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Exodus 30

11. The Lord said to Moses,
“The Lord was still speaking to Moses on the mountain (24:18; 25:1; Ellison 283).”  “While these may be thought of as so many supplementary regulations, there was to be no doubt that they were divinely constituted (Mackay 505).”  “There are 7 occurrences of the phrase, ‘Then the Lord said to Moses,’ which correspond to the 7 days of creation (Enns 538).”
12. “When you take the census of the people of Israel, then each shall give a ransom for his life to the Lord when you number them, that there be no plague among them when you number them.
“Already at birth God’s claim on the first-born males of Israel had to be met by the payment of a ransom (13:13; Gordon 181).”  “The first-born son belonged to God and had to be redeemed by a sacrifice.  Likewise all firstborn belonged to God, and He accepted the tribe of Levi in lieu of all the firstborn (4:22; Nb 3:12; Kaiser 473).”  “We find here the assumption that a census will be taken from time, and some provision needs to be taken in order to avoid calamity.  It may be that the ransom is a reminder to Israel not to rely on its own strength (Enns 538).”  “Each adult male (Nb 1:2) had to pay a ransom in order to preserve his life (Gordon 181).”  “This tax was considered ‘a ransom’ because its payment guaranteed protection from plagues.  This helped motivate each male to pay (Hannah 154).”  “Hereby they acknowledged that they received their lives from God, that they had forfeited their lives to Him, and that they depended upon His power and patience for the continuance of them.  Thus they did homage to the God of their lives, and depreciated the plagues which their sins had deserved (Henry 206).”  This “ransom” was “a sum of money by which they were to redeem themselves from the personal service which they really owed to the Lord in the house of worship (Kretzmann 168).”  “The refusal or the neglect to pay this assessment would make a person liable to the punishment of God (Kretzmann 168).”
“In the ancient world, as far as we know, a census was taken for one of only two purposes: to prepare for war or to impose some sort of taxation.  In ancient Israel there was technically only one purpose: to prepare for war.  Because the Israelites had no right to go to war except for the taking and holding of the promised land by holy war as called explicitly by Yahweh through a prophet and because they had no right to impose taxes beyond the contribution system revealed in the law by God Himself, the taking of a census would constitute in most cases an act of direct covenant disobedience (Stuart 636).”  “In light of the severity and risk of census taking, Israelites were instructed by this passage to regard their lives as in danger and to pay a ransom for themselves whenever they entered into a census (Stuart 636).”  “The fact that the ransom is explained as averting a plague warns Israel against allowing a census to replace their dependence upon the Lord.  Pride in numbers appears to be the reason for the adverse judgment on David’s census (2Sm 24:1-7; 1Ch 21:1-17; Harris 195).”  “It is perhaps better to think here of the Lord’s jealousy in connection with the fact that this census could lead to pride (Gispen 283).”  “There is also a darker image here based on the threat of a plague and divine displeasure if they do not all submit to this census.  Comparison with other such countings (Nb 1; 2Sm 24) suggest that there is a real fear of taking a census because of its use for drafting men into the military and in the levying of taxes.  However, in this case, at least, the ‘passing over’ of men as they paid their fee and were counted seemed to signify their acceptance of their responsibility to provide support for the construction and maintenance of the tabernacle (Walton 133).”  The census’ “potentially harmful effects are then counteracted by the provision that each man counted shall ‘make atonement’ for his forfeited life by giving ‘half a shekel as an offering to the LORD’ (v.13; Janzen 365).”  “Typical of the divine mercy, … the danger foreseen was met by a provision of a ransom price (Motyer 282).”  “The glorious truth is that the same God whom the census offends is the God who reveals the protective covering against His own wrath (Motyer 282).”  “The taking of a census exposed participants to a ‘plague’ (negep, ‘a striking, blow’) but the ‘ransom’ or ‘atonement price’ covered them.  The links are clear: on the one hand, divine displeasure or wrath issuing in a ‘blow’ and, on the other, the price which covered (Motyer 282n).”  “This was in essence a spiritual, not a social or national matter (Motyer 283).”  “The only proper way to count the Israelites was for the glory of God alone (Ryken 935).”  
Nb 31, which deals with the campaign against Midian, can advance our understanding of the concept and laws of the half-shekel.  There the sum of the booty was taken (na-sa rosh); it was then divided among the fighters and the entire people (Nb 31:27,29,30,42ffl, 47).  The holy portion removed from its was also designated as t’ru-mat y-h-v-h (vv.28,41), as one part in 500 of each warrior’s portion went to the priests, while one part in 50 from the people’s portion went to the Levites, ‘the guardians of the mish-kan y-h-v-h (vv.30-47).  After this had been done, the commanders of thousands and hundreds, representing the troops appeared before Moses and declared: ‘Your servants have “taken the sum of the fighting men” under our command, and “none of them are missing” (nif-qad = was missing in the reckoning): for this we bring as qar-ban y-h-v-h all gold items “as ransom for our lives.”  Moses and Eleazar the priest brought the “gold of the heave offering” into the o-hel mo-ed zi-ka-ron liv-nei yis-ra-el lif-nei y-h-v-h = Ex 30:16 (Jacob 835).”  “If we view the warrior critically, we see him as a murderer or at least a slyer if he has shed blood.  For this reason his own blood is forfeit.  If he survives, he must provide ko-fer, for before God every human life possesses value and must be atoned for.  The half-shekel bif-qod o-tam, during the census represented the presumptive ransom, so that they could not be faulted for murder, lust, or greed for booty (Jacob 835).”  “Hertz points out that the word for ‘ransom’ is used 3 times in the Law, referring in all three cases to money paid by someone who was guilty of taking a human life under circumstances that made it less than murder (e.g. 21:30).  The soldier, ready to go into battle, was in the eyes of heaven a potential taker of human life, albeit not a premeditated murderer (Gispen 283).”  “The census lists of Nb 1 makes clear that they were concerned with those able to fight, and this is repeated in Nb 26:2.  War, even a holy war, was bound to cause death, and so those numbered paid a ransom (kopher), a word used for the penalty paid by the one guilty of manslaughter (not murder).  The plague mentioned in v.12 probably means defeat in battle (Ellison 164).”
