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Exodus 2


Exodus 2
23. During those many days the king of Egypt died, and the people of Israel groaned because of their slavery and cried out for help.  Their cry for rescue from slavery came up to God.

“The report of Pharaoh’s death introduces a brief but highly significant paragraph which focuses on the continuing plight of the Israelites in Egypt (Alexander 96).”  “The author now returns to the account of events of Egypt.  He wants to inform the reader that God has not forgotten His people there (Currid 75).”

The Israelites had “hoped for some amelioration of their lot from the change of government; and that when they were disappointed, and groaned the more bitterly in consequence, they cried to God for help and deliverance (Keil 436).”   Here is “the cause of Moses’ call (Hannah 111).”  When Moses “had reached his 80th year, and had married and grown old in the land of Midian, the intolerable cruelty of their tyrannical masters extorted new sighings and cries from the children of Israel; not that they began then first to grieve and lament, but because they became more alive to their woes, and their duration made them to be felt more acutely.  We know that the hope of a happier issue is soothing to our woes; and the hope that some one more kind would succeed the dead tyrant, in some measure softened the misery of the afflicted people.  But when the change of kings in no wise lightened their oppression, their sorrow was increased, and forced them to cry out more loudly than before (Calvin 57).”  “When these various changes of circumstances left the condition of the people unchanged, or even made it worse, extreme necessity drew forth this unwonted lamentation (Calvin 57-58).”  “Thus … when the tyrant was dead, the children of Israel were not treated more humanely, and therefore cried out more vehemently (Calvin 57).”

“The first thing to be done with the Israelites was to cause them to be anxious to come out of Egypt, for it is not God’s way to make men His servants, except so far as they willingly yield themselves to Him.  He never violates the human will, though He constantly and effectually influences it.  Jehovah wants not slaves to grace His throne; and, therefore, God would not have the people dragged out of Egypt, or driven out in fetters, against their own glad consent.  He must bring them out in such a way that they would be willing to come out, so that they would march forth with joy and delight, being thoroughly weary and sick of old Egypt, and therefore rejoicing to get away from it.  How was this to be done?  It was accomplished by a new king coming up, who knew not Joseph and His eminent services, and this Pharaoh began to be jealous of the people, fearing that, some day, when Egypt was at war, Israel might turn and side with the Egyptians’ enemies.  He looked upon the people, therefore, as being a great danger, and determined, if He could, to thin their ranks.  Hence, He issued the barbarous edict to slay all the male children; and, to break their spirit effectually, He put them to hard labor in making bricks, and erecting fast structures, so that the treasure cities of Egypt and peradventure some of her huge pyramids were built by the unpaid labors of Israelite slaves.  The whip fell often and heavily upon their backs, for they were put under brutal taskmasters, who beat them most shamefully.  They had no rest, they had to toil on and on and on, and scarcely had bread enough to eat to keep body and soul together.  At last, the yoke of bondage became altogether intolerable (Spurgeon #2631).”  “They began to sigh, and to cry, because their time of prosperity had passed.  The land of Goshen might still be very fruitful, but their taskmasters devoured their substance.  The country might be fair to look upon, but they had no time to enjoy the prospect.  They were worked well-nigh to death, and they could no longer have any rest in Egypt.  All their prosperity and happiness had departed (Spurgeon #2631).”  The Israelites “were in bitter bondage; they must act and move at the will of others.  There were hard laws and regulations made for them, and cruel taskmasters to put those laws in action.  They must rise, not when they chose, but when they were bidden; and they might get to their beds only when they were allowed to do so at the slave-driver’s will; and they felt that they could not bear it any longer.  This was God’s way of bringing them out of bondage (Spurgeon #2631).”  “God wanted to incline these people to come out of Egypt; but now they long to come out, so they will be willing to accept the leader whom God will send to them, and with music and dancing they will come forth when Moses brings them out of the iron furnace and the house of bondage (Spurgeon #2631).  “When God is about to give a man to drink of the cup of salvation, He often first puts his taste right by washing out his mouth with a draught of bitters to take away the flavor of the accursed sweets of sin (Spurgeon #2631).”  Any here, who are in soul-trouble, and do not understand why they have such sorrows and distress, … God is seeking to make them sick of the world, and sick of sin, and therefore He is putting them into a condition of spiritual bondage so that they may be willing to come out of Egypt; yea, that they may, by-and-by, with the utmost joy and gladness, leave the land of their captivity (Spurgeon #2631).”  “They who are content to be in bondage will never be freed; but when they feel that they cannot, and that they will not, any longer endure their captivity, then has the hour of freedom struck (Spurgeon #2631).”

