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Exodus 6
“Now the divine plan has been completely revealed (Jacob 160).”  These verses present a cameo of Israel’s history from the release from Egypt to the Conquest under Joshua (Hannah 117).”  “The verses that follow (6:6-8) and develop the meaning of the new divine name have been characterized by E. Martens as Yahweh’s ‘design,’ not only for the rest of Ex, but for the whole OT (Janzen 99).”  “The contents of God’s ancient promises are brought together and arranged so as to explain what ‘I am the Lord’ means (Kaiser 341).”  “The die is cast for the remainder of the events narrated in the Pentateuch (Sailhamer 251).”
“Observe that these verses commence with the word ‘Therefore’ which looks back to the closing words of the previous verse: ‘I have remembered My covenant’ (v.5; Pink 50).”  “As Yahweh’s name, describing His nature as an active, present God, has served as a declaration of the authority Moses sought during his experience of call at Sinai (3:13-17), so now that name, as part of the self-proclamatory assertion ‘I am Yahweh,’ serves as the guarantee of the promise of deliverance, which it precedes (v.6) and concludes (v.8).  The covenant Yahweh has made is stressed not only by the reference to the deliverance about to take place (‘bring you forth … snatch you forth’), but also by Yahweh’s claim that he is to act as ‘a rescuing kinsman’ and by His ‘singling them out’ for Himself to be their God (19:5; Durham 78).”  “The absurd extravagance, the staggering nature of this promise of God is seen best only as contrasted with the condition of Israel at that time.  Nothing could have been more unlikely than that these promises would be fulfilled.  The nation had descended into the valley of the shadow of death.  The dread sentence of destruction and extinction was hanging over them (Dunnam 100).”  “Here then (vv.6-8), God affirms His commitment to His people and His covenant identity in repeated affirmations, stating three times that He is ‘the Lord’ – that is He is the God of the covenant who will act in a decisive way of behalf of His people: ‘I will bring you out (v.6),’ ‘I will be deliver you (v.6),’ I will redeem you (v.6),’ ‘I will take you to be My people (v.7),’ ‘I will be your God (v.7),’ ‘I will bring you into the land (v.8),’ and ‘I will give it to you for a possession (v.8)’ (Harris 153).”  “These 7 first-person promises constitute a new revelation of the Lord’s reputation in the world.  This revelation is connected to the older promises of land but adds the unconditional promises of freedom, deliverance, redemption, and election as a people of God.  these new promises – identified with His name – define the reputation of the Lord, not only in Ex, but throughout Scripture (Bruckner 65).”
“It was important to renew these promises to Moses at this point in the narrative.  The crisis had heightened in three ways: the labor and oppression of Pharaoh had intensified; the Hebrew taskmasters had called upon the Lord to judge Moses (5:21); and Moses himself had cried out to God in distress (5:22-23).  Moses was isolated – Aaron was nowhere to be seen at this juncture.  Moses needs to hear that God’s reputation is intact and to be reminded of God’s intentions.  God took responsibility for the situation with a new word – Moses’ task was simply to preach this reputation to the people (Bruckner 65).”
6: Say therefore to the people of Israel, ‘I am the Lord, and I will bring you out from under the burdens of the Egyptians, and I will deliver you from slavery to them, and I will redeem you with an outstretched arm and with great acts of judgment.
Note “in the reading that this is the Word, it is what God said to Moses; that the quality of divine compassion and mercy and grace here comes through as it has not previously in Exodus; that this is a recital of faith in the nature and purpose of God; and that all of this is an expansion of the single, simple, eloquent theme which opens and closes the recital ‘I am the Lord,’ conveying in the very name all the essential meaning of divine life (Dunnam 101).”  “This is the ‘gospel’ of Exodus: God has to intervene with a mighty hand (v.1) and needs Moses (and Aaron) simply to declare the Lord’s judgment to the oppressors and to claim deliverance of the people (Bruckner 66).”  God “wanted to prove Himself as Jehovah (Kretzmann 121).”  “On the ground of the erection of His covenant on the one hand, and, what was irreconcilable with that covenant, the bondage of Israel on the other, Jehovah was now about to redeem Israel from its sufferings and make it His own nation (Keil 468).”  “The deliverance of Israel from the bondage of Egypt … is described in three parallel clauses: bringing them out from under the burdens of the Egyptians; saving them from their bondage; and redeeming them with a stretched-out arm and with great judgments (Keil 468).”
“Say therefore to the people of Israel, ‘I am the Lord” “In response to the foremen’s complaint (5:21), which echoes the attitude of the people as a whole, Moses is instructed to ‘say to the Israelites: “I am the Lord.”  By beginning with this authoritative self-identification formula (v.2), Moses would make it clear that his message is not his own.  He is acting as God’s spokesman, and conveying a message grounded in the will of the Lord (Mackay 120).”
“Say therefore to the people of Israel” “God then told Moses to put aside His broken spirit and feelings of inadequacy and return to the people (Hannah 117).”
“Say therefore” “The opening word, ‘therefore,’ frequently serves to introduce a divine command or directive after a statement on which the command is based (Currid 139).”  “‘Therefore’ shows that the following command to Moses is grounded in the covenant promise solemnly entered into with the patriarchs (v.5; Mackay 120).”  “The word ‘therefore’ establishes a logical connection between the statement at the end of v.5 – ‘I have remembered My covenant’ – and all the promises that follow.  God saves because He has promised to save.  The ‘I wills’ of salvation are based on His everlasting covenant (Ryken 174).”