“Taking a census was practical measure utilized by governments in the ancient Near East as early as the Ebla tablets of around 2500 B.C.  The benefits derived from this practice were not necessarily appreciated by the people since the led to increased tax levies as well as military or forced labor service.  Viewed in this light, it is not surprising that popular notions existed that the census was a source of bad luck or the basis of divine displeasure.  Mari text (18th c. B.C.) from Mesopotamia describe men fleeing to the mountains to avoid being counted.  In 2Sm 24 God punishes David and Israel with a plague after a census is taken.  The explanation for such a calamity could be that the census was motive by human pride (Walton 133).”  “Ramm suggests that exact knowledge of the number of His people was the Lord’s prerogative and that it was dangerous for humans to trespass on this (Motyer 282n).”  “Whenever the Israelites took a census, they were in serious danger of forgetting this.  After all, they were the ones doing the counting.  Thus they would be tempted o think that their great numbers were a credit to them rather than to God.  Although it was not a sin to take a census, it was a sin to rob God of His glory (Ryken 935).”  “The mustering of Israel’s power, implicit in a census, was felt to provoke Yahweh’s jealousy, for He was Israel’s strength (Rylaarsdam 1055).”  “In this passage, probably based on Nb 1:1-3, the tax is designated as a ransom to protect men from the wrath of God when a census is taken (Nb 26:1-3; Rylaarsdam 1055).”  “At this time of war and potential loss of life, the LORD reminded the people that they owed their lives to Him, and that by their sin they were constantly liable to experience His judgment.  Only by payment of the appropriate ransom to their covenant overlord could such judgment be averted.  If payment was not made and a census conducted without due acknowledgement of the Lord’s rights, then they would be afflicted by an outbreak of plague (Mackay 505-506).”  “Since a plague was, by definition, a judgment on the corporate rather than the individual, it would be imposed by reason of a general failure to have a ransom system in place rather than any isolated instances of individual’s not coming up with the ransom money or failing to provide the full amount or the like (Stuart 636).”  “Taking a census was a risky business; doing it properly was a matter of life and death (Ryken 935).”  “Individuals face the same temptation.  We base our self-worth on our grade point average, our scoring statistics, our sales performance, or the size of our portfolio.  If there is anything we can count, we keep checking it to see how we’re doing.  When we’re doing well, we use the numbers to boost our sense of importance.  On the other hand, when the totals don’t add up, we make excuses or get angry and discouraged.  But either way we’re always keeping score.  We should never keep this kind of score at all (Ryken 936).”  People “suspect that most organizations exist chiefly for the benefit of the organization (Park 1055).”  The truth is that everything we are and everything we have belongs to God “To make sure that the Israelites remembered this – especially when they were taking a census and might be tempted to forget – God required a ransom from every man in Israel.  By paying a half shekel, they were acknowledging that they did not belong to themselves but to God (Ryken 936).”  “It is clear, however, that those who were numbered under the proper circumstances would be under divine protection (Kaiser 473).”  “If the divinely designated payment was made, the threat of punishment was removed: the appropriate ransom had been paid and effected deliverance (Mackay 506).”  “Observe that this redemption, without which no man might rightly be numbered among the children of Israel lest a plague should break out among them, must be personal and individual.  There was not a lump sum to be paid for the nation, or 12 amounts for the 12 tribes; but each man must bring his own half-shekel for himself.  So there is not redemption that will be of any use to any of you unless it is personally accepted and brought before God by faith (Spurgeon #1581).”  “We need not so much a general as a personal redemption, a redemption which actually redeems, and redeems us as individuals (Spurgeon #1581).”
“We must review the true-to-life psychological insights from which these primitive notions were derived.  Possessions and loved ones were rarely counted simply to establish their quantity or for some conceit, but to guard against immediate danger.  If the threat has passed, then counting may reveal the extent of losses.  Any hesitation about earlier enumerations was an attempt to quiet the sense of impending loss and akin to hiding one’s head in the sand.  This may then be readily translated into a general fear of counting, as if that act might produce loss (Jacob 834).”
“At the very heart of the concept of a census is the fact that it is a dangerous, but necessary, affair.  The peril inherent in the act of taking a census is described in 2Sm 24, in which David takes a census of the people of Israel.  Even Joab, a man who did not normally have tender sensibilities, was greatly troubled by the taking of a census (2Sm 24:3).  And David himself later acknowledged that it was a sin (2Sm 24:10).  Because of it, God sent a plague on Israel, in which many people died.  On the other hand, a census may be used for very practical purposes.  In the present section, it is to be employed to raise money for the building and operation of the tabernacle.  So a census may be for a good purpose and lead to good results.  But Israel must beware and see that they conduct it in the right manner (Currid 245).”  “Taking a census without paying a ransom would bring a deadly plague on the people of God (Ryken 935).”
“When you take the census of the people of Israel, then each shall give a ransom for his life to the Lord when you number them”  “The context here may possibly be a mustering of the army.  That was a time when it was especially necessary to see what was being done not merely in human political terms, but with due acknowledgement of Israel’s special constitution and the rights of the Lord in the matter (Mackay 505).”  “Their lives, purchased out of slavery, belonged to God.  They were to recognize this reality each time a census was taken (Bruckner 270).”  “The money is a reminder to the Israelites that atonement has been made for their lives (Enns 538).”  “There can … be no sort of communion between God and us except through … atonement (Spurgeon #1581).”  “The truth was thus taught that God’s people are a redeemed people: they are elsewhere called ‘the redeemed of the Lord.’  If men reject the redemption which He ordains, then they are not His people; for of all His chosen it may be said – ‘The Lord hath redeemed Jacob, and ransomed him from the hand of him that was stronger than he.’  Whenever we attempt to number up the people of God it is absolutely needful that we count only those who at least profess to have brought the redemption price in their hands (Spurgeon #1581).”  “It was already a principle in Israel that every first-born son belonged to God, and must be redeemed by a sacrifice (13:13).  It was also accepted that all Israel collectively was God’s first-born (4:22) and thus belonged to God, although God had accepted the tribe of Levi in lieu of all the first-born (Nb 3:12).  This passage is an extension of the same principle of redemption (Cole 206).”  This command “intended a gift from each individual as he appeared for the census (Jacob 834).”  “The atonement money, which every Israelite had to pay at the numbering of the people, has the first place among the supplementary instructions concerning the erection and furnishing of the sanctuary, and serves to complete the demand for freewill-offerings for the sanctuary (Keil 210).”  “The giving of this ransom-money was connected with the ‘numbering’ of Israel: observe that a reference to this fact is made no less than 5 times in vv.12-14 (Pink 289).”  