“During those many days the king of Egypt died, and the people of Israel groaned because of their slavery and cried out for help” “The Israelites’ bondage in Egypt continued (Henry 133).”  “The oppression that has lasted a long time simply continues (Janzen 49).”  “During Moses’ 40 years in Midian the Israelites continued to suffer under the servitude of the Egyptians (1:11; Hannah 111).”  “A long period passed and still there was no relief in sight for the stricken Israelites; not even the change of ruler brought any amelioration of their conditions (Gordon 157).”  “When one Pharaoh died, another rose up in his place, who was governed by the same maxims, and was as cruel to Israel as his predecessors (Kretzmann 133).”  “The oppression of the children of Israel continued also under the new Pharaoh, and since they had hoped for some relief, their crying arose to heaven with all the greater fervency (Kretzmann 115).”  

“During those many days the king of Egypt died” “The seemingly casual remark ‘the king of Egypt died’ is generally passed over as a mere preparation for 4:19, but it is actually the turning-point in the story (Ellison 13).”  This is a reference to “the Pharaoh on whose account Moses had found it necessary to flee (Kretzmann 115).”  “The king of Egypt who died was probably the same one who sought Moses’ life for murdering an Egyptian (2:15; 4:19; Kaiser 313).”  “This [period of time] is many days, about 40 years, after the flight of Moses (Kretzmann 115).”  “‘The king of Egypt died’ while Moses was in exile (Rylaarsdam 866).”  “The reference in v.22 to Egypt as the land strange to Moses, in which he had lived as a foreigner, is further confirmed by the placement of this postscript, with its references to the death of the king of Egypt who had condemned Moses and the multiplied suffering of the people of Israel in oppressive servitude (Durham 25).”  “The passage stresses the length of Moses’ stay in Midian, and also that it was now safe for him to return to Egypt (Ex 4:19; Cole 62).”  “The Lord later tells the prophet, ‘Go back to Egypt, for all the men who wanted to kill you are dead (4:19; Currid 76).”  “As in 1:8, a new stage is marked by the rise of a new king.  Moses has been in the wilderness, where he had escaped for his life, and now he is free to return to Egypt (Sailhamer 244).”  “With the death of this king Moses was then able to return to the land of Egypt and resume fellowship with his own people (Davis 66).”


“From the birth of Moses until the time here spoken of, about 80 years had passed; and hence we may suppose that, before their deliverance drew near, there had been one or more successive kings (Calvin 57).”  “The king of Egypt who died, was in any case the king mentioned in v.15; but whether he was one and the same with the ‘new king (1:8),’ or a successor of his, cannot be decided.  If the former were the case, we should have to assume, with Baumgarten, that the death of the king took place not very long after Moses’ flight, seeing that he was on old man at the time of Moses’ birth, and had a grown-up daughter.  But the greater part of the ‘many days’ would then fall in his successor’s reign, which is obviously opposed to the meaning of the words, ‘It came to pass in those many days, that the king of Egypt died.’  For this reason the other supposition, that the king mentioned here is a successor of the one mentioned in 1:8, has far greater probability.  At the same time, all that can be determined from a comparison of 7:7 is, that the Egyptian oppression lasted more than 80 years (Keil 436).”
“During those many days the king of Egypt “Thutmose III enjoyed a long reign (Youngblood 81).”

“During those many days … the people of Israel groaned because of their slavery” “Before the birth of Moses, the Israelites had already been sorely oppressed for many years (Calvin 57).”  “Year after year they toiled under the hot desert sun, building monuments to Pharaoh’s glory.  During their long servitude they msut have felt as if they were afflicted by some divine curse, or even abandoned by God altogether .  They had nothing – no power, no property, and no prestige (Ryken 74).”
“During those many days” “How long that period was is not directly sated in the text.  However, elsewhere in the Scriptures we are given some clues that help in solving the problem.  First, the Bible teaches that Moses lived 120 years (Dt 34:7), and his life may be divided into 3 45 year segments.  The first part of his life consists of his time in Egypt up to the point when, at ‘40 years old, he decided to visit his fellow Israelites (Currid 75).”  “A gap of 40 years of silence had occurred between vv.10-11 in the biography of Moses.  Now another 40 years of Moses’ life is passed over in silence between vv.22-23 (Dunnam 52).”  “40 years of unspeakable suffering are squeezed into the space between vv.22-23 (Ryken 74).”  “According to later chronology the many days that Moses dwelt in Midian totaled about 40 years (Rylaarsdam 866).”  “Ac 7:30 takes this period as 40 years (v.11; 7:7; Harris 147; also Ac 7:23,30; Gispen 47).”  “The ‘many days’ are the years of oppression, or the time between the birth of Moses and the birth of his children in Midian (Keil 435).”  “At the end of that time he returned to Egypt and appeared before Pharaoh at the age of 80 (Ex 7:7).  The final stage of his life was his leadership of Israel through their wilderness wanderings, which took 40 years to complete (Nb 14:33-34 Currid 75).”  
“the king of Egypt” Though “not called Pharaoh here, … the same ruler is meant (Janzen 49).”  “It is uncertain which king of Egypt died (Cole 62).”  “The identity of this Pharaoh is not given.  Most conclude that he is either Thutmose III or Rameses II (Walton 87).”  “It is not necessary to conclude … that only Rameses II’s 67 year reign would fit Moses’ 80 years of life to this point, for both Thutmose III’s 34 year reign and Amenhotep III’s 38 year reign qualify (Kaiser 314n).”