“I am the Lord, and I will bring you out from under the burdens of the Egyptians, and I will deliver you from slavery to them, and I will redeem you with an outstretched arm and with great acts of judgment” “Without getting lost in all the details, it is important not to miss the main point, which is that salvation belongs to the Lord (Ryken 175).”  “The verbs stress the true significance of the name Yahweh – ‘the Lord’ who is the Redeemer of His people (Youngblood 85).”  “This assurance … God would carry out by the manifestation of His nature as expressed in the name Jehovah (Keil 468).”  “When God said, ‘I am the Lord,’ what He meant was that He is the God of all salvation, the God who will do this, that, and everything else to save His people (Ryken 173).”  “From beginning to end, every aspect of the exodus was accomplished by God, and by God alone (Ryken 175).”  
“I am the Lord, and I will bring you out from under the burdens of the Egyptians, and I will deliver you from slavery to them” “The Lord makes a double promise: there will be liberation from both the experience of distress - the yoke - and the circumstances which provoked the distress - being slaves (Motyer 105).”  “The first two ‘I wills’ speak of liberation: ‘I will bring you out from under the yoke of the Egyptians.  I will free you from being slaves to them.’  At its most basic level, this is what salvation means: being freed from slavery or delivered from captivity. The main thing the Israelites needed was to be rescued from bondage, and when God said, ‘I am the Lord,’ He was promising to be their deliverer (Ryken 173).”  
“I am the Lord, and I will” Dr. Brookes writes: “Note how these 7 ‘I wills’ are enclosed in a framework of Divine assurance.  They are prefaced and summer up with the words, ‘I am Jehovah.’  As if God would fix their eyes on Himself as the Almighty One, before He utters a single ‘I will;’ and then, at the close of the unfolding of His wondrous purposes, He would still keep their eye on the fact that it is He, the Almighty, who speaks.  Every doubt and difficulty would vanish if faith but grasped the fact that it is ‘I am’ who has pledged His word.  Faith remembers with calm and unruffled peace, in spite of circumstances, that ‘With God all things are possible (Pink 52).”
“I am the Lord” “God begins His oath with the royal formula of self-identification, ‘I am Yahweh’ (Currid 139).”  “The passage begins and ends with the same declaration, ‘I am the Lord’ (Hannah 117).”  “The three-fold repetition of the phrase ‘I am the Lord’ in vv.2,6,8 emphasizes that it is ‘the Lord’ who will achieve this (Alexander 99).”  “Faithfulness, empathy, deliverance, intimacy and inheritance are all embraced by the gracious inclusion, ‘I am the Lord’ (vv.2,8; Motyer 105).”  “These two words (‘ănî yahweh) have profound significance theologically in two different ways.  First, they function as a synecdoche to bring to mind God’s impending covenant because identification of the giver of a covenant is part of the preamble (identification of the parties to the covenant), that is, the initial content of a typical ancient Near Eastern covenant.  Thus ‘I am the Lord’ is almost tantamount to saying, ‘I am Yahweh, your covenant God.’  Second, ‘I am the LORD’ is a statement of identity – not just theoretical identity but relational identity.  It invites the hearer to say: ‘I have a connection to Him.  I know Him personally.  He is not just any god.  He is mine’ (Stuart 172-173).”
“Lord” The Hebrew word is “Yahweh” (Gispen 73).”
I will bring you out from under the burdens of the Egyptians, and I will deliver you from slavery to them, and I will redeem you with an outstretched arm and with great acts of judgment” “‘An outstretched arm’ and mighty acts of judgment indicates that Pharaoh and the Egyptians would continue to deserve the Lord’s punishment by their oppression of Israel: but Israel would be redeemed from the yoke of the Egyptians (Gispen 72).”
“I will bring you out from under the burdens of the Egyptians, and I will deliver you from slavery to them” In “3:10-12, God has said that Moses would be the agent of Israel’s release to bring the Israelites out.  In this verse, Yahweh is identified as the source of their deliverance (Currid 139-140).”  “As another has said, ‘This was something far more than mere relief from their burdens: it was a complete severance from their previous condition.  A slave may be sold to a kind master, and his burden removed, but he would remain a slave still; and Israel’s burdens might have been removed, and they still remain captives in Egypt.  But this was not God’s way.  He would rid them clean out of the land of bondage.  Instead of them toiling in the kilns of Egypt, He would have them out in the wilderness in communion with Himself (Pink 51).”
“I will bring you out from under the burdens of the Egyptians” “Perhaps here ‘bringing out from under’ may picture the release of a pack animal which had been weighed down with a load that was too heavy for it – no doubt the Israelite slaves would have sympathized with that (Mackay 121).”
“I will bring you out” The verb “is a … Hiphil or causative stem, probably being used to indicate God’s part in Israel’s escape from Egypt.  It could properly be translated, ‘I will cause you to be brought out’ (Currid 139).”  “‘Bringing out’ is usually used of their release from Egypt (3:10; 7:5; 13:3; 20:2; Mackay 121).”
“burdens” “‘Yoke (NIV) here renders the same word as is translated ‘forced labor (1:11),’ ‘hard labor (2:11),’ ‘work (5:4),’ and ‘bondage (6:9)’ (Mackay 120-121).”
“I will deliver you from slavery to them” “I will free you,’ is also a Hiphil, and is the basic Hebrew word meaning ‘to deliver/save/rescue’ (Currid 140).”  ‘These words refer “to God’s mighty efforts stimulated by sympathy for the oppressed (3:8; Jacobs 158).”  “The Israelites will be given relief from the bondage of the slavery that had been imposed on them by the Egyptians (Mackay 121).”