“When you take the census of the people of Israel” “The census is apparently viewed as inevitable (Janzen 365).”  “Moses had not been asked to take a census here, but this task had been presumed (Jacob 833).”  “Vv. 11-12 discuss the eventuality of taking a census of the people, although they do not command it explicitly (Janzen 365).”  “The opening words of this set of laws assume there will be occasions when the Israelites are properly to take a census but at the same time sternly inform them that they must never get used to the idea as if it could be cone at whim or in any way as a matter of their own discretion (Stuart 636).”  “The tabernacle was set up on the first day of the first month (40:2), so we may presume that this census, which was a religious census preceded it. The census in Nb 1:2 was commanded on the first day of the second month, and was a military census.  But since the two happened so closely together and took into account the same males (Nb 1:3), it is not surprising that the result was the same (Motyer 282n).”
“The OT does not seem to explain anywhere why taking a census was such a dangerous matter, but the fact was apparently well known (Motyer 282).”  “Census taking was fraught with danger in ancient Israel (2Sm 24).  There are various suggestions as to why this should be so: a census could give rise to feelings of self-satisfaction and pride, or could bring the sins of individual Israelites before God’s notice; taking a census implied a lack of faith in God; it represented an attempt to acquire comprehensive knowledge such as was only for God to posses.  In the present context it seems clear that the primary purpose of the census was the assertion of God’s right among His people, and this fundamental aspect could too easily be overlooked (Gordon 180-181).”  “Some think [this census] refers only to the first numbering of them, when the tabernacle was set up; and that this tax was to make up what was wanting in the voluntary contributions for the finishing of the work, or for the beginning the service in the tabernacle.  Others think it was afterward repeated upon any emergency, and always when the people were numbered; and that David offended in not demanding it when he numbered the people (Henry 206).”  “Perhaps such censuses were taken on various occasions (and at stated intervals) to enter the Israelites into an official roll for public duties in the Lord’s service (Nb 1:2; 26:2; Youngblood 121).”  “Quite possibly a periodic counting given the continuing needs of the Tabernacle, may be in view (Durham 402).”  “Nb 1 records how the command to take the census was implemented (Gordon 181).”
“When you take the census of the people” This would be “to review, or number an army or a nation, for the purpose of enrolling for military service (Keil 210).”  “Censuses occur primarily in the Bible ‘to furnish dependable records of the available military manpower (Currid 246).”
“When you take” This assumes that the census must be taken, “but referring to a later time (Jacob 834).”
“each shall give a ransom for his life to the Lord when you number them, that there be no plague among them when you number them” “Our lives should ever evidence the fact that we are not our own.  If they do not, we shall suffer from a ‘plague’ – Divine righteousness will chasten us (Pink 293).”
“each shall give a ransom for his life to the Lord” “The ransom/redemption laws found already in Ex … [relate] to the concept of atonement.  In 13:13, for example, we read: ‘Redeem with a lamb every firstborn donkey, but if you do not redeem it, break its neck.  Redeem every firstborn among your sons.’  What was the point of this sort of law?  It was that something that rightfully belongs to God (e.g., firstborn animal, firstborn son) may be given back to its own (e.g., one’s life) rather than taken by God as long as His rightful claim to it is recognized by the payment of the appropriate ransom/redemption/atonement fee in substitution for the thing itself (Stuart 637).”  “Of special relevance are 13:15, ‘When Pharaoh stubbornly refused to let us go, the LORD killed every firstborn in Egypt, both man and animal.  This is why I sacrifice to the LORD the first male offspring of every womb and redeem each of my firstborn songs;’ 21:30, ‘Whoever, if payment is demanded of him, he may redeem his life by paying whatever is demanded;’ 34:20, ‘Redeem the firstborn donkey with a lamb, but if you do not redeem it, break its neck.  Redeem all your first born sons’ (Stuart 637).”  “Each person was made responsible for paying His own ransom (Motyer 282).”  These verses “present to us that which it is by no means easy to understand at first glance, and up to the point where God grants light upon them the more they are studied the more will the force of their difficulties be felt.  That which is central in our present portion is Jehovah commanding His people to give ‘every man a ransom’ (Pink 289).”  “But this seems so utterly foreign to the general tone and tenor of Scripture that many have been sorely puzzled by it.  How is our present passage to be harmonized with the words of Isa 55:1, ‘without money and without price?’ (Pink 289).”  “Israel was already a ‘redeemed’ people.  Had they not sun at the Red Sea, ‘Thou in Thy mercy hast led forth the people which Thou hast redeemed (15:13)!’  Why, then, was a ransom price necessary now (Pink 289)?”  “The payment was meant to excite the sense of sin.  This should be present in all approach to God, in all service (Maclaren 169).”  “The sense of sin must embrace not outward acts only, but inner spirit also (Maclaren 169).”  The payment was also meant “to suggest the possibility of expiation.  It was ‘ransom,’ i.e. ‘covering,’ something paid that guilt might be taken away and sin regarded as non-existent (Maclaren 169).”  “In this case the substitute was money by taking a census (Kaiser 473).”  “This is, of course, obviously, only a symbol.  No tax could satisfy God for sin (Maclaren 169).”  “‘Not with corruptible things as silver’ is man redeemed (Maclaren 169).”
	“If we be not ransomed, we are not His (Pink 292).”
