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Exodus 1

15. Then the king of Egypt said to the Hebrew midwives, one of whom was name Shiphrah and the other Puah,
“the king of Egypt said to the Hebrew midwives” “No reason is given to justify the Pharaoh’s expectations of these midwives.  Perhaps the summons by so powerful a figure was calculated to frighten the women (Durham 11).”  “Because of the extreme difference in political power, the conversation between them is ironically humorous.  It is odd that Pharaoh himself spoke to these women (Bruckner 23).”  “Presumably these two were at the head of the guild of midwives, and Pharaoh expected them to go along with his plans not only because of his personal authority but also because of the extent to which they had become part of the Egyptian state machinery – and benefited from the rewards and status it conferred (Mackey 41).”
	Did Pharaoh “speak to them directly?  Here the text is somewhat ambiguous but may be read naturally to indicate that he probably did not at first.  The verb ’āmar used to describe the king’s communication to the two midwives can mean ‘speak to’ but also can simply mean ‘communicate to’ or ‘give instructions for.’  It can reasonably be assumed that at first the king passed on the deadly instructions of v.16 to the midwives via his officials, and only later actually summoned them and spoke directly to them (v.18) after much time had gone by and there were no apparent results from his latest escalation of the population-control plan.  It cannot be ruled out, however, that he spoke to them personally from the start in order to impress upon them the urgency of their assignment or to make them realize that the consequences would be grace if they failed to obey.  Perhaps it was a strategy to divert the midwives’ loyalty from the women they served to the government and thus to help diminish their effectiveness and keep the population controlled (Stuart 76).”
“the king of Egypt said to the Hebrew” “The ‘king of Egypt’ is personally in charge and the Israelites rub elbows with the Egyptians (Rylaarsdam 856).”
“the Hebrew midwives, one of whom was name Shiphrah and the other Puah” “There must have been many midwives.  The two mentioned here were probably chief midwives (Lindsell 81).”  Rawlinson notes: “What impression could the monarch expect to make on a population of from one to two millions of souls by engaging the services of only two persons only? (Kaiser 306).”  “Shiphrah and Puah were almost surely the senior midwives, functioning as the leaders, or administrators, over an indefinite number of others.  There are two reasons for concluding this: first, in a culture that honored age, older women would naturally be viewed as appropriate leaders within their group.  Second, v.21 is worded in such a way as to indicate that it was a special act of God for the two midwives in question to have children.  Accordingly, we presume they had been childless into old age, and without typical family responsibility they were suitable candidates for long-term, dedicated, full-time midwifery among the Israelites (Stuart 76).”
“Hebrew” “‘Hebrews’ is a name that included more than only the Israelites.  The Israelites were frequently called Hebrews by foreigners, and when dealing with foreigners they called themselves Hebrews (Gispen 36).”  “‘Hebrew’ seems to be a term of wide application in the early OT, referring to all the semi-settled West Semitic people, in a cultural not genetic sense, and usually on the lips of a foreigner (v.22).  Here the term is appropriate, in the mouth of the pharaoh (Cole 54).”  “This is consistent with the general pattern in the OT when Israelites are dealing with non-Israelites: people of other cultures tended to lump the Israelites together with other, related ethnic groups and refer to them via the more broadly generic term ‘Hebrew.’  On occasion the Israelites called themselves ‘Hebrews’ when dealing with non-Hebrew peoples.  Just as someone from Nebraska probably would not say when introducing himself in Uganda, ‘I’m a Nebraskan’ but rather, ‘I’m an American,’ so ancient Israelites often politely referred to themselves as ‘Hebrews,’ in accordance with the terminology others were best acquainted with (Stuart 78).”