“deliver” “‘Free (NIV)’ is the same word as translated ‘rescue’ earlier (2:19).  It conveys the idea of snatching away from the grasp of another person or a situation of peril by exercising superior power (Mackay 121).”
“I will redeem you with an outstretched arm and with great acts of judgment” “In the exodus God proved His fatherly affection (Ryken 174).”  “Redemption is by price and by power (Pink 51).”  “נטויה זדוע, a stretched-out arm, is most appropriately connected with ודלים שפטים, great judgments; for God raises, stretches out His arm, when He proceeds in judgment to smite the rebellious.  These expressions repeat with greater emphasis the ‘strong hand’ of v.1, “The Lord’s acts include redemption for Israel and judgment against Egypt (Youngblood 85).”  When God “brought His son out of slavery, it was not simply a stroke of justice but also an act of love (Ryken 174).”  “In the case of the exodus, the Egyptians were the ones who ended up paying the price!  Israel was redeemed ‘with mighty acts of judgment,’ and God Himself was the Redeemer, releasing His people ‘with an outstretched arm’ (Ryken 174).”  “Both ‘outstretched arm’ and ‘great judgments’ are highly emotional phrases which already contain a note of the victor’s song of triumph (Jacobs 159).”
“I will redeem you with an outstretched arm” “It will not be the case … that some monetary payment will be made for their release, but a display of divine strength overthrowing their oppressors (Mackay 121).”  “God’s redeeming them with an outstretched arm (v.6) meant that His power would be evident (Dt 4:34; 5:15; 7:19; 11:2; Ps 136:12; Ek 20:33 (Hannah 117).”  “The expression ‘arm stretched out’ is even stronger than ‘arm of strength’ (v.1), since it is the aim of the Lord to reassure the people beyond the shadow of a doubt (Kretzmann 121-122).”  “The Egyptians were used to hearing of the outstretched arm of Pharaoh accomplishing mighty deeds.  Now Yahweh’s outstretched arm is going to overwhelm Pharaoh (Walton 91).”  
“I will redeem you” “‘Redeem’ adds to ‘rescue’ the idea of relationship (Mackay 121).”  “Here the Lord is committing Himself to act to free the Israelites because of the relationship that the covenant has created between Him and them (Mackay 121).”  “God was eligible to redeem the Israelites because of His kinship with them (Ryken 174).”  Literally this is: “I will be a kinsman-redeemer; Heb. goel (Ryrie 100).”  God’s action “is the practical outworking of the bond that the Lord has already recognized as existing between Himself and the Israelites.  ‘Israel is my firstborn son’ (4:22; Mackay 121).”  “Here we have a specialized term which was used for intercession on behalf of a relative or for personal possessions which had fallen into the hands or power of a stranger; they had to rescued (Ru 2:20; 3:9ff.; 4:1-8,14; Lv 25:25ff).  The avenging relative of the dead victim was called go-el ha-dam.  This term is used only twice to express God’s intercession for Israel (here and in 15:13; Jacobs 159).”  Clements writes: “The Hebrew word used here denotes the right of a member of a family to acquire persons or property belonging to that family which was in danger of falling to outside claimants (Lv 25:25, 47ff; Gordon 160).”  “The kinsman-redeemer acted on behalf of close relatives who had fallen on bad times: he was required to buy back any inalienable property sold by them (Lv 25:25), to buy back any kinsman who sold himself into slavery to a foreigner (Lv 25:47-55), and to act in place of a deceased relative in receiving restitution (Nb 5:8; Mackay 121).”  “Redeem’s” “secular use concerns land which has passed, or seems likely to pass, into alien ownership and which must be ‘redeemed’ by purchase (Lv 25:26; Ru 4:3-4).  In religious terms, if something is vowed to God which in the nature of the case cannot be given to Him as such (e.g. a house), the one who makes the promise must ‘redeem’ his vow by paying the market value (Lv 27:13-31).  Within the community, the redeemer was the next-of –kin, who had the right to avenge a murdered relative (Nb 35:12-27; Dt 19:6,12; Motyer 105).”  “‘I will redeem you,’ is a word of great significance in Hebrew.  It is principally used to indicate the obligations of a near relative, or kinsman, in a family.  The kinsman-redeemer had the duty to redeem, or deliver, his kin from difficulty or danger – such as being sold into slavery (Lv 25:25,48-49).  The Lord is here claiming that type of family relationship with Israel (Currid 149).”  This “third verb, ‘redeem’ (ga’al) summarizes the action of the first two [verbs in this verse]; it refers to the duty that a responsible relative owes to a next of kin in need, including the duty to procure the relative’s release from slavery (Lv 25:48-19).  For a person so ‘redeemed,’ life can begin anew; for Israel, this means life anew with God (Janzen 99).” “The word [goel] suggests a close, personal relationship between redeemer and redeemed (Ryrie 100).”  “The verb גאל (gā’al, ‘to redeem’) was used to describe Boaz’s redemption of his close kin Ruth, when he married her and redeemed her property as well (Ru 3:12-13; 4:1-12).  Here God performs the same service - וגאלתי (wegā’altî, ‘and I will redeem [you]’) – for His close kin Israel, by freeing them from slavery and redeeming their promised property in Canaan (Lv 25:25,47-55; 27:13; Dt 19:6 [‘avenger’]; Isa 43:1; et al; Kaiser 343n).”  “We can see from these examples that within the concept of redemption there are two separate ideas.  On the one hand, there is the next-of-kin relationship between redeemer and redeemed and on the other, the idea of paying the equivalent price (e.g. Lv 25:24,52-55).  The former explains how the verb can be used in the general sense of superintending care (Gn 48:16, NIV ‘delivered;’ ESV ‘redeemed’), for the verb expresses a personal and close relationship of concern.  From Ex 6:6 onwards, however, the price-paying emphasis is always present: the Lord knows and possesses His people and is ready to pay whatever price is needed in order to implement His next of kin right to redeem them and to take upon Himself all their needs as if His own (Motyer 105).”  Goel is thus an appropriate term related “to the God of the covenant (Cole 87).”
