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Exodus 15
“As we hear not of the Israelites’ prayers, after they came out of Egypt, till they were in the pound, so we read of none of their songs, though they had matter enough for them, in their first departure, till God had dashed in pieces the enemy, and ‘thrown the horse and the rider into the sea.’  Then, and not till then, ah d they a deep sense, how ‘glorious God was in holiness, fearful in praises, doing wonders (v.11).  Great mercies unveil God’s face more to the view of His people.  When Israel inherits great salvation, then the Lord shall inherit the praise of Israel (Charnock 360).”  “This beautiful song of Moses and the people exalts the greatness of God, exhibited in His victory over the Egyptians (Ryrie 115).”  “This song as a whole is a textbook example for the divine warrior imagery so prevalent in the OT (Enns 298).”  “Moses describes the deliverance in which they were now triumphing; because the song was intended, not only to express and excite their thankfulness for the present, but to preserve and perpetuate the remembrance of this work of wonder (Henry 167).”  This Psalm “graphically portrays what God did to bring the Israelites across the sea and at the same time to destroy the Egyptians.  It gives such specific details that we can almost see the exodus unfold before our eyes (Ryken 405).”  “The song is poetry.  It does not purport to give literal descriptions of the events.  Rather, broad sweeping images create a vivid picture of the Lord’s actions (Bruckner 137).”
“In our plenty of mercies, we should not be unmindful how near we were to the pit, nor let the impression of God’s power, wisdom, and mercy wear off from our hearts.  The Israelites were apt to forget the most signal mercies, though they had seen them, and had more sensibly tasted the sweetness of them than their posterity.  God, therefore, often puts them in mind of them (Charnock 365).”  “Unmindfulness of former experiences may make you hopeless of future deliverances.  The remembrance of former mercies is a ground of confidence in God for the like mercies for the future (Charnock 366).”  “Let mercy receive the praise of what our own wisdom and power could not effect.  The way to overcome the same enemies we fear, is to praise God for what He hath before acted against them (Charnock 366).”  “This will be a matter of praise, and furnish us with arguments to spread before God (Charnock 368).”  “The more hallelujahs we put up, the more occasion God may give us for them.  If we have any fears of the overflowing deluge God formerly delivered us from, our non-improvement of those deliverances, the fruits whereof we enjoy this day, may strengthen our fears (Charnock 366).”  “Praise for former mercies is a means to gain future ones (Charnock 366).”  “Exercise faith on the power of God manifested in deliverances in the time of straits.  It is not for want of ability in God, but for want of faith in us, that we at any time go groaning under misery.  Faith would quiet the soul (Charnock 366).”  “Unbelief doth not strip God of His power and mercy, but it stops the streams and effluxes of it.  Unbelief against experience is a double sin.  It is gross when against a bare word, worse when against the word confirmed by a witness (Charnock 367).”  “Great trust in God is a sort of obligation upon God.  Men, out of generosity, will do much for them that depend upon them.  Dependence on God magnifies His attributes; this will bring deliverance, whereby God will magnify Himself.  Do not distrust Him, till you meet with an enemy too strong for Him to quell, a Red Sea too deep for Him to divide, an affliction too sturdy for Him to rebuke, an Egyptian too proud for Him to master; then part with your faith, but not till God hath parted with His power, which He hath formerly evidenced (Charnock 367).”
6. Your right hand, O Lord, glorious in power, Your right hand, O Lord, shatters the enemy.
“The ‘right hand’ of the Lord represented His omnipotence, which revealed itself gloriously in His mighty deeds.  It shattered and crushed the enemy (Gispen 148).”  God’s “power, Moses declares, is magnificent and splendid as it achieves just what the Lord intends (9:16; Mackey 266).”  “We must never expect to see God’s arm bare without faith in Him (Charnock 367).”  “Jehovah had not only proved Himself to be a true man of war in destroying the Egyptians, but also as the glorious and strong one, who overthrows His enemies at the very moment when they think they are able to destroy His people (Keil 52).”  “What God has done shows who God is.  His work always reveals something of His character.  It is not surprising, then, that in His song Moses praised God for many of His divine perfections.  He was not writing a systematic theology on the attributes of God; he was simply singing God’s praises.  Nevertheless, he found it impossible to do this without listing some of the things that make God so great (Ryken 407).”
“Had [Pharaoh] no reflections upon his former successless attempts to keep the Israelites in slavery?  Or could he with any reason hope to reduce them with his baffled strength to that yoke which had been broken by a powerful arm?  Had he not reason freshly to remember his own inability to remove one of the plagues sent upon them, to promote Israel’s rescue?  Was that high arm which brought them out of Egypt broken, God’s weapons blunted, His magazine of plaguing ammunition waster, and His strength too feeble to preserve those He had by a strong hand redeemed (Charnock 351)?”  “When the creature can give them not the least assistance, then will they be sensible of God’s unbounded sufficiency, and their own necessary dependence.  God never had too little help from His creature in a deliverance; He hath sometimes complained of too much (Charnock 357).”  “As Christ rules in the midst of His enemies, so doth God’s power most visibly in the midst of His distresses.  A physician’s skill is most conspicuous when the disease is most dangerous and most complicated, and nature at the lowest ebb.  It is more glory to God to quench the fire in its fullest rage than to extinguish it in its first smoke and sparkles (Charnock 357-358).”  “When [God] doth, by His wisdom, contrive ways of salvation, He will, by His power, execute them, and save in such a way as may most glorify Himself, and witness that the salvation was the immediate work of His arm (Charnock 365).”