“The etymology of the word ‘Hebrew’ is much debated.  Some scholars have attempted to identify it with the habiru, a group of people mentioned in documents from the second millennium B.C. (Currid 52).”  “‘Hebrew’ has the same force as ‘Israelite.’  The term may be related to the Egyptian ‘apiru and the Babylonian habirū, both of which are used to describe a widely-distributed class of semi-nomads whose presence in the near east in the second millennium was not regarded as altogether a blessing by the more settled urban communities.  There is evidence of ‘apiru/habirū in Egypt in the 13th century, but these are to be distinguished from the Israelite ‘Hebrews.’  While the biblical term ‘Hebrew’ may, like its apparent cognates, include a social significance, it is almost always used in the OT in an ethnic sense (Gordon 155).”  Some scholars argue that [‘Hebrew’] “derives from ‘br, which means ‘region across, on the other side’ (of the Jordan).  That term would thus reflect the transient, or semi-nomadic beginnings, or the Hebrew people.  The Bible seems to portray the word as deriving from Eber, one of Shem’s sons and an ancestor of Abraham (Gn 10:21; 11:14,16; Currid 52).”  “In most biblical passages, however, including all occurrences in Exodus “Hebrew’ refers to the same ethnic group of people as Israelites (Janzen 38).”  “Similar words are attested in non-Biblical sources as referring to members of an underclass settling in another nation (Mackey 41).”  “It use here may reflect Egyptian attitudes towards them (Mackey 41).”  “The word probably has a connotation something like modern ‘gypsy,’ in a derogatory sense, combining the ideas of wandering and animal-trading (Cole 55).”  “It is difficult to say why Exodus calls the same people “Hebrews’ 16 times and Israel, Israelites about 170 times (Janzen 38).”
“midwives” This word literally means “those who help to bear (Hannah 109).”  “Midwives did not just aid in parturition but were advisers through the whole process of conception, pregnancy, birth and child care (Walton 86).”  “No doubt they had also comforted women upon the death of their newborn children.  The last thing that a woman like Shiphrah or Puah would ever do is take an innocent life (Ryken 40).”  “The power of ‘the Hebrew midwives’ … was at once real and tenuous – completely opposite to the power of Pharaoh’s violence.  Their existence and their fear of the Lord empowered the midwives.  The text communicates this by repeating the word ‘midwives’ seven times in seven verses (Bruckner 22).”  “Let us note that God’s plan of salvation is initiated her by women (Janzen 39).”  “We are introduced to the first two of five women who take a stand against the unthinking cruelty of the regime.  The other three are Moses’ mother and sister, and Pharaoh’s daughter (Mackey 41)!”
“one of whom was name Shiphrah and the other Puah” W.H. Albright writes: “The authenticity of these names has often been denied by modern scholars, but both names have turned up as names of women among the Northwestern Semites of the second millennium B.C., one attested in the 18th century, the other in the 14th (Gispen36).”  “Albright points out that the name Shiphrah appears in nearly the same form in the Egyptian Slave List as it does in Ex 1:15 and that both Shiphrah and Puah are normal Northwest Semitic names of women from the first half of the second millennium (Stuart 75n).”  Shiphrah and Puah are “Semitic, not Egyptian names (Youngblood 79).”  These names are “of an archaic type, meaning something like ‘beauty,’ and ‘splendour’ respectively (Cole 55).”  “Shiphrah means something like ‘beautiful one,’ while Puah means ‘splendid one’ (Ryken 40).”  Their names “may mean ‘Shining One and {Young} Girl (Janzen 39).”  “Shiphrah’ means something like ‘Dawn’ or ‘Fair’ and appears on a list of Smitic slaves in Egyptian possession as sp-ra.  ‘Puah’ means something like ‘Fragrant’ or, perhaps, ‘Splendid.’  Both meanings connect in no way with the events described in the context.  The women were named because of the power of their example in what they did for Israel in faithfulness to God, not what their names symbolize (Stuart 75).”  ‘“Like the names Pithom and Raamses, these detailed memories assure us that we are dealing with genuine historical tradition (Cole 55).”  “This narrative names so few people (not even naming the pharaohs!) that it is probably a further display of the narrator’s approval of the women’s deeds that he gives their names,… a detail unnecessary for describing the events themselves (Harris 146).”  Their names are “recorded to their lasting honor (Kretzmann 113).”  “The contrast to the nameless ‘Pharaoh’ is stark (Bruckner 23).”
	“The Hebrew construction is not just mentioning the women’s names in passing but actually focusing on them.  It could even be said that Moses virtually stretched out the wording employed in identification of their names for emphasis (Stuart 74).”  “There are more compact ways in and Hebrew to give names.  This way, however, is typical of how a narrator might choose carefully to identify prominent characters at the beginning of an account.  Moses chose to be sure the reader has a good chance to remember both names (Stuart 74).”  “They were to be regarded as heroes in Israel’s early history – so noteworthy for their bravery in choosing to obey God rather than Pharaoh that they deserved to be remembered so that others might follow their example.  The honor thus given is all the more evident when one realizes that neither Pharaoh nor his magicians nor the elders of Israel nor any other characters save those in Jacob’s and Moses’ families are named in the first five chapters of Exodus (Stuart 74-75).”  “The midwives’ faith in protecting the Israelites earned them a special place in the exodus story (Stuart 75).”