“The only pharaohs who ruled for more than 30 years in the 18th and 19th Dynasties were Thutmose III (1483-1450 B.C.), Amenhotep III (1410-1372 B.C.), Haremhab (1349-1315 B.C.).  Thutmose III is probably the Pharaoh of the oppression who had gained control after the death of his aunt-stepmother-mother-in-law (Kaiser 313).”  “If the historical alignment with Egyptian history accepted by many conservative scholars is correct, this may well have been the death of Thutmose III (Mackay 61-62).”  “Thutmose III “oppressed Israel so severely (Davis 66).”

“The ‘king’ would be Thutmose III (1482-1450 B.C.), the predecessor to the pharaoh of the Exodus, Amenhotep II (Ryrie 95).”  “Amenhotep II (1447-1421 B.C.) [was] a cruel ruler, who continued the forced labor of the Israelites.  Amenhotep’s mummy has been found and shows him to have been a man of powerful physique.  One of the inscriptions also praises him for his physical strength.  He proved his cruelty when, after a victory over Syria, he carried 7 Syrian leaders upside-down from the bow of his ship on the trip us the Nile, after which he personally sacrificed them (Gispen 48).”

“If the death of the king is taken as a serious chronological reference and the Exodus took place during the reign of Rameses II, then it is the death of Seti I to which allusion is being made (Gordon 157).”

“the people of Israel groaned because of their slavery and cried out for help.  Their cry for rescue from slavery came up to God.” “Proverbs tells us that ‘when the wicked rule, the people groan (Pr 29:2; Currid 76).”  “The 3 different expressions for Israel’s complaining (‘groaned,’ ‘cried out for help,’ ‘their cry … rose up’) capture the depth of their despair during this apparently unending oppression.  Although their cry ‘rose up to God,’ the words used do not indicate that we ought to think of prayer.  More likely, God responds here to the creaturely groaning in pain (Gn 21:15-19), rather than to pious prayer.  Or put differently, God’s 4 responses (God heard, remembered, looked upon, took notice) to Israel’s plight are motivated by undeserved grace, not merited by piety (3:7,9,15; 4:31; 6:5; Janzen 49).”
“the people of Israel groaned because of their slavery and cried out for help” “Before God delivered them, He put it into their hearts to cry unto Him (Nb 20:16; Henry 133).”  “Their ‘cry for help’ was a cry for liberation from their bondage (Bruckner 36).”

“the people of Israel … cried out for help” Israel’s “cry for help begins a pattern that persists through the judges and prophets.  The pattern usually is this: (1) the people turn away from God; (2) God sends someone to oppress them; (3) they turn toward God and dry for help; (4) God sends a deliverer to help them.  Moses is the first deliverer (Bruckner 38n).”  “‘Cry out’ [is] an action born out of wretchedness and gives expression to their agony, but at the same time the word can be used for filing a legal complaint (5:15; 11:6; Mackay 62).”  “They ‘cried out’ (za’aq) as a legal appeal to God for how they were being wronged (Bruckner 36).”  “There was no question (Dt 26:7) that the Israelites cried to HIM, the God of their fathers.  He alone was the God, ha-e-lo-him, for them.  Their complaints reached Him, but they did not realize this as yet (Jacob 46).”
“because of their slavery” “The double use of the expression ‘because of their slavery’ reinforces this, with the intention that the reader must not miss the severity of Israel’s miserable situation (Stuart 102).”  Moses “says, ‘by reason of the bondage;’ because it is the attribute of God to succor the oppressed, to deliver the captives, and to raise up them that are brought low; and this office He constantly performs (Calvin 58).”
“slavery” This refers to “hard slave labor (Keil 435).”
“Their cry for rescue from slavery came up to God.” “These assorted cries, moans, sighs and protests were of course directed to God, as Dt 26:7 expressly says, and as God’s hearing of the crying and as His experiencing of their suffering shows (Durham 26).”  “However little they may have known about the true God at this stage in their emerging corporate theological education, they were during this time earnestly praying to Him for help (Stuart 103).”  “The groans of the oppressed cry loud in the ears of the righteous God to whom vengeance belongs (Henry 133).”  “Misery finally found a voice, and so the pain of Israel’s bodily senses preceded her recognition of the poverty of her spiritual condition.  Thus God prepared the audience and people who would be delivered while he prepared the deliverer himself.  No longer did Egypt symbolize delightful foods, wealth, and fatness; instead, it now meant slave-masters, forced labor, and bondage.  So Israel cried out to God (Kaiser 313).”  The actions of the Israelites “prove that men may be motivated by a very different spirit from Pharaoh’s (Jacob 47).”