“Your right hand, O Lord, glorious in power” God “must be dethroned before He can be disarmed (Charnock 368).”  “When enemies are high, and access to God free, it is an high contempt of God not to use the privilege He allows us, and it is to trust in an arm of flesh rather  than an arm of omnipotence; to think Him either inexorable or unable (Charnock 369).”  “Fear not till God strips Himself of His strength wherewith He is clothed; He is clothed with strength (Ps 93:1; Charnock 368).”  God “will pay all arrears together, that they shall be forced to say, God is true to the word of His threatening, as well as that of His promise (Charnock 362).”  “We then have recourse to God’s power, whereby He is able to relieve us, when we are sensible of our own weakness, whereby we are unable to relieve ourselves (Charnock 359).”  “Let us not anticipate God’s gracious designs.  If we will have our finger where God only will have His arm, God may withdraw this arm, and leave us to the weakness of our own fingers.  Let them that want a God to relive them use sinful and unworthy shifts for their deliverance.  If any success be found out of the way of duty, it may be attend with a curse, and want that favor of God which only can sanctify it.  We may purchase a present deliverance with a more durable plague at the end of it, because we forfeit that favor which only can work a real freedom.  Sinful ways do not glorify god, but disparage Him (Charnock 369).”  “It is a foolish thing to offend God, who only can help us in our straits, and by our sin to hold His sword in His sheath, which, upon our obedience, would be drawn for our relief.  We know not how soon we may need Him, and our distress be such, that none but He can bring salvation.  Let no sin be a bar in the way (Charnock 369).”
“Your right hand, O Lord” There is repetition in the first and third lines (a similar technique is used in v.11 and at the end of v.16).  It is not clear what function this repetition serves, some arguing for it marking the end of a section of the poem, others the start of a new section.  Perhaps is just a poetic embellishment that serves to provide emphasis without there being any discernible transition in the thought (Mackey 266).”
“Your right hand”  “There are certain standard metaphors that run through the Bible, one of them being the right hand or arm used as a picture of strength and power (Ellison 82).”  “Hebrew culture places great importance on the right hand.  It symbolizes power, pre-eminence and strength.  Here it signifies the power of God as an instrument to deliver His people (Currid 314).”  Moses uses “a descriptive metaphor for the omnipotence of God (Kaiser 394).”  These words are “a Hebraism referring to God’s power on display (Bruckner 138).”  “The right hand is the one that holds the weapon, so that it is the one that brings victory (Walton 101).”  “The reference to the Lord’s right hand (vv.12,16) takes up God’s words to Moses describing the means by which Israel would come out of Egypt (6:1; 7:4-5; Harris 169).”  “All creatures are absolutely under the sovereignty of God, and are acted by His power in all their services.  ‘Thy wind:’ all are subject to His conduct, and are the guardians of His people, and the conquerors of His enemies.  How easy is it for the arm of Omnipotency to demolish the strongest preparations against Israel, and with a blast reduce their power to nothing!  The sea suffers violence to preserve His people, and the liquid element seems transformed into a wall of brass.  God can make the meanest creatures ministers of His judgements (Charnock 353).”
	“Nothing should be made of the term ‘right hand’ as opposed to just ‘hand.’  The meter of the poetry called for another syllable, and ‘right hand’ has one more syllable than ‘hand’ in Hebrew as well as in English (Stuart 352).”
“Your” “In this verse there is a switch to direct address to the Lord (Mackey 266).”
“hand” “The ‘hand’ is the organ of personal intervention and action – God did it, and He alone (Motyer 166).”
“Lord” “The word ‘Lord’ occurs no less than 12 times within 18 verses (Pink 114)!”  Moses “repeatedly called God by His special divine name, Yahweh.  This is the name that God revealed to Moses at the burning bush.  It means that God is the self-existent, eternal and unchangeable Lord.  The God who brought Israel out of Egypt is the God of the burning bush, the same God who first made His covenant with Abraham – ‘the Lord is His name (15:3b; Ryken 407).”  
“glorious in power” “God is omnipotent, all-powerful.  He proved this at the Red Sea by overpowering His enemies (Ryken 407).”
“Your right hand, O Lord, shatters the enemy” “God will set His force against their confidence, and break their impetuousness by His own power (Charnock 356).”  “To trust in His power is to sanctify His name, and regard Him as the sovereign of all creatures, and the Lord of hosts.  If we sanctify His name by relying on His power, He will sanctify His name by engaging His power (Charnock 368).”  “See God’s bond, and behold His witness; compare the promise, the prophecy, and performance.  Se His mercy in making them, His truth in performing them (Charnock 368).”
“shatters the enemy” God “utterly annihilated them (Kretzmann 139).”  “The thought is quite a general one: the right hand of Jehovah smites every foe.  This thought is deduced from the proof just seen of the power of God and is further expanded in v.7 (Keil 52).”
“the enemy” “Egypt is God’s enemy (Enns 298).”  “Though whose enemy is involved is not made clear – whether the Lord’s or the people’s – in this matter they are as one (Mackey 266).”
7. In the greatness of Your majesty You overthrow Your adversaries; You send out Your fury; it consumes them like stubble.
“What [this passage] mainly emphasizes: what God has done and what this reveals about who God is.  The song’s most obvious emphasis is on what God has done (Ryken 405).”  “Self is forgotten; circumstances are lost sight of; one object, and but one, fills their vision, and that object is the Lord Himself, in His character and His ways (Mackintosh 207).”  “Moses then sang of the greatness of [God’s] majesty, which threw down and destroyed His opponents (Gispen 148).”  “The just God revealed in the Bible will not tolerate evil (though He is extremely patient in waiting for repentance, as He was for at least 80 years with the Egyptians) and plans for its eventual total elimination.  People who insist on being part of the evil process of evil will be eliminated as well.  Those offended by these facts about God are wishing for a reality that has never existed.  He does get mad; He does smash His foes, and He is majestic in doing so (Stuart 352).”