16. “When you serve as midwife to the Hebrew women and see them on the birthstool, if it a son, you shall kill him, but if it is a daughter, she shall live.”
“It seems that the king is sovereignly ordering his slaves to perform a dastardly deed against their own people (Currid 51).”  “No mention is made of who came up with the idea of using midwives to accomplish the infanticide.  Perhaps it was the idea of a male official unable to appreciate the sort of dedication to the preservation of infant life usually found among midwives (Stuart 77).”
“Hebrew women and see them on the birthstool, if it a son, you shall kill him” “It was certainly true that Israelite midwives were in an ideal position to kill babies.  They attended the birth and had time at any of various points of looking after an emerging or just delivered child to suffocate or strangle him.  Perhaps the pharaoh believed this could be done without most mothers even realizing it, assuming as he might arrogantly have done that women in the throes of childbirth would not be sufficiently alert to spot such a felony if it were subtly practiced (Stuart 77).”  “The enmity that is in the seed of the serpent against the Seed of the woman, divests men of humanity itself, and makes them forget all pity (Henry 129).”
“birthstool” “In the ancient world women normally gave birth in a crouching or kneeling position.  Small stools, stones or bricks could be used to support the mother’s weight as she gave birth (Walton 86).”  “The Hebrew term means lit. ‘two stones;’ a woman sat on them while giving birth (Youngblood 79).”  “Two stones … supported the female’s thighs.  The stones were separated so that the midwives could affect a delivery from beneath the mother (Lindsell 81).”  “There is no evidence that ancient Israelites or Egyptians used any sort of stones for supporting a mother during childbirth (Stuart 77).”
	“The literal translation is ‘look upon the stones.’  This may be a euphemism for the male testicles seen by the midwives, who thus ascertain the sex of the newborn (Janzen 38).”  “The root of the noun is certainly ‘stone,’ and its form is clearly dual, thus signifying a pair (Durham 12).”
“if it a son, you shall kill him, but if it is a daughter, she shall live” Fischer notes the girls might also become prostitutes or, as Mackey, slave wives.  Thus, potentially, two evils were taking place: the slaughter of the boys and the degradation to creatures of pleasure and “breeding-stock” for the Hebrew females.
“The NIV translation differs from the Hebrew original by replacing ‘son’ and ‘daughter’ with ‘boy’ and ‘girl’ (Motyer 28).”  After “birth there comes the moving and tender element of relationship when the baby becomes so much more than just a boy or a girl, it is a son or a daughter.  So, it was not just boys and girls who were being killed or kept alive, it was sons and daughters, and we get a glimpse of the personal anguish this caused (Motyer 28).”  “In that era … 1/3 of the children actually survived to adulthood (Stuart 75).”
“son” “The use of the term ‘son (v.21)’ is thematic for chs.1-15 (Harris 146).”
“kill him” The pharaoh had resorted to male infanticide (Ryrie 94).”  “Male Israelite children are to be killed at birth and, indeed, by their own midwives (Stuart 76).”  “Pharaoh thought men were the threat (Bruckner 23).”  “They are to kill boys, as potential warriors and rebels (Janzen 38).”  “This was obviously a long-term policy of population control.  Its impact would be primarily psychological at first, and only as years went by and boys who would have lived did not reach fighting age would it begin to have real effect on the internal security situation – about 20 years later (Stuart 79).”  “Based on the consistent OT pattern of military service beginning at age 20, it is not likely that teenagers were normally involved in military service at any period in Israel’s history (Ex 38:26; Lv 27; Nb 1; 14:29; 26; 32:11; Stuart 79n).”  “If enough boys were killed, women, who were dependent on men in Bible times for survival, would eventually decline in numbers (Stuart 78).”  “If the policy was totally successful, in time Israel would be destroyed (Mackey 42).”  “First, males would grow up to be soldiers and would be liable to serve against the Egyptians (v.10); secondly, Hebrew women could easily be assimilated into Egyptian society through intermarriage; thirdly, blood-lines and status were continued through male lineage; and, fourthly, it was an attempt on the part of Pharaoh and the seed of the serpent to thwart the promise of a male Redeemer given in Gn 3:15 (Currid 52).”  “The Egyptian Pharaoh did not hesitate to practice genocide by ordering the killing of all Israelite male babies.  In one form or another this type of atrocity has been the curse of many nations throughout history, including some in the 20th century, for human nature has not changed (Lindsell 81).”