“cry for rescue” “Their ‘cry for help’ … marks the change (Motyer 43).”  “Their ‘cry for help,’ using a word from a different root from ‘cried out’) is born out of the pain and misery of their desperate situation, but it is not turned inwards, to see if they can themselves alleviate their situation, nor is it turned to Pharaoh and the bureaucracy of Egypt (Mackay 62).”  “Now that they were calling on Him, it was time [for God] to intervene on their behalf (Mackay 62).”
“cry” “F.B. Meyer has suggested that tears have a voice, and God interprets it (Dunnam 53).”
“Ex 2:24-25 is a hinge in the narrative (Hannah 111).”  “The name of God is here emphatically prefixed to 4 different expressions of a kind intention toward the Israelites (Henry 133).”  “D. Winton Thomas rendered the verbs שמע ‘hear’ - ראה ‘see’ - ידע ‘know’ in this context so: ‘hear-favorably’ – ‘look with kindness’ – ‘cared for, kept in mind (Durham 26).”  Baumgarten writes; “This seeing and noticing had regard to the innermost nature of Israel, namely, as the chosen seed of Abraham (Keil 436).”
24. And God heard their groaning and God remembered His covenant with Abraham, with Isaac, and with Jacob.

“God, faithful both to His nature and to His past promises, heard them (Stuart 103).”  “God was motivated to help by His memory of the patriarchs and sympathy for the suffering of their descendants; this was not merited by the children nor was it their right (Jacob 46).”  “We should not forget that Israel, while in Egypt, also served the gods of Egypt (Js 24:14; Ek 20:5-10; 23:2-3,8,19,21,27; Dt 26:7; Gispen 48).”  “V.24ff. give intimation of a decisive change in the course of events (Gordon 157).”  “Suppression, slavery, and death were dominant themes in 1:1-2:23.  Now deliverance and triumph will be major emphases.  God in His sovereign power was ready to act in accord with His promises to deliver and preserve His people (Hannah 111).”  “God’s remembering of Israel when they ‘cried out’ is linked to the theme of covenant faithfulness (2:23-25).  God’s actions on behalf of Israel, in Ex and elsewhere, are repeatedly motivated by God’s covenant faithfulness to earlier promises.  This theme is especially prominent in Dt (Dt 4:31; 6:10; 7:8; 10:11; 26:3).  This faithfulness of God is the basis of hope.  Lament or crying out often serves the purpose of calling for God’s actions, especially in the Psalms (Ps 3; 74; Janzen 52).”  “Nearing the conclusion of over 400 years of subjugation, humiliation and frustration, the Lord now begins to initiate the plan of redemption and freedom for His covenant people (Davis 66).”  “That ‘God remembered His covenant,’ … is the explanation of the cause why He heard their groaning, viz., that He might ratify His gratuitous promise made to Abraham and His descendants (Calvin 58).”  In saving the Israelites, “God displays His faithfulness to His earlier promise.  The Israelites’ deliverance is certain, for what is at stake is nothing less than God’s character (Enns 84).”  “Deism is not an option for the people of God.  He is close to His people, running the universe for their good and for His glory (Currid 78).”  “How comforting to know that God does not forget His people, or the promises He has made to them (Currid 77).”  “Those who know the biblical story may gain new hope by the knowledge that God, even today, remembers His people and His covenant promises (Janzen 54).”