“In the greatness of Your majesty You overthrow Your adversaries” “Fear not a natural above a supernatural power (Charnock 367).”  God “was angry at their insubordination, and so judicially determined to punish the affront they had offered to His dignity (Mackey 267).”  “The creature cannot in this condition challenge any share in the honor of the deliverance, or pare off so much as a splinter of His glory.  Had the Israelites been armed, and drawn into a strong battalion, and so defeated the Egyptian army, the victory would rather have been challenged by them than ascribed to God; but neither the strength of their multitude nor the wisdom of their guides were able to protect them.  Counsel failed, and heads were feeble.  Then did God get Himself a name, when they were upon the point of remediless ruin (Charnock 357).”  Israel’s “present deliverance was a passport for their future security in their journey; and no enemies trouble them in the way but those upon whom God had a mind to shew His power (Charnock 360).”  “An important theological truth is incorporated here, namely that God’s eventual destruction of those who opposed Him and His anger against evil are not opposed to God’s majesty but are in fact inherent aspects of it.  Modern sentimentalist thinking wants God to be ever-tolerant, always softhearted, and thus defines God’s justice as something other than how the Bible defines it (Stuart 352).”  “When He appears as a God of salvation to His people, He appears terrible in His righteousness to His enemies (Ps 65:5; Charnock 362).”  God “loves to appear in His dress as a Creator, when there is no fitness in the subject to answer his end but what He bestows upon it (Charnock 357).”  “God attends the best season for revenge, when mercy to the one shall appear most glorious, and vengeance on His enemies most equitable, and all disputes against His proceedings be silenced (Charnock 358).”  God’s “kindness to His people makes Him ride in majesty against the others.  God will not be at rest till He hath revenged the cause of His people (Charnock 365).”
“majesty” “The term ‘majesty’ is a noun derivative of the verb ‘to rise up’ (Currid 315).”  “‘Majesty’ comes from the same root as ‘exalted (v.1),’ and is not related to the word translated ‘majestic (NIV) [glorious (ESV)] in the previous verse (Mackey 267).”
“You overthrow Your adversaries” “Throw down” refers to “the might of Egypt – with all its grand buildings? – that is demolished, because they had risen up in rebellion against the Lord (Mackey 267).”  Moses is referring to “those who wanted to destroy the building of God (Kaiser 394).”  God “will avenge His own; He will avenge them speedily; He will act so as if wrath were His only and proper work; He will do it to purpose, and perfectly (Charnock 363).”
“You” “Within the two sections on ‘The Lord’s hand (vv.6-10,11-13)’ there are 16 occurrences in the Hebrew of the second person singular, whether as a verb or a pronoun, underlining the sole activity of the Lord in the great victory (Motyer 166).”  “In looking through the various notes of this song in Ex 15, we do not find a single note about ‘self,’ its doings, its sayings, its feelings, or its fruits; it is all about Jehovah from beginning to end (Mackintosh 207).”  “The poem of Ex 15 is more a celebration of Yahweh than a celebration of one of His great victories.  Indeed, it is more a celebration of Yahweh and the kind of God He is than a celebration of all that Yahweh had done at the sea and would do beyond it, in the wilderness, in Canaan, and in Jerusalem.  The poem of Ex 15 celebrates Yahweh present with His people and doing for them as no other god anywhere and at any time can be present to do (Durham 210).”
“overthrow” The Hebrew word is hāras, which the NIV translates ‘threw down’ (Kaiser 394).”  This term usually describes “demolishing buildings (Kaiser 394).”
“adversaries” קמים means “those that rise up in hostility against a man (Dt 33:11; Ps 18:40; Keil 52).”  Kaiser translates this as: “those ‘risers up against you’ (394).”  The Hebrew word is qāmeykā, which the NIV translates as “opposed you (Kaiser 394).”
“You send out Your fury; it consumes them like stubble” “God sends out the greatest judgments against those that deal sharply with His people (Charnock 362).”  “The image is the Lord’s fire against His enemies (Bruckner 139).”  “God, with the burning heat of His wrath and a fiery look from the pillar of cloud, ‘consumed them like stubble’ – a simile also found in the Egyptian war lore (Kaiser 395).”  “God is as gracious to His people as terrible to His enemies (Charnock 364).”
“You send out Your fury” “Pharaoh finally agrees to ‘release’ the Israelites, but here it is God who ‘releases’ (NIV ‘unleashed’) His anger against Egypt (Enns 298).”  “The ‘burning anger (NIV)’ of God is used exclusively of divine anger and fury in the OT (Currid 315).”  “Many people – including many Christians – find it difficult to praise God for His wrath.  In fact, one of the ancient rabbis imagined that God must have been offended by this stanza from the Song of Moses: ‘The work of My hands are drowned in the sea, and you want to sing song?’  “The answer is ‘Yes!’  God is so holy that it would not be right for Him to tolerate sin, and thus He is to be praised for the justice of His wrath.  As the psalmist wrote, ‘Surely Your wrath against men brings You praise (Ps 76:10a).’  Moses understood this.  Realize that in this song he did not praise God for the exodus in general, but specifically for the death of the Egyptians as a demonstration of His divine wrath (Ryken 408).”  “God’s war against Egypt was a holy war.  It was holy because God is holy, and thus in His anger He does not sin.  Here it helps to understand how different divine wrath is from human anger.  The main difference is that God’s anger is always righteous.  Divine wrath is holy hatred of sin and its perpetrators.  As Mariano DiGangi explains, ‘This wrath of God is not vehement, irrational, vindictive, arbitrary, capricious venting of some supernatural spleen.  It is the manifestation of the repugnance of a holy God against all who defile, disrupt and destroy the world the He has made.’  And, of course, this is exactly what the Egyptians had done – defiled, disrupted, and destroyed what God had made (Ryken 408).”  God’s “wrath was just, as it always is, and therefore He was to be praised.  He will be praised this way again at the final judgment.  As Jonathan Edwards wrote somewhere, ‘The future punishment of ungodly men … is to show the whole universe the glory of God’s power’ (Ryken 408).”
“send out” “V.7 may also employ a pun on the verb šlh (to release, let go).  Throughout the plague narrative, this word refers to Israel’s release from Egypt (Enns 298).”  “‘Unleashed’ is from the same root as ‘let go’ (5:1), the verb used frequently in the demand made on Pharaoh to release the Israelites (Mackey 267).”