“if it is a daughter, she shall live” “Female children were allowed to live because they could be married to Egyptians and assimilated into the culture (Ryrie 93).”  Girls were “potential childbearers.  No doubt the girls are meant to become wives of Egyptians, thus helping to increase the population of Egypt (Janzen 38).”  “The females could become slave wives (Mackey 42).”  
17. But the midwives feared God and did not do as the king of Egypt commanded the, but let the male children live.
The midwives “believed that the murder of infants was wrong in God’s eyes (Bruckner 23).”  “The phrase ‘feared God’ (yir’at ’elohim) was the belief that certain things were wrong simply because they were contrary to the order of life God had woven into the fabric of the created world (9:30; 14:31; 18:31; 20:20; Gn 20:11; Bruckner 23).”  “Providentially the matter was, for the time being, in the hands of God-fearing midwives (Gordon 156).”  “The Hebrew midwives show through their defiant actions that they ‘feared God (also v.21)’ more than they feared the ‘king of Egypt.’  For the narrator to say this twice shows that he commends them for their faith (Harris 145).”  “The ‘fear of God’ was than a response of faith (Kaiser 306).”  “Their reverence for life reflected a reverence for God (Kaiser 306).”  “Their reverence for life sprang from reverence for God, the life giver (Ex 20:12-13; Cole 55).”
“the midwives feared God and did not do as the king of Egypt commanded” “God initiates the first and subtle countermove against Pharaoh.  God’s agents are two women, a small force indeed when arraigned against the absolute ruler of an empire (Janzen 38).”  “Their quiet and principled resistance thwarts the cruelty of the tyrant (Mackey 42).”  “The midwives’ courage and fear of the Lord contrast with a powerful, yet paranoid, pharaoh (Bruckner 22).”  “Here, as throughout the Bible, victory does not depend on numbers and strength, but solely on alignment with God’s will (Janzen 38).”  “The exemplary actions of the midwives signify a central theme of the book of Exodus: Israel is called to fear God above any other ruler, nation or circumstance (Harris 146).”  “The king met a force greater than his: ‘they feared God’ (Ellison 8).”  “They trusted the Lord and feared falling into His hands to given an account for murdering the babies more than they feared falling into the hands of Pharaoh (Kaiser 137).”  “The midwives’ faithfulness to God gave them strength to refuse the king’s bidding.  They had not guarantee of the outcome, but they acted out their commitment with a brazen faith (Dunnam 38).”  “They placed the reverential fear of God before the slavish fear of the tyrant (Kretzmann 113).”  “Better might a worm withstand the tread of an elephant than the puny creature resist the Almighty (Pink 14).”  “Since death was the presumed consequence of disobeying the pharaoh, this verse is one of many in the Bible that implicitly witnesses to a belief in life after death and a final judgment.  These women clearly feared what God could do to them after death more than the death the pharaoh could put them to (Stuart 79).”  “This is reminiscent of the apostles’ continuing to preach in spite of the Sanhedrin’s strict orders not to do so (Ac 5:28-29; Currid 52).”  “If men’s commands are any way contrary to the commands of God, we must obey God, and not man (Ac 4:19; 5:29).  No power on earth can warrant us, much less oblige us to sin against God, our chief Lord.  Where the fear of God rules in the heart, it will preserve from that snare which inordinate fear of man brings (Henry 129-130).”  “The hope of the Israelites was in the daily life of the Hebrew home and childbirth (Bruckner 22).”