“Since a plague was, by definition, a judgment on the corporate rather than the individual, it would be imposed by reason of a general failure to have a ransom system in place rather than any isolated instances of individual’s not coming up with the ransom money or failing to provide the full amount or the like (Stuart 636).”
“ransom for his life” “A ransom for [one’s] life” “was a payment through which one symbolically bought his [or in special cases another’s] life back from God.  It was not a penalty for being willing to go to war or a bribe paid to God in order to escape death in war (Stuart 636-637).”
“ransom” “The NIV translates different forms of the same word variously, ‘ransom (v.12),’ ‘to atone (v.15),’ and ‘atonement (v.16).’  The verb is kāpar, and the nouns are kōper (v.12) and kippurîm (v.16; Motyer 282n).”  “The reader will note that we are following here a line of reasoning that takes ‘ransom’ (כפר) in the present context as a virtual synonym for ‘redemption’ (פרין) because of the similarity of usages of the two terms/roots.  E.g., in 21:30 the language of ‘paying a redemption for one’s life’ (נפשו.פרין.נתן) is not significantly different conceptually from the expression here (Stuart 637).”  “Although the concept of atonement is yet another concept, it overlaps with [ransom and redemption] to describe the same phenomenon as well (Stuart 638).”  “This phenomenon can also be described with such terms as ‘atonement’ and reconciliation’ and ‘propitiation’ (Stuart 638).”  “The word for ‘ransom’ or ‘atonement’ (kōper) signifies ‘to deliver or redeem by a substitute (Kaiser 473).”  In 21:30 ko-fer nafsho la-y-h-v-h “is used for the ransom money (v’na-tan) paid by the party involved in the death of an individual.  It is a substitute for his own life, which had been forfeited (Jacob 835).”  “The word translated ‘give a ransom’ is from the same word as ‘atonement.’  This also suggests that the sacrificial system was central to Hebrew worship (Dunnam 330).”  The Hebrew word is כפד, which Keil defines as “expiation, expiation –money” “to be traced to the idea that the object for which expiation was made was thereby withdrawn from the view of the person to be won or reconciled.  It is applied in two ways: (1) on the supposition that the face of the person to be won was covered by the gift (Gn 32:21; 1Sm 12:3); and (2) on the supposition that the guilt itself was covered up (Ps 32:1), or wiped away (Jr 18:23), so far as the eye of God was concerned, as though it had no longer any existence, and that the sinful man was protected from the punishment of the judge in consequence of this covering.  In this way כפד the meaning λύτρον, a payment by which the guilty are redeemed (21:30; Nb 35:31); and this is the meaning which it has in the passage before us, where the soul is said to be protected by the copher, so as to be able to come without danger into the presence of the holy God (Nb 8:19; Keil 210-211).”
“for his life” This is literally; “for his soul” KJV; RSV: “for himself (Gispen 283).”
“when you number them” “The verb translated ‘number’ is literally ‘lift up the head,’ and in a metaphorical sense it signifies the counting of heads (Currid 245-246).”  “‘Do a head count’ is based on a very general word covering the exercise of authority by a superior over an inferior or inferiors (Mackay 505).”  Currid suggest the translation “‘muster (NASB’73),’ (which comes three times in v.12) [and] certainly has military overtones (246).”  “The most obvious thing suggested by ‘numbering’ is ownership (Pink 290).”  “To understand Israel’s peril, it helps to understand that numbering things is an act of authority.  Who has the right to take inventory?  Only the person who owns whatever is being counted.  We only have the authority to count things that are rightfully ours.  We can’t put our numbers on other people’s stuff (Ryken 935).”  “Property in, and consequent right over are the thoughts connected with ‘numbering.’  So it is in the Scriptures: when God numbers or orders anything to be numbered, taking the sum of them denotes that they belong to Him, and that He has the sovereign right to do with them as He pleases.  The action itself says of the things numbered, ‘These are Mine, and I assign them their place as I will’ (Pink 290).”  “Divine sum-takings … assert God’s property rights and His power to do what He will with His own.  In the numberings of Israel it was God dealing with the people whom He had redeemed for Himself, appropriating what was His, and assigning to each and all their place before Him (Pink 290).”
13. Each one who is numbered in the census shall give this: half a shekel according to the shekel of the sanctuary (the shekel is 20 gerahs), half a shekel as an offering to the Lord.
“It is always for the Lord to say what He is prepared to accept as satisfactory (Motyer 282).”  “The instructions emphasize that it is to be understood as an ‘offering to the Lord’ (v.14), either as a ransom (v.12) or to ‘make atonement for your lives (vv.15-16; Harris 194).”  “The redemption money for every person must be the same, for all have sinned and are in like condemnation.  And it must be a redemption that meets the divine demand, because, you see, the Lord not only says that they must each bring half a shekel, no more, no less, but it must be ‘the shekel of the sanctuary (Spurgeon #1581).”  “It was appointed that this specified price should be paid as a symbol and pledge of … redemption (Erdman 128).”  “God had ransomed Israel to Himself in Egypt, but after they had been brought on to redemption-ground, they were required to acknowledge the responsibility this entailed, by bringing their 10 gerahs of silver (Pink 292).”  “The payment involved an acknowledgment from all in Israel that they belonged to the Lord, and that He was their rightful ruler (Mackay 507).”  Jacob disagrees with the assertion that “any census, as all other public appearances at the sanctuary, brought contact with God.  On that occasion each individual who had been counted stood with all of his physical and moral foibles exposed before [God’s] investigative view (Jacob 834).”  “The Israelite was required to give a monetary ransom for his soul, but this no more signified that salvation might be secured by the sinner’s own efforts than did the furnishing of a bullock or lamb imply that the offerer was thereby purchasing God’s favor (Pink 291).”  “The very smallness of the amount shows that is symbolical only (Maclaren 169).”
“Each one who is numbered in the census shall give this: half a shekel according to the shekel of the sanctuary” “Every male Israelite was to be enrolled in the army of Jehovah after he had reached the age of 20 years and be obliged to pay this assessment (Kretzmann 168).”  “This practice became the basis of the later temple tax (Ne 10:32, though the amount then was reduced to 1/3 of a shekel) that became an annual tax in the time of Christ (Mt 17:24; Hannah 154).”  “In days of economic stress, Nehemiah had to rest satisfied with one third of a shekel (Cole 206).”