“There is another truth here about prayer.  Prayer reflects our needs, but it also promotes the purposes of God.  This is a great mystery because, as the Bible teaches, God’s purposes are fixed and indeed inflexible.  He, as we say, knows the end from the beginning – and, we might add, all points in between.  Where is there room, then, for our prayer s to operate and ‘make a difference?’  Nowhere is this problem highlighted more than in Ex 2:24, where the point at issue is God’s faithfulness to His covenant, for His covenant is His solemn pledge to be God perpetually to His people (e.g. Gn 17:1-7).  Surely, He can be left, without our help, to attend to this on His own.  Surely, in this matter of His central providential care and saving plans for His people He needs no prompting.  Yet the Bible says that we must pray.  Jesus commands us to pray, not only about things that might seem to be within our province, but also about matters fixed within the purposes of God (e.g. Mt 24:20).  We are to pray for no other reason than that God hears and answers prayer.  Here in Ex, in that delightfully human way that the Bible speak to us about God, we have a perfect example of this truth.  It says in v.24 that ‘God heard their groaning’ and ‘remembered His covenant.’  This is the way in which He is represented to us but, of course, we know that it is impossible for God to forget: He never forgets His people nor the word that He has pledged, His covenant (Dt 4:31; Isa 49:15).  Yet here He is represented as though He woke up one morning, the phone rang, and when He lifted the receiver He heard the voice of His people in Egypt saying, ‘We’re in such a pickle,’ and the Lord said to Himself, ‘By George, I’d quite forgotten about them.’  Of course it did not happen like that, but God is represented as though His elbow needed jogging and our prayer did the trick.  Thus we learn what a marvelous and potent thing His people’s prayer is.  The prayers of the people of God have such a key role to play that the Bible can make it clear only by speaking of it in terms we can understand.  It, therefore, depicts the unforgetting God as though He were capable of forgetting and depicts our prayers as having the marvelous effect of causing Him to remember.  Our prayers are so effective and so delightful in His ears, that God condescends to accommodate His eternal, sovereign, providential working to what we can understand, as though to say, ‘Oh, thank you for reminding me.’  Effective and potent though prayer is, events are still held within the framework of God’s timetable.  This is why it says that ‘He remembered His covenant with Abraham, with Isaac and with Jacob.’  The example of the long-dead patriarchs is a call to patience and to waiting.  God works to His own time-scale, and He expects His people to wait for Him and to wait with Him.  We who know the end of the Exodus story could well ask why it was 40 years before Moses came back.  To this perfectly natural and understandable question no answer is given (Ac 1:6-7).  The Lord expects His believing people to wait for Him with patience (Motyer 45-46).”

“God heard their groaning” “The behind the scenes God of chs.1-1 is not absent (Enns 84).”  God “hears our cries for help and our groans for deliverance, just as He heard them in the days of Moses (Ryken 75).”