	“Each of the principal words of redemption (ar-ba, l’sho-not, she,l g’u-lah) merit a separate cup of salvation at the Seder evening (ar-ba ko-sot).  They illustrate how God met the needs and moods of the moment.  He moved from justice to mercy, from friendship to love (Jacob).”  
“redeem” “The verb ‘to redeem’ (gā’al) is one of the loveliest in meaning and the most important in significance in the OT (Motyer 105).”  “Redemption is a financial term.  In the ancient marketplace it was used to describe the release of a slave by the payment of a ransom.  Later this became part of the Biblical law.  If an Israelite had to sell himself into slavery in order to pay a debt, his own family members would redeem him by paying the price for his freedom (Lv 25:47-53; Ryken 174).”  “Redemption (ge’ullah) refers to the right of receiving back one who had previously belonged to God’s chosen family (Lv 25:47-49).”  “To redeem means to purchase and set free (Pink 51).”  
“I will” “7 times in these three verses God said ‘I will,’ thus emphasizing that He is the promise-keeping God.  The ‘I wills’ cluster around 3 promises: deliverance from Egypt (v.6), possession of the people as His own (v.7), and the gift of the land (v.8; Hannah 117).”  “Someone has designated these the seven ‘I wills’ of redemption: ‘I will bring you out.’  ‘I will rescue you from their bondage.’  ‘I will redeem you with an outstretched arm and with great judgments.’  ‘I will take you as My people.’  ‘I will be your God.’  ‘I will bring you into the land which I swore to give.’  ‘I will give it to you as a heritage’ (Dunnam 99).”  “Each of these verbs are in the Hebrew past (i.e., perfect) tense instead of the future tense, for so certain was God their accomplishment that they were viewed as having been completed.  In English, however, they are best rendered in the future (the so-called Hebrew prophetic perfect (Kaiser 341).”
“My outstretched arm” “The expression ‘outstretched arm’ is used commonly in the OT to indicate God’s decisive use of His power (Dt 4:34; 5:15; 7:19; 9:29; 11:2; 26:8; 1Kg 8:42; 2Kg 17:36; 2Ch 6:32; Ps 136:12; Jr 27:5; 32:17,21; Ek 20:33-34).  K Martens describes the expression as ‘the fundamental metaphor of the OT traditions of the exodus’ and shows how it refers throughout the OT and NT to the exodus.  She notes that the use of ‘arm’ in this and other expressions often has a military connotation (Stuart 171n).”  “The psalmists and especially 2nd Isaiah sang of the ‘arm’ of God.  It brings victory (y’shu-a Isa 51:5; 59:16; Ps 44:4; 98:1).  It is glorified as mighty and majestic (az Isa 51:5,9; 62:8; Ps 89:11), celebrated (tiferet Isa 63:1-2) and holy (q’dosh Isa 52:10; Ps 98:1).  The prophet was even bold enough to address it (Isa 5:9) directly; he stated that it clothed itself with power (oz) as in the olden days, which meant Egypt (Ps 74:1).  This phrase was then frequently united with God’s hand (3:20) and so used in later books as God’s ‘strong hand and outstretched arm’ (Dt 4:4; 5:15; 7:8; 9:29; 11:2; 26:8; 1Kg 8:42; Ez 20; 33:34; Ps 136:12; 2Ch 6:32; Jacobs 159).”
“outstretched arm” “‘Outstretched arm’ is a metaphor of power in action (3:20).  It may have Egyptian overtones in that kings and gods are often portrayed with outstretched arm as a symbol of their might (Mackay 121).”
“great acts of judgment” “‘Acts of judgment (7:4)’ points to the correction of an unjust situation.  The exploitation practiced by the Egyptians would be condemned and punished by the Lord (Mackay 121).”  Only God “is ‘great,’ not the deities of Egypt (Jacobs 159).”  “The ‘great judgments’ were the plagues, the judgments of God, by which Pharaoh was to be compelled to let Israel go (Keil 468).”  “The plagues were to be judgment for crimes as well as spectacular wonders to instill faith (Dunnam 341).”  “These acts will include deliverance, for Israel, and judgment, for Egypt (Kaiser 342).”
7. I will take you to be My people, and I will be your God, and you shall know that I am the Lord your God, who has brought you out from under the burdens of the Egyptians.
Israel “had been told that they would enter the land promised to their forefathers.  Now they realized that they would attain something more significant – an eternal covenant (Jacob 160).”  God “would adopt Israel to be His own people and He would be their God; this would be preceded by the blessing of experiencing what it meant to have the Lord as their God (Gispen 74).”  God “has committed Himself to be to His people all that they could possibly expect of their God.  As He had already promised them through Moses, He would act to free them (Mackay 120).”  “Clearly, the focus of God’s message to the Israelites is on who He is, and their assessment of the situation must be based squarely on that immovable fact (Enns 175).”  “The proof of the relationship is the deliverance from Egypt.  The Hebrews ‘will know’ that Yahweh is truly their God when that event takes place (Currid 140).”  “The Lord here repeats the definite statement that He would lead Israel out from under, entirely away from, the oppressive burdens of the Egyptians (Kretzmann 122).”  “The people’s deliverance would become the basis of a covenantal relationship which would result in their being in ‘the land’ (Hannah 117).”