“Each one who is numbered” “The phrase ‘pass in muster (NASB’73)’ probably refers to a military review, and it is used that way a few times in the Bible (38:26; 2Sm 2:15; Currid 247).”
“half a shekel according to the shekel of the sanctuary (the shekel is 20 gerahs)” “Moses defines exactly how much a shekel was worth, and what its weight was, - ‘a shekel is 20 gerahs.’  So you must bring to God the redemption which He has appointed (Spurgeon #1581).”  “According to Lv 27:25 all values were to be established in relation to this standard (Mackay 506).”  “It was by the standard ‘shekel,’ which was kept there in the sanctuary that all others were tested: each must be full up to the required weight (Pink 292).”  “The information that the sanctuary shekel weighs 20 gerahs may indicate that use of the sanctuary shekel was not yet common in Israel, and so an equivalence in terms of a more widely known measurement, the ‘gerah,’ was also given (Mackay 506).”  “In Ne 10:32 the community is reported to have resolved to pay one third of a shekel annually.  On the ground that the Hebrew or Phoenician shekel was divided only into halves and quarters, this is interpreted as having been the light Babylonian shekel (1/3 of a shekel weighing 56-58 grams), i.e., the tax which was standard in Jesus’ day, and the amount of which is indicated in this instruction, was double the tax that Nehemiah established (Rylaarsdam 1055).”
“half a shekel” This would be equal to 1/5 of an ounce (Hannah 154).”  “The ½ shekel payment made by each Israelite male as temple tax, at least until the 6th century B.C., would have been made in a measure of precious metal, not coined money (Walton 133).”  “This half-shekel is certainly to be regarded as money, but probably as a weight of precious metal rather than as coinage (Durham 403).”
“a shekel” The term “shekel” is derived “from the verb meaning ‘to weigh’ (Currid 247).”  “The shekel was silver (Hannah 154).”  “A shekel weighed about 224 grains, or ½ an ounce (Ryrie 140).”  “The average shekel weighed 11.4 grams, although there are also references to a ‘heavy shekel,’ which may have weighed more (Walton 133).”  “The word ‘shekel’ itself does not denote any particular weight, as we may perceive at once from a comparison of 1Kg 10:17 and 2Ch 9:16 (Keil 211).”  “Inscribed shekel weights have been uncovered at various sites in Palestine: they weigh anywhere from 8 to 12 grams.  Different shekel systems operated in Hebrew culture at the same time (Currid 247).”
“according to the shekel of the sanctuary (the shekel is 20 gerahs)” “The sanctuary shekel weight listed here may refer to a shekel with a more standard value and weight than the standard ‘marketplace’ shekel (Walton 133).”  “The shekel of the sanctuary is mentioned frequently, but this additional statement is only found three other times (Lv 27:25; Nb 3:47; 18:16); each time it was used in connection with ‘ransom,’ pa-dah or pid-yom, synonymous with ki-per and ko-fer, as in the legal enactments of 21:30 (Jacob 835).”  “The shekel of the sanctuary, which contained 20 gerahs, was no doubt the original shekel of full weight, as distinguished from the lighter shekel which was current in ordinary use (Keil 211).”
“the shekel of the sanctuary” “The phrase הקדש שקל ‘the set-apart shekel’ has not been clearly understood; it may mean only the measure of the sanctuary, or it may refer to a different weight (Durham 403).”  “Different kinds of shekel were in vogue; 2Sm 14:26, for example, mentions a ‘royal shekel’ (Gordon 181).”
“gerah” “A ‘gerah’ was a Babylonian weight (Hannah 154).”  “The ‘gerah’ (an Akkadian loan word) is the smallest of the Israelite measures of weight.  It weighed approximately half a gram and was equivalent to 1/20th of a shekel (Walton 133).”
14. Everyone who is numbered in the census, from 20 years old and upward, shall give the LORD’S offering.
“When the account was taken of the number of the children of Israel the Lord commanded that every male over 20 years of age should pay half a shekel as redemption money, confessing that he deserved to die, owning that he was in debt to God, and bringing the sum demanded as a type of a great redemption (Spurgeon 1581).”  “Moses could … appropriately take a census of all above 20 for the purpose of erecting the sanctuary (Jacob 833).”  “Every male 20 years and older was required to pay a ransom on being formally enrolled among God’s people (Ryrie 140).”  “Every man that is numbered among the children of Israel, and permitted to serve God by going out to war, or to take upon him the duties of citizenship, must, as he is numbered, be redeemed (Spurgeon #1581).”  “The males 20 years old and older were allowed as they were counted to move from the uncounted to the counted group, and as each man ‘passed over’ (עבר), he paid the half-shekel atonement money for himself (Durham 403).”  “When there was a census of what was virtually God’s army, each adult male must give a ‘ransom’ for himself (Cole 206).”  “The point is that when Moses takes a census for the purpose of military conscription he is to take a ransom from each solider and donate it to the work of the tabernacle (Currid 246).”  “The Levites and priests, whose lives were dedicated to the temple, were not subject to the tax (Rylaarsdam 1056).”
“Everyone who is numbered in the census, from 20 years old and upward” “They sought a count of all independent working males; in peace this was for tax purposes, to know the size of the revenues which could be expected (Jacob 833).”  “Whenever the Israelites took a census, and for whatever reason, God wanted it done a particular way.  All the men of Israel were to gather in one place.  As they numbered off, one by one, they crossed over to the other side, moving from the group that hadn’t been counted to the group that had.  On their way over, they paid half a shekel (Ryken 934).”  “The process of volunteering involved, as the term ‘crosses over’ implies, having potential volunteers grouped facing a recruiting leader, who would call for all men 20 years and older who were fit and willing to join in battle to cross over to him, that is to walk from where they were standing to where he was standing so their enlistment could be visible to all (Stuart 638).”  “In all likelihood a recruiter or messenger/recruiter would arrive at a tribal encampment, or later in Israel’s history village or section of a city, and ask that all men 20 years and older would assemble in a square or other appropriate location, give a speech describing the nature of the impending war/battle for which he was recruiting soldiers and reminding all present that no one had to serve, and then ask for volunteers to fight symbolically as Yahweh’s army (Dt 17: Jg 19-20; Stuart 638).”