“fury” חרן is “the burning breath of the wrath of God, which Jehovah causes to stream out like fire (Ek 7:3), was probably a play upon the fiery look cast upon the Egyptians from the pillar of cloud (Isa 9:18; 10:17; 5:24; Na 1:10; Keil 52).”  “It was water, not fire, that accomplished the destruction of the Egyptians (Mackey 267).”
“it consumes them like stubble” “While [the Egyptians] are folden together like thorns, they shall be devoured like stubble fully dry (Charnock 363).”  “Their former plagues ahd something of patience; punishment was inflicted, but life preserved; judgments sent, but, upon promise of reformation, quite removed.  Now patience folds her hands, and stands spectator, while justice opens here, and become a sole actor; mercy runs on the side of Israel, and wrath marcheth without any impediment again the Egyptians (Charnock 363).”  “Moses gives a significant reminder of [the Egyptians’] murderous slaveholding when he describes them as being ‘consumed … like stubble.’  The word ‘stubble’ echoes the beginning of Exodus, when Pharaoh made the Israelites ‘gather stubble to use for straw (5:12).’  Repeating the word ‘stubble’ was a way of hinting that God gave the Egyptians exactly what they deserved (Ryken 408).”  “The simile ‘It consumed them like stubble,’ is a prominent figure in the Bible describing the end of the wicked (Isa 40:24; 41:2; Jr 13:24; Ps 83:13; Currid 315).”   “The destruction of the greatest enemies is a disarming the less.  God, by this destruction, struck a terror into those nations, upon whose confines Israel was to march into Canaan (Charnock 360).”
“consumes” “‘Consumed’ translates ’ākal, which can connote either ‘consume(d) by fire’ or ‘consume(d) by swallowing.’  Thus the one metaphor, swallowing, which was what the sea did to the Egyptians, suggests the other, which reflects the common theme of divine judgment by fire (Lv 21:9; Nb 11:1-3; 16:35; Dt 4:24; 6:15; 9:3; 32:22; Isa 66:15; Am 1:4,10; Stuart 352-353).”
“stubble” “‘Stubble’ is, as ever, used as a picture of the speed and irresistibility of divine hostile action (Motyer 167).”  “The comparison with the burning of stubble is a common one in Scripture (Isa 5:24; 33:11; 47:14; Jl 2:5; Ml 4:1) and signifies rapid and complete removal (Mackey 267).”  This could also be translated “straw (Gispen 148).”  “Though the reference to ‘stubble’ in the last line of the second couplet is not intended to recall the stubble gathered of hard necessity in 5:12, there can be no doubt that the first singers of the song knew all about stubble and how easily it burned up and disappeared when lit on fire (Stuart 352).”
8. At the blast of Your nostrils the waters piled up; the floods stood up in a heap; the deeps congealed in the heart of the sea.
“The description of the state of the sea during the crossing seems overtly in line with that given in ch.14 (Enns 298).”  “The issue here is the same one we have seen repeatedly in the plagues: Is this event a result of natural phenomena or an intervention into the natural order by God?  This example illustrates wonderfully that to ask such a question is foreign to the way ancient Israelites understood the relationship between God and nature.  Israel’s God shows His mastery over creation not always by supervening natural processes, but by using them for His purpose (Enns 298).”  “That God that can create a world out of nothing, can create deliverance when there is no visible means to produce it.  What can be too hard for Him that can work without materials, that can make matter when it is wanting, and call non-entities into being?  He created the world with a word, and can destroy the sturdiest men in the word with a look (Charnock 368).”  “The strength and glory of a people is more wasted by opposing the interests of … [God]… than in conflicts with any other enemy.  Had the Egyptian arms been turned against any other enemy, then might have prospered, or at least retired with a more partial defeat, or saved their lives though under chains; but when they would prepare them against God’s Israel, they meet with a total defeat where they expected victory, and find their graves where Israel found their bulwarks: the choicest of their youth, the flower of their nobility, the strongest of their chariots and horses, at one blow overthrown by God (Charnock 353).”  “God often puts them in mind of their deliverance in the Red Sea, to strengthen their faith and dependence on Him.  It must needs be an establishment to faith, for deliverances from great straits are some kind of obligation on the honor of God (Charnock 360).”  “The more contrary things are to an eye of reason, the fitter subjects they are for the exaltation of God (Charnock 362).”  God “makes things serve against their natural order appointed by” Himself (Charnock 362).”
The verse is actually a triplet rather than two couplets as suggested by the NIV formatting (Stuart 353).”
“At the blast of Your nostrils the waters piled up; the floods stood up in a heap” “In this way the ‘surging waters’ (‘flowing ones’ or ‘currents’) took their stand as if they were a ‘wall’, a word that is used for the piling up of waters (Js 3:13,16; Ps 33:7; 78:13; Mackey 267).”
“At the blast of Your nostrils the waters piled up” “The great dividing blow is not of natural origin, but comes from the very nostrils of God (Currid 316).”  “The strong east wind that the Lord caused to arise (14:21) … piled the waters up as if there had been a dam, but of course there were no retaining walls, only the force of the wind (Mackey 267).”
“the blast of Your nostrils” “Hebrew often uses ‘nostrils’ to express anger and ‘blast of Your nostrils’ might be translated ‘wind of Your anger (Mackey 267).”  “The prose account talks of God causing a strong east wind to blow (v.14:21; Gordon 166).”  This metaphor “refers to the wind that parted the sea (Hannah 132).”  “The ‘strong east wind’ of 14:21 is here represented in theological terms as ‘the blast of Your nostrils’ (berûah ’appeykā; Ps 18:15), thus confirming the divine agency behind the wind (Kaiser 395).”  “Here the wind is described specifically from Him as if He had blown it up with His nostrils – not just a wind that happened along (Stuart 353).”  “To call the wind a nostril blast is to say that the wind is His.  It is His to command as easily as we breath in or out (Enns 299).”  “The anthropomorphisms are part of all poetry: and the poetic nature of the whole passage (Cole 124).”  “Without denying the reality of the laws of nature we must learn to appreciate more deeply that our God is not controlled by His creation but controls it.  The scientist is always loathe to give full weight to the scientifically inexplicable and to feel that ‘coincidence’ is an adequate explanation for facts that seem to contradict his theories, but mankind’s history and personal experience contain too much to be thus airily dismissed.  Neither Queen Elizabeth’s verdict on the destruction of the Spanish Armada, ‘He blew and they were scattered,’ nor the widespread recognition that the unexpected stilling of the Channel waters on the eve of D-day in 1944 was God’s action, was the expression of pious sentiment, but a genuine recognition of divine providence (Ellison 82).”