“the midwives feared God” “These midwives understood the mind and heart of God.  Even though they had not yet received the 10 Commandments, they knew better than to commit murder (Ryken 40).”  “It was many years since there had been a direct revelation form God such as the theophanies He had give to the patriarchs in Canaan (Mackey 42).”  “The faithfulness of the midwives is also an indication that there were those among the people of Israel who feared God after all the years of enslavement and before there was any knowledge of God’s call of Moses (Harris 146).”  “The midwives ‘feared God,’ that is, they had a true respect and reverence for Him which led them to act in a way that they knew accorded with His requirements (9:30; 18:21; Mackey 42).”  “Perhaps they were familiar with God’s words to Noah: ‘Whoever sheds the blood of man, by man shall his blood be shed; for in the image of God has God made man (Gn 9:6; Ryken 40-41).”
	“The midwives may not have had great knowledge of the traditions of the Patriarchs (limited in their ethical content as those traditions necessarily were at any rate) and like all their contemporary Israelites certainly did not yet have what we would call ‘scriptural’ knowledge, but they did understand that right and wrong are not human inventions but part of a divinely created order.  This is the perspective of many proverbs from all over the ancient world, not merely those of the OT, which reflect the idea that the fear of God is the most important orienting truth available in the world.  To fear God does not mean being afraid of Him in general but being afraid of the consequences of disobeying Him (Stuart 79).”
“feared” “The word ‘feared’ in Hebrew bears the idea of reverence that leads to obedience (Currid 52).”  “In the Pentateuch ‘fear God’ tends to mean ‘to be honest, faithful, trustworthy, upright, and, above all, religious’ (Stuart 79).”
“God” “For the first time in Exodus, God is mentioned directly (Janzen 38).”  “The common name for the God of Israel is used here, ‘‘Elōhîm.’  In this verse, however, it has a definite article attached, ‘the God.’  Often an appellative form with a definite article attached designates a position of uniqueness.  Elōhîm is the masculine plural form of ’l, which means ‘strength, might.’  When it is used to refer to the God of the Hebrews its associated word-forms are all in the singular; when it designates other gods (20:3) it takes plural agreement.  The plurality of God’s name probably reflects the Hebrew practice of the honorific plural, or plural of majesty (pluralis majestatis), in which a singular object is characterized by a quality to such an extent that a plural form is used to designate that object.  Others have attempted to argue for the Trinity based upon the plural of Elōhîm (Currid 53).”
“let the male children live” “Civil government has no right to command or compel anything contrary to the law of God.  It too is answerable to God, and its sphere of legitimate action is limited by Him.  When the actions of political power run contrary to the requirements of God’s word, we must refuse to comply (Mackey 43).”  “They not only refused to obey the Pharaoh’s command, but they also worked against it (Durham 11).”  “A closer translation would underscore [the midwives’] active role: ‘they made the boys to live,’ or ‘they saw to it that the boys lived’ (Janzen 39).”  The midwives redoubled their “effort to help the little boys survive the dangers of birth (Durham 11).”  “They had a grasp of the sanctity of life as a divine gift, and were not prepared to act contrary to their consciences no matter what political pressure they came under (Mackey 42).”  “They did not say, ‘We just did what we were told.’  They recognized that they were responsible before God for their actions (Mackey 43).”
18. So the king of Egypt called the midwives and said to them, “Why have you done this, and let the male children live?”
“Pharaoh, who was not used to having people defy his orders, summoned the midwives so he could accuse them of insubordination (Ryken 41).”  “Pharaoh’s power was absolute in the land.  It was no trivial matter to be summoned before a dissatisfied Pharaoh (Mackey 43).”  “With a simple wave of his hand, he could have had them executed (Ryken 41).”  “Pharaoh gave the midwives a direct order, and they disobeyed it (Ryken 41).”  “The midwives were called to account by the earthly ruler.  God did not hide them or miraculously whisk them away; they had to answer to the government for their actions (Currid 53).”  “There are times when Christians not only have the right but also the responsibility to resist (Ryken 41).”
“Several, perhaps many, years may have elapsed between the king’s decree to the midwives (v.16) and his angry summoning of the disobedient midwives as described here.  How could such a long time lapse?  Why wouldn’t it have taken just a few months for news to reach the king that new-born baby boys were appearing as frequently as ever among the Israelite families?  The answer is that in ancient Israelite society, as in most societies prior to modern times and machine-made clothing, little boys and girls were often dressed alike and had similar hair lengths, so they could easily be confused (Stuart 80).”  “Thus it must be assumed that only years later, as older children’s groups seemed obviously to have a s many boys as girls among them, the midwives were summoned to appear before the pharaoh to give account of why they had not carried out his loathsome mandate.  The king’s question was surely not dispassionate.  His clearly stated will had been defied, and he wanted an answer as to why he had not been obeyed, presumably as a prelude to executing the midwives (Stuart 80).”
