall be made plain.  Solomon had propounded many dark sayings in this book – many things, which he could not comprehend (7:23-24; 8:16-7; 9:1-6) – much that seemed inconsistent with the holy and just character of the Divine Government – goodness oppressed, wickedness triumphing.  All these ‘hidden things of darkness will be’ fully ‘brought to light (1Co 4:5), when ‘the Lord – the righteous Judge’ shall bring every work to judgment, and good and evil shall be separated for ever (Bridges 312).”  “The warning that everything done on earth is reviewable in the final day was not meant to scare people, but to put a holy restraint in them.  If God will judge all these acts, then it would follow that those being judged are capable of being resurrected, or at least able to appear personally and consciously before the living Lord for His verdict.  The implication is that death is not a final end for the author of this book – though many who have studied Ec have assumed that it is (Kaiser 296).”

“God will bring every deed into judgment, with every secret thing”  An action “may escape the eyes of others and be ‘hidden (3:11: 8:17) even from those who do these works, but God will guarantee its just reward in His process of ‘judgment’ (Hubbard 252).”  “God will judge every work, so that what remains is genuine and the pretense under which they had hidden the work is removed (Luther 187).”  “Let us cease from being troubled about many things, but attend to the one thing needful, and choose the good part that shall never be taken from us.  Let us now come to Him as a merciful Savior, who will soon come as an almighty Judge, when He will bring to light the hidden things of darkness, and manifest the counsels of all hearts (Henry 429).”  “Everyone is answerable to God for everything he does, whether obvious or concealed (Glenn 1006).”  “His life day to day is to be lived as in the sight of God, who has given him the opportunity to fulfill God’s purpose for that day (Wright 1197).”

“God will bring every deed into judgment”  “The section, and the book, concludes with a second motive clause.  Why fear and obey God?  Because God will judge you (Longman 283).”  “The viewpoint of the epilogist may or may not have been eschatological (Murphy 126).”  “Qohelet talked about God’s judgment earlier (most recently in 11:9), but it was never linked with his law.  Indeed, it is hard to know exactly how Qohelet thought God’s judgment would work in practice since he never admits to justice in the present or to the possibility of judgment in the future.  Qoholet looked for a time when God would give the righteous their reward and the wicked their just punishment, but he did not discover evidence that God would make things right.  For Qohelet, the righteous suffered and the wicked prospered (7:15-8; 9:1-12), but here the second wise man asserts his understanding that God will indeed make things right through judgment (Longman 283).”  “Koheleth’s own attitude toward judgment is ambivalent, not cut and dried.  As puzzling to him as divine justice is, he is by no means ready to abandon hope of it (8:12; 11:19).  That drastic solution would have cut him loose from any moorings of trust in the God whose acts of grace make life livable for Him (Hubbard 254).”  “The teacher is sometimes skeptical; but God is real to him, and he believes that God has revealed His will to mankind.  If God had not done so, man could not be accountable for his actions (Wright 1197).”  “God will ultimately hold accountable those who do not fear Him (Bland 398).”  Solomon “affirmed belief in God and in His justice (3:17; 8:12b-13).  He was content to leave judgment, along with everything else, to God’s timing (3:17) for ‘He has made everything appropriate in its time’ (3:11; Glenn 1007).”  “God will bring every deed into judgment,” “thus the importance of obeying His commands (11:9; Roglund 1209).”  “The acceptance in that day will be proclaimed in strict accordance with the Preacher’s admonition – ‘fearing God and keeping His commandments’ (Bridges 313-314).”  “This is what the words of Qohelet and the wise are truly for, says the father to his son.  They are not primarily designed for us in pursuing our own literary and intellectual ends.  They are designed so that we may live well before God, reverencing Him and bearing always in mind that the universe is a moral place in which there is accountability for the way in which we spend our days (Provan 229).”  “‘Good’ and ‘evil’ cover the whole range of human conduct and remind us that ‘judgment’ can have a brightly positive (Mt 25:34-40) as well as a grimly negative side to it (Mt 25:41-46; Hubbard 253).”  “Man’s enjoyment of life as God’s gift does not excuse him from obedience or exempt him from judgment (Fleming 701).”

“The frame narrator anticipates a judgment that will take place in the future rather than the present, and one that includes ‘hidden,’ or ‘secret,’ acts.  Thus it is likely that he had an eschatological judgment in mind (Longman 283).”  “People are to live life “accompanied by an awareness of future judgment (Ryrie 999).”  “It is a judgment which will include every person, every deed, public or hidden, good or bad (Eaton 618).”  “They all have their judgment and their time appointed by God which they are compelled to undergo (Luther 187).”  “The ungodly shall not stand in the judgment; not sinners in the congregation of the righteous (Ps 1:5).”  “Oh! Let it be realized with a deep sense of our immense interest in it!  What a restraint would it bring upon our words in the recollection, ‘that every idle that men shall speak, they shall give account thereof in the day of judgment (Mt 7:36)!’  What a stimulus to self-denying consecration is the thought of the ‘stewardship’ with which we are invested – the ‘account to be given of it’ and the awful guilt of ‘having wasted our Lord’s goods’ in the indolent delusion that they were our own (Lk 16:1-2).’  Whatever refinement may be mixed with selfish indulgence, it will be found to have carried with it a mass of neglected personal responsibility (Brdiges 313).”