“the blast”  “‘Blast’ is actually the common Hebrew word for ‘wind’ (Currid 315).”  
“nostrils” “The mention of Yahweh’s ‘nostrils’ represents a poetic metaphor, one of hundreds used in the Bible to describe God in terms intended not to suggest that He actually has physical body parts but to personalize His behavior since He is a person and not merely a force (Stuart 353).”
“the waters piled up; the floods stood up in a heap” “The walls of water stood up like frozen masses on either side as the Israelites marched through the sea (Kretzmann 139).”
“the waters piled up”  “The waters ‘piled up,’ which certainly calls to mind the image of two walls of water in 14:22 (Enns 298).”  The waters “piled themselves up, so that it was possible to go between them like walls (Keil 53).”
“piled up” The noun derivative of “stood up in a heap” “describes a heap of grain or of rubbish (Ru 3:7; Ne 4:2; Currid 316).”
“the floods stood up in a heap” “The ‘running, surging, flowing ones’ stood ‘like a heap’ (nēd; cf. Ps 78:13).  Later on the Jordan River will also ‘heap’ up (Js 3:13,16; Kaiser 395).”
“floods” נזלים is “the running, flowing ones; a poetic epithet applied to waves, rivers, or brooks (Ps 78:16,44; Isa 44:3; Keil 53).”
“stood up”  This phrase means “‘to take an upright position/to stand firm.’  In cognate languages, a related word is used of statues and monuments that do not move (Currid 316).”  “He that made this deliverance a standing monument of His power, entitles Himself by it (Charnock 358).”
“heap” This word “occurs elsewhere only in Js 3:13,16 and Ps 78:13; (Stuart 353n).”  “The Hebrew word used for ‘wall’ here is nēd, which is perhaps better translated ‘dam’ or dyke,’ another indication of the deep-water nature of the phenomenon (Stuart 353).”  Gispen suggests the translations: “wall or dike (148).”
“the deeps congealed in the heart of the sea”  “The last line of the triplet could be better translated ‘the deeps churned in the heart of the sea,’ also tending to rule out a shallow-water event (Stuart 353).”
“the deeps congealed” This is “a poetical description of the piling up of the waves like solid masses (Keil 53).”  “‘Deep waters (NIV)’ – as in v.5 – were made solid by the command of God.  This word may also be used of the curdling of cheese (Jb 10:10), and is also associated with frost (Mackey 267).”  “The sea condenses or hardens on either side of the dry path that appeared in its midst (Enns 298).”  “The waves ‘congealed’ (qāpe’û), as if turned to solid ice (Kaiser 395).”
“deeps”  “‘Deeps’ (tĕhōmōt) consistently refers to the ocean in the OT (Stuart 353).”  There is a “Genesis connection in vv.5 and 8.  The ‘deep waters’ are a translation of tebomot, which is the plural form of the word used in Gn 1:2 to describe the primordial ‘deep’ (tebom).  In other words, the Red Sea is described in Ex 15 in a manner reminiscent of the chaotic waters that God tamed at creation (Enns 298).”  
“congealed” This verb “conveys the idea of something thickening/condensing/congealing (Currid 316).”
“in the heart of the sea” “The expression ‘in the heart of the sea’ also connotes a deep-water deliverance and not an event that took place in a reedy swamp or other shallow body of water (Stuart 353).”
9. The enemy said, ‘I will pursue, I will overtake, I will divide the spoil, my desire shall have its fill of them.  I will draw the sword; my hand shall destroy them.’
“The heavy threefold beat of this verse is both impressive and primitive in its simplicity (Cole 124).  “V.27 shows the beat even in the English (Cole 124).”  “The Hebrew changes in v.9 to a markedly staccato style of speech, reflecting the military tendency to ‘bark’ orders (Motyer 167).”  “Five bicola narrate in dramatic form the staccato phrases that almost simulate the heavy, breathless heaving of the Egyptians as, with what reserve of strength is left, they vow (Kaiser 395).”  “The descriptive narrative tells how the ‘enemy boasted’ in 6 ways; a triad of parallels (Bruckner 139).”  “The confidence of the Egyptian as he pursued them breathing vengeance is very strikingly depicted (Keil 53).”  “The short sentences, hardly more than exclamations, vividly paint the certainty of victory which possessed the hearts of the Egyptians as they went forth in the overweening pride of confidence (Kretzmann 139).”  “In v.9 six brief clauses, tense with action, effectively communicate the eager confidence and greedy desire with which the enemy entered the fray (Rylaarsdam 944).”  “This is vigorous poetic imagery that Gesenius calls constucto asyndetos.  Its purpose is as ‘a rhetorical expedient to produce a hurried and so an impassioned description (Currid 316).”  “Poetic form is further accentuated by alliteration.  The first 5 words of the verse begin with the Hebrews letter aleph (Currid 317).”