“God” “In ch.2, which described the youth of Moses, the word ‘God’ does not appear.  It has been used frequently here but only in the form of e-lo-him, not y-h-v-h.  The following chapters made the reason for this clear, as they deal only with y-h-v-h, His salvation and His deeds.  E-lo-him is repeated with each verb, although one mention would have sufficed (Jacob 46).”  “In our case the fourfold e-lo-him prepares the way for the revelation of y-h-v-h in the thorn bush (Jacob 46).”  “It was a further principle of the Exodus-narrative and the story of antecedent events to avoid the name y-h-v-h until the work of redemption had been set in motion by HIM (Jacob 47).”
“their groaning” “This was probably not an articulated petition, but something like the ‘groanings which cannot be uttered’ that Paul talked about (Ro 8:26).  It was misery, the deeper voice of humankind, blended with the anguish and pain wrong from these people by their oppression.  There are times when we cannot speak.  Our pain and grief cannot be expressed in words (Dunnam 53).”
“God remembered His covenant with Abraham, with Isaac, and with Jacob” “The covenant is God’s love relationship with His people – His eternal promise that He will be their God and they will be His people (Ryken 76).”  “Repeatedly God insisted to the patriarchs that they would ‘fill the earth’ and receive Canaan as an inheritance (Bruckner 36).”  “The covenant in question is usually referred to as the Abrahamic covenant’ because it was made initially to Abraham and then simply renewed, without change in essentials, to both Isaac and Jacob.  Here the statement ‘remembered His covenant with Abraham, with Isaac and with Jacob’ is worded in such a way as to emphasize that renewal to each subsequent generation, [so] likewise the wordings, though slightly varied, in Lv 26:42 and 2Kg 13:23.  In fact, after Gn the Abrahamic covenant is never again referred to by simply including the name of Abraham but always in some manner that brings in as well the other patriarchs (1Ch 16:16; Ps 105:9; Ac 3:25; 7:8) so as to remind the reader that it is an ongoing covenant fully applicable to the generations that followed Abraham (Stuart 103).”  “The God who made His covenant with the patriarchs is the very same God who led His people out of Egypt (Ryken 76).”  “Thus the emphasis is on ongoing covenant: God’s promises never stopped being valid, however seldom most Israelites may have called upon Him to honor His promises in the past.  The average Israelite likely knew at least something about the Abrahamic covenant, and it may be useful for the modern reader to realize that the term zākar, ‘remember,’ is idiomatic for covenant application rather than recollection (Gn 9:15; Ex 6:5; Lv 26:42-45; 1Ch 16:15; Ps 105:8; 106:45; 111:5; Jr 14:21; Ek 16:60; Lk 1:72).  In other words, to say ‘God remembered His covenant’ is to say ‘God decided to honor the terms of His covenant at this time.’  “What were those terms?  They were, from Gn 12:2-3, the general promises of greatness (already largely achieved) and blessing – including protection (now needing to be addressed) and from Gn 15:13-16, the specific promises of punishment of the nation that oppressed Israel in slavery and deliverance with great possessions (esp. Gn 15:14; Stuart 103-104).”  “God had chosen the children of Israel, and He had determined to make of them a great nation and a peculiar people, to whom He could communicate the law and the testimony (Spurgeon #2631).”  “What God now remembers is His covenant with the patriarchs, and the solemn commitments He had given to them regarding their offspring, the possession of the land of promise, and particularly the limited nature of the oppression that they would undergo (Mackay 62).”  “The idea that God ‘remembered’ His covenant with the patriarchs is not a matter of mere recall.  The Hebrew term bears the additional idea of a person’s acting upon the remembrance.  Thus, the point here is that God not only remembers His covenant promises to the patriarchs, but He is now about to act to fulfill those promises (Currid 76).”  “We will be reminded again and again that God’s acts of salvation in Ex are to be seen in continuity with God’s acts reported in Gn (Janzen 50).”  God “had, of course, never forgotten [His covenant with the patriarchs], but He took occasion to reflect and to act upon it (Kretzmann 115).”  “These verses function with 1:1-7 to frame the opening section with the reminder that the offspring of Abraham, Isaac and Jacob will not be defined by their years of slavery, but by their covenant relationship with the God who has heard their cries – and saw and knew their affliction – and remembered His promises (Harris 147).”  “God had to honor His promise.  The Exodus had to take place to make the promise of the covenant a reality (Gn 15:14; 46:4; Ex 6:5; Gispen 48).”  God was “moved by His own word that He had promised to the patriarchs (Gn 17:7,19; 35:11-12; Kaiser 313).”  “The reference to the divine covenant with Abraham, Isaac and Jacob is especially important.  At the heart of this covenant is the promise that the patriarchs’ descendants will possess the land of Canaan (Gn 17:8; 26:3; 28:13’ 48:4; Alexander 97).”  “This covenant promise has been implicit throughout these first two introductory and transitional chapters of the Book of Exodus, and here, at the most appropriate possible point, it is mentioned outright, with each of the patriarchal fathers pointedly named.  Just as these 2 chapters are begun with the names of the descendants of the fathers, in and through which the first part of the covenant-promise has been fulfilled, so they are closed with the name of the fathers themselves, a reminder that God remembers the whole of his promise.  Thus is the fulfillment of the second part of the promise anticipated by a reference to the fathers to whom it was made (Durham 26).”  Moses “expressly mentions the three patriarchs, because God lodged His covenant with them, that it might continue firm for perpetual generations.  And, indeed, since God is inclined towards us to help us of His own free mercy, so He offers Himself, and invites us voluntarily (Calvin 58).”  “Even before the vision of the burning bush, the narrator sets the deliverance from Egypt squarely in the context of the patriarchal promise.  To Israel of old, the whole course of the history of salvation could be summed up as being ‘promise and fulfillment:’ God promises, God remembers, God acts in salvation (Cole 62).”  “The action of God throughout the OT is focused in His faithfulness to the covenant relationship.  This is the primary element that defines Yahweh’s nature.  So, when we look at various personalities the big issue is not whether they pleased or displeased God, but that God was faithful despite their unfaithfulness.  A dramatic example is King David (Dunnam 53).”  “God considered this, and not any merit of theirs, in what He did for them (Lv 26:42; Henry 133).”  “Though they could not be deemed righteous for their own sake, the Israelites were beloved for their forefathers’ sake (Dunnam 54).”  “From beginning to end, our salvation depends on God remembering His covenant (Ryken 76).”