“The expression ‘then you will know’ is found commonly in prophetical passages, where proof by fulfillment’ is a type of incentivizing to encourage the people to believe and act upon the divine word.  Here what God was saying was, in effect: ‘Trust Me that I will bring you out from under the yoke of the Egyptians.  What is the proof?  I won’t give you any yet, but when you out of Egypt and at the place where I will take you as My own people – which any read understands to be Sinai since Moses wrote Exodus after Sinai – you will be able to look back on what has happened and see that I accomplished everything I promised you.’  Only at Sinai, with its occasion of full ratification of the covenant, would God fully take Israel as His own people.  The process began here, however, with their assent in faith to the promise that He would do so after having rescued them from Egyptian bondage (Stuart 172).”
“I will take you to be My people, and I will be your God, and you shall know that I am the Lord your God” “This sentence presents an entirely new and grand concept (Jacobs 160).”  “The Hebrew ‘to know’ … bears the sense of intimacy in a relationship.  Israel, as the covenant people, will have a close and loving bond with the Creator (Currid 140-141).”  “Here we come to the essential meaning of the entire book of Exodus, which gives us both the Exodus and the making of the covenant at Sinai: the Lord adopted the descendants of the patriarchs as His people and promised them that He would be their God; in other words, the establishment of the theocracy on earth.  Added to the explanation of the name Jahweh is this: from now on the Lord would not only look on the Israelites as individuals, but would establish a relationship with Israel as a people; the Almighty, the Lord became king and the proclamation of that kingship took place at Sinai after the Exodus (ch.19ff; Gispen 74).”
“I will take you to be My people, and I will be your God” “This family promise is the heart of the covenant (Ryken 174).”  “For the first time Israel was informed that it was His people and He its God.  This was not a covenant between two equal partners, as God saved the people, subsequently led them, taking them to Him forever (Jacobs 160).”  “God brought Israel out of Egypt into an intimate relationship of mutual affection (Ryken 174).”  “Similar statements modeled on this one, often with somewhat varied wording but always with ‘My people’ and ‘your God’ as the key vocabulary, are found in later contexts referring to this covenant promise (e.g. Jr 7:23; 11:4); or to the breaking of the covenant (e.g. Ps 50:7; Ho 1:9); or to keeping the Mosaic covenant in general (e.g. Lv 26:12); or to postcurse restoration of covenant blessings (e.g. Isa 40:1; Jr 30:22; Ek 36:28).  By these words God assured Israel of a special status: they were, corporately, His own people in a way that no other people were.  The actual gift of the covenant at Sinai would flesh out the blessings and responsibilities associated with election.  For the time being, He assured them of His particular interest in them and of the coming ratification (at Sinai) of this promise of election (Stuart 172).”  “There two promises will serve as two parts of the tripartite formula to be repeated in the Old and New Testaments almost 50 times: ‘I will be your God, you shall be My people and I will dwell in the midst of you’ (Gn 17:7-8; 28:21; Ex 29:45-46; Lv 11:45; Kaiser 341).”  “This is one of the clearest statements of the mutual relationships brought about by the covenant (Cole 86).”  “This phrase, or its equivalent, is employed throughout the Bible as the heart of the covenant relationship between Yahweh and the Hebrews.  It is called the Immanuel principle.  The term Immanuel’ means ‘God with us’ (Curric 140).”  “The formula is also central to the covenant at Sinai (19:4-5).  The intent of the phrase is to demonstrate God’s purpose to make a people for Himself (Currid 140).”  Here “is the essence of the two-sided covenant relationship (Gn 17:7-8).  When the people were liberated from Egypt, they would not be left to determine their own destiny.  They would be bound to serve the Lord (19:5-6).  It was not just a matter of political emancipation from an oppressive regime; it involved an on-going self-dedication to divine service (Mackay 122).”  
“It is widely held that [these] words … are probably modeled on an ancient wedding formula: “I will take you as my wife, and I will be your husband (Janzen 99-100).”  “Together with the use of ‘redeem,’ this wedding language for the covenant relationship emphasizes God’s ‘kinship closeness’ to this people on whose behalf God will act.  Cf. also 4:22, where Israel is referred to as God’s firstborn son (Janzen 100).”  “Our passage … presents an idealized relationship between God and Israel (Jacob 161).”  These words “anticipate the covenant at Mt. Sinai (19:5-6; Jr 31:33; Youngblood 85).”  The “formal acceptance of the children of Israel as the people of the covenant took place at Mt. Sinai (19:5-6; Kretzmann 122).”  Moses proclaims “the adoption of Israel as the nation of God (Keil 468).”  “For Israel this meant that henceforth they, as a nation, would occupy a unique relationship to God: they would be His peculiar treasure, the objects of His special care and favor.  Marvellous indeed was it that the great Jehovah should own as His a down-trodden nation of slaves.  But He did!  And on what ground?  The ground of redemption.  He had redeemed them unto Himself (Pink 51).”  “God is expressing the central idea of Israel’s relationship with Him (Dt 4:20; 7:6).  He will bring them into a personal relationship with Himself, a relationship of great blessing, protection and joy (Harris 153).”  “More than this we need not ask, we cannot have, to make us happy (Henry 141).”