“The plan would have been to crush any Israelite resistance (which the militarily superior Egyptians would have assumed would be easily done) and resubjugate all survivors (Stuart 353).”  “Pharaoh’s opposition is held up to ridicule (Durham 207).”  “To understand why God did this, one need only listen to Pharaoh 406).”  The Egyptians’ “pride and cruelty witness against them (Charnock 365).”  “These claims are arrogant and presumptuous – and futile (Durham 207).”  “These few, short, staccato lines capture the very essence of Pharaoh.  The Egyptian monarch was thoroughly self-centered.  Somehow he managed to refer to himself 6 times in only a single verse!  Pharaoh was proud and boastful.  He was also rash.  He spat out these lines so rapidly that he hardly had time to take a breath.  He was bloodthirsty and violent, bent on destruction.  And he was greedy, lusting after the spoils of an unjust war (Ryken 406).”  Moses “saw the enemy, burning with rapacity, standing ready to take the path through the sea (Gispen 148).”  “The Lord had promised to bring His redeemed into Canaan, the haughty Egyptians thought to resist the purpose of the Most High.  With loud boastings of what they would do, they followed Israel into the parted waves of the Red Sea (Pink 116)!”  “While the words of ‘the enemy’ refer first of all to the actions of the Egyptians (‘pursue’ overtake; v.14:9) who intended to bring Israel back to serve as slaves (14:5), they also extend beyond the particular events of the Red Sea and are representative of the pride and desire of any adversary of the Lord and His people (Harris 169).”  “We have seen how Israel’s tortuous route, seen from Pharaoh’s perspective, was proof of Israel’s botched escape and of Pharaoh’s chance to recapture his slaves.  From God’s perspective, as interpreted to a frightened Israel by Moses, the apparent evidence of Israel’s failure was God’s planned strategy for their salvation and for Pharaoh’s destruction.  Pervading the whole Bible is the theme that the agents of sin and evil deem themselves victorious while their undoing by God is already being accomplished (Janzen 190-191).”  The Egyptians “laid the foundation deep in counsel, built their resolves high in power, and then applaud themselves in their insolence (Charnock 351).”  “God sits in heaven and laughs at the little petty designs of men (Ps 2:4).  God that is infinite to countermine them, infinitely powerful to defeat them, hat them in derision (Charnock 364).”  “Great resolutions against God meet with great disappointments (Charnock 354).”
“How desperate are sometimes the straits of God’s Israel in the eye of man!  How low their spirits before deliverance!  They here behold a deep sea before them and a raging enemy behind them; hear a confused noise of women and children in the midst of them; feel the pantings of their own hearts, and perhaps see a consternation in the faces of their governors; they see themselves disarmed of weapons, lying almost at the mercy of an oppressor with a well-furnished army (Charnock 352).”  “It is on this account God prefaceth the law with His mercy in delivering them out of Egypt.  The strongest vows are made in the greatest straits.  Many obligations there are when the extremity forces us to cry.  When we are in the jaws of death, God may have His terms with us; when we are at some distance, we will have our own.  The lower a person is, the more readily will he bend to any condition; hope of deliverance will make him stoop.  And when God snatches His people as firebrands our of the fire, they are mob obliged to Him from common ingenuity, and must be more ashamed of breaking their vows than if their mercies were of a great alloy.  If common patience leads to repentance, a rescue from an amazing danger is a stronger cord to draw us to repentance and obedience (Charnock 360).”  “Let not hope sink when reason is nonplussed by storms, and sees nothing but wrecks (Charnock 368).”  
“The enemy said, ‘I will pursue, I will overtake, I will divide the spoil” “The enemy is introduced laying his counsel, and vaunting his resolution, by an elegant climax, and orderly proceeding (Charnock 351).”
“The enemy said, ‘I will pursue, I will overtake” “The Egyptians, confident of victory, arrogantly charged against Israel (Hannah 132).”
“I will pursue” “No doubt the Egyptian horses went prancing into the sea, and their riders confident of catching their prey; when they saw the waters congealed, they had not the least suspicion but that the division of the sea was made in their favor (Charnock 356).”
“I will overtake, I will divide the spoil, my desire shall have its fill of them” God “overtakes [the Egyptians] when they are drunk in the height of their pleasure (Charnock 363).”
“I will divide the spoil” Pharaoh “promiseth them this victory before the conflict, encourages his soldiers with hopes of the prey, which was the recovery of their jewels, which the Israelites had borrowed by God’s order, and the Egyptians had lent them by a secret impression, and the flocks and hers of the poor Israelites too boot (Charnock 351).”  “This part of the song recreates the general attitude of the Egyptians and adds a detail the prose summary in ch.14 does not contain: the army expected the usual reward of an ancient army, that is plunder from those they captured.  Even thought the assignment was presumably to capture rather than to kill (14:5), the time-honored right of plunder and the knowledge that the Israelites had plenty with them (13:34-35) sparked the army’s assault (Stuart 353).”  “This sort of ‘expectation of plunder’ theme can be expressed in terms of an ancient enemy’s vain boasting (Jg 5:30) or a proper expectation when victory is truly assured (Isa 53:12; Stuart 353).”
“I will” “Pride is provoking, because it is a self-deifying, and sets up the creature as God’s mate.  God stands upon His honor, and loves to attack those that would equal themselves to Him (Charnock 354).”  God “loves to beat down the pride of the one, and raise up the lowliness of the other (Charnock 354).”
“the spoil” “The spoils were the purpose of military enterprises (Jg 5:30; Ps 68:13; Isa 9:2; Gispen 149).”  “‘Spoils’ refers to plunder taken in time of war.  Dividing the spoil is the action of victory, which Pharaoh was certain He would enjoy, so that He would be able to repossess all the Israelites had taken from Egypt (12:35-36; Mackey 269).”  “Any ‘spoils’ worth taking would only have been what had previously been obtained from the Egyptians (3:21ff; 11:2; 12:35ff; Gordon 166).”