“20 years old and upward” This would be the age designation for military service (Youngblood 121).”
“shall give the LORD’S offering” “This is a clear indication of the fact that the Lord was Israel’s King (e.g., 19:5-6; Gispen 283).”
15. The rich shall not give more, and the poor shall not give less, than the half shekel, when you give the Lord’s offering to make atonement for your lives.
“Free will offerings were acceptable at all other times, and were made in large quantities for the purpose of building the Tabernacle, but here the sum was definitely fixed (Kretzmann 168).”  “Each of those who were counted gave the half shekel only once; it did not become an annual temple tax until much later (Mt 17:24; 2Ch 24:6,9; Gispen 283).”  “A ½ shekel was the amount required on this occasion and it later became an institution in Israel (Mt 17:24); it was a small amount payable by all without distinction (Gordon 181).”  “The rich might think it a trifle, but it could not be neglected; and none were so poor as to be unable to give it.  The prominent thought is the availability of the ransom-price, so as to leave each one without excuse (Pink 292).”  “It was absolutely essential that each one should bring the half shekel of redemption money; for redemption is the only way in which you and I can be accepted of God.  If birth could have done it, they had the privilege beyond all doubt; for they had Abraham to their father: they were lineally descended from the three great patriarchs, and they might have said, ‘we be Abraham’s seed, and were never in bondage to any man.’  Nay, but salvation is not of blood, nor of birth, nor of the will of the flesh: salvation is by redemption, and even the true child of Abraham must bring his redemption money (Spurgeon 1581).”  “Redemption is the only ground of acceptance before God, and not godly birth, or pious education.  There were many, no doubt, in the camp of Israel who were men of station and substance; but they must bring the ransom money, or die amid their wealth.  Others were wise-hearted and skillful in the arts, yet must they be redeemed or die.  Rank could not save the princes, nor office spare the elders: every man of Israel must be redeemed; and no man could pass the muster-roll without his half shekel, whatever he might say, or do, or be.  God was their God because He had redeemed them out of the house of bondage, and they were His people because He had ‘put a redemption between His people and the Egyptians’ (Spurgeon #1581).”  “Since the levy had religious significance and the proceeds were put to a religious use (v.16) the imposition was the same for everyone, [since] all benefitted equally from ‘the service of the Tent of Meeting (Gordon 181).”  “Each had an equal stake in the tabernacle; it belonged to all the people in covenant with God (Currid 247).”  “The fact that the rich were to give the same amount as the poor shows that it was not how much one had that obtained atonement for his life (Kaiser 473).”  J. Gray wrote: “There was neither pauper nor patron in the cult in Israel (Gordon 181).”  “Notice the broad principle of equality of all souls in the sight of God.  Contrast the reign of caste and class in heathendom with the democracy of Judaism and of Christianity (Maclaren 170).”  Notice “the universal sinfulness.  Payment of the tax was a confession that all were alike in this: not that all were equally sinful, but all were sinful, whatever variations of degree might exist (Maclaren 170).”  “All alike are unworthy of the place given them among the redeemed people of God, all require the same expiation (Erdman 128).”  “All were equal in their need of atonement (Alexander 115).”  “In the matter of atonement, all must stand on one common platform.  There may be a vast difference in knowledge, in experience, in capacity, in attainment, in zeal, in devotedness, but the ground of atonement is alike to all (Pink 292).”  “Rich or poor, high or low, all men are equal in sin.  There are surface differences and degrees, but a deep identity beneath.  So on the same principle all souls are of the same value (Maclaren 169).”  “There is one ransom for all, for the need of all is identical (Maclaren 169).”  This practice was “to intimate that the souls of the rich and poor are alike precious, and that God is not respecter of persons (Ac 10:45; Jb 34:19).  In other offerings men were to give according to their worldly ability/ but this, which was the ransom of the soul, must be ‘alike for all’ (Henry 206).”  “All were equal in the sight of Jehovah (Keil 211).”  “The souls of all are of equal value, equally forfeited, and all equally need a ransom.  Both rich and poor contributed to the maintenance of the temple-service, because both were to have like interest in it, and benefit by it (Henry 206).”  “There is but one Sacrifice for all; and the poorest can exercise faith and the richest can do no more (Maclaren 170).”  “This was a reminder that the privilege of worship was available to all (Dunnam 330).”  “No man could be considered as [God’s] at all apart from the redemption money paid for each one.  No exemption was made, and no excuse could be pleaded (Pink 292).”  Ridout wrote: “Man might conceive that something else would be more suited for his redemption – his own works, his feelings, his worthiness, or his faithfulness.  But God’s holiness and righteousness would not permit poor man to be so deceived.  The foundation must be according to God’s estimation, the shekel must be according to the balances of the sanctuary (Pink 292).”  “If God is to have a ransomed people among whom He will dwell, it must be according to His, not their, thoughts (Pink 292).”
“The fixed sum of the poll tax was due to the fact that the guilt involved in manslaughter was the same, irrespective of a man’s income and social standing (Ellison 164; see v.12 notes above).
“This principle does not apply to us in determining how much we voluntarily contribute to the church, since v.15 specifically states that this offering was ‘to atone for your lives (Gispen 283).”  
“The rich shall not give more” The rich “might have felt tempted to [give more], in order to display their wealth (Kretzmann 168).”
“when you give the Lord’s offering to make atonement for your lives” “Note that the expression ‘to atone for your lives’ is also used to describe the process of ransom/redemption, providing yet another angle on the concept of substituting something for one’s life so that one may have one’s life back (Stuart 638).”
16. You shall take the atonement money from the people of Israel and shall give it for the service of the tent of meeting, that it may bring the people of Israel to remembrance before the LORD, so as to make atonement for your lives.”