            “The eye of Omniscience having witnessed all, and the Mind that embraces present, past, and future with equal minuteness and equal certainty, having retained all, the sentence on each will be founded in complete and unerring knowledge of all that He has been, and all that He has done.  Let us then keep in view the solemnities of a coming judgment.  And, while our hopes of acceptance are founded exclusively on grace reigning through righteousness unto eternal life, by Jesus Christ our Lord, let us not forget the obligations under which we lie, to glorify God in our bodies and our spirits, which are His.  Let not the vanities of the world seduce us from the possession and pursuit of enduring joys.  Let nothing tempt us to repeat Solomon’s unwise and dangerous experiment.  Why does God record in His Word, and urge upon our attention, that ‘all is vanity,’ but to keep us from deceiving ourselves where deception would be our ruin?  Why does He warn us away from the streams of false delight, but to conduct us to the Fountain of unmingled and eternal joy (Henry 429)?”  “It is a very different thing to be under a master to whom the worker and the work both matter deeply, and whose judgment is unerring (Kidner 108).”

            “Though this is often taken as referring to a future judgment after death, a comparison of Ps 90:7-8 and a proper understanding of Ec 2:24-26; 7:15-18; 11:9-10 show that this is doubtful.  Though a future judgment after death is indeed the solution to the enigma Solomon had observed in the unequal distribution of justice in history (7:15; 8:14), no evidence suggests that Solomon believed in such a judgment.  Life after death was as enigmatic to him (11:8) s the unequal distribution of justice.  His emphasis was on ‘this life’ (‘under the sun’) and its opportunities for service (9:10; 12:1-7) and enjoyment (2:24-26; 3:12,22; 5:18-20; 8:15; 9:7-9; 11:7-10); he thought life after death offered no such opportunities (9:5-6),10).  Therefore he did not comment on any differences after death between the righteous and the wicked, the wise and the fools, man and beast (Glenn 1006-1007).”  “He is not speaking about the Last Judgment, however, but, as is usual in Scripture, about any judgments, whether those by which heretics are judged and punished or those by which other wicked men are judged (Luther 187).”  “Although he would like to know more of the total plan of God, man knows enough to be held responsible for what he does or fails to do (Wright 1197).”  “It was not part of our author’s task to enquire further into this judgment: how and when it would find expression.  There is a place for that.  But there is a place – it is here – for the silence which draws attention to the bare fact of God’s approval or displeasure.  When every detail has been filled in, this is still the crux.  On this, and nothing else at all, turns the question whether ‘all things are Yours’ (as Paul puts it, going on to specify ‘the world … life … death … the present … the future’) or, beyond remedy, ‘all is vanity’ (Kidner 108).”

            “Injustice in this world is so objectionable that God has provided avenues for immediate amelioration of wrongdoing through human courts of law.  However, final relief must come in the future, when the ultimate Judge, the Lord Himself, comes to rectify all wrong.  This theme of the need for a final judgment is raised several times in  the course of the book (Ec 3:17; 9:1; 11:9), as well as in the conclusion in Ec 12:14.  Obviously, the Preacher believes in a judgment after death and expects that all that has not been set right on earth will be set right in that day by God (Kaiser 297).”

            “The Book naturally ends with the winding up of our eventful history – the eternal destiny of every child of man (Bridges 311).”  “Qohelet’s consistent advice throughout the book has been to live joyfully and reverently before God in the midst of what is often a complex world, believing that God Himself will judge every human work (Provan 228).”

“every deed” This word pair refers to “the most minute or the most important – from the first movement of conscience to the last breath of life (Bridges 313).”

“deed”  “It is somewhat ironic that the word for every ‘deed’ is ,which is used in the book to indicate the inscrutable divine action (‘work of God;’ 7:13; 8:17; 11:6; 3:11), or events that transpire in this dreary human life (2:17; 4:3).  Now the ‘work’ or ‘deed’ (human) is here associated too easily to divine judgment (Murphy 126).”

“with every secret thing”  This refers to “all the hidden world of thought in every man’s bosom – hitherto secret – known only to himself and to his God – all the principles and colorings of action – every ‘secret thing’ of every sort … whether it be restrained or indulged – sins of childhood or youth, that have passed away without consciousness – every moment – every atom of our sad sorrows – or our defiled services – all will be found there - at that day – safely stored – nothing missing (Bridges 313).”  Luther translates this clause: “on account of hypocrisy (187).”

“good or evil” “‘Perhaps,’ says a Jewish writer, ‘it was to strike the balance of sanity that the Fathers of the Synagogue chose the recitation of Ecclesiastes with its melancholy refrain, ‘Vanity of vanities, all is vanity,’ on the Feast of the Tabernacles when the Jewish community is commanded to rejoice.  At all events it is hard to escape the judgment that the major emphasis of Jewish thinking has indeed been that of setting our shoulder joyously to the world’s wheel.  That we have spared ourselves some unhappiness by beforehand slipping the Book of Ecclesiastes under our arm, seems likewise true.’  To have the Book of Ecclesiastes in the Bible is at least to be reminded that it is possible to rejoice, to rejoice in the richness of the life God has given us, and yet live with many questions unanswered, both about life itself in this world and about the life hereafter (Davidson 92).”

“good” “The Book of Ecclesiastes is one of the five Megilloth, or Scrolls, which came to be associated in tradition with the 5 major festivals of the Jewish religious year.  Ecclesiastes became prescribed reading on the third day of the Feast of Tabernacles, the great harvest thanksgiving festival when the dominant mood in the mind of the worshippers is one of rejoicing (Davidson 92).”
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