“I will take you to be My people” “In this case the word ‘take’ really means ‘to adopt’ (Ryken 174).”
“My people” “The NIV ‘My own people’ is an ad hoc translation choice; the Hb does not necessarily emphasize the concept suggest by the use of ‘own’ (Stuart 171n).”
“you shall know that I am the Lord your God, who has brought you out from under the burdens of the Egyptians” “The personal knowledge that the Israelites would attain through experiencing the redemptive action of God would lead them to confess the reality of His saving power.  It would no longer be a theoretical possibility as announced to them by Moses, but an overwhelming reality indelibly impressed upon their inner awareness that would shape and reshape their future living.  All doubts about the Lord being God will be banished by their experience of deliverance.  His power will be abundantly manifested, and so will His willingness to act as their God.  ‘Your God’ will be the key component in their heightened perception of divine reality.  This contrast with their current feelings that God is distant and unconcerned about their suffering (Mackay 122).”  “Who but God could have made a way through the Sea so that His redeemed passed over dry shod; and who but He could have caused that Sea to turn back and drown the hosts of the Egyptians?  Who but God could have guided His people through that trackless desert by a pillar of Cloud by day and a pillar of fire by night?  Who but God could have quenched their thirst from a rock, and fed a hungry multitude for 40 years in a wilderness?  Truly He was a God unto Israel (Pink 51).”
“you shall know that I am the Lord your God” “The only thing left for the Israelites to do was to know Him as their Savior and Lord, as God also promised they would (Ryken 175).”  God’s “rescue will mean more than mere deliverance, however, for it will be a rescue that will teach Israel by experience the truth of the claim made in the name ‘Yahweh’ and in the statement ‘I am Yahweh’ (Durham 78).”  “God is indicating that He will reveal Himself to Israel through His acts on their behalf (Ex 10:2).  This expression, common in Ex, is called the ‘recognition formula’ (Harris 153).”  “By being delivered from Egypt, the Israelites will come to know God in a way that the patriarchs did not (Enns 175).”  “By the time the exodus was over, Moses saw God do absolutely everything necessary to rescue His people (Ryken 173).”  “After God’s saving deeds, the people realized that the entire Exodus was His work (Jacob 160).”  “God saved the Israelites by His sovereign grace.  He did all the saving so that He could keep all the glory (Ryken 175).”
that I am the Lord your God, who has brought you out” “The Lord ‘who brought you out’ will be the key definition of the Lord, used as a refrain in Israel’s Scriptures (e.g. 16:6; 20:2; 32:4; Bruckner 65).”
“you shall know” “The use of the verb ‘know’ (yada‛) indicates the essential ‘newness’ of the revelation (Bruckner 65).”  “What the people know or don’t know about the Lord is a critical theme (vv.3,7; 7:5; 10:2,26; 16:6,12; 29:46; 31:13; Bruckner 65).”
“who has brought you out” These words are “the beginning of the great creedal statement of Israel’s faith, which can best be seen in the introduction to the 10 commandments (20:2).  As Israel grew in her experience of God, fresh ‘articles’ would be added to this creed, but this basic ‘article’ would remain the same throughout her history (Cole 86).”
8. I will bring you into the land that I swore to give to Abraham, to Isaac, and to Jacob.  I will give it to you for a possession.  I am the Lord.
“Moses’ sagging spirit was again buttressed by a revelation of God’s character and purposes (Hannah 117).”  “The authority for the fulfillment of the promise, again, is ‘I am Yahweh’ (Durham 78).”  “The content of these verses, then, grow out of the covenant which the Lord made with Abraham, and confirmed to Isaac and Jacob (Pink 50).”  “This speaks of God’s gracious purpose.  His people were groaning beneath the intolerable demands made by their cruel taskmasters.  For many weary years they had toiled under a load which was becoming more and more unendurable.  Was there then no eye to pity, no hand to deliver?  There was.  The covenant God of their fathers had promised that at the end of 400 years affliction they should be emancipated (Gn 15:13-16).  And now the time had come for God to make good His Word.  He declares, therefore, that He will bring them out from under their burdens (Pink 50).”  “God’s reputation is at stake.  He has promised to deliver us (Dunnam 101).”  “Thus the Lord comforts His children in the midst of their afflictions with the promise of the everlasting deliverance, whereby His covenant, His Word, remains alive in their hearts (Kretzmann 122).”  “The closing ‘I am the Lord’ again (v.2) emphasizes the divine commitment to all that He has promised, and His ability as the king of all the earth to ensure that it will be realized (Mackay 122).”  “God could not have expressed His desire to fulfill the promise more powerfully (Jacob 161).”
“The promise of possession was first made in Gn 12, when ‘the Lord appeared to Abram and said, ‘To your offspring I will give this land (Gn 12:7).’  When God made that promise, He now explained to Moses, He did it ‘with uplifted hand,’ raising His right hand to give His word honor.  The land was guaranteed by a promise, backed by the full faith and credit of Almighty God.  Here in Ex 6 God raised His right hand again, for when the prophet Ek looked back on this great day He wrote: ‘This is what the Sovereign Lord says: On the day I chose Israel, I swore with uplifted hand to the descendants of the house of Jacob and revealed Myself to them in Egypt.  With uplifted hand I said to them, “I am the Lord your God”’ (Ek 20:5,6).  The promise of possession – the promise of entering conquering, and inhabiting the land of Canaan – was a solemn oath of the everlasting covenant (Ryken 174).”