“That which is central in this ordinance of the atonement-money is that God appropriates His elect unto Himself only as a ransomed people (Pink 291).”  “The payment of this fee distinguished the people of the Lord from the heathen that knew nothing of Him (Kretzmann 168).”  “This ‘atonement money’ will then support ‘the service of the tent of meeting,’ as a kind of church membership due (Janzen 365).”  “Since silver was an essential part of the construction materials it should be understood that it would be used for the initial building of the tabernacle (38:25-27).  In addition, it was probably to be used for the ongoing work and upkeep of the sanctuary (Currid 248).”  “We are shown how the people themselves were identified with the holy service of the tabernacle through redemption.  A lasting memorial of it remained before Jehovah: a permanent standing was provided before Him (Pink 293).”  “Through this appropriation it became … a permanent reminder of their expiation before the Lord who would henceforth treat them as reconciled because of this payment.  It was no ordinary tribute, therefore, which Israel was to pay to Jehovah as its King, but an act demanded by the holiness of the theocratic covenant.  As an expiation for souls, it pointed to the unholiness of Israel’s nature, and reminded the people continually, that by nature it was alienated from God, and could only remain in covenant with the Lord and live in His kingdom on the ground of His grace, which covered its’ sin.  It was not till this sinful nature had been sanctified by a perfect atonement, and servitude under the law had been glorified and fully transformed into that sonship to which Israel was called as the first-born son of Jehovah, that as children of the kingdom they had no longer to pay this atonement-money for their souls (Mt 17:25,26; Keil 212).”  This offering was “for the perpetual service of God in the [place] devoted to His worship (Kretzmann 168).”  “The money raised was to be employed in the service of the tabernacle.  Those who have the benefit of God’s tabernacle, must be willing to defray the expenses of it, and not grudge the necessary charges of God’s public worship.  Thus we must honor the Lord with our substance, and reckon that best laid out which is laid out in the service of God.  Money, indeed, cannot make atonement for the soul, but it may be sued for the honor of Him who has made the atonement, and for the maintenance of the Gospel by which the atonement is applied.  It was a mere acknowledgment that they needed an atonement, and were willing to accept the favor of God on any terms He should propose; so our humiliation and faith can purchase nothing; but only manifest our cordial acquiescence in the way of salvation provided for us (Henry 206).”  “The individual decision to be made was whether or not one wanted to see one’s name added to the roll, under the covering of the redemption money.  The Israelite nation as such was something one was born into – and this carried immense privileges with it, but being an actual participant in the spiritual blessings focused in Israel – enjoying the tabernacle and the nearness of the Lord if afforded and coming under the spiritual cover of its sacrifices – all this was a matter of individual conviction, choice and commitment.  Thos who ‘crossed over’ did so by personally participating, through the giving of the half shekel, in the Lord’s provision of redemption (Motyer 283).”  “Ramm observes that in the census, the covenant ‘was made personal’ with each Israelite ‘willing to be counted … owning up to the covenant.  The call of revelation is a call to decision (Motyer 283).”  “Only the redeemed could worship, or in the person of their representative, the priest, could draw near to the Golden Altar (Erdman 128).”  “The appointment of this atonement-money is mentioned in Ex 38:25-28: it furnished the foundation for the Tabernacle!  The use to which this ransom money was put supplies additional confirmation of our interpretation of the type.  The House of God rested upon the ‘silver sockets.’  Thus the foundation of God’s people being around Himself is redemption.  That the silver from which these ‘sockets’ was made was given by Israel at the time of their numbering,’ was God, in figure, appropriating His elect unto Himself as a ransomed people (Pink 292).”  “God’s dwelling with men and our communion with Him all rest on the basis of ransom (Maclaren 169).”
“Israel had to be concerned with a danger in the erection of the sanctuary.  Life could be endangered through contact with or profanation of it.  The construction was the task of the Levites; they had been designated for it in place of the Israelites, ‘so that no offense would be reckoned against the Israelites if they approached the sanctuary too closely (Nb 8:19).’  The pedestals fabricated from the half-shekel gift served the b’nei yisrael as a ‘memorial before God, as ransom for your life’ (z-kha-ron lif-nei y-h-v-h).  The Levites together with the silver pedestals over which they presided represented the b’nei yisrael.  The half-shekel was the closer representative, as it was actually part of the sanctuary (Jacob 834).”
“This truth as to the need of redemption was kept constantly in the minds of the worshippers, for while all other materials required to construct the Tabernacle were free-will offerings, all the silver employed came from the ransom money which was required of each one enrolled among the redeemed people (Erdman 128-129).”  “Thus even so pragmatic and routine a necessity as the financial support of the Tabernacle and its ministry of worship is turned into an expression of the central confession of Israel’s faith.  An existing procedure of counting and taxation was apparently turned from a census with an element of fear (of military service and of divine punishment) to a passing into the ranks of those who would be remembered, each one equally, in the place where Yahweh came by promise.  Here, then, as elsewhere, atonement comes to mean blessing, the blessing of being in Yahweh’s Presence, rather than escape, a flight from that same Presence.  By the payment of the atonement money, Israel is to be remembered, not forgotten (Durham 403).”
“You shall take the atonement money from the people of Israel and shall give it for the service “of the tent of meeting, that it may bring the people of Israel to remembrance before the LORD”  “According to Dnennett, ‘The silver on which the tabernacle rested (26:19-25) testified, on behalf of the children of Israel, that atonement had been made for their souls (Motyer 283n).”  “The tax, like the gems on the high priest’s shoulderpiece and breastpiece, would bring the people of Israel to remembrance before the Lord (Rylaarsdam 1056).”