“God remembered His covenant with Abraham” “Just as God had ‘remembered’ Noah in the ark and rescued him (Gn 8:1), so now God turns to bring His people up out of bondage and into the land He had promised to their forefathers.  The point of the narrative is to show that the basis of God’s dealings with Israel was and is His covenant promises to Abraham (Sailhamer 244).”  God’s covenant is the promise He “gave to Abraham that all nations would be blessed through Him (Gn 15; 17:1-8).  Amazingly, one of the things God promised when He made this covenant is that He would deliver Abraham’s descendants from the house of bondage (Gn 15:13-14; Ryken 76).”  “Abraham had received an even more specific promise: ‘Know for certain that your descendants will be strangers in a country not their own, and they will be enslaved and ill-treated 400 years.  But I will punish the nation they serve as slaves, and afterwards they will come out with great possession (Gn 15:13-14).’  The time had now come for the deliverance of Abraham’s descendants from bondage and oppression in Egypt (Alexander 97).”  “The exodus event is the fulfillment of that covenant promise of salvation that God had given to Abraham so many centuries before (Currid 77).”

“God remembered His covenant with … Jacob” “Jacob and his family had gone down into Egypt and for a long time they and their descendants were very happy there.  The land of Goshen was very fruitful, and the Israelites were greatly favored by the Egyptian king.  The mass of them, therefore, had little thought of ever leaving that country; they resolved that they would settle there permanently.  In fact, thought God would not have it so, they became Egyptians as far as they could.  They were a part of the Egyptian nation, they began to forget their separate origin; and, in all probability, if they had been left to themselves, they would have been melted and absorbed into the Egyptian race, and lost their identity as God’s special people.  They were content to be in Egypt, and they were quite willing to be Egyptianized.  To a large degree, they began to adopt the superstitions, and idolatries, and iniquities of Egypt; and these things clung to them, in after years, to such a terrible extent that we can easily imagine that their heart must have turned aside very much towards the sins of Egypt.  Yet, all the while, God was resolved to bring them out of that evil connection.  They must be separated people; they could not be Egyptians, nor yet live permanently like Egyptians, for Jehovah had chosen them for Himself, and He meant to make an abiding difference between Israel and Egypt (Spurgeon #2631)
“God remembered” “‘Remembering’ is more than a matter of calling to mind, as if God could forget something.  It rather indicates bringing something to mind in such a way that it is a prelude to action (Mackay 62).”  “In covenantal language the term ‘remember’ (zākar) should not be misunderstood to suggest that God was somehow unaware or unconcerned previously (Stuart 103).”  “The idiom never implies that anything was in fact forgotten or pushed to the back of God’s mind (Stuart 103n).”  “The Bible consistently portrays [God] as intervening at various times for various purposes, though rarely as soon as humans, self-centeredly, would like (Stuart 103).”  “God had not forgotten His people; neither had He forgotten Moses, who would be their deliverer.  The silence of God does not mean that God is unconcerned or inactive (Dunnam 52-53).”  “Even in silence, God is at work on behalf of His people, and Moses would soon learn that when he was confronted by God in the burning bush (Dunnam 53).”

“remembered” “To remember means much more here and elsewhere in the OT than a response to a casual reminder to overcome forgetfulness.  It is an expression of loyalty and constancy here, as well as a recalling for the purpose of taking action (Janzen 49).”
“His covenant with Abraham, with Isaac, and with Jacob” “The promise of this covenant is expressed in Gn 12:7; 13:15,17; 15:7,18; 17:7-8,19; 22:15-18; 24:7; 26:3-4; 28:13-15; 35:9-13; Ex 32:13; Dt 34:4, etc.  It is also found in Ps 105:11; ‘To you I will give the land of Canaan as the portion you will inherit (cf. Ac 7:5)’ (Gispen 48).”

“covenant” “The word bĕrît (‘covenant’) occurs 25 times in Gn; this is its first occurrence in Ex (Stuart 103).”
25. God saw the people of Israel – and God knew.
“See the added dimension this gives to God’s relationship with us.  He sees; there’s nothing which concerns us that is hidden from Him.  That’s one thing – but to know that He cannot see without having pity, without feeling and entering into our experience is so heartening (Dunnam 54).”  “God, like Moses, cares for the oppressed.  Although there have been brief allusions to God’s concern for His people, only now does the narrative reveal in detail His awareness of the Israelites’ suffering: God hears, remembers, sees and knows (Alexander 96-97).”  God “looked into the case and was constrained to interfere in behalf of His people (Kretzmann 115).”  God “truly knows and has an intimacy with what His people endure, whether it be trials, sufferings or temptations (Currid 77).”  “The God of the covenant, the God who sees, hears, and remembers, is the God who knows our situation in all its desperate need (Ryken 77).”  He already knows all about our situation because He sees everything that happens (Ryken 77).”  “God always sees and knows us in our spiritual reality and position within His purpose of grace and redemption (Motyer 44n).”  God responds to our cries “not always in the way that we hope or even in the way that we expect, but always in a way that brings Him glory (Ryken 77).”