19. The midwives said to Pharaoh, “Because the Hebrew women are not like the Egyptian women, for they are vigorous and give birth before the midwife comes to them.”
“The midwives had years to prepare their answer, since they certainly knew from the start of their defiance of the pharaoh’s command that he might eventually demand an explanation – the other option being that he would simply kill them without even giving them a chance to explain (Stuart 80).”
“Their lie – if it can even be considered a lie – was such a whopper that they can hardly be accused of trying to deceive anyone (Ryken 42)!”  “If this were true there would have been no need for midwives.  Apparently the midwives lied.  They are to be commended for preserving the lives of male babies, even though they lied (Lindsell 81).”  “They bore false witness to be sure, but it was hardly against their neighbor (Ryken 42-43)!”  “The midwives are not commended for lying, but for refusing to kill (Ryrie 94).”
“This is one of the places where understanding the Bible requires a sense of humor.  Speaking tongue-in-cheek, the midwives were making sport of Pharaoh by suggesting that the Hebrews were hardier than the Egyptians.  What they said was more a joke than a lie.  Thus Pharaoh was mocked as well as deceived (Ryken 42).”
“When challenged as to why they did not carry out the pharaoh’s decrees, the midwives gave an answer that some have called deceptive.  It is uncertain that the reply is, strictly speaking, untrue; nor is it clear whether this is all that the women said.  The narrator simply commends the women for refusing to comply with Pharaoh’s murderous scheme.  Some would argue that, with such an evil plan, Pharaoh had forfeited any right to expect obedience (or complete truthfulness) from his subjects.  Exodus, however, reports these events without giving any moral evaluation, its chief purpose being to help its readers rejoice that God had wonderfully preserved His people from Pharaoh (Harris 146).”
“Did Pharaoh in pursuit of his God-denying policy have any right to be told the truth?  If the women lied, then they are not commended to it, but for their actions against the state policy of genocide (Mackey 43).”  “When held accountable, [the midwives] respond to Pharaoh’s underhanded policy with an evasive answer (Janzen 39).”  “The excuse of the midwives is a clever use of fact to avoid the real issue at stake (Rylaarsdam 857).”  “This was not a mere evasion or deception, but agreed with the general experience, although in this case an untruth would have been defensible (Kretzmann 113).”  “There is an unavoidable conflict in God’s law: if the midwives did what the king commanded they would be guilty of murder; if not they would only be guilty of lying.  Lying is the lesser of two evils (Currid 53).”  “Renita J. Weems argues that the ‘midwives do not lie, they simply do not tell the whole truth’ (Currid 394).”  “The midwives may also have attempted to avoid answering Pharaoh’s question directly, and therefore they commented on what was true without giving all the details (Kaiser 306).”  “There must have been sufficient truth in their reply for Pharaoh to remain silent (Mackey 43).”
Augustine of Hippo (354-430) wrote: “On the midwives’ lie, by which they deceived Pharaoh and kept him from killing the Israelite males when they were born: The midwives said that Hebrew women did not give birth as Egyptian women did.  It is usual to ask whether such lies have been approved by divine authority.  Scripture says that God favored the midwives.  It is unclear whether God, in His mercy, pardoned the lie or judged that the lie itself deserved a reward.  For the midwives did one thing by letting the infant boys live and another by lying to Pharaoh.  In letting them live they performed a work of mercy; but they used that lie for their own ends, to keep Pharaoh from harming the infants.  This act could be the occasion not for praise but for pardon (Lienhard 4).”  Augustine of Hippo (354-430) wrote: “Many lies indeed seem to be for someone’s safety or advantage, spoken not in malice but in kindness: such was that of those midwives in Exodus, who gave a false report to Pharaoh, to the end that the infants of the children of Israel might not be slain.  But even these are praised not for the fact but for the disposition shown (Lienhard 4).”  “J.B. Lightfoot, the astute 19th century English Bible commentator, … described the words of the Hebrew midwives as ‘not a lie, but a glorious confession of their faith’ (Ryken 42).”