“my desire shall have its fill of them” נפשי" חמלאמו, my soul shall be satisfied.  “How revengefully do they express themselves!  They apprehend themselves cheated of their jewels by the Israelites: such an apprehension would increase rage and animosity (Charnock 351).”  The Egyptians “said: ‘I will gorge myself on them’ – literally: ‘My soul shall be filled or satisfied with them’ (Gispen 148).”  The KJV reads: “My lust shall be satisfied upon them.”  “Nothing would satisfy the Egyptians here but the blood of the Israelites (Charnock 355).”  “Pharaoh assumed that his appetite for booty would be filled to satiation with what he would get from the Israelites (Mackey 268).”  “They strut without thinking of a superior power to curb them, and promise themselves the accomplishment of their designs, without fearing the check of providence (Charnock 351).”  “It is no matter what the enemy resolves against what God ordains.  Pharaoh intended to destroy, God intended to deliver.  God will have His will, and Pharaoh’s lust goes unsatisfied.  When the enemies are most numerous, God shall darken their glory and strength, and then shall He be the hope and strength of His people (Jl 3:14-16; Charnock 368).”  “God orders the lusts of men for His own praise.  He had forced Pharaoh to let the people go; He had stopped the streams of His fury; when He removes His hand and pulls up the dam, Pharaoh returns to his former temper with more violence, thereby giving occasion for God’s glory in his own destruction.  He serves Himself of the desperate malice of His enemies, to make His wisdom and other attributes more triumphant (Charnock 353).”  God’s “justice is unblemished in striking when their wickedness is visibly ripe; the equity of it must needs be subscribed, that when the enemy’s malice is greatest, when they have no mixture of compassion, it is the clearest righteousness to crush them without any mixture of mercy.  God brings things to that pass that He may honor both His justice and mercy in the highest (Charnock 358).”  “The enemies hasten their own ruin by increasing the measure of their sins, and Israel’s deliverance by being instruments to humble their hearts.  The sooner the plaster hath drawn out the corrupt matter, the sooner it is cast into the fire (Charnock 359).”
“my desire”  נפשׁ is “the soul as the seat of desire, i.e. of fury, which sought to take vengeance on the enemy (Keil 53).”  “The soul was considered the seat of desire or lust (Dt 23:24; Ps 78:18; Gispen 148-149).”
“shall have its fill of them” Keil translates this phrase: “to cool itself on them (53).”
“I will draw the sword; my hand shall destroy them” “ידי חורישמו, my hand shall disinherit them.  I will reduce them like a company of fearful fugitives, by brandishing a drawn sword, that they shall quickly return to their former bondage, and become the perpetual inheritance of the Egyptians (Charnock 351-352).”  “The sight of a glittering sword, and an edict for a return, they thought would quell their spirits.  It is true they had to deal with an unarmed people, unprovided for defense, whose late slavery had rendered them unfit for military exercises, an unequal match for a numerous and disciplined army.  But what if they were?  Had they not the same power to protect them in their march, which had brought them out of their bondage?  This the enemies never reflected on (Charnock 352).”
“I will draw the sword” “The boast, ‘I will draw (riq) my sword,’ literally means, ‘I will clear the field of battle with my sword’ by killing everyone (Bruckner 139).”
“my hand shall destroy them” Gispen prefers the translation: “My hand will capture them (149).”  Israel “was under a cruel bondage, attended with anguish of spirit, before God began their rescue (Charnock 355).”
“my hand” “The enemy’s vainglorious confidence in his own ‘hand’ was shown to be hollow (Motyer 166).”
“destroy” “The last verb does not simply signify destruction but basically carries the idea of taking possession.  Egypt again wishes to claim Israel as its own (Rylaarsdam 944).”  הוֹרישׁ means “to drive from their possession, to exterminate (Nb 14:12; Keil 53).”  Literally and ironically these means “dispossess, tôrîšēmô (Kaiser 395).”  “The heavy Hebrew verb, with its archaic ending, is properly ‘dispossess them,’ and is often used later of Israel’s expulsion of the Canaanites and occupation of their land.  In the mouth of the Egyptians, it has poetic irony when applied to Israel (Cole 124).”
10. You blew with Your wind; the sea covered them; they sank like lead in the mighty waters.
“V.10 is equally abrupt in expression, as if to say, anything they can do, the Lord can do better.  They needed 6 verbs; He needs only 3 (Motyer 167).”  “In all other plagues, God sent Moses as an herald, with warning to Pharaoh; but in this God surprised him and hurried to him to destruction, without giving him any caution (Charnock 361).”  “The sea quenched the fire of their rage, and laid flat the towers of their profound confidence.  God blows with His wind, the strong east wind (14:21), a strength added to its natural fierceness, which made the meeting of the floods more swift and fierce (Charnock 352).”  “Strikingly does the Song of Ex 15 set forth the perfect ease with which the Almighty overthrew His enemies (Pink 116).”  “With one breath of His mouth the Lord overthrew the marshaled forces of the enemy, in their mightiest array, as nothing more than a cob-web which stood in the pathway of the onward march of His eternal counsels (Pink 116).”  “The Lord merely blew with His breath (‘blast,’ v.8; ‘wind’) and catastrophe enveloped them (Mackey 268).”  “One breath of God was sufficient to sink the proud foe in the waves of the sea (Keil 53).”  “It is a picture of complete destruction and hopeless defeat (Erdman 73).”  “When the straits are remediless, and the counsels whereby the projects are laid not to be defeated by human skill; when God seems to have forgot, then in a seasonable deliverance He shews Himself the careful watchman of Israel (Charnock 858).”  “God delays the time to try the faith and patience of His people, to make the expected deliverance more sweet and welcome, and mercy more singular (Charnock 361).”  “The Israelites would not have understood God’s care in their protection without this or the like strait (Charnock 358).”  “When the straits are greatest from whence God delivers us, there is a stronger foundation for a future trust (Charnock 359).”  “Distress causes importunity, and God will do much for importunity’s sake (Lk 11:8; Charnock 359).”  “God will perform it in a prodigious and unusual way.  God might have taken off the wheels of the Egyptian chariots before they had entered the gap of the sea, and hindered them from approaching so near His beloved people; He might have afflicted their hands with the palsy, and rendered them incapable to manage their weapons; or might have sent a spirit of emulation among them, and made them sheathe their swords in one another’s bowels.  But though this had secure His people, it would hot have rendered His operation so illustrious, as the making that which was a means of His people’s security to be His enemies’ destruction, and the waters at once indulgent to the Israelites, and severe to the Egyptians.  He magnifies His judgments and mercies by one and the same stroke, and drowns the enemies in the sea, whereby He delivers the Israelites (Charnock 362).”  “Israel was past thoughts of any relief in this strait, but expected to perish by the hand of their enemies, yet God brought them into straits in mercy, to bring them out of straits with power.  He makes their distress a snare to their enemies and a scaffold for their faith (Charnock 367).”  “It concerns God more in point of His glory to hasten deliverance in its due time, than us in point of security; but there is as much danger in coming too soon as too late.  By waiting, we imitate the highest pattern, who waits with patience for the reformation of His enemies (Charnock 368-369).”  “God waits to be gracious, and therefore we should wait to be gratified (Charnock 368).”  “The Israelites waited, and God followed Pharaoh with plagues, as He followed glory to Himself, and most comfort to them.  The vision hath it spapointed time.  Impatience will not make God break the chains of His resolves, but patience will bring down the blessing with great success, and big with noble births.  God is not out of the way of His wisdom and grace, and we can never keep in our way but by patience in waiting; by this we give Him the honor of His wisdom; by too much hastiness we check and control Him, and will not let Him be the master and conductor of His own blessings.  We many times get more good by waiting than we do by enjoying a mercy.  Such a posture keeps the soul humble and believing, whereas many time when we receive a mercy too hastily with one hand, we let go faith and humility with the other (Charnock 369).”