“The best reading of the original, ‘God looked on them and made Himself known to them,’ sets the scene for what follows.  God was initiating the process of deliverance, and the circumstances of both Moses and Israel were about to change.  Implicitly, the theological issue here is not whether or how people suffer; the issue is: does suffering go unnoticed?  If it does not – and indeed the one doing the noticing is the true, omnipotent, and loving covenant God – His people can properly surmise that their suffering may well be part of a plan, that it is a suffering with a distinct beginning and end, a hardship understood by and watched over by a sovereign who will not let it continue without good purpose and result (Stuart 104).”  “At this point in the narrative, we see that the fullness of time for God’s intervention in history had come.  Although God was working through people and events up to this point, this work was behind the scenes through the channels and tributaries of creation: … The stage was set for a new word from God (Bruckner 37).”

“God saw the people of Israel” “‘God looked’ is what Hagar said when God provided for her and Ishmael in the wilderness (Gn 16:13) and she gave God the name ‘Roi’ or ‘the one who sees me’.  The implication is that God was moving toward them to provide (Brucken 36-37).”  F.B. Meyer writes: “Every blow of the hand that buffets you, every cut of the scourge, every scorching hour under the noon-tide sun, every lonely hour when lovers and friends stand aloof, every step into the valley of the shadow, every moment of sleep beneath the juniper tree, is watched by the eyes that never slumber nor sleep’ (Dunnam 54).”
“God saw” The NIV is “God looked” which Kaiser equivalates to “considered” (313).”  “The Hebrew verb for ‘looked upon’ in this verse is rā’âh.  In many instances in Scripture, it has the deeper sense of ‘knowing.’  This word may mean to see in such a way as to know (Dt 33:9); and it may be synonymous with experiencing something (Jr 5:12; 14:13; Ps 89:48; Dunnam 55).”
“God knew” “This divine knowledge stands opposite the statement in 1:8 that the pharaoh ‘did not know … Joseph’ (Bruckner 37).”  The NIV reads “was concerned.”  “וידע (wayyēda‛) … stand without an object (Gn 18:21) and means to take note of with a view to caring (Kaiser 314n).”  “As the LXX (έγνώσθη αύτοις) attests, the reading should be אליהם ויורע (‘became known/revealed Himself to them’ reading the niphal ירע and the preposition אל with 3mpl suffix), the MT representing a simple scribal corruption in which the unpointed niphal was misread as the qal and ‘to them’ was then misread as the similar ‘God’ (Stuart 104n).”   NIV translation “hardly does God justice (Ryken 77).”  “God’s knowing “is not just a matter of availability of facts.  The facts of their situation had never escaped Him (Mackay 62).”  “The LXX reads: ‘and God was known to them’ or ‘revealed Himself to them.’  Thus, God knew them in the sense of being concerned about them, a concern He showed by acting on their behalf (3:1; Gispen 48).”  “”When Ps 61 says, lit., ‘God knows the way of the righteous,’ it means He registers how they are and them maintains an intimate and knowledgeable relationship with them as they go through life.  His knowledge of how we are placed, how we fell, what it is like to be us, is not a remote or merely objective acquaintance with the facts.  It involves a ‘coming down,’ a knowing companionship – indeed a transforming intention (Motyer 43-44).”  “The point of this verse is to emphasize that God is not distant from His people, but He knows their labor, sighs and groaning.  He was intimate with Israel’s situation of oppression (Currid 77).”  

“knew” “The verb ‘to know’ in Hebrew bears a greater sense than a simple intellectual knowledge or understanding.  It frequently means to have an intimate relationship with someone or something.  For example, when the Bible speaks of human intercourse that results in birth it often uses that verb (Gn 4:1; Currid 77).”  “The Hebrew verb used here, yāda‛, is a word for intimacy.  It means to know experientially.  It always has the personal experiential dimension in regard to the way in which God knows the condition of His people (Dunnam 54).”  “God’s personal relationship with the righteous is characterized as one of knowing (Ps 1:6; Jr 24:7; Currid 77).”
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