“You shall take the atonement money from the people of Israel and shall give it for the service of the tent of meeting” “What seems clear is that the support of the Tabernacle is the primary reason for the inclusion of this instruction in its present form and location (Durham 403).”  “Every person numbered in a census is to give ‘half a shekel (v.13) for the service of the tabernacle (Harris 194).”  “Every Israelite would definitely have a share in the sanctuary.  It was to be equal for every person, and that was built into it (Jacob 830).”  “The half-shekels were changed into ke-sef as soon as they became the object of na-tan in keeping with 38:25 (Jacob 832).”  The ½ shekel offering “was melted down for us in the sanctuary, so as to be a ‘memorial’ permanently present to God when His people met with Him.  The greater portion was made into bases for the boards of the sanctuary (Maclaren 169).”  “The special application of the precious metal was to make sockets into which the boards which made the walls of the tabernacle should be placed.  The mass of silver made up 100 talents, and these upheld the 50 boards of the holy place (Spurgeon #1581).”  “While it stood, [the tent] was borne upon the silver pedestals made from the half-shekel of the Israelites (Jacob 831).”  “This foundation was made of the redemption money.  See the instructive emblem!  The foundation of the worship of Israel was redemption.  The dwelling place of the Lord their God was founded on atonement.  All the boards of incorruptible wood and precious gold stood upon the redemption price, and the curtains of fine linen, and the veil of matchless workmanship, and the whole structure rested on nothing else but the solid mass of silver which had been paid as the redemption money of the people (Spurgeon #1581).”  “The building of the tabernacle in the wilderness was based and grounded upon redemption money (Spurgeon #1581).”  “God never dwelt among them in anything but in a tent that was based upon the silver of the redemption money (Spurgeon #1581).”  “The silver collected was used in making the sockets, hooks, and rods (38:25-28; Ne 10:32; Mt 17:24-27; Ryrie).”  “The silver of the half-shekels was specifically designated for the pedestals of the sanctuary and the pa-ro-khet.  A hundred ki-har were necessary for this, and the rest was used for the pegs of the pillars and their coverings (Jacob 830).”  Moses was mandated “to take the money and use it for the a-vo-dah of the o-hel mo-ed (Jacob 831).”  “The total amount of money collected is given in 38:25: 100 talents and 1,775 shekels - about 3.4 metric tons (Gispen 284).”
	“This tax was used for the maintenance of the sacrificial service, since the expenses connected with the Jewish form of worship must have been quite large (Kretzmann 168).”  A-vo-dat o-hel mo-ed was “never used to designate the cultic service, i.e., the sacrifices (Jacob 831).”  “At this stage we are still far from a cult and sacrifices (Jacob 832).”  “A tax for the maintenance of the sacrifices would have been inappropriate for the divine speeches of chs.25-31.  Furthermore, nothing here indicates a regular congregational sacrifice (Jacob 832).”  “Any continuation of this statute beyond the life of Moses would have to be indicated through a statement like ‘throughout your generations’ or ‘an eternal statute’ (Jacob 832).”
	“According to Nb 1:1,8, as compared with Ex 40:17, the census of the nation was not taken till a month after the building of the tabernacle was completed, and yet the atonement to be paid at the taking of the census was to appropriated to the purpose of the building, and must therefore have been paid before.  This apparent discrepancy may be reconciled by the simple assumption, that immediately after the command of God had been issued respecting the building of the tabernacle and the contributions which the people were to make for that purpose, the numbering of the males was commenced and the atonement-money collected from the different individuals, that the tabernacle was then built and the whole ceremonial instituted, and that, after all this had been done, the whole nation was enrolled according to its tribes, fathers’ houses, and families, on the basis of this provisional numbering, and thus the census was completed.  For this reason the census gave exactly the same number of males as the numbering (38:26; Nb 1:46), although the one had been carries out 9 months before the other (Keil 212).”
“money” “The word originally meant ‘silver’ and then was used for ‘money’ in general (Mackay 507).”  “At this point the Israelites probably did not possess coins in abundance but did have precious metals that could be weighed out (Stuart 638-639).”
“give for the service of the tent of meeting” The atonement money “is given to Yahweh for His house/tabernacle (Stuart 639).”  “The money collected was to be used for the ‘service:’ upkeep, general expenses, related to proper worship, the exact expenditures presumably determined according to the decision of the high priest (Stuart 639).”  “In other words, the money collected probably was put into a fund from which expenditures could be made from time to time (as for replacement curtains or regilding of poles or the like) rather than spent as soon as received (Stuart 639).”
“that it may bring the people of Israel to remembrance before the LORD, so as to make atonement for your lives” Israel was “ever to be reminded of the fact that they owed their souls to the Lord, that they were in His debt to the extent of their souls: in this sense the assessment was a ransom, money paid in atonement (Kretzmann 168).”  
	“Hertz paraphrases: ‘That the Lord may remember the Israelites in grace and forgiveness, and grant them atonement for the blood shed in battle (Nb 31:54; Gispen 283).”
“that it may bring the people of Israel to remembrance before the LORD” “The idea of ‘memorial/remembrance’ is a key concept of the book of Ex (12:14; 13:9; 17:14; 28:12,29; Currid 248).”  “The mention here of the ‘memorial’ is most blessed.  A lasting testimony was before God that atonement had been made for the souls of His people.  They might but feebly enter into the blessedness of redemption, but the ‘memorial’ of it was ever before Jehovah (Pink 292).”  “Whenever the Hebrew saw the silver of the tabernacle, he would be reminded of his atonement (Currid 248).”  “Thus it would be a זכרון ‘reminder’ of each of them on an equal basis in the place before which they were to gather in His presence.  זכרון is the term used of the ambiguous ‘reminder’ for Israel in Ex 13:9, as also of the gemstones on the shoulderpieces of the Ephod and on the Breastpiece of Judgment that were to be a reminder’ for Yahweh (Durham 403).”
“The significance of ‘memorial’ (12:14) has been variously understood.  Some have suggested that this procedure was not just something to be done at the inauguration of the Tabernacle, but would continue as a sacred rite throughout the generations whenever there was a census.  Others have argued the opposite.  The atonement money and the use to which it was put (38:25-28) would constitute an on-going physical reminder of what had taken place when the Tabernacle was first built.  There are grounds for supposing that the regulations here, while focused on the initial census-taking in Nb, were designed to be followed whenever a census was held (Mackay 507).”
“remembrance” “A ‘memorial’ (zikkārôn) is ‘an object or act which brings something else to mind or which represents something else’ (e.g. 12:14; 17:14; 28:12,29; Motyer 283)n.”
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