“V.8 hearkens back to the repeated forward-looking formal assurances given by God to the patriarchs that He would bring their descendants back to Canaa (Gn 151:13-20; 24:7; 26:2-5; 28:15; 35:1;48:4).  The solemnity of the promises is signaled in the wording ‘I swore with uplifted hand,’ an idiom for ‘I formally promised.’  In saying ‘I will give it to you as a possession, God indicated that He would not merely let the Israelites live in Canaan but would actually let them own Canaan.  They had never owned land – thus making Abraham’s purchase of land to bury Sarah an exceptional event worthy of a special story in Gn (Gn 23:3-20).  But now they would have the land where the patriarchs resided as resident aliens given to them as a gift from God.  Here was an incentive to follow Yahweh indeed (Stuart 172)!”
“I will bring you into the land that I swore to give to Abraham, to Isaac, and to Jacob.  I will give it to you for a possession” “The bestowing of a land was a central promise of the covenant from the beginning (Currid 141).”  “The land had always played a key role in the benefits God would bestow on the covenant people (3:8,17; 6:4).  Possession of the promised land would be the ultimate vindication of their trust in Him, and enjoyment of His presence in the land would be the supreme reward for their loyalty (Mackay 122).”  “The Exodus from Egypt only marked the beginning (Jacob 160).”  “Now with the exodus event God’s pledge was about to come to pass (Currid 141).”  “The goal of God’s redeeming action is to give Israel the land (Janzen 100).”  “The emphasis here is that they be brought to the homeland of their fathers (Jacob 161).”  “In this segment (vv.2-8), the past is guarantee for the present and future; the promise to the patriarchs, cited here, became the source of a large variety of new thoughts and expressions (Jacob 161).”  “God “pledged with the oath of His uplifted hand (Gn 22:16; 26:3) so that by two immutable things – (1) His word of promise and (2) His oath – Israel (and all subsequent believers according to Hb 6:17-18) might have a strong encouragement and a solid confidence in the future (Kaiser 341).”  The Hebrews’ “deliverance will be followed, further, by the fulfillment of the second major part of the covenant-promise, the gift of the land of Canaan, the land of wandering existence for the fathers, now to be a homeland for the descendants, and so an inheritance of the promise (Durham 78).”  “We are not yet to discover the precise nature of God’s wonders in Egypt.  We have learned what would happen, but not how it would occur; for this trust in God was necessary.  Our verses present nothing new to strengthen our faith in God.  The details remained in His hands, and He might modify them to specific conditions.  Only the tone of the exhortation has been sharpened by the unusually large number of expressions of divine action in the first person.  They add vigor, although nothing has yet occurred (Jacob 161).”
“I will bring you into the land that I swore to give to Abraham”  “The establishment of the covenant between God and Abraham in Gn 17:7 is the first reference to it in Scripture (Currid 140).”
“I will bring you into the land that I swore to give to Abraham, to Isaac, and to Jacob”  “God had ‘lifted up His hand’ as a sign of an oath that Israel would possess Canaan (Rylaarsdam 890).” “That promise, indeed, Yahweh swore – ‘I lifted My hand to give …,’ apparently an example, by effect and by symbol if the statement is to taken literally, of what Lehmann has described as an oath based on blessing (Durham 78).”
	“The land had been given (n-t-n) – ‘lent’ – to the patriarchs (Jacob 161).”
 “I will bring you into the land” “Redemption means not only release from slavery and suffering but also deliverance to freedom and joy (Youngblood 85).”
“I swore to give” 
“I swore” Literally this is “I lifted” (Kohlenberger 159; Owens 259).”  “The Hebrew literally says, ‘I lifted my hand,’ which refers to a symbolic gesture that signals one’s word of honor.  The act denotes a divine guarantee (Currid 141).”  NIV is “I swore with uplifted hand.”  Swearing with an uplifted hand is “a gesture used when making at oath (Gn 14:222; Dt 32:40; Ne 9:15; Ps 106:26; Ek 20:5-6,15,23,42; 36:7; 44:12; 47:14; Hannah 117).”  “Usually, nish-ba is used for an oath, but our terminology is more exalted (Jacob 161).”  “A divine oath is found only in Gn 22:16.  It was repeated to Abraham as the b’rit, while the oath was repeated to Isaac (Gn 26:3), and Jacob (Gn 50:24), and after his death ti continued to be remembered as given to the patriarchs (Jacob 161).”  God “is confirming this … fulfillment of the oath He made to Abraham, represented by the gesture of raising a hand (toward heaven).  Here we can see that naming the gesture is simply another way of referring to the oath, for there is no higher power for God to swear by (Walton 91).”
“Abraham, to Isaac, and to Jacob” “The mention of Abraham, Isaac and Jacob connects the end of the divine speech with the beginning of it in v.2 (Currid 141).”  
“Possession” Jacob describes םורשה as “the vigorous expression of possession through the rare word morashah (161).”  “This term not only indicates initial ownership but also the right of inheritance by subsequent generations (Jacob 161).”
“I am the Lord” “The divine statement to the people concludes with these final words of encouragement.  It is sealed with the same words (a-ni y-h-v-h) as it began, in v.2 to Moses and v.6 to Israel (Jacob 161).”
9. Moses spoke thus to the people of Israel, but they did not listen to Moses, because of their broken spirit and harsh slavery.