“There is no reason to doubt the truth of the midwives’ statement.  It is evident that the Hebrews were under an extraordinary blessing of increase (vv.7,12).  Maybe the Hebrew women had quick and easy labor.  In addition, God may have speeded up their deliveries in order to protect the midwives and His people (Currid 54).”  “It is unlikely that as a rule the birth had taken place before the midwife arrived (Gispen 37).”
“the Hebrew women are not like the Egyptian women, for they are vigorous and give birth before the midwife comes to them”  “Perhaps the Hebrew midwives were putting the Pharaoh off with a story, but it is also possible that childbirth came more easily to the Israelite women because of the harsh conditions to which they had become accustomed.  The midwives’ answer then bears witness to the Israelites’ fecundity which has already been stressed several times (Gordon 156).”  “The fact that Pharaoh did not punish them indicates that the lie was in any case close to what he knew to be true (Gispen 37).”
“This implies that the baby boys were hidden by their parents so that it was impossible for Shiphrah and Puah to kill them.  The answer seems illogical; actually the midwives may have simply responded slowly to the house calls (Hannah 109).”
“the Hebrew women are not like the Egyptian women, for they are vigorous”  “The quick reply of the midwives to Pharaoh’s question is tinged with wit.  Not only are the Hebrew women ‘robust,’ delivering and caring for their babies themselves with a minimum of bother and self-indulgence – the Egyptian women are just the opposite (Durham 12).”  Perhaps the midwives had confirmed Pharaoh’s “superstitious fears.  When he oppressed them, they became more numerous (v.12; Bruckner 23).”  “The women outmaneuvered him by reinforcing his fear with their comments about the vigor of the Hebrew women (Bruckner 23).”  “The Hebrew women were not like the delicate women of Egypt, but were ת חי ‘vigorous:’ ‘had much vital energy’ (Keil 425).”
“for they are vigorous” Pharaoh’s lack of action against the midwives may “have been a result of the impression made by the word they used, which in the NIV is translated vigorous.’  It is not impossible that the word means ‘small livestock, sheep, goats.’  The midwives then said that the Hebrew women were like sheep and goats when they gave birth.  They used a contemptuous expression, thus escaping Pharaoh’s wrath (Gispen 37).”
“give birth before the midwife comes to them” “This implies that the baby boys were hidden by their parents so that it was impossible for Shiphrah and Puah to kill them.  The answer seems illogical; actually the midwives may have simply responded slowly to the house calls (Hannah 109).”  “We simply do not have data from ancient times allowing us to know with any certainty what sort of schedule midwives kept and how much attention they gave to each of their patients at or around the time of delivery (Stuart 75n).”  The midwives “spared the boys through a form of ‘civil disobedience,’ since it is unlikely they arrived too late for every birth (Bruckner 23).”
“the midwife” Stuart feels this is a reference to “other, unnamed midwives (76).”
20. So God dealt well with the midwives.  And the people multiplied and grew very strong.
“God honors our commitment, and at the point of our obedience He takes over to work His mighty work (Dunnam 35).”  
“God dealt well with the midwives” “This is not just a forward looking reference to v.21.  It was through God’s control of the situation that there was no follow-up on Pharaoh’s part to the inquiries he had initiated.  God in His providence ensured the Pharaoh did not harm the midwives (Mackey 43).”  “What the midwives said satisfied Pharaoh, who seems on this occasion at least to have been a few bricks shy of a pyramid (Ryken 43).”  “What they did pleased God (Ryken 43).”  “God blesses the midwives and gives them families, making them a sign: those who align themselves with God’s plans will themselves become a part of these plans (Janzen 39).”  “God is not unrighteous to forget any work and labor of love which is showed toward His name or ministered to His people (Hb 6:10).  His promise is ‘for them that honor Me, I will honor’ (1Sm 2:30; Pink 15).”  “God was kind to the midwives, not because of that lie, but because the principle of the fear of God was implanted in the hearts of these … women (Gispen 37).”  “God rewarded them, not for their deception, but for their courage in defying the king (Erdman 18).”  “Evidently Pharaoh did not punish them for their inability to effect his policy (Hannah 109).”  
“the people multiplied and grew very strong” “God wins another round; the ‘promise’ moves on in His design (Rylaarsdam 857).”
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