“You blew with Your wind; the sea covered them” “Wind and sea conspire together against the enemies, when God orders them (Charnock 352).”
“You blew with Your wind” “The Lord blew with His breath, indicating a wind from a different direction (14:27; Gispen 149).”  “The words ‘You blew with Your breath (NIV)’ refer to the wind that collapsed the billowed water (Hannah 132).”  
“Your wind” This would be God’s “wind, rûah (Kaiser 395).”
“the sea covered them” “The rushing billows of the great sea bore witness to the glory of the Creator (Kretzmann 139).”  “The former plagues were but small gashes in the Egyptian state; but when the time approached of the Israelites’ perfect deliverance, then the firstborn in every house, the delight and strength of the parents, is cut off; and at the completing of it, the glory, power, and strength of Egypt buried in the sea (Charnock 353).”  God “stripped the Egyptians first of their wealth, and now spoils them of their strength; He kept a bridle upon the waters till the enemies were got into the midst of them, and then commands the sea to swallow them up in the depths of her bowels.  When men lay their counsels deep, second them by an invincible strength, have almost brought them to their imagined period ready to bring forth, God disappoints their hopes, baffles their counsels, renders their projects frothy, raiseth a storm and blows the ship from its harbor, contrary to its intended course, and glorifies His wisdom by overthrowing their designs when they have brought them to a birth.  He watches upon the evil, to divert it from the innocent object upon the malicious actor.  As God watches for the fittest season to bring evil upon His people (Dn 9:14) He will be as diligent to watch for the fittest opportunity to bring judgment on His enemies.  God hath promised vengeance, but He hath reserved the knowledge of the ‘due time’ to Himself, when He will make their foot to slide (Dt 32:35).  Every mercy is then most seasonable (Charnock 364).”  “Pharaoh had commanded that the Hebrew male children should be exposed to the mercy of the river, to find their death in the water as soon as they had breathed in the air (1:22); and God makes them perish in that element to which they had adjudged the harmless infants (Charnock 363).”  “By the same means God saves His people, whereby He destroys His enemies: the one sank, the other passed through.  That which makes one balance sink makes the other rise the higher.  The Red Sea was the guardian of the Egyptians grave (Charnock 353).”  “The waters covered the enemy, there was not one of them left (14:28; Ps 60:11).  Not a messenger to carry back the news; their floating bodies and wreck s were the first that gave notice of the defeat to their remaining countrymen (Charnock 363).”
“they sank like lead in the mighty waters” A better translation might be: “‘went gurgling down’ into the ‘whirlpools’ mentioned above (v.5; Cole 124).”“The chariots and charioteers encased in heavy armor, sink ‘into the bottom as a stone (Erdman 73).”  The Egyptians “sank like a stone, like lead, under the weight of their own guilt and God’s wrath (Henry 167).”  The Egyptians “‘sank like lead,’ suddenly, easily, irrecoverably; they were lashed before, now executed.  Other plagues had a mixture of patience, this is a pure cup of the indignation of God (Charnock 352).”  “When God was engaged in the deliverance of His people, He sinks the strength of Egypt rather than one hair of the Israelites’ heads should perish; they went safe over, while no man or horse of the enemies escaped (Charnock 364).”
“sank” The Hebrew word is “sālalû; cf. the noun in v.5; perhaps an onomatopoeia that sounds like the gurgle of water as it spins into a whirlpool and is sucked inward.  The word, however, is a hapax legomenon and is usually connected with the Akkadian salālu (‘to sink down’), hence, ‘to sleep’ (Kaiser 395).”  The verb “to sink” is perhaps “related to the verb with the same root that means ‘to be or grow dark.’  Darkness in the OT can symbolize being near to death (Ps 102:11; 109:23).  Thus, the verb may be translated, ‘They sank into the darkness/abyss’ (Currid 318).”
“lead” “‘Lead takes the place here of ‘stone’ in the simile above as a natural symbol of weight (Cole 124).”
“mighty waters” “The description of the waters is that they are ‘mighty.’  That word really means ‘majestic/magnificent.’  The waters are reflecting the character of the Creator (Ps 18:1; and esp. Ps 93:3-4; Currid 318).”  “The waters are called אַרּירים, because of the mighty proof of the Creator’s glory which is furnished by the waves as they rush majestically along (Keil 53).”
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