“God’s full and self-giving initiative is in dramatic contrast with Israel’s utter despondency (5:21-23; Janzen 100).”  “With renewed vigor Moses returned to his people with God’s words, but the burden of their oppression caused them not to listen.  Tragically they forgot their initial response to Moses and Aaron (4:31; Hannah 117).”  “Moses’ confidence was apparently restored by this recommissioning, but Israel (once bitten, twice shy) will no longer listen to him (Cole 86).”  “Now these good words, and comfortable words, should have revived the drooping Israelites, and made them forget their misery; but, on the contrary, their miseries made them regardless of God’s promises.  They were so taken up with their troubles, that they did not heed Moses (Henry 141).”  “The early belief of the Israelites was changed into the despondency of unbelief through the increase of their oppression (Keil 469).”  “With no more than a laconic note that Moses reported these powerful words of Yahweh, we are told that the sons of Israel were simply too dejected and worn out by the slavery they had had to endure to take any notice of Moses or the words he quoted (Durham 78).”  “Indeed, the Israelites are not addressed again until just before the Exodus.  In the interval their circumstances did not change, and they seem to have watched events unfold with the passivity of those who have had all hope drained from them (Mackay 123).”  “Strong passions oppose strong consolations.  By indulging ourselves in discontent and fretfulness, we deprive ourselves of the comfort we might have, both from God’s word and from His providence, and must thank ourselves if we go comfortless (Henry 141).”  “While we are in bondage to sin and Satan, even the promises of God fail to bring us any relief (Pink 52).”
“The Israelites were enslaved by their slavery.  Their very chains were what prevented them from hearing the cry of freedom.  As they slaved away for Pharaoh, making bricks without straw, they lost any hope of emancipation.  The Bible says that they were discouraged.  More literally, their spirits were broken – so broken that they would not listen to the promise of deliverance.  What kept them in bondage was their bondage itself (Ryken 176).”
“Moses spoke thus to the people of Israel, but they did not listen to Moses” “Moses again approaches the Hebrew people with the good news of salvation.  When he did this the first time, with Aaron, the Israelites responded by believing the message and by worshipping (4:29-31).  Now they react by paying no heed to his words (Currid 141).”
“Moses spoke thus to the people of Israel” “The fact that no objections from Moses are recorded indicates that he had personally accepted the divine reassurance (Mackay 123).”  “Moses did not speak to the Israelites again till the end (11:3); they became passive spectators while the plagues prepared the way for the Exodus (Jacob 163).”
“they did not listen to Moses, because of their broken spirit and harsh slavery” “They did not listen to Moses because their bondage was now even harder and more cruel than it had been before his arrival (Currid 141).”  “Pharaoh’s power over [the Hebrews] seemed unshakeable (Alexander 99).”  “Once again the Israelites are grumbling in the face of God’s mercy.  Their present reality dictates what they think God can and cannot do; they do ‘not listen to Him because of their discouragement and cruel bondage’ (Enns 175).”  “Their faith had also been affected by the misery of their circumstances.  Their bondage (the same word as ‘being slaves to them’ in v.6; NIV) was so extreme that they were unable to take heart from the message brought to them.  Their faith was unable to function properly (Mackay 123).”  “The people were so broken they could not even listen to God’s promises, although these promises and God’s faithfulness to act on them was their only hope.  Physical deliverance was necessary before they could hear or understand.  Only the Lord’s gracious intervention would be able to carry the people beyond their broken spirit.  Their own strength or action could not accomplish their redemption (Bruckner 66).”
“they did not listen to Moses, because of their broken spirit” “A similar expression [to ‘broken spirit’] is rendered ‘quick-tempered’ in Pr 14:29, ‘A patient man has great understanding, but a quick-tempered man displays folly.’  The contrast with one who is patient suggests that the discouragement the Israelites felt at this time arose from their impatience.  They had concluded that their situation would be speedily relived, and since that had not happened, feeling their trust has been betrayed, they were not prepared to listen any further to Moses (Mackay 123).”  
“because of their broken spirit and harsh slavery” “It was not merely physical affliction with which they were suffering, but their spirit was almost broken with the unendurable harshness of the treatment which they received (Kretzmann 122).”  “The people had become impatient, first with all those promises that did not help, and also because of their heavy labor (1:14; Gispen 74).”  Pharaoh has indeed succeeded in teaching his slaves a lesson to crush any hopes of escape, or any doubts as to who is master in Egypt (Janzen 100).”  “The people were overcome by impatience for relief and by hard slavery (NIV ‘discouragement and cruel bondage;’ Stuart 173).”  “Optimism is often dashed by suffering, especially ongoing suffering.  Faith is often diminished by hardship because emotions play a powerful part in most human thinking, and thinking can become increasingly pessimistic when any sort of pain continues unabated (Stuart 173).”
“because of their broken spirit” “A literal translation says, ‘on account of shortness of spirit/breath.’  That description may signify that the Israelites were disheartened because of the severe oppression or that they were physically beaten down and, therefore, losing heart (Currid 141).”  
This would be better understood as “‘impatience,’ ‘anger’ over what they must have considered a betrayal of trust (Cole 86).”  Gispen confers with Cole, preferring “because of their impatience (74).”  
“broken spirit” Literally this reads: “shortness of breath” (Kretzmann 122).”  “‘Discouragement (NIV)’ is literally ‘shortness, cut-offness of spirit or breath’ (Mackay 123).”  “Anguish and pressure … prevents a man from breathing properly (Keil 469).”
“spirit” “‘Spirit’ points to their inner disposition or mood (Mackay 123).”
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